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Passionate Researchers or Fussy
Moralists?
The article "The Curse of Cain and other
Stories: Blacks in Mormon Folklore" was
interesting and enlightening. The
research appears to have been solid. The
topic certainly is timely.
But something keeps bothering me
about the article. Wilson and Poulsen
seem to me to be of two minds. On the
one hand they seem to be dispassionate
researchers, observing and noting the
human condition as manifest in
anecdotes, legends, and folktales. On
the other they appear to be fussy
moralists.

I can close my eyes and visualize them
standing in front of their classes saying,
"Anybody know any good jokes about
the negro and the priesthood’?" Then I
can visualize them getting together over
a 7-LIp somewhere, shaking their heads
and saying, "People willing to accept
blacks into full fellowship simply would
not tell this kind of joke."

On the one hand they say that telling
jokes, anecdotes, and stories ihelps
people articulate, and, hence, adjust to
new social conditions. But the authors
then berate the people for doing so.
Ethnic humor ca~ be cruel, demeaning,
and, as Earl Butz,found out, socially ancl
perso.nally costly. Ronald Reagan got
into some hot water during the New
Hampshire primary with an ethnic joke.
I haw_~ no quarrel with someone who
deplores ethnic slurs.

I guess my problem i,s that I don’t think
that the authors make it clear whether
they are researchers presenting the
results of their observations or are a pair
of post-pubescent Ho’l’den Caufields
expressing frustration because they can’t
erase all the obscene graffiti in New York
City.

Mary Jane Heatherington
Lawrence, Kansas

Reply to Ms. Heatherington
Thank you for sending me a copy of your
letter to SUNSrONE. What I’ll say in
response to your letter is, of course, my
view only--I cannot speak for Poulsen.

First of all, you are wrong about the way
we collected the material. We did not
stand before our classes, cheerily ask
them, "Do you know any good jokes
about the blacks and the priesthood?"
and then berate them later for giving us
what we asked for. Because we had
heard so many of the jokes ourselves in
natural contexts (without soliciting them
at all), what we did was stand before our
classes, tell our students that we were
interested in the. general reaction to the
priesthood revelation, and then ask
them to record a nd share with us what
they had heard in their own social
worlds. They kr~ew why we wanted the
material and what we intended to do
with it. Unfortunately, I know of no way
of collecting unpleasant material--like
this racist humor--except by asking for
it.

You are correct when you say we tend to
be both researchers and moralists. When
we began the work, I had intended to
remain as dispassionate about the
project as you would have us be. But I
eventually came to believe that in some
instances, in matters of most
importance, one has to do more than
simply observe and report certain
features of the human condition--he
must also take a stand. Especially did
this seem true in this case since we were
writing mostly to an audience of
fellow-Mormons and for SUNSTONE,

which is interested not just in
dispassionate articles, but also in essays
aimed at making.: Mormons think about
their own behavior.

I am a committed folklorist, but I am also
a committed Mormon. In my past
studies of Mormon folklore, I have tried
to keep my own feelings out of my
analyses. But this time I could no longer
do that. This time I had to say: "This is
wrong! If we really believe that all of us
are literally brothers and sisters,
descended from the same heavenly
parents, then we must no longer demean
our brothers and sisters by behaving in
this way!" To have looked at the
evidence before me and to have
responded in any other way would to me
have been unthinkable.

I am aware that mixing scholar:ship and
personal feelings can turn one :into a
propagandist rather than a scholar; in
fact I have written a book on that very
subject (Folklore and Nationalism in
Modern Finland). But I reiterate: In this
instance I could no longer simF.ly gather
my data and then objectively
report: "This is the way some Mormons
responded to the priesthood
revelation." I couldn"t because the
Kingdom matters too much to me,
because obeying the ’,Savior’s irtjunction
to love all men matters too much to me,
because doing what I can to bring about a
world in which that love prewails matters
more to me, finally, tlhan my reputation
as a scholar.

Shortly after our article appeared,
Poulsen and I became aware of a joke
that had evidently gained some
currency: "How do you keep tl-te little
black kid quiet in primary? You pin his
lips to the wall." At the same ti~ne I
listened to a priesthood leader in my
ward announce that tlhe music in an
upcoming social would be very good,
"not nigger music." I believe--at least I
hope--that such attitudes are not
widespread among us;. But so long as
they exist in any degree, we cannot lay
claim to being a Zion people. If using
what I know through folklore study to
help eradicate these attitudes completely
makes me a "fussy moralist," I guess I’ll
have to claim the title.

William A. Wilson
Utah State [2Iniversity

Seduced, Provoked, and In Love
SUNSTONE has stirred, ]provoked,
seduced, aroused, inflamed, excited,
angered, and even embarrassed me. In
short, I LOVE IT! Almost every issue
induces mental "letters to the editor,"
but with my eight children presently
ranging in age from four months to
eleven years I’ll have to make do with
this one generalized letter for the time
being. It’s a bright day when the mailbox
contains my SUNSTONE, and with the new
S. "Review" life will be twice as. bright!
Tracy (the man of the house) loves it too.

Betsy Hall
Orem, Utah

("Elizabeth H.", my formal signature,
just didn’t seem to fit the intimatte way I
feel about SUNSTONE.

Beer for Man
The May-June 1979 issue of SUNSTONE
featured a discourse by Elder Stephen L.
Richards preceded by three paragraphs
on "Word of Wisdom Findings" which
have caused us to reflect upon the
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popularly held current interpretation of
the Word of Wisdom.

Elder Richards stated: "First, I hold that
it is entirely compatible with the genius
of the Church to change its procedure
and interpretations as changes in
thought, education, and environment of
people from time to time seem to
warrant, provided, of course, that no
violence is done to the elevated concepts
of truth which lie at the basis of our
work .... Old conceptions and
traditional interpretations must be
influenced by newly discovered
evidence. Not that ultimate fact and law
change, but our understanding varies
with our education and experience."

