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JESSIE EMBRY’S BOOK on Mormon poly-
gamous families is a remarkable study. Her
most important single contribution to the
topic is that she presents her analysis of the
dynamics of Mormon polygamous families
within a comparative context. This context
begins with monogamous Mormon families,
extends to Victorian American family life, and
reaches out to a cross-cultural comparison
with African polygyny.

The overall effect of this comparative
approach to Mormon polygamy is stunning,
particularly as an antidote to popular concepts
of Mormon polygamy as an aberration of
monogamous marital relations and as differ-
ent from "unauthorized" forms of polygamous
living. Repeatedly, the reader learns that Mor-
mon plural families were both similar and dis-
similar to monogamous Mormon families, to
Victorian American families, and to African
polygynous families. For example, compati-
bility was more than six times greater among
Mormon polygamous wives than among
Nigerian polygynous wives (p. 142), while the
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polygamous Mormon norms of emotional dis-
tance between husband and wives and close-
ness between wives reflected monogamous
relationships in Victorian America (pp. 121,
147). An equal percentage of monogamous
and polygamous Mormon fathers had limited
role in disciplining children (p. 168), and yet
feelings of closeness to the father were almost
three times greater in monogamous children
than in polygamous (p. 157). Still, to avoid
ecological fallacy, Embry also reminds the
reader that statistical trends and the term
"polygamous families" itself can be mislead-
ing since, "As in all other aspects of polygamy,
each family was unique" (p. 173). And for that
matter, every polygamist was an individualist.

Embry’s central source for the study is an
impressive body of interviews spanning fifty
years. In addition to Brigham Young Univer-
sity’s collection of interviews since the
mid-1970s with 250 polygamous children
and 150 monogamous children, Embry also
uses sociological interviews of the 1930s with
18 polygamist men, 55 polygamist wives, and
83 polygamist children. She also draws from
the diaries, letters, and autobiographies of
more than forty women and men.

A few examples demonstrate the impact
of the personal images of Mormon polygamy
that emerge in Embry’s book. Consider, for

instance, Annie Gardner’s feelings about vot-
ing in favor of the 1890 Manifesto "that made
me no longer a wife and might make me
homeless" (p. 12), or Phineas Cook’s lament
that this decision to marry polygamously was
the "beginning of all my sorrows" (p. 132).
Embry recalls a young plura! wife’s feelings
toward the first wife: "I loved Sister Woods.
She was like a mother to me and she died in
my arms" (p. 139), as wel! as the painful real-
ism of a plural wife who challenged her
usually absent husband’s attempt to punish
his young son: "Don’t hit that boy .... He
doesn’t know who you are" (p. 160). There
is humor in one polygamist child’s comment
about his father’s other families: ’I don’t have
any half brothers. They all have two eyes and
two ears and two arms and two legs" (p. 170),
and pathos in another polygamist child’s com-
ment: "The first family seemed to get every-
thing and we didn’t get anything..." (pp.
184-85).

Although she repeatedly discusses the
limitations and biases of her data and that of
other researchers, Embry provides an impor-
tant assortment of charts., percentages, and
number distributions for the dynamics of
Mormon polygamous and monogamous
family life at the turn of the twentieth cen-
tury. Charts or textual discussion cover poly-
gamous/monogamous demographics, living
arrangements and visiting patterns, economic
roles, church positions, relations between
wives, parent-child attachments, divorce, and
inhentance. Some of her conclusions reinforce
the conventional wisdom about polygamy,
but most of her findings revise or refute con-
ventional views.

Having emphasized the positive features
up to now, I also find several problems with
the book. Relatively minor are some curious
format characteristics. More serious are some
errors of fact, oversights, and overstatements.

As to format. The citation on page 24 to
an unpublished article by an unknown author
is unnecessary since its routine observation
about the Mormon colonies in Mexico is simi-
lar to published sources by known authors.
Table 6 on page 33 should list "Europe/Bri-
tain" (to include Scotland, for example).
Throughout the book there is an incon-
sistency in sometimes identifying wives by
maiden name and sometimes by married
name, and periodically the book gives the full
names of children who comment about
unnamed parents (e.g., pp. 84-86), whereas
the interest of most readers is probably in the
names of the polygamous husbands and
wives. To avoid surname confusion on page
125, the reference should be "Miles A." The
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change of reference from "families" to "men"
in the comparative percentages on page 141
leaves the impression that Embry is compar-
ing apples and oranges. Finally, with the
exception of Gordon Irving’s article, the bib-
liography fails to give dates for the many cita-
tions to unpublished papers (including
Embry’s own).

As to errors of fact. Samuel S. Newton did
not (as reported on p. 26) marry his plural
wife polygamously in the Logan Temple in
1900, but bigamously in a Wyoming civil
ceremony which was followed by the routine
temple sealing for couples married civilly (as
reported on page 54 of the Quinn article she
cited in the bibliography). As a correction of
page 39, Joseph H. Grant was the post-
Manifesto polygamist stake president of Davis
County, Frank Y. Taylor was the post-
Manifesto polygamist president of Salt Lake
County’s Granite Stake, and many of Granite’s
post-Manifesto polygamists (including its
entire stake presidency) kept their plural
wives in Davis County.

