
The Fatal Embrace 
I thought the most telling comment that 
Kenneth Woodward made in your 
interview with him in the most recent 
issue of Sunstone was that "most people 
are dying to have their names in a 
national magazine"-including, 
apparently, the editors of Sunstone. It 
seems to me you paid a high price for 
that one line of complimentary copy, 
namely the ability to remain objective 
while interviewing a reporter who had, 
in spite of some important insights and 
some cogent observations about 
Mormon religion and culture, made 
some gross misinterpretations of 
Mormon theology and piety. 

You call Woodward's article 
"extraordinary," and list as one of the 
reasons for it being so that it "gave long 
overdue recognition to an extremely 
worthy enterprise, namely Sunstone. " 
This, plus the chatty, collegial tone of 
your interview seem very self-serving. It 
appears that Woodward's "brightly 
edited" completely disarmed you. This 
is nowhere more evident than in your 
editorial comment under "One 
Fold": "Despite an insightful and 
even-handed Newsweek report on 
Mormonism. . . much prejudice persists 
in religious periodicals." Do you 
seriously believe that Woodward's 
article did anything to dispel prejudice 
toward Mormons or to help other 
Christians feel more tolerant toward 
them? I don't. In fact, Woodward's 
remarks, especially his comments about 
how Mormons view Christ and the 
atonement, did a great deal toward 
confirming the belief that many 
Christians have that Mormons are some 
strange, non-Christian sect. It would be 
naive to assume that Woodward's article 
will not make it more difficult for other 
Christians to be open to the message of 
the Restoration. 
As far as I am concerned, all of the 
compliments Woodward pays the 
Church, Mormons, or Sunstone, all the 
nice things he says about our being 
"co~r t eo~s  and cooperative," do not 
come close to compensating for his 
fallacious statement about our belief in 
the atonement of Christ. For Woodward 

to have spent as much time as he did 
among the Mormons and to have come 
away with the conclusion that Mormons 
don't believe that the atonement of 
Christ is efficacious for personal sins is as 
improbable as it would be for someone to 
have spent a similar amount of time at 
the Vatican and after speaking with 
cardinals, archbishops, Jesuit scholars, 
nuns, taxi drivers and fruit vendors 
about their beliefs had concluded that 
Catholics don't believe in the 
intercession of the Virgin. I find it 
incomprehensible that a truly open and 
fair-minded reporter could have missed 
the central theological concept of 
Mormonism and the primary truth of the 
Restoration-that Christ is the Savior of 
Mankind, that in Gethsemane and on 
Calvary "in some manner actual and 
terribly real, though to man 
incomprehensible, the Savior took upon 
himself the burden of the sins of 
mankind from Adam to the end of the 
world" (Talmage, Jesus the Christ, p. 
613). 
What is ironic is that Woodward talked 
to people who have devoted their lives to 
teaching this doctrine, people like Boyd 
K. Packer, Hugh Nibley and Truman 
Madsen. In fact, when Woodward went 
to interview Madsen he had just come 
from seeing Nibley and complained that 
"Nibley talked about nothing but the 
atonement for two hours." Madsen 
assumed that Woodward understood 
those aspects of the atonement about 
which we share a common 
understanding with other Christians 
and went on to talk about the 
understanding of the atonement that 
may be unique to Mormons. Nibley told 
me that from the moment Woodward 
walked into his office it was apparent 
that Woodward was convinced that we 
were really non-Christian (certainly in 
the common understanding of that term) 
and that he was not really listening to 
anything that would counter that idea. 

While Woodward defends his 
conclusions in your interview, in a 
phone conversation with Madsen on 
November 11,1980, he admitted that he 
had made a mistake and that his 
interpretation of our understanding of 

the atonement was incorrect. When 
asked if he would say so in a subsequent 
issue of Newsweek, Woodward said that 
he would not. 

What is insidious about Woodward's 
conclusion is not just that it is wrong, but 
that it misleads millions of Newsweek 
readers and confirms the false 
impressions about Mormonism that 
have been promoted bv Christians from 
the time thit Joseph  kith soberly 
declared that he had seen the Father and 
the Son and brought forth an ancient 
record that gives a sure and certain 
witness that Christ atoned for the sins of 
each of us, making by that gracious gift 
the way for our redemption. 

Perhaps it was naive of anyone to believe 
that Woodward would write a balanced 
and fair article on the Mormons. Those 
who have read the articles on 
Mormonism in Time and Newsweek over 
the years have come to expect shallow 
and distorted reportage. Woodward's 
comments in your interview with him 
suggest that he was not really interested 
in an objective view of the Mormons. He 
admits that he has no methodology 
("methodology is too fancy a word for 
what I do") nor interest in scholarship ("I 
could have read about it in books, I 
suppose, but that wasn't the point"). 
What he does do is a sort of reportage by 
rorschack ("Out of all my conversations 
certain patterns emerged). Now, I don't 
have any objection to this as one 
approach to gathering information, as 
long as it is balanced by other 
approaches. 

The fact of the matter is, Sunstone is 
brightly edited, but I hope you didn't 
need Woodward to tell you that before 
you would believe it. I for one was 
convinced of that long ago: you are 
doing an excellent job of bringing 
important expressions to the Mormon 
community. Keep up the good work, but 
in the future, beware of the fatal 
embrace. 

Robert A. Rees 
Los Angeles, California 

Woodward Responds 
There are numerous errors of fact in Mr. 
Rees' letter. I did not interview Mr. 
Nibley in his office, nor did I speak to 
him for two hours. As Stephen Coltrin of 
LDS Public Communications can attest, 
Mr. Nibley picked his own subjects for 
discussion with me, rather than the 
reverse. And, most important, during 
our entire interview Mr. Nibley never 
once mentioned the doctrine of 
atonement. 



Moreover, I did not go to see Madsen 
directly after Nibley and, as the 
transcript of my interview with Madsen 
clearly shows, he (Madsen) could have 
had no reason to assume any prior 
discussion of the atonement on my part. 
In the phone conversation referred to by 
Mr. Rees, I did not tellMadsen that I had 
been mistaken but only that my wording 
was too truncated. I should have either 
gone into it more or not at all. 

