
ANOTHER LOOK

INDIVIDUALISM AND THE CHALLENGE
OF COMMUNITY

By Marie Cornwall

WHEN ALEXIS DE Tocquevflle visited
the United States in the 1830s, he was very
interested in the new form of individualism
that developed with the new nation. He
defined American individualism as

a calm and considered feeling which
disposes each citizen to isolate him-
self from the mass of his fellows and
withdraw into the circle of family and
friends; with this little society formed
to his taste, he gladly leaves the
greater society to look after itself.1

He also warned, however, that too great
an emphasis on individualism could lead to
the fragmentation of American society and
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individual isolation.
Recently, there have been a number of

scholarly attempts which re-examine Ameri-
can society and its individualistic tendencies
(Robert Bellah’s Habits of the Heart2), take a
careful look at our intellectual traditions which
sustain or contradict these tendencies (Allan
Bloom’s The Closing of the American Mind3),
and examine again the relationship between
the individual and society (Scott Peck’s The
Different Drum4 and James Fowler’s Becoming
Adult, Becoming Christian~). These authors
raise important questions: Have we neglected
that which is most meaningful? Should more
attention be given to defining the common
good? Should we pay more attention to our
role as citizen and to the relationships which
create community and less to the pursuit of

individual self-interest?
These books present questions which

Americans must address as they look to their
future. They also address questions which
American Latter-day Saints should confront,
partly because Mormon culture finds it source
in America (in what other religion and coun-
try can a boy dream of the possibility of
becoming either prophet, president, corporate
mogul, or football giant?), and partly because
American Mormons are not often required to
confront their American roots and ideals.

For example, let’s look at how individual-
ism is played out in the American dream
After reviewing the philosophical traditions
which encourage individuals to seek their
own personal destiny and to attain self-
fulfillment, James Fowler suggests that "the
strategy of self-fulfillment calls for a direct
assault on the citadel of ’goodies’. It means
maximizing one’s accumulation of those qual-
ities and goods that promise to guarantee
one’s fullness and completion" (p. 102). Is
there a parallel in Mormonism in which the
pursuit of self-fulfillment produces a campaign
on the heavenly "citadel" for God’s blessings?
Could it be that modem Mormonism’s preoc-
cupation with perfection comes from the ten-
dency of Americans to pursue their own
self-interest and to accumulate more of the
good life than anyone else? (Certainly our
view of attaining perfection is more an
individual effort than a team project.)

There is another aspect of individualism
that also concerns these authors-a lack of
concern for the common good. Too little
attention, they say, is being given to the 7para-
dox inherent in the desire to be free to pur-
sue one’s own self-interests and also to belong
to something larger than self, to have a sense
of community. The paradox is evident in one
man’s revealing description of his con-
dominium complex: "We have a great little
community here, everybody leaves everybody
else alone." Absolute independence and
autonomy leaves individuals isolated; ,com-
munity is not created by default.

This same paradox exists withinMormon-
ism. As individuals pursue their religious self-
interests-the accumulation of blessings for
themselves and their families-the common..

good can be neglected. But, one might argue,
personal righteousness requires kindness to
others, caring for the poor and afflicted, and
a sense of sister and brotherhood. And as
individuals become converted and begin to
seek after righteousness and the blessings
which come from living God’s command-
ments they begin to contribute to the com-
mon good. The enlightened self-interest of
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good women and men produces a common
good (an Ayn Rand kind of social capitalism).
Thus, they conclude, there is no paradox. As
a political philosophy, this way of thinking
is closest to John Locke. Allan Bloom reminds
us that although Americans tend to agree with
Locke there are other philosophic traditions
which explore the relationship between the
common good and private interests in differ-
ent ways. One might say that it is in our self-
interest to explore these other traditions so
that we fully understand alternatives to this
extreme form of individualism.

The combination of American individual-
ism with a bureaucratic system of government
produces strange assumptions about how to
achieve the common good. In effect, we say,
"The good society is created by an effective
division of labor (bureaucracy) and by
individuals faithfully carrying out their
assigned duties." But is it really that simple?
For example, a few months ago, I asked my
Gospel Doctrine class what they thought they
could do to create a greater sense of commu-
nity within the ward. They struggled with the
answer. One woman suggested that it was
simple-we should attend our meetings, pay
our tithing, and do our home and visiting
teaching. Perhaps she was right: That a Zion
community is created by perfect individuals
who carry out their assigned duties and
responsibilities. If so, then Zion’s creation
merely requires perfect people, a rational divi-
sion of labor, and leaders who effectively
instruct and motivate their subordinates to
carry out these duties for the good of all-a
buzzing beehive.

It seems to me, however, that this vision
of community not only naively assumes a
human that doesn’t exist (thankfully) but also
creates dysfunctional expectations in us.
Several years ago I was glad to be available
when a friend of mine needed help in a cri-
sis. We lived in the same apartment complex.
One Sunday as I was returning home from
church, we passed in the parking lot. I could
see she was upset and asked if I could help.
She was on her way to the hospital-her
granddaughter had been hit by a bus. I got
into the car with her, knowing that her daugh-
ter was a single mother of three and that
someone would need to take care of the other
two grandchildren. At the hospital, as my
friend talked with her daughter and the doc-
tors, I took the other two children and called
several people she wanted notified (someone
to come give the child a blessing, the bishop,
etc.). I was glad to help. The child survived
and, after a lengthy recovery, is healthy today.

