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ANSON SHUPE is a sociologist and
author or coauthor of some good earlier
studies in the sociology of religion,
particularly on relatively new religious
movements like the Unification Church
("Moonies’) and televangelism. This is his
second book on the Mormons. The first, The
Mormon Corporate Empire, written with Utah
coauthor John Heinerman, was published by
the Beacon Press of Boston in 1985. He is
sole author of The Darker Side of Virtue,
published by a press well known for books
that take a jaundiced view of organized reli-
gion. Shupe does not claim that these books
are works of social science, for manifestly
they are not. They are much closer to the
venerable American tradition of expose jour-
nalism.

THE THEME AND THESIS

EVEN more than Corporate Empire, the
present book relies mainly on secondary
sources, especially articles in newspapers
and popular magazines; it uses a minimum
of original data and does not resort to the
considerable and more reliable scholarly lit-
erature on Mormons. Both books make
much of "post-millennialist" theology that
they attribute to Mormonism, namely that
believers should prepare the world for the
Second Coming rather than wait for the
Messiah to come and change the world all by
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himself.
The first book derived an ominous con-

spiracy theory from such a theology, imply-
ing that the Mormons have never really given
up their nineteenth-century theocratic aspi-
rations, but instead are infiltrating the major
economic, governmental, and military insti-
tutions of the country for an eventual
takeover. The present book concedes that
post-millennialism is probably not as im-
portant to Mormons as it once was, but that
it still "indirectly" influences the Mormons’
proclivities to put their worldly economic
and political influence at the disposal of
Church leaders. Indeed, Shupe somehow
"discovered" that post-millennialism even
guides the Church’s investment strategies
(i6-i7).

Shupe acknowledges that Mormons have
traveled a long way from their earlier disrep-
utable image and, indeed, have come to ex-
emplify many conservative American values
like familism, patriotism, honesty, thrift, self-
reliance, etc. The Church’s effective public
relations program is credited for this image
change, but we must be careful, for "all is not
as it seems.., there is a darker side to many
of these well known Mormon virtues... "
(10), and "That’s what this book is about. It
is a story of virtue gone astray, of... best
intentions turning into calamity" (13).

The first chapter is introductory, with
salacious chapter synopses leading the reader
to expect some shocking exposes to follow.
The concluding chapter reviews the hazards
of involvement in worldly affairs by religious
institutions, especially those like the
Mormons with leaders; who quash dissent
and demand obedience. Much is made of the

1985 admonition by Apostle Dallin Oaks
(taken out of context) against even justified
public criticism of Church leaders; and with
characteristic lack of balance the author
quotes the dictum, "When our leaders speak,
the thinking has been done," from a 19q0s
ward teaching lesson, without mentioning
that the president of the Church immediately
repudiated it (Dialogue 19: !/35-39).

The six topical chapters between the intro-
duction and conclusion deal with the myths
and machinations of Mormon missionary
work, the scam and fraud epidemic ic, Utah,
the Mark Hofmann forgeries and murder
scandal, the Lehi child sexual abuse scare, the
Mormon mafia in the FBI, and the Mormon
implication in the space shuttle disaster.

The chapters on the business scares and
the Hofmann scandal, though fair enough,
merely rehash information from other books
and articles. As embarrassing as scares and
frauds have been to Utahns, no evidence i.s
presented that this outbreak of greed and
gullibility can be linked to the Mormon reli-
gion per se, "darker side" or otherwise. In-
deed, Shupe eventually concede.’; that
Mormons might not be especially "suscepti-
ble to fraud and come-ons laced with reli-
gious overtones" (164), at least by
comparison with certain other conservative
Christian bodies.

