
From
the ditors

Thanks Deserved
Due to economic pressures and family
considerations, Allen Roberts has
returned to his work as a preservation
consultant and designer. During the two
years he was the president of Sunstone
Foundation, the magazine doubled
its circulation, improved its graphics and
professional credibility, and published
regularly. In addition, Sunstone
sponsored cultural events, published
two cartoon books and three calendars,
established a fiction contest and an
annual history award, and founded the
ground-breaking Mormon Theological
Symposium.

Without Allen’s overtime efforts,
financial sacrifices, artistic expertise,
innovative salesmanship, and stubborn
point of view, Sunstone might have died
a painful and lingering death. We thank
him heartily and wish him well.
Errata
The body of Gary Huxford’s article "The
Changing Image of the Prophet"
(Volume 5, Number 4) referred to five
notes, but eight notes were listed at the
end of the article. The first three notes
listed at the end of the article should
have been deleted, and notes 4 through 8
should have been numbered I through
5.
Theological Symposium
The second annual Sunstone
Theological Symposium began with a
question: "Is There a Place for Theology
in Mormon Life?" Peggy Fletcher, one of
the charter members of Sunstone
Foundation and editor of Sunstone
Magazine, answered that question
affirmatively. Describing herself as
"ontologically Mormon, Mormon to my
very depths," she asserted that study
and thought cannot undermine faith,
that the study of theology can help
"ward off secularization," and that
theology can be an important tool in
achieving "the purpose of life--to learn
how to love."

James E. Talmage, a nineteenth century
apostle drew a crowd of 1700 when he
announced that he would lecture on
theology. Despite the uneasiness of
twentieth century Mormonism with the

term "theology," this symposium,
funded in part by the Utah Endowment
of the Humanities, drew a crowd of
about 500 historians, lawyers,
homemakers, educators, students,
senior citizens, sociologists, and
philosophers--both Mormon and
non-Mormon--to give or listen to
thirty-four papers on a wide range of
topics. In honor of the Church’s 150th
anniversary, some of the papers were
more historical and methodological than
strictly theological. The remaining
papers seemed to group themselves into
discussions of doctrine, explorations of
the human implications of the theology,
and examinations from a history of
religions perspective.

Doctrinal discussions included the
Mormon views of original sin, the light
of Christ, and the Mormon conception of
hell ("essentially a mental experience"
that "is actually a part of God’s
redemptive work," according to Kent
Dunford of the LDS Institute of Religion
at the University of Utah).
Eugene England of Brigham Young
University’s English Department
explained two simltaneously held
Mormon views of God: one that he is
perfect--omniscient and omnipotent;
the other that he is still progressing in
knowledge and dominion. From Joseph
Smith on, claimed England, an
"adventuresome mode" has been used
to describe God’s continued progression
in spheres beyond our own while a
"worshipful mode" shows him an
absolute in our sphere. "Such a noble,
expansive vision of the cosmos, a vision
at the same time worshipful and
ennobling in its humility, seems to me
vital to the Mormon spirit and to
Mormon thought. It must not be lost in
our more recent emphasis on the equally
true and important vision of God’s
perfections and on human
dependence."

Other papers probed the tensions
growing out of the human consequences
of Mormon theology. Richard Sherlock,
a professor of human values and ethics at
the University of Tennessee’s medical

center, pointed out the ethical dilemma
of prolonging life when one believes in
an afterlife. John L. Sorenson, chairman
of Brigham Young University’s
anthropology department, pointed out
that the most serious factors in how
Mormons can "be wrong" are whether
the offense was willed and knowing, two
factors that virtually compelled the
excommunication c~f ERA activist Sonia
Johnson.
The issue of obedience to authority and
individual freedom drew at least two
direct treatments. Jackson Newell, dean
of the University of Utah’s College of
Liberal Education, posited: "The
individual needs most and suffers most
from the Church organization." Options
include "surrender to the institution,
whether from faith or exhaustion,"
"abandoning ship," being an
"unconscientious resister," or, the
"healthier course, the conscientious
critic."
British-born convert Irene Bates of
Pacific Palisades, California, asserted
that Church history shows revelation,
not "as a direct one-way line of
communication from the Lord, giving
unsolicited instruction to prophets and
leaders," but more frequently as the
result of "long study or even painful
struggle with persistent questions." She
warned that "the efficacy of the process
by which revelation is sought might well
be endangered" because of the view that
members are "passive receivers only,"
the fear that "our contribution might be
seen as an attempt to ’steady the Ark’
instead of recognizing our obligation to
report on the terrain," and the
"contagious apathy" that results when it
is felt that "our contribution may fall on
stony ground, or even be given a hostile
reception halfway up the ladder."
However: "We are, all of us, a part of the
environment in which such revelations
are sought. What comes to us from the
Lord by way of revelation through the
prophet may, in great measure, depend
upon us. The only real alternatives to
that understanding would be either to
believe that prophets are omniscient or
else that God provides all the questions
as well as the answers."

