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MARDEN C L A R K  

WhoseYoke is Easy? 
There are no shortcuts to wealth or education or culture or 
religion, no shortcuts to the sublime b y  way of the trivial. 

S OME time ago my wife and I went to a 
performance of Star Child, sequel to Saturday's 
Warrior,  and watched and listened with increasing 

distaste that finally became disgust. In contrast, I had 
listened, in the same deJong Concert Hall but alone 
except for Clayne Robison, to  a recording of Robert 
Cundick's Redeemer and had responded with something 
close to spiritual rapture. I felt distress a t  the audience's 
too-easy appreciation, standing ovation and all, for the 
cliches of character, language, and music that make up 
Star Child. My response centered, though, on a statement 
by Alan Keele after he had made a devastating contrast 
between Die Frau ohne Schatten and M y  Turn on Earth. You 
cannot, he said in effect, put sublime materials in trivial 
form and have anything but trivia left. In contrast t o s t a r  
Child, Brother Cundick had taken similarly sublime 
materials and Put them in sublime form, with the 
resulting sublimity of experience. At two o'clock, I 
awoke composing this paper. 

What I remembered in that 2 a.m. session with myself 
was a series of experiences, conversations, reports, and 
perceptions which I sensed in the blackness of my 
bedroom were so closely related as to be all of a piece- 
and a very disturbing piece. Star Child was part of that 
series. The series began with a BYU student in our home 
congratulating himself on w h a t  he  had just 
accomplished: he had been to a downtown bank where 
he had taken out a $3500 student loan, interest free, and 
then had gone up the street to a brokerage firm and 
invested the money in a money-market fund that was 
paying around 14  percent interest. I of course knew that 
.such things were going on, but I was rather shocked to 
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find someone close to me who was doing it, apparently 
with no sense of anything wrong. I don't know whether 
he had thought of the Utah taxpayers who would have 
to pay the interest on his loan (he could hardly have 
suspected that the bankers were themselves providing 
such loans simply out of love for California students), or 
whether he had thought of the Church's stand against 
accepting government subsidies, or thought of some 
truly needy student who would now not be able to get a 
loan (there is only so much money available for such 
things), or  of any other of the moral implications of what 
he had done. I do know that he was very pleased with 
himself and with his BYU business professor who had 
told his class about such opportunities, himself 
apparently undisturbed by any moral implications of this 
working of the system. 

More recently a young honors student told me that his 
salesmanship professor had told his class-repeatedly, I 
gathered, almost as a class motto-that excellence is 
measured at the cash-register. The student was shocked 
that I was shocked. It seemed to  him a perfectly valid 
measure. He was financing his way through school, 
quite comfortably, by selling Bibles in the Bible Belt 
during his summers. He was an excellent salesman, one 
who really loved his product and his customers. He could 
see no real relationship between a motto like the one he 
had quoted and his own problems with writing poems 
and short stories. He dropped my class a couple of days 
later because, as he put it, he was not ready to pay the 
price yet. 

I was talking about some of these things in a class the 
next week, and one young man came up afterwards, 
obviously troubled, and told me that his religion 
professor, in a Book of Mormon class for returned 
missionaries, had told the class-again more than once- 



that if the young men in theclass were not at  BYU with a 
picture of a dollar sign in their heads they were wasting 
their time; if the young women, he said, were not there 
with the picture of a young man with a dollar sign in his 
head, they were wasting their time. Iquestioned him as I 
had questioned my honors student, very carefully, 
hoping that they were reporting wrongly or that the 
teacher had said such things with some kind of irony tq 
arouse response and discussion. But no, they both 
insisted, there was no  possibility of needling o r  under- 
cutting irony. I still hope there might have been. 
Whatever, all t h ree  of these professors  had 
communicated to the students a sense of values that the 
students felt was deeply held. 

A few days later, I had spent an hour talking to a 
former student and good friend, Larry Thompson, now 
teaching at  Ricks and working Saturdays at a private 
bookstore in Rexburg that sells largely Church books. 
He told me at some length of the problems they had 
keeping enough Shirley Sealy romances and other such 
"Mormon" fiction and poetry in stock, they sell so fast. 
He was feeling terrible at the level of taste such sales 
were revealing. By the standard of my student's 
professor these are marvelously excellent books. 