The "Word of Wisdom Findings" cited
two recent studies at the Universities of
Pittsburgh and Minnesota which
indicated that moderate drinking (of
alcoholic beverages) tends to be
beneficial to the heart, reducing blood
pressure, cholesterol accumulation, etc.
Harvard University and the University
of Hawaii have reached similar
conclusions in favor of moderate
drinking, reporting that limited amounts
of alcohol consumption contribute to
longevity.

We turn to Section 89 of the D&C and see
that while we are counseled against the
(internal) use of strong drinks and hot
drinks, we are also encouraged to use
mild drinks made of barley. To our
friends uninitiated to the present dogma
of Mormonism, this is clearly an
endorsement of beer, which is defined as
a mild drink made of barley. Our
perplexing protestations to them that the
Lord was advocating the use of Postum
(a hot drink containing no barley) strike
these friends as an affront to the English
language. (The barley-Postum
connection is common Sunday School
folklore. Note that the D&C says nothing
about caffeine, but decries the use of hot
drinks. In light of medical evidence
reported by the Washington Star early in
1971 that the heat content of tea and
coffee is far more damaging than the
caffeine, our friends’ objections may be
on target.) Moreover, either Joseph
Smith, Jr. and other leaders of the
Church were disobedient or interpreted
differently the meaning of the clause on
barley beverages and strong drinks, for
they continued to drink beer long after
the word of Wisdom was given. (E.g.,
under date of June 1, 1844, in Joseph
Smith’s history he stated: "They went to
John P. Greene’s, and paid him and
another brother $200. Drank a glass of
beer at Moessers. Called at William
Clayton’s...’" The seven words

referring to the beer drinking incident
have been deleted from the modern
version of the History of the Church.)

The vacillations in findings of medical
experimentation are well-known, and
we are not prepared to state that the final
word on the healthfulness of moderate
alcohol consumption is in, but perhaps
there is now sufficient favorable
evidence to merit a second look at the
basis for our present interpretation of the
Word of Wisdom. We note that the only
beverages specifically endorsed by the
Lord in the document are mild drinks
made of barley. There is evidence (Paul
Peterson, "An Historical Analysis of the
Word of Wisdom," BYU History
Department, MA Thesis, 1972) that the
early Saints associated "strong" drinks
with distilled spirits, and "mild" drinks
with fermented drinks. Over time,
particularly with the advent of the
Prohibition Era, the word "alcoholic"
began to be substituted for the word
"strong" in discourses about the Word of
Wisdom. Unless there has been some
divine clarification regarding the kind of
mild beverages made of barley that the
Lord has endorsed, we suggest that a
careful reevaluation be undertaken with
respect to our church position on the
Word of Wisdom.

Lest our interest in this matter be
dismissed with knee-jerk ad hominem
innuendos, we affirm that neither of the
authors of this communication has
partaken of alcoholic beverages
(although we have, on occasion, imbibed
limited quantities of
postum, o. lukewarm, of course!)

David F. Babbel, Ph.D.
Berkeley, California

Daniel W. Marcum, LLM
Salt Lake City, Utah

Missionary Distressed
I was glad to see Martin Raish’s critique
(SUNSTONE 6:1) of some of the more
amateurish works on Book of Mormon
archaeology. It is high time that someone
stepped up and pointed out the
erroneous nature of some of the more
popular books supposedly dealing with
evidences for the Book of Mormon. It is
books such as Cheesman’s that have
virtually crippled Book of Mormon
studies in the past. While such amateurs
as Cheesman, West, and Priddis are
hailed as the Church’s "Book of Mormon
scholars," the real pros, such as
[akeman, Sorenson, Norman, and many
others, are virtually unheard of by the
average Latter-day Saint. This is tragic.
As a missionary for the Church I have

been especially distressed over the fact
that so many of our Elders out in the field
are using such things as Jack West’s
slides to "prove" the Book of Mormon.
When they meet up with someone who
knows something about New World
archaeology, they quickly find out just
how poorly done the Jack West slides
are. The works of Cheesman and
Farnsworth and Priddis are equally
worthless when you’re dealing with
someone who is familiar with New
World archaeology. I hope Raish’s article
will cause at least some of our
missionaries to stop using the works he
analyzed. I also hope that once they have
done this, that they will then begin to use
some of the real scholarly works on Book
of Mormon archaeology that have been
done by such men as Jakeman,
Sorenson, and Norman. The work of
these men is sound and reliable, and our
missionaries would do well to start using
it.

Elder Michael T. Griffith
Texas Dallas Mission

Equal Rights on the Pioneer Trail
While reading 723 pioneer journals
during my recent sabbatical in Utah to
research a new book, I came across an
interesting and revealing account left
behind by one of our stronger minded
grandmothers. It pertains to some early
Mormon female thinking about equal
rights.

In May of 1846 the 44-year-old Louisa
Barnes Pratt was getting ready to quit
Nauvoo and follow the first Pioneers
west. She had been born in
Massachusetts, become a member of the
Episcopal Church, had taught school in
Vermont and New Hampshire, and in
1831 had married Addison Pratt. They
joined the Restoration in 1837 and
eventually moved to Nauvoo where, in
1843, Addison was called on a mission to
Tahiti.

As a lone female preparing to go west,
Louisa wondered out loud "why those
who had sent my husband to the end of
the earth did not call to inquire whether I
could prepare myself for such a perilous
journey." She was informed, "Sister
Pratt, they expect you to be smart
enough to go yourself without help, and
even to assist others." Whereupon this
particularly strong-willed and
self-reliant sister concluded to" show
them what I can do."

