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T W O  OF THE central symbols in the 
Mormon theology of history are the symbols 
of apostasy and restoration. The Great 
Apostasy (as every Mormon knows) consists 
in the loss of priesthood, the loss of the true 
church, and the loss of the fullness of the 
gospel The Restoration consists in bringing 
back the loss through Joseph Smith. 

There are and have been various methods 
used to understand restoration and apostasy 
in Mormonism. These models are found in 
the intellectual traditions of sociology, 
anthropology, the history of religions, and 
theology and history. Dan Vogel's work fits 
into the last category. In this work he 
examines one aspect of the early Mormon 
historical setting-a movement known as 
Seekerism. Seekers were spiritual descendants 
of the radical reformation and believed that 
the world was in a state of apostasy. They 
withdrew from organized religions and 
awaited a restoration of Christ's church and 
new apostles. They believed in new revela- 
tion and spiritual gifts from heaven and were 
awaiting the restoration of the true church and 
priesthood of God. Mormons have been 
vaguely aware of this movement for some 
ame. Non-Mormons often portray seekerism 
and primitivism as a historical influence deter- 
mining the Mormon view. Mormons often 
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portray it as a preparation for Joseph Smith's 
restoration. Given the obvious importance of 
this historical movement of the Seekers, it is 
amazing that (with the notable exception of 
Marvin Hill) research on early Mormonism 
has neglected to produce an in-depth study 
of the subject. Dan Vogel steps into this 
historical vacuum. This is by far his most 
important and impressive work to date. Every 
serious student of Mormon history ought to 
be aware of this book and its conclusions. 
Understanding the Seeker movement provides 
interpretive aids for early Mormon theology 
as well as a partial explanation to its appeal. 
Many early Mormons were primitivists and 
Seekers. Vogel goes beyond a narrow and 
parochial view of his subject, he is wise 
enough to realize that Seekerism is not the 
unique and safe key to early Mormonism. 
Hence, Vogel includes short discussions of the 
evolution of the Mormon priesthood, perfec- 
tionism, millenialism, anti-Catholicism, 
revivalism, and Puritanism. Seekerism is one 
among numerous syncretic elements in 
Mormonism. 

Yet even with Vogel's disclaimer, he occa- 
sionally atmbutes too much influence to 
Seekerism. For example, he describes how 
some Seekers believed in the Augustinian 
distinction between the visible and invisible 
church on earth, and even in the state of 
apostasy they believed there existed a spiritual 

church directed by God on earth (pp. 
131-134). Vogel's point here (as in other 
places) is either trivial and true, or false. The 
concept of Church in the Book of Mormon 
and with what I am familiar in early Mor- 
monism is a concrete institution entered into 
by baptism-an institution which teaches cor- 
rect doctrines and maintains the name of 
Christ. The Church maintains a self-correcting 
mechanism so that sinners repent or they are 
expelled. There is no need nor has there ever 
developed a spiritualized notion of the Church 
on earth. During the apostasy, God inspires 
individuals to act (according to the Book of 
Mormon). Such providential acts are part of 
salvation history. This notion of providential 
history even in evil times is ubiquitous among 
Protestants, but Vogel attributes it to the two- 
layered invisible and visible church held by 
some Seekers. If we interpret Vogel loosely so 
that the Apostasy includes a notion of prov- 
idential history, then Vogel is correct. But 
then he need not appeal to Seekers at all- an 
appeal to almost any Protestant view of 
history will do. His point then becomes true 
but trivial. If, however, we interpret Vogel to 
insist on a real distinction between the notion 
of visible and invisible church in the Book of 
Mormon, then he is clearly false. The Seeker 
concept of invisible versus visible church is 
not antagonistic to Book of Mormon theology; 
it is simply imposing upon the text something 
that is not there. So Vogel occasionally over- 
states his thesis. 

