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READERS @ FORUM

A PARALLEL OF GREAT
PRICE?

I READ WITH great interest Fred
Buchanan’s article, "’Perilous Ponderings"
(SUNSTON~ 13: 3). I have been researching the
same things.

He mentioned Oliver Goldsmith’s A His-
to~y qf thc Earth and Animated Nature in which
"curlews" and "cummin" are mentioned on the
same page. The Book of Mormon also men-
tions "cureloms and cumoms’ on the same
page.

However, since Buchanan claims to have
an "almost religious commitment to being a
’Scot’ " and is "fiercely proud of [his]
homeland’s traditions," I wonder why he
didn’t mention James Macpherson’s much
more famous work, The Poems of Ossian.

Like the Book of Mormon, it claims to be
the histoU of an ancient race. Like the Book
of Mormon, it tells of many’ warnng factions
and battles, written by’ the warnor chieftan,
Fingal, finished and deposited by his son,
Ossian, after Fingal’s death. Like the Book of
Mormon it has an extermination battle in 384
>,>. Whereas the Book of Mormon extermi-
nation battle took place on the Hill Cumorah
in New York, Ossian has a battle at Mora-cum-
Temora (listed as Hill Connor Temora else-
where). Ossian does not have a Moroni~ but
it does have a Morni. It also has an Alma. a
sword of Luno, and many other themes simi-
lar to the Book of Mormon. (Also similar to
the familiar Solomon Spalding Manuscript
5toD’).

Centuries later, in 1827, Joseph Smith
claimed to have found and translated the his-
tory’ of the ancient Nephites; around 1762
James Macpherson claimed to have found the
history, of the ancient Celts in Scotland.
Although Macpherson used some genuine
manuscripts and oral traditions, time has
judged his ’history’" to be fictitious. In spite
of this, and the fact that ~t is virtually
unknown today’ (although still in print!), it
influenced many of the well known classic
poets and writers that came after him. His
work inspired not only the English, but the
Europeans and Americans as well.

It’s too bad Buchanan avoided mention-
ing this "parallel of great price."

DHYLLIS FARKAS
Webster, NY

SEEING THROUGH A
LENS DARKLY

I READ WITH interest the article Wenlous

Pondenngs" by Fred Buchanan (SuxsTOXE
13:3). However right though he may, be about
the etymological vu]nerabi]ity of the words
"Comorah" and ~’Moroni," I have an alterna-
tive hypothesis in which the overarching
theme tying these two words together is that
of secret societies and not treasure hunting
This hypothesis is immediately, stronger
because of the explicit concern in the Book
of Mormon with this theme. There was much
concern with secret societies during Joseph
Smith’s time and is one of many, important
ingredients to understanding the mindset of
the period. Joseph Smich~ according to this
hypothesis, absorbed this subject much in the
same way he absorbed his concern over reli-
gious ideas, he breathed it m through the
richly saturated air of his times.

Through acquaintances or written
accounts, Joseph learned of an Italian secret
society called the Camorra (c. 1820) which
is phonetically closer to the Book of Mormon
Cumorah than Buchanan’s island of Comoro.
Whether this information fell into his hands
or whether he sought it out is difficult to ascer-
tain. The word Moroni is simply an Italian
surname which he may have come across
during his study of Italian secret societies.
These associations can be further strength-
ened. Both words were borrowed with little
modification. Though the jump from Camorra
to Cumorah seems greater, it is less so ,,’,,hen
one understands that the word camorra is
Italian for assault with violence. Therefore, in
naming the hill Cumorah Joseph tied the site
in with the event which gave the hill sig-
nificance: the violence which is the conclud-
ing scene of the Book of Mormon. This is~ I
believe, a plausible and internally, consistent
hypothesis as credible as Buchanaffs. Both
hypotheses are interesting to the scholar but
should be relegated to the study, of unlikely
coincidences~ not of the validity of Joseph
Smith’s claims.

