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Andelin, Helen B. Fascinating Womanhood. 
Santa Bahra, Calif.: Pacific Press, 1965. 
Revised, paperback edition, Bantam 
Books, 1975.343 p. $1.50. 

Reviewed by Reba L. Keele 

Reba L. Keele, originally from Price, Utah, 
graduated in speech and English and 
completed an M.A. in rhetoric and 
counseling from BW. She received a 
Ph.D. from Purdue University in speech 
and communication, with a minor in 
educational psychology. She is presently 
the associate director of the Honors 
Program at B W  and coordinator of 
General Education Services there. She is 
Relief Society president for the BYU First 
Stake. 

The danger of reviewing a book which is 
regarded by many (induding its author) as 
the salvation of the family is akin to giving 
the k t  missionary lesson in the Vatican. 
However, Helen Andelin's 
Fascinating Womanhood is now in 
papehack, available in every airport and 
bookstore and selling hundreds of 
thousands of copies, while Ms. Andelin 
herself is identified in TIME, WOMAN'S 
DAY, and the TODAY program as a 
devout Mormon. 

First, may I make dear what I am not 
disputing about the book? I believe that the 
techniques it d&bes will work, at least 
for a time. She proposes many valid 
principles of human relations (focusing on 
another person's strengths, anowing 
another to exercise his own individuality, 
accepting responsibility for one's own 
actions, the need to have inner peace and 
to be as attractive as one can be). All of 
these principles are true, both from a 
psychological and gospel viewpoint, and 
her intentions are good. My contention is 
that the context Ms. Andelin presupposes 
for the practice of these principles is based 
on certain underlying premises which 
negate her good intentions. 

I highly remrnmend reading the book, if 
yo;ca* exercise discretion.ft is no more 
harmful nor inane than most popularized 
how-to-do-it books, but some gospel 
principles need to be remembered when 
reading it. First, if we are all sons and 
daughters of God, we are divine 
personages, in potential at least. I am 
offended by theunderlying premise of her 
book that men are basically coarse, 
unfeeling stupid little boys who can be 
easily handled if you just learn how to 
make them love you. "Angela Human," as 
desaibed by Andelin, has as her goal the 
mastery of the art of winning a man's 
"complete love and adoration." 
Everything in the book focuses upon the 
achievement of that goal. I cannot believe 
we women ought to search only to "find 
someone to love us." Rather, the gospel 
teaches us to love others, to be honestly 
dedicated to the growth of other human 
beings, not for any reward, but because it 
is right to do so. The assumption of 
behavior patterns which have as their goal 
the ma&ulation of another for one's own 
gain is difficult for me to place in a gospel 
context. Many behaviors she suggest. are 
proper in any loving relationship, but 
become deceptive and dishonest when 
practiced in the context she establishes as 
necessary. 

Ms. Andelin describes the nature of men 
and the nature of women, a description 
frankly insulting to any man who seeks to 
honor his priesthood, and any woman 
who believes she is a daughter of God. 
Samples: Men have a sensitive pride (read 
ma&e ego) and are susceptible to 
immediate destruction of masculinitv if the 
woman knows, does, or appears to know 
or do anything better than they. When this 
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belief is couplea with the statement that 
the "my of his soul" is for admiration, she 
is describing a self-centered creature very 
different from the person described in 
Doctrine and Grwnurtts 121:41-46. On the 
other hand, women lack qualities of 
leadership, are naturally f e d  (especially 
of such fearsome things as snakes, flies, 
bugs, traffic, and intersections, among a 
few), must dispense with any air of 
competence orknowledge, and must 
leave matters of "opinions, discretion of 
judgment of another to others." Since 
"feminine" women have these qualities, 
our foremothers, Bahra  Smith, and 
those of us whose patriarchal blessings 
talk of strength and leadership are placed 
between a rock and a hard place. Do we 
buy our clothes in the little girl's shop, 
stamp our feet and shake our curls when 
ang*, and generally behave in a childlike 
way in order to be feminine? If we can't 

bring ourselves to do that, we are warned 
that we may have a happy marriage, but 
never a celestial one. Is it necessary to 
challenge such assertions? 