The incident provides insights about com-

mon notions regarding service, duty, and
responsibility. The missionaries wanted to
know why I was at the hospital. Was I the
visiting teacher? No, just a neighbor. Why
wasn’t the visiting teacher there? Because I
was available and wanted to help. That even-
ing the Relief Society president called to apolo-
gize for not being on top of the situation. No
problem, I assured her, we had everything
taken care of. The next morning, the visiting
teacher called to apologize for not coming to
pick up the grandchildren and take care of
them. No problem, I assured her, they were
just fine; it was an opportunity to help a
neighbor. Isn’t it strange how the concept of
institutional duty diminished my contribution
at the same time it engendered guilt and frus-
tration in the people to whom responsibility
had been assigned. I found myself in a situa-
tion where I had to assure those who had
been assigned to care for my friend that I
wasn’t angry witl~ them because they had not
fulfilled their duty and I had to do it for them.
Individual concern about how well each was
performing his or her duty got in the way of
community concern about the well-being of
the child. The joy of working together to
achieve something good was almost des-
troyed. I am reminded of a comment of a
friend of mine describing the response of her
ward to a family crisis: "The neighbors were
there to offer food and help before the Relief
Society President had time to organize it." I
don’t think it is possible to create an ideal
community based on bureaucratic principles.

What would an effective community be
like? These authors give us some concepts to
consider. Among other things they warn us
about too much individualism. Bellah
writes that "individuals cannot achieve suc-
cess or happiness simply by serving them-
selves" (p. 192). Fowler discusses "a call to
partnership with God on behalf of the neigh-
bor" (p. 102). Peck talks of being called to
wholeness, but cautions that "we can never
be completely whole in and of ourselves" (p.
54). Fowler reminds us that "we are called to
personhood in relationships. There is no per-
sonal fulfillment that is not part of a com-
munal fulfillment" (p. 102). All of these
scholars attempt to demonstrate {hat individu-
alism should only be taken so far, and that
a meaningful life is created when individuals
become citizens of the good society, rather
than simply laborers in it. (To some degree
institutional assignments help us become
citizens, but they can also limit our involve-
ment and bonding).

These authors give us images of what it
might be like to seek the common good

instead of self-interest, however enlightened.
Bloom and Bellah point out the destructive
implications of a philosophy which
encourages individuals to do anything, they
want as long as it doesn’t hurt you or anyone
else. Their arguments provide food for
thought. There may be reasons, for example,
for keeping God’s commandments that have
more to do with contributing to the common
good than with seeking personal righteous-
ness. Bloom writes:

Sex may be treated as a pleasure out
of which men and women may make
what they will, its promptings fol-
lowed or rejected, its forms matters
of taste, its importance or unimpor-
tance in life decided freely by
individuals .... Or sex can be
immediately constitutive of a whole
of life, to which self-preservation is
subordinated and in which love, mar-
riage and the rearing of infants is the
most important business. It cannot be
both. (p. 163.)
Fowler provides us with an image of how

individuals would act differently if they no
longer pursued their own interests, but under-
stood their lives and vocations as partnerships
with God.

It is a life in which individuals are freed
from the tyranny of competition, anxievy, and
jealousy. Community is experienced in the
recognition of diversity, in celebrating the gifts
and graces of others. Peck describes the stages
of community building and provides exam-
pies of ways individuals can unknowingly
thwart the progress of community.

Religion is community; individuals cannot
achieve righteousness without community.
That is the ultimate irony. Our scriptures are
full of images of community and what
individuals must be and do in order to cre-
ate community. In the Book of Mormon we
find images of community such as "the fold
of God" in which people are "willing to bear
one another’s burdens" and "mourn with those
that mourn," and "comfort those who stand
in need of comfort" (Mosiah 18:8,9). Here, for
Alma, the baptismal covenant was not merely
a covenant with God, it was a covenam with
God and neighbor. Another passage shares a
peaceful image of community in which there
are no "-ites," "no contention ... envy-
ings.., strifes.., nor tumults" (4 Nephi
15-16). How do these scriptural images com-
pare with the images of community provided
by Bellah, Fowler, and Peck? What questions
must we ask in order to understand how to
create community within Mormonism? These
are important questions for Latter-day Saints
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to explore.
Some may think individualism and the

challenge of community a~_’e not problems for
Mormonism. Some people also actually like
the consolidated meeting schedule. Some peo-
ple like capitalism, American individualism,
and the pursuit of self-interest. These things
are a part of the Western heritage American
Mormons love so much. But I worry about
these things, and I think we ought to think
again about what it really means to build a
society called Zion.
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READ ALL OF these books and you will
learn more than you ever wanted to know
about Mark Hofmann, and still not know why.
The hunger to know why led prosecutors to
agree to a piddling plea bargain in exchange
for the answer, and they were still cheated.