Giving broader views than expositions
of specific doctrines or the personal
struggles with situations caused by those
doctrines were a series of papers using a
history or re~gions perspective. Edwin
Gaustad, professor of religious studies,
University of California at Riverside,
pointed out both the strengths and the
challenges of the Mormon "connection"
to history: it takes ancient history
seriously because of its commitment to
the Book of Mormon and takes its own
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history, including personal and family
history, "with deep earnestness." He
urged Mormon historians to avoid
"cultural captivity" (thinking of
Mormon history as Utah or as a story
beginning in the nineteenth century), to
avoid the defensiveness resulting from
trying to be "sole owners of their own
past," and to consider history "an ally,
not an enemy." The Vatican archives
had been opened, he observed, because
the Catholic Church decided it had
"more to fear from secrecy than from
openness and honest scholarship."

Catherine Albanese, associate professor
of religion at Wright State University,
looked at other nineteenth century
religions that, like Mormonism,
professed a belief in a "male/female god"
including the Ephrata community in
Pennsylvania, the Rappites or
Harmonists, the Oneida community,
Theodore Parker, Mary Baker Eddy, and
the European traditions that lay behind
them. Mormonism, she found, had
"turned mysticism inside out. Humans
will not dissolve in God" they are to
become distinct gods themselves. The
material world is not a place to be
denied, for in Mormon theology it is
sacred and ultimate."

Jan Shipps, associate professor of history
and religious studies at Indiana-Purdue
University, saw Mormonism as a
"radical restoration." In its beginnings,
it "restored" the New Testament
Church, but as it developed, it became
instead a "restoration of Israel" by
establishing such Old Testament links as
patriarchal blessings, a mission of
"gathering" Israel through proselyting,
and the Lord’s personal acceptance of
the Kirtland temple as he had accepted
Solomon’s.

Stephen J. Stein, associate professor of
religious studies at Indiana University at
Bloomington, examined the
"acknowledged centrality of
apocalyptic" as manifest in The Evening

and the Morning Star, a Mormon paper
first published in 1832. Documenting the
"apocalyptic fervor that had been
building for two centuries" in America,
he noted that "if the Mormons had not
been interested in the millennium, they
would have been a highly exceptional
religious community."

The following papers were also
presented:

Howard C. Searle: Prolegomena to a Study of
the Role of God in LDS History
Arthur R. Bassett: Faith, Hope, and Charity:
Another View of the Doctrine of Atonement
Eric Hansen: The Book of Mormon as a
Microcosm of the World: A Structural
Approach
Steven L. Olsen: Social Evolution in the Book
of Mormon
Janice Allred: Toward a Mormon Concept of
Original Sin
Edward H. Ashment: Joseph Smith’s
Egyptian Papers
Thomas G. Alexander: Adoption of the
Current Interpretation of the Word of
Wisdom, 1898-1933
Gerald Bradford: The Idea of God in William
James and Mormon Thought
Armand Mauss: The Fading of the Pharoah’s
Curse: A Retrospective View of the Portents
and Preparation for the New Revelation on
Priesthood Eligibility
Culley K. Christensen: The Adam-God
Doctrine Reappraised as an Evolutionary Step
in the Development of the Mormon Doctrine
of Diety
Scott Kenney: From Kingdom to State:
Theological Implications of the Mormon
Drive to Statehood
Louise Wynn: Speculation and Revelation:
Scientific Curiosity Among the Mormons
Kent Robson: Is God the Creator of Natural
and Moral Law?
Kim McCall: The Moral Imperatives of a Finite
God
Roger Thomas: Existence and Freedom
Madison Sowell: View of the Hebrews and
the Book of Mormon: The Comparative
Method Reexamined

ANIMALS
AND THE

GOSPEL
by Gerald E. Jones and Scott S. Smith

A complete survey of LDS doctrine on how we are to treat
animals with many little-known quotes from Church leaders. At
LDS bookstores or for $2.00 tax/postpaid from

Millennial Productions,
2455 Calle Roble, Thousand Oaks, CA 91360

A FAMILY CO-OP

THE ULTIMATE SECURITY

WB Bar Ranch--
A Family Co-op Farmland--
The co-op farm is a means of
enjoying the benefits of farm
ownership without a large
financial burden. There are
benefits to be gained by partici-
pating with others on a coop-
erative basis thus making it
well within the financial means
of most families. The financial
capacity of a large group can
provide the necessary capitol
improvements that can remove
the typical farm from a margi-
nal operation to optimum pro-
duction.
A good farm performing at its
best has a life support capacity
for a substantial number of
families. It extends the families
security far beyond that of a
years supply of food.
We would invite you to par-
ticipate with us in this exciting
possibility.

