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Appetite Whetted
I was extremely interested in the
article on "Mormonism in Black
Africa," published in your May/June
issue. Mr. Bringhurst’s treatment of
the missionary work in Africa is much
needed.

The article, however, does leave :me
somewhat confused. Bringhurst claims
that the "initial impetus" for
missionary work in Nigeria started
with O.J. Umordak’s request in 1946.
He submits evidence for this
statement by citing the Council
Meeting minutes in the Adam S.
Bennion papers. Much of the
remainder of that section of the
Bringhurst article uses Time, 18 June
196,5 as its source. This is where the
confusion enters. A careful reading of
the Time article reveals a different
origin for interest in the Church in
Nigeria than Bringhurst claims. Time
focuses on Anie Dick Obot’s
investigation and subsequent founding
of a church. From my vantage point,
Bringhurst’s conclusions and evidence
do not jive.

In fact, I find Bringhurst’s treatment
of this material somewhat superficial.
What of the Time claim that 7000
members had joined Obot’s "Mormon"
Church? (Lester Bush, Dialogue, Spring
1973, suggests that there may have
been as many as 25,000 members of
these self-professed Mormons.
Bringhurst only speaks of one--
Umordak.) Is there some relationship
between Umordak and Obot? What
about Ambrose Chukwu’s role in the
whole story? ("They’re hnporting
Ungodliness," Nigerian Outlook, March
5, 1963, p. 3.) Bringhurst either skips
over lightly or ignores all of this. Was
Time in error? How does the jigsaw fit
together? Perhaps, Mr. Bringhurst is
just keeping it all a secret until the
publication of his book.

At any rate, thanks for publishing the
article. It whetted my appetite. It also
raised a number of questions.

Kim R. Burningham
Bountiful, Utah

View of the Hebrews
Without getting into a point-by-point
discussion, a few observations on the
View of the Hebrews and parallelisms are
in order. The best handy discussion of
the subject of Book of Mormon

quotations "lifted" from the Bible
without "credit" and raising questions
about authorship dating is in Vestal
and Wallace’s Firm Foundation of
Mormonism. You can find hundreds of
similar situations in the Bible with
sources ranging from Greek poets to
apocryphal literature. Clearly, there
are original fountains of these ideas--
divine or human. A similar situation is
presented with other aspects of the
gospel, such as the temple--.a skeptic
can presume borrowing (indeed,
Joseph openly admitted to using the
Masonic ceremonies and "purifying"
them), or one can realize that if these
things are true, that ancient parallels
should be expected
I’m not sure that it is clear to readers
why View should parallel the Book of
Mormon. Aside from possible
inspiration, the Ethan Smith work
drew on the same "facts" as the ]Book
of Mormon story, legends handecl
down through the .descendants of
Book peoples about Israelite origin, a
final battIe, buried records, etc. One
can find other things in tradition
"coincidentally" verify Mormon
claims, from the "four brothers" to
evidence that has led non-members to
conclude that Christ visited the
Americas. One can interpret these
things to bolster whatever side one
chooses.

The pity is that we have naive
members propagating the myths
about evidence for the Book’s
authenticity--and, on the other hand,
so many sophisticated members whose
testimonies are on such sandy
foundation that they crumble at the
slightest challenge. One can actually
find criticisms strengthening if one
pursues them until answers are
unfolded. If one examines the work of
Jakeman, Palmer, fiorenson, the
Foundation for Ancient Research and
Mormon Studies, Zarahemla Research
Foundation, and the Society for Early
Historic Archaeology, to cite a few
examples it becomes clear that it is
quite irrelevant what View says: no
one "made up" the Book of Mormon,
it is based on true history. Whether
one considers linguistics (and, for
heaven’s sake, let’s put aside this
phony argument about literal vs.
conceptual translation--any
translation is both, and both
approaches would have been used if
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Joseph used a stone to "manifest"
words) or the internal geographical
references, the Book holds up to very
close scrutiny. Those who don’t
realize this simply haw_~n’t done
enough research. If those of weak
faith can hold on a couple of years,
there should be a flood of information
made available that will confirm the
authenticity of the Book of Mormon--
there is a backlog in manuscri, pt form
now, and we are just seeing the dawn
of scientific verification of the
scripture.

