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POELMANIZING THE ENSIGN
In your January 11985 issue of

SuNs’roIxlE you covered the Church
directed revision (censorship) of
the conference talk. of Elder
Poelrnan’s October conference talk
which had been pretty well
concealed.

At that time you wrote how this
"covert behavior" had saddened
many who knew of: the changes
and the attempted coverup.
Thanks to people like you and
your staff and your organization
at least some of this terrible
behavior by certain leaders in high
places is brought to light.

I arn wondering if you are aware
of the latest attempt at censorship
within the LDS church? This time
it is by the Ensign in the September
1985 issue. It has to do with a talk
given at BYU Devotional by Elder
Theodore M. Burton, October 27,
1982. There was a paragraph and
many other words deleted,
changed, and added, which in
some respects changes the mean-
ing of Elder Burton’s original talk.
Someone has seen t:o it that the
doctr:ine Elder Burton advanced
has been censored. This is a defi-
nite case of "POELMANIZING" a
speech in order to maintain the
inconsistency of consistency.

The sad part about the Ensign
productions of the speech is that,
there is no indication of deletions,
additions, or changes, not even a
reference to the fact that it is a
"revision" of the original speech as
delivered at BYU, just that it is
"take:n from," and even the date
doesn’t agree with t~he date on the
copy :released frm l:.lder Burton’s
office. I thought in writing and
publi:;hing there are usually ellip-
sis points to indicate omissions.

Is this indicative of a trend in
the LIDS church to make sure that
there is conformity to uniformity?

Ernest
Ogden, Utah

TOSS TERESA...
I arn a new subscriber and have

read t:wo of your magazines. I
have been a member of the
Church for over twenty years and
I study Church doctrine, Church
histo~y, and ancient religious his-
tory as it pertains to the Church.
Years ago I worked out the
answers to the questions posed in
the editorial "People of God" (vol.

10, no. 2). I would like to offer my
solutions. My way of posing the
problem was: Why are we not like
the Salvation Army? Why don’t
we have soup kitchens and take
care of the poor? Why don’t the
Bishop Tutus and Mother Teresas
join our Church since they are
men and women of God? Surely if
they are men and women of God,
they can receive revelation that
the Church is true.

First of all does anyone know
what charities the Church does as
a group or what its members do
privately? Since the Church does
not advertise what they do, few
people would really know. Does
Jesus not say let not thy left hand
know what thy right hand is
doing?

Second, what is the C]hurch for?
"To bring to pass the immortality
and the eternal lives of men." This
means that the primary goal of
God is to bring,, about exaltation in
the highest kirtgdom of heaven.
Every ordinance and everything
done in the Church is for this
purpose. Anyone who fails to
achieve this goal is damned to
some extent and has failed to
some extent. The statement "If
you have not charity you have
nothing" can be read in ~:everse:
"If all you have is charity you have
nothing." If all the resources of
the Church were to be used to
feed the poor, there would be no
temples and no missionaries, and
the gospel would not go forth and
the earth would not be prepared
for the second coming ot~ Christ.
The poor would be just as hungry
as they were in the beginning
because all the Church’s resources
would not put a dent in the needs
of the poor of ~the world. Jesus said
that you have ’the poor with you
always, but I a:m with you only a
little while.

By teaching gospel principles to
the people of the world and giving
them the knowledge and the
means to support and care for
themselves, the Church does
much more for the poor than just
feeding them. When you feed a
person he hungers again; when
you teach him how to care for
himself he does not continually
have to depend on others.

Those whom you call men and
women of God who feed the poor
and fight for social reform also
teach false doctrine. To save the
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body and toss the soul into hell
really does not accomplish much.
Bishop Tutu and Mother Teresa
are both going to hell when they
die. They are going to have to pay
for their own sins plus take the
responsibility for the spiritual
death of their followers. It would
be better if they would pattern
themselves after the Elks or the
M~)ose and do their good works
and leave religion out of it.