For information write:
WB BAR RANCH
431 SOUTH 300 EAST B-1
SALT LAKE CITY, UT 84111
PHONE: 355-7754 (Ask for Jack)

345 SOUTH 400 EAST
SALT LAKE CITY, UT 84111.
PHONE: 532-1603

(Ask for Sharon)
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Mark Thomas: Revelation in the Book of
Mormon
Melodie Moench Charles: Mormon
Christianizing of the Old Testament
John Durham Peters: All or None Versus
Sifting: Two Mormon Views of Truth
N. Lee Smith: The Light of Christ: The
Unifying Concept of the Universe

A dinner held Saturday night at the
Hotel Utah topped off the symposium
and provided four Salt Lake City
clergymen fifteen minutes each to share
their impressions of Mormonism. The
four guests, each from a different
denomination, could not have been
more refreshingly diverse in their
approach.

Reverend George Nye of the First Baptist
Church was intense, short-haired and
blue polyestered--in sum, a lot like a
mature Mormon missionary. And his
approach, noted one Mormon wryly,
was similar: "Blitz in and tell ’em in ten
minutes what’s wrong with their
church." It was not quite that blunt. He
courteously acknowledged at the
beginning that "’no one has the right to
challenge anyone’s ultimate authority
because it is always a faith statement that
cannot be proved. We can only take it
and measure it against our own
experience."

He next pointed out that Mormons like
to "lay traps" for the unwary
nonmember by asking, "Do you believe
God continues to reveal himself?"
Answering the question for himself, he
said, "’I agree with you, and that is why I
must reject the writings of Joseph
Smith." He traced an increasing
sophistication in God’s revelation of
himself from the Old Testament to the
"higher level" Jesus had established in
the New Testament. Logically, then,
Joseph Smith’s revelations should
constitute a third level, as much above
the New Testament as it is above the Old
Testament. However, "Joseph Smith’s
teachings revert to Hebraism and the
darkest of Old Testament practices." He
cited "women and their plight" in
Mormonism as an example. Another
was the use of the Urim and Thummim,
"almost a pagan custom." At Christ’s
crucifixion, the veil of the temple was
torn "so that no one would be
barred from salvation, but race
distinctions have, until recent times,
barred some. Joseph Smith prays that a
curse will destroy his enemies. Jesus on
the cross forgave his." He summed,
"Mormonism cannot be the further
evolution of religion."

Braced by this candor, the audience next
heard Dr. Jeffrey Silliman of Mount
Olympus Presbyterian, a husky
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native-born Utahn with a mellow
neighborly style. He opened with
reminiscences about his boyhood in
Green River, surrounded by Mormons.
He investigated the Church "because I
was interested in what my friends
believed--and also in self-defense. Any
religion that is the driving force in the
lives of four million people must be taken
seriously." Describing himself as "a
student of Mormonism for twenty
years," he insisted that his remarks
reflected "strictly my opinions---and my
observations are practical rather than
academic or theoretical."

He pointed out that Mormonism
developed in relative isolation, "in
conversation with itself." He attributes
this lack of dialogue to the belief in the
great apostasy: "If we’re the only ones
with the truth, let’s talk to ourselves."

One resulting problem was the use of the
same terminology to describe strikingly
different concepts. "Take the word God,
for instance. To me that communicates a
being infinite yet personal, the maker of
matter, space, and time. For Mormons,
the word connotes a finite God,
developing just like I am." He suggested
that this difference could be the clash of
"New Testament monotheism against
Greek and Roman polytheism" but
concluded with the same
"good-neighbor" tone he had begun
on: "This is not good or bad. It’s just
different."

The third minister, Dr. Stephen Sidorack
of Centenary United Methodist, wiry
and intense, his lively face framed with a
curly dark beard and long hair,
established the same congenial rapport
with the audience by quoting from
Joseph Smith’s account that" ’my mind
became somewhat partial to the
Methodist sect, and I felt some desire to
be united with them.’ "He quipped,
"Knowing your respect for Joseph
Smith, I would expect you to take his
remark seriously."

