
Persecution
I sit and laugh, and rejoice exceedingly
when I see persecution: I care no more
about i.t than I do about the whistling of
the north wind, the croaking of the
crane that flies over my head, or the
crackling of the thorns under the pot.
The Lord has a!! things in his hand;
there let it come, for it will give me
experience.

--Brigham Young

Questions for Discussion
Why did the Mormons arouse such
active hostility, even among those who
began as friends (the citizens of
northern Missouri~ for example)? To
what extent were the Mormons
responsible for the hostilities?

What beliefs or sentiments shared by
most Missouri and Illinois frontiersmen
were questioned and threatened by the
zealously gathering Mormons? What
shared beliefs predisposed the original
settlers to respond in the way they did
to the Mormons?

Conversely, what Mormon beliefs
made confrontation with non-believing
neighbors likely if not inevitable?

What part did community and religious
leaders (of both Mormon and non-
Mormon groups) play in either
authorizing or failing to condemn
violent solutions to conflicts?

Who were the Mormons and non-
Mormons who mobilized any violent
confrontations? What tools (rhetoric,
organizations, etc.) were used to
accomplish such mobilization? Did
community leaders ever participate?

Who were the members of the "mobs"?

How did both Mormons and non-
Mormons rationalize confrontations
which did take place?

How did the excesses of both Mormons
and non-Mormons fall into the
American vigilante tradition?
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Summaries on Group Violence
Two essays from books listed in the
bibliography on crowds and violence
provide information which could be
used as background for discussions on
how mob violence and other destruc-
tive behavior occurs.

The first is from the book Sanctions for
Evil. The essay, written by Neil
Smelser, is entitled "Some Determi-
nants of Destructive Behavior" (pp. 15-
24). In the essay Smelser discusses the
answers to four questions: How is evil
legitimitized? How is evil authorized?
How are people mobilized for evil
actions? How is evil rationalized?

On Legitimizing Evil:
He who does evil is typically

convinced that evil is about to be
done to him. The world is bent on
his destruction and it is therefore
justifiable for him to destroy. (p. 17)

"One legitimizing ingredient of
destructiveness, then, is to hold a
belief that some enemy is simulta-
neously evil, intelligent, and
omnipotent." (p. 19)

"And finally, as these beliefs become
more and more rigid and stereo-
typed, the behavioral options left to
either side--other than lashing out
in rage at the other--were progres-
sively diminished.’" (p. 18)

~n adomon, the perpetrator of ew~
typically holds fast to a correspond-
ing belief in his own omnipotence
andmoral superiority. To believe
that one is an indestructible saint or
crusader makes it easy to spread
destruction in the world. Indeed,
that belief often demands that one
stamp out evil." (p. 19)

On Authorizing and Mobilizing Evil:
"The likelihood of rampages of
destructiveness is greatly height-
ened when some person or agency in
authority condones or at least
permits these rampages." (p. 21)

"If effective counterauthorizing
agencies (courts, for example) do not
exist or are feeble, the probabilities
are increased that evil may be
authorized or quasi-authorized with
impunity." (p. 21)

"In other cases, however, authoriza-
tion involves a posture that does not
openly and positively sanction--and
thereby guarantee the perpetration
of--destructiveness. In these cases
mobilization for evil develops
through independent social mechan-
isms." (p. 22)

On Rationalizing Evil:
"Rationalization refers to the shared
cognitive processes by which people
attempt to smooth over and
otherwise come to terms with that
tension [of competing values] "’ (p.
17)

Rationalization--ways in which
perpetrators of evil come to terms
with consciences and value systems
that condemn their behavior.
Mechanisms of defense: projection,
denial, displacement, intellectualiza-
tion, rationalization itself. (p. 23)

The second essay (Richard Maxwell
Brown on "The American Vigilante
Tradition,’" (p. 158+) is in the book The
History of Violence in America. His central
thesis is capsulized in the following
statements: "Vigilantism was a violent
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sanctification of the deeply cherished
values of life and property. Because the
main thrust of vigilantism was to
reestablish in each newly settled area the
conservative values of life, property, and
law and order, vigilante movements
were usually led by the frontier elite...
Again and again it was the most eminent
local community leaders who headed
vigilante movements." (p. 158)

Brown lists the following vigilante
characteristics:

1. Vigilante groups are usually
organized in command or military
fashion.

2. Vigiiante groups usually have a
constitution, articles, or manifesto
and often hold formal (th6ugh
illegal) trials.

3. The punishments of whipping and
expulsion were common punish-
ments in the early nineteenth
century.

4. The goals of the vigilantes were
community reconstruction and

. stability.