He also makes some historical and logical 
errors. I have in mind his discussion of the 
concept of scripture and Calvinism and Armi- 
nianism. I will give a few representative 
examples to make my point. On page 70 
Vogel states that Calvinists believed that the 
Atonement applied only to the elect, and 
Arminians believed that the Atonement was 
for everyone. Calvinism and Arminianism 
were competing views of human nature. Vogel 
has a superficial understanding of both 
movements that frequently leads him to incor- 
rect assertions. He seems to think that 
Calvinists had uniform opinions. They did 
not. Hopkinsian Calvinists believed that the 
Atonement was for everyone. It was the old 
school Calvinists that believed the Atonement 
was only for the elect. There were probably 
more Hopkinsians than old school Calvinists 
in 1830. 

On page 71 he states that the notion of 
depravity is a remnant of Calvinism found in 
the Book of Mormon. The logic is strange 
because he concedes that certain Arminians 
also held to a doctrine of innate depravity. His 
argument goes as follows: Calvinists believed 
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in innate depravity (some Arminians also 
believed in innate depravity) and the Book of 
Mormon believes in innate depravity, there- 
fore the Book of Mormon has remnants of 
Calvinism. 

That argument is roughly equivalent to 
saying: George Bush believes in free elections, 
the Democratic party believes in free elections, 
therefore George Bush is a Democrat. We do 
not distinguish Arminians and Calvinists by 
what they held in common but by how they 
differed. The Book of Mormon "doctrine of 
man" follows conservative Arminianism in 
every major issue. The only time it agrees with 
any of the major 1830 branches of Calvinism 
(old school, Hopkinsian, or New Haven) is 
when they happen to agree with conservative 
Arminians. Furthermore, the notion of 
depravity in the Book of Mormon is clearly 
not derived from Calvinism but rather con- 
servative Arminianism. As an example, King 
Benjamin states that "the natural man is an 
enemy to God." Ths  is a common nineteenth 
century phrase that refers to the notion of 
depravity due to the fall. It appears in 
nineteenth-century translations of Calvin as 
well as in both Calvinist and Arminian 
literature. In the first place, not all Calvinists 
believed the natural man is God's enemy. 
(New Haven Calvinists and liberal Arminians 
believed that sin consists only in sinning and 
not in a prior state of being). In the second 
place, the conservative Arminian notion of the 
natural man was ambiguous and quite distinct 
from any Calvinist notion of the natural man. 
The Book of Mormon uses "natural man" in 
an Arminian sense. 

I do not have space to discuss this issue 
in greater detail (neither did Vogel). The sim- 
ple conclusion is that the Book of Mormon 
consistently opposes all forms of Calvinism 
and sides with conservative Arminians in 
every major issue separating them. Dan Vogel 
is to be pardoned on this point; he is simply 
following one of the few unfortunate errors 
in Mawin Hill's thesis. Thomas ODea was 
correct when he stated that the Book of Mor- 
mon is "completely Arminian." Only those 
unfamiliar with these various doctrines could 
state otherwise. But even those in the nine- 
teenth centuly had a .difficult time under- 
standing the various forms of these two 
doctrines. Most people then and now are not 
well vened in theology. 

These representative examples of logical 
and historical errors in this book should not 
be overemphasized. The book on the whole 
is excellent and daring. One should expect a 
few mistakes in such an ambitious project. 
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I hope SUNSTONE readers will become 
familiar with this book; it deserves careful 
study. I believe that the notion of the Apostasy 
and Restoration has as much appeal in our 
current world as it did when Seekers were 
more ~lentiful. In fact, these symbols of Mor- 
mon understanding of history have a univer- 
sal appeal, what utopian historical scheme REFORMED CHRISTIANS AND MORMON CHRISTIANS: LET'S TALK 
doeso t  proclaim to be the restoration of the 
lost ideal state of things? 

Mormonism's appeal in part is due to this 
three-fold view of history-ideal, apostasy, 
restoration. It is a view of history that 
transcends the nineteenth-century view of 
Seekers. Yet one cannot fully appreciate its 
original historical meaning without under- 
standing the appeal it had for Seekers. 