I cannot believe that God, His prophets, or 
His doctrines ask women to pretend to h 
ignorant, children, or helpless - or that 
He is pleased when priesthood bearers are 
hoodwinked by manipulative methods. 
He does expect us - whether female or 
male - to be truly humble about the @ts 
we have been given, sensitive to the needs 
of all those around us, and not 
self-centered. Required reading when you 
complete this book is an article by Emma 
Lou Thayne in the Ensign (April, 1975) 
called "Mother Killed the Rattlesnakes." 
Now that's what I call Fascinating People 
- a husband and wife with mutual respect 
and common goals pursued in strength. 

Phipps, William E. Was Jesus Mammed? New 
Yo& Harper & Row, 1970.239 p. $5.95. 

Kraut, Ogden, Jesus Was Married. 1969. 
MP. 
Reviewed by Keith Norman 

Keith Norman of Lehi and Salt Lake City 
fulfilled a mission to New England, 
graduated from BYU, and was a member 
of the Tabernacle Choir. In 1973 he 
completed an M.T.S. in early Christian 
history at Harvard Divinity School. Keith 
is presently studying languages at BYU. 

When, shortly after its publication, 1 first 
noticed the bright red, white, and blue 
cover of Was Jesus hhrried?, I dismissed it 
offhand as undoubtedly an amateurish 
attempt at sensationalism. I hadlong been 
aware that several 19th-century Church 
leaders had taught not only that Jesus was 
mamed, but that he had several wives. I 
had never been entirely convinced by their 
arguments - at least they never claimed 
revelation as their source. 

But I eventuaIly read Phipps's book, and 
nxently Sunstone invited me to compare it 
withJesus Was Married, a modem Mormon 

authoisearlier compilation on the subject. 
Ogden Kraut's modest-appearing blue 
cover with conservative block letters 
seemed to be the model of constraint and 
circumspection. Yet ironically it was 
Presbyterian minister Phipps who was 
more convincing that Jesus was mamed 
during his mortal ministry. 

Phipps's book is scholarly, well 
documented, persuasively argued and 
very readable. His contention is that Jesus 
grew up in a Jewish culture in which 
marriage and procreation were obligatory 
for every man: the sodal and religious 
stigma attached to virginity or celibacy in a 
Jewish male past his early twenties would 
have forfeited him all respect and 
credibility as a teacher among his people. If 
Jesus had been strikingly on@ or 
revolutionary in this respect by remaining 
celibate, the Gospel writers would have at 
least written in defense of such an 
abnormality, and thus Phipps holds that it 
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is their very failure to mention the topic 
which argues most strongly that Jesus was 
in harmony with the mores of his time and 
culture. It was only in later centuries, 
when the Christian Church shedits strong 
Jewish ties and absorbed the predominant 
Greek philosophical and ethical attitudes 
that belief in the lifelong virginity of Jesus 
came to be considered essential to 
believing in his absolute purity and 
sinlessness. Christians have denied his 
sexuality ever since. 

In his chapter "Sexual Attitudes in Ancient 
Judaism" Phipps shows the importance 
which the leading rabbinical schools 
placed upon the command, "Be fruitful 
and multiply." They viewed the creation 
of man arid woman as making them 
essentially co-equal partners with God in 
the task of procreation, and they had a 
deep reverence for the joyous physical 
union of the couple joined into one flesh 
by God. The masdnity of an unmamed 
male was thus suspect among Jews, and 
one commentator goes so faras to suggest 
that the neglect of marriage is tantamount 
to murder. As Phipps summarizes, ''Not 
to procreate was, in effect, to take the lives 
of potential offspring" (p. 20). 

The author also points out that the practice 
was to many fairly young, usually before 
reaching the age of twenty; in fact, in most 
cases the marriage would be arranged at a 
much younger age by the respective 
fathers. After discussing the absence of 
celibacy in the Old Testament, the 
Aproaypha, the Pseudepigrapha, the 
Qumran scrolls, the Mishnah, and the 
Talmud, Phipps condudes by quoting the 
Universal Jewish Encyclopedia: "The 
voluntary renunciation of marriage is a 
conception utterly foreign to Judaism" (p. 
33). Connubial love was as essential within 
marriage as sexual license was anathema 
outside of it. 