The real interest in Buchanan’s essay is not
the coincidence he unravels but the current
infatuation of Mormon intelligentsia with the
Salamander letter and related folk magic view.
There is little mystery, that seeing through this
lens the world suddenly seems shaded a
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different hue. Which brings us to a broader
concern. In the Mark Hofmann Salamander
affair we see condemnation heaped upon
nearly everyone. Blame was given to suppos-
edly greedy churchmen who wanted to sup-
press the folk magic view. Church leaders and
members alike were portrayed as gullible or
naive. It seems no one escaped except Mor-
mon intellectuals who more than anyone else
should have seen through the hoax. But rather
than shouldering their responsibility, we are
given the excuse that the great genius of the
hoax was that it "could have been authentic."
Hence, the Mormon intelligentsia proves peo-
ple cannot escape what they desire. There
were people who felt the document was a
fraud before absolute proof emerged. Historian
AJ. Simmons at Utah State University, who
is not a member of the Church, simply stated
that he wasn’t sure if it was a nineteenth or
a twentieth century forgery. Unlike his Mor-
mon counterparts, he was apparently unim-
pressed by the supposed genius of the
document.

The desire of Mormon scholars to preempt
the Church’s critics is perhaps not totally
unjustifiable. But the time has come to stop
treating the Salamander letter as if it were real-

ity and to view Joseph Smith through a
medium larger than the microscope of money-
digging and related folk magic.

Fred Buchanan, momentarily blinded by
the fervor over Joseph Smith’s money-digging
activities and associated folk magic practices,
provides us a good example of how this
recent acquisition of knowledge, instead of
broadening our understanding of Joseph’s
contribution, has nearly eclipsed it.

BRAD TEARE
Cornwall Bridge, CT

A VERY DISTANT VIEW

HUGH NIBLEY’S "What Is Zion? A Dis-
tant View" (SUNSTONE 13:2) was right on the
mark. I was haunted by his statement that
"One of the disturbing things about Zion is
that its appeal, according to the scriptures, is
all to the poor." One of my first real disillu-
sionments with the Church came about ten
years after I joined, when I was a brand new,
zealous and idealistic seventy. A General
Authority spoke at a stake conference priest-
hood leadership session in which he told us
about the Lord’s plan for expanding the

Church into all the world. The gist of the talk
was that only two countries "paid their own
way" in the Church, and in poorer countries
the missionary effort was aimed at the more
accomplished segments of society to provide
local leadership and to control demand on
Church financial resources. Orderly growth
was the Lord’s plan. I recall thinking this was
also a good plan for franchising fast food
restaurants, but I accepted what I’d heard as
God’s wisdom and suppressed my gut
reaction.

A few years later I was contemplating a job
in Surinam, South America. Finding that the
Church wasn’t organized there I contacted
Church headquarters and suggested that if I
did move there I could, perhaps, become the
nucleus for a branch and eventual mission-
ary work I received a call from another
General Authority who counseled along these
lines: The people of Surinam were idlers and
consequently impoverished. They would flock
to the Church for its relief program. The
Church was working on the Lord’s timetable,
and when the spirit of the work ethic
penetrated that realm the missionaries would
not be far behind. This sounded like a good
approach for siting a factory requiring semi-
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skilled labor. He also oflered me some sound
personal advice about the inadvisability of
taking a job in that country because I would
not be able to bring my salary savings back
to the U.S. if I returned. He cautioned me that
I’d be taking my family into an underdevel-
oped tropical area with essentially no health
care. That was good advice and I withdrew
my application, but I wondered whether
someone had comforted the incarcerated John
the Baptist by falsely telling him that the
gospel was being preached to the poor.

I wonder if Nibley is axvare of how much
his view of Zion is in tune with Francis of
Assisi’s vision of the Kingdom of God? As
Murray Bodo recounts the legend of the Fran-
ciscan vision, "one day while Francis was
praying fervently to God, he receives his
answer. ’Oh, Francis, if you want to know my
will, you will have to hate and detest every-
thing which until this moment you have loved
and longed to make your own. And once you
begin to do this, everything that previously
seemed sweet and pleasant to you will
become bitter and unbearable; and the things
you once shuddered over will bring you great
sweetness and you will be at peace’ "(The Way
~5t. Francis, 12). Francis obeyed, embraced
Lady Poverty, and found the Kingdom of God
in her Bosom.

Bodo commented, Nibley-like, that "it is
not what we do that brings about the King-
dom, but what we embrace that God might
dwell among us." Francis’s rejection of
property and ownership was "a way of act-
ing, a way of choosing, rather than a passive
victimhood that lets things happen to him.
It is love and not.., self hatred," according
to Bodo. When Nibley cited Brigham Young’s
praise for the angelic work of those who
"travel the earth over, preach the Gospel
without purse or scrip" he is speaking of those
who labored under the missionary rule (D&C
84:77-91,105). The rule of St. Francis is iden-
tical to this rule, which was also the rule of
the original Twelve according to St. Francis
and Doctrine and Covenants 84:77 and 108.

