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n the political sphere the past decade has been
characterized by public scrutiny of civil servants and
a feeling that politics practiced ethically is a rare occurrence. But Wayne Owens, Democrat-Utah, said recently, "I have always felt that politics was the highest
possible civic calling." Owens, an attorney, former
member of the United States Congress, and active public
servant, is also a believing and committed Mormon who
resided as president of the Montreal Canada Mission
om 1975 to 1978, during which time the region’s first
two stakes were formed.
A recipient of the J.D. from the University of Utah’s
College of Law, Owens served for three months in 1968
as coordinator of six Western states in the presidential
campaign of Senator Robert F. Kennedy and from 1969 to
1971 as administrative assistant to Senator Edward M.
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SUNSTONE: What are your political activities in this
election year?
OWENS: In the fall of 1979 1 agreed to act as coordinator
for the Kennedy campaign in nine western states, which
is what I’m doing currently.
SUNSTONE: And what will you do in the event that
Kennedy does not get the nomination?
OWENS: I am presently practicing law in Utah and in
Washington, D.C. and that will not change even if Kennedy is elected. This campaign has really been a labor of
love for me anyway. As for this fall, I expect that given a
choice between Ronald Reagan and Jimmy Carter that I
will be hauling water for Jimmy Carter.
SUNSTONE: How would you assess the political climate
in Utah this year?
OWENS: I think that if I were a conservative Republican,
I would be feeling pretty confident this year. It’s going to
be a tough year for Democrats in Utah and in much of the
West--and conceivably elsewhere in the country.
SUNSTONE: Is there anything about Mormonism that
makes it inclined to accept conservative politics?
OWENS: Basically the Church leaders have always taken
the stand that reasonable men and women can disagree
politically. President McKay, for example, was basically a
conservative Republican who by and large had Democrats as counselors: Henry D. Moyle, Hugh B. Brown, and
Stephen L. Richards. The Church’s attitude is not only
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Kennedy, then Majority Whip of the U.S. Senate. Elected
in 1972 as a member of the 93rd Congress from Utah’s
Second District, he worked as a member of the Judiciary
Committee on the impeachment investigation of President Richard M. Nixon, on legislation to permit the
building of the Alaskan Oil Pipeline, and on the reorganization and improvement of both executive and
legislative branches of the federal government. Time
magazine selected Wayne Owens in July 1974 as one of
sixteen members of Congress in a special issue on "200
Young Leaders for the Future." He was defeated in a 1974
bid for Utah’s Senate seat which was won by Republican
Jake Garn.
The following interview was conducted by John Sillito
and Bill Slaughter.
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Owens
that reasonable people can disagree, but that the Church
should include members of both political parties.
Stories are told that in the days before statehood the
president of the Church took people in a room and had
the Republicans stand on one side and the Democrats on
the other. Then he divided the rest who claimed no partisan allegiance. So everybody who had a political persuasion was urged to follow that persuasion, and those who
did not were asked to get involved as assigned. This was
to assure that Utah would be adequately represented in
both parties, to have a sort of balance politically. I have
jokingly said to some of my close acquaintances among
the General Authorities that I thought perhaps the time is
right to do it again.
Historically the Church has felt abused for a hundred
years plus by the federal government. And rightly so.
The federal government was at times abusive to Church
members and also very lax in protecting and enforcing
their civil liberties and rights. As a result the Church developed a distrust for the federal government, and I think
in the public mind Democrats are identified, and properly so in some respects, with a strong central government. Republicans tend to run. against the federal government, and I think that is instrumental in creating the
generalization that Church members tend to be conservative and Republican.
SUNSTONE: In other words, there is nothing in our
theology that favors one position over the other?
OWENS: That’s right. I think it is more historical than