Brown explains that settlers in a
frontier region were as anxious to
establish the behavioral boundaries of
the community as they were its
geographic boundaries. And the
behavioral boundaries they hoped to
establish were precisely those they had
left behind: "New settlers ordinarily
desire new opportunities but not social
innovation. Their main desire is to re-
create the life they left behind them by
reconstructing the communities from
which they came." Most frontiersmen
came from communities which were
essentially similar, according to Brown.
"The American community of the 18th
and 19th centuries was primarily a
property-holder’s community, and
property was viewed as the very basis
of life itself." In addition, most
American communities of the period
possessed a social structure of three
levels:

1. Leading men and their families--
businessmen, professional men,
affluent farmers and planters. These
were the community leaders.

2. Men of average means: farmers,
craftsmen, tradesmen. This group
was the core of the community.

3. Honest poor and those marginal
or alienated from the rest of the
community. Can include the
criminal element. Spurned by other
members of the community.

Brown explains the way such a
structure fit into a vigilante movement:

The vigilante leaders were drawn
from the upper level of the
community. The middle level
supplied the rank-and-file. The
lower people and outlaws repre-
sented the main threat to the
reconstruction of the community
and were the main targets of the
vigilantes. (pp. 167-169)

On the frontier, vigilantism was often
the response to disorder or crime, even
in situations where the actual threat
was relatively mild:

All this [implanting of community
structure and values] they wished to
achieve as cheaply as possible. They
were the typical frontier entrepre-
neurs. Their enterprize in commerce
or land was often speculative, and
they frequently skated on economic
thin ice. The delicate balance of their
own personal finances could be
easily upset; hence, they had a lively
awareness of the cost of public
service and a yen to keep them down
lest, as substantial taxpayers, their
own circumstances suffer. No better
resolution of the conflicting goals of
public order and personal wealth
could be found than vigilantism
which provided a maximum of the
former at minimum cost to the
ambitious and well-to-do. (pp. 176-
177)

The justification of such violence is also
part of the American tradition,
maintains Brown:

Americans have long felt that
intolerable conditions justify defi-
ance of law and its extension,
revolution. In large part the spirit of
American lawlessness (equal in
importance to the spirit of lawful-
ness) goes back to the American
Revolution where Americans learned
a lesson that has never been
forgotten: that it is sometimes good
and proper to rebel and that rebellion
succeeds.
Powerfully nurturing American
lawlessness has been the vigilante
tradition. A part of the historical
heritage of hundreds of American
communities from the Piedmont to
the Pacific, vigilantism--like the
American Revolution--has taught
the lesson that defiance of law pays.
The typical vigilante took the law into

his own hands sincerely (but
paradoxically) in the interest of law
and order. He desired social stability
and got it. But was it purchased at too
high a cost? (p. 199)

Some Reasons for Conflict Between
Mormons and Non-Mormons
1. Accusations of Mormons agitating
among the Indians. Mormons had first
come to Missouri in response to a
missionary call to preach to the Indians.
Under President Andrew Jackson’s
policy of relocation of all Indian tribes,
various groups of Indians were moving
to the lands west of Missouri. The
Mormons saw this as the beginning of
vast migrations and gatherings prior to
the millenium. Mormons had broadcast
these views as well as Book of Mormon
insights about the origin and destiny of
the Indians. Non-Mormon neighbors
felt uneasy about the possibility of
alliances between the Mormons and the
Indians, both groups little understood
and mistrusted.
2. Accusations of Mormons tampering
with Negro slaves. Most of the original
settlers in Missouri were from the south
and in favor of slavery. In contrast, most
of the Mormons were from the
northeast. Misunderstandings thus
naturally developed.

3. Derision of religious beliefs of
Mormonism.
4. DescriptionofLDSChurch mem-
bers as low-class and degraded types.
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(Many who joined with the Mormons
were poor.)

5. Distrust by members of older
religious denominations who were not
firmly entrenched on the frontiers of
Ohio, Missouri, and Illinois and disliked
Mormon influence.
Mormons as economic bloc
6. Mormons tended to trade among
themselves; they were thus a powerful
economic bloc and non-Mormon
businessmen resented what they felt
was an unnatural restraint of trade.
Mormon business also cut into the trade
with any travelers moving westward.

7. Effect on localland markets.
Mormon intent to buy up large tracts of
land caused an unnatural upward spiral
in land prices.

8. Mormon claims to have a divine
right to the land--especially in Missouri.
Statements from the revelations could
not help but alarm citizens of the area.
"For, behold, verily I say unto you, the
Lord willeth that the disciples and the
children of men should open their hearts,
even to purchase this whole region of
country, as soon as time will permit.’"
(D&C 58:52).