Scott S. Smith
Thousand Oaks, California

Indian Tales
The articles on View of the Hebrews
mentioned the story about Joseph
telling "Indian tales" as a child, as
related by his mother. Two things
should be considered here: how
accurate was Lucy Mack Smith’s
memory when this was; told, and was
this happening when Joseph was
receiving :information from Moroni’s
visits?

Bob Anderson
Los Angeles, California

Many Pronounced Differences

I was pleased to see addressed the
question of the alleged relationship
between Ethan Smith’s View of the
Hebrews and the Book of Mormon
(SUNSTONE 6:3). I question the worth
of many of George Smith’s
observations. And I think that Sowell
dicln’t state his case strongly enough.
A serious and detached study of the
alleged relationship between the View
of the Hebrews and the Book of Mormon
reveals the fact that the pronounced
differences between the two works
far outnumber the few weak parallels
the critics have pointed out. (See
Weldon and Butterworth, Criticisms of
the Book off Mormon Answ,~red [Herald
House, 1972], pp. 14-18; Nibley, "The
Comparative Method," The Improvement
Era 62 [October 1959]:744-747, 759.)
To suggest that the View of the H.:brews
could haw_~ supplied Joseph Smith with
the information which may have
enabled him to write the Book of
Mormon (what of the recent
computer wordprint test?) is to
suggest something which simply
cannot be harmonized with all of the
known facts on the matter. For
instance, how could reading and even
having a working knowledge of the
View of the Hebrews have enabled Joseph
Smith to so construct the history of
the Jaredite city of Lib that it m~tches
the archaeological sequential history
of the Olmec ruin of San Lorenzo
Tenochitlan? (See Vestal and Wallace,
The Firm Foundation of Mormonism [LL
Co., 1981], pp. 126-128, where it is
suggested that San Lorenzo could
very well be the Jaredite city of Lib.)



Or where in the View of the Hebrews
would Joseph Smith have found the
ninety-three Mesoamerican cultural
traits which John Sorenson has found
in the Book of Mormon.;’ (See
Sorenson, "The Book of Mormon as a
Mesoamerican Codex," Newsletter and
Proceedings of the Society for Early Historic
Archaeology 139 [December 1976]:1-9;
see also Jakeman, "The Main
Challenge of the Book of Mormon to
Archaeology," Proy~ress in Archaeology:
An Anthology [SEHA, 1963], ed. Ross
T. Christensen, pp. 99-103.) And on
and on we could go.

If Joseph Smith had plagiarized his
ideas for the Book of Mormon from
the View of the Hebrews, it is highly
unlikely that he would have later cited
the book as evidence for the Nephite
record. And if Lucy Mack Smith’s
testimony counts for anything, it
should be pointed out that she
declared that Joseph Smith "’seemed
much less inclined to the perusal of books than
any o[ the rest of our children, but far
more given to meditation and deep
study." (Lucy Mack Smith, History of
Joseph Smith [SLC: Bookcraft, 1954], ed.
Preston Nibley, p. 82. Emphasis
mine.)
But if one could prove that Joseph
Smith went through the View of the
Hebrews with a fine-tooth comb, that
still would not impugn the
authenticity of the Book of Mormon.
Nibley was quite right when he
pointed out that any "careful and
impressive" listing of the "parallels"
between the View of the Hebrews and the
Book of Mormon is "quite worthless
either to prove or disprove the Book
of Mormon."

The first thing to do in examining any
alleged ancient text is to consider it in
the light of the’ origin and background
that is claimed for it. If it fits into that
background there is no need to look
farther, since historical forgery is
virtually impossible (cf. Nibley, An
Approach to the’ Book of Mormon {Deseret,
1976 edition], pp. 5-6; Robert F.
Smith, "Tests," [Unpublished paper,
1980]; Jakeman, "The Rationale of
Book of Mormon Archaeology"
[Unpublished paper, 1969]).
In the case of the Book of Mormon,
this would mean checking to see if the
book contains authentic ancient
touches from the Mesoamerican and
Middle-Eastern areas. If such can be
proven to be the case, then the Book
of Mormon would stand vindicated as
an authentic ancient document. And it
wouldn’t matter if the critics could
prove’that Joseph Smith read
everything they claim he did, since
David Palmer has shown that the
information necessary to write the
Book of Mormon just wasn’t available
in Joseph Smith’s day anyway. (See