doctrinaire. There is a tendency among Republican candidates to push the connection between self-reliance in
Mormonism and the Republican philosophy. Mormons
in pursuit of self-reliance resent federal taxes because
they think their money will be used to support people
who aren’t working. So, although I think there is validity
in the statement that maybe a lot of Mormons don’t really
feel too comfortable in the Democratic party, I would
suppose that’s based less on theology and more on
economics and inherited political instincts and
backgrounds. The social movements of the last forty
years have offended many Mormons, even though the
Mormon Chuch programs have paralleled many federal
programs (for example, welfare and social services). But
Mormons are only one percent of the American people,
and those pressing social needs have to be met for the
other 99 percent. There is no instrumentality to do that
for these people except the federal government. Unfortunately, federal programs have gone about it
clumsily--not successfully protecting the work ethic, for
example. The Church program even has some problems
with that one.
SUNSTONE: Given the Utah bend toward the Republican party, how does a Democrat approach the Mormon
community in order to gain acceptance?
OWENS: I suppose that if you are a Democrat, one, you
try to run on your personal qualities. And, two, you
avoid strong, unnecessary, self-defeating positions on
so-called liberal issues if your conscience permits. Three,
you conduct a very broad-based, very public-oriented,
personal-directed campaign. I suppose those rules
applied to my own campaigns except for what my campalgn manager called my "raincoat complex"--my determination to expose myself on every issue whether I
needed to or not. I had great concern for civil liberties,
civil rights, equal rights, and great concern for human
rights, for education and the environment, but concern
also that the economic infrastructure of the country be
protected.

Anger over a single issue can curdle a
nervous politician’s blood and lead to
unprincipled and weak compromises.
SUNSTONE: But people were willing to say, while we do
not agree with Owens one hundred percent, we believe
in the genuineness of his commitment on certain issues
and we are willing to support him.
OWENS: That was my hope. The most dangerous political tendency in this country today is one-issue
radicalism; people take one issue and say, "Because a
politician is wrong on that specific issue we will defeat
him." Or, if he is "right" on one particular issue, "We
will elect him." I think that has really come about in the
last two to four years, much more than before. A genuine
political balance requires voters who consider broader
criteria for choosing their politicians.
SUNSTONE: What factors have led to this one-issue development?

OWENS: I suppose it has come about because of the great
flow of information on television and in print, which
tends to focus attention on an issue which grabs a big
segment of society. Take women’s rights. If you are not
for the Equal Rights Amendment, then the women’s
groups are against you. If you are for it, you have their
backing though your position on other civil or human
rights issues may be anathema to them. It’s all one issue.
The Right-to-Life people are the same way on abortion.
Environmentalism is a very tough issue in this state because those who hate the environmentalists will judge
you on your environmental record alone, rather than
your overall record. I received 10,000 fewer votes in
Washington and Iron Counties in 1974 than I received in
1972--directly traceable to my support of the Zion Wilderness proposal.

If I ever decide to be a candidate again, it
will be because I can see a clear answer to
that particular question.
Edmund Burke said, and I have always accepted the
Burkean philosophy as my own, that an elected representative owes the people his judgment, not just his
industry. Therefore, my basic theory has been that
people really want intelligent, thoughtful public officials
whom they trust and with whom they can agree on a
preponderance of issues, not on a single issue.
The single issue syndrome is very discouraging to
people in politics because a politician wants to keep his
integrity on the issues, to approach issues thoughtfully
and consistently, doing what he thinks is best for his constituents. Anger over a single issue can curdle a nervous
politician’s blood and lead to unprincipled and weak
compromises.
SUNSTONE: How much Church involvement in matters
of state do you feel is legitimate?
OWENS: I think that is very difficult to discuss
hypothetically but also hazardous to discuss specifically.
I believe strongly in separation of church and state. Yet, I
also believe that moral leaders have a right to lead morally and that they have a right to define what they believe
are moral issues.
SUNSTONE: Have you ever been at odds with the
Church on a political issue?
OWENS: Not purposely. In the case of the Equal Rights
Amendment, I was certainly surprised by the Church’s
stand. I was an Equal Rights supporter long before the
Church ever got involved, so that has been a very difficult
thing to see develop.
The Church sees significant, fundamental changes in
the family relationship in the evolutionary movement
toward equal rights among the sexes. If I ever came to believe that, then I would have to be an overt opponent of
the Equal Rights Amendment because of the value I place
upon the family. I am opposed to any change in the basic
fundamental family relationship.
However, I have always felt very, very strongly about
equal opportunity whether it be between sexes or races.
July-August 1980/57