Even behind bars and stripped of his
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smugness, Mark Hofmann-the master tbrger,
bomber, and murderer-continues to baffle.
Mormons should be reveling in blessed relief
that there was no white salamander to dis-
grace Joseph Smith, no blessing making his
son the heir to the Church, and no Lucy Mack
Smith letter to muddy the details of the
Restoration.

Yet exposure of Hofmann as a forger has
wreaked more havoc than living with Hof-
mann as a finder of lost letters. And there is
an uneasy feeling that Hofmann knew that
would happen all along.

The authors of this trio of books t~., vali-
antly to answer the question of why HoImann
did it. He couldn’t relate to his father. He was
tormented by a history of polygamy :in his
family tree. He was a sociopath. The devil
made him do it.

Until Hofmann deigns to tell the truth, we
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have only the facts to work with. These
authors use the facts to varying degrees of
effectiveness, but the most they can do is sim-
ply dance around the central enigma, Hof-
mann, who refused to be interviewed by any
and all authors.

SALAMANDER-This is the book for
Utahns and Mormon readers. It is the forum
for believers to hash out what will go down
as one of the most devastating chapters in
Church history.

The best factual record of the three,
Salamander occasionally wallows in its facts.
Each chapter begins with a punch and then
sinks under the weight of information. Silli-
toe and Roberts are meticulous researchers.
Silfitoe the poet and fiction writer takes that
research and occasionally shines through the
clutter of detail. But we longed for her to stop
writing the definitive reference book and start
telling a story.

They are "insiders" to this Mormon story,
but Sillitoe and Roberts aren’t prissy about
their subject. For example, they take a well-
deserved shot at Hugh Pinnock when it is
clear that he pussy-footed with the police. "All
we know is what we read in the papers," says
Pinnock, who negotiated with Hofmann and
arranged a loan for him.

If the authors hold back at all, it is to spare
the survivors of Hofmann’s mayhem from
vivid descriptions of the death of his victims,
Kathy Sheets and Steve Christensen. But in
the place of horror and grief, Salamander
rewards the reader with portraits of Sheets,
Christensen, and Hofmann that are not
matched in either of the other books: Sheets
the prankster and eternal optimist; Christen-
sen the young missionary who went out in
the alley to scream an obscenity when he was
made a district leader; and Hofmann who
built little bombs and tortured cats as a child.

None of the other authors comes as close
to understanding Hofmann as Sillitoe and
Roberts do. The others completely miss his
double dealing as a missionary in England
where he bought and stole old books. (Only
upstate New York would have been a worse
place for God to send a boy bent on destroy-
ing his church through historical fraud.)

5illitoe and Roberts are the only authors
to make Hofmann the central character of
their book- no mean task considering that he
refused to be interviewed. Their chapter on
Hofmann’s obsession with polygamy sings:
"Like poking his tongue into a sore tooth,
Mark mulled over a family secret .... " It is
easy to imagine Hofmann poking around at

the Church’s sore spots and watching others
squirm.

When it was Hofmann’s turn to squirm-
in court-Sillitoe or Roberts was there and this
is where their book becomes impossible to
put down. We see Hofmann first hand, not
through the eyes of friends and relatives.

Sillitoe and Roberts could have sold more
books by telling a better tale, but they were
clearly more interested in establishing what
happened for the record, dispassionately and
with insight. The final proof is the inclusion
of 20 pages of analysis by a documents
examiner George Throckmorton. Only the
most avid Hofmann buff will read the chap-
ter, but we’re glad it’s there.

A GATHERING OF SAINTS- This is the
book for non-Mormon readers. Richard Lind-
sey, who is not a Mormon, does one of the
best jobs we have seen of explaining Mot-
monisms to outsiders. While the others
casually use the vocabulary-"wardhouse,"
"Relief Society," "The U."-Lindsey is acutely
aware of his audience. A fine writer, his
description of William Clayton and the
pioneers’ entry into the Salt Lake Valley is as
readable as his descriptions of the bombings.
There are minor inaccuracies and some
interpretations of Mormon history that chafe
("Every man, Smith said, had a right to marry
ten virgins." "A church founded by men who
commanded young women to bed down with
them with the threat of eternal damnation if
they refused .... ") But Lindsey is as fair and
kind as an outsider can be with a history as
unorthodox as ours.

From Lindsey, and not from the other
authors, we get the best explanation of Coor-
dinated Financial Services (CFS), Gary Sheets’s
struggling business which Hofmann hoped
would cover the motives for his murders.
Lindsey also comes up with the best treatment
of the "Oath of a Freeman," Hofmann’s most
important forgery. None of the authors ade-
quately gives Hofmann a place in world his-
tory as a forger with few peers. He is treated
as Utah’s little aberration.. But at least Lind-
sey keeps the national perspective of the story
with his emphasis on Hofmann’s impact in
New York and Boston.

Lindsey figured out early on in his research
that Mormons are journal keepers and he
quotes from every journal he can get his
hands on-the journals of the victims, the
police, the attorneys, the documents dealers.
In that respect, he is as good an investigator
as Dick Forbes of the Salt Lake County Attor-
ney’s Office. Lindsey includes the wry note

that the resourceful Forbes used the Church
Genealogical Library to track his prey.