By way of background, he asserted the
equal importance in any church of "the
personal salvation of the individual, and
the salvation of the social world," a joint
emphasis that may have "helped spare
England a bloody revolution--they had
the French Revolution without the
bloodbath."

Calling himself an ethicist rather than a
theologian, Dr. Sidorack stated, "As a
non-Mormon living among Mormons,
as it appears to me, the LDS Church is
found wanting in the, social aspect. It
leans to the personal side. It has
forgotten to address social causes of
major importance."

Acknowledging public statements on

some social issues like abortion and
pornography, he added, "these
statements by the institutional church
show that it does in fact take stands--but
only when it wants to or has to. My plea
to the leadership is to wake up before it is
too late in human history. It appears that
the leadership is oblivious to the reality
that our world has come of nuclear age."

Impassionedly he urged, "All churches
in Utah will be held divinely accountable
for their acquiescence to tl~e proposed
MX missile system," and ironically
quoted a Public Communications
spokesman whom he had contacted on
the issue: " ’We have carefully reflected
on both sides of the issue and that’s
where we stand.’ Would Brigham Young
allow MX in Zion?"

He quoted President Spencer W.
Kimball: " ’We are a warlike people,
easily distracted from our assignment of
preparing for the coming of the Lord.
When enemies rise up, we commit vast
resources to the fabrication of gods of
stone and steel--ships, planes, missiles,
fortifications--and depend on them for
protection and deliverance. When
threatened, we become anti-enemy
instead of pro-kingdom of God; we train
a man in the art of war and call him a
patriot’ (Ensign, June 1976, p. 6).
Preparations for war are all around us,"
he accused," and the most powerful
church in Utah is speechless.’"

Reverend Monsignor Jerome C. Stoffel
of the Catholic Diocese of Utah for thirty
years, his gray hair and lined face adding
to his venerability, rose to add a voice of
mildness after Dr. Sidorack’s fervent
eloquence. He acknowledged the
"problems of communication" that
existed and staked out one point of
difference: "There is a fundamental
difference between the L_DS belief in
God and my belief in the transcendent
totally other being I call God, who is
unknowable unless he makes himself
known. He brought into reality a human
being who, given the power to know and
respond, could love that Creator. Being
in the image of God, we can know and
love that which we know. A human
being can acquire knowledge, respond
to it, and move to trust another person,
and thus initiate an act of responsive
love. Love flows out of that free act. But
the problem is two-fold: knowing and
loving."

He acknowledged, "We do not share a
common knowledge in Utah, but that is a
different problem. We are struggling
with the problem to love. There are
many Latter-day Saints I could not
communicate with on the basis of our
shared knowledge, but we have both
loved God and can attempt to at least
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understand, realizing that we are not
always talking the same language."

Peggy had observed that one of the Salt
Lake clergymen she had contacted, who
had not been able to come, had still
rejoiced in the invitation: "I’ve been in
Salt Lake for fifteen years and I’ve never
received an invitation like this." After
this evening of shared impressions and
opinions, it seemed clear that the next
occasion for communication would not
have to wait for another fifteen years.

Deadline Changed
In Sunstone 5:3 (May-June 1980) the rules
for the T. Edgar Lyon Memorial Award
and the 1980 Fiction Contest were
reversed. This made both the rules and
the deadline dates confusing so we have
decided to extend the deadline for
contest entries for the T. Edgar Lyon
Memorial Award to January 1, 1981. We
hope this will allow time for more to
participate.

T. Edgar Lyon was what any historian
and scholar ought to be (but few
are)--careful, methodical, thorough,
analytical, and insightful. It is in his
memory and to encourage his sort of
excellence that Sunstone has chosen to
establish this annual award. Sunstone
will give $600 in cash prizes for
well-researched and documented
manuscripts in the field of history. Pieces
will be judged on originality, research,
style, and organization as well as validity
of interpretation and reasoning. We are
seeking pieces on social history (history,
sociology, psychology, etc.) and history
of ideas (theology, philosophy,
sermons, etc.). Sunstone is deeply
committed to the study of Mormon
history--the research, interpretation,
and exposition of our people, events,
and ideas.

Rules
1. The contest is open to all writers. Entries

must be delivered to the Sunstone office or
postmarked by I January 1981.

2. Papers must be typewritten,
double-spaced, on one side of 81/4’’ by 11"
paper (not onionskin). Since manuscripts
will not be returned, contestants should
keep a copy and send in the original. The
papers should not exceed 7500 words.