The Mormon scriptures, King Mosiah and King Benjamin, for example, from the Book of Mormon, were absolutely superb on the issue of complete equality before
God, and that’s a basic tenet of the Mormon Church. The
Doctrine and Covenants is also excellent on the subject.
You can read Brigham Young or Joseph Smith and most
of the presidents of the Church showing that the whole
basic thrust of Mormon theology is that everybody is
equal before God, assuring us that God is no respecter of
persons. Any question of that died when Blacks were
given the priesthood. Every individual is on exactly the
same basis depending upon his or her personal adherence to the principles of the gospel. So I don’t think that
an interest in equal rights is inconsistent with Mormon
theology. In fact, I think it is absolutely inconsistent to
feel otherwise. We are talking about equal rights and opportunities, not mixing or blurring the familial, spiritual,
or biological roles of men and women.
Still, as a very strong orthodox Mormon, I believe the
premise of the Mormon Church, which is that it is headed
by a prophet who speaks for God and directs Church
policy. Policies are implemented at lower levelsmstake
and ward--by many different Church officers who interpret the principles. Thus policies sometimes differ from
area to area within the Church. But I listen to the prophet
and I support him as well as my own stake and ward
leaders (with whom I sometimes disagree). However, I
was one of those who hoped, prayed, and counseled
with the Lord and the General Authorities when I got a
chance about how disastrous the policy on Blacks was to
the Church. I was in the mission field when that changed
and was overwhelmingly relieved and gratified. I think
that is the most historic and exciting thing that has happened in the Church in a hundred years.
SUNSTONE: Are you saying that if the Church made a
policy that has political ramifications and you were on the
other side of that position, you would change your position to follow the prophet?
OWENS: One of the things that kept me from being a
candidate this year was that particular conflict. If I ever
decide to offer myself as a candidate again, it will be because I can see a clear answer to that particular question.
If I ever came to a situation where I couldn’t follow my
own conscience and my own integrity and support the
policy as enunciated by the President of the Church, then
I would get out of politics. But I don’t think you have to
deal with every hypothetical situation; I think you deal
with political and spiritual realities as they occur.

munity, however, and I think that is what the Church is
trying to do. I think you can defend the propriety of any
group, church or otherwise, trying to keep a community
standard, and that would include some legislation.
Somewhere in the attempt to do that you may cross a line
where you impinge on the civil liberties of others and at
that point moralizing through legislation must come to a
halt. Now to try to define that line precisely is a very difficult task, one which you attempt, as the Apostle Paul
suggested, "with fear and trembling". For example, we
do want to protect children from pornography and to
prohibit it from being thrust upon unwilling adults.
These are the only two Constitutional limits according to
the Supreme Court. So the Church must adjust to that.
While the Church does not want to impose its moral
views on others, it will act to protect its own people.

Politics is a reflection of the morals and
mores of people.
SUNSTONE: You spoke about your term as mission
president earlier. What was the public response to your
call?

Repression can be legislated. It’s very
tough to legislate morals.
SUNSTONE: To what extent do you feel morality can be
legislated?
OWENS: Well, repression can be legislated. It is very
tough to legislate morals. To legislate private
behavior--as with the attempted prohibition of alcohol
earlier this century--is very difficult. I think it is appropriate for a people to try to set a moral tone for their comSunstone158

Wayne Owens lecturing at the Hinkley Institute.

OWENS: I guess I got 500 letters when my "call" was announced, and maybe 350 of them said, "Great Scott, I
didn’t know you were a Mormon." I knew that the Utah
people were generally unaware of my Church
background. In September of 1974 (two months before
my election day in my Senate campaign) a poll indicated
that something like seventy percent of the Utah people
thought I was a non-Mormon. I suppose that’s because I

Church materials. So all those original conceptions went
a-glittering.

An elected representative owes the

people his judgment, not just his industry.