Sillitoe and Roberts are members of "the
Mormon underground"- or the intellectuals
and historians. But it takes Lindsey to give the
best portrait of that community: "Information
became a forbidden fruit. Like erotic books
circulated surreptitiously in a boarding school,
old diaries, journals, letters and other docu-
ments took on a mystique that energized
efforts to possess them. Secretly, students and
instructors at BYU, as well as nonstudents
who were interested in Church history, began
to photocopy documents and exchange them
like collectors of baseball cards."

Because Lindsey was the late finisher, he
has what the other authors don’t-Hofmann’s
interview with Michael George of the Salt Lake
County Attorney’s Office. From prison, Hof-
mann mailed a letter to his wife which read
like coded gibberish for a plot to kill the mem-
bers of the Board of Pardons. George was
assigned to investigate, and he went straight
to the mystery man for what turned out to
be a revealing confession. Of his victims,
Sheets and Christensen, Hofmann said: "I
don’t feel anything for them. My philosophy
is that they’re dead. They’re not suffering. I
think life is basically worthless. They could
have died just as easily in a car acciden~ ....
I don’t believe in God. I don’t believe in an
afterlife. They don’t know they’re dead."

MORMON MURDERS-This is the book
for masochists. Naifeh and Smith begin with
a disclaimer-they don’t have anything against
the Mormon church. In fact, they barely knew
anything about the Church when they began
their research. "One of us dated a womart who
was a devout Mormon ...." they say. She
must have jilted him.

From the first page, Mormon Murders is a
slap in the face of the living and the dead.
Mark Hofmann confessed to forgery and
murder, but Naifeh and Smith ignore him in
their frenzy to convict the Church. Hofinann
is lucky to be a minor character in this charac-
ter assassination. ("By all accounts, Mark Wil-
liam Hofmann was the ideal Mormon child,"
Naifeh and Smith write. They must have
missed the accounts about how he dropped
cats from second-story balconies and set his
shirt on fire while building incendiary
devices.)

Naifeh and Smith get their version of Mor-
mon history from Gerald and Sandra Tanner.
Every innuendo and myth is spilled out in a
brutal invective. Fawn Brodie, according to
Naifeh and Smith, provided the best "neutral"
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history of the Church in "7_",1o Man Knows My
History." One can debate the accuracy of Bro-
die’s biography of Joseph Smith, but it is no
more "neutral" than her biography of Thomas
Jefferson which was panned by critics and
historians.

To Naifeh and Smith, General Conference
is a meeting of the Politburo. The United
Order was disbanded during the McCarthy
era to avoid the appearance of Communism.
Mormons make vows in the temple to com-
mit homicide and suicide. G. Homer Durham
is a Mormon Machiavelli who tours the coun-
try, preaching the gospel of money. The
Church security force is "a hotbed of Mormon
fanaticism, just the kind of crazies to rid the
Church of its enemies." In fact, the gospel
according to Smith and Naifeh says that the
only thing keeping general authorities from
wholesale murder of their critics is the fact
that the Church is obsessed with public rela-
tions. It wouldn’t look good.

Polygamists get a better rap than main-
stream Mormons from Naifeh and Smith.
They are ’"peaceful, decent people." But Mor-
mons, while they are rabid, greedy, murderers
in the making, are also quite dull. The authors,
two New York-bred, Harvard-educated law-
yers, describe one flamboyant character in
their book: as "a welcome relief from the great,
grinning goodness of Mormon culture, a crys-
tal of salt on a vast landscape of mashed pota-
toes." Have these guys never been east of the
Hudson River? They remind us of every
tourist who comes to Salt Lake City, discovers
it’s a tough town in which to get a drink, and
decides the populace must be the inspiration
for The 5tepford Wives.

We’ll give Naifeh and Smith the benefit of
the doubt and assume they stumbled upon
the Tanners when they got off the bus and
didn’t know any better. But at best that makes
them sloppy researchers.

Out of ignorance or malice, they twist the
simplest of facts. For exmnple, they describe
Ervil LeBaron as "Mormon polygamist" and
treat his bizarre reign of terror as if it were
everyday church fare. "Not all the fanatics
were as crazy as the LeBarons .... " Naifeh
and Smith demure. "But, unfortunately, not all
the fanatics were safely out in the country-
side. Some were right downtown, working in
the Church Office Building."

Even the saintly Spencer W. Kimball is
made to look a bit off his, rocker because he
tells visitors to his office that he loves them.
That is the unkindest cut of all.

The good news is, the barrage of assaults
from Naifeh and Smith eventually becomes
amusing, especially when couched in their B-

grade writing style: "What Joe Namath was
to football, what Bobby Orr was to hockey,
what Joe DiMaggio was to baseball, what Stal-
lone was to Rocky, Jerry Taylor was all these
and more to the Salt Lake City cops .... This
was a cop’s cop. He didn’t look like much-
early forties, dark curly hair with a few
touches of gray, thin, a bit of a paunch,
glasses-not the kind of guy to stop traffic or
bring a bar to its feet when he walked in. But
appearances could be deceiving."