Perhaps the best example of her
character in this respect is revealed in her
account of what happened on the
evening of June 6, 1846, about 100 miles
west along the road from civilization to
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sundown, somewhere in the Mormon
Mesopotamia of wild Iowa.
"Last evening the ladies met to organize.
Mrs. Isaac Chase was called to the chair.
She "was also appointed President by
unanimous vote. Mrs. L[ouisa] B. Pratt,
counsellor and scribe. Several
resolutions were adopted: 1st
Resolved: that when the brethren call on
us to attend prayers, get engaged in
conversation and forget what they called
us for, that the sisters retire to some
convenient place, pray by themselves
and go about their business. 2nd. If the
men wish to hold control over women,
let tk~em be on the alert. We believe in
equal rights. Meeting adjourned, sine
die." Louisa eventually reached the
Valley safely, joined her husband on his
second mission to Tahiti, and died in
1880.

Stanley B. Kimball
Southern Illinois Uniw_~rsity

at Edwardsville

The Rock
James B. Allen’s and John Harris’
delightful article on LTM graffiti brought
a flood of memories from my own stay in
the "]Rock." As a returned "Frenchie,"
howe.ver, I feel constrained to note that
most of those masterworks were penned[
by Elders in the Spanish ranks--and
they always were the rowdiest!

David John Buerger
Campbell, California

Hidden World
I thoroughly enjoyed the article on the
LTM.. I remember discovering or at least
being informed of the hidden world on
the other side of the ceiling. And our
good friends, members of the same
district, came into our room not only to
check: out our ceiling but to display with
pride their contribution, Mr. Begay and
etc., which made your front cover.

Val Larsen
Hobbs, N.M.

Events Clarified
You did a perceptive, insightful story on
the January 17, 1844, Blessing of Joseph
Smith III by his father, Joseph Smith, Jr. I
write to clarify a few items which
perhaps you got from your Utah Holiday
source, and which represent a distortion
of how the RLDS Church came to own
this document.

1. Hoffman phoned my office on 24
February asking to trade the blessing
for a Book of Commandments. On 2
March (not twenty-four hours later) Ii
met him in the LDS Archives in Salt

Lake City to explore possibilities of
acquiring it for the RLDS Archives. I
did NOT take a Book of
Commandments (value: $10,000, not
$20-25,000!) with me at that time.
Rather I wen ~ there mostly to try to
determine whether the blessing was
authentic. I did not anticipate that
such determination could be made in
one day. I returned to Independence
that same day (2 March) to engage
handwriting’experts not related in
any way to eii:her of the two churches.

2. I called Hofmann on 3 March, and
we agreed that he would come to
Independence on 17 March for
submission of the document to
handwriting analysis. This meant, to
me, that his previously written
commitment (his 24 February letter)
to bind himself to RLDS options until
8 March was now to be extended to at
least 17 March.

3. Meanwhile, LDS church interest
was growing, to the extent that on
Friday, 6 March, without notifying
me, Hofmann sold the document to
LDS officials., also without telling
them of his binding commitment to
me. I learned of this transaction that
same day.

4. On 9 March I mailed a letter to
Hofmann, objecting to his modus
operandi, sending a copy to Donald
Schmidt of the LDS Archives.
Chagrined at learning the LDS
Church had acquired the blessing
under those conditions, Schmidt and
Olson on 13 March began the process
of trying to transfer ownership of the
blessing to the RLDS Church. This
culminated in my return to Salt Lake
City on 18 March, this time with a
Book of Commandments, plus the
text of a previously agreed upon
conditional agreement. One
stipulation of that agreement was that
RLDS officials would have ninety
days in which to authenticate the
document, with sole power to
abrogate the agreement if such
authentication could not be achieved.
The agreement was signed and the
exchange made on 19 March.

I note your eloq~.~ent plea for a more
responsible and enlightened reaction to
these events by the church. And while
you point your concern to the LDS
Mormon Church specifically, I wish to
go on record with a concern of my own
regarding the proper response of the
RLDS Church. Already I have noted
some unfortunate local responses in
which members have shown a tendency
to use the newly discovered document in

ways calculated to embarrass or "put
down" the LDS Church and/or its
members. This grieves me, andL I want
you to know that I shall do all I can, both
in writing and in public ministry in the
RLDS Church, to steer its members away
from such pointless petulance.

Richard P. Howard
Church Historian

Reorganized Church of Jesus; Christ
of Latter Day Saints

Independence, Missouri

Bet on the Right Horse
I wish to make some observations on the
conclusions of the essay "Mormons
Against Hitler" in Nov./Dec. issue of
Sunstone.

It is true that Huebener’s situation was
rather hopeless.., but did he actually
hope that by his actions alone tihe Nazi
regime would collapse? Of course not. I
assume he hoped that his efforts would
make a contribution to a larger
undermining activity in Germany and
abroad, which, combined with the Allied
efforts, would lead to a rapid destruction
of Nazism. Huebener’s case should not
be presented as an isolated case, but
must be seen in a much larger context of
anti-fascist underground activi~fies,
which have been an important help for
the Allied powers, and in some cases
decisive (Yugoslavia!!!).

In some circumstances it is advisable to
follow a policy of "close-mouthed
neutrality," say the authors of the essay.
First of all I cannot see how anybody
can--even from a strictly tactic~d
viewpoint--be neutral in this world. In
our first pre-existent estate we could not
be neutral either. What seems to be
"close-mouthed neutrality" may very
well turn out to be disguised ideology,
shot through with explicit and implicit
value judgements, and controversial
normative claims. The attitude of Otto
Berndt wasn’t neutral, although it
seemed so, but was based on an explicit
value appraisal of the Nazi regime, and
what he did was right, considering the
circumstances he was in.
What about a threatened survival of
individuals or the Chm’ch itself? In the
case of Nazi Germany" it seemed
probable that Nazism in the long run
would replace all chtu:ches, once
German world hegemony be
established. Does this, future state of
affairs not justify any action which aims
at the undermining of such a system? It
certainly is an honor to give one’s life in
such a struggle for freedom "we hold so
dear." Of course one must be careful not
to let fellow members run unnecessary
risks, but this doesn’t mean we must
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leave it up to others to do the dangerous
work and join in only when victory is
secure.