People said I ran the mission just like a campaign. And
I suppose that’s true because that’s my personality--my
way of getting things done. The mission president is responsible for virtually everything in the mission, so your
own personality gets extended into everything.
I see religion as the most fundamental, personal prerogative of the individual. People who support you
politically to the hilt would tell you to go to the alternative
to Heaven if you ask them to join your Church because
they consider it to be none of your business. Church associates would do the same if you asked them to join your
political party. I have never done either. Both politics and
religion are completely personal. I taught our missionaries, as they are taught Church-wide, that you
never impose your feelings upon people. But I also
taught them that they serve as great catalytic factors in
showing people what the restored gospel is and what it
can do for them. When that’s done properly, in my
judgment, many, many intellectually honest and spiritually perceptive people will come into the Church. So our
From left to right: Jim Whittaker, Julia Butler Hanson, and Wayne
"campaign" was to get the missionaries to work enOwens at announcement of the steering committee of Washington
State for the Kennedy campaign. Clyde Keller, photographer.
thusiastically and with undivided effort to help bring as
many people into the Church as we could. Still, they
was a member of the Democratic party, called a "liberal",
were not to push but only to teach and to invite. This was
and because of my close relationship and visible help our emphasis because, as President Kimball has refrom Ted Kennedy, Robert Redford, and John Denver.
peatedly pointed out, numbers are secondary to this
The fact was that I refused to use my Church affiliation
great purpose.
politically. I didn’t use my Church credentials, though I SUNSTONE: How did the Black policy change affect you
had already served a three-year mission to France and
personally?
had held many Church positions. I just felt it wasn’t proper, that it was an abuse of the Church.
SUNSTONE: Tell us about your mission experience and Salt Lake City members have difficulty
understanding what it is to be genuinely
how it affected your family.
OWENS: We had a fantastic, fulfilling time personally. poor.
Spiritually it was enriching and exciting beyond our
greatest hopes. Our five children loved it. They learned a OWENS: I was absolutely delighted. I was in Ottawa innew language, and new culture, and added a new diterviewing missionaries and got a call from my secretary
mension to their perceptions of the Church. We saw two
saying that Ed Hunsaker, a friend of mine in Salt Lake,
stakes organized and great Church growth. We worked
had called and said that they’d given Blacks the Priestwith and came to love 508 fulltime missionaries. Marlene hood, and I should call immediately, which I did. I told
and I deepened our own understandings of and love for
him, "Ed, don’t play with me." And he said, "No, I
the Church.
swear. It’s on the radio." I had been working with Elder
It was also an all-consuming task. I had assumed I
Gordon Hinckley of the Council of the Twelve on a matcould spend a lot of time reading and thinking, perhaps ter and had to call him anyway. So I dialed him and he
writing a thought piece on impeachment for Harper’s or came on the line and I asked, "Is it true about the Blacks?"
Atlantic and trying to do some interesting, thoughtful And he said, "How did you find out? We just released it
things while taking a three-year sabbatical from politics. I ten minutes ago." He read me the statement. I was asjust felt that if I properly managed the job, I could do all tounded. I kept saying, "It’s the greatest thing that’s ever
that.
happened." I couldn’t say anything very intelligent. I
The truth was that it was the most consuming assignwas deeply moved by it and got very emotional. I called
ment I have ever had. I tried to learn piano in the mission my wife, then I went into the Zone Conference--we had
field and it lasted four lessons because I couldn’t find any about thirty missionaries in a meeting--and interrupted
time to practice or take the lessons. I never did any sigit and told them about it, and what it meant, and we had a
nificant reading other than the scriptures and other prayer together, a prayer of gratitude.
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Then I called a friend, a 25-year-old Black member of
the Church who had been a member of the Church for
two years in Montreal who had wanted badly to go on a
mission. Now he was scheduled to marry a very nice
white girl, a member of the Church, and he had heard
about it before I got to him. I said to him, "There is a decision you have to make now, whether you want to go on a
mission or get married." And he said, "It isn’t a problem
at all, President, that is no decision at all." Four days later
he col~pleted his medical, dental, and interview requirements, and I placed the papers in the mail, special
delivery. He was called the following week--the first
Black missionary in the Church. He is just completing his
mission to Puerto Rico.
SUNSTONE: What do you project will be the most important challenges to the Church in the next few decades?
OWENS: The Women’s Movement for equality--and I
don’t mean it in terms of the Amendment. The second, I
guess, is akin to the first, inasmuch as it also deals with
equal rights and equal obligations. This would be the
struggle, basically cultural, within the Church, as it takes
root in countries of lesser affluence and the impact here
as members of those countries start asserting their influence on Church policy. Actually, the struggle is economic
as well as cultural. In the poorer countries such as Central
and South America, where the Church is growing
rapidly, the governments are much more socialized and
federally or welfare oriented. Salt Lake City members
have difficulty understanding what it is to be genuinely
poor and to have very little disposable cash with which to
pay tithing, for example.
Thirdly, perhaps most worrisome of all (as I mentioned earlier), there is the difficulty of maintaining the
integrity of the system when it is the Prophet who articulates the policy but it must be interpreted by tens of
thousands of individual Church officers and employees
worldwide.
SUNSTONE: President Heber J. Grant once said that
politics "is the stinkingest kind of tics there is." How do
you answer people who say politics, your love, is rotten
and corrupt?
OWENS: Politics is a reflection, I think, of the morals and
the mores of the people. I have always felt that
politics--public service in the political arena--was the
highest possible civic calling. John Kennedy used to say
that everybody wanted his son to grow up to be President
of the United States but no one wanted his son to be a
politician.
The "stinkingest kind of tics" statement by President
Grant may have reflected some very bad experiences
which he and the Church had had. I don’t think that it
genuinely reflected his own basic attitude or the attitude
of the Church Presidency then or now. I think that the
attitude of the Church reflects our belief that the American government is founded upon a divinely inspired
Constitution, and though there are mechanical defects
occasionally, and personal defects quite regularly, the
basic system is sound indeed. Therefore, Mormons who
believe that have a particular obligation to get involved in
the political activity of our country. Where politics stink,
Mormons are peculiarly qualified to help improve the
smell.
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BROTHER BRIGHAM: THE MAN
AND THE PROPHET
Eugene England
Bookcraft 1980
230 pages, index, photographs, maps