It seems that Mr. Rees doesn't 
understand the distinction between a 
book review and a magazine article. I did 
read several books of Mormon scripture 
and theology before writing the article. 
My intent, however, was not to review 
books but rather to report how 
representative members of the LDS 
Church describe and interpret their own 
traditions. From this perspective Mr. 
Rees' analogy to the status of the 

1 intercession of the Virgin Mary is most 
appropriate: Officially, the Catholic 
Church teaches that Mary can and does 
intercede on behalf of the faithful. But 
the saliency of the doctrine, as 
determined by whether large numbers of 
Catholics avail themselves of that 
intercession varies from period to 
period. So I have periodically written 
articles on the rise and fall of the role of 
the Virgin Mary in Catholic life. The 
point is to determine what doctrines of a 
church are genuinely infused into the 
lifeblood of its adherents. 

Mr. Rees appears to be one of those 
Mormons who sees everyone outside the 
Mormon Church-from the time of 
Joseph Smith until the present-as a 
potential persecutor. He stands poised 
and ready to repel any perceived attack, 
unable to believe that there are those 
outsiders who both take it seriously and 
describe it honestly. 

Kenneth L. Woodward 
NEWS WEEK 

New York City, New York 

Spiritual Input 
I was made aware of your presence by 
Woodward's article in Newsweek, 
subscribed, and just received my first 
issue. I'm excited more than I can 
express. I anticipate a whole new source 
of spiritual input in my life. 

Calvin S. Steever 
Santa Rosa, California 

Is Freedom Genuine? 
In response to the criticisms recently 
asserted on these pages by Gordon S. 
Jones and Roger Pope, aimed at Kent 
Robson, I must insist that God's perfect 
foreknowledge of our actions (both 

' present and future) is absolutely 
I inconsistent with genuine (rather than 

chimeric) human freedom of the will. To 
assert otherwise is to either 
fundamentally misapprehend the 
derivative metaphysical conclusions 
drawn from an omniscient, 
omnipresent, omnipotent, and 
omnitemporal Deity (which attributes 
eviscerate the notions of human free 
will), or to misunderstand the language. 

To support this conclusion, let me set 
forth the underlying arguments. If God 
perfectly knows (in the sense that what 
events God "knows" cannot be false; 
that is, those eventscannot fail to occur as 
distinct from drawing a high probability 
conclusion), then (tautologically) what 
God "knows" will come to pass. Now, if 
God knows that I will perform action X at 
some future point Y, then there is no 

I chance that I will fail to do action X at 
point Y. To maintain otherwise is to 
argue with the major premise (God 
knows, with certainty, all events in the 
future, or, in Robson's formulation, 
knows all, omnitemporally) or to hold 
some inexplicable notions about the 
interplay of putative human action and 
Deific omniscience, as Jones seems 
to: "there is no logical connection 
between an individual's freedom of 
action and God's knowledge of the 
results of that action," which I interpret 
to mean that if the Gods know what I will 
do, Iamstillfree todo it. But am Ifree not 
to do it? Clearly no, or else the Gods 
either made a mistake or do not know of 
every (or any) future action, insofar as 
human beings are concerned, which 
probably concerns all events in the 
Natural Order if Quantum Mechanics is 
correct. If I cannot do but that which the 
Gods "know" I will do, then I am not 
free, because I cannot do but that which 
is known will occur: thus, the Gods' 
knowledge of my future actions (or their 
omnitemporal viewing of all of my life) is 
logically equivalent to determining my 
future actions, strictly so because I 
cannot do but that which is known will 
occur. 

Roger Pope seems to point the way in 
resolving the palpable dilemma that 
Jones denies, but even Pope seems 
unwilling to admit that the classical 
Christian attributes of God are, simply 
and fundamentally, inconsistent with 
both Mormon metaphysics and human 
freedom. If we allow, as Pope does and 
as I think we must, that the Gods' 
predictions are, in fact, high probability 
extrapolations from past behavior and 
intimate acquaintance with the subject's 
character, then we have denied one 
element of classical Christian 

metaphysics: namely, that Godknows all 
omnitemporally and perfectly. 

As Jones suggests, we must make a 
choice: either we are genuinely free in 
that our every action is metaphysically 
genuine in cause and temperament, and 
thus, can be otherwise than the 
"prediction" of every entity 
(omnitemporally or otherwise) in our 
universe, or we ought to affirm that the 
Gods perfectly know our future actions 
(such that we cannot not do as they know 
we will) and immediately cease to hold 
persons praiseworthy or blameworthy. 
For if our actions cannot be except that 
which is known before we actually do 
those acts, then for humans or the Gods 
to praise or blame the former is logically 
incoherent-and since the Gods do 
indeed seem anxious to hold us 
responsible, then they are either 
irrational and omniscient or we are 
genuinely free and the Gods do 
experience joy as the universe unfolds 
before Them, and us. Or, more tellingly, 
if They know what we will do, mortality 
seems particularly superfluous and 
cruel, for if they can prevent human pain 
and moral evil and fail to do so, then 
They are metaethically perverse. 

Mark S. Gustavson 
Salt Lake City, Utah 

Where Is Faith Rooted 
The fundamental problem with my 
critics, Ensley and Thompson (Sunstone 
5:6), is that they assume a proposition 
that I think is flatly untrue, namely that 
unless we base our faith on historical 
"facts" we are left with utterly subjective 
relativism. Thus Ensley: "Personal 
integrity requires that we place our faith 
in hock to the historian as Sherlock 
laments. Otherwise there is but the 
fideism of subjectivity." My only lament 
is for those who are "convinced by this 
false dichotomy. It presumes that a faith 
rooted in scripture is necessarily rooted 
in a particular view of past events. Such 
an assumption requires Ensley's 
suppressed premise, that scripture is 
concerned with historical veracity. I find 
no statement to such an effect in 
scripture itself. Consider for example the 
book of Genesis. It makes no such claim 
for itself. It surely does present itself as 
authoritative in the life of the Christian 
and Jewish religious communities but 
that means nothing about its historical 
reliability. 

