
TURNING THE TIME OVER TO . . . women provided not only another false 
assumption but also served as a resource for 
processing experiences and seeking resolution 
in restructuring experiences into another, THE DEVELOPMENTAL PROCESS OF more valid. framework. 

By Debbi Christensen 

WE ARE NOT HUMAN BEINGS HAVING 
A SPIRITUAL EXPERIENCE; 

4 WE ARE SPIRITUAL BEINGS HAVING A 
HUMAN EXPERIENCE 

A S  A RESEARCHER AND CLINICIAN. 
my goal is to more clearly understand the 
human experience and how it influences our 
eternal progression. As a therapist, I utilize that 
understanding to aid in women's eternal 
development. 

This paper shares a perspective, not an 
absolute truth. The perspective was built 
largely through a qualitative research project 
in which I conducted and analyzed bio- 
graphical interviews of thirteen Mormon 
women.' I was looking for similarities 
among diverse women of our Mormon culture 
to discover the process of their development, 
the impetus for development, the resources 
used in development, and the impact of the 
culture on female development. 

WHAT IS DEVELOPMENT? 

W H E N  1 say "developmenf I refer to 
the steps we go through as we become more 
and more mature, or, in our LDS language, 
become Christ-like. Human development 
has been analyzed with a variety of methods 
and perspectives. Basically, most develop- 
mental theorists state that development is a 
hierarchical, sequential process. As we pro- 
gress through the stages of development we 
experience ourselves as qualitatively different. 
The highest stage of development is marked 
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by liberal thought, a non-judgmental attitude 
toward others, a belief in relative reality, and 
a sense of intrinsic worth. 

Development is a dialectical process. In 
other words, for us to develop there must be 
discrepancies in our teachings, our beliefs, and 
our experiences. We develop by attempting 
to reconcile these discrepancies. Some 
discrepancies cannot be reconciled, in which 
case, it is through acceptance of the paradox 
that we mature. 

For the women in my study, their psycho- 
logcal maturity began with a crisis that 
threatened important assumptions, often 
unconscious, stemming from their culture. As 
they grappled with the discrepancy between 
expectations and experiences, these women 
came to realize that their assumptions were 
not necessarily valid. Those women who took 
an active stance in response to that realiza- 
tion and reconstructed a new framework of 
beliefs experienced a sense of power. These 
women stated that this experience led to 
psychological maturity. These unconscious 
assumptions created the necessaly dialectic 
for growth. The failed assumptions for Mor- 
mon women centered around motherhood, 
being cared for by others, and issues of 
women's roles and power in the Church. The 
women I i n t e ~ e w e d  seemed to have been 
taught at some point in their formative years 
that motherhood was an absolutely fulfilling 
experience and that they could expect to be 
taken care of by others if they lived "worthily." 
For many women, this teaching just does not 
meet with their reality. 

Similarly, the issue of women's power and 
roles was brought to awareness in the par- 
ticipants by both (1) real experiences with the 
assumption of the fulfillment of motherhood 
and the consistency of care and (2) increased 
awareness of philosophical and theological 
inconsistencies. In the cases where this issue 
was brought into consciousness by another 
failing assumption, questioning the status of 

Although many of the women said that 
motherhood was more difficult and perhaps 
not as totally fulfilling as they had been led 
to believe, all of the women who were 
mothers listed motherhood as one of the three 
most powerful experiences in their adult lives. 
For them, motherhood was defined as a 
critical life phase; but it appeared to be easily 
confused with life purpose. These women 
came to realize that their purpose in life 
depended on adequate self-definition. 
Women who subordinated their identity and 
expected to find it in their children 
experienced a sense of alienation from self. 
A child does not provide a woman with a self- 
definition, but the process of raising children 
does allow women the oppormnity to express 
their self-definition. This sense of alienation 
from self was also found in women who 
subordinated their identities to their husbands 
and expected to find their identity within a 
mamage. 