ALL three of these books are painful
reading, but the subject is one that will not
go away if it is ignored. Mark Hofmann ripped
the rug out from under our history and when
we finally got the rug back in place, we real-

ized he was tugging at our faith and culture,
too. Indeed, he poked at the sore spots until
they festered-the greed for money and recog-
nition, the deification of Church authorities,
suppression of the Mormon media, manipu-
lation of history for good and ill.

We should thank Hofmann for blowing
himself up. It is clear from his collection of
note cards, each carrying one commonly used
word from the Book of Mormon, that his ulti-
mate coup was to be the forgery of the lost
116 pages of the manuscript.

And we should thank Brad Christensen,
the bystander who blessed Hofmann to live
after he blew himself up. Without &vine
intervention, we might never have known the
truth, even if we still don’t know the reason.

MORAL ISSUES IN HEALTH CARE
DOES FAITH MAKE ANY DIFFERENCE?

SECOND OPINION HEALTH, FAITH, AND ETHICS.
The Park Ridge Center.

By Courtney S. Campbell

IN THE BEGINNING of bioethics, a field
that in general terms is concerned with the
application of ethical values and principles to
the biological sciences, medicine, and health
care, the dominant mode of discourse and
analysis was theological. Two of the early clas-
sics in the field, Joseph Fletcher’s Moral and
Medicine (1954) and Paul Ramsey’s The Patient
as Person (1970) respectively drew on the the-
ological themes of agape (neighbor-love) and
covenant as fundamental premises in their
examination of such issues as euthanasia,
artificial reproduction, organ transplantation,
research on human subjects, determination of
death, and the allocation of scarce medical

COURTNEY 5. CAMPBELL is an associate in
religious studies at The Hastings Center, Bri-
arc]iff Manor, New" York, and editor oF the
Hastings Center Report.

resources. The pervasive assumption was that
religious traditions had an important and
indeed indispensable contribution to make in
illuminating the questions and directing the
answers to bioethical dilemmas.

Over time bioethics became significantly
secularized for several reasons. The paradigms
and principles that assumed prominence in
bioethical literature, and came to have an
influence in medical practice, such as con-
cepts of autonomy, rights, contractualism, and
informed consent seemed better supported by
philosophical premises and even somewhat
at odds with the perspectives of religious tra-
ditions. As bioethical issues moved from
being debated by academics to unavoidable
matters of public policy, theological presup-
positions appeared too particularistic and a
more likely source for disagreement than
poli~y consensus. This transition to secular
bioethics was accelerated by the discovery of
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theological ethicists that a faith perspective
had, after all, very little distinctive to provide
at the level of substantive moral conclusions.
Religious convictions seemed morally interest-
ing only when they created conflicts with
health care professionals, as in refusals of life-
saving blood transfusions by Jehovah’s
Witnesses.

This narrowing of bioethical concerns to
a dominantly secular orientation, and the con-
comitant exclusion of theological ideologies
and discourse, has just begun to be challenged
by scholars, and Second Opinion: Health, Faith
and Ethics (c/o The Park Ridge Center, 1875
Dempster St., Suite 175, Park Ridge, Illinois,
$35, 3 issues a year) is a splendid example
of the utility and necessity of a more com-
prehensive approach. The preface to this
"book-like _journal" identifies its role and
unique contribution: while current literature
adequately addresses, in various relations,
only one or two of the three key concepts
expressed in the subtitle, "Second Opinion dis-
tinctively seeks to address all three." Its self-
designated ambitious purpose is to "help form
one public out of a number of related consti-
tuencies" that will provide an informed, inter-
disciplinary discussion of ways of relating
"ethics and faith to health issues."

Volumes 1-4 of Second Opinion go a sub-
stantial way towards realizing these ends.
These volumes contain an impressive array
of articles from contributors in Protestant,
Catholic, and humanist backgrounds, as well
as clinical practitioners and public policy
makers. Volume two, which contains a spe-
cial focus on medical treatment or nontreat-
ment of impaired infants, is especially
informative and balanced, and furnishes a
standard that other bioethical journals would
do well to achieve. Robert Weir’s article on
selective nontreatment of some newborns, for
example, is simply an outstanding discussion
of the medical, moral, and religious dimen-
sions involved in such decisions. A conscious
attempt to avoid a narrowly ethnocentric
focus on Western religious, ethical, and health
traditions is also present. Volume four con-
tained a very enlightening discussion of ethi-
cal issues in health care in such diverse places
as Nigeria, Guatemala, Hong Kong, and the
People’s Republic of China. The latter in par-
ticular is a signal contribution to the field of
bioethics in general. A prospective series of
articles on the relation of theology, ethics, and
medicine in prominent contemporary theo-
logical ethicists will make future issues of
Second Opinion indispensable for serious
scholarship in bioethics.

It does need to be stressed that there is
more to Second Opinion than the moral quan-
daries involved in bioethics. There is a
refreshing variety in content, ranging from the-
oretical reflections on the meaning of "illness,"
descriptive comparisons of the approaches of
religious traditions (including Mormonism) to
"health" questions, and insightful articles
oriented by historical interests or the special
challenges of pastoral care of the very ill. The
scholarly writing in each issue, which for the
most part is of very high quality is com-
plimented by an interview with a leading
figure in the health care field, including prac-
titioners, clinical ethicists, and public policy
makers.