3. Each entry must be accompanied by a
signed statement from the author attesting
that it is the contestant’s original work,
that it is not being considered elsewhere
for publication, that it has not won another
contest, and that it will not be submitted
elsewhere until the contest results have
been announced.

4. Announcement of winning entries will be
made in the May-June 1981 issue of
Sunstone. Sunstone reserves the right to
publish at some time in the future all
articles submitted, but is not obligated to
do so; it reserves the right to make editorial
changes as needed in published entries.

  M. ormon Sisters

_ iews
~ ~,~,~.,..~. Although Francis

(IIL:KNT Gibbons bears his
testimony to Heber J.
Grant’s prophetic calling

..... in his preface, his portrait
of the prophet is not
always inspiring. Grant
was the General
Authorities" "fair haired

boy," called to preside over the Tooele
Stake at age 23 even though there were
many capable men in the stake who
could have done a credible job. Not only

Heber J. Grant: Man of Steel, Prophet
of God
Francis W. Gibbons
Deseret Book, 1979
240 pages
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did Grant not live in Tooele, but he did
not yet have a testimony of the gospel.
When Joseph F. Smith discovered that
fact, he wanted to "undo" Grant’s
calling. He complained to President John
Taylor that no man should preside over a
stake "who does not know that the
gospel is true." Taylor defended Grant,
claiming that the "only thing that he
does not know is that he does know it"
and that he would bear testimony soon
enough. He was right. At age 26, Grant
was called as an apostle by a revelation
beginning "Thus Saith the Lord."
Although Grant’s determination is
always recognized in Church history, his
business ambitions are emphasized in
this biography. Most readers will
wonder why an apostle was devoting
such an inordinate amount of time to
temporal matters. The answer, not
provided by Gibbons, is that his
activities were necessary to the financial
well being of the Church. Either the
author was naive as to the nature of the
role, or he feared that telling the story
might place the Church in an
unfavorable light.
Thus, it is necessary to refer to other
sources to properly understand Grant’s
role. For instance, Ronald W. Walker’s
excellent article in Sunstone (Jan.-Feb.
1980), "Crisis in Zion: Heber J. Grant
and the Panic of 1893," graphically
portrays the disastrous financial
condition of the Church that year, partly
due to polygamy troubles and partly due
to Wilford Woodruff’s spending habits.
The First Presidency remained
somewhat oblivious to the significance
of the crisis even after they had enlisted
Grant’s expert help to acquire loans from
the East. Walker convincingly contends
that the Church would have suffered a
more serious bank failure than the
Kirtland fiasco had it not been for
Grant’s financial acumen.
Ignoring that larger problem, Gibbons
focuses only on Grant’s 1891 mission to
the East coast to secure loans for the
ailing Bank of Utah, of which he was
president. The account of Woodruff
giving Grant a blessing before he
traveled to New York is misleading.
Woodruff allegedly promised Grant that
"he would find the money he sought and
that more would be offered to him than
he needed." But the impression is left
that the blessing was intended to
alleviate Grant’s personal financial
problems. Nowhere is it evident that he
was on a mission to save the church from
bankruptcy--a growing threat which
became even more critical by 1893.
As a result, Walker’s article does more
than Gibbon’s book in revealing Grant’s
ultimate contribution to history. While it
may be unpleasant for some to admit

that the Church was in severe financial
straits in the 1890s, it is nevertheless a
fact, and it was most fortunate that this
apostle could engineer a rescue. It is
equally important that Grant guided the
Church as prophet during the critical
years of the Great Depression and that
his tenure was noted for fiscal stability.

Gibbon’s work is inadequate and will
never be considered definitive. It is a
thin, unbalanced volume done with
scissors and paste. In 232 pages of text,
only 59 are devoted to Grant’s 27 year
tenure as president. The author takes
disconcerting liberties with direct
quotations, chopping them off before
they end and changing the words when
they do not suit him. The book would be
better without Gibbon’s hyperbole, the
most embarrassing example being his
description of the maturing of a
prophet: "Though he were an apostle,
destined to be the prophet, yet learned
he obedience and wisdom by the things
which he suffered."

Although Grant was an enthusiastic
polygamist, the author glosses over it as
if it were an uncomfortable subject. The
three wives keep popping up in different
places, but never together. After going
through a wrenching loss of Lucy to
early death, Grant is suddenly traveling
with Augusta. Each wife is treated in the
book as if she were his only wife. There is
no interaction.
There are some matters which Gibbons
handles adequately such as Grant’s
signal failure as Japanese mission
president. "We have baptized only 3
people so far and 2 of them I am afraid
are no good." One of the converts would
supposedly give his life for the gospel,
but Grant found out later that he only
wanted to borrow some money to start a
patent medicine establishment. The
second wanted $1500 to start a printing
office and when he didn’t get it, "his
faith oozed out."
Grant was criticized for his fanatic
interest in Prohibition. He was speaking
in conferences about it so often that
Francis M. Lyman, President of the
Quorum of the Twelve, requested that
he desist. Lyman explained that people
were getting tired of hearing about
Prohibition all the time so he insisted
that Grant talk of "the peaceable things
of the kingdom."