The titles "conservative," "mid-
dle of the road," and "liberal" have
no meaning or place in the
Church. The proper method is to
accept truth wherever it is found.
Some truths seem conservative (if
you are not baptized you are going
to hell), some middle of the road
(all people will be rewarded for the
good that they do), some liberal
(nearly everyone is going to
heaven). All truths together make
up the Church and it is not con-
servative or liberal.

Paul Brigham
Millport, New York

¯ .. AND TUTU. TOO
Perhaps most of us have had the

rose-colored glasses of earlier
idealisms knocked askew along the
way, but we seem only to have
traded them for other colors.
Peggy Fletcher’s view of Mosiah
4:18-20 or the World Council of
Churches or Desmond Tutu or
Mother Teresa or Rita Edmunds is
the color of an :immediate face-
value context--.through my
glasses. We see the dragons as dif-
ferent things in different places,
and all the spotlighting in the
world won’t illuminate dragons
that live somewhere else.

The Lord did not sow grain to
feed the poor; he sowed principles.
And he only sent his disciples
(institutional C.hurch) to sow prin-
ciples. It’s no different today than
then~or ever. Peggy seems to
want the institutional Church to
sow grain. My premises tell me
the institutional Church answers
human misery as Christ did, i.e.,
teach them correct principles and
they will feed themselves. It is the
only long-range aggregate
solution.

If our entire society united to
feed the starving world and threw
money--or even food~at it, in
our political, chronic short-range
way, without being able to estab-
lish a base for teaching the correct

principles of survival, in half a
generation we would have twice
as many outstretched hands tear-
ing at our heartstrings. And we
would be part of the problem, not
the solution. We already have a
good model of it in the morally
inverted political "solution" to the
welfare problem in our own
United States. Shall it also be the
same kind of institutional "solu-
tion" through the Church?

For as long as I can remember,
what I’ve heard of the WCC is
laced with its penchant--if not
agenda--for aiding and abetting
humanistic and revolutionary
wars--particularly anti-capitalist
and pro-communist ones. I
wonder what premises allow one
to be awed by it?

Maybe Desmond Tutu has no
knowledge of this frightening
aspect of the WCC. Otherwise I
would be skeptical of his appear-
ance at its conference for its acco-
lades. But then, I wonder why he
would get them in the first place.

If you’ve tried playing like you
were a conservative, or (heaven
forbid!) a right-winger for a while,
you would see the pervasive
censorship of traditional and his-
torical values by the general news
media juggernaut. If they seem
cynical about the world it’s
because nearly every living thing
in the world is to the political right
of their bias. That they would
even warm up to applaud in a
WCC temple is suggestive. And
you don’t get spontaneous
applause from rational people~
even for charisma--unless they
are already comfortable with the
agenda.

From the editorial text, Rita
Edmunds seems to say "No,
nunnery is not a Mormon mecha-
nism, nor is any personal-
commitment structure which is
purposely devoid of commitment
to a personal family." Obviously,
that style of "Mother Teresa" is
not likely in active Mormonism.
And what is wrong with that
observation?

The further description of a self-
less, dedicated Mormon wife and
mother does not conflict at all
with Rita that I can see. In fact, it
would probably be neither difficult
nor rare to find the equal of the
compassion of Mother Teresa
right here in River City--if not
indeed the mother superior. It just

doesn’t make a profitable news
story for the cynical press.

What does heroine or hero wor-
ship have to do with anything posi-
tive anyway? Who are Mother
Teresa or Desmond Tutu~or
President Kimball either~to merit
our fawning genuflections? None
of us knows what anyone is.

Shall we be governed by an
institutional matrix with a neat
peg hanging each of us in assigned
roles, like bees in a hive, and from
which joy requires us to hang
dependently throughout eternity?
Or will it be simply a school of
enlightenment, through which we
pass, absorbing what we will of its
offering of correct principles?