9. Political unity of Church members.
The Mormons voted as a bloc. Their
belief in the imminent establishment of a
millenial kingdom was especially
threatening given their political
solidarity. People felt that the Mormon
union of church and state was contrary
to the laws of the land.
10. Accusations that members of the
Church were guilty of theft, counterfeit-
ing, even murder. Existence of such a
groupas the Danites only fed such
beliefs.

11. Anti-Masonic feeling. Such feeling
was widespread and volatile on the
frontier. Establishment of the Masonic
lodge in Nauvoo fed such prejudices.
Ironically, Masons were also hostile
because of the rapid growth of the
Masonic lodge in Nauvoo.

12. Rumorsofpluralmarriageand
other unique practices, (temple work, for
example) which continued to surface.

For a more complete discussion of
reasons for hostilities see Chapter 3
"’Early Persecutions" in The Mormon
Experience. Also chapters reviewing the
period in Story of the Latter-day Saints and The
First Mormon. See Sunday School
SupplementinSunst0ne Vo14:2 and 4:3 for
bibliographies on Missouri and Kirtland.

The Manifesto of the Mob
This document circulated among the
citizens of Jackson County during the
summer of 1833. It was sometimes
referred to as "the secret constitution"
(See HCI:374-376).

We the undersigned, citizens of Jackson
county, believing that an important crisis is at
hand, as regards our civil society, in
consequence of a pretended religious sect of
people that have settled, and are still settling
in our county, styling themselves "Mor-
mons;" and intending, as we do, to rid our
society, "peaceably if we can, forcibly if we
must," and believing as we do, that the arm
of the civil law does not afford us a
guarantee, or at least a sufficient one,
against the evils which are now inflicted
upon us, and seem to be increasing, by the
said religious sect, deem it expedient, and of
the highest importance, to form ourselves
into a company for the better and easier
accomplishment of our purpose--a purpose
which we deem it almost superfluous to say,
it justified as well by the law of nature, as by
the law of self-preservation.

It is more than two years since the first of
these fanatics, or knaves, (for one or the
other they undoubtedly are) made their first
appearance amongst us, and pretended as
they did, and now do, to hold personal
communication and revelations direct from
heaven; to heal the sick by laying on hands;
and, in short, to perform all the wonder-
working miracles wrought by the inspired
Apostles and Prophets of old.

We believed them deluded fanatics, or
weak and designing knaves and that they
and their pretensions would soon pass away;
but in this we were deceived. The arts of a
few designing leaders amongst them have
thus far succeeded in holding them together
as a society; and since the arrival of the first
of them, they have been daily increasing in
numbers; and if they had been respectable
citizens in society and thus deluded, they
would have been entitled to our pity rather
than to our contempt and hatred; but from
their appearance, from their manners, and

from their conduct since their coming
among us, we have every reason to fear that,
with but very few exceptions, they were of
the very dregs of that society from which
they came, lazy, idle, and vicious. This we
conceive is not idle assertion, but a fact
susceptible of proof, for with these few
exceptions above named, they brought into
our country little or no property with them
and left less behind them, and we infer that
those only yoke themselves to the
"Mormon" car who had nothing earthly or
heavenly to lose by the change; and we fear
that if some of the leaders amongst them,
had paid the forfeit due to crime, instead of
being chosen ambassadors of the Most High,
they would have been inmates of solitary
cells. But their conduct here stamps their
characters in their true colors. More than a
year since, it was ascertained that they had
been tampering with our slaves, and
endeavoring to sow dissensions and raise
seditions amongst them. Of this their
"Mormon" leaders were informed, and they
said they would deal with any of their
members who should again in like case
offend. But how spacious are appearances.
In a late number of the Star, published in
Independence by the leaders of the sect,
there is an article inviting free negroes and
mulattoes from other states to become
"Mormons," and remove and settle among
us. This exhibits them in still more odious
colors. It manifests a desire on the part of
their society, to inflict on our society an
injury that they know would be to us
entirely insupportable, and one of the surest
means of driving us from the country; for it
would require none of the supernatural gifts
that they pretend to, to see that the
introduction of such caste amongst us would
corrupt our blacks, and instigate them to
bloodshed.

They openly blaspheme the Most High
God, and cast contempt on His holy religion,
by pretending to receive revelations direct
from heaven, by pretending to speak
unknown tongues, by direct inspiration, and
by divers pretenses derogatory to God and
religion, and to the utter subversion of
human reason.