More to the point the dichotomy that 
both Ensley and Thompson assume is 
simply false. They both seem to have 
forgotten philosophy or else they have 
assumed that it too leads to subjectivity. 
The latter presumption is one which 



ends ultimately in nihilism, though I do 
not have the space to adequately refute it 
here. If, however, we do grant the status 
of philosophic inquiry then the cogency 
of the position they maintain vanishes. 
Consider for example Plato's account of 
the trial and death of Socrates. Anyone 
who would attempt to refute Plato's 
teaching by suggesting that it is not 
historically accurate would be laughed 
out of the classroom. That was not 
Plato's intention and an interpretation of 
these dialogues, or Thucydides' account 
of the Greek wars, on this basis is false 
from the start. Plato may be wrong on 
some issues but if he is that must be 
demonstrated philosophically, not 
historicaliy . 
The other problem with the position of 
my critics is that it entails an extremely 
naive view of religious commitment. 
Ensley, for example, flatly states most 
testimonies are lies. Thompson doesn't 
exactly say that but theimplicationof his 
willingness to rely on historical method 
is the same. I am not offended by this 
dismissal of the essence of Mormonism 
as much as I am distressed by the naive 
positivism from which it is descended. 
The claim that unless religious beliefs 
can somehow be demonstrated by a 
"scientifically" based methodology they 
are false is itself narrow and 
unsustainable. Furthermore, the 

proposition that we can have true 
religious commitment on such a basis 
won't wash. Religious commitment is a 
struggle for certainty. . . for the 
unwavering truth amidst the flow of 
historical existence. It is the essence of 
Luther's famous "Here I s t and  speech, 
or Joseph Smith's liberty jail experiences 
detailed in D&C 121. Of course a naive 
fundamentalism has always tried to 
deduce from religious certainty a similar 
certainty about the historical veracity of 
scripture. But the latter is not the same as 
the former and one can have religious 
conviction without it. 

On the other hand I see no evidence that 
one can have this kind of religious faith 
on the basis of a less than certain 
"science." My critics admit this but seem 
to believe that one can have some 
meaningful religion anyway. This belies 
everything we know about religious 
commitment, especially about the kind 
of religious commitment that leads to the 
very kinds of actions that liberals have 
always admired. Finally I submit that 
any account of religious commitment 
that cannot understand D&C 121 except 
as self-deception is ultimately false 
because it is untrue to the experience 
itself. That is where the position of 
Thompson and Ensley leads and in 

terms of the study of religion, let alone 
Mormonism, it is a dead end. 

Richard Sherlock 
Memphis, Tennessee 

Problems with Supplement 
I think publishing "The Pentateuch and 
Modem Scholarship" in the Sunday 
School Supplement of the Nov.lDec. 
1980 issue was unfortunate. The article 
begins by asking why biblical 
scholarship assumes that the Pentateuch 
was written by more than one person 
(Moses). Then it gives a brief history of 
the multiple authorship theory, and 
more briefly describes that theory. Yet it 
does not answer the important question 
with which it begins; it does not present 
the textual reasons for assuming that 
there were many authors of the 
Pentateuch. 

The article presents speculative reasons 
supporting the idea that Moses could 
have written a religious record and 
ought to have done so. The verses cited 
which "undeniably credit Moses with 
writingr'do not credit Moses withwriting 
the Pentateuch, and the Pentateuch itself 
never makes "internal claims" that 
Moses was its author. The scholarly 
world should be delighted to know that 
the cultural context of Moses' farewell 
speech has been so well pinpointed that 
we know that "it would indeed have 
been inappropriate in light of 
contemporary practice" for Moses to 
have neglected writing his speech down 
One wonders whose contemporary 
practice is being invoked and what 
evidence provides the knowledge of 
such practice. If the first five books are 
"essentially the work of Moses in 
interpreting the Old Testament," what 
Old Testament was Moses interpreting? 
What is most objectionable about "The 
Pentateuch and Modern Scholarship" is 
that it is based upon a source (The Gospel 
of Moses) which apparently rejects 
modern scholarship. The article presents 
the multiple source theory as seen by an 
antagonist. The reader with no 
background is likely to think from 
reading this article that the latest trend in 
Old Testament studies supports the 
position Mormons typically espouse, 
that Moses alone wrote the Pentateuch. 
Current scholarship does not support 
that view, and any who believe that 
Moses was sole author of the Pentateuch 
should be prepared to explain: 

a. how Moses could recount his own 
death in past tense (Deut. 34:5-8) 

b. why Moses could not decide if his 
father-in-law was Reuel (Ex. 2:18), 
Jethro (Ex. 3:1), or Hobab (Num. 

I 10:29) 

c. why Moses would call the holy 
mountain Sinai in Exodus, and 
Horeb in Deuteronomy 

d. how Moses could speak to God 
face to face (Ex. 33:ll) when no 
man can see God and live (Ex. 
33:20) 

e! why Moses reported that Noah 
obeyed God's command to bring 
two of every kind of animal into the 
ark (Gen. 6:19-22), then that Noah 
obeyed God's command to bring 
seven of every clean animal and 
two of every unclean animal (Gen. 
7:2-5). 

If Sunday School Supplement wanted to 
promote Mosaic authorship under the 
guise of modern scholarship, it owed its 
readers a fair comparison between that 
view and the multiple authorship view. 
To provide a service, Sunday School 
Supplement should do better than the 
Gospel Doctrine manual at addressing 
the issues raised by current scholarship 
rather than dismissing them. 

Melodie Moench Charles 
Salt Lake City, Utah 

Sick Humor 
The only thing "uniquely Mormon" 
about your magazine is that you are 
consistently late in publishing each 
edition-the "Mormon Standard Time" 
intensified. 

I am especially offended by articles 
describing Mormon culture. Broad 
generalizations are made; facts are 
implied when no facts have been 
gathered. I am referring to the article on 
"Blacks in Mormon Folklore" by William 
A. Wilson and Richard C. 
Poulsen-specifically to those modern 
anti-black sentiments and sick, 
disgusting jokes which the authors state 
apply to the Mormon culture at large. 
How many LDS members were 
interviewed? Were LDS selected at 
random geographically, with 
representatives in many age groups? 
Exactly what scientific sampling was 
used to make these assumptions and 
how was the gathering affected? 
Certainly responsible journalism would 
answer these questions. But from the 
article we haven't a clue about the 
scientific sampling and polling. 