Eugene England has
written a warm, literate,
thoughtful book on
Brigham Young, which is
part history, part essay.
England has picked his
side--he is a
believer--but the choice
is clear-eyed. He neither

puffs Brigham Young into a superman
nor plays the debunker. He sees Brother
Brigham as a working man made great
by a combination of innate ability and
circumstance. His faith in God and in the
Prophet Joseph Smith gave him the
capacity to lead, and the similar faith of
tens of thousands of other Latter-day
Saints gave him a people willing to
follow him anywhere.
One of the standard cliches of
Mormonism is that God has a unique
role for each prophet to play fitted to his
personality and strengths. That may be
true, with Joseph Smith peculiarly suited
for Genesis and Brigham Young for
Exodus and so on, but this book raises
doubts. Joseph and Brigham, as
portrayed, were so much more alike than
different that, had Joseph lived longer,
the trek west and the establishment of a
gospel kingdom in the Great Basin might
well have taken place in exactly the same
way. The cliche that Joseph was the
spiritual giant with ready access to the
heavens, while Brigham was the strong
administrator lacking Joseph’s spiritual
qualities, also wilts under England’s
emphasis on Brigham’s deep
spirituality. Indeed, the one
encompassing theme in the book is
Brigham Young’s worthiness as
successor to the Prophet Joseph in
spiritual power. Brother Brigham took
his own time to come to baptism--he
was not swept into the Church on the
crest of a sudden emotion-arousing
spiritual experience--but, once he had
committed himself, he did so "for all day
long." His highly practical, common
sense approach to life’s problems, which
receives emphasis in folk knowledge
about him, was just one facet of his
personality. He also had unshakeable
faith in the divine callings of Joseph
Smith and of himself to lead God’s
people Israel through fire and desert to
their sanctification.
Despite his status as a prophet, we
still tend to think of the man as Brother
Brigham rather than as President Young.
In the days of a smaller church, members
felt a closeness to the leaders which
cannot be maintained now. This book
gives a sense of Brigham’s intimate
involvement with the lives of individual
Saints and of their affectionate feeling of
proprietorship---that the prophet was
truly their brother--which makes me
understand and love him better than
before. I am sorry we cannot as easily
write or talk today of Brother Harold or
Brother Spencer. Time has put distance
and formality between the Saints and
their leaders.
I am lawyer, editor, biographer, not
an historian of Mormonism. As a

consequence I am not equipped to test
the book against the standard of strict
historical accuracy. But then, the book is
not strictly a history anyway, but a
hybrid. The combination of history and
essay works, but it occasionally leaves
one uneasy at historical gaps. For
example, the whole story of settling
Missouri and of the early persecutions
there takes just a dozen lines or so, and
the martyrdom is omitted, because
Brigham was not there. But it seems fair
to assume that the reader already knows
the basic story line.