They declare openly that their God hath
given them this county of land, and that
sooner or later they must and will have
possession of our lands for an inheritance;
and, in fine, they have conducted themselves
on many other occasions, and such a
manner, that we believe it a duty we owe to
ourselves, our wives, and children, to the
cause of public morals, to remove them from
among us, as we are not prepared to give up
our pleasant places and goodly possessions
to them or to receive into the bosom of our
families, as fit companions for our wives and
daughters, the degraded and corrupted free
negroes and mulattoes that are now invited
to settle among us.

Under such a state of things, even our
beautiful county would cease to be a
desireable residence, and our situation
intolerable. We, therefore, agree (that after
timely warning, and receiving an adequate
compensation for what little property they
cannot take with them, they refuse to leave
us in peace, as they found us)--we agree to
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use such means as may be sufficient to
remove them, and to that end we each
pledge to each other our bodily powers, our
lives, fortunes and sacred honors.

We will meet at the court house, at the
town of Independence, on Saturday next,
the 20th inst., (July), to consult on
subsequent movements.

Among the hundreds of names attached to
the above document were:

Lewis Franklin, jailor; Samuel C. Owens,
county clerk; Russel Hicks, deputy county clerk; R.
W. Cummins, Indian agent; James H.
Flournoy, postmaster; S. D. Lucas, colonel and
judge of the court; Henry Chiles, attorney-at-law;
N. K. Olmstead, M. D.; John Smith, j.ustice of
the peace; Samuel Weston, justice of the peace;
William Brown, constable; Abner F. Staples,
captain; Thomas Pitcher, deputy constable;
Moses F. Wilson, and Thomas Wilson,
merchants.

REPORT.
It is apparent to every reflecting mind that

a crisis has arisen in this country, that
requires the deep, cool, dispassionate
consideration, and immediate action of every
lover of peace, harmony and good order. We
cannot conceal from ourselves the fact that
at this moment the clouds of civil war are
rolling up their fearful masses, and hanging
over our devoted country. Solemn, dark and
terrible. This painful state of things has been
produced mainly by the rapid and increasing
emigration of that people commonly called
Mormons, during the last few months. It is
known to all, that in November, 1833, these
people were expelled from their homes in
Jackson county, without money, without
property, without the means of subsistence
for themselves, their wives and their
children, and like Noah’s dove, without a
resting place for their feet.

They came to our county thus friendless
and penniless, (seeking as they said) but a
temporary asylum from the storm of
persecution by which they were then
buffeted. Their destitute and miserable
condition, at that inclement season of the
year, excited the deep sympathies of the
philanthropic and hospitable citizens of this
county; and notwithstanding the thousand
reports that were borne on the wings of the
wind, charging them with almost every
crime known to the laws of our country, yet
our feelings of kindness and sympathy for
human suffering prevailed over every
obstacle, and they were received with
friendship and treated with toleration, and
often with remarks of peculiar kindness.
They always declared that they looked not
upon this county as their home, but as a
temporary asylum; and that, whenever, a
respectable portion of the citizens of this
county should request it, they.would
promptly leave us in peace as they found us.

That period has now arrived. Duty to
ourselves, to our families, and to the best
interests of our country, requires at our
hands, to demand the fulfillment of that
pledge. They are charged by those who are
opposed to them with an unfriendly
determination to violate that pledge. Their
rapid emigration, their large purchases, and
offers to purchase lands, the remarks of the
ignorant and imprudent portion of them,
that this country is destined by heaven to be
theirs are received and looked upon, by a
large portion of this community, as strong
and convincing proofs that they intend to
make this county their permanent home, the
centre and general rendezvous of their
people.

These are some of the reasons why these
people have become objects of the deepest
hatred and detestation to many of our
citizens. They are eastern men, whose
manners, habits, customs, and even dialect,
are essentially different from our own. They
are non-slaveholders, and opposed to slavery,
which in this peculiar period, when
abolitionism has reared its deformed and
haggard visage in our land, is well calculated
to excite deep and abiding prejudices in any
community where slavery is tolerated and
protected.

In addition to all this, they are charged, as
they have hitherto been, with keeping up a
constant communication with our Indian
tribes on our frontiers, with declaring, even
from the pulpit, that the Indians are a part of
God’s chosen people, and are destined by
heaven to inherit this land, in common with
themselves. We do not vouch for the
correctness of these statements; but
whether they are true or false, their effect
has been the same in exciting our
community: In times of greater tranquility,
such ridiculous remarks might well be
regarded as the offspring of frenzied
fanaticism; but at this time, our defenseless
situation on the frontier, the bloody
disasters of our fellow citizens in Florida,
and other parts of the South, all tend to
make a portion of our citizens regard such
sentiments with horror, if not alarm. These

and many other causes, have combined to
raise a prejudice against them; and a feeling
of hostility, that the first spark may, and we
deeply fear will, ignite into all the horrors
and desolations of a civil war, the worst evil
that can befall any country.