Another reason to support actively
pro-freedom resistance activities is that
with a plural participation they are not
left up to an extreme minority, which in
future may well become a next tyrant,
deciding all by itself what the new
society will be like. Participation in
liberation movements will have a
balancing effect on the outcome. This
argument holds for present situations in
countries where human rights are not
respected. In January 1977 Argentinian
parents of dismissed and tortured
political prisoners directed a letter to the
Roman Catholic bishops in this country,
asking why only Marxists seem to be
determined to offer their lives for
freedom and popular well-being, while
Christians seem to be more preoccupied
with heaven. I believe the risk of being
persecuted as a church by an existing
oppressive regime doesn’t outweigh the
future possibility of being outlawed by a
newcoming anti-clerical regime of
orthodox Marxists. Let me illustrate this
with an example: Cuba shouldn’t have
become anti-clerical if churches would
not have taken such an
anti-revolutionary stand, including the
Mormon Church who had one of its
apostles in U.S. government! If, on the
contrary, a more realistic attitude had
been taken by Christians, including their
participation in Castro’s movement,
quite another result might have come
out. There was a chance missed and now
the only thing left for us is to lament with
all those who were blinded by
commercial interests (greed) or thought
it was better to follow a "close-mouthed
neutrality."

A Dutch proverb says: "One must bet on
the right horse," which means that one
must analyze the processes of society
and face its challenges and answer the
question: which direction is society
going to take and how can I influence
circumstances to the better? Christians
must actively "bet on the right horse,"
and have their influence and
commitment to righteousness be felt
with those who took the lead in a process
of liberation, whether they are
communists or not.

Of course we must "seek for and uphold
honest and wise men," but this counsel
sounds a little out of context in those
countries where there is no way
anymore to let one’s vote be heard like
we can in our western democracies. In
Bolivia, for instance, there have been
several elections held in the last two

years, but dishonest and corrupt men
supported by our western democratic leaders
with the misleading argument that these
regimes are at least anti-communist,
have systematically repressed these
trials to establish at least an apparently
democratic procedure with much
bloodshed, under the pretext that
"communists were ready to take over to
eliminate democracy." Here applies
what the late bishop Romero of E1
Salvador said: "The violence of an
insurrection is not worse than the
violence of repression." These truthful
words were sealed with his own blood.
Now the bloodshed continues, both in
Bolivia as in this latter small Central
American country. Thousands are killed
by the regular armed forces "in order to
suppress communism." A paranoid
U.S. president, a "good, honest, and
wise man," chosen by 70 percent of the
Utahn Mormons, supports a
government which deliberately commits
genocide on its own people. "But what
matters human life, especially when it
isn’t American human life, if we can
make a strong fist again towards the
Soviets, showing them that we are
seriously meaning what we say."
Thousands of landless peasants are
sacrificed on the altar of
anti-communism; peasants who only
want social justice, education, and
alimentation; peasants who don’t even
know who Marx is are for convenience’s
sake stigmatized as "communists" and
thus free as a bird.., to be killed.

People who are misled by such
"open-mouthed" demagogy of their
elected president symbolize the tragedy
of mankind. They do not see that their
freedom is only one side of the medal,
whose reverse is tyranny and

bloodshed. Where stops our
responsibility in the crimes our
democratically chosen leaders commit
abroad? Are we convinced that our
hands are clean? If it’s the president’s
responsibility only, then we admit that
there is no real difference between our
democratic systems and the Soviet
Union, for instance, whose inhabitants
cannot be held responsible for the
actions of their leaders they did not
choose.

This shows how the wicked may rule,
while we think we are following
Huebener’s lead and commitment to
freedom. The way we as citizens
perceive things is much more decisive
than the way things really are. Our
democratically chosen leaders abuse our
naive belief that our perception and
reality overlap.

What about "close-mouthed neutrality"
in E1 Salvador now, and in Guatemala
tomorrow, or Haiti, or Argentina, Chile,
or the Philippines, etc, etc. Are 45 years
of "close-mouthedly" tolerated Somoza
dictatorship preferable to two years of
struggle for more freedom? The people
themselves will decide when the
moment has come to stand up, and we as
academicians or religious leaders can’t
pretend to provide prescriptive rules,
since we live "out of context." What we
may try is to go and stand in the shoes of
those mothers and fathers, whose
children are dismissed and are told to
"wait a few years."

Our acts may very well become tenable,
hopeful and life-giving when they are
performed in a self-conscious network of
purposeful strategy.

Eric van Empel
Eindhoven, The Netherlands

_ ne Fold
We at SU~VSrONE would like to welcome our
new editor of the One Fold section-the
Reverend Anne Thieme-and introduce her to
our readers. She and her husband Richard are
co-rectors of St. James Episcopal Church in
Salt Lake City. She received a BA and MA in
English literature from Northwestern
University in Chicago and a Masters of
Theological Science from Seabu ry- Wes tern
Theological Seminary. She has published

reviews in New Review of Books and
Religion and Anglican Theological
Review.

AlcoholismmNo Respecter of Churches
Alcoholism is now considered by leading
health and medical authorities to be the
third gravest health problem in America.
It affects 10-30 percent of alcohol users
directly, and at least four times that
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number indirectly through the
consequent disruption of personal
relationships. Only heart disease and
cancer outrank it in their power to
devastate the lives of the American
people.

As a disease, alcoholism is no respecter
of church doctrine and moral codes.
Statistics gathered by local governments
across the country indicate that no
matter what stance predominant
religious or cultural majorities might
take towards drinking, the per capita
indicators as to levels of substance abuse
do not vary. It is likely that at least seven
percent of every church congregation in
the country, be it Roman Catlholic,
MetEodist, or Mormon, are victims of
alcoholism.