But this is only the beginning of the case 
which the author makes. The New 
Testament itself, he asserts, contains 
"abundant internal evidence that Jesus 
endorsed marriage" (p. 37). Certainly he 
participated in the other major Jewish 
institutions of his time, including 
circumcision, synagogue schooling 

centered on scriptural study, temple 
worship, and the observance of the 
festivals. The desmiption of Joseph as a 
"just man" in Matthew 1:19 meant that he 
regulated his life by the Torah and would 
have taken seriously his obligation to 
arrange for his sons' marriage (see I 
Corinthians 95). 

Part of the reason for the belief that Jesus 
was a virgin is the thesis that he was above 
the taints of sexuality. This not only denies 
the goodness of the creation but also the 
full humanity of Christ. If he was 
"tempted in every respect as we are" 
(Hebrews 4:15), he must have been 
tempted sexually, as well as in the trials of 
mamed life and raising a family. Jesus' 
behavior around Mary Magdalene points 
to marital intimacy (as the recently 
discovered Gospel of Phllip strongly 
intimates), and Phipps speculates that she 
may have been his second wife, since his 
first marriage would have taken place 
many years earlier. However, he 
discounts the possibility of polygamy as 
suggested by 19th century Mormon 
leaders, since it was quite uncommon in 
New Testament times. 

Phipps thoroughly disposes, passage by 
passage, of the traditional saiptural 
arguments for Jesus' celibacy. One of the 
most baffling to me has always been 
Matthew 19:12, in which Christ seems to 
commend those "who have made 
themselves eunuchs for the sake of the 
kingdom of heaven." But this passage is 
part of a discourse emphasizing the 
positive values of marriage and children, 
and Phipps persuasively argues that the 
word "eunuch" is not to be taken literally. 
Jesus is contending for the sanctity of 
marriage and against the prevailing ease of 
divorce among the Jews. The p a t  rabbi 
Hillel, a generation before Jesus, had 
maintained that divorne was justified on 
the slightest pretext - a man could 
divorce his wife even if she spoiled a dish 
for him or if he found someone else more 
attractive. In contrast, Jesus regarded 
marriage as "an unconditional 
interpersonal covenant witnessed by 
God" (p. 83), and suggested that to put 
away one's wife and many another was to 
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commit adultery. Phipps believes that 
Jesus advorated "making oneself a 
eunuch by abstaining from marital 
relations until an estranged spouse was 
won back, rather than divorce and 
remarriage. This practice, in the prophetic 
tradition of Hosea, is attested among 
Christians by the early 2nd-century 
treatise The Shepherd of Hennas. 

The author spends a chapter on Paul's 
attitude toward sexual relations, and 
shows how I Corinthians 7 has been 
distorted by interpreters in support of 
celibacy. Actually Paul was quite in accord 
with the spirit and teachings of Jesus 
and Judaism on marriage, although he 
may have personally been 
separated from Ius w&. Phipps 
speculates that Paul's "concession" in I 
Corinthians 7 to those who were able to 
withhold themselves from marriage was 
due only to his expectation of the nearness 
of the second coming of the Lord, and that 
he modified his opinion in later life. At any 
rate, Paul's counsel was addressed to 
specific problems in the Corinthian 
Church and should not be used to extract 
"general norms regarding Christian sexual 
relations.'' Rather, the apropos 
genemhtions of the Apostle are 
contained in Ephesians 5 and 6, "where 
there is no hint of preference for the 
unmanied state" (117). 

The remainder of the book is concerned 
with the change in sexual attitudes of 
Christians which began in the second 
century with the influence of the 
Greco-Roman moral dualism, and the 
subsequent effect upon early orthodox 
and Roman Catholic ideals, as well as the 
ramifications for Christians today. Anaent 
philosophers from Pythagoras to Plato and 
from Epicurus to Epictetus believed that 
the spiritual was entirely at odds with the 
physical, and the true philosopher strove 
to separate himself from all physical 
aaving. Thus sexual ascetiasm became 
the ideal, and the conversion of Greek 
philosophers such as Justin and 
Athenagoras helped Christianity take the 
lead in denigrating sex and marriage. 
TertuUian advocated that even mamed 
couples should refrain from conjugal 

relations, and the idea that sexual 
intercourse was sinful for any purpose 
other than p m a t i o n  soon prevailed and 
is still held by many Christians. The 
rearing of children came to be seen as a 
hindrance to the devout Quistian as well 
as to the philosopher, and priestly celibacy 
entrenched itself gradually but irrevocably 
into the Church. By the end of the fourth 
century virginity was prodaimed as the 
cardinal virtue of Christians, and the 
celibate monk replaced the martyr as the 
archetype of piety. 