Does Vogel's work provide such inter- 
pretive material? Yes and no. He provides 
information describing the historical context 
of early Mormonism. But, even after cleaning 
up the various errors, there remains a fun- 
damental difficulty with this work. Right at 
the points where Vogel is able to discuss the 
most fundamental and important historical 
question, he ends the discussion. For ex- 
ample, he tells us that there are certain ways 
that early Mormonism and the seeker move- 
ment resemble each other. That seems to be 
the beginning, not the end of the discussion. 
That's where he ends. Another example is the 
discussion on priesthood. Vogel states that the 
concept of priesthood evolved and that 
angelic visits to Joseph Smith were never 
appealed to as authority claims in early Mor- 
monism. But then he never addresses the 
obvious historical issues staring him in the 
face: were there angelic visits? If so, what was 
their historical core? Were early Mormon 
visions physical or mental? Or were they mere 
lies? Is it possible to speak today of visions 
without embarrassment or superstition? He 
never touches any of these issues. P 
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Reviewed by H. Jeffey Silliman 

T H I S  BOOK HOLDS the promise of 
being a real stimulus for dialogue between two 
important religious traditions. Roger Keuer 
writes from the basic premise that members 
of the Church of Jesus Christ of Latter-day 
Saints and members of churches in the 
Reformed Protestant tradition should seek to 
understand each other and discover those 
areas in whicii their beliefs and practices 
overlap as well as be aware of those areas in 
which their beliefs and practices diverge and 
even conflict. 

Keller brings unique credentials to his task. 
He was a Presbyterian clergyman whose 
pastoral position was as Pastor of the First 
Presbyterian Church in Mesa, Arizona. He has 
since joined the LDS Church and teaches at 
BYU. He developed the material shared in this 
book as he worked to help parishioners 
understand and get along with their neighbors 
in heavily Mormon ~ e i a .  

His approach is to take nine areas he 
believes are central to both traditions and set 
forth first a synopsis of the LDS position and 
then a synopsis of the Reformed position. He 
concludes each section with a reflection on 
the points held in common as well as the dif- 
ferences between the two positions. After each 
reflection he exhorts readers to adopt cer- 
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tain attitudes that he is convinced will exhibit 
the Christianity which he believes underlies 
both traditions. 

Keller begins well by picking good central 
issues, such as authority, missionary outreach, 
scripture, Jesus Christ, God and the Trinity, 
and the relationship of faith and works. He 
rightly recognizes that one of the major pro- 
blems in promoting dialogue between Mor- 
mons and Protestant Christians is a semantic 
one. Common theological terms are used, but 
are defined quite differently. Unfortunately, 
Keller does not help alleviate this semantic 
confusion nearly as much as he could. For 
sixty-three pages he does an adequate job of 
setting forth the LDS position on these issues; 
but using only thlrty-seven pages, he does a 
mediocre to poor job in setting forth the 
Reformed position. 

In fact Keller actually adds to the seman- 
tic confusion at times such as when he 
defends Mormon theology against the charge 
of being polytheistic (p. 68). He asserts that 
Mormons are fundamentally monotheistic 
because they deal with only one god out of 
the many which exist. A look at a dictionary 
will quickly show that this position is 
henotheism (a variety of polytheism), not 
monotheism. 

Keller seems to have made few changes in 
the materials from when he used them in his 
local congregation's educational program. 
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Apparently his goal was and is to persuade 
Reformed Christians that the LDS church 
really is a Christian church, and thus Mor- 
mons are to be regarded as friends rather than 
foes. He does little to try to persuade Mor- 
mons that Reformed Christianity should be 
taken seriously. 

Since he is so concerned to make Mormon 
belief and practice worthy of consideration for 
Reformed readers, he tends to smooth out 
rough spots in the Mormon position. For 
example, in dealing with the First Vision of 
Joseph Smith, he says that Joseph was told 
by Jesus Christ that "none of the existing 
denominations was correct, and that he 
should join no church" (p. 5). Joseph's report 
in the Pearl ofGreat Price is much more blunt: 
9 was told I must join none of them, for they 
were all wrong; and the Personage who 
addressed me said that all their creeds were 
an abomination in his sight; that those pro- 
fessors were all corrupt. . ." uoseph Smith 
History 2: 19). 