For example, Donna was involved in a 
mamage of inequality. Being raised to believe 
that women are "subject to" their husbands, 
she said she was "probably more sure of 
[herself] in high school and college than [she] 
had been since her marriage." She described 
her origmal attitude toward her role as wife: 

The way I was raised you are sub- 
ject to your husband. He is the last 
word, he is the decision-maker, and 
I took all of that literally, and he took 
it literally. So I set about being the best 
little wife that I could, and I learned 
. . . I mean, I kept an immaculate 
house, and I remember bustling 
around to scrub floors every Saturday, 
whether they needed it or not. I kept 
everything washed and ironed. This 
was just something I did. Anytime 
anything did not turn out to be 
absolutely perfect, I felt like a failure. 
1 felt like it was up to me to see that 
the relationship went well. It was up 
to me to see that everything in that 
house went smoothly. It was my 
responsibility. If he was unhappy, it 
was my fault. I was to be there to 
comfort him, to give him somebody 
to talk to. We get that in women's 
magazines in the Church; . . . how to 
help him have a healthy heart, how 
to help him reach his potential; how 
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to help him do this, how to help him 
do that. . . . I got lost. . . . 

Let me gve an example of 
something: I have taught in the Relief 
Society three different times since [my 
husband] was bishop. Recently I was 
just called to teach [in Relief Society] 
again. The first lesson I gave [this 
time], I prepared all by myself. 
Imagine that . . . at 
49, preparing my 
own lesson [for the 
first time]. A friend of 
mine, whom I have 
known since we had 
moved into this area, 
said, "That was the 
best lesson 1 have 
ever heard you give. 
It was you. It was not 
[your husband]." 
And I just realized 
that 1 did not dare 
give a lesson before 
but what he read it, 
corrected it, told me 
some things to say. 

In contrast to Donna, 
who submitted herself to 
her husband and found 
marriage to inhibit her 
growth and development, 
the women in the study 
who did not submit 
themselves to their husbands or consider 
themselves as less than equal found marriage 
to be an important force in their development. 
These marriages were experienced as growth- 
promoting rather than alienating. 

Development is a 

dialectical process. 
There must be 

discrepancies in 

our teachings, our 
beliefs, and our 

experiences. We 

develop by attempt- 

ing to reconcile 
these discrepancies. 
It is through accep- 

tance of the 
paradox that we 

develop maturity. 

RELATIONSHIPS AND DEVELOPMENT 

I N  addition to the dialectic challenges, 
individuals also must experience a sense of 
safety or security in order to grow from the 
challenges. For all the women in my study, 
the major resources supporting them in the 
developmental process were equal 
relationships-relationships of equality with 
both women and men and relationships with 
deity. In all cases, unequal relationships 
obscured the self and limited their 
development. 

Every woman in this study mentioned the 
importance of relationships in her life. All 
indicated that female relationships increased 
in importance over time or during times of 
stress. Each woman, in speaking of her rela- 

tionships with women, emphasized the 
equality that was experienced in those rela- 
tionships. This equality allowed the relation- 
ships to promote growth. Many of the women 
indicated experiences with relationships that 
expressed a deep, profound intercon- 
nectedness, sometimes with a single woman, 
often with all women. 

Not only were relationships with women 
growth promoting, relation- 
ships with men were also 
experienced as contributing 
to individual growth. 
However, as with relation- 
ships with women, these 
relationships must have been 
experienced as equal relation- 
ships before they could be 
considered as development- 
ally positive. All relationships 
that the women experienced 
as unequal served to obscure 
the self and inhibit the 
development of the woman. 

Coral expressed the sup- 
port she found in her rela- 
tionship with her father and 
later in her marriage: 

[My father] helped me 
feel very confident 
about myself as a 
woman and as a per- 
son. . . . He had great 
respect for me as a 

human being and thought that I 
should run for president if I wanted 
to. . . . 

My husband has a great deal of 
respect for me too, and that's really 
helped a lot. He's just always given me 
free agency to do or be anything I 
wanted to do or be. I know that if I 
wanted to become an astronaut next 
year, he'd say, "Go and be an 
astronaut." If I wanted to run for 
Sandy City Mayor, he would say to 
go for it. He's just very supportive of 
me in the same respect that my father 
was, and that's been very positive for 
me. He's been very understanding, 
and sometimes 1 think he 
understands me better than I under- 
stand myself. Just having him as a 
husband has probably been one of 
the greatest impacts (in my life). . . . 

As in motherhood, women who subor- 
dinated their identities and expected to gain 
their identity from their husbands, 
experienced a sense of alienation from self. 
Women who found expression for their self- 

identity within their marriage found the mar- 
riage relationship to be fulfilling and growth- 
promoting. 