In my deep-night vigil, I put these experiences 
together with reports I had repeatedly heard that Provo 
and Salt Lake City are the center-or a t  least a major 
center-of penny stock frauds in America and of gold 
and silver speculation frauds. In some ways r1101-e 
disturbing, they are also known, along with much of the 
rest of Utah, as the center of large-scale pyramid 
schemes. (I have to comment parenthetically on these 
schemes, in which some few on the top can get rich, but 
only at  the expense of large numbers somewhere along 
the way who get nothing as the chain inevitably runs its 
course. In other words, those that promote and those 
that participate are knowingly trying to get rich without 
real effort on their part and at the expense of their 
brothers and sisters, the vast majority of whom will get 
little or nothing back from their "investment." No place 
along the way does the scheme really generate wealth. 
How a good Mormon can participate in such things is 
more than I can see.) As i f  all this were not enough, I was 
told, a few days after my vigil, that Utah also has the 
highest rate of personal bankruptcy in the n a t i ~ n .  I 
suppose the new bankruptcy laws have a place. But it 
doesn't take much research to know that they are being 
heavily used as a device for financial manipulation: get as 
deep into debt as you can, transfer all property out of 
your name, and then declare bankruptcy-and go  live off 
the proceeds or  start over again in another name. 

I realize that I have given extreme examples, that very 
few teachers I know at BYU share the values of the three 
my students talked about. But I fear that they are just 
that-extreme examples and profoundly symptomatic. 

I wish I could find a way around what all this is saying 
about us as a people by arguing that all these financial 
shenanigans were being carried on by the non-Mormons 
among us. But I can't. It was Mormon professors and 
students that I was remembering, it is the center of 
Mormoni sm w h e r e  the  reputa t ion-and the  
manipulation-exists. And I have had enough 
experience with the manipulators to know that they 
often trade on their Church affiliation to further their 

schemes. And though I know there is a big difference 
between dishonest manipulation of money and just bad 
taste in popular art, I have also had enough experience 
with writers of best-selling Mormon novels and 
musicals to know that they trade on the predictable 
responses of their Mormon audience and enough 
experience with sentimentality to know it as the 
manipulation, conscious or  not, of already built-in 
emotions. 

NO, my night vigil told me, it is our very Mormonness 
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that is involved; it told me that these things are all of a 
piece; and it forced me to ask, Is there something at the 
heart of our culture that generates what Hugh Nibley 
calls our insatiable appetite for kitsch?-and to broaden 
that question to, Is there something a t  the heart of our  
culture that generates the problems I have been out- 
lining? I almost hate to ask that question because I cap 
hear a cynical response: Of course-the Church. And to 
an extent the answer would have to be right: the Church 
is too much a part of our personal lives, too deeply part of 
what distinguishes us as a culture, not to be part of any 
deep cultural problem. 

I've said that all these things are of a piece. If so, it 
should not be hard to find the piece. The  key piece is, in 
fact, "easy." Everything I've been fretting about thus far  
has involved an easy version of life: of money, of 
education, of culture, or religion, of whatever. An 
interest-free student loan to buy money-market funds: 
easy money and easy manipulation of the system. A man 
with a dollar sign in his head: easy education for the sake 
of easy money. Excellence measured at  the cash register: 
easy measure for easy culture. Stock fraud, gold and 
silver fraud, personal bankruptcy: easy money o r  easy 
ways out  of tight problems. We have fallen to the lure of 
the easy. And if I am right about all this, then I am 
convinced that it constitutes the single most serious 
problem now facing us as a culture and perhaps even as a 
church-far more serious finally than the ERA or the 
sexual revolution or even drugs (themselves often just 
an easy answer to immediate ~roblems) .  

It is tempting to see the problem as just our  version of 
America's general emphasis on the easy, affluent life, 
epitomized in our TVlmovie-centered world, where the 
easy is flashed before us in wearying repetition: easy 
money,easygoods,easyculture,easylove,easyreligion, 
easy everything. We would hardly need look farther, 
except that that answer, placed in the perspective of who 
and what we claim to be, is no answer. It does nothing to 



tell us why we, as Mormons at the very heart of our  
church, should succumb to and even exaggerate the 
weaknesses of our  country, why Utah should be a center 
of fraud and manipulation, why w e  should see so  many 
of the problems a t  the Church's university. If we look a 
little deeper, we can see not one force but a whole 
complex of forces helping to  generate our  grasping for 
the easy. Most turn out  to  be paradoxical. 