Is the ideal institution an entity,
synergistically greater than its
dependent parts? Or will the only
institution in heaven be the natu-
ral, mutual attraction of like-
minded, like-spirited, like-
intelligenced individuals ?

Shall the institution arrange our
destiny and collectivize us to feed
the poor--also, thereby down-
grading our obedience to no more
than sloth (D&C 58:26)? Or shall
our actions remain exalting
responses, the institutional
Church only helping us release
our own compassion, leaving it to
us to write the eternal signature
of our own souls?

Raeo L. Passey
Salt Lake City, Utah

EARLY MORNING MEDIOCRITY
I hope that F. Lambert, who

wrote about the problems of early
morning seminary for LDS fami-
lies in Europe (vol. 10, no. 2), will
find the courage to do what my
parents did for me and what my
husband did for his son: announce
to the local leaders, calmly but
unequivocally, that the family has
decided that early morning semi-
nary is not in the best interest of
their son or daughter.

Early morning seminary can pose
a problem in many places other
than the mission field. For some
young people, it may be a fine, en-
riching experience. But if a student
is a serious scholar with high aca-
demic aspirations, or a gifted musi-
cian who has added practice and
private music study to the already
heavy demands of school and
church, then early morning semi-
nary never repays what it costs.
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Our stake music director,
Patricia Pinkston, is director of
elementary school music for
Glendale City schools and director
of the Glendale Conservatory of
Music. She knows virtually all the
young instrumental musicians in
Glendale. She makes three signifi-
cant observations: (1) Almost with-
out exception, the high-achieving
youngsters do most of their prac-
ticing before school; (2) it is a rare
boy or girl who can find the physi-
cal and emotional energy to ac-
complish significant musical prac-
tice after school; and (3) you can
often tell the young LDS musi-
cians from those who are not LDS
by noting which ones slack off in
their musical growth at the begin-
ning of ninth grade. The Church
cries out for accomplished musi-
cians, but the across-the-board
mandate to attend early morning
seminary usually rules out any-
thing but musical mediocrity.

And the problem is not limited
to musicians. One family in my
ward has six children who attend
demanding private schools and
win major scholarships. These
young people are the sort of
exemplary, pace-setting, serious
students that the Church needs at
BYU and elsewhere. They are
accustomed to studying indepen-
dently and effectively, which
means that home-study seminary
would suit them especially well.
Yet when the parents have sug-
gested home-study seminary as an
alternative for their children, they
have been told that "the youth
need to make this sacrifice," and
the young people are condemned
for even thinking about not being
"where the Lord wants them to
be." I can only assume that some
leaders have no conception of
what it means or what it requires
to be a devoted scholar or a dedi-
cated musician.

And when early morning semi-
nary attempts to appeal to stu-
dents with a "no homework"
promise, this really gives the game
away; what it means is that much
of what goes on at the church
each morning should be done as
homework. We are teaching a
wrong principle: that someone
should receive credit and com-
mendation for a supposed "course
of study" when all that was
required was to be physically
present.

During the year I lived in
England, I taught home-study
seminary. Every Sunday morning
we met to discuss the previous
week’s work and make new assign-
ments. Because these students had
to read, write, do exercises, and
prepare answers to questions, it is
hard for me to think they learned
less than many who attended
every morning.

I feel strongly that home-study
seminary should be an option open
to any young person who decides,
along with his or her family, that
it is the better choice. It is an
immense disservice to them to
reqttire them to give up that pre-
cious ninety minutes or so every
weekday morning for four years.
We ~hould allow young scholar’s
and musicians the same option we
sometimes allow our young ath-
lete:; and drill team members. It is
an insult to the fa:milies to assume
that someone else is better able to
make this decision.

Local leaders act as if early
morning seminary’ makes a dis-
tinctive contribution to the spiri-
tual development .of our young
people. But I doubt very much
that the professor of a freshm~tn
religion class at BYU would be
able to distinguish those who
attended early-morning seminary
from those who completed home-
study seminary. We need to offer
an alternative that will enhance
the potential of our gifted young
people, not work against it.