Many of the women in this study 
expressed experiences of support and nurtur- 
ing from their relationships with deity. These 
relationships were especially important when 
other relationship resources were lacking or 
were insufficient for their needs. These rela- 
tionships contributed to the developmental 
process. As in other relationships, they 
changed over time. All but one of the women 
involved in this study reported that her rela- 
tionship with deity had evolved. The pattern 
for these changes was clear, starting with a 
relationship of fear and developing into a rela- 
tionship of love. Another important change 
in their relationships pertained to a realiza- 
tion of the importance of the gender of deity. 
Over half of the women in this sample 
indicated that they had individually struggled 
with the dominant concept of a male deity; 
about a third reported that a recognition of 
and relationship with female deity had been 
highly significant in their lives. Although the 
biographical interview included a question 
concerning the changes experienced in rela- 
tionships with deity, I made no mention at 
any point encouragng the women to consider 
the gender of deity. 

A typical word that women used to 
explain their early relationship with deity was 
"fear." This seemed to result from their early 
concepts of a deity suggested by the use of 
the following words: condemning, stem, 
punishing, blaming, demanding, exhausting, 
and remote. Some of the women reflected that 
this concept was the result of their early 
understanding of significant others in their 
lives, pamcularly their fathers. There was little 
comfort and support found in these relation- 
ships with deity. The women prayed because 
they felt "duty bound" to do so or were fear- 
ful of the consequences if they chose not to 

Pray. 
This concept eventually was replaced with 

a concept of a loving God, gently leading 
them, encouraging them, understanding them, 
and showing compassion toward them. At 
this point, the relationship deepened and was 
considered to be a resource in their lives. 
Carol clearly described these changes. 

My relationship with God has 
matured as I see my Heavenly Father 
in larger dimensions. I view him as 
a hnd, loving Father still, but far more 
intelligent and universal. I rarely used 
to think of Heavenly Mother, but now 
1 do. I wonder if many of the 
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references to God in the scriptures in ascertaining the fact that it was not the Church with much more complexity than 
shouldn't be plural-refening to both I who was out of line. the simplicity of youth had allowed. They 
Father and Mother. 1 think they For Casey, the recognition of a female deity learned to see aspects of good and aspects of 
planned and created together, not just enabled her to redefine her importance as a bad and weigh these against one another as 
spiritual children, but all that pertains woman. Her female God provided a role part of their decision toseparate or commit. 
to the universe. God's command- model for a strong female and was a source These women demonstrated a perception 
ments are from both. Both have equal of support during and after her struggle with that religion is "home." 'Home," as herein used, 
power. The scripture "all that my the philosophical and theologcal underpin- reflects the bonding that occurred between the 
Father hath shall be given unto him" nings of the feminist issue in the Mormon child and her culture. This bonding, for most 
I take to mean that 
women will share 
equally in all that 
the Father hath, 

a including "his" 
priesthood. I feel 
God's love and 
approval. I feel 
direction and inspi- 
ration in my life 

I 
that gives me pur- 
pose and joy in my 
labors. . . . 

Barbara spent a 
number of years smggling 

I with women's issues in 
the Church. She says of 
her experience: 

I It was very 
strange to me, 
because I never let 

Motherhood was 

easily confused 

with life purpose. A 

child does not pro- 

vide self-definition, 

but the process of 

raising children 

does allow women 

the opportunity to 

express their self- 

definition. 

church. participants, seemed to begin in early 
childhood and continue throughout the life 
process. Some of the women in the study had 

THE CHURCH AND left the structure of the Church at a time in 
DEVELOPMENT their life and later returned to the Mormon 

people with a new commitment. Others in 
this study were disenfranchised from the 

EVERY woman in this Church by their own choice. A study of the 
study, even those who had differences indicated that for some women, 
chosen to dissolve their the Mormon church and the culture that sur- 
membership in the Mor- rounds it provided a sense of "home." The 
mon church, indicated that resolution to stay in or return to the Church 
the institution of the was not necessarily a statement of agreement 
Church had a pronounced with its principles and policies. For some of 
impact on their lives. The these women it was more often a statement 
most frequently chosen of commitment to the people with a recogni- 
word describing this impact tion that they could have impact on bringng 
was "profound," indicating into awareness and change some of the 
the great extent to which Church principles and pol~cies. Those who 
women are affected by and stayed and those who returned recognized 
enmeshed within their that their impact was needed in this institu- 

go of my 
spirituality. I had 
this philosophy 

cultural context. tion and wa;, perhaps, greater than it would 
As in other relation- be in another institution. Those who chose 