I do want to  blame as much as possible of our  passion 
for money onto our  succumbing to the general 

I can't help wondering if some of the 
things We glory in njosi don ' f  got 
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American passion. But we Mormons have our  own 
peculiar version of it. Our  emphasis on welfare, food 
storage, staying out  of debt, sound finances, and so forth 
has made many of us hyper-conscious of the role of 
money in our  lives. We have placed a great deal of 
emphasis on success, both monetary and otherwise. It is 
no accident that some of the best-known of the new 
breed of financial advisors are Mormons. All those 
hundreds of talks on success are both symptom and 
cause. SO is our  intense preoccupation with and 
honoring of the wealthy, the famous, the champion. We 
almost canonize our  Willard Marriots, our  Johnny 
Millers, our  Danny Ainges, our  Osmonds. We both 
canonize and follow our Howard Ruffs. 

I can't help wondering if some of the things we glory in 
most don't get twisted to support the easy-money 
hunger. We are repeatedly exhorted to  get out  of debt 
and stay out .  Do  we look for  the easy ways t o  do so? We 
are exhorted to pay our tithing (itself a kind of easy way, 
a substitute for the much more difficult but much more 
celestial law of consecration). Are we "paying" it, in what 
I call the mercantile relationship with God, t o  buy His 
blessings? Are we listening too hard to those promises 
about the windows of heaven-and translating them too 
literally into material blessings, the kind we keep 
hearing about in testimonies on  tithing? Perhaps worse, 
do we use tithing as a measure of faithfulness, or, still 
worse, as evidence of prosperity which in turn is 
taken as evidence of the Lord's approval? This Mormon 
version of the old Puritan view of wealth as evidence of 
God's grace in one's life, of one's being of the Elect, 
provides us with a perfect rationale for getting rich the 
easy way. Do we see any of the same kind of twisting of 
values in our  emphasis on welfare, which ought to 
express our most unselfish concern for each other but 
which we often think of, as we  do of tithing, as our  
personal insurance policy? 

We would hardly have to  look beyond the Church 
magazines, with their long history of moral and spiritual 
lessons in the form of stories and poems, to explain 
something of our  craving for easy culture. Even today, 
with some of the finest editors I can imagine, the 
tradition of the magazines as teaching tools dominates 
and hence subordinates imaginative excellence to 
content and t o  easy, "upbeat" tone and endings. I see 
evidence of upgrading but little evidence of real change 
in basic policy, except in one or  two issues devoted 
primarily to the arts in the Church. But surely the 
magazines are symptom more than cause. Given the 
resources available to them, including the increasing 
flow of fine materials from Mormon writers, the 
magazines must  be essentially what those who finally 
control them want  them to be. Their primary functionis 
to  present and support Church programs and to 
promote faith and activity in the members. Where 
stories and poems can contribute to such a function, 
they can be and are used. 

Underlying such a function of the magazines is a 
widespread conception of the arts as essentially 
utilitarian and hence a kind of impatience or  even 
suspicion of a r t  that has no apparent o r  immediate 
utility. And such suspicion is in turn a part of the rather 
deep suspicion of intellectual activity on almost any level 
beyond the ordinary. I don't like the label anti- 
intellectual, but it catches a large flavor of widespread 
attitudes in the Church-widespread enough andoften- 
enough documented that I need only mention them in 
passing. The  "dollar sign in his head" is only an extreme 
example of the attitude: Nothing else a university has to 
offer-since one can get a testimony anywhere-is 
worthy of the serious attention of the young Mormon. 
The morecommon version we hear repeatedly in our 
meetings: "I don't suppose this poem [or story or 
whatever] would be considered very good by the English 
Department but I like it and want to share it." The 
implicit attitude is that the English department is 
interested only in something that could not interest us 
ordinary people-and probably should not. In other 
words, they're snobs. 