Inevitably this ideal was read back into the 
New Testament, so that both Jesus and his 
mother were venerated as lifelong virgins. 
The emulation of this misconception, 
Phipps contends, has resulted in 
psychological and spiritual hang-ups for 
Christian society ever since, and the 
contemporary orgiastic "sexual freedom" 
and promiscuity represent above an the 
rejection of a perverted Christian ethic. He 
calls for a return to the Biblical view of the 
spirit and body of man as an integrated 
whole, which is fulfilled in the image of 
God by maniage. We must, he urges, 
"yoke together what has long been 
disjoined: the love of God and the love of 
spouse-offspring" (p. 196). 
Obviously this rather daring study by a 
Protestant scholar will be of particular 
interest to Latter-day saints; despite his 
dismissal of earlier Mormon assertions of 
Jesus' d t a l  status. Perhaps more serious 
is his objection to belief in the virgin birth 
of Christ. He explains the Gospel writers 
as emphasizing the promative 
partnership of Joseph and Mary with God, 
who bestowed his special favor on Jesus. 
However, he neglects to comment on the 
reason Joseph was minded to put his 
betrothed away privlry when he found her 
with child, or why he then changed his 
mind (Matthew 1:19ff). His prinapal 
theoretical objection is that of Tillich. "A 
human being who has no human father 
has no full humanity" (quoted p. 45). Thus 
"it is especially incongruous for 
Christianity, which is centered in the 
holiness of a flesh-and-blood person, to 
affirm a nonphysical insemination'' (p. 
44). Of course the assumption that God is 
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nonhuman and therefore cannot be a 
human father is at odds with the basic 
teaching of Mormonism about the nature 
of God, and consequently is no stumbling 
Mock for a Mormon's acceptance of Jesus' 
full humanity. 

Later on, in a minor overstatement of his 
caseagainst asceticism, Phipps generalizes 
that Christian "teetotalers," along with 
earlier ascetics, assume they are "imitating 
the way in which Jesus mortified the flesh 
by "abstinence from sensual pleasure" (p. 
148). But for the Latter-day Saint, as well 
as for other Christians such as the 
Seventh-Day Adventists, abstaining from 
harmful substances to care for the body 
which is to be exalted and eternalized is the 
polar opposite of fanatical deprivation 
aimed at hastening the anticipated release 
of the soul from its fleshly prison. 

In addition, the author shows some 
inconsistency when he belittles belief in a 
"materialistic" (physical) resurrection (p. 
94). In this regard he believes that marriage 
win be transcended to the hereafter by an 
all-inclusive divine love, which will make 
sex obsolete. In other words, Phipps 
wants us to "render unto earthly life the 
concepts and physical practices that 
belong to the natural sphere but render to 
the resurrected life the radically different 
concepts that are appropriate to a fleshless 
existence" (p. 95). Apparently physical 
life, induding marriage and sex, is stin 
seen as having only a limited value as a 
preparation for eternal life. This 
speculation on the nature of the 
resurrection is certainly not integral to the 
book's thesis, and would better have been 
omitted. 

In spite of these objections, Was Jesus 
f i r r i d ?  is an invaluable contribution to 
the study of the life of the Savior, and 
deserves careful attention by Christian 
laymen as well as New Testament 
scholars. Although its impact on the 
scholarly community so far has been 
limited, the idea of Jesus' sexuality is no 
longer taboo. Unfortunately the book is 
apparently out of print, although it is still 
randomly available. In challenging the 
notion of Jesus' lifelong virginity, Phipps 
has taken on one of Christian orthodoxy's 

most revered sacred cows. But given the 
thoroughness of his scholarship and the 
general soundness of his reasoning, the 
question 'Was Jesus mamed?' might 
eventually be answed  by Christians in 
the affirmative. 