ships, the Mormon church to leave did so because they felt that their 
that if you did, you had both the capacity to impact could be greater outside the institu- 
would be smashed on the rocks. I obscure and reveal the self. Similar to tion of the Mormon church. According to 
held on to deity. I actually explored feminism, the structure of the Church Casey: 
a lot of religions. I looked at oriental appeared to create the dialectic necessary for I'm not going to run off and leave 
religions. I got into meditation. 1 did growth and provided a resource for growth. them. I have four generations invested 
yoga. . . . And I found this nice thing One large group of women did not list the in this thing. I have a lot of emotional, 
about female deity. . . . When 1 structure or teachings of the Church as pro- spiritual, financial investment in this, 
actually started coming back in viding support during times of personal snug- and I'm not going to let somebody 
philosophically with the Church, it gle with development. When questioned else just ruin this organization. I'm 
had to be with my "Mother in about not including the Church as a resource, going to insist on my input - insist on 
Heaven" with a pretty strong place . . . the women stated that it clearly was not a raising my hand and saying, "Hey 

Casey, while seeking resolution for strug- resource that they utilized during their strug- that's too dumb to even think about. 
gles over defined women's roles and limited gles. Rather, the Church, its teachings and We're not going to do it that way." I'm 
women's power, entered into a study of deity: culture, created the dialectic thesis against not going to walk away. My goal is to 

The sex of God in history: that which they struggled to confirm their sense take all the good stuff that is there and 
was staggeringly important. . . . I of identity and gain a sense of autonomy. to make it be better-insist that it be 
have a manuscript that I wrote some Many of these women, particularly those better than it is. 
time ago, . . . just letters from me to who struggled with the dialectic created by As Barbara reflected on the changes in her 
God the Mother, telling her what's the issues of feminism and Mormonism, life and the sense of "homen found in the Mor- 
been happening in the human family, indicated that religon was not just belong- mon church, she stated: "I've always been a 
in a single-parent male's family, and ing to a church, but to a people. As they Mormon, and whether I'm an in-Mormon or 
asking her to come home, which of experienced their process of life, the commit- an out-Mormon, I'm a Mormon. That's always 
course, is asking us to acknowledge ment to the Mormon people became much been the same." Candace expressed a similar 
that fact that certainly our creator is more powerful than their commitment to the view: "You can be a good Mormon or a bad 
female quite as much as male, and I've organization. Mormon, but you're always a Mormon." 
done a lot of reading in this. All that As these women progressed through the For some the decision of commitment 
research was hugely important to me, developmental process, they began to view began with a recognition that commitment 
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could be made in several realms. A sense of 
responsibility and freedom was evident in 
Carol's statement that: "This is the context 
within which I have chosen to engage with 
the struggles of life and growth." 

There are other changes made in relation- 
ship with the Church. Women expressed that 
through their life processes they became less 
rule-oriented. The increased importance of 
female relationships was 
also reflected as they 
began to view the cache of 
relationships as a major 
resource coming from the 
Church. Women became 
less convinced of their 
leaders' credibility, not 
gving their trust so freely, 
expecting leaders to prove 
that they were worthy of 
their confidence before 
that confidence was gven. 
Women began to view the 
Church as less central and 
more peripheral to their 
lives, less restricting and 
more enlargng. 

SELF-CONCEPT 
AND MATURITY 

D U R I N G  the bio- 
graphical interview the women in this study 
were asked to provide a description of 
themselves. The majority of the women freely 
contributed descriptions of self that were 
detailed and complex, indicating a deep level 
of self-understanding. 

Contrary to the dominant theories in 
developmental literature, women described 
their adult lives as an enlargement of self 
rather than a change in self. They could 
readily point to various phases of their lives; 
however, these were external to what they 
perceived as their basic identity. Their basic 
identity provided a thread that ran through 
and tied together all of their life experiences 
and phases. Repeatedly, the women spoke of 
an identity that had been present and intact 
in the earliest years of their lives but had, at 
some point, been obscured. They described 
the presence of a distinct sense of self, lost 
before or during mamage and motherhood 
and only retrieved in its original form after the 
struggles of adulthood. The idea of a self 
obscured and reclaimed repeated itself 
throughout the interviews. Barbara stated it 
this way: 

The major 

resources support- 

ing the 

developmental pro- 

cess were equal 

relationships - with 

both women and 

men and with 

deity. In all cases, 

unequal relation- 

ships obscured the 

self and limited 

development. 

I used to be different, and now I'm 
the same. I came back to myselt 
Sometimes I'm in a lot of pain and 
sometimes I'm not in so much pain, 
but basically, I'm the same person. h e  
gone down a long path of a lot of 
experience, but I'm still the same per- 
son. 1 even still feel like the same per- 
son pretty much. 