One of the strongest clues to Grant’s
spiritual prowess as prophet was his
decision to call Melvin J. Ballard to the
apostleship, even though he had always
thought he would call his dearest friend,
Richard W. Young. At the last minute,
inspiration told him that Ballard, whom
he barely knew, should be called
instead.

Grant was incapacitated by a stroke in
1940, leaving his left side paralyzed and
his speech impaired. From then on, most
of his conference addresses were
delivered for him, and his leadership
was seriously curtailed, even though
Gibbons insists that Grant "had the reins
of leadership firmly in his grasp." One of
the most challenging questions
suggested by the book is the extent to
which Church administration is
hampered by an aged and incapacitated
prophet, as Grant was for the last five
years of his presidency. Yet, his
twenty-seven years at the helm were
among the most important in the
Church’s history--worthy of a scholarly,
balanced, and intensive biography, one
that is yet to be written.

Dennis L. Lythgoe

DENNIS L. LYTHGOE is professor of history
at Bridgewater State College in Bridgewater,
Massachusetts.

A Glen Canyon Portfolio
Philip Hyde
Northland Press, 1979
$35.00

Philip:Hyde The first time that I saw
Glen Canyon or its dam I
was eleven or twelve
years old. I vividly
remember my mother
telling me about the

.............. many construction
workers who were killed

[:~rtfa,o~ while completing the
giant concrete dam, some smothed in
some natural history museum a million
or so years from now.

I never thought about the waters of Lake
Powell (or "Lake Foul" as some call it)
filling up and smothering the beauty and
life out of a canyon millions of years old;
burying the canyon beneath the tons of
silt deposited daily by the Colorado
river, no longer able to flush its debris
into the Pacific; sealing the canyons
doom in mud, as tightly as those
workmen sealed in their concrete tomb.
Others, like Philip Hyde, the book’s
photographer, and Bruce Burger, who
wrote the text, mourned the death of the
canyon as they would mourn the death
of a close friend. However, those others
are few. That is why the Glen Canyon
has recently been termed "The Canyon
No One Knew."

Because so many people never
experienced the majesty of Glen
Canyon, Philip Hyde’s new collection, A
Glen Canyon Portfolio, serves as a
photographic memorial to a once
beautiful place on this planet, since
inundated by the flood. Included with
the photographs, taken from 1961-1964,

Sunstone~62



Your Religious Booklist

from

D,srT,b~{or of
LOS Boot~s and Spec,olr,es

SALT LAKE CITY, UTAH

THE

David O. McKay--Prophet of Love--A biography
by Keith Terry $8.95
You’ll relive a life full of energy and hope as you read
this exciting account of President McKay...

The Journal of JosephmCompiled by Leland R. Nel-
son $8.95
Joseph Smith’s own story as found in his journals.

The Journal of BrighammCompiled by Leland R.
Nelson $8.95
A volume revealing insights into the true personality
of the prophet, Brigham Young.

Testimony in Bronze--by Dora D. Flack
The story of Florence Hansen and the Nauvoo
monument to women.

Emm~ by Keith Terry $7.95
Dramatic biography of Emma Smith.

Judge Me Dear Reader~by Erwin E. Wikus $3.95
($2.95 paper)
Emma Smith tells her own story, as seen by the au-
thor.

Golden Legacy of J. Golden Kimball--by Thomas E.
Cheney $4.95 (paper)
The study of a personma folk hero--J. Golden Kim-
ball.

Mormons & Womenmby Terry, Griffin, &
Terry $3.95 (paper)
"With honesty and sensitivity, the subject of Mor-
mons and the Equal Rights Amendment is
explored..."

Drawing on the Powers of HeavenBby Grant Van
Harrison $3.95 (paper)
"To realize your ultimate potential in this mortal life,
you must learn to draw upon the powers of heaven."

The Mormon Experience--by Leonard Arrington
and Davis Bitton $15.00
Winner of the Mormon History Association’s award
for best Mormon history book of 1979. Now in
paperbackB$5.95.

The Mormon Role in the Settlement of the West--
Edited by Richard H. Jackson $6.95 (paper)
Winner of the Mormon History Association’s award
for best Mormon history book of 1978.