On the other side, all too often he seems 
to go out of his way to paint the Reformed 
position in the worst possible colors. For 
example, in the chapter on missionary 
outreach, he takes seven pages to tell about 
the young men, women, and others advanc- 
ing the Restored Gospel. In dealing with 
Reformed missionary outreach, he takes a 
mere three pages and spends much of that 
space talking about the Crusades, the Inquisi- 
tion, and witch hunts in New England. He 
depicts Reformed missionary outreach as a 
venture in the destruction of other cultures 
and a tool of imperialism. While certainly 
there is an element of truth in these charac- 
terizations, the picture is far broader and more 
positive than he paints it. 

In some places, Keller does a good job of 
relating both points of view. His presentation 
of the views of salvation held by Mormons 
and Reformed Christians is good, including 
the discussion about the relationship between 
faith and works. But by and large, he does a 
much better job of depicting the Mormon 
position than the Reformed position. 

Keller actually seems confused on what the 
Reformed tradition really is. At times he uses 
this term as a virtual synonym for the 
Presbyterian church in the United States, the 
largest group of Protestant Christians in the 
Reformed tradition in this country and his 
former church. At other times he uses it as 
a synonym for Protestant. In still other places, 
he uses the term to encompass the general 
tradition of Western Christianity, both Pro- 
testant and Roman Catholic. 

For example, John Calvin, the father of 
Reformed Christianity, receives virtually no 
mention, and other Reformed theologians fare 
little better. The Crusades and the Inquisition 
had nothing to do with Protestant Christianity, 
yet they are cited in his presentation of the 
Reformed missionary effort. He closes the 
book by citing the words of Joseph Smith and 
St. Francis of Assisi. St. Francis was a Roman 
Catholic who lived from 1182 to 1226, 300 
years before John Calvin. There is certainly 
nothing wrong with quoting a Roman 
Catholic, but Keller presents him like a 
representative of the Reformed tradition. 

Keller fails to recognize that Reformed 
theology and Mormon theology have different 
starting places. Reformed theology begins with 
the Word as the ultimate objective authority 
from which experience is judged. Mormon 
theologj does the opposite, and Keller is 

typically Mormon. For him, the quality of 
religious experience determines the validity 
of a theologcal position and a church (pp. 
12- 13). Since people in both traditions have 
what Keller regards as valid religious 
experiences, other differences and contradic- 
tions are secondary, and theological clarity 
apparently isn't all that important. 

The weaknesses in this book outnumber 
and outweigh its strengths. Thus Keller fails 
to achieve his goal and has produced a 
mediocre book of marginal value. The book 
is published by a firm unknown to this 
reviewer, and no place of publication is listed 
either in the book itself or on the dust jacket. 
There may be some Mormons who will read 
it since it is sold in stores where LDS books 
are found. It would be surprising if very many 
people in the Reformed tradition will even 
know about the book, let alone read it. O 

' I  don't believe this! I told the archirect that we 
didn't want the new chapel ro seem pretentious. " 
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CHANGE AND TRADITIONAL 
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THE RELIGION AND FAMILY CONNECTION: 

SOCIAL SCIENCE PERSPECTIVES 

edited by Darwin L. Thomas 

Religious Studies Center Specialized Monograph Series 

Brigham Young University, 1988, 390 pages, $12.95 

Reviewed by Gordon Shepherd 

I N  CONTEMPORARY MORMONISM 
there are few, if any, institutional connections 
so obviously important as the one touted in 
this volume of readings. The modem LDS 
church has increasingly emphasized and 
sponsored the "religion-family connections" 
in its teachings and programs. This connec- 
tion has not only been made central to LDS 
theology but is also perceived by Church 
officials as vital to the realization of basic 
institutional goals, particularly (1) member- 
ship growth through missionary recruitment 
and (2) member retention through lay com- 
mitment and activity in Church programs. 
These two related objectives are aggressively 
pursued in an organizational strategy that 
ultimately depends on the mobikation of 
family units in the service of the institutional 
Church. In turn, much of Mormonism's appeal 
for both its active members and potential 
recruits in a rapidly changing and impersonal 
world is presumably derived from its empha- 
sis on traditional family values and family 
unity. 