O n e  other source of our  desire for easy culture could 
well be our  repeated emphasis on the plain and precious 
in the scriptures and the gospel generally. Such an 
attitude keeps many of us from looking with real energy 
at any but the familiar parts of Isaiah or  Job or 
Ecclesiastes-and provides a built-in rationale for  our 
dislike of complicated art.  

The  desire for easy culture is again both symptom and 
cause of the more general desire for easy education. 
Here I want  only to suggest that the startling shift of 
enrollment away from languages (except as they are 
recognized as immediately practical) and other culture- 
centered courses and toward the immediately "practical" 
courses and majors-a shift that has characterized BYU 
at least as much as other American universities-has 
been largely a shift away from the intellectually 
demanding and expanding to the less demanding. For 
too many the life of the intellect has been swallowed by 
the life of the job. 

I want to comment on only two qualities that may 
contribute greatly to  our  desire for easy religion. One  is 
our most common metaphor for missionary work: 



selling the gospel. I am always uncomfortable with the Himself for us and because He is the source of Light. 
metaphor, even when I hear it from that marvelous and Probably more important for what I am saying, His yoke 
venerable salesman, Elder LeGrande Richards. My is easy because in taking it upon ourselves we discover or 
problem with the metaphor, other than its mercantilistic create in ourselves new capacities for compassion and 
suggestions, is that it presents the gospel and the sensitivity and love and joy in our service to one another 
Church as products, something to be used, something and to Him. Such capacities surely explain the radiance 
complete, like a new car, that demands of us only that we we recognize in the faces of those who have taken most 
buy it and drive it. In other words, it presents an fully His yoke and burden upon them. 
essentially easy, undemanding gospel. The other quality I am arguing, of course, that the quest for truth and 
is our emphasis on quick conversions. Such emphasis excellence creates in us parallel capacities that make the 
obviously produces results. But againlit means that new yoke and burden of that quest easy and light. They can 
members can understand very little of what will be hardly be easy and light in any literal sense, any more 
expected of them. The very idea that one can make such than His can. I know of almost no real truth or 
a momentous choice after only a week of exploration and excellence, religious or secular, that hasn't had to be 
testimony implies that both the choice and the life being earned in something equivalent to sweat, blood, and 
chosen cannot be really difficult. tears. 

Such is at least part of the complex of forces that make That price I am equating with the yoke and burden. 
,us  want the easy. Some of the forces are admittedly the burden of commitment in time and energy and 
superficial; others are nearer the core of both our devotion, the yoke of involvement-we can get 
culture and our religion. I can perhaps sum them up by "hooked" on art or music or literature or religion just as 
insisting that finally it is our interpretation-or we can on drugs or alcohol or coffee, but with the great 
misinterpretation-of the Gospel itself that we are difference that the one will destroy, the other create us. 
going to have to look at. When Jesus promises rest to the And it is just that process of creation in us that makes the 
heavy laden and peace to his followers, when he says, yoke easy and the burden light. That is, as we come to 
"For my yoke is easy, and my burden is light," He seems 
to be promising an easy lifeand easy religion. At the very 
least, He provides a rationale for seeking such a life. It is 
the rationale that makes so appealing the modern TV art and ~ u ~ f u y e  nledioCYjfY feedS 
evangelists' invitation to come forward and leave all 
burdens with Christ. We usually smile condescendingly Upon itself, The  sha and 
at such easy versions of the Gospel. But I fear that much 
of the rationale has somehow come to pervade many of sentimental cannof nourish any taste 
our own attitudes toward the Gospel and the Church. 