Second Opinion does not present itself as
the "last opinion," which is fortunate, since
the contributors raise many issues that, to my
view, produce more confusion than clarity.
One outstanding problem is the definitions
of the basic terms themselves. An undefended
assumption in many articles is a very broad
notion of "faith," which draws on Paul Tillich’s
idea of religion as a sense of "ultimate con-
cern" in one’s life. At the least such a posi-
tion needs to be substantiated and its
implications thought through more carefully.
In a journal devoted to examination of the
relations between faith, ethics, and health, the
waters are only muddied when Marxism is
discussed as a "religious" tradition under the
guise of "ultimacy." The same tendency
towards all-encompassing terminology can be
discemed in the use of the words "health" and
"well-being" interchangeably in several articles.
The World Health Organization has defined
"health" as a state of "complete physical, men-
tal and social well-being," and many authors
seem to reflect such a perspective, but surely
from the standpoint of faith traditions with
an eschatological component, "well-being" is
not exhausted by such dimensions, and
should be more carefully differentiated from
"health."

Despite many provocative analyses, one is
still left with the nagging question of what
difference a faith perspective makes in ethi-
cal decisions about health care issues. For
example, in analyzing a case about proposed
termination of treatment for a severely
impaired infant, Richard McCormick, SJ.,
equates a "reasonable" decision with a "Chris-
tian" decision: Such an answer is fully con-
sonant with the natural law tradition of
Catholicism but also implies the same deci-
sion could be reached from humanistic or
nontheological premises. In addressing the
same case, Karen Lebacqz, a Protestant the-
ologian, suggests that the experience of the

parents of the newborn might be compara-
ble to the wanderings of the Israelites in the
Sinai desert after liberation from bondage. This
reliance on analogical reasoning is instructive,
but one can’t help but wonder whether the
parents themselves would be a bit bewildered
by this comparison. Moreover, th~ analogy
needs to be fully played out. What is the
meaning of arriving in "the promised land" in
this narrative of parental wanderings: the
death of their child? Significantly, Lebacqz
does not address the impact of this interpreta-
tive context on moral deliberation and reso-
lution of the problem.

The assumptions of Lebacqz’s commentary
do suggest one important direction for future
reflection on the role of a faith perspective:
while religious convictions may not change
the conclusion of a process of moral reason-
ing, they may be influential at the level of
providing an interpretative context that gives
different meaning to the problem. For exam-
ple, the birth of an anencephalic newborn (an
infant lacking any higher brain func~ion)
should quite obviously have a different mean-
ing to a Latter-day Saint family, because of our
theological and soteriological assumptions
about the eternal destiny of handicapped
infants, than they might to a family without
such assumptions, even if no difference can
be discerned at the level of making a moral
decision about treatment-continuation. Faith
can be critical at the level of perception and
meaning, even if less significant at the level of
resolution.

Second Opinion is a most valuable addition
to the relatively sparse literature on the rela-
tion between faith, ethics, and health, and to
the voluminous literature on bioethics. Its pur-
pose of creating "one public" out of diverse
disciplines may be idealistic, but it would be
no small contribution to bring these at times
adversarial constituencies "within shouting
distance" of each other.
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 MAKING ISAIAH
PLAIN & SIMPLE

THE BOOK OF ISAIAH: A NEW TRANSLATION,
WITH INTEPd?RETIVE KEYS FROM THE BOOK OF MORMON

By Avraham Gileadi
Deseret Book, 1988, 250 pages, $19.95.

Reviewed by Alfred E. Krause

Before I begin to carp, qualify or equivo-
cate, I must bear witness to the quality and
importance of this book. [f the popular mind
still thinks of Isaiah as a mine of inspired gib-
berish that can occasionally be drawn upon
for useful prooftexts, this book will illuminate
and expand the popular mind. If "Liahona"
Saints regret that LDS scholars have not made
more use of the methods and hypotheses of
modem secular biblical scholarship, this book
is evidence that one Mormon scholar at least
has more than mastered those methods; he
has transcended them and stands on the cut-
ting edge of new knowledge of the poetic and
historical content of Isaiah.

With this book the ,diligent reader can
begin to grasp the richness, complexity, and
immensity of Isaiah’s thought and testimony.
He can begin to see the book of Isaiah for
what it is: possibly the tnost complex liter-
ary artifact from the hand of man. This may
not be the only book you can buy to under-
stand Isaiah, it may not be appropriate for
someone who has never :studied the prophet
before, and it offers only a portion of Gileadi’s
most recent work. It will, however, take the
reader deeper into Isaiah l:han any other book
now available.

The past two decades have seen an explo-
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sion of LDS studies and commentaries on
Isaiah. The few chapters in Sidney Sperry’s
books have been joined by new works from
Monte Nyman, Lamar Adams, Avraham
Gfleadi (an earlier edition of this translation),
Cleon Skousen and Daniel Ludlow. That same
generation has seen the emergence of new evi-
dence to shake the consensus views of
nineteenth-century liberal biblical scholarship.
George Mendenhall’s work on the antiquity
of covenant forms, Isaac M. Kikawada and
Arthur Quinn’s survey of large-scale
parallelism and chiasm in Genesis, C. S.
Mann’s arguments for the primacy of Matthew,
and Gileadi’s own work on structure and
rhetoric in Isaiah are all examples of this.