I now find I must not qualify as an active, 
informed Latter-day Saint, as I was 
totally unaware of this sick humor. Not 
even at a ward social has one of these 
jokes been passed my way. None of my 
four children has repeated these jokes. I 
guess we've been living in a cultural 
vacuum, while attending the LDS ward 
multiple times each week. (My kids do 



not even know the slang expression for a 
Brazil nut, that in my non-Mormon 
childhood was not even meant in a 
derogatory way .) 

If indeed, there are some Mormons 
somewhere who have passed along 
these sick jokes, do the authors need to 
cite over twenty examples to make their 
point? Increasingly disgusted as I read 
the article, I handed it to my husband. 
"What do you make of this?" I asked. 
"Trash," he said. "Pure trash." 

As I feel you have maligned my 
culture-1 plan to take my own survey 
within my stake to prove you wrong, 
starting with the Gospel Doctrine 
Sunday School class I teach. 

I am so angry, I feel forced to 
re-subscribe to Sunstone-only if out of 
curiosity to see if you have courage 
enough to print my letter. 

Vera Brady 
Martinez, California 

History A Mess of Pottage 
Mr. Ensley (Volume 5:6) eventually 
declares "Testimonies are, after all, 
merely conclusion (inference) based 
upon historical fact. They are valueless 
for evidentiary purposes. But the 
historical evidences upon which 

testimonies (conclusions) are based is 
crucially important. Conclusions devoid 
of factual foundation are not more than 
wishful thinking, pure emotion." 

I suggest that Mr. Ensley does not have a 
glimmer of what a testimony of God is. 
He has never had a "close encounter" 
with God or His Spirit. If he had he'd 
know testimony is not the product of 
history. History-including 
scripture--can at most suggest to us 
there is a God and how to prove it for 
ourselves. But it is no proof itself. 

The "historical fact" Mr. Ensley seems to 
gamble his soul upon is really just 
hearsay; scribes' interpretations of what 
they see through their tunnels. Its 
credibility does not exceed the scribes' 
perceptions and biases and command of 
communication. It suffers further from 
our own tunneled interpretation down 
the years. 

This entire issue 5:6 of Sunstone 
witnesses the extensive problem with 
history and historians. History can 
indeed expand life's interest but when 
called on as the base for one's testimony 
it is a mess of pottage. 

If Mr. Ensley knew what a testimony is 
he would know it is a revelator not just of 
information but of value. Values are 
subjective. They exist on no printed 

page, nowhere but in living individual 
people, and at no time but right now. 

He would know there are no facts nor 
evidences as profound or irrefutable as 
communication from the Spirit. He'd 
know such communication by-passes 
those outward physical and emotional, 
and even mental, senses through which 
his precious history must filter-eroding 
at every turn. 

He would know the Spirit communicates 
as readily, and surely as often, with the 
moron as with the genius-a bitter pill 
for those who delight to exploit others 
with their intellectual advantage and 
much learning. 

But alas, how can he know these things 
which are only revealed in the 
happening? 

Raeo L. Passey 
Salt Lake City 

SUNSTONE welcomes letters from our 
readers and prints a representative sample of 
opinions. All letters represent theattitudes of 
the writers and not necessarily those of the 
editors or publisher. To be considered for 
publication, letters should not exceed 300 
words and may be edited for reasons of space 
and clarity. A more lengthy letter will be 
treated like a manuscript submission. 

myself up. Plus, I just pray. I get my 
adrenalin going. I always try to keep all 
my goals in mind. I guess that, and my 
pure love of Christ, is what keeps me 

The article continues: "Elder Hansen has 
seen a bit more of the world than Elder 
Gittens and therefore speaks with more 
authority. When he was in Connecticut, 
he says, he visited the homes of many 

people and was not 
intimidated-not even by the president 

'RavlOn' Or a with art 
(IThe people lived there said 

they paid $1,200 for this one painting, 
and I thought it was ugl~!'). . . Next 
his desk in his apartmene, he has a small 
sign that Supergood-but I" 
get better!' " 
Describing the elders' tightly-scheduled 
workday, the article features several 
tracting experiences. "The second 
apartment they are allowed to enter 
belongs to an unmarried teenage 
Hispanic couple. . . . The man is an alert 
student and asks them many questions, 
which the elders are happy to answer for 
him." The dialogue follows, in part: 

"If this is God's world, why is there 
bad?" 

Missionaries in New York 
N~~ york feature writer jennifer men 
tracked down two full-time Mormon 
missionaries serving in Manhattan, 
interviewed them, followed them 
around, and then reported her 
impressions of them and the religion 
they represent in a recent New York Daily 
N~~~ article. T - , ~  missionaries, ~ l d ~ ~  
Cittens and Elder Hansen, are both 19 
years old and from small Utah towns, 
both sport hair "cropped as short and 
bristly as a fresh recruit's," and both are 
somewhathomesick-"Elder Gittens for 
his family and the Utah canyons and 
Elder Hansen for his family and a 
particular brand of glazed doughnuts." 

Although the elders are responsible for 
combing the predominantly Jewish and 
Hispanic area of Washington Heights, 

according to the article, "Jewish people 
baffle Elders Hansen and Gittens. At the 
missionary T~~~~~~ center in Prove, 
Utah. . . they had a special 90-minute 
lesson in handling Jewish people. They 
learned what bar mitzvah and Yom 
Kippur and Chanukah meant and how 
to gtve a lesson without mentioning 
Chr~st." AS Elder Hansen explains the 
need for this special drilling: "Jewish 
people are different. They're not really 
different, but they are different." In spite 
of the briefing, however, the elders have 
not had much luck among Jews. "I knew 
they were close-knit and felt kinda odd 
when they weren't around their own 
~ ~ o ~ l e ~ ' '  says Gittensl "but I 
thought I could show 'em that I was 
close-knit with my own people too, and 
that we could hit it off. But boy, it is 
hard. . . . If I get depressed, I just psyche 



"Because God gives us the right to 
choose whether to be good or bad," says 
Elder Hansen. 