As to oversights. Embry gives too little
attention to the "childless wife" argument for
polygamy (pp. 36-37). Although my own
work is incomplete, I found that of 250 poly-
gamists, 8 percent married polygamously
when the first wife was childless, 24.8 per-
cent married polygamously after their wife or
wives had stopped childbearing, and 12.8
percent married polygamously during a "dry
spell" in childbearing for previously married
wives. Therefore, 45.6 percent of my 250 men
married polygamously when it appeared that
their existing wives were unable to bear chil-
dren. Paternal instincts may be underrated in
studies of polygamy.

Embry also dismisses too quickly the
correlation between immigrant status and
entering polygamy (pp. 32-33, 68). Her dis-
cussion does not address the "at risk" factor
in Mormon demographics of polygamy. In
other words, during this period what percen-
tage of Utah’s female population of marriage-
able age was immigrant, and what percentage
of plural wives was immigrant? Embry’s statis-
tics do not really test "the stereotype of
immigrant women being funneled into poly-
gamy" (p. 68) which can be determined best
by the degree of under- or over-representation
of marriageable immigrant women as plural
wives.

Embry faults others (p. 105) for not not-
ing whether Church position or polygamy
came first for polygamists, but then her own
analysis (p. 110) fails to do that important
(and relatively simple) correlation of marriage
dates with dates of Church service obtainable

in such sources as Andrew Jenson’s L.D.S.
Biographical Encyclopedia, his Encyclopedic His-
tory of the Church, and such unrestricted
sources at the LDS Church Library as the
microfilms of stake historical reports and
manuscript histories of stakes and wards.

Embry also presents two views of Mormon
polygamy without acknowledging that they
are at least apparently contradictory, and
without noting that the same contrast appears
in interpretations of female-male relations in
Victorian America. Disputing Lawrence
Foster’s view of Mormon polygamy’s "under-
cutting intense emotional involvement in
family affairs," Embry argues on page 51 that
"plum husbands and wives did have romantic
attachments" and "intense love," and yet on
page 121 Embry also uses Caroll Smith-
Rosenberg’s discussion of "emotional segre-
gation of women and men" in Victorian
America as the introduction for Embry’s dis-
cussion of the relationship of polygamous
wives and husbands.

Well, was Mormon polygamy character-
ized by "emotional segregation" or was it full
of"romantic attachment"? Embry doesn’t iden-
tify that as a specific interpretative question,
nor does she acknowledge that Smith-
Rosenberg’s view of "emotional segregation"
in nineteenth&entury American couples has
been challenged since 1982 by Ellen K. Roth-
man, who found as much evidence of "splen-
dor in the grass" among American couples as
Smith-Rosenberg found of emotional detach-
ment. My own view is that the public norms
of American society and Mormon society at
the time were in favor of emotional detach-
ment between male and female, but that many
"abnormal" individuals and couples deviated
from society’s norms by expressing emotional
intensity. The question is debatable, but
Embry doesn’t identify it as an issue nation-
ally or locally.

As to overstatements. It is a manifestation
of Embry’s LDS institutional bias to list the
murderous LeBarons and Laffertys as the first
examples of "Fundamentalist groups" in Mor-
monism (pp. xiii-xiv), and then to throw in
almost as an afterthought one Fundamentalist
who lives "quietly with several wives." In fact,
her violent examples are misrepresentative of
the thousands of Mormon Fundamentalists
who have lived peacefully in defiance of both
church and state for more than seventy-five
years.

Embry overstates her revision of writers
who argue that "polygamy developed
independent women." She demonstrates that
her data dispute the assumption of financial
independence of polygamous wives (p. 96),

but Embry’s discussion of their functional
independence (p. 97-98) undercuts her
apparent rejection of the entire argument.
Embry’s discussion actually supports the
general assessment of plural wife indepen-
dence but refutes the assumption that there
was financial autonomy for the wives. I’m
reminded of the statement by Utah State Sena-
tor Martha Hughes Cannon (a plum wife who
defeated her stake president husband fo:: the
office) that a women who is married to a man
with four wives has three weeks of freedom
a month. By necessity, Mormon polygamous
wives were independent, but they were: not
entrepreneurs.

Although correlating "a relationship
between polygamy, Church leadership, and
wealth" is challenging, Embry overstates the
problem by saying there are "no recoMs avail- "
able" to test such a relationship (p. 1091). As
previously mentioned, data are readily avail-
able for Church position and polygamous; sta-
tus, and nineteenth century data on Mormon
wealth includes the publicly available county
assessment rolls for each year, the manuscript
federal census reports of the value of property
owned by individuals, and the federal income
tax rolls for 1862-1872 (although the last
identifies only the wealthiest persons). Much
of this data has already been published and/or
computerized.

Although understandable, it is a serious
overstatement that "no known official records
were kept of [LDS] plural marriages" (p. 29).
Nauvoo Temple and Salt Lake Endowment
House records contain all sealings performed,
both polygamous and monogamous. Both
places also provided a means of segregating
monogamous marriages from polygamous
marriages. One version of the Nauvoo tem-
ple sealing record at the LDS Genealogical
Society organizes all sealings of women
according to the men they were sealed to, thus
providing an easy index of the polygamous
marriages ratified there. The Salt Lake Endow-
ment House created at least one signature
book (1863-1882) for men who came there
to marry polygamous wives, thus enabling a
researcher to segregate the polygamous
ceremonies from the otherwise undifferen-
tiated sealing records of the Endowment
House for that period.