And yet He must have meant what He said: He always except that for fhe shallow and 
did. We spend all our lives learning that He meant what 
He said, and perhaps how He meant it. He could hardly 

sentinzental. 
have meant that the kind of life He held out to those who 
would take His yoke upon them would really be an easy 
one. He Himself must be the ultimate proof: bearing His 
own burden of ultimate suffering. Or we could cite the 
long string of martyred saints following His death. Or  
the near-public anguish of President Kimball as he took 
upon himself the burden of prophet and president. Jesus 
could not have meant that His burden would cause no 
pain, no suffering, no staggering under its load, no 
sacrifice from either His prophets or the least of His know the true and the excellent we create in ourselves 
followers. The rest of this paper will explore what I think new capacities for knowing and understanding and 
He must have meant and then what this must mean for recognition and response and enjoyment, which in turn 
students and faculty at BYU and for Mormons generally, make possible higher levels of knowing and responding 

If we look carefully at what the Savior must have and enjoying. Even though the higher we reach the 
meant by His yoke being easy and His burden light, we greater may be the yoke and the burdent the easier also 
can see directions in which our quest for truth and will be the yoke and the lighter the burden. 
excellence might lead us. First note that it is a yoke and a I remember as a freshman at BYU playing a clarinet in 
burden. Next, note that He is speaking to those that are Robert Sauer's concert band. Bobby, as we called him, 
heavy laden, presumably with sin and sorrow, since He was the composer of "Springtime in the Rockies," and 
has just denounced the cities that rejected Him. His yoke most of the concerts we gave ended "by special request" 
and burden are easy and light, then, in comparison to the with that song. But Bobby also had high aspirations for 
yoke and burden of sin and rejection. But repeatedly the 
scriptures testify of a differing sense, too, of easy and 
light. Even given the most intense pain and suffering 
and sin, if followed by repentence the yoke and burden 
are easy and light because they are borne as a team (at 
least one of the implications of "yoke"), with the Savior 
Himself lightening our burden because He sacrificied 

his band. I remember my complete confusion when he 
gave us the Overture to Die Meistersinger uon Nuevnbrrg. 
Nothing from my high school experience, even under a 
remarkable music leader, had prepared me for this. 
Some oldtimers in the band, like John Halliday, had little 
trouble with it. But I struggled-and struggled and 
struggled. And one day I found myself playing the 



second clarinet part with some skill and a great deal of mutual funds and penny-market stocks, even in limited- 
enjoyment. This on a small scale is the exact process I partnership real-estate ventures, and especially in gold 
have been talking about. The process is an upward spiral mine stocks. So I know both the problems and the 
as long as we continue with it. I didn't stay with the temptations. But that erosion from inflation is not a 
clarinet. I couldn't play a line of that overture now. But I comfortable thing to contemplate when one is retiring. 
never hear it or  any part of it without feeling some of the Even so, the Savior's words again can save us: "But 
old satisfaction, even joy: joy that makes the yoke easy seek ye first the kingdom of God, and his righteousness; 
and the burden light. and all these things shall be added unto you." Mormons 

I want now to indicate the direction that our quest for  remember this passage; we quote it after). But I can't 
the true and the excellent should take us if we are to help suspecting that we hear "SO that" rather than "and 
counteract that suckering for the easy: easy money,,easy these things shall be added unto you." But He had 
education, easy culture, easy religion. We will find that already warned that we cannot serve two masters. And 
for each of these the answer is itself remarkably easy. "these things" are hardly wealth. Jesus was specific-as 
The doing is what be complex and difficult. The He nearly always is: What we shall eat, and what we shall 
answer to the easy lies in the genuine. The answer lies in drink, and Wherewithal we shall be clothed. These are 
everything that is implied in what we claim to the things we  should take no  thought of and that will be 
be:sanctioned and led by Him who said His yoke is easy. added unto us if we seek first the kingdom. The seeking 

I speak with least assurance about money. I know of wealth for its own sake, the loveof money that is the 
there is something sadly and deeply wrong with root of all evil, the quest for the power that money can 
manipulating the student loan system, with coming to a confer-without primary concern for the good that it 
university o r  doing anything else with a dollar sign in can do-these Jesus condemns unequivocally, and warns 
one's head, with manipulating stocks and gold-or us t o  do so too. Somewhere in our teachings, o r  in our 
people through these-, with exploiting friends or response to them, we  have lost this most basic emphasis. 
church associates or  anyone else through pyramid We can at  least begin to counter the taste for the easy 

in education by reversing the move toward education as 
fundamentally preparation for earning a living. Not that 
vocational courses are necessarily easy but that they set 

In ]\/loYnlon ism f hpyp is a widesPy~fld up a goal for education that itself implies the easy, one 
that has little to do with breadth of curiosity and 

ConCepfiUn of  the aYfS ~ f i ! i f f ? T i f f  n knowledge and experience. BYU has been trying for 
something of that reversal in its general education and hence a kind of inzpatience or even program. But the new program backfired. Taking its cue 
from the enemy, it set up GE as a series of "minimum ' f  art has  no n ~ P n r e n f  competencies" to be off as a boy scout passes off 

or inznzedia te utility. his merit badges. Mininlum is what the students sought- 
and bought-by finding the easiest ways around the 
requirements. 