We therefore feel it our duty to come
forward, as mediators, and use every means
in our power to prevent the occurrence of so
great an evil. As the most efficacious means
to arrest the evil, we urge on the Mormons
to use every means to put an immediate stop
to the emigration of their people to this
county. We earnestly urge them to seek
some other abiding place, where the
manners, the habits, and customs of the
people will be more consonant with their
own.

For this purpose we would advise them to
explore the territory of Wisconsin. This
country is peculiarly suited to their
conditions and their wants. It is almost
entirely unsettled; they can there procure
large bodies of land together, where there
are no settlements, and none to interfere
with them. It is a territory in which slavery
is prohibited, and it is settled entirely with
emigrants from the North and East.

The religious tenets of this people are so
different from the present churches of the
age, that they always have, and always will,
excite deep prejudices against them in any
populous country where they may locate.

Moving?
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We, therefore, in a spirit of frank and
friendly kindness, do advise them to seek a
home where they may obtain large and
separate bodies of land, and have a
community of their own. We further say to
them, if they regard their own safety and
welfare, if they regard the welfare of their
families, their wives and children, they will
ponder with deep and solemn reflection on
this friendly admonition.

Mormon Responses
Leonard Arrington and Davis Bitton in
The Mormon Experience make the
important point that the Mormon and
their enemies "were living in the same
world." The Mormons fell into many of
the same behavior patterns they
simultaneously hated in their "persecu-
tors."

If the persecutors dehumanized the
Mormons, the Mormon tendency to
see their enemies as ripe for divine
judgment made them also offensive.
If the persecutors published mani-
festos and propositions, the Mor-
mons utilized the printed word with
equal vigor; accounts of atrocities,
with supporting affidavits, filled the
newspapers, and petitions to gov-
ernors, Congress, and the President
set forth the offended innocence of
the Mormons and the malice of their
enemies. If anti-Mormon firebrands
were intemperate in their denuncia-
tion of the Mormon scum and their
demands of using ’powder and ball,’
Mormon preachers were on occasion
equally abusive and loud in their
claims of their right to use force in
their own defense. If the persecutors
formed militia companies, the
Mormons tried to organize their
own volunteer forces in Missouri
and succeeded in constituting the
Nauvoo Legion under the "sponsor-
ship" of the Illinois state govern-
ment. If the persecutors utilized
mobs and vigilantes when official
military units did not suffice, the
Mormons put together an unofficial
army, Zion’s Camp, in 1834; a secret,
unsanctioned paramilitary force, the
Danites, in 1838; and an organiza-
tion of teen-age intimidators, the
Nauvoo Whittling and Whistling
Brigade, in 1844. If the persecutors
cited the inadequacy of existing
judicial machinery as a reason for
extreme measures, the Mormons
found their own justification. (p. 62)

See Peter Crawley and Richard L.
Anderson, "The Political and Social
Realities of Zion’s Camp," BYU Studies
14 (Summer 1974): 406-420; Leland H.
Gentry, "The Danite Band of 1838/’
BYU Studies 14 (Summer 1974): 421-
450; Thurmon Dean Moody, "Nauvoo’s
Whistling and Whittling Brigade, BYU
Studies 15 (Summer 1975): 480-490.
The Doctrine and Covenants also
discusses the culpability of the Saints
for the difficulties particularly in
Jackson County. See sections 98, 100,
101,103, and 105.

Up, awake, ye defenders of Zion!
The foe’s at the door of your homes;

Let each heart be the heart of a lion,
Unyielding and proud as he roams.

Remember the wrongs of Missouri;
Forget not the fate of Nauvoo;

When the God-hating foe is before you,
Stand firm and be faithful and true.

By the mountains our Zion’s surrounded;
Her warriors are noble and brave;

And their faith on Jehovah is founded,
Whose power is mighty to save.

Opposed by a proud, boasting nation,
Their numbers, compared, may be few;

But their union is known through creation,
And they’ve always been faithful and true.

Shall we bear with oppression forever?
Shall we tamely submit to the foe,

While the ties of our kindred they sever
And the blood of our Prophets shall flow?

No! the thought sets the heart wildly beating;
Our vows at each pulse we renew.

Ne’er to rest till our foes are retreating,
And to be ever faithful and true.

Though assisted by legions infernal,
The plundering wretches advance,

With a host from the regions eternal,
We’ll scatter their troops at a glance

Soon "the Kingdom" will be independent;
In wonder the nations will view

The despised ones in glory resplendent;
Then let us be faithful and true!