This leads to the story of the unnecessary
frustration of more than a million Latter-day
Saints today who cannot verify the polyga-
mous marriages performed for their ancestors
in Utah temples from 1887-1889, even
though those records exist and even though
records of polygamous marriages at the
Endowment House during the same period
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have always been available to genealogical
researchers. Beginning with the St. George
Temple in 1877, monogamous temple seal-
ings were recorded in books separate from
polygamous temple sealings, and only the
monogamous sealings have been microfilmed
by the LDS Genealogical Society. Descendants
of these temple polygamous marriages have
struggled in vain to find verification of these
sealings in the microfilms of the Genealogi-
cal Society or elsewhere. This has even caused
the Genealogical Society to adopt special rules
for allowing family records to document a
Church ordinance. This is; a very curious sit-
uation, since for decades the Church
Historian’s Office (now Historical Depart-
ment) has had custody of these recorded
polygamous marriages from the St. George,
Logan, and Manti Temples. I learned from staff
members of the Genealogical Department that
the paranoia at the Church Historical Depart-
ment is so intense that staff members and offi-
cials at HDC who knew otherwise actually
informed the Genealogical Society in 1987
that there were no such records of temple
polygamous sealings in the Historical Depart-
ment, even though the Genealogical Society
had a mandate from the First Presidency to
obtain the data of all 19th century sealing
ceremonies.

Thus, although the general authorities give
Latter-day Saints a solemn obligation to verify
all ordinance data (including polygamous
sealings for their ancestors), the Histori-
cal Department withholds that information
not only from rank-and-fih_" Mormons but also
from the Genealogical Department and Tem-
ple Department. As Henry D. Moyle of the
First Presidency once cmnmented to Ernest
Wilkinson of BYU, "Funny church, isn’t it?"

In conclusion, Jessie Embry has written a
book which has no rival in exploring the liv-
ing dynamics of late nineteenth-century and
early twentieth-century Mormon families,
both polygamous and monogamous. Few
books can address all pertinent questions, and
answers are always incomplete, but Jessie
Embry has done a remarkable job. Mormon
Polygamous Families should be on the read-
ing list of everyone who is interested in what
it meant at a personal level to be a Mormon
during that time period. ~

WHEN YOU SAY .... "I GAVE AT
THE OFFICE," BE PROUD
BECAUSE WHEN YOU GIVE
THE UNITED WAY IT WORKS
FOR ALL OF US.         ~

THE TRUCE OF FAITH AND HISTORY

THE BEGINNINGS OF THE CHURCH

By Frederick J. Cwiekowski
New York: Paulist Press, 1988

222 + vii pages; $9.95

Reviewed By Keith E Norman

WHEN I REFER to my studies in "early
church historyi’ most Latter-day Saints assume
I am talking about the Restoration. Maybe it’s
my name. I don’t know how to pronounce
Cwiekowski, but I am fairly certain it does not
rhyme with "Mormoni’ as my name does, so
perhaps few of us are likely to make this mis-
take when we pick up The Beginnings of the
Church. It is the Christian Church of which we
speak here, the mother, we hope, of us all. For
although the author is a Catholic priest and
addresses himself repeatedly to specifically
Roman Catholic concerns, he is so scrupulous
a scholar, so forthright in laying out the issues
and "problem<" that no Christian reader will
feel excluded from his investigation into the
inception of the Christian movement. Indeed,
any Mormon concerned with the conflict
between traditional "faith-promoting" church
history and the more even-handed or naturalis-
tic reconstruction espoused by the "New Mor-
mon History" will find Cwiekowski’s volume
to be a model in combining scholarly integrity
with a sensitivity to the cherished beliefs of the
faithful.

Cwiekowski’s focus is on the New Testa-
ment period, and although he does cover some

KEITH E. NORMAN holds a Ph.D from Duke
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ground preceding and postdating that docu-
ment, it is the Christian scriptural canon that
necessarily serves as his primary source. His
purpose is "to make available to a greater
audience an overview of recent scholarly work"
in this area (p. 1), writing for the lay Christian
whose exposure to New Testament interpreta-
tion has been more traditional or literalist. This
he does gently and carefully, convinced that
Church dogma (the traditional viewpoint) and
modem scholarship do not really conflict.
While he does not always succeed in har-
monizing the clash, his attempts are both
honest and illuminating.

The "traditional" understanding of the early
Church holds that the Gospels are reliable eye-
witness accounts of Jesus’ ministry, that Jesus
proclaimed his divinity and founded the
institutional church and its sacraments either
during his lifetime or after his resurrection, that
he foresaw its future in detail, and that the early
Church flourished as a near utopian commu-
nity characterized by unity and uniformity.
Modem scholarship denies all of these propo-
sitions, and more.