The response of secular biblical scholar-
ship to much of this new data has been an
attempt to ignore or even suppress it: to
pigeonhole the scholars as fundamentalists or
worse. Gileadi, who is seen as neoconserva-
tive and who is also LDS, might seem partic-
ularly vulnerable to this: even if he did not
base some points of his analysis in this work
on tools found in the Book of Mormon, the
mere fact that his work is published by
Deseret Book would normally ensure that it
would not reach beyond the community of
Latter-day Saints.

Gileadi’s work, however, defies pigeonhol-
ing. His ideas are known and warmly
regarded among biblical scholars of many
faiths and viewpoints. He commands respect
from Jewish, Adventist, Episcopalian, Evan-

gelical and even some secular scholars. His
next work, a Festschrift of papers on the
Hebrew prophets by scholars inside and out-
side the Church, has just been printed by
Baker Books of Grand Rapids. He might com-
mand even greater eminence in the world of
LDS biblical scholarship if he belonged to one
of the fifty famous LDS families or were a bet-
ter practitioner of telestial academic office
politics.

The Book of Isaiah contains a readable
modem translation of Isaiah. The translation
follows about ninety pages of introduction
dealing with traditional Jewish and Book of
Mormon approaches to the study of Isaiah.
It touches on large-scale structures within the
prophetic books, composite symbolic and
ideological figures, and a wide variety of poetic
devices (parallelism, chiasm, metaphor, etc.).

At first the translation does not appear
drastically different from several other good
modem ones, such as those of the New
English Bible (NEB) or the New Jerusalem
Bible 0B). As other reviewers have noted,
Gileadi’s translation is significantly less
prescriptive than the NEB. Some choices of
text and language are indeed powerful and
enlightening. For example, his use of the Sep-
tuagint "City of Righteousness" in Isaiah 19:18
illuminates the central meaning of that whole
chapter: the possibility for conversion by
example. Once or twice the translation may
go a bit far in "likening" individual verses to
our condition, as with the "safe neighbor-
hoods" of 32:18, or when Jerusalem land-
marks like Ophel tower or The Keep (32:14)
become "highrises and panoramic resorts."

Nevertheless, Gileadi is quite cautious
about major alterations or emendations of
text; those he does make, appear valid. For
example, his reordering of the final verses of
Chapter 33 not only makes good sense, but
(unknown to him) is consistent with a long
chiasm running throughout the whole of 32
and 33. There are a few "zingers," where Isaiah
is expressed in terms familiar from Latter-day
scriptures or the temple, but these are also
common in the JB, NEB or even the King
James Version (KJV). Compare, for example,
the various translations of Isaiah 22:14-25,
where Shebna has provoked both the Lord
and his prophet and is being relieved of his
temple blessings.

The unique qualities of Gileadi’s transla-
tion are more subtle, and thus deeper in their
effect. To use musical terms, there is a great
deal of legato-of uninterrupted lyric con-
tinuity. This translation is not a collection of
fragments; it is blended expression of a com-
plex but united whole.
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This conception is also consistent with the
ideas of the Book of Mormon. Abinadi does
not merely cite fragments of Isaiah 53, but
cites it all as a unitary composition. Nephi and
Jacob may cite one, two or even thirteen chap-
ters at a time. In the Tree of Life vision and
its interpretation, Lehi and Nephi see the
choices offered to the individual soul, as the
entire process of salvation history is depicted
in terms of symbolic or composite figures.

Gileadi’s translation is also painstakingly
literal in its treatment of words and phrases
depicting these composite entities and forces,
especially the various means of divine action:
words like "sword," "staff, .... arm," etc. This
makes clear the recurrence and transforma-
tion of particular ideas. It also allows readers
who do not speak Hebrew to discern citations
from earlier prophecies, notably the Song of
Moses (Deuteronomy 32:1-43), to better dis-
cern the various levels of parallel structures
Gileadi has found, and to seek out still other
structures (especially chiastic ones) that are
still being discovered. In this sense it is a literal
translation where literalism is needed.

This volume is only one of several on
Isaiah planned by Gileadi. We see, for exam-
ple, only a part of Gileadi’s full intent in his
treatment of Isaiah’s relation to the historical
events of his own time. To a considerable
extent the book reflects the author’s views as
expressed in his earlier Apocalyptic Book of
Isaiah (Hebraeus Press, 1982). In the
Introduction he apparently writes off Isaiah’s
treatment of contemporary events as impor-
tant only within the great overarching scheme
of typology: the symbols that describe the
recurring problems and opportunities that will
occur throughout history, but particularly in
the Meridian of Time and the Last Days.