Palmer, "’A Survey of Pre-1830
Historical Sources Relating to the
Book of Mormon," BYU Studies 17
[Autumn 1976], pp. 101-107; see also
Jakeman, "The Main Challenge of the
Book of Mormon to Archaelogy," pp.
90-101.) If the Book of Mormon can
be shown to fit into the background
claimed for it, then it must be taken
seriously as an authentic ancient
document, no matter how distasteful
its theology may be to some. John
Sorenson succinctly points out the
following:

Honest scholars will not be put
off by anachronisms or cultural
anomalies (as they may appear)
in the Book anymore than they
are by hard-to-accept elements
in a native document such as the
Popol Vuh. The presence in an
ancient text of concepts and
symbols which the scholar does
not personally believe is hardly
reason not to take the text
seriously when it is seen to fit a
pattern as an authentic
document. (Sorenson, "The
Book of Mormon As A
Mesoamerican Codex.)

As far as impugning the historicity of
the Book of Mormon is concerned, the
whole issue of the alleged connection
between the View of the Hebrews and the
Book of Mormon is absolutely
pointless. The real place to start
looking for evidence which might
possibly impugn the genuineness of
the Book of Mormon is in the areas of
ancient Mesoamerica and the Middle
East. So far no critic of the Book of
Mormon has seriously tried to do this,
although there have been a couple of
laughable attempts (e.g. Jerald and
Sandra Tanner’s Archaeology and the Book
of Mormon [Modern Microfilm, Co.,
1969] and Gordon Fraser’s Jo:;eph and the
Golden Plates [Industrial Litho Inc.,
1978]). Mayanist Michael Coe tried,
but his attempt, though an honest
one, is riddled with glaring errors.
(See V. Garth Norman, "Book of
Mormon Archaeology--Aliw_~ and
Well: A Response to Michael D. Coe
and Evidences from his Excavations
for San Lorenzo Tenochitlan as the
Jaredite City of Lib" IUnpublished
paper, 1974].)

Hugh Nibley, John Welch, and Robert
F. Smith have already covered the
Middle East side of the test quite
nicely. They have demonstrated in full
scholarly fashion that the Book of
Mormon does indeed contain ancient
twists from that area.
And as for the Mesoamerican aspect
of the inquiry, M. Wells Jakeman, V.
Garth Norman, John Sorenson, Ross
T. Christensen, and Kirk Holland
Vestal, to name a few, have shown
that the Book of Mormon has all of
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the characteristics of an ancient
"Mesoamerican codex." And the best
is yet to come.

Elder Michael T. Griffith
Texas Dallas Mission

Importance Ignored
Regarding the recently discovered
blessing given by Joseph the prophet
to his son Joseph Ill, it appear.,; that an
issue of paramount importance has
largely been ignored. I refer
specifically to the
"thus saith the Lord" promise
(threat?) given to young Joseph that if
he did not "abide in me, I, the Lord,
will receive him in an instant unto
myself." Surely a "thus saith the
Lord" from the mouth of the prophet
should not be summarily dismissed,
especially one that presents such
interesting ramifications.

Can one conclude that, since young
Joseph lived to the ripe old age of 82,
he did in fact "abide in the Lord?" Or
possibly since he rejected some of tlhe
doctrines taught by his father,, he did
not "abide in the Lord" and art instant
of the Lord’s time is equal to 132
vears7 Or verhaps the Lord changed
his mind a~the prophet indicated Hie
was sometimes wont to do. ("But as
soon as the Lord gives a
commandment & revokes that decree
& commands something els then the
prophet is considered fallen &C."
Joseph Smith as recorded in the
Wilford Woodruff journal, 19
December 1841. Quoted on page 81. of
The Words of Joseph Smith compiled by
Ehat and Cook. Bookcraft, 1980.). Or
perhaps the Lord had simply gone
fishing that day and had no part in
the affair.
As a "burned again" Mormon who has
taken upon himself "emeritus status,"
I would be very interested in reading
the observations of the Joseph Smith
apologists on this matter.