Can Mormonism Be Proved Experimentally?by
Arthur Wallace $2.95 (paper)

The Dead Sea Scrolls and Other Important
Discoveries--by Vernon W. Mattson, Jr. $5.95
(paper)
"Here was a community of people that had been lost
to the knowledge of mankind."

Mormon Sisters Edited by Claudia Bushman
$5.95 (paper)
Read about the profound impact of LDS women
upon the founding of Utah.

Wheat--Humor and Wisdom of J. Golden
Kimball~by Mikal Lofgren $5.95
Discover views of J. Golden Kimball on a variety of
subjects.

The Earth Keepers--by Marilyn Brown $7.95
A powerful, compassionate novel about Mormon
pioneers.



is a narrative diary by Bruce Burger
called, "There Was a River," an account
of one of the last river trips through Glen
Canyon in October, 1962.

Through the twenty black and white
photographs, Philip Hyde invokes and
records what was once a wild, free, and
living canyon. The areas that he
photographed had names like Klondike
Bar, Pot Canyon, Willow Canyon,
Fronds Gelees Canyon, White Canyon,
Hidden Passage, Mystery Canyon,
Cathedral Canyon, and Music Temple.

Hyde summons the vivid Colorado
River, Glen Canyon, and surrounding
environments with his expert eye for
depth, clarity, and subject matter. The
side canyons, wandering from the rivers
edge and beyond, become the focal point
for many of his photographs. One
photograph, "Reflections, pool near
mouth of Fronds Gelees Canyon," is a
bold photograph mirroring the softly
clouded sky and rock walls of the canyon
in a pool, like polished obsidian.

Bruce Burger’s descriptions of the deep
grottos and cool pools of hidden
canyons, the sight of blue herons
landing at the rivers edge, are alive,
precise, full of exciting imagery, adding a
personal touch to Philip Hyde’s
photographs. A description of an
exploratory trip up one of the many side
canyons on foot gives the reader
examining the photographs an idea of
the difficulty one encountered while
trying to see and feel the picturesque
elegance hidden between the sheer
sandstone cliffs. Grandeur at a price.
"Finally the canyon shafted to an icy
pool between sheer walls," Bruce Burger
begins, "and we could only proceed by
swimming... Until then I didn’t know
cold in its Platonic form, but such purity
sped us to the far bank in record time.
Yet time itself is slowed by such
agony...From there we hiked a riverbed
of willows and underbrush and I
discovered one cardinal rule: never strip
below the ankle. Sneakers are
life...More lasting and impressive than
the discomforts of travel is the sheer
hush as if nothing survived but water
and red stone. Where the water has
gouged a cave over a pool, the hollow
fills with an opalescence spread from
sunlight a few feet away. If you stand
beneath you are lit from all sides, lifted to
a radiance. You notice the grind of your
own footsteps: the dankness itself is
sanctified."

Then, as if Bruce Burger were the one
reviewing Philip Hyde’s photographs of
the side canyons he continues. "This is
the peripheral world of the side canyons,
whose very entrances can be easily
missed. Here is none of the river’s

clarity: all is mystery and haze, and must
be sought out."
Other favorite photographs of mine are:
"Stream channel in sandstone,"
photographed in White Canyon, which
looks remarkably like salt water taffy in
the process of being pulled and twisted
in a candy store window; "Hidden
Passage in Glen Canyon," a photo of a
small waterfall flowing out of the
immensity of the canyon’s slickrock;
"Sculptured wall, Cathedral Canyon,"
with the sandstone wall which fills the
entire photograph looking as if an
abstract artist and sculptor had taken
their chisels and files and had carved
delicate wave-like ripples across the
wall’s surface, afterwards painting its
face with feather-like growth lines as if it
were a portion of some gigantic tree
stump; and "Cathedral in the Desert," a
tube-like formation in the sandstone
forty feet wide and hundreds of feet
long, with a trickle of precious water
flowing along the slickrocks’ sandy,
shadowed floor.

Again, Bruce Burger gives us a glimpse
into the visions confronting a person
willing to explore the canyon
environment. "In the afternoon," he
begins, "we climbed a high bluff further
down the river and found nothing--but
never before have I seen nothing on so
colossal a scale. For miles and miles we
could see only sky and hellish swirling
stone. Even the river was lost and we
stood in a world as void as our
imaginings of first creation. One could
find it worthless, but there was an angry
beauty to it--as if a mad potter had
whirled his clay on spool after spool and
set them spinning like gyroscopes out to
a sandstone infinity. With all its motion
there was also a stillness that was eerie
and absolute, the aftermath of some
gigantic holocaust."