1 remember vividly a contrasting vision. Eliot Butler, 
in a remarkable forum address, told the university 
community that education is not a process but a 
condition, that it isn't a product of so many years and so 
many credits but a condition of total self-motivated 
curiosity accompanied by total seeking and that it is as 
available to a freshman as to a Ph.D. Such a vision of 
education struck me than, and still strikes me, as the real 

schemes, with manipulating bankruptcy laws. But once I answer to the easy as well as to the emphasis on money. 
get beyond the obviously wrong, I find complex 
ambiguous questions and answers. Jesus' answers seem 
straight enough: He scorned wealth and those who 
sought it. The answers of the modern leaders, from 
Joseph Smith on, have been anything but straight in 
some ways. They have certainly scorned dishonesty, 
fraud, manipulation. In general, they have scorned, and 
warned us against, the easy. But there has been very 
little of the eulogizing of the poor that Jesus did, and a 
great deal of emphasis on success, both monetary and 
otherwise. 

I can understand, and even sympathize with, some of 
the desperation with which we look for antidotes to it. 
Ever since Bri Jacobs pointed out what was happening to 
first my small ordinary-life insurance policy and then 
our small savings account because of the erosion of 
inflation, I have tried myself to outwit inflation-and 
been badly bitten by most of my early attempts, in both 

Such curiosity as he asks for implies a maior shift in 
the direction of a university. It would probably take 
some form of surgery. But a university aimed toward 
the satisfaction of total, self-motivated curiosity about 
oneself, about one's world with its infinite varieties of 
the animate and inanimate, about its peoples and their 
h~stories, ideas, creative achievements, and about one's 
God-such a university would surely graduate people 
whose values could hardly permit the kinds of distorted 
emphases 1 have been worrying about. And there is a 
good deal of evidence that they would be even more 
successful in the world's work than those we now 
graduate. 

1 don't know how to counter that craze for the easy in 
culture. But I certainly know some of the directions our 
energies should take. 1 have real sympathies for the 
dilemma Harold Oaks faced in presenting S ~ R Y  Child at 
BYU. Saturday's W n r r i o r ,  he tells me, had convinced him 



that there is a large audience eager for specifically 
Mormon drama and music and he wants to do 
everything he can to provide for and develop that 
audience. So do I. But I still think it was a bad mistake for 
BYU to produce Star Child, especially for its premiere. 
Doing so bestows on it a quasi-official sanction from the 
university, even though we may deny that implication. 
And I'm afraid that in art and culture mediocrity feeds 
upon itself. Rather than raising taste, it simply feeds the 
taste for mediocrity. And the problem is intensified with 
Star Child, as shown by the enthusiastic response, 
because of its supposed Mormon message. To put it 
differently, the shallow and sentimental cannot nourish 
any taste except that for the shallow and sentimental. I 
know of no one beyond his teens who has ever learned to 
appreciate fine poems by nourishing his taste on 
sentimental ones. We do sometimes use bad ones to 
teach the good by contrast. But the only way one can 
learn to appreciate good poems is by reading good 
poems. The only way one can learn to appreciate good 
music and good art and good drama is by hearing and 
seeing and experiencing the good. I know of all those 
testimonials that tell of increased testimony and even 
conversion from Saturday's W a r n o r .  I suppose I should be 
grateful for anything that increases testimony and 
conversion. But somehow I am more depressed than 
impressed. Both testimony and conversion should have 
a deeper source. I also know of Doug Stewart's super- 
cilious letter to the editor in response to a series of 
letters that had followed an unfavorable review of Star 
Child.  I winced at his condescending warning to "self- 
s ty led  intellectuals that those people out there (those 
he thanked for paying to see Star Chi ld)  were smarter 
than the intellectuals gave them credit for being. 