What does social science have to tell us 
about the relationship between family life and 
religious organization? It should be noted that 
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the readings compiled in this book were not 
prepared for a lay readership; rather, most of 
the articles were originally presented as papers 
at the Conference on Religion and the Family, 
sponsored by the Family and Demographic 
Institute at Brigham Young University in 1984. 
It also should be pointed out that many of the 
issues of concern here are not merely mat- 
ters of fact but involve values and ideological 
preferences. The contributors to this volume 
represent a respectable range of views, aca- 
demic training, and research methodologies 
employed in their work. Though Mormon 
scholars organized and contributed substan- 
tially to the writing of this book, a majority 
of the articles were written by non-LDS 
scholars. 

The diversity of papers presented at 
academic conferences typically creates pro- 
blems of consistency and continuity for 
editors keen on amalgamating the proceedings 
into a coherent whole for publication. This 
volume is framed by introductory and sum- 
mary chapters written by its editor (BYU 
sociologist Darwin Thomas) in a helpful effort 
to give unifying themes and key implications 
of the research presented. While the book 
does hang together in the abstract, the 
specialized interests of the authors, their dif- 
ferent writing styles and modes of presenta- 
tion (ranging from conceptual essays to 

sophisticated statistical analyses), do not make 
this an easy book to assimilate or summarize. 
1 will sketch an overview of the topics 
investigated by contributors and will then 
arbitrarily select a few general issues that catch 
my fancy for brief commentary. 

The bulk of the reading (nine chapters) 
is organized in a section entitled "Religion and 
Family in the Changing Social Order." The 
ways in which religious and family institu- 
tions mutually influence one another as they 
change and adjust to meet human needs in 
a changing world is announced as the "cen- 
tral message of the volume." Included in this 
section are articles on the historical interac- 
tion between religious and family issues in 
Western societies (particularly the United 
States) over the past 200 years; case studies 
of family-religious frictions and accommoda- 
tion, change and continuity among contem- 
porary American Jews, Catholics, Mormons, 
and Old Order Amish, as well as in "Middle- 
town, USA" and nineteenth century Ireland; 
an essay on Eeminist/fundamentalist dif- 
ferences over family life norms and values in 
contemporary Protestantism; and a statistical 
study of the extent to which family-religious 
integration functions to lower suicide rates. 
Some of the family-religious issues around 
which these studies revolve include sexuality 
(premarital sex, teen pregnancy, contracep- 
tion, pornography, etc.), marriage patterns 
(marriage and divorce rates, childless couples, 
interfaith marriages, female labor force par- 
ticipation, etc.), and having and raising 
chddren (fertility rates, abortion, single parent 
families, gender role development, etc.) 

A subsequent section consists of four 
articles that-focus on the family as an agent 
of religious socialization. All of these articles 
are based on multivariate statistical techniques 
and three of them utilize Mormon samples. 
Of the articles using Mormon data, two 
attempt to measure the relative influence of 
family, peer, and church socialization in 
explaining adult religious commitments, and 
the other tests the influence of conservative 
religious beliefs among college students on 
patterns of "gender traditionalismn in both 
attitudes and behavior. 

The last major section of the book is a 
grab-bag of articles loosely grouped under the 
title, "Worldview, Families, and Religions." 
This includes two essays critiquing the unex- 
amined value presuppositions of many re- 
searchers which ostensibly influence the 
interpretation and representation of their 
studies to correspond with preconceived 
notions, particularly in the fields of religious 
and family studies, and two additional essays 
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that develop theoretical typologies for com- 
paring different types of religious and family 
institutions in different types of cultural set- 
tings. The concluding article, based on a Mor- 
mon sample, is a preliminary attempt to 
measure the cumulative and interdependent 
influence of religious and family factors over 
time on adult "well being." 

H E R E w T *  are some general observa- - 
tions on selected topics of interest. Where 
relevant I will credit authors by name, but 1 
will not burden the text with particular page 
references. 