With descriptions like the ones above by
Bruce Burger, and Philip Hyde’s almost
mystical photographs, A Glen Canyon
Portfolio is an excellent way to know what
most of us never had a chance to see. The
book differs from other publications
dealing with the Southwest arid
environments, such as Slickrock, The
Hidden Canyon, and the new Desert
Images. The photographs in A Glen
Canyon Portfolio are unbound,
individual, black and white photographs
that can be framed if desired.
The diary portion of the portfolio by
Bruce Burger is short and interesting to
read. (However, his poetry is horrible
and luckily there isn’t too much of it.) His
insert description and explanation on
Lake Powell, written from hindsight in
1975, was misplaced. It would have had
more impact had it been placed at the

end of the 1962 diary instead of on
October 20, 1962, the next to the last day
of the river trip.
The diary was free from editorializing,
for the most part, and rarely showed
anger or even frustration over the
impending burial of the canyon. Only
occasionally did I get the impression that
Bruce Burger might be seething under
the calm of his diary. While writing
about an impressively beautiful location
called Music Temple, which he describes
as "a cavernous room that opens
dramatically from a brief and narrow
canyon," he describes the music from a
fellow companion’s guitar. "The music,
like the light, came from nowhere, but
filled the whole canyon with the body of
its sound." He later interjects, "It must
be the distemper of the times that Utah,
with Music Temple and the Mormon
Tabernacle securing its primacy in
acoustics, glorifies what is built and
shrugs off what is given."

I was hoping for more statements’like
this one. He begins his diary by stating,
"all of our passage was scheduled for
inundation by Glen Canyon Dam, at the
close of a year that was already nearly
over. I was prepared for beauty and
desolation, and felt privileged to see it
before it was destroyed."

Why was he accepting the death of the
canyon without a trace of anger or
resentment. The diary is almost
fatalistic. Why fight against decisions
that destroy the environment, it seems to
say to me.
I must admit, I feel cheated somehow. I
would have loved to have taken my
children into one or all of the side
canyons I saw in Philip Hyde’s
photographs. Instead, I have to take
them to the so-called "Jewel of the
Colorado," where no doubt they will
have a good time swimming in the still,
non-flowing water. But I think that I will
remember the words of Philip Hyde:
"Gone are the river and stream edges
softened by riparian vegetation--grass,
moss, even large trees where enough soil
accumulated--willows, gamble’s oak,
cottonwood, box elder. Gone, too, is the
remoteness and feeling of adventure,
reduced to the commonplace of reservoir
recreation by gasoline power, noise, and
smoke." And I, and my posterity, will
wait for the canyon’s resurrection, when
earthquake or dynamite takes the dam
apart, piece by piece.

Nick Carling
NICK CARLING graduated in History from
the University of Utah. Interested in
environmental issues, he is currently
employed as a facilities planner for Salt Lake
County and teaches the elders quorum in the
Hawthorne Ward.
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ARE YOU INTERESTED IN
$75,000 THE FIRST

IN YOUR OWN BUSINESS
Yes? Then why not consider owning your own UBE Center?

We are the Unlimited Business Exchange
An International Trade Barter Company

As a UBE Permit-Holder, you will own and manage a
computerized trading center where businessmen can
exchange goods and services with each other. More and
more businessmen everywhere are finding it both practical
and profitable to trade with each other instead of paying
cash. And, years of corporate experience and the
development of up-to-date methods have made UBE the
ultimate computerized barter organization.

¯ As a team-member in your own area. your income will
increase each month as additional member-firms multiply
your sales and trading volume, and the degree of your success
is governed only by your own effort and imagination. The
possibilities are limitless, and you will enjoy independence
and prestige.

The UBE system is quite simple. A membership fee is
charged to trade through your exchange plus a percentage
of the goods or services traded. It is a very low overhead
business, with no investment in inventory required. We:
provide you with a complete turn-key operation. You will
receive continuous home-office support from us, including
bookkeeping, training, promotional assistance, and a
comprehensive marketing program ¯ You must provide
a good reputation, and a singular determination to succeed
in your own business, Only one UBE permit is granted
for each area ¯ Some cities open ¯ Terms available.

Right now there are permit-holders in other cities
using the UBE success-proven formula. Would you
like to talk with them?

UNUMITED BUSINESS EXCHANGE
161 West 4500 So. Salt Lake City Utah 84107 (801) 268-9824

BARTER IS GETTING BIG, AND WE ARE THE BEST IN THE BUSINESS.