THE FAILURE OF SCHOLARSHIP

THE real mystery of the book is not the
hidden LDS agenda or the darker virtues of
the Mormons, but rather why any scl~,olar of
Shupe’s manifest talents and accomplish-
ments would write books like these, blot that
a social scientist is obliged always to do social
science; one is certainly entitled to practice
journalism, even yellow journalism, or any-
thing else one wishes. However, when a so-
cial scientist knows the standard methods
and logic of the discipline, it is reasoc~able to
hope that he or she will not totally abandon
them, whatever the forum.

The determination of cause and effect is a
complex issue in the reasoning of soc.ial sci-
ence (or any science), and was certainly enti-
tled to more meticulous consideration by this
author. Considenng that the main tlhesis is
about how certain "virtues" gone bad cause
Mormons to behave in certain ways, :he evi-
dence and reasoning offered in this book do
not justify a single causal inference~ not at
least by the standard methods of social sci-
ence. If we are to believe, for example, that
Mormons exhibit a certain "virtue" (dark or
otherwise) to an unusual degree, we must
ask, "compared to what?" or "compared to
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whom?" Shupe presents no such compari-
sons, merely an accumulation of anecdotal
"evidence" presumably intended to show
that at least "a lot" of Mormons k, ave the
"dark" trait in question.

SELECTED CHAPTER CRITIQUES

The FBI and the Mormon Mafia

IN order to make the case that a

"Mormon mafia" (chapter 6) has a dispropor-
tionate presence and influence in the FBI,
then at least one must offer data showing that
there are proportionately more Mormons in
the FBI than there are in the U.S. population.
That may well be possible to do, but Shupe
does not. Also, one would have to introduce
Mormon!non-Mormon comparisons based
on education, on foreign language compe-
tence, and perhaps on other characteristics as
well, in order to show that the putative
Mormon over-representation is not simply
an artifact of greater Mormon numbers
among the college educated, the bilingual
(from foreign missionary service), and so on.

Instead, what readers get is a salacious
title and unsupported charges that this
"Mafia" in the FBI "has systematically dis-
criminated against non-Mormon minority-
group agents who have been unwilling to
convert" and has promoted the careers of
Mormon agents at the expense of non-
Mormon agents (12). The "evidence" rests
mainly upon (1) an anecdotal account of
bureaucratic heaw-handedness by the head
of the Los Angeles divisioft, who happened
to be a Mormon, and (2) the charges made in
a class-action discrimination suit by Hispa-
nic FBI agents, although Shupe concedes
that (a) the grievances of the Hispanic: agents
were not upheld by the Equal Employment
Opportunity Commission, and that: (b) a
later verdict in federal court found simply an
FBI-wide pattern of discrimination against
Hispanic agents, not a Mormon pattern, and
specifically not religious discrimination.
Where is the "darker side" of any Motmon
"virtue" in this?

The Child Sexual Abuse Scandal

Even thinner fare, chapter 5 deals with
the child sexual-abuse scare in the small
town of Lehi, Utah. Despite the italicized
reference in the chapter synopsis (12) to vio-
lations of Mormon children by their own
parents in Satanic rings, the author eventually
concludes that the Lehi episode was a case
study in collective hysteria reminiscent of the
Salem witchcraft scare. There never was a

child sex-abuse ring, satanic or otherwise;
Church leaders did nothing to try to cover up
evidence or prevent prosecution dining the
investigation; and the whole scandal was
probably the product of the professional en-
trepreneurship of a key psychotherapist,
whose arrival in each new community ten-
ded to be followed soon by the same kind of
scandal (123).

Meanwhile, the chapter leads us through
a maze of ad hoc data and expert opinion on
child abuse in Utah in order to demonstrate
that "Mormon households as a group are no
more immune to the many sources of child-
sexual-abuse than any other homes, however
much the LDS Church would like to mini-
mize the reality or Mormons themselves
would prefer to disbelieve it" (111). This is
an obvious "straw man," given that (1) no
such Mormon claim to immunity has been
introduced by the author, (2) no evidence is
presented that the LDS church has tried to
minimize the problem, and (3) no evidence
is presented that rank-and-file Mormons are
inclined to "disbelieve" that they have their
share of child abuse (certainly not those in
Lehi!).