Karen Lynn
Glendale, California

MORE REFLECTIONS ON SEMINARY
F. Lambert’s poignant essay ~in

the ]February 1985; SUNSTONE
struck a responsive chord. I, too,
have had misgivings about early
morning seminary--although I
have never been put to the strain
that the Lamberts or their friends
have. Frankly, I cannot see any
justification for making children
arise at 4:00 or even 5:00 in the
morning in order to travel to the
opposite side of t~,wn to have early
morning seminary. I can, however,
think of many drawbacks to this
arrangement and possible future
resentment on the part of those
who have been subjectd to this
inhumane demand.

Even though we all recognize
that our youth are under greater

pressure than ever before to give
into "the ways of the world," we
need not believe that early morn-.
ing seminary is the only legitimate
way that we can combat these
pressures. Home-study seminary
was developed for precisely those
situations where early morning
seminary is impracticable. Surely’,
getting children up at 4:00 or 5:00
a.M. and having them take public
transit to the opposite side of
town for early morning seminary
is the epitome of impracticability.
Children need adequate sleep.
When they do not get it, they are
cranky and irritable. It is not
enough to say, "They should get
to bed earlier in order to get up
for seminary.’" Some children, like
Brother Lambert’s and mine, have
more homework than others. Chil-
dren in advanced sections may
have twice or three times as much
homework as those in lregular sec-
tions. With costs of big:her educa-.
tion being what they are now, it
behooves parents to encourage
their children to study hard in
high school so that they might
receive schol~trship assistance in
college. While it is true that the
Lord will help those who do his
will, it is also true that "the Lord
helps those who help themselves."
If early morniing seminary saps a
child’s strength or diminishes his
secular study time to such a
degree that he falls back in his
secular studies, the whole family
will pay a high price.

The scripture "Seek ye first the.
kingdom of God and al]l else shall
be added unto you" is thought by
some people to be a magic talis-
man that will bring them all
desired blessings if they will
merely do the Lord’s work. I don’t
see it that way. As I read Doctrine
and Covenants 130:20-21., there
are different laws governing dif-
ferent blessings. We must obey
the laws pertaining to each bless-
ing in order to receive itt. Living
the law of the fast (on fast day)
does not protect us from an auto-.
mobile accident if we choose to
live a different law of the fast (fast
driving) on the highways. Attend-
ing early morning seminary is no
guarantee that our children will do
well in their secular schooling~
any more than hyperactivity of
parents in Church programs will
guarantee that our children will
not go astray. We must obey all o.f
God’s laws (as well as rnar~’s), and
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when we fall short (as we will) God
will make up the difference. Just
as you cannot ]have things brought
to your remembrance that you
never knew, you cannot expect
good grades in school without
study nor rest without sleep.

Then, too, children need time
for extracurricular activities like
scouting, music, plays, and sports.
What are we prepared to have
them give up in order to plug
along in early morning seminary?
We run the risk of making zom-
bies of our children. There are so
many demands on their time and
energy that some of them drop
out of this or that activity (includ-
ing seminary) then feel like fail-
ures because they could not juggle
all the ativities they were expected
to participate in. As everyone
knows, the drop-out rate in early
morning seminary is frightful.
Early morning seminary tends to
separate "the sheep from the
goats" at an age when children
should not be put to such a severe
test. And it does so on fallacious
grounds. There are too many vari-
ables which impact on a person’s
ability to stick with early morning
seminary. One’s basal metabolism
and body rhythm, general health,
sleep requirements, amount of
homework, extracurricular activi-
ties, dependability of the family
car, and parents’ hours of work or
level of income, all have as much to
do with faithful attendance at
early morning seminary as the
individual student’s faith and
willingness. And yet, when a child
drops out it is assumed that "they
didn’t have a strong enough testi-
mony." In many places the pres-
sure to hold early morning semi-
nary is so strong that no
alternative (like home-study semi-
nary) is offered for those who
cannot get to or stay in early
morning seminary. Do we really
mean to breed a sense of inferior-
ity in the children who cannot get
to or stay in early morning semi-
nary? Is this a form of Social
Darwinism--survival of the fittest
or, worse still, ’the luckiest?

