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A
re there no scriptural references to our
Mother in Heaven? The doctrine of a
Mother in Heaven, as a separate entity
from God our father, was restored more
than a century ago and has been repeat-

edly affirmed in latter days; President Kimball
has spoken more and at greater length about her
than any other prophet in modern times. Yet
with all that affirmation, few facts beyond an
assurance of her existence have emerged, and
critics of the doctrine have charged that the
scriptures offer no basis for such belief.

To date the best explication of our Mother in
Heaven continues to be the poem written by
Eliza R. Snow. The actual date of the poem is
unknown, but it would seem to have been
penned before October 1845. It has since been
set to music and has become familiar to members
of the modern Church as the hymn "O My
Father." The portion of the poem that concerns
our Mother in Heaven reads:
In the heavens are parents single?
No; the thought makes reason staret.

Truth is reason, truth eternal
Tells me I’ve a mother there.
When I leave this frail existence,
When I lay this mortal by,
Father, Mother, may I meet you
In your royal courts on high?
Then, at length, when I’ve completed
All you sent me forth fo do,
With your mutual approbation
Let me come and dwell with you.

Nevertheless, the scriptures do reverberate
with similar truths. A Mother in Heaven is never
named--not even once, but hints of her exis-
tence, especially of her role in the creation, can be
gleaned from the sacred texts with interesting
results.

In Proverbs, Wisdom is presented as a female
deity, not just grammatically, but literally as the
goddess who is the companion to God the Father.
In the eighth chapter of Proverbs, she appears as
a teacher, and after describing herself and the
marvelous gifts she can bestow, she asserts that
she was at God’s side when he formed the world
and that she took part in his work "as one
brought up with him," or as some translators
render the phrase, "as a master worker." Verses
22-31 show Wisdom as an active person, distinct
from God, his consort taking delight and rejoic-
ing with him, his coeval having been "set up from
everlasting, from the beginning." There is even a
suggestion of marital joys.

Other verses in Proverbs state that Wisdom is
a tree of life and is to be highly esteemed because
creation could not have been accomplished with-
out her (Prov. 3:18-19). The psalmist talks of
giving praise "to him that by wisdom made the
heavens" (Ps. 136:5), and in the Book of Mormon,
God and Wisdom are linked in extolling the mar-
velous works of the Lord (Mosiah 8:20). Jesus
also speaks of the divine woman Wisdom. Once
when he was accused of being impious, he an-
swered, "The Son of Man is come eating and
drinking; and ye say, Behold a gluttonous man,
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and a winebibber, a friend of publicans and
sinners[ But wisdom is justified of all her chil-
dren." (Luke 7:34-35.)

Of course, "Wisdom" is not always identified
in womanly terms. Wisdom can mean light and
understanding and knowledge, especially knowl-
edge from God. But when wisdom is described in
scripture with feminine pronouns, the refer-
ences are unique and distinctive enough to merit
special notice.

The creation accounts found in Genesis 1:26-
27 and Abraham 4:27 describe a plurality of gods
creating men and women in their images. Genesis
says: "And God said, let us make man in our
image, after our likeness .... So God created man
in his own image, in the image of God created he
him; male and female created he them." From
this, we might infer that female spirits were
created in the image of their Heavenly Mother.

The Hebrew word for "God" takes three
forms: "el, which is masculine; ’eloah, which is fem-
inine; and "elohim, which is plural. All three forms
are found in the Bible, but the translators of the
King James Version rendered all three forms
simply as "god"--rarely as "gods" and even more
rarely as "goddess." Still, some distinctly femi-
nine passages have survived translation, describ-
ing "God" as a woman and a mother. In Isaiah God
calls Israel saying: "Hearken unto me, O house of
Jacob, and all the remnant of the house of Israel,
which are borne by me from the belly, which are
carried from the womb" (Isa. 46:3). Likewise, the
scriptural term "bowels" (as when God says "my
bowels are troubled") would be better translated
"womb" as that is the more accurate rendering of
the Hebrew rechem. Thus the thirty-first chapter
of Jeremiah, particularly verses 15-22, is an
extended metaphor of a woman’s womb enclos-
ing and protecting her child, Ephraim; the female
organ nourishing, sustaining, and redeeming
him.

The scriptures also imply that a female deity
may have responsibility for the functioning and
fertility of the earth. In both Moses 5:36-37 and
Genesis 4:11-12, Cain is cursed "from the earth
which had opened her mouth to receive [his]
brother’s blood," and she would no longer yield
her strength to him. In Moses 7:48, Enoch heard a
voice from the bowels of the earth crying "Wo,
wo is me, the mother of men; I am pained, I am
weary, because of the wickedness of my children."