Each chapter (except the one dealing
with the 1847 trek) could be called an
essay on Brigham’s character
development or on his concerns as a
leader. The author shows us the young
Brigham as a seeker with independent
turn of mind, a commoner of notable
common sense, a craftsman proud of his
honest skills, a man slow to decide but
steadfast once his loyalties had been
won. Though he was the epitome of
faithful discipleship to the man he knew
as God’s prophet, he was able to assume
dynamic leadership as soon as instructed
to do so by Joseph Smith, incarcerated in
Liberty Jail. Brigham made a transition
from unschooled workingman to a
preacher of natural power with words.
Brigham’s mission to Britain, where
as many as nine of the Twelve met
together, served as a testing ground for
Brigham’s leadership and as a field for
his expression of deep spirituality. Upon
Joseph’s martyrdom, Brigham stepped
into place confidently and, realizing the
great importance of the endowment,
pushed the temple to completion before
leaving Nauvoo.
The terrible trek across Iowa (which
for most Mormons lacks the clear
historical definition of the subsequent
migration westward from Winter
Quarters) provides materials for our
discovery in Brigham of adaptability to
changing circumstances. Sure of the end
he must achieve but earnestly struggling
with the question o{"means and willing
to fail and try again, he learned to lean on
the Lord for comfort and guidance.
Brigham tended to speak much more
harshly than he acted; his tendency to
hyperbole (as in responding to the threat
of Johnston’s Army) requires that we
read his words carefully in the context of

his actions. His people understood his
vision of the Kingdom in the Great Basin
as a place where men and women could
become saints by fulfilling their divinely
appointed task of building up Zion; they
followed because they believed, not
because they were compelled. But the
kingdom was not perfect, as shown in
part by Brighman’s troubled
ambivalence about the massacre at
Mountain Meadows. In his conception
of consecration there was little
importance in distinguishing what was
his property and what the Church’s,
since all stood committed to the same
cause. He strove by many devices to
protect the Saints against outside
contamination until they had developed
sufficient economic strength and
spiritual cohesiveness to withstand
those influences. His promotion of
communitarian efforts and his emphasis
on temple building and, at the end of his
life, on organizdtional restructuring
came as means to further the spiritual
perfecting of the Saints.
In various contexts we are reminded
that, after all our talk of Brigham Young’s
practicality and administrative abilities,
his life was one of faith. He sought and
learned God’s will for Israel; he was a
prophet in the fullest sense of the word,
not just a super-executive. All these
essay themes are woven in and around
the story of Brother Brigham’s life. They
enrich our understanding.
The book is carefully, even lovingly
crafted. The flaws are few and mostly
trivial. For the most part listing them
would do nothing more than prove I
read with care. But the structure of some
chapters does seem awkward. Chapter 2
begins with a four-page essay, followed
by "flashback" description of the events
which served as the basis for the essay. I
prefer to have my facts first and
interpretation afterward. The chapter
treating the Mormon Battalion would
benefit from more straightforward
chronology. The long excursus on
choosing a destination for the exiles
seems out of proportion to its
importance.
With few lapses the text moves right
along with clear, strong prose.
I always read footnotes, looking for
the little items tucked away there. But
the lean notes in this book consist almost
exclusively of careful documentation of
quotations, not new information or
reference to other scholarship on the
subject, even when (as, for example, on
the economic conditions in Kirtland)
there are important, recent publications.
Unlike James Arrington’s stage
presentation of Brother Brigham, this
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book places little emphasis on Brigham’s
droll sense of humor, though his wit is
allowed to peek around the corner now
and then. The most humorous passage
in the book is unintentional. In one
paragraph Brigham refers to his
responsibility for proofreading the new
hym.n book; in the next paragraph his
contemporary writing refers to the
"bisness of the confrence" relating to
"the Maleneal Star." The thought of
Brigham as a proofreader brings a smile
to my face every time. He lacked nothing
in intelligence, but his success as a
proofreader would rival as a miracle
Joseph’s translation of the golden plates.
The book is modest in size, 230 pages
of text, including a number of pages of
pictures, so it obviously could not begin
to deal with all the aspects of Brigham’s
life and personality. Perhaps in fairness
one ought to evaluate only what an
author has written and not what he
chose to omit, but I cannot help noting
omission of The Principle. In his preface
England notes that in this "small volume
of rather personal essays" he does not
consider Brigham Young’s Indian
policies or his views on and practice of
plural marriage. The omission of Indian
policies stirs no concerns; England notes
that two books will soon be published on
the subject. But while he explains that
Brigham’s own living of The Principle