There is now substantial agreement among
scholars that Jesus conducted his ministry as
a reformer within Judaism. "Our evidence . . .
suggests that Jesus did not require that others
adhere to him personally so much as he called
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them to be one with him in proclaiming God’s
imminent reign" (p. 60). He was a prophet of
the end-times, or, as we might say, of the latter
days, although he did not expect it would take
two millennia to wrap things up. He
proclaimed the imminent dawning of the king-
dom or reign of God, which would come to
pass in "this generation" (Mark 13:30), wit-
nessed by "some standing here" (Mark 9:1). In
fact, with Jesus, the new age had in some
degree already dawned (Luke 11:20, 17:21,
Matthew 11:12). But by the time the Gospels
were being written, in the latter part of the first
century, the idea of the Kingdom being already
present in Jesus had been developed and trans-
formed into the Churcl-fs proclamation of Jesus
as the mediating Son of God and, in John, the
preexistent ’I Am" and Savior of the world.
These later theological developments were
incorporated into the Gospel accounts.

Catholic dogma traditionally affirms that
Jesus founded the Church and instituted its
sacraments. Cwiekowski casts doubt upon
these seemingly crucial assumptions, but refor-
mulates the question in a more theoretical
manner in order to snatch reassurance from
the jaws of doubt. For example, "Did Jesus have
an understanding of his followers that makes
the Church that developed a tree continuation
of the mission of Jesus and those who accom-
panied him?" (p. 43) Similar sophistication
marks his approach to such questions as the
origin and purpose of the Twelve, the role of
women in the ministry of the early church, the
expansion of the Gospel message to the Gen-

tiles, the development of a hierarchical priest-
hood and church organization, and the delay
of the Second Coming. The author does not
shnnk from evidence that contradicts conven-
tional Catholic beliefs, such as those centering
on Peter and Rome, but his calm discussion
of such issues serves well to soften the blow.
For the most part, Cwiekowski has succeeded
in keeping his scholarly cake and eating it in
church.

Because it is so packed with clear, jargon-
free information on the New Testament and
first-century Christianity, The Beginnings o_f the
Church can be highly recommended to anyone
who wants a dispassionate overview of the state
of scholarship on the early church. It is remark-
ably free of the technicalities and pedantic
minutiae that burden most of the writing in
this area, and, perhaps more importantly, neu-
tralizes much of the iconoclasm of the liberal
scholarship which has built up the knowledge
the author summarizes. He does not mock the
"pre-critical" understanding of his intended
audience, but encourages them to deepen their
faith with more reliable data in the perspec-
tive of their faith. Despite his frequent refer-
ences to specifically Catholic concerns, most
of us Mormons fit into the category of pre-
critical readers of the Bible, and can profit from
this volume. In fact, Mormon theology, with its
more naturalistic metaphysics, does not require
the high Christology of traditional (Trinitarian)
Christianity, so that we should be potentially
less threatened by maW of the findings of crit-
ical scholarship set forth here.

The theological, social, cultural and
geographical diversity in the early church,
dearly evident from a close reading of the New
Testament, receives particular attention from
Cwiekowski. The striking difference between
John and the other three Gospels suggests the
existence of a distinct Johannine community,
with very different concerns and a minority
theology which eventually superseded the
others. The letters by Paul and others compli-
cate things even more. Most of Paul’s eftbrts
seem to have been spent combatting his oppo-
nents within the Christian movement, in,elud-
ing the apostles at Jerusalem. Cwiekowski
concludes from this diversity and controversy
both that we cannot "expect from the history
of the early church a blueprint for the church
today" (p. 195), and that within the basic unity
of a belief in Christ "there may well be room
for greater diversity than was once thought pos-
sible" (p. 198). While these two propositions
may be somewhat contradictory, the ecumen-
ical tolerance of the sentiment is certainly
welcome.

There is a message here for all Christians,
even those of us near the fringes of the accepted
theological spectrum. We who clain-t the
heritage of early Christianity through restora-
tion share something of the confusion of crea-
tive development as we reflect on our own
formative years. Cwiekowski’s portrayal, L is a
stimulating challenge to our comfortable
preconceptions about scripture, but it is also
a reassurance that the Spirit of God can work
through the chaos of history. ’~:~

NEWS

LDS ENCYCLOPEDIA RAISES
HOPES AND FEARS

MACMILLAN PUBLISHING
Company of New York has con-
tracted with Brigham Young
University to produce a one-
million word, multi-volume ency-
clopedia of The Church of Jesus
Christ of Latter-day Saints.

Scheduled for publication in
1991, The Encyclopedia of Mor-
monism will contain approximately
1,500 articles on the history, peo-
ple, institution, culture, scripture,
and doctrines of the Church.

Three senior editors oversee
the project. Editor-in-chief Daniel
Ludlow, former director of Corre-

lation Review for the Church and
former dean of religious education
at BYU, is assisted by senior edi-
tor Robert K Thomas, former BYU
academic vice-president and
emeritus professor of English, and
associate senior editor Charles D.
Tat< BYU professor of English and
ancient scriptures and former edi-
tor of BYU Studies.