Both Jane and Ellen 
described the life questions 
of their adolescence as 
being obscured by answers 
from the Church or by mar- 
riage. The questions of their 
youth returned at a later 
time in their lives, a time 
during which they 
described themselves as 
being more in touch with 
"who they really were." 
When they retrieved the 
questions, they experienced 
them to be identical to their 
adolescent questions. 

All of the women in this 
study responded to self and 
gender descriptions in very 
positive terms. All of these 
women expressed positive 
feelings concerning their 
womanhood. In addition, 
the group of women who 
had experienced the dialec- 

tic of feminism spoke of the power and 
strength emanating from their femininity. 
They had a clear sense of excitement about 
their femininity that was absent from the 
gender descriptions of those who had not 
experienced this particular dialectic. Although 
not all of the self-labeled "feminists" men- 
tioned this sense of power, a large number 
of them did and none of the "non-feminists" 
mentioned a sense of power connected with 
being female. 

According to Casey: 
Being a woman means to me to 

have the opportunity of being the 
new brigade that life is sending in to 
save the world in terms of effecting 
a balance, where male aggression can 
be tempered by female cooperation. 
Being one of those who are so badly 
needed. . . . 1 always felt that as a 
human being, 1 was capable. But in 
terms of power coming from the fact 
that I'm a woman, that's new in the 
last ten years or less. 

With the exception of two women, the 
participants expressed dissatisfaction with the 

roles and expectations of society. They felt 
that the messages they had been given by 
society were restricting. Those who attempted 
to meet the expectations of others experienced 
this as limiting and confining. The process of 
throwing off the messages of society was seen 
as enlarging. Carol stated: 

During the earlier years of my 
mamage, I felt very confined by being 
a woman. I found it quite confining. 
I think I was trying to live by the 
expectations of others, and so, being 
a woman wasn't confining, but trying 
to meet expectations of others was 
extremely confining, and I think it is 
for anyone, whether they're a man or 
a woman. You can really miss out on 
a lot of joy if you do that. 

These women eventually found that being 
a woman is not connected with any particular 
role. The experience of womanhood was 
finally expanded to include each woman's 
individuality and an acceptance of that 
individuality. The experience of self reclaimed 
and enlarged through the process of life forms 
the basis for a definition of the qualities of 
maturity. 

These women's complex notions of 
maturity challenge previous developmental 
literature that places self-sufficiency and 
autonomy as important in maturity. These 
women placed little emphasis on the ability 
to stand alone. Their goals were to benefit 
others, to balance many aspects of their rela- 
tionships, taking into account the needs of 
others involved. This "balancingn was seen as 
important even in times of struggle and crisis. 
The mamed women often expressed an 
awareness of their husbands' issues and fears 
as they began the questioning process as well 
as a tempering of their own process so that 
it might be more palatable to their husbands. 
They measured their growth to prevent 
threatening the relationship with their 
husbands. 

Through the process of life, these women 
learned to find a sense of responsibility for 
self. Learning how to rely on their own 
resources contributed to a sense of 'empower- 
ment" and a realization of the adequacy of 
their personal resources. 

These women became less conforming 
and less interested in stereotypical thinking. 
An aspect of maturity was defined as the 
cessation of the obsessional need to please 
other people. They became more calm. They 
expressed a desire for simplicity in their lives. 
They reported less striving to accomplish 
goals and purposes, and more acceptance for 
their innate worth, without a need to measure 
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this worth in accomplishments. Their think- 
ing became less banal, more complex, less 
provincial, more universal. 

IMPLICATIONS 

k L I G I O N  and religious cultures are 
designed to decrease 
doubt and provide a sense 
of security to those 
involved in the religion. 
Religious organizations, 
by their very nature, can- 
not encourage the doubt 
and questioning that is 
necessary for develop- 
ment. If they were to do 
so we would lose the 
dialectic that is necessary 
for development. Personal 
power is only gained after 
struggle. Freedom to think 
creative thoughts, without 
undue concern for the 
rewards and punishments 
of the system, is a mark of 
maturity. No system can 
provide rewards for those 
who deny themselves the 
rewards of the system in 
their search for freedom 
from the restraints of the 
system. Oftentimes we are guilty of complain- 
ing that we get no rewards, honor, or recogni- 
tion from our religous system when at the 
same time we are searching for individuality 
and some degree of freedom from those 
rewards. 