was "a staggering achievement" and his
understanding of what a family kingdom
can be was "unique," he considers
treatment of the subject in this book "too
important and difficult." I note the
omission (except a few passing
references) with sorrow. I do not believe
that Eugene England really considers
any subject "too important" for
inclusion. And whatever his modesty, I
do not believe that this literate, humane,
perceptive author lacks in capacity to
help us gain important understanding of
Brigham Young and of the gospel
kingdom by consideration of that
"staggering achievement." If he had
said, "I will treat that in another book," I
would have been delighted; if he had
said, "I have no particular interest in the
subject," I would have been surprised
but accepting. When he says, "It is too
important and difficult," I take it as a
euphemism for "too controversial," and
I fear that he is right. I am aware that
Stanley Kimball’s forthcoming
biography of Heber C. Kimball will be
published by the University of Illinois
Press rather than by a Utah publisher in
large part because of sensitivity about his
candid, though understanding,
treatment of Heber’s 43 marriages. I
understand that the Church magazines
steer clear of more than passing
reference to plural marriage. That is

regrettable. The striving of imperfect
men and women to live unselfishly in a
marriage relationship which ran counter
to the culture from which they sprang
and which exposed them to great
personal distress from within and
without is for me one of the high points
of our history. To deny or denigrate that
heritage would be tragic. I am grateful
not to be called to live in plural marriage,
but I am intensely proud of my forebears
who did. Suffering physical persecution
is not required of us today, but we still
speak proudly of the fortitude of the
Saints whose faith survived it; plural
marriage, despite individual failures,
was a triumph of obedience over
selfishness, often in the face of grievous
suffering. If we draw a curtain on the
heroic faithfulness of those men and
women, like Brigham Young, who
invested much of their life energies to
make The Principle work, we betray the
past and the truth.
But this is no attack on the book, for
what is included is fully worthy of
publication, purchase, and reading. In
this admirable book Eugene England has
again put us in his debt.
Edward L. Kimball
EDWARD L. KIMBALL teaches law at BYU.
He is co-author of the popular biography
Spencer W. Kimball.
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him be;ore. Using primary sources, including
diaries and letters of Brigham Young and his
contemporaries, the author reveals the
warmth, humor, and dynamic leadership of
Brother Brigham -- in missionary work,
during the Nauvoo expulsion and the trek
west, initiating the handcart companies,
during the Utah War. A thoroughly fascinating
book.

Defender of the Faith:
The B.H. Roberts Story

All Bookcraft publications are
available wherever LDS
books are sold.