The answer to Star Child is T h e  Redeemer. The answer is 
the Book of Mormon Oratorio or T h e  Restoration. The answer 
to the shoddy and sentimental-to the easy-is always 
the genuine. I wish we had much more of it around, 
especially of the explicitly Mormon. Yet, if I can trust my 
sense of what's happening, we are in the beginnings of a 
significant outpouring of art by and about and for 
Mormons. I don't know how far such an outpouring can 
go-how much of dry soil it can moisten and make 
productive-without a solid appreciative audience. In 
this general symbiotic relationship, audience and artist 
nourish each other-or can do so. And need to do so. 
These hands have need of each other. 

I don't want to get caught in the perennial argument 
about whether there can be a "Mormon" art. O n  one 
level the question is already decided by the history of art, 
on another it is irrelevant. We can all recognize a 
peculiarly Christian art, a peculiarly Mohammedan art, a 
peculiarly Jewish art, a peculiarly American art, a 
peculiarly modern art, and peculiarly Southern art, a 
peculiarly Western art. Why not a peculiar art for a 
people who pride themselves on being peculiar? The one 
thing each of these others has in common is excellence- 
genuine quality. And that of course is what makes the 
question irrelevant. If Mormon artists produce genuine 
excellence, whether or not with specifically Mormon 
themes or settings or subjects, then we can hardly help 
producing a Mormon art-and a universal art at the 
same time. 

If we could really generate a wide-spread and intense 

quest for the true and excellent in our economic lives, in 
our education and in our culture, I suspect we would 
have gone a long way toward countering the easy in 
religion. This may be just a matter of blind faith and 
hope on my part. But the "right1' attitudes toward 
money and education and culture-the ones I have been 
outlining-all seem to me profoundly Christian1 
Mormon attitudes. They embrace whatever is 
"virtuous, lovely, or of good report or  praiseworthy." 
But none of them suggest the easy yoke or the light 
burden, except in the complex sense that I have 
suggested-that our participation in the excellent eases 
the yoke and lightens the burden. 

It is comparatively easy to  follow our highly 
programmed religious lives: a three-hour block of time 
on Sunday, an hour a week for family home evening, a 
hour or so a month for home teaching or visiting 
teaching, perhaps some time in the garden and a few 
minutes a day for scripture study and prayer. Doing 
these, we are following the Prophet and therefore must 
be having a rich spiritual life. And all of them put 
together take only a small portion of our  week. But one 
can do all these and still have an impoverished life of the 
spirit. The spirit begs for goods that the programs can do 
little more than open the storehouse to. The spirit is 
nourished by private meditation, prayer, heightened 
awareness, devotion, positive outward expression of 
love and concern, genuinely compassionate service, and 
all those other attitudes and actions the Savior 
commended. If I have prepared myself, I can be 
spiritually fed at Sacrament Meeting even if the 
speakers and music are mediocre. If I have not prepared 
myself, if I come only to absorb rather than to share and 
participate and give out, then I am almost certain to leave 
not even knowing that I am spiritually poor. Anyone 
who thinks the feeling and expressing of love is easy 
has forgotten even his first experiences with puppy 
love-both the misery and the exaltation. To really love 
all His children, as is required of us, means that we love 
not only those among us who are easy to love but also 
those who are almost unlovable. It means a constant 
expenditure of time and energy that is anything but easy 
but that is part of the burden He has placed upon us. And 
if this for love, the same for all those other virtues we are 
bidden to rise to, especially that most difficult one: that 
we lose ourselves for His sake. 

Again, I know of no easy ways to bring these things 
about. I know of no shortcuts to wealth or education or 
culture or religion, no shortcuts to the sublime by way of 
the trivial-at least none that He would approve. What I 
do know is that He meant it-very literally though very 
paradoxically-when He said that His yoke is easy and 
His burden light. But to know that ease and that 
lightness, we have to go the heavy way. We may not 
have to carry His cross or even bathe His feet in any 
literal sense. But we must figuratively do both if we are 
really to bear His yoke and burden. The joy is that if we 
really do so we will be yoked with Him. And He has 
promised that He will make His yoke easy and His 
burden light. 
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