1. Persistence vs. Decline. Secularization has 
often been perceived as a mortal threat to the 
existence of both traditional religion and con- 
ventional family values in modem society. To 
the amazement of some, however, both 
institutions have demonstrated considerable 
resiliency. Based on statistical comparisons of 
longitudinal data, Howard M. Bahr and Bruce 
A. Chadwick conclude that, at least in "Mid- 
dletown, USA" (Muncie, Indiana), family and 
religious commitments are as strong or 
stronger than they were fifty years ago. Their 
data also show that the religiously affiliated 
(regardless of denomination) are significantly 
more likely to espouse and practice "pro- 
familyn values than the unchurched. This 
lends support to the hypothesis that the con- 
tinued vitality of both family and religion, in 
spite of secularization, is due to the fact that 
they are functionally linked together in 
meeting similar human needs of meaning and 
belonging; that they are reciprocal institutions 
in which many people continue to collectively 
invest their ultimate values. For Mormons, at 
least, Thomas's data reveal high correlations 
between indicators of well being and degree 
of integration in religious and family systems. 
Of relevance for the Church in these find- 
ings is the inference of the persistent, rather 
than the disappearing, religious market for its 
missionary efforts and expansionist aspira- 
tions. 

2. Primary Group Appeals. The modem 
world has become increasingly rationalized, 
instrumental, materialistic, and impersonal. If 
the persistence of family and religion in 
secular society can, in part, be attributed to 
their complementary functioning as primary 
groups in which people can experience emo- 
tionally satisfying and supportive relation- 
ships, then there are additional implications 
for institutional religion. Large religious 
denominations themselves take on the 
bureaucratic characteristics of the corporate 
world. They may become alienating organiza- 

tions to their constituents in precisely the 
same way that modem government and 
business organizations are wont to do. 
William D'Antonio finds that the commitment 
of Catholic youth who retain their religious 
involvement is primarily linked to their local 
parish, sustained by sympathetic parish 
priests, rather than to the institutional church 
in Rome; that personal relations are more 
important to their religous loyalty than doc- 
trines, creeds, or remote rulings from the 
Vatican. One might predict that organized 
religion is most likely to flourish when it effec- 
tively sponsors an institutional framework for 
preserving primary group networks and 
activities in local units. Evaluation research 
for the LDS church has produced similar find- 
ings which, no doubt, has contributed to 
recent changes of emphasis on human rela- 
tions in Mormon missionary methods, youth 
programs, home teaching, and the like. But 
such conclusions ?bout how to achieve the 
priorities of institutional religion may be 
potentially disturbing to many true believers 
and upper echelon officials, for whom the sine 
qua non of religious faith is doctrinal 
orthodoxy and unwavering obedience to 
official Church policies, not localism and 
social relationships. 

3. The Credibility and Moral Authority of the 
Institutional Church. Not only are many of the 
institutional dilemmas of modem Mormonism 
roughly equivalent to those confronted by the 
Catholic Church, they are similar to those 
experienced by all centralized, recruitment 
oriented religions that aim for universality in 
a diversified and rapidly changing world. It 
is not only their supernatural claims that 
modem religions must make plausible in 
order to gain and hold a world following, but 
also the efficaciousness of their social and 
moral prescriptions. In this regard both Arland 
Thomton and D'Antonio conclude that Chris- 
tian churches have risked undermining their 
own moral authority in this century by their 
failure to keep pace with large scale social 
trends of immense practical concem to con- 
temporary families. Religious injunctions 
against birth control and family planning, 
female employment and divorce, for example, 
are widely disregarded by the laity in virtually 
every Christian denomination. The moral 
credibility of a church is impaired to the 
extent that its social teachings are spumed as 
irrelevant to the lives of its own members and 
not taken seriously or implemented in social 
conduct. Loss of credibility in one area of 
religious counsel, such as family morality and 
gender role expectations, may result in the 
deterioration of respect for religous authority 

on other issues as well (race relations would 
be another example). Both Thomton and 
D'Antonio observe that most modem church- 
es have begrudgngly recognized the need 
for some adjustments in their teachings and 
policies concerning family and sexual life, but 
there is still a tremendous gap between what 
is preached by officials and what is practiced 
by members. How far should the churches go 
to accommodate social trends by modifying 
its teachings on family living? 

