
The Church currently fosters a climate offear and intolerance toward certain 
groups that legitimizes personal bigotry and threatens to poison public hije. 

SCAPEGOATS AND 
SCARECROWS IN OUR TOWN: 

WHEN THE INTERESTS OF CHURCH 
AND COMMUNITY COLLIDE 

By L. Jackson New ell 

pearing on the Mormon landscape-and in the Utah commu- 
nity-with increasing frequency They are scary all right, not 
just to those real people who are posted as such for pubic 
viewing, but for all of us. Who are these scapegoats and 
scarecrows, why are they posted, and what do their cases 
portend? 

It is an unusual thing to respond to a speech that wasn't 
intended for you and wasn't, in fact, intended for public 
consumption at all. But Apostle Boyd K. Packer's 18 May 1993 
address to the All-Church Coordinating Council has been 
summarized and quoted in the press, and full copies are 
circulating widely among both LDS and non-LDS people. I 
respond to it because I believe its content has implications for 
public life, as well as Church affairs, and it signifies a larger 
pattern of singling out and ostracizing Mormons who don't 
flow quietly in the prescribed mainstream. I write here as 
much as a concerned citizen as I do as a Latter-day Saint. 

THE PROBLEM IN CONTEXT 
Stimulating group cohesion and obedience 

by magnifying threats 

1 HAVE found that it helps to get away and gain perspec- 
tive on our community and its problems. In connection with 
my research and writing, I have had two such opportunities 
over the last six months. I spent ten days in Hungary and 
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Belgium in April as part of an international task force that is 
helping Eastern European nations get back on their feet after 
more than a half-century of subservience to Nazi and Soviet 
regimes. I worked with a group which was given responsibility 
to help Hungarian leaders and Hungarian professors reestab- 
lish academic freedom, in both scholarship and teaching, in 
universities where these ideals had been discouraged and 
blatantly suppressed for two or three generations. 

Being Latter-day Saints, my University of Utah colleague on 
this venture, Tony Morgan, and I were kiddingly accused by 
other members of our task force of having an unfair advantage 
in understanding the problems of Hungarian universities. 
BWs reputation is global, you see, and it isn't for football. 

More recently, I returned with my wife, Linda, from a 
summer teaching and research assignment at the University of 
Auckland, New Zealand. Here we saw more of the Church, of 
course, and we heard more concerns. Peter Stenhouse, our 
Auckland landlord and an architect of humane instincts, re- 
marked: "Most New Zealanders consider the typical Mormon's 
acceptance of church authority very unsettling. There are 
many Latter-day Saints here, you know." We heard similar 
comments from other new friends "down under" when they 
asked us (knowing we are from Utah) if we were LDS. The 
resulting conversations made it clear that these were not idle 
remarks, but expressions of genuine concern about the under- 
side of the LDS church's affects on the quality of civic life in 
New Zealand. The same friends, incidentally, usually acknow- 
ledged the positive side of the Church's influence as well. 

We returned just in time to open the Salt Lake Tribune to the 
headline of Vern Anderson's article, "Apostle Packer Says 'So- 
Called' Scholars, Gays, Feminists Are Leading LDS ~ s t r a ~ " '  
Subsequent reading of the full text of Elder Packer's address to 
the Church's management echelon made it clear that the head- 
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line was accurate. The timing could 
not have been more jarring for me, 
juxtaposed against my recent Hun- 
garian and New Zealand experi- 
ences. 

Elder Packer's address was about 
obedience and the need for all Lat- 
ter-day Saints to "face the same 
way," with their backs to the light 
and their eyes on the Brethren. He 
illustrates this point from his own 
experience when, as the new coor- 
dinator of seminaries and institutes 
thirty-eight years ago, he took ad- 
vice from Harold B. Lee and made a 
personal commitment to face the 
apostles always-and not listen to 
the teachers and students in the 
Church's educational system-be- 
cause "some of [hisl predecessors 
faced the wrong way." (Lowell Ben- 
nion's firing as director of the LDS 
Institute of Religion at the Univer- 
sity of Utah wasan early and bitter 
fruit of this policy.) 