This brings me to the matter of
uniformity and conformity. Not all
people feel good when they get up
in the morning.. Medical re-
searchers and psychologists recog-
nize two kinds of people in terms
of their basal metabolism and body
rhythm~day people and night

people. It is pretty obvious to mar-
ried couples who are of opposite
types (like my wife and me) that
these two types of people exist.
Just as right-handers persecute
left-handers, day people persecute
night people. Because the day peo-
ple feel good when they get up in
the morning, they assume that
early rising is the only honorable
thing to do. Because the rural
"rise-and-shine" ethic is still
strong in the Church, it is
assumed that people who do not
want to get up before sunrise are
somehow lazy and disreputable.
That’s about as fair and logical as
it is for a person who has never
suffered with hay fever to make
fun of someone who does. It
might, of course, be argued that
"they will have to get up early on
their mission--so why not learn
how now." What is overlooked is
that missionaries are expected to
get to bed early--and they can
normally do so.

Inasmuch as the Church recog-
nizes the need for home-study
seminary where early morning
seminary is impracticable, why are
local Church leaders pressured by
seminary and institute coordina-
tors into having early morning
seminary at all cost? Why can’t
parents and children have a
choice? Some children (and par-
ents) thrive on early morning
seminary. Fine; let them have it.
For other children and parents
early morning seminary is a con-
stant source of friction as well as
an unreasonable expense. (Why
cut out one meeting or trip on
Sunday, as with the consolidated
schedule, but continue making
four or five extra trips on week-
day mornings when, during the
winter, driving is most hazard-
ous?) I am reminded of Marybeth
Raynes’s observation in the March
1985 SUNSTONE, page 40: "We may
be unwittingly sharpening a
double-edged sword as we
increase the number of rituals and
programs a couple must share as a
condition for a happy marriage."
While she was talking about mar-
ried couples in their relationships
with each other, her warning
could also apply to rituals and pro-
grams like early morning
seminary--which drain parents
(especially if they have to haul the
children) as well as children of
time and energy. We may do more
harm than good.

Lest I have given the wrong
impression, let me reemphasize
that I am not saying that the early
morning seminary program is a bad
scene--just that it is not, or should
not be, for everyone. Where it is
feasible and desired by parents and
children it should be held. Where it
would cause undue hardship (as in
Brother Lambert’s case), it should
be passed over in favor of home-
study seminary. And, wherever pos-
sible, both choices should be
offered--so no child has to miss
seminary just because he cannot
have it the ideal way. Seminary
should be operated for the good of
the youth--not the youth for the
good of the seminary system.

Charles L. Sellers
Knoxville, Tennessee

FORGETFUL BUT NOT FORGOTTEN
Dr. Lowell Bennion is every-

thing that SUNSTONE said he is--a
great and good man.

But his memory on his business
dealings is not entirely reliable. He
reported that he sold an old
Oldsmobile to me for fifty dollars.
It was forty dollars. He warned me
that it should not be driven over
thirty-two miles an hour or it
would shake to pieces. I ignored
the warning and shook it to pieces.
It was a bad universal joint.
Somewhere in Idaho I had to pay
five dollars to have a new univer-
sal joint installed and the gas line
and fuel pump reconstructed.
Lowell should have charged me
thirty-five dollars.