They are supported by seven
area editors, all but one located at
BYU:

Stan L. Albrecht, dean of the
BYU College of Family, Home and
Social Sciences;

S. Kent Brown, professor ot
ancient scripture and a fellow at
BYU’s David M. Kennedy Center
for International Studies;

Richard L. Bushman, professor
of history at the University of
Delaware and author of Joseph
Smith and the Beginnings of Mor-
monism (since Bushman is on the
East Coast, he is represented at
many meetings by Ronald Esplin,
director of BYU’s Joseph Fielding
Smith Institute for Church
History);

Truman G. Madsen, professor
of philosophy and holder of the
Richard L. Evans Chair of Chris-
tian Understanding at BYU;

Robert J. Matthews, dean of
Religious Education and general
director of BYU’s Religious Studies
Center;

Noel B. Reynolds, professor of
political science and former assis-

tant academic vice-president; and
John W. Welch, professor of

law and director of special projects
in the Religious Studies Center.

MacMillan has made it clear
that, unlike many academic
projects, this one is to be ,done
quickly and meet the publication
deadline. Last fall the team of edi-
tors reworked numerous drafts of
the list of entries and will soon
complete a preliminary list match-
ing authors with entries.

Although MacMillan states; that
they are interested in publishing
a credible yet sympathetic ency-
clopedia explaining Mormonism
from a Mormon perspective,
within the Mormon scholarly
community some individuals are
expressing fears that the project
will be less than honest and com-
plete.

Most of the fears are based on
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S U N S T 0 N E

SUNSTONE O CALENDAR
THE ASSOCIATION OF MORMON COUNSELORS AND PSY-

CHOTHERAPISTS (AMCAP) spring convention will address the topic
"Building Self-Esteem in Families" and feature keynote speaker Dr.
Richard L. Bednar followed by a case-oriented, audience-involved
workshop designed to make concepts useful in changing families. The
conference is open to the public and will be held on 30 March 1989
at the University Park Hotel in Salt Lake City from 3:00 to 9:30 eM.
For registration information call the AMCAP office at 801/226-2525.

THE BROOKIE AND D.K. BROWN MEMORIAL FICTION
CONTEST deadline for short stories dealing with LDS issues (25 page
maximum length) is 15 June 1985. For more details see the announce-
ment in the September 1989 SUNSrONE or contact the Sunstone Foun-
dation, 331 Rio Grande Street, Suite 30, Salt Lake City, UT 84101-1136
(801/355-5926).

EVERGREEN, a Salt Lake informal discussion group for individuals
snuggling with one or more aspects of the Mormon tradition (attenders
include "current, ex-, non-, former-, un- and never Mormon"), meets
the first Wednesday of every month. For information, contact Kath-
leen Meyers, 1719 South 2000 East, Salt Lake City, UT 84108
(801/485-2226).

EXPONk-NT II announced the winners of its Helen Candland Stark
Essay Contest: first place, Claudia W. Harris, "Don’t Look to Me For
Direction"; honorable mention, Dana Haight, "The Fragmentation Fact-
or"; honorable mention, Kathryn E. Dawson, "Ballad of the Beloved
Mother.’ All three essays were published in the most recent (Winter
1988) issue

Submissions for the second Helen Candland Stark Essay Contest
are being accepted until 1 June 1989. Essays should be typed and
not exceed twelve double-spaced manuscript pages. If possible, please
submit essays on a computer disc. Exponent II, Box 37, Arlington, MA
02174.

HOMOSEXUAL EDUCATION FOR LATTER-DAY SAINT PAR-
ENTS (HELP), a suppor~ group for parents of gay and lesbian chil-
dren, is helping an LDS graduate student in psychology on a project
studying homophobia. Parents of gays interested in filling out a con-
fidential questionnaire contact: HELE 9200 Alcosta Blvd., H-3, San
Ramon, CA 94583 (415/829-8528).

LITERATURE AND BELIEF has announced the Literature and
Belief Writing Contest for verified student and non-students in the
following categories: short story, poetry, personal essay, and critical
essay. Literature and Belief is interested in literature that achieves a
meaningful blend of artistic form and moral content. Entries that
represent religious values in the Judeo-Christian tradition are
encouraged; the sentimental or artlessly preachy are discouraged. Win-
ning entries will be considered for publication in Literature and Belief.
First and second place fiction and essay awards are $150 and $100;
poetry, $100 and $75.

Essays should not exceed 15 double-spaced typed pages; poetry
no longer than 5 pages (multiple poems will be judged as one entry
unless received under separate covers). Entries must be unpublished
originals with author’s name only appearing on the cover sheet, which
should also include: permanent address, title of entry, division (stu-
dent/non-student), and category. There is no limit on number of
entries. Entries must be re.ceived before May 15 at: Literature and Belief
Writing Contest, 3134 JKHB, Brigham Young University, Provo, UT
84602.

MORMON HISTOI~ ASSOCIATION (MHA). The 1989 annual
meeting will be held 11-14 May in Quincy, Illinois, at the Holiday Inn,
and features over 50 papers including some at historical sites in Nau-
voo, Carthage, and Warsaw. Optional pre- and post-conference tours

to Nauvoo are being arranged. The conference promises intellectual
activity with a commitment to understanding in a climate of shared
vision. Program chair: Roger D. Launius, 1001 East Cedar Street, New
Baden, IL 62265.

THE RELIGIOUS STUDIES CENTER has announced a call for
papers for a Sperry Symposium on "The Old Testament: A Wimess
for Christ" which will be hdd at BYU on 14 October 1989. Proposal
outlines should be sent by 1 April 1989 to symposium chair Richard
Drapm; 67 JSB, Brigham Young University, Provo, UT 84602.