Charles W. Penrose.
Written ca. 1857, reflects volatile emotional
climate as Johnston’s Army approached
Utah.
Hymn 37 in current LDS hymn book.
Melody "Columbia the Gem of the Ocean."

iews

The Genteel Gentile: Letters of
Elizabeth Cumming, 1857-1858
Ray R. Canning and Beverly Beeton,
editors
Tanner Trust Fund, 1977
111 pages, $12.50

Eighth in a series on
"Utah, the Mormons
and the West," pub-
lished by the Tanner
Trust Fund and the
University of Utah
Marriott Library, The

i~r’~T~!~-~’~-i~ii~ Genteel Gentile is an-
other otherwise un-

available manuscript offered in limited
edition to the general public. The book
is the work of two University of Utah
professors, Ray R. Canning and
Beverly Beeton. (Dr. Beeton has since
moved to Illinois.) Both came across the
letter’s at Duke University and were
working independently toward their
publication. Discovering their common

interest, they decided to collaborate.
The result of their joint endeavor is the
compilation of eighteen letters written
by Elizabeth Wells Randall Cumming,
the wife of Alfred Cumming, who was
sent by President James Buchanan in
1857 to replace Brigham Young as
Territorial Governor. The Cummings
arrived in Utah at a crucial period--the
outset of what scholars have called the
Utah War. Elizabeth was her husband’s
only secretary until they settled in Salt
Lake and therefore was privy to most
of the political manuverings and
problems that her husband encoun-
tered in his delicate mission--assume
his post without bloodshed. She
chronicles the preparations to head
west, the disposition of the army that
accompanied them, her husband’s
successful attempts to reassure the
Mormons, and, most rewardingly for
later readers, her impressions of the
"Saints" that they encountered in Salt
Lake.
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The value of these letters is in the
perspective they give us on the
historical significance of this period in
the development of both Utah and of
the Mormon Church. As Elizabeth was
well aware, even in 1857 there was
some question as to the validit)) of press
reports about Mormonism. In a letter
from St. Louis, written before the
expedition began, Elizabeth comments
that "the newspapers have made very
few correct statements about this
expedition. It has been amusing and
sometimes irritating to see the
statements gravely made, often
without any foundation." She later
sheds’some light on how the newspa-
pers obtained their "information."
Besides the professional letter writers
that accompanied their expedition, she
observes that there were "nearly 3,000
men here, more than half of whom are
writing letters ’from camp’ to ’friends’
who are correspondents of or editors of
newspapers." The fact that contempor-
ary newspapers were often filled with
"firsthand" accounts of the west does
not mean, evidently, that these
accounts were accurate. Because these
eastern papers served as the basis for
research and opinion in later years, the
discrepancies were perpetuated. To
have, therefore, the letters, journals
and diaries of some of the participants
gives us a much fairer history of the
events.
The editors have done extensive
research into these kinds of primary
sources to add to the historical
significance of the letters. In fact,
sometimes what they have to say is far
more interesting than what Elizabeth
has to say. In many of the letters,
written while the expedition was
wintering at Camp Scott, unable to
enter the Salt Lake Valley, Elizabeth
felt compelled to censor her comments
because of the political intrigues
surrounding her husband and his
mission. When she writes, "I have little
to tell, that I can tell." and "if I ever get to
the States again, I shall have a good deal
to say," the reader is left with
unsatisfied curiosity. It is to the editors
credit that they comment only on what
they can verify and leave these open-
ended comments alone. Care has been
taken to cross reference Elizabeth’s
observations with those of her
contemporaries, and this adds to their
historical accuracy. For example, the
editors quote the extant letters of
Captain Jesse A. Gore, which detail his
perceptions of the tensions between
Saint and Gentile in the valley: "After
dark no gentile walks the streets alone.
Everyone, night and day, is armed to
the teeth.’" Elizabeth, however, "walked

out alone in the silent city" and was
often invited to the White House,
residence of Mary Ann Angell Young,
the second wife of Brigham Young.

Once her husband was established as
govenor of the territory, Elizabeth was
much more candid in her observations
and was obviously intrigued by
polygamy. She took great interest in
making friends with those women
available to her. She cultivated a
friendship (or perhaps it was vice versa)
with Mary Ann Angell Young.

Because Elizabeth held no preconceived
judgments of the Mormons, she felt
she could be fair and impartial, as her
husband was attempting to be in his
political dealings. Her comments on the
Mormons, many positive, other not so
flattering, are what constitute the truly
interesting aspects of the book. She
was touched by the faith and devotion
she witnessed, but could not under-
stand the Mormon "disdain for the
religious belief of the rest of the
world.’" It is these last four letters,
written from Salt Lake, which will
probably most strongly appeal to the
average reader.