Surely it is no accident that Christianity’s
apostolic legacy, the spiritual renewal of
Catholicism in the High Middle Ages, and the
powerful first generation of Latter-day Saint
leaders are all associated with the influence
of men living part of their lives according to
this rule. There seems to be great spiritual
power in living in total dependence on God’s
daily grace. Living daily in total rejection of
one’s allegiance to Babylon, whether it be of
the capitalist or communist persuasion, by
rejecting the material security it offers, places
one daily in God’s presence: Zion. Who

among us will be the first to sell and give all
to the poor?

When will Zion come? Alas, for me it is
aveW, very distant view.

Chantill3,, Vk

IF IT’S NOT BROKE...

I ATTENDED THE 1989 Sah Lake Sym-
posium session on ~’Why Women Shouldn’t
Want This Priesthood" and would like to add
my alternate voice on behalf of the millions
of unsuspecting women who are not aware
of the danger the}’ are in. (Many of us didn’t
even know that there is a group of women
advocating that we receive the priesthood.)
TheLord has been kno~vn to grant the wishes
of petitioners who keep on pestering him,
even for dumb things (see Jacob 4:4). Thanks
to the feminists of the last decade women now
"have it alF-all the office work and all the
housework. In Whe Second 5h{f!, Arlie Hoch-
schild’s thesis is that in normal two-career
marriages, most men-even those who talk
equality-do not really do much child rear-
ing, cooking, cleaning, food shopping, or
enough other chores to count. According to
Time magazine, what Hochschild describes,
in fact, is so gloomy, at least for two-career
couples who are tuing to raise children, that
the information should be withheld from the
young, or the race may not reproduce. It may
not anyway, since the two-career marriage
means the certain end of week-day sex, and
toil-sharing men are known to be subject to
Saturday’ nigh~ headaches.

Now, with the discussion about women
holding the priesthood~ I ask: ’~Can women
handle a third shift?"-bishopric meetings,
quorum activities, world-wide stake confer-
ences, etc. Every day I give thanks for the
blessings of non-priesthood I take it as a com-
pliment that as a woman 1 already embody
the virtues of priesthood and don’t have to
go through the discipline men are given in
order to bring them up to our standard. Priest-
hood is a service organization. Women serve
naturally-men have to be taught. Women
already do more than their share of house-
work and church work. If women held the
priesthood, they would soon be exercising it
better than men do. and then we really would
need polygamy.

This brings us to the basic problem-the
innate differences between the sexes. Many
feminists den}’ an}, such differences, attribut-
ing almost everything to nurture. There are

psychological studies which demonstrate
innate differences between boys and girls.
One recent scientific study indicates that even
our genes are differentiated. A 7 August 1989
Time article, "Sexy Genes," says that there may
be many more differences in male and female
genes than previously thought. Except for the
sex chromosomes, genes had been believed
to be interchangeable. Not anymore. "This is
just absolutely mind boggling," said Judith
Hall, a geneticist from the University of Brit-
ish Columbia. "It’s a new way of thinking."

To explore my argument, please assume
psychological differences include: the male
is more aggressive~ competitive, decisive,
domineering, likes power more than women
do, and has a more sensitive ego. If the priest-
hood didn’t appeal to a man’s natural desire
for power, ego status, and dominance, he
would likely revert to what men do
naturally-watch tbotball, go hunting, fishing,
drink beer, and chase women.

When I see a man exercising his priest-
hood as outlined in Doctnne and Covenants
121:41-42, I say hurrah and hallelujah. Such
a man is a jewel to be prized and appreciated,
but he is no more advanced spiritually than
a woman who properly exercises her femi-
nine nature in pursuit of spiritual and intellec-
tual progress.

Women should welcome the power that
can give men the kind of masculinity that
women love. Women are not happy with
wimpy men. They like the strength and pro-
tection of a strong masculine man. If women
"horn in" on the priesthood, they will be
shooting themselves in the foot. It would only
lead to a power struggle which unfortunately
women would xvin because they are natur-
ally better at priesthooding than men. Men’s
sensitive egos could not take the loss, they
would turn to other pursuits which they could
win.

Let me close with another cliche: if it ain’t
broke, don’t fix it.

Axx P~R~z
Tia.juana, Mexico
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