"Do you ever have bad thoughts?" 
"Everyone has bad thoughts, but we 

learn to rule out those bad thoughts." 
"Do people get rich from your 

church?" 
"No, we're not like that, we're a 

record-keeping church. We don't say 
one thing and mean another, the same 
way Jesus didn't teach at the temple and 
then go outside and smoke a cigarette." 
"The great thing about being a 
missionary," reflects Elder Hansen at the 
end of the interview, "is that you spend 
so much time talking to people, that 
when you're finished you can go out and 
sell anything." 

When asked about his reaction to 
"Mormons With a Mission," LDS Public 
Communications spokesman Don 
LeFevre said, "It is my impression that it 
was favorable-well done and objective. 
The elders were certainly not 
hand-picked, but they came off as 
honest and sincere." 

BW Win Called "Miracle" 
Brigham Young University's 
eleventh-hour win over Southern 
Methodist University in the Holiday 
Bowl led many to exclaim, "It's a 
miracle." Trailing !%4U by at least ten 
points during most of the football game, 
BYU rallied in the fourth quarter, tying 
the score with a touchdown pass from 
Jim McMahon, BYU's Catholic 
quarterback, to fellow Catholic Clay 
Brown in the final seconds of the game. 
The successful extra point attempt 
clinched the game, with BW winning 
46-45. 

Interestingly, an article in the December 
Sports illustrated featured BYU's athletic 
program. Describing the school as a 
"jewel of a college tucked away at the 
foot of the Wasatch Mountains in Provo, 
Utah," the story added that the only 
possible way to characterize BYU's 
campus would be to imagine a vast 
invisible superdome covering all of 
Brigham Young University's 646 acres 
with the dome pumped full of goodness. 

When asked about the severe honor 
code, which includes standards of dress 
and moral conduct, BYU's Offensive 
Coordinator Doug Scovil, an 
Episcopalian, replied, "We simply find 
that some kids flourish under discipline. 
Our recruits from Catholic high schools 
are used to it already," he added, 
undoubtedly referring to Jim McMahon, 
who "is passing everybody silly-to the 
tune of 4,571 yards." 

In spite of the school's pleasant 
ambience, the article noted that many 
non-members on campus find it difficult 
to get used to the Mormon life style; 
many find it lonely. "I don't like living by 
somebody else's rules," said McMahon. 
"I just want to live my way. I want to be 
Jim McMahon. Sometimes at BYU, they 
make you feel like an alien just because 
you're not one of them." 

For the most part, however, "there is 
only the peace that passeth all 
understanding." "I was totally 
unprepared and delightfully surprised 
by what I saw," said Dr. James J. Lynch 
of the Department of Psychiatry, 
University of Maryland School of 
Medicine, after visiting Provo. "BYU is 
an academic and religious oasis-an 
inspired university that has managed to 
swim against all these modern currents 
and still maintain a high sense of 
academic and spiritual excellence." 

Falwell Seeks Freemen 
The Rev. Jerry Falwell called upon the 
conservative Freemen Institute to teach 
its views on constitutional law to 
ministers of his new-right Christian 
organization, Moral Majority. According 
to W. Cleon Skousen, founder of the 
Utah-based institute, Falwell "asked us 
to train them so they may train others in 
the principles of our founding fathers. 
Those principles are the solutions to 
today's problems. But we have 
abandoned them. Some are a little 
old-fashioned," he concluded, "but they 
still work." 

A United Press International story 
reported that Skousen, a former Salt 
Lake City police chief and professor of 
religion at Brigham Young University, 
said that the Freemen Institute has 
taught its brand of constitutional law to 
100,000 people in 35 states and that the 
organization was looking forward to 
joining forces with the Moral Majority. 

Apartments to be Demolished 
Eviction of widows and orphans, 
especially during the Christmas season, 
has always been heart-tugging material 

for newspaper feature stories. But when 
Zions Security Corporation, the financial 
arm of the Church of Jesus Christ of 
Latter-day Saints, handed out eviction 
notices effective January 1,1981, to 
elderly residents of two 
Corporation-owned apartments, it made 
news nationwide. 

The Nao York Times (30 November 1980) 
featured the headline: "Mormons Reject 
Plea to Save Buildings." Another 
national newsletter, Preservation News 
(December 1980), reported: "Mormon 
Church Threatens Elders." NBC had the 
story on a news program and numerous 
stories appeared in Salt Lake City 
newspapers as well as Utah Holiday 
magazine and Network, a woman's 
magazine printed in Salt Lake City. 

The controversy centered around two 
matriarchal apartments, the Canyon 
Road Apartments and Wasatch 
Apartments which have gracefully 
fronted First Avenue and Main Streets 
since the early turn of the century. These 
buildings are scheduled to be torn down 
in the spring. 

The beveled glass windows, blue and 
white mosaic tile entries, marble walls, 
and oak staircases of the Canyon Road 
structure plus the fact that the buildings 
are in a National Register and city 
historic district brought the Utah 
Heritage Foundation and other 
preservationists to the defense of the 
buildings. Other groups objected to the 
eviction of elderly tenants and pointed to 
constantly diminishing housing stock in 
the downtown area. 

The story was first picked up in the 
newspapers when eviction notices were 
distributed to residents in September, 
well ahead of the time required by law. 
The corporation said it was closing the 
buildings because it was "not 
economically feasible" to comply with 
Salt Lake City's new fire codes which 
would go into effect January 1 and 
because "the sites are under 
consideration for further development." 

Zions Security rejected pleas by Mayor 
Ted Wilson to reconsider the demolition. 
"We've made an appeal on civic merit," 
said Dolly Plumb of the mayor's office to 
Preservation News, "but we have no carrot 
to offer them. It's their property, and 
they can do what they want." Zions 
President J. Howard Dunn responded 
after meeting with city officials, "Isn't it 
amazing how quickly other people want 
to spend Zions Security money?" 