Having established the primacy 
of obedience to the Brethren, the 
address describes scholars, work- 
ing mothers, feminists, and homo- 
sexuals as the maior threats to the 

Pulitzer Prize-winning historian 
Laurel Thatcher Ulrich, a devoted 
Mormon for a lifetime, was denied 
an invitation to speak on the BYU 
campus earlier this year, and she 
has never been properly acknow- 
ledged in Church publications for 
her truly extraordinary achieve- 
ments. Elder Packer's speech makes 
the reasons clear: the Church will 
not honor women for high profes- 
sional achievements because to do 
so would dishonor women who 
stay home, and it would give li- 
cense to some mothers to work 
when they don't have to do so. (A 
happily manied mother of adult 
children like Professor Ulrich, after 
all, doesn't have to teach and write 

If we have faith without books.) 
In the aftermath of Ulrich's re- 

reason, we place ourselves iection as a sveaker by BWs ad- 
in the hands of others and ministration, Carol Lee Hawkins, 
distrust our own seeing and 
thinking. If we have reason 

without faith, we may so 
trust our own evidence and 
reasoning that we close our 

minds to other views and 

the woman who had successfully 
chaired the BYU Women's Confer- 
ence for several years, was sud- 
denly relieved of her duties 

I need not list all the other re- 
cent examples of seemingly capri- 
cious punishment here, but I will 

Church today ~ h h u ~ h  their causes our lives to spiritual note few particularly sad cases. 
may seem just, and their pain may possibilities. Assistant professors David Knowl- 
be real and intense, individuals ton (anthropology) and Cecilia Ko- 
who fall within any of these groups pose a danger to the char Farr (English) have been made examples of this year at 
Church because the Brethren might be tempted to sympathize BYU by being fired. Each of them has been speaking out on 
with them. Thus, LDS leaders must simply teach scholars and religious issues arising directly from their research and teach- 
human-rights advocates the truth and admonish them to ac- ing-issues that the Brethren would prefer to hide from public 
cept priesthood authority. view. 

For the offense of not bowing sufficiently to authority, Perhaps more significantly, award-winning teacher Martha 
members identified with each of these four groups are singled Sonntag Bradley (history) resigned her assistant professorship 
out, painted with a broad brush, and tagged with derisive or in July 1993 rather than submit to the mounting pressures on 
uncomplimentary phrases. Intellectuals become "so-called BW faculty to be "careful" about what they say and do as 
scholars," homosexuals become "gender disoriented persons, professors. A number of other Mormon scholars have recently 
and so on. Members of these groups are stripped of the dignity been placed on notice, even for their membership in the 
of being authentic human beings. This dehumanization strikes Church, if they continue to speak or write about issues pro- 
at the heart of what I value about a democratic society, and scribed by the Brethren. It is not surprising, though highly 
believe about religion. I'd be a coward if I didn't raise my voice. disappointing, that participation by BYU faculty in the 1993 

Scapegoats, those upon whom blame is heaped, have been Sunstone Symposium was a quarter of that in previous years. 
all too common in the twentieth century, from Berlin and Even perennial speaker Eugene England chose not to partici- 
Moscow to Beijing and Baghdad. The costs in lives, liberty, and pate this year. 
human dignity have been staggering. Leaders' words, and the My central concern is that the Church currently fosters a 
mysterious discipline of individuals associated with groups climate of fear and intolerance toward certain groups that 
identified as facing the wrong way, can and do shape public legitimizes personal bigotry and threatens to poison public life. 
attitudes and influence behavior. An "us versus them" mentality (the "us" being only the few 

Specific scarecrows are now being posted to frighten the sanctified persons of certified purity) fosters a grim institu- 
Mormon faithful. For example, 1993 Bancroft, MacArthur, and tional attitude of persecution from without and dangers from 

DECEMBER 1993 



S U N S T O N E  

within. Like a perpetual-motion machine, criticism from either 
source is seen as further evidence of the righteousness of the 
leaders and their cause. The faithful are assured that Satan 
fights hardest when truth is spoken. Reason cannot penetrate 
this circular argument; nor can free institutions survive in such 
an environment. 

Conjuring up or magnifying threats posed by easily identi- 
fied internal groups is a sorry, old recipe for stimulating group 
cohesion and obedience to leaders. Unfortunately, it also reaps 
a harvest of intolerance and hate. Chosen peoples, and their 
penchant for creating scapegoats, cripple democratic societies. 