"In an absolute sense, conflicts are never 
solved by the dialectic. But in a relative sense, 
they are being solved."* It is this process of 
solving, not necessarily the solution, that 
creates growth, development, and creativity 
in individuals. Contradictions should no 
longer be perceived as deficiencies that have 
to be eliminated but as challenges and invita- 
tions for growth. Stability and crisis ought not 
to be seen as positive and negative respec- 
tively. Stability and crisis are both interrelated 
components of our growth process. The crisis 
is as necessary as the stability. Because of the 
dialectic created by the imperfection of our 
culture, we have plenty of grist for the mill 
of development. It is by struggling with the 
imperfections of our culture that we develop 
into Christ-like individuals. 

Many contradictions were present and 
unresolved in this research endeavor. The 

Religous organiza- 
tions, by their very 

nature, cannot 
encourage the 

doubt and ques- 

tioning necessary 

for development. 

No system can 
reward those who, 

in their search for 
freedom from the 
system, deny the 

rewards of the 

system. 

need for equality speaks powerfully to the 
issue of patriarchy. Yet the very struggle for 
a sense of personal power within patriarchy 
has created incredible strength and maturity 
in these women-a strength that may well be 
absent if not for the struggle. The denial of 
power within the patriarchal system demands 
that these women seek sources outside of the 
system in which to express their abilities and 

power, perhaps impacting 
their universe on a larger 
scale. The denial of 
priesthood power demands 
that these women gain a 
deep and intrinsic sense of 
personal power. 

The existence of con- 
tradiction or paradox can 
be the gft o i  knowledge, 
leading to the discovery of 
a more fundamental truth. 
Premature resolution of the 
paradox may blind us to the 
more fundamental truth. 
Both humility and faith are 
demanded as a part of 
accepting and growing From 
the contradictions or 
paradoxes within our 
culture. 

These women demon- 
strated that in their struggles 
for personal power and 
understanding they were 

often in conflict with the system. They 
experienced anger. The anger was an impor- 
tant part of their process, but not the entire 
process. Resolution was not found in the 
anger but in action-not in their hatred but 
in their acceptance of their value and the value 
of others. Resolution was not found in 
manifestations of power From the system; this 
has not yet happened. Growth and develop- 
ment was found in personal manifestations 
and belief in their power and value as women. 
Development was found in their personal 
belief in the possibilities of change in the 
future; in their courageous expressions for 
equality; in their ability to throw out ine- 
quality and submission in their individual 
lives, not demanding that others do the same. 
Maturity and growth was found in their ability 
to discard a pan of the system without 
necessarily discarding the whole system. 

Perhaps we also will find a more fun- 
damental truth when we begn to love 
knowledge for its own sake, not as a means 
to power; when we cease to impose hierar- 
chies on each other, even developmental 
hierarchies, using these hierarchies to prove 

our superiority or our stance. Perhaps we will 
find a greater truth when we understand our 
interconnectedness, honoring all that is liv- 
ing, refusing to define an enemy. Perhaps we 
will find growth when we cease to condemn 
others for their differences, choosing instead 
to embrace the diversity that is within us all. 
Perhaps we will find growth when we are not 
only outraged over our own suffering, but over 
the suffering of everyone. Perhaps we will find 
growth only as we each, individually, strive 
to honor the equality of all. @ 

NOTES 

1. I also used the Washington Un~vers~ty Sentence Com- 
pletion Test, des~gned by Jane Loevinger to ascenaln a 
woman's developmental level, to analyze the biographical 
interviews. 

2. Susan Lourenco. 'The Dailectic and Qual~tative 
Methodolody." Contributions to Human Developmenf. Vol 2. 
J. F. Rychlak. ed. (New York: Kaizer. 1976). 103 

PSALM 

A SKEPTIC'S PRAYER 

Is it true 
Thou lovest best 
Thy meek, unasking children? 

Thou has made us 
So diverse, so various, 
Yet in the image of a Sire 
Who filled the universe 
With His creative fire. 

What father has supposed 
His child would grow to manhood 
Only hearing and affirming? 
What man could honor such a son? 
How could a mind that, 
Like a sponge, 
Absorbs but never questions, 
Doubts, 
Or wonders why 
Be offspring and apprentice 
To a God? 

It may be, Lord, 
Thou canst never love me 

-MARGARET RAMPTON MUNK 

(Printed in So Far, 59.) 
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