An example of the impact which
Lowell has always had on others:
He was at the Institute at the Uni-
versity of Arizona for two years
and was followed by Dr. Daryl
Chase, who was there for four
years. I succeeded Chase and was
there for two and one-half years.
When I left the local people
honored Natalie and me with a
farewell party. The president of
the stake, Alando Balantyne, gave
the eulogy. In recounting the his-
tory of the Institute, President
Balantyne said, "When the Insti-
tute was opened, the Church sent
Dr. Lowell Bennion to us with his
fine scholarship and his wonderful
spirituality. When he left, they
sent Dr. Daryl Chase with his fine
scholarship. When he left, they
sent Sterling McMurrin."

Sterling M. McMurrin
Salt Lake City, Utah

SUNSTONE 5



CLIENT-CENTERED RELEASE
Something is missing in the way

local Church workers are released
from their Church jobs. SUNSTONE
vol. 10, no. 4 presents several inci-
dents of persons who have been
released in an arbitrary and authori-
tarian manner and who are not
happy with it. Surely there could be
less abrupt, more democratic proc-
esses of releasing individuals from
their callingsmperhaps dialogue,
some real communication between
the one doing the dismissing and
the one being released. For exam-
ple, an individual who is being
considered for release could be
queried early on about hislher feel-
ings about ways that could be
worked out for satisfactory transi-
tion from full energetic commit-
ment and personal involvement in
the current role to the eventual
releasing of that role to another.

The human-relations problem is
one of long standing, as President
Kimball noted in the 1969 book The
Miracle of Forgiveness. He says when
Church workers "are released from
Church positions, they sometimes
become angry.., their anger
reaches implacable hatred and
bitterness" (p. 59).

Would it not be an effort equal to
missionary effort to help about-to-
be-released workers, through a
"cli~int-centered" approach, to stay
active and joyful in the Church? As
it is, human adjustment problems
(feelings of isolation, alienation, bit-
terness and of possible inactivity)
are regarded as human failings and
considered a lack of faith in leaders.

]errilyn Black
Logan, Utah

006 SNIPERS?
Where did you get my name to
have the audacity to request me to
subscribe to your trashy magazine?
I don’t read the kind of trash you
publish. You and anyone interested
in that kind of trash are a few of
the sniping dogs at the heels of the
Caravan of the Church traveling
through the enemies of our
Church--trying so desperately to
stop our progress. If the Church
wanted those articles published,
THEY WOULD PUBLISH THEMmNOT YOU.
My, you must be hard up to make
a living. I should think you would
be so ashamed to use the word
MORMON in soliciting your filth.

Arlene Stifling
Los Angeles, California

ANOTHER VOICE FROM ABROAD
Things do take a while to get

over here but they eventually do. I
was quite amazed at the article on
Early Morning Seminary in
Europe (SUNSTONE, vol. 10 no. 2).
Bro./Mr. Lambert must be getting
his information from sources I am
not aware of writing what he did
concerning my colleagues and
myself over here. It indeed is "a
little naughty" to express to your
readers: "At present there is not
one European officer of the
Church Educational System who
has been to a strong high school,
let alone pursued higher
education."

My’ colleagues over here are all
graduates of institutions of higher
education--professional people--
while I studied at BYU graduating
with two bachelor of science
degrees along with other
qualifications.

Concerning the complaints etc.
about the Early Morning Semi-
nary .classes, I advise you to send
the writer to the commissioner of
education, Henry B. Eyring, in
order to receive the correct infor-
mation about why the General
Authorities stress the early morn-
ing classes in areas where the
release-time program cannot be
administered.

1/Volfgang Lebedie:;
CES-Coordinator Servicemen
~egion, Germany

GENETIC GUILT
Marybeth Raynes ("Retroactive

Guilt,," SUNSTONE, VO1. 10 no. 2)
descrlibes a young woman’s retro-
actiw~ guilt for premarital sexual
activity, including a perhaps just:i-
fled abortion which had troubled
her at the time, but none of which
she had troubled to tell her hus-
band about. Then she says of the
woman’s joining the Church, "She
emerged joyfully from baptism
having been taught that her past
sins were forgiven, particularly
because she did not know at the time they
were wrong" (my emphasis).