One explanation for this, according to
Ken Odell, director of the Salt Lake
County Alcohol and Drug Services,* is
that the highest risk segments of the
drinking population as a whole are those
individuals whose families of origin
were alcoholic or were teetotalers. Thus
religious or cultural prohibitions against
drinking in one sense aggravate natural.
susceptibilities within theoretically
abstinent populations. In this context, it
is encouraging to discover that many
church groups are responding to this
probl[em.

In the past, alcoholism has not been
understood as a disease but rather as a
characterological disorder to be treated
by moral exhortation and appeals to
common sense. Even when diagnosed as
the primary problem, such diagnoses
were rarely followed by any prescribed
mode of treatment at all. And in most
cases, because of the moral stigma
attac]hed, alcoholism was simply the
hidden factor which disrupted otherwise
routine treatments for a variety of
physical and emotional problems.

During the last twenty years, the
growing consensus has been that
alcoholism itself is a primary disease,
with particular symptoms and clearly
identifiable phases. As a result,
physicians and therapists are now well
aware that until an alcoholic’s alcoholism
itself is being treated effectiw,qy,
secondary problems such as a diseased
liver or emotional stress cannot be dealt
with successfully.

Secondly, it is now broadly recognized
that denial and impaired judgment are
characteristics of the illness itself.
Consequently, the traditional view that
one ought to wait until alcoholics "come
to their senses" or "bottom out" may
well result in their death.

Thirdly, because alcoholism is a chronic,
progressive disease, it is 100 percent fatal
if it remains untreated. But it is, in fact,
treatable. The nationally renowned
Johnson Institute in Minnesota claims a
67-79 percent recovery rate
(maintenance of sobriety) for those
patients gradua ling from their pioneer
program in the treatment of alcoholics
and their families.

An institutional ,church, committed to an
active ministry c,f love and service and
the well being of its membership, stands
in a unique posil:ion visa vis alcoholism.
It has a core of ntinisters drawn into
many contacts with a broad range of
people; their role within the community
gives them the prerogative to reach out
directly to those in need. Unlike other
members of the "helping professions," a
church’s minister--whether lay person
or ordained, formally or informally
trained--is bound by no ethical
injunction to await the victim’s own cry
for help. He or she is free to act
responsibly on Eis/her own initiative.

On an institutional level, many
church-affiliated hospitals across the
country run alcc.holic treatment
programs on boi:h inpatient and
outpatient bases.. Typically these
programs follow the model set by the
Johnson Institute founded in
Minneapolis by The Rev. Vernon
Johnson, a recovering alcoholic. This
facility combines initial detoxification,
intensive group and individual therapy
sessions, and a~. intensive education
program on the nature and progression
of the disease. The patient’s spouse and
children are key participants as well,
supporting the patient’s personal
recovery and in addition understanding
their own contributions to the impaired
family system. They, in a sense, recover
as well. Such patient programs normally
require a six-week residency followed by
a two-year, after-care program involving
continued group therapy and support.

A successful ministry modeled on this
program is Church Alcohol Projects
(CAP), founded and sponsored by
Christ Episcopal Church, Shaker
Heights, Ohio..Clergy are educated in
the techniques of intervention
developed by tt’Le Johnson Institute. In
addition, CAP sponsors an exceptionally
complete Literature Center and runs
Family Hope Classes for nonalcoholics,
who in a sense also suffer from the
illness. The function of Family Hope
Classes is first to help nonalcoholics
understand that they can get better
whether the alcoholic chooses to or not
and second, through encouraging

interventions, to break the conspiracy of
silence within the home and thereby to
lead the alcoholic into treatment.

Roman Catholic priest Fr. Vaughan
Quinn, himself a recovering alcoholic,
runs the Sacred Heart Rehabilitation
Center for Alcoholics in Detroit,
Michigan--a non-sectarian,
self-supporting institution which treats
1500 alcoholics and drug addicts a year.
In an effort to reinforce the idea that it is
possible to have fun while sober, the
Center owns and operates a fleet of five
antique fire trucks. Typical of many such
centers, the majority of Fr. Quinn’s staff
are themselves recovering alcoholics and
drug addicts.

In Milwaukee, Wisconsin, the De Paul
Rehabilitation Hospital hosts a program
run by Dr. Roland Harrington which
specializes in the treatment of
"impaired" physicians. Many’ alcoholic
or drug dependent physicians are
referred to De Paul’s program by the
Wisconsin State Medical Socie~f, which
calculates that at least 15 percer~t of
physicians are so impaired.

In addition to treatment programs, many
churches also sponsor educational
programs on the local, regional., and
national level. For example, the
Episcopal Church in America went on
record at its General Convention in 1979
supporting such programs as well as the
work of specialized agencies within the
field. It also pledged to reexamine its
personnel policies regarding alcoholism
and assigned a staff officer to implement
national programs. These include
national mailings, guJidance for regional
programs, and the encouragement of
further training for clergy to deal more
effectively with the disease. The CAP
program (described above) was singled
out as an exemplary regional project.

In the Roman Catholic hierarchy, such
programs are typically run on a regional
basis. Thus, within the diocese of Salt
Lake City, there have been a variety of
parish education and support groups for
families of alcoholics established and
also retreats for victims themselves.

Within both the Roman Catholic and
Episcopal Churches, there are national
organizations for recovered alcoholic
clergy. These groups help members
maintain their own sobriety but also
serve as springboards for extending the
ministry to other sufferers.

Many American churches also lend
informal support to t]he
non-denominational National Council
on Alcoholism, which provide,,; a
network of education., research, and
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community services including the
operation of alcoholism information
centers, diagnostic and treatment clinics,
and the procurement of hospital beds for
the treatment of acute alcoholism in
general hospitals. In addition, many
churches use their facilities and
newsletters to help local support and
therapy groups and such national
organizations as Alcoholics
Anonymous, A1-Anon, and Ala-Teen.

Surely alcoholism should no longer be
considered a matter of poor conduct or
apostasy--it is a deadly disease touching
the life of every church in this country.
The means and the tools, the mandate
and the opportunities to respond are all
ready to hand.