The worst that can be said about the Lehi
case is that it illustrates how dense social
networks in small Mormon towns are just as
effective as those in non-Mormon towns at
spreading harmful rumors and hysteria. Al-
though the author promises near the begin-
ning of the chapter that the "Lehi episode
dramatically showed how the flip side of
virtue can be dark indeed" (110), the
thoughtful reader is again left to wonder
what virtue, why dark?

The Mormon Mission Myths

The "Myth of Mormon Missionizing,"
(chapter 2) seems intent on demonstrating
two main points (11):
1. The highly touted, youthful missionary

corps of the Church, with its familiar
door-to-door strategy, is not really
responsible for the large annual conver-
sion rates. Indeed, the missionaries have
"abysmally low" success rates, and they
serve as mere "window dressing" for the
real missionary work done by members
("home missionaries"), who ingratiate
themselves with non-Mormon friends in
order to make converts of them.

2. The Church~ "real" missionizing accom-
plishments recently have come from
"covert" campaigns in Muslim and com-
munist countries, which have had the ef-
fect of keeping Mormon converts
"submissive" to governmental authority.

On the first point, Shupe seems to think
he has made a startling discovery about a
missionary strategy well known for a genera-
tion to Mormon insiders and any casual out-
side observer. The strategy is no secret. It was
laid out for all the world to see in the official
Church magazine twenty years ago and ana-
lyzed by sociologists Rodney Stark and Wil-
liam Bainbridge in a 1980 article on the
importance of interpersonal bonds in the
conversion process. Shupe cites both of these
articles, but he misconstrues the strategy. He
seems unaware that the missionaries them-
selves do virtually all of the actual teaching of
prospective converts, no matter how the ini-
tial contact is made.

The author characterizes this mem-
ber/missionary partnership as a manipulative
strategy (25), since Mormons are presumably
not sincere in building friendships with
those whom they refer to the missionaries as
potential converts; but Stark and Bainbridge
see the strategy as the skillful use of basic
sociological principles in proselyting. Since
the author is himself presumably well ac-
quainted with those same principles, why
does he choose to see them in such an unfa-
vorable light+ in the Mormon case? What is
the "dark side" of which virtue in all of this?

Shupe’s second theme in this chapter is
that the "real missionizing accomplishments"
can be seen in the recent covert activities
carried on in. Muslim and communist coun-
tries. However, the minuscule number of
converts ever acquired in all Muslim and
communist countries combined hardly per-
mits the characterization of "real missioniz-
ing accomplishments," as the author would
have known had he even consulted the LDS
Church Almanac; but Shupe’s main concern
seems to be the "covertness" of the Church’s
approach in such countries.

He makes a passing reference to the 1985
opposition by Orthodox Jews to building the
BYU Center for Near Eastern Studies in Jeru-
salem, implying, with no evidence, that such
opposition derived in part from the Jews’
discovery of illegal Mormon missionizing in
Muslim countries (30). Shupe does not men-
tion that the Israeli government itself found
the Orthodox opposition to be groundless,
or that no credible claim has ever been ad-
vanced that U.S. Mormons in Israel have ever
violated their agreement not to proselyte
there. Instead, our attention is then shifted to
Saudi Arabia, where apparently some over-
zealous Mormon employees of ARAMCO
foolishly got themselves and some of their
converts into serious trouble with the au-
thorities for covert (and illegal) proselyting
and organizing small home-congregations,
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mostly among other non-Saudi visitors.
No claim is made that this ill-advised

effort was directed from Church headquar-
ters as part of any mission strategy. Shupe’s
key allegations depend mainly upon "anony-
mous informants," and he makes the highly
unlikely and totally unsupported assump-
tion that "Saudi Arabia has been an especially
intense target of LDS mission work since
1980" (31).