4. Accommodation vs. Distinctiveness. To 
persist and flourish, organized religion must 
find ways to adapt to its social environment. 
But in accommodating the world, particular 
religious traditions risk relinquishing many of 
their most valued characteristics and proud 
sense of distinctiveness. According to Marc 
A. Olshan, even the Old Order Amish-a 
group that is neither concerned with impress- 
ing or actively converting the world to its 
ways-must constantly struggle to maintain 
its separate mode of familial, communal life. 
Writing on contemporary American Jewish 
families, Jay Y. Brodbar-Nemzer notes how 
Jewish concem has shifted from successful 
assimilation in American society to the preser- 
vation of Jewish identity. Like the Amish, 
Judaism is an ascriptive religion and must rely 
almost entirely for its survival on successful 
socialization of the young. Thus the Jewish 
family is spotlighted as the key variable in the 
attempt to maintain a distinctive Jewish sub- 
culture through continued emphasis on its 
role as teaching agent and on endogamous 
marriage norms. Like Mormons, Jews have 
exceptionally high marriage rates and lower 
divorce rates than most other ethnic-religious 
groups. 

Brodbar-Nemzer suggests that groups 
which place a high value on marriage and the 
family are more likely to subordinate 
individualism to community welfare, to 
tolerate a greater degree of personal unhap- 
piness in mamage, if necessary, to preserve 
the group's cultural tradition. In a similar vein, 
Tim B. Heaton argues that Mormon religious 
beliefs buttress a distinctive family life style 
which, though it has been responsive to 
societal trends, is still characterized by com- 
paratively high rates of premarital chastity, 
marriage and fertility, as well as a 
predominantly patriarchal conception of sex 
roles and authority. As a rapidly growing mis- 
sionary religion with significant member 
retention problems among new converts, one 
might ask to what extent these particular 
family norms help (or hinder) Mormonism's 
universal appeal and credibility, especially 
when it comes to the relative status of women 
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in the LDS church and family. 
5. Relipus Polarization. Feminism has 

become a bellwether issue in American 
religion, dividing opinion both between and 
within the denominations on the proper con- 
ception of church and family roles for men 
and women m modem society. Letha Dawson 
Scanzoni decries what she sees as the 
disproportionate and pernicious influence of 
fundamentalist campaigns for spreading 
authoritarian social views to mainline Pro- 
testants through pastoral or counseling 
literature on family life. Such literature cur- 
rently dominates the popular religious market 
and emphasizes, as usual, the themes of con- 
trol and obedience to male authority rather 
than equality, caring, and respect for 
individuality in family relationships. Patrick 
H. McNamara, on the other hand, defends 
conservative pastoral literature on the family 
as being misunderstood and distorted by 
liberal social science critics because of the lat- 
ter's own value agendas. In any event, what 
is portrayed is the acrimonious polarization 
between religious conservatives and liberals 

! over family matters, a division which has 
I! increasingly extended into American politics 
1 with fractious results, and which, from time 

to time, creates a good deal of negative 
~ publicity and tension for the LDS church. 

Merlin B. Brinkerhoffs and Marlene Maclue's 
data indicate that Mormon college students' 
views concerning gender roles are even more 
traditional, on average, than those of students 
attending fundamentalist Protestant schools. 
The socialization of Mormon family doctrine 
for these students has, apparently, been quite 
successful. Brinkerhoff and Mackie hasten to 
add, however, that when Mormons report on 
their actual behavior in such areas as family 
interaction, parennng, and decision making- 
in contrast to their professed gender beliefs - 
they measure relatively high on egahtarianism. 
This conclusion is supported by both 
Heaton's and Thomas's data. The implications 
of an apparent discrepancy between certain 
elements of Mormon family ideology and 
actual gender role performance for LDS 
families in not entirely clear, but it is clear that 
Mormon patriarchal beliefs will continue to 
dominate the ecclesiasrical structure of the 
Mormon church, insuring debate and con- 
troversy for years to come. 