*Ken Odell, Director of the Salt Lake County
Alcohol and Drug Services, telephone
interview with the Rev. Anne Thieme, May
29, 1981.

Genealogy Pileup
John Brockert, director of the Utah
Bureau of Vital Statistics, (Deseret News,
14 April) says efforts by Mormons to
complete their four-generation
.genealogy project by July I has resulted
in an eight- to ten-week backlog. And
additional time is taken by callers
complaining that it is taking too long to
get the records searched. As of April 1,
the Bureau had 3,800 requests on hand.

Ban Leone’s Book
Mormon Fred Moser recently asked the
Dubuque, Iowa, city library to ban Mark
P. Leone’s Roots of Modern Mormonism
(Salt Lake Tribune, 11 April). "I just don’t
think this is the type of thing that public
money should buy to disseminate to
local taxpayers," he argued. "I don’t
think my tax dollars should buy books
filled with lies." The book is inaccurate,
he says, and portrays Mormons as
"disloyal to the United States."

Elizabeth Donnan, city Library Director,
originally rejected the request but upon
Moser’s appeal appointed a
five-member review panel, which
includes one Mormon, Barry Porter,
Iowa State Librarian. The panel will read
the book as well as comments by the
author, a University of Maryland
anthropology professor, and the
publisher, Harvard University Press. A
public hearing is also scheduled, the first
for this purpose in Dubuque in more
than a decade.

Record Breaking Binge
"A giant in trying to uphold the
standards of the LDS Church,"
according to a recent Church News article,
is Radio Station KVIK at Ricks College in

Rexburg, Idaho. Assistant station
manager Vince Gregg and station
manager Loie Jones decided that many
of the songs being played on the air were
not appropriate for a Church-owned
radio station. With approval of faculty
adviser John Haeberli, several students
went through the records. "It took us
more than 50 hours to check each record
for references to sex, drugs, profanity,
and anything that could possibly
influence even one of our students to
break the moral code in any way,"
asserted Gregg.

From a record collection totaling 870, the
group discarded or smashed 451, despite
pleas from some students who wanted
the rejects. "They were trash," said
Jones, "and we decided to keep trash off
our programs." However, Gregg
conceded, "We’re kind of low on music.
But we’ll make it, and we’ll feel good
about what we have done. That is worth
a lot."

Sesquicentennial History Project
"Members of the Mormon History
Association will want to be informed that
the so-called Sesquicentennial History
project, as announced in 1972, has been
modified," announced Leonard J.
Arrington in the February issue of the
Mormon History Association Newsletter.
The sixteen-volume history will not be
published under LDS sponsorship. Each
individual author will decide how his or
her book will be published. Some
volumes may be published by other
presses prior to publication by the
Deseret Book Company. "We continue
to expect that all of the volumes will be
published under the most appropriate
auspices as soon as completed and

accepted," assured Arrington.

Mormon Disneyland?
Mormons in the Interior Department are
wearing small lapel buttons sporting
pictures of the Washington Temple,
according to "The Ear" in the Washington
Star, 23 February 1981. Calling it "a
Groundswell of Nouveau Reverence,"
the column reported that "an Interior
Evangelical Christian greeted an Interior
Morman’s [sic] button: ’My, isn’t that
nice. When did you go to Disneyland?’ "
The column, in an apparent allusion to
new found Mormon political power in
the Reagan administration, concludes,
"Come, darlings. Play nicely. It’s a long
four years."

LDS Help Refugees
While in Salt Lake City for April
Conference, Marion D. Hanks of the
First Quorum of the Seventy told the Salt
Lake Rotary Club about Church efforts to
help refugees in Southeast Asia.
Mormon teachers and social workers are
instructing thousands of refugees in
large teaching sheds in a refugee transit
camp in Panatnikom in Chonburi
Province, 100 miles from Bangkok in
Thailand. Others work at camps in Hong
Kong.

The Church works at acculturating the
refugees to Western lifestyles, while
other groups handle medical needs. He
noted that "the church made a strict
commitment that there would be no
proselyting of any kind in the camp"
(Deseret News, 8/9 April).

Atheists Congregate in Utah
It looked like a family fight April 17-19,
when the Annual American Atheist
Convention convened in Salt Lake City.
Choosing Salt Lake City for the
convention, Madalyn Murray O’Hair,
founder of the Society of Separationists,
charged Utah was the most religiously
repressive ~tate in the union next to
Arkansas. l~ut most media attention
centered on O’Hair’s renegade son,
William J. Murray, founder of the Faith
Foundatior~, a born-again Christian
organization. While the atheists were
"de-baptizing" and auctioning off
garments, this Murray was holding
prayer vigils and responding to phone
calls generated by a quarter page ad in
the Salt Lake Tribune. Another Murray
son, John Garth, called the convention a
trementious success: "We got a lot of
recognition. We got the Mormons
talking’about us. We wanted to raise
some awareness that there are atheists
throughout the country, even in Utah."

The convention program sported a
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caricature of the Salt Lake Temple with
Mickey Mouse on top blowing a horn.
However, only two speeches during the
three-day affair specifically discussed
Mormonism--G.T. Harrison attacking
what he called "Mormon Fables" and
Opal Fisher, widow of Vardis Fisher,
speaking on "The Saga of Mormon
Deceit in Respect to Vardis Fisher." In
her c][osing remarks O’Hair called
Mormonism "the most dangerous
religion in America."

Beehive Business
"Always intriguing and occasionally
stunning," said the Washington Post’s
Hank: Burchard about "The Grand
Beeh:ive Exhibition." Assembled by Hal
Cannon, folk-art coordinator for the
Utah Arts Council, the exhibit opened 24
April for an eight-month run at the
Smithsonian’s Renwick Gallery in
Washington, D.C.