In the first place, I cannot even
imagine that any conscious person
would not perceive the anticivili-
zational, or antisocial, antagonism
inherent in promiscuous sexual
activity--great apes maybe, but
not human beings. Who does not
perceive that they play Russian
roulette with an unborn life--

birth control notwithstanding? I
cannot imagine that to be possible.
With a question as abso][utely bio-
logically fundamental as sex, not
perceiving something of its impli-
cations from t!he start is simply a
fairy tale.

I distinctly remember being
immediately cognizant of the out-
lines of the whole problem when
my neighborhood chum wisely
explained to me about the birds
and bees (cows and calves, actu-
ally). I was barely four years old. I
am not particularly smart nor
wise, and I cannot remotely
imagine fellow members of the
human race being that much less
human than I am.

Either Marybeth or I are under
a bushel on this one.

But there is a deeper impl~ication
than even the surprising bushel.
Marybeth seems to say that sin is
what the rules say it is: "Know the
[rules] and the [rules] shall make
you free." Where did I get the
notion, lo these many years, that
those fundamental "rules" in the
"good books" are only descriptions
of what we already have. within
us? That they clescribe what we,
as human beings, already are, and
not some alien projection into
which we are to evolve ourselves
in some spiritual Darwinian equi-
valent, or be jerked into by the
bootstraps by miraculous condes-
censions from on high?

If right and wrong are not per-
ceived by automatic response from
our eternal genetics then we are
abjectly blind, needing a spoon-
feeding God like I have never yet
conjured up. Indeed (though it
may be otherwise), the "light of
Christ" that comes with us all
need be no too:re than the percep-
tion of when we do harm to other
people--sin, that is.

This does not mean there is not
such a thing as retroactive guilt,
but it does mean that reinforcing
any cover-ups of what we really
are deeply aware of only sweeps
the real proble:m under the rug.
Unless, of course, I, too, need an
appointment for therapy’ with
Marybeth Raynes.

Raeo Passey
Salt Lake City, Utah

TITHES THAT BIND
Mark Davis :caises a few criti-

cisms (SUNSTONE, vol. 10 no. 2) of
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Robert Bohn’s .article on tithing
(vol. 9 no. 1), but it seems to me
that Brother Bohn is essentially
correct that traditional notions on
the subject are in need of
reexamination.

The question of whether chil-
dren should pay tithing on money
received from full-tithe-paying
parents depends on why the
money is given. If it is a nominal
amount paid fo, r household chores
to teach financial responsibility o~"
provided as general support, there
is no reason the parents should
not deduct from their own
requirement that which the chil-
dren may choo~e to pay. If, how-
ever, the money is paid for impor-
tant services which would have
otherwise been rendered by an
outsider, then the money should
be retithed by the wage-earning
child (but there is no correlation
between employerlemployee and
parentslchildren in other situa-
tions, nor an inherent concept of
"clean" money in Bohn’s views, as
Davis argues).

Using tax l~ws to minimize the
impact of tithing is not necessarily
a matter of greed: an individual or
family may have real need for the
help, and not making charitable
contributions but paying taxes on
the money is hardly the unselfish
alternative. Davis’s suggestion
that those who do benefit from
tax laws should[ donate their tax-
saving to make their sacrifice a
real tithe is good, though it can
get complicated[.