The Bible area of the Religious Studies Center will host a sympo-
sium in the fall of 1989 entitled "The Scriptures through the Ages:
Proposals are requested on the transcension, transaction, transcrip-
tion, transmission, translation, transmutation, transposition, or trans-
formation of the scriptures. Outlines of proposed papers should be
in by i April 1989 to Victor L. Ludlow, 156 JSB, Brigham Young Univer-
sity, Provo, UT 84602. Transcension concerns how prophets receive
the word of the Lord; transaction includes histories, covenants,
wickedness-righteousness cycles, and recordings for posterity; tran-
scription includes prophets and scribes, oral and written traditions,
language and writing materials; transmission includes surviving texts
from the pagan world, earliest texts, textual sources, evolution and devo-
lution in texts, and lost books and records; translation concerns the
earliest and best versions, problems in translations, and the King James
and modem versions; transmutation concerns tests of tree texts, "higher
criticism," E-J-D-P validity arguments, the Dead Sea Scrolls as scrip-
ture, non-canonical texts, losing "plain and precious parts; and intellec-
tualism and testimony; transposition includes contemporary values of
old scriptures, scriptures as "standard works," keys to scriptures, the
learning of the Jews and their manner of prophesying the values and
dangers of poetry, parables and symbols, the role of prophecy today,
and the scriptures as holy ground"; transformation is the power of inter-
nalizing the scriptures, induding such ideas as "the image of God
engraven upon your countenances," "this is life eternal... ," knowledge
of God through the scriptures, whether scriptures give answers or just
ask the right questions, and a more sure word of prophecy.

SOCIETY FOR THE SCIENTIFIC STUDY OF RELIGION (SSSR)
will hold its 1989 meeting at the Marriott Hotel in Salt Lake City on
October 27-29. The meeting will include several sessions on Mor-
mon studies. SSSR is one of the leading international and interdis-
ciplinary associations of scholars engaging in systematic studies in
religion, its role in society, and its meaning for individuals. Its mem-
bers include sociologists, psychologists, ethicists, historians, anthro-
pologists, and economists; people in fields such as communications,
religious studies, family studies, law, medicine, American studies,
women’s studies, and minority studies. Proposals for the conference
and requests for further program information should be sent to: Arthur
Greil, Division of Social Sciences, PO Box 545, Alfred University, Alfred,
NY 14802.

U.S. membership in SSSR is $24 annually ($10 for students) and
benefits include a subscription to the quarterly Journal for the Scientific
Study of Reliff~on. Send membership inquiries to SSSR, Marist 108,
Catholic University, Washington, D.C. 20064.

VETERANS ASSISTING SAINTS ABROAD ASSOCIATION
(VASAA) is helping Mark Morgan of Springville, Utah, raise funds for
his shelter for homeless children in Bangkok, Thailand. Contributions
or information queries should be sent to: The World Foundation for
Orphaned and Abandoned Children, 306 East 800 South, Spring-
ville, UT 84663. For more information about VASAA, an LDS
humanitarian organization, write to: PO Box 521151, Salt Lake City,
UT 84152-1151.

PAGE 50                                                                                                                                                                                                                                                        NOVEMBER 1988



the fact that Ludlow, who for years
as director of Correlation regulated
the content Church publications
to avoid the controversial and the
contradictory, and Matthews, a
strong conservative voice in the
Church Education System, are
involved in directing the project.

Rumors include statements
that the encyclopedia will not
present an evolution of LDS the-
ology; will not have entries on the
Adam God Theory or other
unpopular doctrines; will have
entries on all present and former
Church publications but will not
mention independent publications
such as Dialogue, Exponent II and
The Seventh East Press; will not
mention Joseph’s plural wives.

However, several editors of the
project report that their experience
does not confirm the rumors. In
fact, they say that a couple of edi-
tors are vigorous in their insistence
that the work be credible to a
scholarly non-Mormon audience
and so far they have "carried the
day." Of course, they admit, the
crunch will come when the entries
are written and then edited.

Although MacMillan’s contract
is with the university, the proposal
was first reviewed and approved
by the First Presidency and the
Quorum of the Twelve Apostles.
At a meeting with all the editors,
the project’s General Authority
advisors, Elders Neal Maxwell
(former University of Utah aca-
demic vice president) and Dallin
Oaks (former BYU president),
instructed them that when it
comes to committing the Church
to specific doctrines, less is more.
Reportedly, the apostles only
wanted definitive statements in
the encyclopedia on subjects
where there are official Church
positions; where there are differ-
ent views, they wanted the differ-
ences acknowledged. As to the list
of authors, entries, and the actual
writing, the advisors said they
would be happy with anything the
editors "as a group" approved.
Given the diversity among the edi-
tors, there is reason to expect that
the final product will be descrip-
tive and balanced. ’~:~,’

CAROL LYNN PEARSON
ADDRESSES

MORMON WOMEN’S FORUM
By Hand Carte

"THE MOST important thing to
occur in our century is a rethink-
ing of women’s roles .... Today,
more than ever, I am grateful to be
a Mormon, and to be a Mormon
woman," affirmed LDS author and
poet Carol Lynn Pearson at the 4
January Mormon Women’s Forum
held at the University of Utah.