Unfortunately, the other fourteen
letters are rather specialized history,
with little general appeal. Although the
editors have taken great care in the
introduction to explain the circum-
stances that precipitated the sending of
the Army and the federally appointed
governor to Utah, most people would
need to review the fairly complicated
history and politics of the preceding
twenty years to fully appreciate the
letters or the situation that Elizabeth
Cumming faced.

The Genteel Gentile is certainly a well
conceived and researched book, but I
suspect that it lacks the appeal of some
of the other volumes in the series. The
Tanner Trust Fund edition of A Mormon
Mother, for example, is so popular that it
has been issued in paperback. The
reason this book will probably have
more limited appeal is that it falls short
of the two established criteria of the
series. Selection is based upon
"intellectual appeal as accurate history,"
and on this, the book cannot be faulted.
It is also a beautiful book, with creamy
thick paper, a charming dust jacket
illustration and period photographs.
But on the second criteria, that of
"emotional interest as good literature,’"
the book leaves something to be
desired. One is informed by these
letters but certainly not involved or
touched by them, and at the price of
$12.50, one longs for a little more
substance. It is in some ways a "coffee-

table book"--nice to look at, but not
totally satisfying to read.

Christine Cornwall Norman
CHRISTINE CORNWALL NORMAN
lives in Salt Lake City. She is a graduate
of Brigham Young University with
degrees in English and Political Science.

Anti-Mormonism in Idaho
Merle Wells
Brigham Young University Press, 1978

There is probably no
historian more quali-
fied to write a history
of the anti-Mormon
movement in Idaho
than Dr. Merle Wells.
His scholarly interest
in the topic goes back
over thirty years to his

doctral dissertation of the same title,
Anti-Mormonism in Idaho. In the mid-
fifties Wells published three articles on
the subject and in 1959 co-authored a
two-volume history of Idaho. To this
extensive background of knowledge, Dr.
Wells has added the latest historical
findings to produce a succinct but
detailed account of the origin, impact,
and legacy of anti-Mormonism in the
territorial and early statehood days of
Idaho.
Anti-Mormonism in Idaho, Dr. Wells
writes, "grew out of a well established
pattern of hostility" that plagued the
Saints from the establishment of the
first Mormon community. Once again,
Mormon practices of polygamy and
economic cooperation, combined with
the Mormon sense of separateness
alienated their neighbors. These
problems were exacerbated by the clash
of lifestyles between Mormons, who
were farmers, and the Southeastern
Idaho Gentiles, who were stock-raisers.
In the 1860s no serious problems
ensued, basically because of the sparse
population in both communities.
According to Dr. Wells, however, this
relatively mild period in the 1860s was
followed by years of total separation
and confrontation in the 1870s, and
then dominance of the Gentiles and
political destruction of the Mormons in
the 1880s.

Dr.. Wells notes several reasons for the
rise of anti-Mormon sentiment in the
1870s. Idaho Saints voted as a bloc for
the Democrats, after being rejected by
the Republican party in 1872. There
was commercial rivalry between
Mormons and Gentiles over the
Montana mining trade and between
Mormon farmers and the non-Mormon
stockmen after the completion of the
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LDS-owned Utah Northern railroad in
1874. United Orders were organized in
some Idaho settlements where the
population was not exclusively Mor-
mon. The influx of Gentiles into the
Wood River mining area, located in
South Central Idaho, and the comple-
tion of new railroad lines not only
created new Gentile towns, but
introduced non-Mormons into previ-
ously all-Mormon communities. (Iro-
nically, this new Gentile ascendency
brought with it seeds of opposition and
division within the ranks of anti-
Mormonism, which created very
interesting results later.)
By the 1880s, the stage had been set for
the triumph of anti-Mormonism. The
radical anti-Mormons were well
organized, and animosity was at a fever
pitch. The new Gentile immigration
gave them greater political power, and
national anti-Mormon developments
gave them undergirding support. From
this position of strength, anti-
Mormons effected legislation which
included the famous Idaho test oath.
This law proscribed all Mormons
(Congressional action dealt only with
Mormon polygamists) from voting,
holding any public office, or sitting on
any jury. The significance of the test
oath as an anti-Mormon device was not
underestimated by its authors. As Dr.
Wells states, if it were administered "to
all county and local officers, it could
terminate local Mormon theocracy in
county government in areas such as
Bear Lake. And attacking the Mormon
theocracy on all levels was a major anti-
Mormon objective. Pestering polyg-
amists was a popular side issue."
The actual results of the law were a
little more complex than its intent,
however. Mormon participation in
Idaho politics was virtually dead,
though the implementation in the
counties where the Mormons were
dominant created interesting situa-
tions. But instead of destroying
Mormon theocracy, the Saints were
actually forced to rely on it even more
heavily than before since they were
denied participation in other political
institutions. Mormon courts, schools,
and government were preserved intact.
Thus, Dr. Wells concludes, "the law
forced the Saints to abandon civil
government for their own ecclesiastical
forms."
However, survival of their theocracy
was the only thing in which the Saints
could take comfort, for the test oath
was written into Idaho’s constitution
when it became a state in February,
1890. As a result of this untenable
condition in Idaho particularly, and in