The show, exhibited at the Salt Lake Art
Center last fall, explores beehive
symbolism in Utah’s folk, commercial,
religious, and political art. "The hive,
which once symbolized the defensive
and secretive bastion of the Mormons
against the world, now appears on the
Great Seal of Utah as emblematic of the
industriousness of the now-secular
state," writes Burchard. But the symbol
in Utah really represents the "land of
milk and honey," says the April
Smithsonian. It was "chosen to represent
the industry and community spirit of the
Mor~non pioneers," says Americana.
"The beehive is an unmistakable phallic
symbol," says Sarah Booth Conroy in
the Washington Post, "perhaps an effort
to superimpose a male domination on
the bee’s matriarchal society," and adds
"the Mormons managed to forget that
the beehive is ruled by a queen bee."

Though Conroy dismisses the objects as
"a tawdry lot," noting "they photograph
better than they are," she gives high
praise to Cannon and David Pendell’s
book, The Grand Beehive (a "brilliant
essay") and says Brent Herridge’s
photography is "excellent."

National Press Notes Joseph’s Blessin:g
"Prophets can be an inconvenience to
their followers," noted the New York
Times of 22 March, "especially if they
commit their thoughts to paper." The
subject of the discussion was the recently
discovered blessing Joseph Smith gave
to his son, Joseph Smith III. The Utah
Mormons were pictured as "mildly
discomfited" (New ¥brk Times) and
"subdued" (Salt Lake Tribune, 20 March
1981). Front page articles appeared in the
Los Angeles Times, Salt Lake Tribune,

Deseret News, andNew York Times, as well
as blurbs on the CBS Evening News and
National Public Radio’s "All Things
Considered." A::ticles also appeared in
Time, Newsweek, and Utah Holiday.

The Reorganized Church members were
pictured as "Humble, Happy,
Documented," by the New York Times.
"Controlled elation" is how one RLDS
described their reaction. "It’s wonderful,
but we knew it all along," said Eugene
Austin, RLDS official. He added that he
hoped it would enable the RLDS "to be
seen in its own identity, not as an
offshoot of Mormonism."

The Utah Mormons pointed out that
Joseph Smith ha~d mentioned several
different methods of succession,
including apostolic succession and lineal
succession. They also suggested it was a
father’s blessing to his son, not
instructions to the Church. "Among the
rank and file Mormons," said Jan
Shipps, past president of the Mormon
Historical Association, "this will be like a
pebble hitting water--cause a few
ripples and drop quietly to the bottom."

Choir Sings for Abandoned Children
"We agree that ~;esolving the problem of
the abandoned .children is critical to the
future of the western hemisphere,"
commented Tabernacle Choir president
Oakley S. Evans when announcing the
Choir’s benefit concert in Brazil on behalf
of the new Research Center for the Study
of the Problem of Abandoned Children.

The first Week of Music of the Americas,
May 24-30, found the Choir in Sao Paulo,
Brazil, singing in the 12,000-seat
Ibirapuera Auditorium in a concert to be
beamed via sat~.llite to various countries.

The Research Center to be funded by the
concerts will be established in Sao Paulo
at the Mackenzie Institute and will be
responsible for gathering reliable
statistics on the problem of abandoned
children, analyzing the causes, effects,
and consequences, and establishing
pilot projects to resolve the situation.
Estimates of the number of abandoned
children in all of Latin America range up
to 80 million. "One of the serious
problems in South America," concluded
Mr. Evans, "is-~he abandonment of
children by parents untrained in the
skills needed for employment or survival
in metropolitart areas." (California
Intermountain News, 23 April 1981.)

Beatles Caused Troubles
Many of today’s problems can be traced
to the music of the Beatles in the early
1960s, according to David B. Haight of

the Council of the Twelve Apostles, who
delivered the keynote address at the
Fourth Annual Meeting of the Utah
Association of Women held in Salt Lake
City April 24 and 25.

That music, which portrayed sex, drugs,
and rebellion in a favorable light, caused
a decline in moral values, an increase in
self-centered thinking, and a
proliferation of troubles for the United
States, he said. "I witnessed the early
developing of protests on college
campuses, protests against the Vietnam
War, with protestors using Beatle-type
music to express their feelings against
our government, against our ~military,
and against authority in general. This
spread into college classrooms and
opened an era of criticism of almost
anything that was pa~,’t of the past.

Urging Utah women to take a lead in
raising pure and wholesome young
people, Haight told them: "You have
such a profound influtence in ethics,
civility, the culture of our peop]~e, and
the refinement that has been slowly
slipping from us." He praised the
Association and expressed optimism for
the future because there seerns to be a
new national pride and faith ~n eternal
principles.

Well Placed Mormons
"Enormously conservative, enormously
Republican, and increasingly well
located in this new Republican era."
That is the Mormon church, according to
a fifteen-page feature in the
Washingtonian. Such success springs
naturally from Mormon beliefs, for
Mormonism is "the American religion, a
religion sprung from the soil of the New
World," one that emphasizes patriotism
and the belief that this countTy is a
"choice land."

Mormonism succeeds because it
combines "an unbending doctrine with
the hope of material advancement, to
proffer the hope that rewards of
righteousness will not come solely in
heaven, to hold out to those who hunger
in spirit not only a Christ but also a J.
Willard Marriott."
Material success translates into a
growing Mormon population in the
nation’s capital. "Today, Washington
has the highest concentration of
Mormons east of the Mississippi River,"
maintains the feature. They "are well
placed in Washington, and are in the
very fabric of the place." Eleven
Mormons now serve in Congress. Other
influential Mormons include: L. Ralph
Mecham, Washington Stake p~:esident,
now a representative for Anaconda
Company; Jack Carlson, heacl of the
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National Assodation of Realtors; Jack
Anderson, "next to the
Osmonds... perhaps the most famous
Mormon"; Dale Van Atta, Anderson’s
chief reporter; Lee Roderick,
Washington reporter for the Scripps
League newspaper chain; Merlo Pusey,
editorial writer for the Washington Post;
Glenn T. Potter, formerly a counselor in
the Washington Stake presidency;
William D. Ladd, former Washington
Stake president and congressional
liaison for the Agriculture Department;
and Max Reed, director of personnel in
the Department of Agriculture.
According to the Washingtonian, Reed
saw to it that the "Mormon network"
built by former Agriculture Secretary
Ezra Taft Benson "stayed well greased."
Other departments with powerful
Mormons include the Central
Intelligence Agency, the Federal Bureau
of Investigation, and military
intelligence. Robert Bennett, with
"shadowy connections throughout the
intelligence community," is son of
former Utah Senator Wallace Bennett;
Marvin M. Poulton, first counselor in a
Virginia stake, "is in military
intelligence."
"There are a lot of Mormons in the CIA
and FBI," agrees Dale Van Atta.
"They’re represented
disproportionately. You have a better
chance of getting in if you’re Mormon,
and one of the reasons is that Mormons
don’t drink. But the real reason is that
they’re trusted, and there’s a lot to be
said for trust. Most Mormons I would
trust far before I’d trust other people."