In mid-December Zions Security, which 
had previously refused to comment on 
the project, held a press conference to 



defend its decision to raze the buildings: 
"To dramatize and publicize this as 
unhuman evictions at Christmas is, to 
me, shoddy journalism," said Dunn. He 
outlined three reasons for demolishing 
the buildings: fire code, "a number of 
qualified, licensed architects [who 
remained unnamed] in the community 
agree that these structures are not of 
sufficient historical value to justify their 
restoration" and "the buildings do not 
represent the highest and best use of the 
property." 

He rejected suggestions that the Church, 
through its real-estate arm, was more 
profit-minded than people-minded and 
noted that the rents in the apartments 
were "only a small fraction of what 
would be a normal rent." Tenants agreed 
with this assertion, pointing out that the 
average rent was $150 or even less-and 
at the Canyon Road there are six- and 
seven-room units. 

He also defended the Church's record of 
"preserving the historical integrity of the 
downtown Salt Lake City community. 
We point with considerable pride at such 
projects as the Beehive House, the Lion 
House, Brigham Young's office, the 
Promised Valley Playhouse, the ZCMI 
facade, the old Council House on Capitol 
Hill, the Daughters of the Utah Pioneers 
Building and Museum, the Hotel Utah, 
and, of course, Temple Square and its 
marvelous structures." 

Critics at the conference responded that 
the buildings were historically 
significant. Others pointed out that 
many of the buildings mentioned by 
Dunn had been at one time slated for 
demolition and were saved only after 
considerable public outcry. Others 
expressed what was a central concern by 
many, the inaccessibility of the 
Corporation to dialogue and 
compromise. 

Asked if he believed preservationists 
sometimes endeavor to preserve 
buildings not worth preserving, Mr. 
Dunn replied: "(The Utah Heritage 
Foundation) and others are just as 
sincere as we are and I appreciate their 
opinions. I'm fully in agreement with 
their rationale. But as we look at it from a 
broader perspective, that is only one of 
the items (preservation) we have to take 
into consideration, and in the balance we 
felt this other method is the direction we 
have to go. 

"The (Salt Lake) Tabernacle took the 
place of an old bowery. I think we'd 
rather have the Tabernacle than the old 
bowery. I think we'd rather have the 

Hotel Utah. . . than the old adobe tithing 
office. Somewhere along the line 
something new has to replace something 
old." 

Many preservationists fear that 
demolition of the Canyon Road and 
Wasatch apartments would soon be 
followed by the demolition of the Eagle 
Gate and Gateway apartments, National 
Register buildings which occupy a 
highly visible location at the northeast 
corner of South Temple and State 
streets. 

Still hoping to forestall the demolition of 
the endangered Canyon Road and 
Wasatch apartments and to protect other 
buildings in the area, the Greater 
Avenues Community Council has 
petitioned the City Council to establish a 
protective "Deseret Zone" in the 
downtown area. According to Mr. Dunn 
such a proposal is an insult which usurps 
the rights of private property owners 
and assumes the Church is incapable of 
making the best use of its buildings. 
Establishing such a zone seems unlikely. 

The Heritage Foundation also has plans 
to pursue a five-month moratorium on 
demolition in the area of the First 
Avenue apartments, which is part of the 
Avenues Historic District. Interested 
parties are also looking with interest on 
conclusive word about Zions' plans for 
the area. Zions' master plan for 
Church-owned property is still being 
formulated and at the present Zions has 
unspecified plans for rental units and 
office space on the site. 

Church Renounces War 
On December 20,1980, the day following. 
the MX impact statement, the LDS First 
Presidency released their Christmas 
message warning against "the 
unrestricted building of arsenals of war, 
including huge and threatening nuclear 
weaponry." Expressing dismay over the 
growing tensions among the nations, 
their message emphasized the 
overwhelmingly destructive nature of 
nuclear war which, "when unleashed on 
a scale for which the nations are 
preparing, spares no living thing within 
the perimeter of its initial destructive 
force, and sears and maims and kills 
wherever its pervasive cloud reaches." 

"While recognizing the need for strength 
to repel any aggressor," the message 
continued, "we are enjoined by the word 
of God to 'renounce war and proclaim 
peace.' " If men of good will can reason 
together in good faith and observe the 
Golden Rule laid down by the Savior of 
mankind, "they may save the world 

from a holocaust, the depth and breadth 
of which can scarcely be imagined." 

Sources close to Church leaders claim 
that it is not incidental that the First 
Presidency's message appeared on the 
coattails of the MX impact statement. 
Following normal procedure, the LDS 
Public Communications Department 
drafted a "traditional" Christmas 
message which was taken for approval to 
a routine meeting of the Public 
Communications Committee, presided 
over bv President Nathan E. Tanner. 
~ o m k t t e e  member Gordon B. 
Hinckley, who has been briefed 
extensi;ely on the MX missile system, 
apparently rewrote the message, adding 
the strong statements opposing the 
wide-spread proliferation of nuclear 
weaponry. 

Osmonds Resent Remarks 
According to a Deseret News article, an 
Osmond family spokesman responded 
angrily to remarks in a speech delivered 
at a BYU Forum by University of Chicago 
Professor Wayne C. Booth. Booth 
described the popular entertainers as 
partially responsible for deadening 
creative interest in the fine arts among 
Mormons. After the rather hard-hitting, 
yet amusing speech, which was 
modelled after C. S. Lewis' Thescrewtape 
Letters, Booth said that he was not trying 
to smear the Osmonds, but was only 
criticizing "the degree to which people 
think the Osmonds represent good art." 

Responding to Booth's criticism of an 
Osmond sound and light extravaganza 
presented at BYU last year, the assistant 
to the president of Osmond 
Communications, Gordon Bench, 
commented, "I don't know what kind of 
ax this guy has to grind. . . the concert 
was a classic. They created that entire 
concert so I don't see how he can say 
they are not creative." 

Neal Lambert, BYU academic vice 
president, said he has not heard negative 
reactions from university officials about 
Booth's speech which dealt with the 
general state of the arts in Mormondom. 
"But I did hear people say his comments 
hurt because they were true," added 
Lambert . 