After reading Phrpps's excellent study, 
turning to Ogden Kraut was an exercise in 
frustration. Certainly there is value and 
interest in the collection of quotations 
relevant to the subject from past Mormon 
leaders, but even this is largely over- 
shadowed by Kraut's defiaenaesboth as a 
scholar and as a writer. Symptomatic is the 
summary statement of his opening 
section, in which Kraut ass& a haughty 
dogmatism without pretense of 
objectivity: "Fundamentally the question 
is not, 'What proof do we have that Jesus 
married? but rather, 'Where is there any 
proof that celibacy was a doctrinal law of 
God? " (p. 5). Actually, the principle 
behind this assertion is close to Phrpp's 
line of reasoning - but what a difference 
in tone and methodology! 

Jesus Was h4arried was privately printed 
and supplies no biographical information 
about the author. Kraut's apparent lack of 
scholarly qualifications would not be so 
bad if he had limited himself to a mere 
compilation of other sources, but he is 
conskntly making statements and factual 
claims which are at best unsupported, and 
often dearly false. On page six he tells us 
that Judah's ritual and laws were 
"zealouslv observed to k e e ~  the nation 
pure for &e ~ess iah  to be &rn into, and 
that every Jewish woman hoped to be his 
mother. Why are there no sources for this 
information - is it just that this is the way 
he thinks it should have been? The truth is 
that there was no unanimity at all among 
the lews on the conditions of the Messiah's 
advent, and at least one prominent strain 
of thought insisted that his'origin wouldbe 
completely unknown - hardly an 
inspiration to "every Jewish woman" (sae 
John 727, I En& 48:6, and IV Ezra 1351). 
Kraut's statement that the Passover was 
the "most zealously attended of the 
Jewish Feasts (p. 7) is apparently an 
assumption that he has never bothered to 
check: The Feast of Tabernacles was the 



most popular (w John Marsh, The Gospel of 
lohn). Even when they do appear, 
quotations from ~ewis-h schokrs are 
inadequately documented; as for example, 
aaiticismof Jesus'celibacy as disregarding 
of the first commandment from God to 
man, which is merely credited to "M. Zvi 
Udley, 'Th. M. Ph.D." (sic, p. 12). Not all 
his attributions are this defiaent, but 
Kraut's inconsistency in such matters is 
only too revealing. 

Kraut unaitically continues the 
questionable reasoning of earlier 
Monnons who interpretedanusions to the 
generation of Christ, his seed, children, 
bride, or marriage supper as literally as 
possible. Yet whenever scriptural writers 
themselves discourse on such themes they 
interpret them moreor lessfiguratively. 'Ihe 
author must be unaware of the way that 
Mosiah 15:lO-13 interprets Isaiah 5310. 
Revelation 21 indeed records a vision of 
"the bride, the Lamb's wife," but this is 
speafically identified as the New 
Jerusalem, in the same vein that Paul 
speaks of Christ as the husband of the 
Church (II Cor. 11:2) - dearly a metaphor. 
So also when Revelation 197 and the 
blowing verses speak of the marriage of 
the Lamb, the imagery is that of the 
Messianic banquet familiar to Jewish 
eschatology. This is what John the Baptist 
alluded to when he referred to himself as 
the "friend of the bridegroom" (John 329). 
There is no way in its present context to 
take this as a literal reference to Jesus' 
wedding, but Kraut not only transfers this 
passage back to the context of the marriage 
at Cam, but even asaibes it to John the 
Beloved (p. 20). 'The reasons for such an 
interpretation are rather incompre- 
hensible, but the result is to 
imply ihat John the son of Zebedee was 
the best man at Jesus' wedding. Granted 
that Mary's actions at Cana point to a close 
relationship to the bridal pair, nevertheless 
the plain sense of the text indicates only 
that Jesus was a guest. If it was Jesus' own 
marriage, the author of the fourth gospel 
did a good p b  of covering it up. In fact, 
Jesus' own wedding would probably have 
taken place at least ten years earlier; the 
inadent at Cana is at the beginning of 

Jesus' ministry, when he was "about thuty 
years of agef ' (Luke 323). 