This does not mean that Gileadi views all
of Isaiah as intended only for the Last Days;
that would mean closing off one important
dimension of prophecy. It is certainly true that
Isaiah saw recurring elements of all human
history, such as the external moral and cul-
tural opposition between "Zion" and "Baby-
Ion." It is also true that the composite entities
in his prophecy encompass the Last Days,
including our own times: "Assyria," the mili-
tary arm of "Babylon" may be any great
totalitarian power of this age, while "Egypt,"
the unreliable ally, may well be the United
States. Given that divine revelation and view
of the end from the beginning, however, Isaiah
was just as powerful and accurate an analyst
of the events of his own day.

This contemporary historical dimension is
also consistent with the uses of history in the
Book of Mormon, where specific events, such

as the ministry to and eventual destruction
of Ammonihah, are viewed as a scale model
for the events to come upon the Nephites at
the coming of Christ and upon the entire
world in the last days. Recognized use of
typology also offers a potential basis for com-
munication with-or even conversion of-
secular biblical scholars. Many people who
totally reject the idea of predictive prophecy
can initially accept the ideas of projective
prophecy, of rational and accurate analysis of
religious, political and social trends and forces.
Should it become clear that Isaiah was a sys-
tematic historian and sociologist comparable
to Toynbee, Spengler, Ibn Khaldun, or
Marx- but of greater accuracy- many people
may be moved to ask how this was possible
in a cultural backwater of the Middle East two
hundred years before Herodotus. Isaiah as
historian may be another one of those seeds
of truth that will allow some people to begin
Alma’s experiment.

I have personally discussed these points
at length with Gileadi since 1985. He proved
to be not only aware of them, but far ahead
of anyone else in grasping their implications.
I suspect that either (a) editonal limitations
on space required drastic pruning of certain
aspects of Isaiah, including the historical or
(b) Gileadi is unwilling to leave the reader
with only a partial delineation of areas in
which his ideas are still developing.

For the same apparent reasons, the book
also omits some of the most striking exam-
ples of Gileadi’s literary analysis found in his
earlier work. Chief among these is the aston-
ishing verse-by-verse antithesis between
Babylon with its king (Isaiah 14, with a few
verses from Chapter 47) and Zion with its
Suffering Servant (Isaiah 52 and 53)-a
remarkable argument for the unity of the book
and, indirectly, for the identity of the Servant
as Jehovah. Another of these is the analysis
of the verse-by-verse recurrence of the themes
of apostasy, judgment, restoration or repen-
tance, and salvation throughout the first six
chapters; this alone opens up another liter-
ary dimension, suggesting that there may be
not only parallelisms, chiasms, and antitheses,
but tessellations: building blocks poetically
equivalent to the recurring figures found in
some of the sketches of M.C. Escher.

For the reader just beginning to study
Isaiah, Gileadi’s reluctance to infringe upon
the unity of the text and to impose his ideas
upon the reader may represent another short-
coming. There are no footnotes or commen-
tary in the translation, other than purely
linguistic ones. There is no attempt to define
the boundaries of individual revelations, to

ascribe dialogue beyond what the prophet
himself has done, or to impose anything like
modem paragraphing.

There is certainly some fine commentary
and exegesis of sample chapters like Isaiah’s
First Vision (6) or the Garlands of Ephraim
(28), but elsewhere the bewildered beginner
will need help from Sperry, Nyman or espe-
cially Victor Ludlow. Gileadi clearly states in
the introduction that his intention is to teach
the reader to do his own exegesis, but many
readers will still find themselves in a sink-or-
swim situation.

Other readers might also wish a fuller dis-
cussion of poetic tools. Gileadi’s work has
touched off studies of chiasm, of the ideas and
structure of the Song of Moses as the basic
unit of prophecy, and of tessellated units.
Some of these, notably the chiasms, can sig-
nificantly affect the way we read and under-
stand the prophets. Micah, for example,
appears to contain two chiastically opposed
lines of history, one running from the fall of
Samaria to the eventual fall of Jerusalem
(Micah 1-3) and affecting the covenant peo-
ple, and the other running from the punish-
ment of Israel to the enlightenment of all the
nations (6:2-4:1) with the major idea blocks
running backwards.

When Gileadi began his work, one of his
aims was to prove that a single author wrote
Isaiah. He has made some powerful argu-
ments for this, and set off other studies that
offer other powerful arguments. Directly o1" in-
directly, however, he has opened up so much
meaning and possibility as to render his origi-
nal aims nearly irrelevant. The use of many
large-scale poetic structures to express a valid
view of the workings of all history, insofar as
it is shaped by the nature and aims of God,
is not so much a proof of unity but of divinity
of authorship. It becomes a manifestation of
the "argument from design," the only pl’~ilo-
sophic proof of the existence of God accepted
by ancient prophets of both hemispheres.

Gileadi’s translation is only an introduc-
tion to his work. It may be too strenuous, for
some beginners and not full enough for some
others who know and value his work. It is,
however, an essential tool, a "can opener" for
real understanding of Isaiah. If it is true ~:hat
each reader must be a prophet to understand
Isaiah, as was said in the early days of the
Church, this is the book that teaches him or
her how. It serves the same purpose as the
book of Isaiah itself: to allow every righteous
person to view the workings of history and
not fear them, knowing that behind all events
there is at work "that Love which moves the
sun and other stars."
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