CONFLICTING ASSUMPTIONS 
If revealed knowledge overpowers its delicate balance 

with rational exploration then thefoundations 
of democracy are undermined 

T H E  passion with which Church leaders react to diver- 
gent views and those who express them (such as scholars and 
human-rights advocates), and the passion with which these 
individuals respond, is deeply rooted in conflicting, though 
potentially complimentary, assumptions about truth and how 
we know it. Bringing these contrasting sets of assumptions into 
focus may advance us toward a common ground for under- 
standing one another. 

At the outside edges there are two possibilities. From one 
perspective, knowledge is "received from a higher source 
whole and pure. From the other, knowledge is "discovered 
bit-by-bit through observation, experience, and reason. Parti- 
sans of these two views squander little affection on each other. 

Why? Because if you anchor your world-view on a revealed 
source of truth, you accord limitless respect to those you 
accept as the conveyors of knowledge from God, and believe 
that obedience to them and to their system of authority is 
necessary, good, and uncomplicated with perils. I'm talking 
about infallibility here, whether or not this term is used by 
those who accept this view of the world. 

On the other hand, if you believe that knowledge accumu- 
lates gradually through the exercise of the human mind, and 
by constant refinement through observation and reason, then 
you welcome human curiosity, hallow intellectual freedom, 
and embrace those who speak their views responsibly (what- 
ever they may be) as means for advancing knowledge, truth, 
and justice. The two systems of thought, in their purest forms, 
celebrate strikingly different perspectives-and often deny 
each other's foundations. 

What about the vast number of people who believe knowl- 
edge arises through some combination of, or interaction be- 
tween, these seemingly opposite processes? From their 
perspective, reason may enable us to understand what God has 
created, or to discover what might later be revealed more fully. 
Here, of course, is where it gets complicated because this 
middle ground is broad. It ranges, on the one hand, from a 
position in which human reason exists only as a tool to confirm 
or explain to others what "we" already know is true, to a 
perspective that accepts a 3:00 A.M. insight that produces the 
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solution to a personal dilemma, or revolutionizes the scientific 
world with E=MC 2, as divine inspiration. 

To the former, freedom of inquiry exists as a potential asset 
to those who might use it to discover what has already been 
revealed to the chosen. But this same freedom is regarded as 
perilous for anyone who has already encountered the truth and 
now stands only to lose it by continuing to ask questions. 

To the single-minded believer in received knowledge, any 
deviation from authority poses a threat-so the middle ground 
is a dangerous place and those who reside there are dangerous 
people. For this reason, fanatics on the theological right are 
seldom singled out by LDS authorities with the same scorn 
reserved for liberals. Those on the right have their basic as- 
sumptions straight, according to the Church, but they have 
their authorities mixed up. Those on the left, by contrast, don't 
even have their assumptions right, and they challenge the 
whole notion of blind acceptance of authority 

Scapegoats and scarecrows, then, are being made of those 
who differ fundamentally with the assumptions and implica- 
tions of relying completely on those who claim to provide 
received knowledge. Scholars and human-rights proponents 
are always natural targets of authoritarians, because they think 
differently Listen for a moment to these voices: 

Thomas Jefferson: "For here we are not afraid to follow truth 
wherever it may lead, nor to tolerate any error, so long as 
reason is left free to combat it." 

Thomas Babington Macaulay: "We are never so likely to 
settle a question rightly, as when we discuss it freely" 

Cardinal John Henry Newrnan: He dreamed of "a place 
where the intellect may safely range and speculate, sure to find 
its equal in some antagonist activity and its judge in the 
tribunal of truth. It is a place where inquiry is pushed forward 
and discoveries are verified and perfected, rashness rendered 
innocuous and error exposed, by the collision of mind with 
mind and knowledge with knowledge." 

What drove these three visionaries? What were they all 
three talking about? Universities. Jefferson was describing his 
ideals for the University of Virginia (the founding of which he 
regarded as a contribution equal in importance to his drafting 
the Declaration of Independence); British statesman and histo- 
rian Macaulay was defending the University of London against 
its critics in the Anglican Church; and Cardinal Newrnan was 
urging the creation of a Catholic university in Dublin, 1reland2 

If the church is the House of Faith, then the university is the 
House of Reason. Both traditions and institutions trace their 
roots back many centuries. Each champions a priceless treas- 
ure in human experience. Faith and reason are often at odds, 
and each poses a danger to a healthy society without the other. 