Sunstone/62

m

Truman G. Madsen
$9.50
Fifteen years in preparation, thoroughly researched, here is the fascinating and
remarkable story of B.H. Roberts, who rose
from illiteracy to become one of the greatest
thinkers and writers in the Church. The book
depicts his colorful life -- as missionary,
mission president, General Authority,
politician, author, public speaker, military
chaplain, and husband to three wives. Absorbing, intriguing reading.
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LDS Books and Specialties
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Emma--by Keith Terry $6.95
mDramatic Biography of Emma Smithm
Judge Me Dear Readermby Erwin
Wirkus $3.95 ( $2. 95 paper) Emma Smith
tells her own story, as seen by the author.
Golden Legacy of J. Golden Kimball--by
Thomas E. Cheney $4.95 (paper)
---The study of a person--a folk hero---J. Golden
Kimballm
Mormons & Womenmby Terry, Griffin, &
Terry $3.95 (paper)
"With honesty and sensitivity, the subject of
Mormons and the Equal Rights Amendment is
explored... "
Drawing on the Powers of Heaven~by Grant
Van Harrison $3.95 (paper)
"To realize your ultimate potential in this mortal
life, you must learn to draw upon the powers of
Heaven."
David O. McKaymby Keith Terry $7.95
The Mormon Experience--by Leonard Arrington
and Davis Bitton $15.00
mWinner of the Mormon History Association’s
award for best Mormon history book of 1979.

The Mormon Role in the Settlement of the
Westmedited by Richard H. Jackson $6.95
(paper)
mWinner of the Mormon History Association’s
award for best Mormon history book of 1978.
Can Mormonism Be Proved Experimentally?ruby
Aurthus Wallace $3.95 ($2.95 paper)
The Dead Sea Scrolls and Other Important
Discoveries---by Vernon W. Mattson, Jr. $4.95
(paper)
"Here was a community of people that had
been lost to the knowledge of mankind."

AVAILABLE WHEREVER L.D.S. BOOKS ARE SOLD,
including the following:
Beehive Bookshop
3080 148th S.E,
Bellevue, WA 98007
Grant & Son
185 East 5300 South
Salt Lake City, UT 84107
Jorgensen’s Book & Gift
1885 West 5075 South
Roy, UT 84067
Mormon Pavillion
Burley Mall
Burley, ID 83318
Templeview Book & Supply
[formerly Mesa Mormon Book]
409 East Ist Avenue
Mesa, AZ 85202
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Deseret Book Company
-- all locations -House of Books
11761 Fair Oaks Boulevard
Fair Oaks, CA 95628

LDS Bookstore, Inc.
5046 Woodminster Lane
Oakland, CA 94602
Pioneer Book Store
360 A Street
Idaho Falls, ID 83401
Tri-Manna Mormon Book
3234 Sepulveda Boulevard
Torrance, CA 90505

Dri-Harvest Foods
8901 East Valley Boulevard
Rosemead, CA 94602

House of Books
1618 Morse Avenue
Sacramento, CA 95825
LDS Pavillion
10714 Santa Monica Boulevard
Los Angeles, CA 90025
R & K’s Bookstore
116 East City Center
St. George, UT 84770

Z.C.M.I.
-- all locations --

ARE YOU INTERESTED IN
MAKING $75,000 THE FIRST YEAR
IN YOUR OWN BUSINESS
Yes? Then why not consider owning your own UBE Center?
We are the Unlimited Business Exchange
An International Trade Barter Company
As a UBE Permit-Holder, you will own and manage a
computerized trading center where businessmen can
exchange goods and services with each other. More and
more businessmen everywhere are finding it both practical
and profitable to trade with each other instead of paying
cash. And, years of corporate experience and the
development of up-to-date methods have made UBE the
ultimate computerized barter organization.
¯ As a team-member in your own area, your income will
increase each month as additional member-firms multiply
your sales and trading volume, and the degree of your success
is governed only by your own effort and imagination. The
possibilities are limitless, and you will enjoy independence
and prestige.

The UBE system is quite simple. A membership fee is
charged to trade through your exchange plus a percentage
of the goods or services traded. It is a very low overhead
business, with no investment in inventory required. We
provide you with a complete turn-key operation. You will
receive continuous home-office support from us, including
bookkeeping, training, promotional assistance, and a
comprehensive marketing program ¯ You must provide
a good reputation, and a singular determination to succeed
in your own business. Only one UBE permit is granted
for each area ¯ Some cities open ¯ Terms available.

Right now there are permit-holders in other cities
using the UBE success-proven formula. Would you
like to talk with them?

UNLIMITED BUSINESS EXCHANGE
]6t West 4500 So. Salt Lake City Utah 84107 (801) 268-9824

BARTER IS GETTING BIG, AND WE ARE THE BEST IN THE BUSINESS.