Plagiarizing Prophets 
An article in the Los Angeles Times, 
"Plagiarizing Prophets; Are Words 
Tainted?" asks the questions: "Does it 
really matter to a religious group if its 
prophet is found to be a plagiarist?" 
According to the article, the question is 



particularly timely "since researchers in 
the Seventh-day Adventist 
Church. . . found evidence of extensive 
unacknowledged copying or 
paraphrasing of other writers by Ellen G. 
White (1827-1915), that denomination's 
self-described 'messenger of God.' " 
"In the modern era," the article 
continues, "with its concern for 
authenticity, the prophets of three 19th 
Century American religious movements 
have come under examination-Joseph 
Smith of the Mormons, Mary Baker 
Eddy of the Christian Scientists and 
Ellen G. White of the Adventists. 

Historians within all three churches 
maintain that the writings of each reflect 
the spiritual and cultural concerns of 
their day." 

"However, charges by outsiders of 
plagiarism generally have not stuck 
against Joseph Smith, who said he 
translated the Book of Mormon from 
golden plates." 

Mormon Monks? 
James T. Baker, a Protestant professor of 
history, explains what values 
monasticism could bring to 
kotestantism. In his "Benedict's 
Children and Their Separated Brothers 
and Sisters," (The Christian Century, 3 
December 1980) he describes the 
"chronic Protestant spiritual 
deficiency." "We are in general not an 
authentically prayerful people. We feel 
little sense of awe in the practice of our 
worship. We see few examples of 
spiritual devotion in our varied and 
sundry programs. . . . We do not 
necessarily need a recognized cadre of 
professional praying men and women. 
We do, however, need some Protestant 
form of monasticism that will reach into 
the body of our churches and restore the 
lost dimension of spirituality." 

He goes on to outline some positive 
contributions of monasticism. "To be 
authentic, monasticism (Protestant 
types included) must be a form of 
witness. It must witness against the 
modern cult of material wealth, but more 
strongly against the worship of secular 
success and against the Christian 
temptation to identdy with 
contemporary authority and 
power. . . . It is the task of the human 
race to show the way of poverty to a 
world sick with affluence, the way of 
simplicity to a world suffocated by 
complexities, the way of faith to a world 
drowning in its own solutions, the way 
of contemplation of eternal truth to a 
world lost in shadows." 

He concludes by saying that 
"Protestants could do a lot worse than to 
join their Catholic fellow travelers and 
participate in the creation of such a 
race." So, one might suggest, could 
Mormons. 

Presbyterian Break-up 
As of September 1980, at least 
forty-three evangelical congregations 
have voted to withdraw from the 
Presbyterian Church. They have formed 
a provisional group called "The 
Association of Evangelical Presbyterian 
Churches." These conservative 
congregations are reacting to the liberal 
direction taken by Presbyterianism in 
recent times. Most of the churches left in 
opposition to church legislation 
requiring congregations to elect women 
elders axid deacons. They also reject 
liberal theological trends. The 
back-breaking straw came when a 
presbytery received a ministerial 
candidate whose beliefs regarding 
Christ's divinity were unorthodox. The 
candidate in question, Mansfield 
Kaseman, was asked during his 
credentialing examination whether he 
believed that Jesus is God. He replied, 
"No, God is God." He used 
nontraditional language to refer to Jesus 
as "God-man." Kaseman also espoused 
unorthodox views on the resurrection 
and atonement. Kaseman's examination 
was approved by the presbytery. But 
seven presbyters appealed the action to 
the synod. In July 1980 the synod upheld 
the decision of the presbytery affirming 
"theological pluralism [as] a reality 
which is both desirable and present in 
our midst." 

Denominational leaders were aware of 
the problems but have been unable to 
mend ties with conservatives. The new 
break-off evangelicals have affirmed the 
primacy of Christ as Lord, the infallibility 
of scripture, the Westminster 
Confession, and the Presbyterian model 
of church government. They have also 
called for freedom in "nonessentials" 
(woman elders and deacons, for 
instance). 

President of BYU for nine years, the 
forty-eight-year-old justice gained 
national recognition for his efforts to 
restrain governmental regulation of 
private educational institutions. 

Oaks, author of six books and nearly 100 
articles and pamphlets, completed his 
BA degree at BYU and received his 
doctor of laws degree from the 
University of Chicago Law School. After 
serving as a law clerk to U.S. Supreme 
Court Chief Justice Earl Warren, he 
practiced law in Chicago and then 
became a professor and administrator at 
the University of Chicago Law School. 

Of his newest appointment Oaks said, "I 
am pleased to get back into the 
mainstream of the legal profession." 

Retail Wine Sales 
LDS Church leaders in Salt Lake City 
urged the residents of Idaho's Bonneville 
County to vote against retail wine sales 
in a recent election. The request, made 
by President Spencer W. Kimball in 
letters sent to county leaders, called wine 
sales a moral issue and asked Church 
members and other voters to defeat the 
local initiative. 

According to the letter, facilitating the 
ease with which such beverages can be 
purchased has the inevitable effect of 
increasing "the likelihood that these 
beverages will get into the hands of 
minors." Furthermore, 
over-the-counter sales of potent 
potables in grocery stores "has the subtle 
effect of somehow making their 
purchase and consumption more 
commonplace and 
acceptable. . . thereby further impairing 
the general health and safety of the 
community." 

Church spokesperson Don LeFevre said 
that although it is uncommon for the 
Church's leaders to take a stand on ballot 
issues, "if the Church considers it to be a 
moral issue, generally they'll take a 
position. " 

In spite of their efforts, however, the 
initiative passed. 

Justice Dallin H. Oaks 
Dallin H. Oaks, former president of 
Brigham Young University, recently 
assumed duties as Utah's newest 
Supreme Court Justice. He was named 
to succeed Chief Justice J. Allen 
Crockett, who retired after serving 30 
years with Utah's highest court. Oaks is 
the second Republican to be appointed 
by Democratic Governor Scott M. 
Matheson. 