The chapter closes with a brief account of
the official and more realistic Mormon
relationships with East European communist
regimes going back a decade or more. Be-
cause of the well-known traditional Mormon
opposition to communism, the author some-
how sees these relationships as morally com-
promising. Here again is the author’s
proclivity for considering Mormon behavior
in a context of his own making rather than in
a broader comparative perspective. The
Catholic and the Lutheran churches, among
others, have historically carried on pragmatic
relationships with communist and other
repressive regimes (both overtly and co-
vertly) in an effort to maintain and expand
church influence in such countries, and to
protect, insofar as possible, the right to teach
and worship. Yet Mormon initiatives are
portrayed as "Machiavellian" (36).

The author similarly sees moral compro-
mise in the Mormon teaching that Church
members should obey the law and be good
citizens in whatever countries they live, in-
cluding the acceptance of military service, in
"nearly any ruling order, communist or not"
(38). Instead of seeing this as the historic and
universal predicament for any and all reli-
gious bodies with international membership,
in the Mormon case the author construes it
as a "chameleon" strategy attributable to the
"post-millennial" theology that all worldly
governments are only temporary (38). He
interprets the Mormon willingness to be
"good citizens" in countries like Poland and
East Germany as "support[ingl authoritarian
governments" (38, 40). Does he expect those
Mormons to start revolutions in the name of
moral consistency?

The thoughtful reader is struck here by a
kind of "inconsistency" of the author himself:
In the Muslim setting, even though official
Church involvement was not demonstrated,
the "darker side of virtue" for Mormons ap-
parently consisted in seeking religious free-
dom through resisting or evading repressive
la~vs, while in communist countries "the
darker side of virtue" can be seen in the
law-abiding posture of the Mormons and
their leaders. To Shupe there is a darker side
whatever the Mormons do.

Mormons and the 5hurtle Disaster

Chapter 7 uses the venerable device of
guilt by association to "chronicle... the in-
volvement of the LDS Church itself in our
nation’s worst space disaster [which] need
never have happened were it not for a con-
fluence of factors closely related to that Utah-
based religion" (1~-3). After referring to a
book on the Challenger disaster by a science
journalist (as though the book supports his
allegations about Church involvement), the
author promises "a story of white-collar
crime that includes.., the LDS Church, the
head administrator of NASA, several U.S.
Senators from Utah, and a Utah-based com-
pany that built the shuttle booster rockets"
(1"-i2).

Church "involvement," as it turns out,
consisted mainly of participation by a few
high Church leaders, along with Utah busi-
nessmen, academics, and scientists, in "Pro-
Utah," a business promotion organization
that has been very effective for the past
twenty-five years in Utah’s commercial and
industrial development. As the author con-
cedes, most states and cities have comparable
organizations, but in Utah the LDS church is
particularly influential because of its sheer
size and historic commercial holdings. Most
readers would probably find this situation
quite understandable in light of Utah’s
unique histor?~ The author apparently finds
this situation somewhat worrisome, again
without any comparative references to the
economic and political influence of, say,
Catholic archbishops m cities and states hav-
ing large Catholic concentrations.

Relying mainly on other journalists’ ac-
counts, the author traces briefly the history
of political lobbying and pressuring from
prominent Utahns that eventually resulted in
bringing the booster rocket contract to Utah’s
Thiokol company. Wihtle LDS church leaders
undoubtedly supported in every legal way
the campaign for Thiokol, it is clear even
from the author’s own account that the main
promotional efforts came from Utah’s two
senators, as anyone would expect in the
time-honored American tradition of pork-
barrel politics; but again such a comparative
perspective apparently does not occur to the
author. The fact that Utah’s senators and
other key players happened to be Mormons
seems a sufficient basis for him to find a
Church-directed conspiracy.