the nation as a whole, the Mormons
gradually began the process of
"Americanization" by abandoning their
economic cooperation, bloc voting, and,
of course, polygamy. Once these
concessions were accepted, Idaho
rescinded its test oath and along with
the rest of the nation accepted
Mormons into the American political
system. With this acceptance, the anti-
Mormon movement in Idaho came to
an end.
Though this book is basically the
author’s doctoral dissertation, written
twenty-nine years ago, it is worth
formal publication, especially since
some new information has shed greater
light on certain areas of the study. Dr.
Wells" deep knowledge of the broad
lines of Mormon, Idaho and American
history are evident as he leads the
reader through the complexities of the
geographic and economic factors, major
aspects in the make-up of Idaho politics.
But these complexities bring to light
one minor problem in the book--its
lack of any kind of a map. Much use
could have been made of a map of Idaho
showing the county lines and the
geographical location of the Gentile and
Mormon towns, the relationship
between the "Boise ring" and the Wood
River mining area; the northern
annexations and the relationship of
each to the southeastern Mormon
communities. Another helpful graphic
would have been a census chart
showing the impact of the mining rush
to the various areas concerned.
With these comments aside, Dr. Wells
has written a thorough, quite readable,
and well-documented account of the
rise and fall (if you will) of anti-
Mormonism in Idaho.

Michael E. Christensen
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Our First Estate
R. Clayton Brough
Horizon Publishers, 1977
174 Pages, $5.95

R. Clayton Brough’s
z,,~)/g~" book, Our First Estate, is

~,~xy’v/"]~,~! one of several works
"-’),.~.v/g3-/(,¢k.._~tt written about thepre-mortal existence, yet

it actually has little in
common with the other. It

~~:’~"°~’~’ stands in a class by itself,
apart from other more

imaginative works on the subject.
Our First Estate is a compilation which
contains a wealth of material gleaned

from every conceivable source. With an
index and documentation on the
sources consulted, the author has given
the student of the Church an excellent
reference tool. In fact, the value of this
book lies almost exclusively in the
realm of its usefulness as a compilation.
As is the case with many books of this
genre, the style leans to the doctrinal
and the encyclopedic. The reader finds
that most of the work consists of
quotations tied together with a
minimum of comment. Any attempt at
interpretation is lacking.

Interest is maintained only due to the
subject matter. Unlike the less
doctrinal and more artful pieces on the
same subject, most notably the novel
Added Upon, the musical Saturday’s
Warrior, and Milton’s classic Paradise
Lost, Our First Estate is intended to be a
weighty work. And the reading in
parts is heavy indeed.
For all its doctrine and powerful
quotations, we wonder if the fanciful
works are not more valuable. How
literally can we take what anyone has
to say on a subject which has been
carefully veiled from our minds? Even
the scriptures are silent on some of our
most burning questions. After all is
said and done, we seem to be left with
but brief snatches, begging to be filled
and rounded out. Perhaps this is why
so many people have advanced their
opinions on what the pre-mortal state
was like. Such opinions might more
properly fall in the realm of fiction.
The author of the novel or drama has
a free hand to explore whatever he or
she wants. The reader, like the child
playing with imaginary dragons,
instinctively knows it is only make-
believe. In doctrinal works, however,
such explorations have their pitfalls.
The wise reader learns to keep his salt
shaker handy, since much of what he
reads in so-called doctrinal works must
be taken with the proverbial grain of
salt.

For all its limitations, Our First Estate
remains useful. Bedtime reading it is
not. A book given exclusively to
scripturally-based statements it is not.
However, it does identify pertinent
citations on the pre-mortal existence
almost to the point of being exhaustive
in its scope. In this respect, the book
makes a real contribution to the
literature of Mormonism.

Grant Allen Anderson
Lucile Hurst Anderson

GRANT ALLEN ANDERSON and his wife
LUCILE HURST ANDERSON are employed by
the Historical Department of the Church. Mr.
Anderson is supervisor of general reference in
the Church Library. Mrs. Anderson is a senior
cataloguer of printed materials.

48 Sunstone