But Kraut's most glaring excesses are 
reserved for his section on the'Everlasting 
Covenant of Marhge," which for him is a 
synonym for plural-&rriage. Orson 
Hyde, Orson Spencer, Orson Ratt, and 
others (not all named Orson!) held that 
Jesus was a polygamist, which is 
understandable in men under pressure to 
defend their own religious practice of 
plural marriage against a hostile and 
ridiculing world. But Kraut'sassertion that 
polygamy was "commonly known and 
lived . . . down throughout the Christian 
Dispensation" (p. 24) ignores not only the 
specific instruction of I Tim. 3 2  and Titus 
1:6, but the principle laid down in Jacob 
2:23-35, especially verse 30, that only 
under special humstances does the Lord 
command or permit the practice of plural 
marriage. And one does a doubletake to 
read that Jesus, in order "to become a 
God," must many - in a context that 
strongly implies plurally (p. 41). If there is 
anything the saiptures make clear about 
Christ, it is that he wasalready God, even 
before he was born. ( ~ e e d  I ate examples? 
Start with Mosiah 151-9.) Kraufs 
reasoning on plural marriage seems to run 
that since Jesus was widely exposed to the 
teaching and practice of plural marriage in 
a Jewish society, and since he never 
condemned it, he must have not only 
advocatedit but also lived it (p. 24)! In fact, 
we have virtually no evidence that 
polygamy was still practiced or advocated 
by any Jewish or Christian groups in the 
first century of the Christian Era (see 
Phipps, p. 10). Kraut does quote Jedediah 
Grant from the Journalof Discourses, who 
quotes Celsus, a physician and 
philosopher in the first century, as 
asserting that Christ's followers were 
persecuted because of polygamy. This 
Celsus is represented as quoting freely 
fmm the writings of John and Paul, yet 
Kraut identifies him as Aurelius Cornelius 
Celsus, whose dates he gives as 30 B.C. - 
38 A.D. (p. 33), which has him dying 
before the gospels were written! The error 
may have onginany been Elder Grant's, 
but Kraut has on$ compounded it. 



A further example of Kraut's simplistic 
reliance on the speculative 
pronouncements of any past Church 
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authority is in arson ~ra&'s explanation of 
Psalms 459, which in the King James 
Version begins, "Kings' daughters were 
among thy honorable women. . . ." Elder 
Pratt wants to read this apparently 
messianic passage in accordance with 
earlier English versions, and change 
"women" for "wives." "Any person 
acquainted with the original can see that 
the first translators have given the true 
rendering" (quoted p. 46). In fact the 
Hebrew reads &) qa m t h h  - literally 
"Camongl thy dear ones" (feminine), 
which in this context would refer to court 
favorites, possibly wives (or concubines), 
but obviously those of Solomon, not of 
Christ. The messianic overtones here 
come from the fact that Solomon, as the 
son of David in regal splendor, points to 
the glory of the coming messianic age. 
Elder Pratt goes too far when he identifies 
the royal wives of Psalm 45 with the five 
wise virgins of the parable in Matthew 25, 
and wants to include this in the 
biographical details of Jesus' life- Jesus of 
course being the intended bridegroom 
(p. 54). Likewise Orson Hyde's statements 
(p. 77) would almost persuade us that 
Jesus' mapr mission on earth was to beget 
seed for himself, and that only those literal 

descendents of Christ were to be the elect 
of God, something certainly not taught in 
the Church today. 

Kraut's collection of quotes on the literal 
seed of Jesus is at least interesting, and I 
must confess to concentrating on the 
negative in reviewing Jesus Was Married. 

Perhaps Jesus was married - but is it too 
much to ask a Mormon who claims to 
speak or write authoritatively on an area 
open to scholarly debate to verify his 
information and check his conclusions 
against the avaihL.de sources? Although 
Kraut has no end of definite statements 
about Jewish lawsand customs, he betrays 
no awareness of such elementary and 
readily accessible standard sources as the 
Talmud and theMishnah. His book, with its 
blind reliance on conjecture by persons in 
high ecclesiastical office, is symptomaticof 
our tendency to let "the Church give us 
all the answers so we don't have to do the 
work ourselves - what Hugh Nibley has 
recently described as our "zeal without 
knowledge" (Rom. 10:Z). If you must read 
this work, at least read that of Phipps along 
with it. It's an example of what we aspiring 
Latter-day Saint scholars and defenders of 
the faith m l d  be doing - if we were 
willing to undergo the necessary 
intellectual preparation and adhere to 
rigorous standards of scholarship. 