The same chapter makes much of the
Utah and Mormon ties of James Fletcher,
twice head of NASA. Yet the quotations (152-
53) from Fletcher’s own correspondence
make very clear that Fletcher was

strenuously resisting pressure from Utah’s
senators and was keenly aware of his poten-
tially compromising situation. Furthermore,
a 1986 Government Accounting Office in-
vestigation found concerns about Fletcher’s
conflict of interest in the matter to be
groundless and his record as NASA adminis-
trator to be "unblemished" (155).

In detailing Thiokol’s failures thai: led to
the Challenger disaster, and the efforts to
defend Thiokol, the author makes regular
references to Mormon connections, as
though the Church were somehow the main
culprit. Indeed, Shupe concedes (158) that
his evidence is "circumstantial" (though
"strongly" so). With the same kind of evi-
dence, would the author have had the temer-
ity to cite "Jewish senators" or a "Jewish
lobby" if the episode had involved instead
U.S. dealings with an Israeli company?

SUMMARY

THIS is a work of expose journalism.
Anson Shupe makes no attempt at balanced
explanation or assessment of the role of reli-
gion in the behavior of the Mormons who are
the objects of this book’s "revelatior~s." It is
simply assumed that if Mormons are in-
volved in anything unseemly, it must be be-
cause they are Mormons, and!or because of
their presumed "post-millennial" beliefs,
and/or because they are succumbing to co-
vert controls from Church leaders who de-
mand blind obedience. The book depends
mainly upon anecdotes and secondary
sources, and these sources are almost always
journalistic instead of scholarly, despite the
large corpus of respectable social science lit-
erature now available on Mormon life.

The evidence adduced is almost always
highly selective, ad hoc, and circunnstantial
in nature, rather than systematic, tb.orough,
or balanced. Shupe makes no attempt at ap-
propriate comparisons that would put the
behavior of Mormons in historical and
sociological context., or that would make it
possible to distinguish religious traits from
other likely "causes" of Mormon behavior in
given situations. The context is created in-
stead through the use of loaded, salacious
rhetoric which sets the reader up to expect
the worst. These are all glaring violations of
standard social science reasoning and
methodology on the part of an author who
knows that methodology all too well, no
matter what he is writing. Why would a
scholar with such good credentials write
such a terrible book? Truly we see here the_
darker side of scholarship.
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CANAI-)IAN SAINTS

THE MORMON PRESENCE IN CANADA

Edited by Brigham Y. Card, et al.
The University of Alberta Press, 1990, 365 pages, Paperback $30.00.

THIS BOOK RIGHTFULLY calls itself
"the first multidisciplinary scholarly work on
Mormons in Canada." Although one can find
several articles and the occasional
dissertation dealing with Canada’s Mormon
past, mainstream LDS historiography has
generally treated the Canadian experience as
ancillary--either a refuge for persecuted
polygamists, or a foreign field from whence
Church leaders were plucked or to where
they were called to serve.

This volume collects seventeen papers
presented at the conference, "The Mormon
Presence in Canada, 1830, 1887, 1987: A
North American Ethno-religious People in
Canadian Cultures," held at Edmonton, Al-
berta, in May 1987. From this initial con-
clave, inspired by the centennial celebration
of the first Mormon settlers in Alberta, grew
the Canadian Mormon Studies Association
(CMSA), which sponsored a second
scholarly conference at Lethbridge, Alberta,
in June 1990.

The essays mainly represent the work of
historians and sociologists, but also include
other disciplines. Some authors are familiar
to readers of Mormon studies in the United
States; however, the balance of the contribu-
tors reside in Canada. While most of the
essays deal with nineteenth-century topics,
the recent past is also represented.

Although the story of early Mormon
settlers in Alberta, who migrated from the
Intermountain West of the United States, fig-
ure predominantly in Canada’s Mormon ex-
perience and in this book, attention is also
focused on the Church’s earliest efforts else-
where. Using Ontario’s religious history as a
backdrop, Richard E. Bennett discusses the
"meteoric flash" Mormonism displayed in
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upper Canada prior to 1850. Its progress,
however, was defeated by a policy of encour-
aging new converts to gather in the United
States.