If we have faith without reason, we place ourselves in the 
hands of others and distrust our own seeing and thinking. If 
we have reason without faith, we may so trust our own 
evidence and reasoning that we close our minds to other views 
and our lives to spiritual possibilities. When these two ele- 
ments in human experience cease to moderate one another, 
then faith and reason, church and university, maybe even Elder 
Packer and I, are all the poorer for the armistice. 
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The implications of this natural We must ask, therefore, if there 
and enduring epistemological com- is a point at which the LDS church 
petition radiate. widely when we becomes so dominant in Utah (and 
consider the relationship between potentially in the U.S. and else- 
great universities and democratic s i  where), in the sense of converting , 

societies-which rarely exist with- and controlling its vast and grow- 
out each other. The free exchange of ing numbers, that it threatens the 
ideas within university walls de- vitality of the larger democratic en- 
pends on a respect for human rights vironments on which it depends? 
in the society that supports the uni- Does urging everyone to face the 
versity Without this respect, uni- same way, and succeeding with 
versities can be little more than large numbers of Church mem- 
struggling, subversive enclaves or bers, sap the vigor from cultural, 
technique and technology factories academic, and political institutions 
churning out whatever the prevail- essential to a good and free society? 
ing regime orders. ", 

f I submit that Utahns as a 
By the same token, democratic whole-Mormons and non-Mor- 

societies are always served well by 5 mons alike-pay a heavy price for 
the diversity of thought fostered by Obedience must be to. the Church's insistence upon unity 
healthy universities. Respect for hu- and authority Why do I think this 
manrights,sturdydemocraticinsti- conscience and to principles. is the case, and what might be done 
tutions, and universities worthy of It is loyalty that we owe to to ameliorate the problem? 
the name-these three elements family, friends, institutions, First, the premium placed on re- 
have come to exist as an interde- and leaders. specting authority and being obe- 
pendent ecological community dient to leaders has increased 
This community respects individuals and welcomes the clash noticeably in the last two decades partly because our numbers 
of their ideas. are multiplying so rapidly; eight million today, ten by the year 

2000. To maintain their centralized control, LDS leaders feel 
PARADOXES IN LDS PRACTICE compelled to emphasize orthodoxy and obedience at every 

Utahns as a whole pay a heavy pricefor the Church's juncture. 
insistence on unity and authority. Jesus taught that love of God and love of others are the first 

and great commandments, but many Church !e, wers ' now 
M o m G  to the heart of my argument, the irony in the preach that the first law of the Church is obedience to authority 

orthodox LDS position today is that the Church came to exist, I have always been a strong proponent of obedience, inciden- 
and continues to grow and thrive around the world, precisely tally, but to me obedience must be to conscience and to 
because of the Bill of Rights that Thomas Jefferson immediately principles. It is loyalty that we owe to family, friends, institu- 
prevailed upon his contemporaries to add to the United States tions, and leaders. Loyalty is a very different thing. It doesn't 
Constitution-and which has served as a model for the de- demand agreement and has nothing to do with obedience. It 
fense of human rights and religious liberty throughout the is freely given, and it springs from commitment, courage, 
world. These principles underpin our political system and our patience, and love. 
long-standing commitments to freedom of religion, freedom of So long as obedience to religious authorities does not in- 
assembly, and freedom of the press. fringe upon the civil rights of others, it remains chiefly a 