Quoting Virginia Woolf, Pear-
son said that "Men and women are
different; what needs to be made
equal is the value placed on those
differences." The devaluation of
women’s characteristics carries
with it, as both cause and effect,
an exclusion of the feminine from
the center of society. To illustrate
this, Pearson cited cultural anthro-
pologist Margaret Mead’s observa-
tion that the prestige given to
basket weaving in any society,
without exception, depended
solely upon which sex wove the
baskets: if men did the basket-
weaving it was a high-prestige
occupation; the prestige was
absent if women did the job.

Her first awareness of this
came during high school, Pearson
remembered, when her seminary
teacher bore his testimony of the
divine nature of polygamy. She
read excerpts from her journal
entries showing the concern that
she had begun to feel: "All day
today I was very distraught about
the idea of polygamy in heaven"o
"It’s most difficult to be a thinking
individual and yet be feminine
about it ; "Every scripture about
women only upsets me more."

Pearson said she hoped for a
future when young women would
not have to feel this kind of dis-
tress. In outlining such a time, she
mentioned archeological evidence
of matriarchal societies saying that
women’s place in history should
be taught to children. She said
children should wonder "how and

why the mother was displaced"
from being an object of worship
to one of derision.

Although Pearson cited the
book The Hebrew Goddess by Dr.
Raphael Patai, which argues that
the ancient Jews worshipped a
female deity as well as the male
Yahweh, she noted the Judaic
prejudice against women in the
Old Testament. Children should
read the Old Testament "in con-
text, knowing that it is not quotes
from God’s mouth." Demonstrat-
ing that children are affected by
the almost exclusively male lan-
guage of scripture she read a girl’s
letter to God which asked if boys
really were better than girls. "I
know you are one, but try to be
fair," the letter read.

Pearson noted numerous
examples of ancient and modern
chauvinism. She cited Leviticus
12:5, which specifies that a
woman is unclean twice as long
after giving birth to a girl than after
giving birth to a boy.

She pointed out that divorce
increases a man’s standard of liv-
ing but decreases a woman’s. Pear-
son noted that, culturally, it is
socially acceptable for women to
wear men’s clothing but unaccept-
able for men to wear women’s
"because ’upward mobility’ is
acceptable, but ’downward mobil-
ity’ is not."

Within the Church, Pearson
said, the impression is that
women are treated very well.

Illustrating the system’s
problems, Pearson read "a two-
and-a-half minute walk in the pink
moccasins," a talk given by a high
female leader in a fictional matri-
archal church to the boys who
were "of comparable age" with the
deaconesses. "Our Mother in
Heaven loves you just as much as
she loves the young women," the

matriarch said. "I hope you can
believe that .... Eve needed a
helpmeet. Man was given to her to
assist her .... Men can bless the
lives of their wives and chil-
dren .... Keep yourself pure, so
that some woman may some (:lay
look on you with favor.., and
know that somewhere, some-
where, we have also a Father in
Heaven."

The talk, said Pearson, was not
written to be sacrilegious but to
make a point. She said her son’s
priest quorum advisor responded
to it by exclaiming, "How could
we do that? Men would never sit
still for that!"

"Perhaps," she speculated, "the
development of our culture
parallels the development of an
individual" in its psychological
stages of identification beginning
with the mother, then with the
father, and eventually a harmoni-
ous relationship with both.
Perhaps, instead of being behind
in our thinking of the past decade,
"we are just on time," she said.
do not blame quite like I used to,"
she said. "One does not blame a
thirteen-year-old for being thir-
teen." But she stressed that "it is
time we walk on two feet, not hop
on one."

Since its inception last sum-
met, the Mormon Women’s
Forum has held five meetings
which have provided a platform
for the discussion-often border-
ing on advocacy-of feminist
issues within Mormonism. At the
first meeting in August 1988 Mar-
garet Toscano and Karen Erickson
Case both addressed the definition
of women’s roles within the
Church. Toscano described the
historical reasons why women
have been denied ecclesiastical
authority and explained why she
believes they are entitled to it.

Case’s address, "There is
Neither Male Nor Female," pro-
posed that the patriarchal order is
neither intrinsic nor compatible
with Christianity as taught by
Jesus or by Joseph Smith.

According’ to ’~her, patriarchy-
male rule-is incompatible with
the gospel and "forcing the two
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together results inevitably in dou-
ble standards and double
messages."

The October meeting consisted
of a Reader’s theater and a slide
presentation. The readings were
:aken from the words of women
"past and present, dealing with
problems and hopes," said
Toscano.

In November Lavina Fielding
Anderson, Marybeth Raynes, and
Paul Toscano, discussed "The
Problems with Patriarchy." Ander-
,.son discussed exclusive lind inclu-
sive gender speech. She analyzed
past general conference talks and
concluded that General Authori-
ties currently use more gender-
neutral language.

Raynes discussed the psycho-
logical development of Mormon
women and noted that one
problem area is that their relation-
ship to God must alway.,; be medi-
ated via men.