Certainly, the flat-rate tithing
without consideration for indi-
vidual living needs (number of chil-
dren, medical expenses, inflation,
tax rate, etc.) is a bigger problem
than most of us in the American
middle class realize. While one can
cite anecdotes about the blessings
of tithing (a subject in need of
study), it is questionable that an
iron-clad rule can be laid down
that all people can equally afford
to pay a tenth of pre-tax gross
income. And since the Church
allows differing interpretations
and the entire concept of tithing
has evolved, it is clearly time for a
review. Even fo.r those who can
pay, should there not be some
flexibility about how one demon-
strates this sacrifice and dedication
to the building of the kingdom of
God and gospel? If one can afford
to give only a tenth for charitable

purposes, is the building of the
Church corporate portfolio the
only way to qualify for a temple
recommend? Unfortunately, such
questions would be best examined
by opening the Church financial
records and asking for feedback
from the membership, an ap-
proach compatible with our his-
toric preparation for revelation
but a very unlikely event. Our
fear of change imposes an unfair
burden on many and creates con-
fusion which can hardly be seen as
manifestations of the Spirit.

Scott Smith
Thousand Oaks, California

RECOGNIZE THE REAL HEROES
On a recent business trip to

Vienna and Munich, I took the
occasion to visit the concetration
camp memorials at Dachau and
Mauthausen. While books and tele-
vision documentaries have made
America’s younger and middle-
aged generations generally aware
of the monstrous nature of
Nazism, it was a sobering experi-
ence nevertheless to visit two
actual sites where the workings of
this hideous system were
personified.

During my return trip, by coin-
cidence, I read your recent article
(SU~STOnE, vol. 10 no. 3) on the
small German resistance group in
Hamburg, most prominently in-
volving some young Mormons.
The activities of the Huebener
group and the risks they accepted
to tell the truth is an incredible
epic of physical and moral courage,
the stuff of which the best Sunday
sermons are made. The celebra-
tion and honor accorded this
group today in their native land is
richly deserved.

What does not seem deserved is
the shunning of this group’s sur-
vivors by the Mormon church,
particularly the astonishing state-
ment alleged in your article to
have been made by one of the
Church’s present apostles, "Who
knows what was right or wrong
then? I don’t know what we
accomplish by dredging these
thngs up and trying to sort them
out." By the time of Helmuth
Huebener’s execution and the
imprisonment of the others, the
character of German National
Socialism was becoming fairly
clear, even to Germans. To ask
who knows what was right or

wrong then is to ask far too much
of the already terribly over-
burdened twelfth article of faith of
the Mormons. If it was "right" for
some German Mormons to sup-
port the Nazis, and even give their
lives in defense of Hitler’s regime,
couldn’t it also be "right" for other
Germans, believing in the primacy
of conscience (the light of Christ?)
stressed in D&C 134 and in the
injunction to have "no other gods
before me" (including the state?)
to oppose Nazism and even, like
Field Marshall Rommel and Count
yon Stauffenberg later, to actively
work for its downfall? One is
reminded of the belated lamenta-
tion (which I have imperfectly
paraphrased) of Pastor Martin
Niemoeller, who himself spent
seven years in Dachau: "When
they came for the communists I
didn’t speak out because I wasn’t a
communist; when they came for
the Jews I didn’t speak out because
I wasn’t a Jew; when they came
for the trade unionists I didn’t
speak out because I didn’t belong
to a trade union; when they came
for the Catholics I didn’t speak out
because I wasn’t a Catholic; when
they came for Protestant minis-
ters, there was no one left to
speak up for me." To their ever-
lasting credit, Huebener and his
group of then-youthful Mormons
were ones who did try to speak
out against Hitler’s lies and evil.

The incredible courage of
Huebener, Schnibbe, Wobbe and
their families equals anything out
of the annals of handcart compan-
ies, pioneers, or the Mormon Bat-
talion which we are regularly
wont to "dredge up" for our cour-
age lessons, and it occurs to me
that the Church’s best interests,
even in central and eastern
Europe, would be served by cele-
brating rather than shunning this
epic. People often speak of a matur-
ing process in the Mormon
church. Until heroes like the
Huebener group are accorded the
equivalent accolades that are regu-
larly bestowed upon megabuck
Mormon athletes, businessmen,
show-biz types, and football
teams, that process is far from
complete.

W. Darrell Gertsch
Idaho Falls, Idaho
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