The province of Alberta aside, perhaps
the most provocative essay is Dean R.
Louder’s "Canadian Mormon Identity and
the French Fact." He divides the Canadian
LDS population into four distinct regions.
Both the West and the Maritimes are cultur-
ally sympathetic to their brothers and sisters
southward across the "permeable" U.S./Ca-
nadian border--an attraction based on their
close proximity to large Mormon pop-
ulations in the United States and historic
links to Utah Church administration.
Ontario, on the other hand, displays a more
independent nature borrowed from the
political and economic autonomy of Ottawa
and Toronto. The Brampton Temple dedi-
cated last year should "reinforce a Canadian
Mormon identity" to these cultural indepen-
dents. But Louder’s main focus is the LDS
population in Quebec, and is a call for mod-
ernization and cultural sensitivity in dealing
with Quebec’s pluralistic society.

Understandably, most of this book fo-
cuses on the Mormons of southern Alberta
who began settling there in 1887. Their his-
tory and sociology will always dominate the
stud}, of Mormons in Canada due to their
numbers, success, and influence.

If Brigham Young is the American Moses,
Charles Ora Card is Alberta’s candidate. His
activities are considered in several essays.
While stake president of Cache Valley, he was
dispatched to the Canadian west to find a
location for colonization outside the jurisdic-
tion of U.S. marshals. He maintained his
ecclesiastical calling in absentia, eventually
becoming the president of the first stake in
Canada. Brigham Y. Card, a grandson of
"C.O.," recounts the establishmentof
Mormonism’s first foothold in Canada.

Leonard Arrington discusses Mormon
pioneer work habits and business ventures,
particularly as they pertain to Utah railroad
work gangs who assisted in building the Ca-
nadian Pacific Railway in the early 1880s. A.
A. Den Otter similarly maintains that the
Latter-day Saints were recognized for their
conservative lifestyle and work ethic, and
were readily welcomed to the southern
prairie because of their economic contribu-
tion to the province.

Undeniably, the practice of polygamy was
the major factor for initiating new Mormon
settlements across the border. Jesse L.
Embry’s comparative study of polygamy in
Canada, the United States, and Mexico pre-
sents the thesis that the Canadian Saints were
assimilated into their adoptive home more
successfully than in Mexico, but that the
Mexican Saints practiced a purer, less con-
fined brand of polygamy. B. Cartoon Hardy
maintains that since polygamy was illegal in
Mexico and Canada, the official Church posi-
tion was to keep a low profile and, in fact, to
deny its practice to the host governments.
While Mexican authorities winked at the
practice, Canadian legislators were more firm
in demanding submission to the law, result-
ing in an underground mentality within the
Mormon communities of each country
which was perceived as "isolationist" by Gen-
tile neighbors.

Maureen Ursenbach Beecher discusses
the lifestyle and experience of Alberta’s femi-
nine pioneers. Many of these women evi-
dently found little pleasure in the venture,
with loneliness being the chief cause of com-
plaint due to isolation on their homesteads.

William A. Wilson suggested that the in-
fusion of folklore into historical research
"could do much to help us better understand
the Mormon experience in Canada." He
urges the use of tape recorders and cameras
to preserve contemporary and past events.

Keith Parry, the sole anthropologist
represented (and one of the guiding lights of
the CMSA), reveals that consideration of the
LDS church as an ethnic group has proven
"analytically useful" in his research, despite
any strict definitions or arguments of its ap-
plication. His investigation of doctrine, cul-
ture, and ritual as a tool of member/non-
member segregation in southern Alberta
underscores the social science utility and
multidisciplinary directions of CMSA.

All in all, The Mormon Presence in Canada
offers a varied sampling of current research
dealing with Canadian Mormonism. Ap-
plause should be directed to the aims and
goals of the fledgling Canadian Mormon
Studies Association.                     ~.~
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