Paul Toscano called Mormon
feminism "not an apostate move-
ment, but a movement to counter
apostasy." He said that Mot-

monism and Christianity as a
whole will be richer if feminism
succeeds.

In February, Margaret Toscano,
Martha Pierce, and Julie Nichols
discussed the doctrine of Mother
in Heaven. Nichols spoke on our
ability to know our Mother in
Heaven. She said our precon-
ceived notions will influence the
nature of any encounter with the
divine, or even whether an
encounter can occur.

Pierce related experiences she
had collected of individuals who
have experienced God acting in
their lives as a Mother.

Margaret Toscano addressed
the historical images which have
~een applied to the Goddess in the
[udeo-Christian tradition

Future meetings will include a
talk by Deborah Sartain on chan-
nelling anger and frustration; Jan
Tyler will contrast present-day
Mormon feminism with a decade
ago; and six people will conduct
a parliamentary debate on the
question "Should women have
ecclesiastical priesthood?" ~

SUN ...~!~--. SPOTS

A CONSUMER’S
GUIDE TO THE

RECORDED WORD

WHEN THE LDS church released
its recording of the Book of Mor-
mon, it drastically undercut all
competitors’ prices and set a recor-.
ding standard few companies
match. (At $18.50, the tapes cost
at least $21.45 less than other
Book of Mormon recordings.) But
some commercial distributors
aren’t too concerned since the
Church cassettes are frequently
out of stock so customers pur-
chase their versions instead. So far,
the Church sells only the Book of
Mormon tapes, read by Paul
Royale, but the other standard
works are expected in the future.
(Already the Church distributes
dramatized stories from the Bible
as well as the Book of Mormon.)

As for narrative readings, in the
freemarket world the cheapest ver-
sion of America’s Wimess is Cove-
nant Recordings’s version with
Rex Campbell’s voice ($39.95).
Covenant also markets the highest
priced version, Charles Freed’s
narration ($54.95). Other than the
Church’s, Covenant’s are the only
tapes which include all the
changes in the 1981 LDS scrip-
tures, including the new chapter
headings by Elder Bruce R.
McConkie.

Paul Royale is well-read in the
scriptures; he not only narrates the
official LDS tapes, but also reads
all the Standard Works for Sounds
of Zion. Only the 1981 additions
to the Doctrine and Covenants are
updated on these tapes.

Eagle Markedng’s Book of Mor-
mon tapes, read by Lael Wood-
bury ($49.95), were partially
re-recorded after 1981 to reflect
"the major changes." They also
offer other Standard Works re-
cordings, except the Old
Testament.

Neither Hawkes Publishing nor
Living Scriptures have revised
their recordings since the 1981

changes. Hawkes, whose spoken
Word is by Spencer Kinnard,
distributes tapes of all Standard
Works except the Old Testament.
Living Scriptures also omits the
Old Testament from its recorded
canon, read by Gary Jackson.

Herald House, an RLDS
publisher, distributes tapes of
Harold Whitehead narrating the
RLDS scriptures, including the
Joseph Smith Translation of the
Bible, except for one Testament
(guess which one).

A number of recordings are no
longer available, including sets by
Syndicated Studios of America,
Latter-day Sounds, and, regret-
tably, an all-time favorite, Embryo
Music’s version featuring members
of the KSL-TV Eyewitness News
team. One can imagine news
anchor Dick Norse reporting on
political dissent in Israel or
forecaster Bob Welti predicting
great storms in the New World;
nevertheless, their failure to revise
the tapes after 1981 hardly con-
stitutes up-to-the-minute
journalism.

BLUE AND
WHITE LIES

THIS FALL, enterprising students
in Logan, Utah, (probably home-
based in Scottsdale, Arizona) mar-
keted a t-shirt featuring "BYU’s top
ten favorite lies." The 2,500 shirts
sold out in five days at the Utah
State University Bookstore. In
reverse order (thank you, David
Letterman) here is the list:

10-I’m just big boned.
9-She’s a special spirit. 8-We
don’t do that here. 7-We could
have beaten Oklahoma in ’84, No
Sweat. 6-It seems like I have
known you before. 5-I usually
don’t do this on a first date,
but... 4-It isn’t a sin because
Percodan isn’t in the Word of
Wisdom. 3-I bought this dia-
mond as an investment. 2-We
encourage al! women to put their
educaoon first. 1- Failure to wear
socks leads to sexual promiscuity.
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If you paid for your seat
in Brigham Young’s theater

with a turkey, you’d get
two sprkng chickens

in change.
g g l’f I were placed on a cannibal island, and given a task of civilizing its people, I

¯ should straightaway build a theater for the purpose," maintained the leader of Utah
Territory. So in 1862, he built the Salt Lake Theater, with seating for 2,500. Since currency
was in short supply, he allowed people to pay for their seats with merchandise, grakl, and
other items.

Brigham Young’s pride and joy was the central chandelier. Visitors thought it was a
beautiful import-- but Brigham made it himself out of a washed and gilded wagon wheel,
hung with a pair of gilded ox chains. He sat for performances in his own rocking chair
with his hat on. And he was often seen peeling and eating apples while he watched Oliver
Twist, Phineas T. Barnum and General Tom Thumb. Civilization had arrived.

Brigham was a Maverik.

Come on--be a Maverik, too!