If our Mother in Heaven is associated with the
tree of life, as suggested in Proverbs, and has a
responsibility for the functioning and fertility of
the earth, as suggested in other scriptures, this
may explain the numerous scriptural condemna-
tions for the worship of asherim, which may
represent a perversion of these truths. Erecting
asherah or asherim was strictly forbidden: "Thou
shalt not plant thee a grove of any trees near
unto the altar of the LORD thy god, which thou
shalt make thee" (Deut. 16:21). Despite that

commandment asherim were frequently erected
beside altars and worshipped as shrines of the
Goddess. Ezekiel spoke harshly of idolators in
the temple at Jerusalem passing around the
sacred branch of a tree and warned that "the
sprigs of foreign gods" would bring a harvest of
grief and desperate sorrow. These were the de-
spised pillars and poles which the Israelites were
continually warned by their prophets to destroy.
The hundreds of years it took to suppress such
practices may also account for the near complete
loss of information concerning the true goddess,
our Mother in Heaven.

Joseph Smith restored the idea of a Heavenly
Mother to an America that had experienced an in-
terest in a female deity. Ann Le-~ of the Shaking
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Quakers had proclaimed herself the reincarna-
tion of Jesus in female form, to which Joseph
Smith responded "the Son of Man cometh not in
the form of a woman" (D&C 49). About the same
time, Mary Baker Eddy of the Christian Scien-
tists was teaching her followers to pray to a com-
bined androgynous Father-Mother God. The
doctrine Joseph Smith related was of a distinct
being, a glorified goddess married to a glorified
god who is the literal mother of our spirits.

Moreover, the Prophet’s idea of a mother deity
became the core of his teachings on the nature of
man and God. The eternity of the marriage cove-
nant, he revealed, gives husbands and wives
claim on each other and their children in the
celestial kingdom. The doctrine holds that righ-

teous couples will have the gift of "a fulness and
a continuation of the seed forever and ever. Then
shall they be gods, because they have no end"
(D&C 132:19-20). Thus Joseph Smith not only
revealed the existence of a heavenly mother, but
also the full potential of her righteous daughters.

Although the scriptural basis for the doctrine
of a Mother in Heaven is slim, it would seem to
substantiate modern prophets who have been
consistent in affirming her existence. In 1909 the
First Presidency of the Church issued a state-
ment entitled "The Origin of Man," in which it
was proclaimed that "all men and women are in
the similitude of the universal Father and
Mother." Some fifty years later, Joseph Fielding
Smith responded to a question about our Mother
in Heaven: "The fact that there is no reference to
a mother in heaven either in the Bible, Book of
Mormon, or Doctrine and Covenants is not suf-
ficient proof that no such thing as a mother did
exist there" (Answers to Gospel Questions, 3:142).
And speaking to a general conference in 1978,
Spencer W. Kimball asked, "Knowing how pro-
foundly our mortal mothers have shaped us
here, do we suppose her [our Mother in Heaven’s]
influences on us as individuals to be less?" This
statement suggests a continued involvement of
our Mother in Heaven with her children.

One of the more radical notions which Chris-
tian theologians are currently exploring is the
idea of a female deity. But Joseph Smith restored
the doctrine of a Mother in Heaven to the men
and women of Christ’s modern church more
than a century ago. This is a blessing. For while
other Christian scholars search for evidence of
her existence in the scriptures and find scant
support, Mormons can interpret those same pas-
sages with confidence, knowing they are the
offspring of divine parents--a father and a
mother. As the hymn says, "truth is reason."
Although the scriptures do not elaborate, they
do offer enough evidence to make reasoning
about our Mother in Heaven worthwhile and
highly interesting.
A NOTE ON REFERENCES
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17; 32:22; Job 9:6; Ps. 67:6; 69:15; Isa. 13:13; 26:21; 61:11;
Haggai 1:10; Mark 4:28; Mosiah 2:26; D&C 84:101; Moses
5:36-37; 7:48.

In addition to the scriptures, the following sources were
helpful in preparing this text: Linda Wilcox, "The Mormon
Concept of a Mother in Heaven" and Grethe B. Peterson,
"The Mormon Concept of a Mother in Heaven: A Personal
Response," S~;NSTONE 5 (September-October 1980); Joseph
Fielding Smith, Answers to Gospel Questions, 5 vols. (Salt Lake
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