6. Religious Socialization. The LDS church 
is growing rapidly throughout the world 
because of its comparatively high rates of both 
natural increase and recruitment success. In 
the social sense, reproduction refers not only 
to birth rates but also to the ability to genera- 
tionally replicate group identification and 

commitment through the process of sociahza- 
tion. Distinguishing between personal and 
institutional religiosity, Marie Cornwall's data 
show that among Mormons, religious teaching 
in the home has a more direct impact on per- 
sonal religiosity than it does on preserving 
institutional commitment to the LDS church. 
But she also demonstrates that by channel- 
ing their children's associations with other 
Mormons and into Church sponsored youth 
programs as they grow, LDS f a d e s  may play 
a key role in the process of institutional 
religious commitment. Gerald N. Stott's 
statistical comparison of adult religiosity 
among Mormons and Baptists leads to similar 
conclusions, especially for Mormons. Both 
studies demonstrate that there is no 
guaranteed relationship between exposure to 
religious training in the home as a child and 
one's eventual religious commitments as an 
adult, but draw attention to the family as a 
mediating agent for other primary group net- 
works (peers, church organizations, spouse 
selections, etc.) which assume the burden of 
religious influence in adolescence and young 
adulthood. These studies remind us that for 
the individual, religious commitment is not 
static; it is not typically achieved as an 
unvarying constant at some point in one's life. 
Rather, what emerges is a life-long career of 
faith (or unfaith) in which religious com- 
mitments may wax and wane over time, 
especially as the individual experiences 
transformations in the influence of his or her 
chief reference groups and primary group 
affiliations. All religious groups experience 
member disaffections and defections, Mor- 
monism being no exception. But the LDS 
church seems to have succeeded as well or 
better than most institutional religions at 
capitalizing on the family-religion connection 
for maintaining member commitment. One 
important mechanism in this regard, unmen- 
tioned in any of the articles, is the Mormon 
missionary system which serves as a major 
agency of religious socialization (especially for 
young adult LDS males) while it simulta- 
neously functions to recruit new members to 
the Mormon faith. LDS evaluation research 
confirms that among U.S. Mormons, those 
youths most likely to serve missions have 
been channeled through highly active member 
families in which one or both parents had 
previously served missions themselves. Corn- 
wall concludes that interfa~th marriage and 
s~ngle parent families diminish the probability 
of channeling religious commitment, and that 
religious educators and Church officials can 
learn from family research how to more effec- 
tively shape the religious behavior of young 

people. 
7. Applied Research. To an increasing 

degree, modem religious institutions, like 
other, large, formal organizations in secular 
society, have come to rely on rational, quan- 
titative methods and empirical research for 
conducting market research and for evaluating 
the effectiveness of institutional programs. To 
some, such practices may seem especially 
calculating, manipulative, and morally out of 
place in religion, but they are nonetheless 
predictable. The principal task of institutional 
authorities is always to find effective ways for 
maintaining and strengthening institutional 
forms, particularly in a competitive market 
place where the loyalty of client populations 
cannot simply be taken for granted. Thomas 
notes the number of American religious 
denominations that have instituted their own, 
in-house research organizations for 
accumulating social science data useful to 
church officials and religious policy makers. 
In this regard the LDS church,holds a candle 
second to none. Several of the BYU con- 
tributors to this volume, as well as other BYU 
faculty, have done extensive consulting work 
for the Mormon church. The LDS Correlation 
Department includes a research evaluation 
unit which is staffed by professionally trained 
researchers and informally divided into "get'mn 
and "keep'm" sections for evaluating mis- 
sionary and member retention programs 
respectively. These researchers are privy to 
some very good data on Mormon families and 
religious participation. Unfortunately, access 
to this data has been severely limited for out- 
side scholars. Mormon officials consider i t ,  
their business to promote Mormonism, not 
scholarly research per se. They are suspicious 
of the motives of detached investigators and, 
like officials of other large, competitive 
organizations, appear steadfastly committed 
to managing the public image of the Church 
by carefully controlling access to information. 
In the Mormon case this constitutes a real 
obstacle to the realization of Thomas's 
sanguine projections for the growing and 
mutually beneficial relationship between 
religious research organizations and the 
academic community. 

Change is inevitable, especially in the 
modem world where traditional institutions, 
notably family life and religion, are subject to 
dramatic transformations. The question is not 
can we keep from changing, but how much 
change is good, what kinds of change should 
be encouraged, can change be managed, and 
if so, how best to do it. There is, needless to 
say, profound disagreement on these 
questions. P 
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