LDS Hawaii Center Challenges IRS 
The Mormon church-owned Polynesian 
Cultural Center is filing suit in federal 
court to challenge the Internal Revenue 
Service's revocation of its tax-exempt 
status. Because of its church affiliation, 
the PCC had been considered 
tax-exempt until the IRS denied them 
that status in 1979. The PCC's tax 
attorney, James M. Cowley, said the IRS 



1 -  - 
has assessed the PCC for taxes dating 
back to 1972, the first year the Hawaiian 
tourist center showed a substantial 
profit. 

Although Cowley refused to say what 
the total assessmentwas, the suit seeks a 
refund of $591,000 in taxes and interest 
the Center paid for the 1978 tax year 
alone. Cowley did say, however, that the 
IRS apparently revoked the Center's 
tax-exempt status because it follows 
"certain practices also used in 
commercial activities, such as 
advertising, and its theatre facilities 
include equipment also used in 
commercial activities." 

World Poverty 
Presently at least 800 million people are 
in the jaws of absolute poverty-poverty 
SO severe that the basics of human 
survival are beyond reach, according to 
the Independent Commission on 
International Development chaired by 
Willy Brandt of West Germany. The 
World Conference on Agrarian Reform 
indicates that another 450 million are 
seriously poor, with incomes of less than 
$200 per year. Together these two 
groups constitute over half the world's 
population. Eighty-five percent of these 
victims are rural farmers. 

Message to the Family 
Below are excerpts from the official 
English version of "A Message to 
Christian Families in the Modern World" 
issued by the 1980 World Synod of 
Catholic Bishops in Vatican City: 

We only want to share with you the 
love, confidence. and hope which we 
Ieel (about marriage and the 

In many parts of the globe. . . poverty 
is increasing as a result of social, 
economic, and political structures 
which foster injustice, oppression, 
and dependence (and) prevent many 
young men and women from 
exercising their right to marry and 
lead decent lives. 

In more developed countries. . . one 
finds another kind of deprivation: a 
spiritual emptiness in the midst of 
abundance, a misery of mind and 
spirit which makes it difficult for 
people to understand God's will for 
human life and causes them to be 
anxious about the present and fearful 
of the future. Many find it difficult to 
enter into and live up to the 
permanent commitment of marriage. 
Their hands are full, but their 
wounded hearts are waiting for a 

- - 

Good Samaritan who will bind up 
their wounds, pouring on them the 
wine and oil of health and gladness. 

Often certain governments and some 
international organizations do 
violence to families. The integrity of 
the family is violated. Family rights in 
regard to religious liberty, 
responsible parenthood, and 
education are not respected. Families 
regard themselves as wards and 
victims rather than as human 
beings. . . . 
. . . The Son of Man. . . enriches 
marriage . . . elevating it to the level of 
a sacrament. . . . 
Husband and wife are certainly 
different. But they are also equal. The 
difference be but 
never wed to justify the domination 
of one by the other. 
The journey married like 
the whole journey of life meets with 
delays and difficult and burdensome 
times. But it must be clearly stated 
that anxiety or fear should never be 
found in the souls of people of good 
will. For is not the gospel also good 
news for family life? For all the 
demands it makes is it not a 
profoundly liberating 
message? . . . we have 
said about marriage and the family 
can be sun-~~-~ed UP in two words: love 
and life. 

Pro-ERA Protest at Washington Temple 
Site 
The week-long dedication ceremonies 
for the new $12 million Mormon temple 
in Bellvue, washington resumed quietly 
following the arrest of 21  pro-^^^ 
demonstrators outside the temple gates. 
The 21, among about 40 protesters 
opposing t h e L ~ S  stand against 
the ERA, were charged with trespassing 
after they had chained themselves to 
gates or blocked access of Church 
officials to the temple grounds, 
according to an article in The Seattle 
Times. 
Tom McBride, a spokesperson for the 
pro-ERA group, said that no further acts 
of civil disobedience had been planned, 
although individual picketing continued 
throughout the week. Among those 
arrested were Sonia Johnson, founder of 
Mormons for ERA, Cheryl Dalton, a 
Mormons for ERA official from 
California, and three prominent 
members of the National Organization of 
Women, Dixie Lee Johnson, Laurel Nett, 
and Dorothy Sale. All were found guilty 
and fined $100; $250 fines and 90-day jail 

sentences were deferred. 

charles ~ ~ b b ~ ,  a church spo~esperson 
from Salt Lake City, said the Church 
supported the right of people to protest 
but that "as more and more people 
appeared at the gates, it was felt the 
well-being of the Church was being 
threatened. The Church officials feel it is 
their right to conduct religious services." 

Bonneville International Corporation 
A recent article in the New York Times 
reported that the Bonneville 
International Corporation, the nation's 
largest church-owned broadcasting 
company, "has become the flagship of 
the rapidly expanding business empire 
of the Church of Christ of 
Latter-day Saints and a symbol of the 
church's recent efforts to enter business 
competition." 

"With revenues of $100 million and a 
growth rate of at least 15 percent 
annually, Bonneville International has 
been slowly gaining a reputation as an 
aggressive marketer, an innovative 
public service programmer and a leader 
in television technology." 

According to the article, the company 
owns seven FM radio stations, two 
television stations, and four AM radio 
stations, as well as a production 
company that makes films and slide 
programs for business presentations and 
provides cassette and tape duplication 
services and music and public service 
programming. It has also leased a 
satellite for $1 million to service its 
customers across the nation. 

Bonneville International was established 
to serve a large local Mormon population 
in the Utah area. But, like the LDS 
church, Bonneville has been expanding 
rapidly in the last ten years outside Utah 
and the United States. 
Despite its ownership by the LDS 
church, Bonneville is not a religious 
broadcaster. "We're in business to make 
a profit, not evangelize," said Arch L. 
Madsen, Bonneville president and chief 
executive officer. the 

which is BonneviUe's 
does the company. A 

Church-funded project, an 
award-winning public service series on 
the familyt was given free to hundreds 
radio and stations. 
Bonneville is considered one of the best 
public service broadcasters in the nation, 
and, the article reported, it has gained a 
reputation as a crusader in programming 
dealing with such issues as rape, racial 
injustice, and the problems of the aging. 