Other Mormons have come to town with
the Reagan administration. Richard
Wirthlin, former BYU professor, serves
as Reagan’s pollster; Richard Richards,
former Utah State Republican chair, is
chair of the Republican National
Committee; and Terrell Bell from Utah is
head of the Education Department.
Despite these connections, too much can
be made of Mormon power. The
Washingtonian concludes that while
Mormons and Episcopalians have
similar numbers in the United States as a
whole, Episcopalians have seven times
the representatives in Congress.

Mormon Media Image
Four other publications recently
highlighted Utah or the Mormons:
Newsweek’s Kenneth L. Woodward
wrote in the April 27th issue that "most
missionaries are obedient,
single-minded, and, if anything,
over-zealous." Woodward found
missionary discipline "unique," with
missionaries "eager for adventure." He

described the missionary experience as a
"rigid rite of passage" and concluded it is
forever timely because "companions
from the celestial kingdom will call on
non-Mormons in the lower realms of
heaven, offering them one last chance to
accept the latter-day gospel of Joseph
Smith."

"A comfortable search for roots," read
the front page of the travel section in the
Milwaukee Journal March 29th. Heritage
Tours, for a modest fee, will shepherd
the uninitiated genealogist to Salt Lake
City, give free classroom instruction in
genealogical techniques, and provide a
special "Before You Come" packet for
the would-be sleuth. "Booze or no
booze," the Journal concludes,
"evidently it’s all healthy. According to
Salt Lake City’s record keepers, the city
possesses the nation’s highest birth rate
and its lowest death rate."

"Joseph Smith was one of dozens of
con-men working the American frontier
in the 19th century who found religion a
sure route to personal aggrandizement,"
is how D.L. Kent in "Joseph’s Myth: A
Fact Sheet on the Mormon Church"
dismisses the life of the first Mormon
prophet. Kent’s article, published in the
April issue of American Atheist, attacks
the origins of the Church, dismisses
Joseph Smith as insane, objects to
Mormon treatment of homosexuals, says
"the Mormon Church sheds no tears for
physical murder," and concludes it
"pervades the state of Utah and society
wherever Mormons are found." But not
to worry: the church is trivial and "is
dying from within."

A front page story on Mormon temples
graced the March 20th Denver Post’s
Religion Newsweekly. The article
explained the significance of the temple,
the reason it is not opened to
non-Mormons, the kinds of ceremonies
performed, and the clothing required for
the ceremonies. Also featured was
"Mormon Temple in Colorado is
Unlikely for Now," a story which
suggests for the foreseeable future most
Colorado Mormons will continue to
patronize the Manti temple.

LDS Objectors?
"There is no place in Mormon
philosophy for the conscientious
objector," Don LeFevre of the LDS
church’s public communications
department said in responding to the Air
Force general who suggested the Church
had overlooked its responsibility to
defend the nation (Deseret News, May 7
and Salt Lake Tribune, May 8).

"I recognize that LeFevre was trying to

reaffirm the Church’s patriotism in the
face of charges," commented Scott Lloyd
in a letter to the Deseret News (May 14),
"but the kindest thing I can say about his
statement is that it is overly simplistic."
Lloyd pointed out that the statement
"implies blind acceptance of any
conceivable military adventure
undertaken in the name of national
defense or patriotism." He suggested
that a German citizen under Hitler
would not have violated Church
doctrine by resistance and said "I think
within the Church there must be a spirit
of tolerance for those of us who could not
bring ourselves to participate in mass
murder or genocide, even though we
believe we could be excused for it in the
hereafter."

Man Fires Visitors Center
Charges of terrorism and arson have
been filed against Max Asay, a
40-year-old Salt Lake City man accused
of starting a fire in the Temple Square
Visitors Center. According to complaints
signed by Fire Lt. Kenneth D. Dailey
before Fifth Circuit Judge Melvin H.
Morris, Asay was in the visitors center 30
minutes before the fire, and later came
back, causing a "ruckus."

The fire caused an estimated $3,000
damage to curtains and portions of the
walls. Asay was released on
recognizance prior to the arson charge
being filed.

Conserve Meetinghouses
Calling for wise use of Church resources,
a March 2 message from the First
Presidency announced new guidelines
for the "Maximum Use of Church
Physical Facilities." First, all future
buildings will be constructed using
"new, economical, standard
meetinghouse plans," which will result
in substantial savings. Second, buildings
will be shared across ward, stake, and
region boundaries in areas of high
Church member
concentration: "Although this may
require limited travel for some local
units, it will assist the Church in
providing meetinghouses in other areas
of the world where the need is great."
Third, all existing meetinghouses will be
shared by several units before additional
buildings are constructed. Finally, every
meetinghouse and Church building is to
be "maintained at dedication standard in
order to prolong its useful life and
~rovide clean, attractive surroundings in

which to worship the Lord." Noting that
these measures are "departures from
past practices," the First Presidency
urged wholehearted support.
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