Glenn Webster
Gilbert, Arizona

More Graffiti
I read with delight your article on the
graffiti in the LTM. Being a recent
graduate of the MTC, I could relate
quite well with the subject matter and
the feelings.

I write to tell you of the "secret
world" of the MTC, perhaps :not quite
so elaborate, but it suffices. "[’he
desk/chairs in the MTC have metal
tubing; at the end of this hollow
tubing is a cap. When one is bored it
is quite easy to find simple pleasure in
pulling off these caps and playing with
them. Even more delightful is, to find,
carefully stuffed inside, the name,
destination, and whatever minute

message that might be found therein,
left by our brave forerunners.

It is wonderful to read your magazine.
Being without it for the last six
months made me appreciate its
freshness all the more.

Janet Cornwall
Kaohsiung Taiwan Mission

New Subscriber
I just received my first issue of
SUNSTONE, and I find it a most:
welcome companion to the overly
general tones of: the Ensign. I’m glad to
see a publication by LDS people that
pulls no punches.
Being from a family that has
polygamous backgrounds (my great-
grandfather, Hyrum S. Church, was
probably one of Thomas Kirby’s
cellmates), I thoroughly enjoyed
"From the Pen of a Cohab." It made
me appreciate the freedom we have
today.
On a lighter note, I got a big kick out
of "Clinical Notes on the R. M."
Having, at age 31, just "graduated"
from a singles ward here in the L. A.
area, this article really hit home. I
think about my many "flirtations"
with THE REAL THING and how I
finally married one.
By all means keep it up.

James E. Lewis
Torrance, California

Heart and Soul
I enjoyed Davis Bitton’s essay on the
thirteenth Article of Faith (2:50). I
must take issue, however, with his
conclusion that "more leaders ....
engaged in an eternal questing, a
dynamic, never--ending process of
growth and expanding horizons" will
solve the problem of "translating lofty
principles into our individual and
group lives."

It is difficult to argue that
Mormonism does not need more of
this ideal leader. In a church whose
members sometimes appear to value
orthodoxy more than truth, the
thought of a predominance of such
leaders is exciting. Yet even if each

present Church leader embodied
Bitton’s ideal, I doubt that Latter-day
Saints would find it any easier to
apply gospel principles in practical life.
Indeed, it might make the translation
process more difficult.
I think one can legitimately question
whether a church led by B. H. Roberts
prototypes would hang together long
enough to arrive at any concrete.
principles. Put another way, a church
wherein nothing is beyondchallenge,.
argument, and reversal might well
disintegrate over the questions of
what to do, without ever getting to
the actual doing. In fact, it is far from
clear that the same leadership
qualities that Joseph Smith exhibited
in restoring
the gospel, or that Brigham Young
displayed in colonizing the Great
Basin, are also those most appropriate
to running an organization which now
looks more like a multi-national
corporation than a traditional
church.

This is not to say that challenge and
arguments are not necessary. It is also
true that a church which places too
much of itself beyond question will
inevitably stagnate, increasing in
irrelevance with the passage of time.
The frustration of many Latter-day
Saints with the contemporary Church
can be traced to its apparent
unwillingness to countenance
discussion on issues which appear to
reflect negatively on popular doctrines
and beliefs. I do not believe, however,
that this frustration would disappear
under Bitton’s ideal leadership; it:
would only be shifted to the other
side. Dogmatists would undoubtedly
be distrubed by the Church’s
unwillingness to accept the challenge
of supposedly unchallengeable
doctrines.
I once had an institute professor who
was fond of saying that both Hough B.
Brown and Ezra Taft Benson
represent the heart and soul of
Mormonism. There is much truth in
that statement. I do not believe that
much progress is really made by
deciding that open-mindedness to the
teachings of other philosophies and
cultures is truer to the gospel than a
more self-centered orientation. Who is
to say that Paul’s approach to tkte
gospel was more valid than Peter’s, or
B. H. Roberts’s better than Joseph
Fielding Smith’s? Far more important
than exchanging rigid dogmatists for
flexible free-thinkers is that both
mindsets recognize the legitimacy of
and need for their ,opposite nurr~ber in
the Church. The former make the
Church unified and effective, the
latter keep it stimulating and relevant.

Fred M. Gedicks
Mesa, Arizona
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