Without growing respect for these human rights around the personal and institutional matter. But when church discipline 
world, the LDS church could be little more than a subversive or religious teachings spill over and affect public life, they 
element today; its vitality and global missionary program become matters of public concern and legitimate debate. 
would be stilted. Ironically, the right to preach and practice a In Utah, religious, economic, and social circles often over- 
particular authoritarian religion like Mormonism depends on lap-as witnessed by our well-known regional gullibility for 
the vitality of a larger political and social system that embraces business deals. If a "stammer" is (or poses as) a loyal LDS 
an entirely different set of assumptions about truth and how member, bishop, or stake president to an LDS "scammee," then 
we come to know it. Authoritarian systems never make room the latter often takes the bait and begs for more. A reasonable 
for, nor easily tolerate, their critics. But democratic institutions but humane skepticism would serve members well, even in 
and universities depend upon the expression of divergent views, dealing with one another. That attitude, however, is being 
including the voices of partisans of authoritarian thought. beaten and bred right out of the faithful. From pyramids to 
When universities fail to provide a forum for divergent views, stock frauds, these habits cost Mormons plenty, and embarrass 
as they sometimes do, they are unfaithful to their own princi- Utah repeatedly While the costs are high, however, the dam- 
ples. age is slight to the fabric of society itself. 
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In the political arena the perils are more fundamental. Here 
the Mormon cultural penchant for following leaders, and for 
being absolutely convinced one's views are right (no pun 
intended), is reinforced by the overwhelming Republican ma- 
jority (but not unanimity) among general authorities, which is 
demonstrably played out in the political behavior of ordinary 
members. 

One-party systems notoriously quash public debate, not 
necessarily by blatantly suppressing alternative voices, but 
because such voices are so faint or so easily ignored by an 
overly confident majority With the Mormon majorit lined up Y overwhelmingly on the Republican side in Utah, it is not 
surprising that we are the most Republican of the fifty states at 
almost every national election. It is, simultaneously, a tribute 
to Utah peoples that the traditional corruptions associated 
with long-term, one-party dominance occur as infrequently as 
they do here. 

The prevalence of military metaphors and analogies in 
Church language evidences a boundary creep between church 
and civic life. We hear in Elder Packer's speech alone jolting 
uses to such terms as "enemy," "rank and file," "leaving a 
segment of the line unprotected," and multiple references to 
"invasions" into the membership of the Church by scholars 
and human-rights advocates. This is not language that inspires 
love of others or respect for democratic ideals. 

If we become accustomed to thinking of people who dis- 
agree with us as enemies, then necessary political debate 
becomes difficult. In the give-and-take of civic life, and I 
would even say religious life, it is neither wise nor helpful for 
any of us to be too sure that we are right. (Remember the 
statements of LDS leaders in the 1950s who said that African 
Americans would never hold the priesthood in this life?) In a 
democratic society, if not in a church, none of us gets things 
just as we wish; good will and willingness to compromise are 
essential to the processes of public policy-making and govern- 
ance. When the dominant church in a community uses lan- 
guage to categorize, dehumanize, and sideline individuals as 
well as whole groups of citizens, it places itself in the arena of 
public debate. 

While the term is so common to LDS culture that it usually 
goes unexamined, the notion of a "general authority" bespeaks 
a division of responsibility between those charged with the 
duty to look out for the welfare of the whole institution and 
those whose realm of concern is restricted to a limited part of 
it. The United States Attorney General and Surgeon General, 
for example, speak respectively for public justice or public 
health as a whole, and so it is with a general of the Army (five 
star). The LDS term "general authority" corresponds with these 
public uses, but the extent to which leaders expect or urge 
members to "leave the thinking to us" is increasingly extreme. 

"Nobody need think about the whole but us" was a doctrine 
used for many decades by Marxist leaders throughout Hun- 
gary and the fonner Soviet bloc as a way to assure dependence 
on the Communist Party, and subservience from the people. 
Russians, Hungarians, and other Eastern European peoples 
struggle against this mentality today, realizing that when every- 

one's sense of duty ends at the edge of his or her little niche, 
nations suffer and the common good is ignored. They know; 
they lived this theory and gleaned its gruesome return of 
social, economic, and environmental destruction. 

In his address, Elder Packer emphasized that every Church 
official, except the apostles and members of the Correlation 
Committee, is a specialist with a specific assignment in some 
comer of the Church. I don't quarrel with any leader's sense of 
duty to think as a trustee of his or her entire organization, and 
to speak for it, but in any healthy organization-be it a com- 
pany, church, or nation--every individual should also be en- 
couraged to feel and accept responsibility for the good of the 
whole. 

Responsible criticism, constructive criticism, is and should 
be regarded as a high expression of loyalty and commitment to 
the common good. Those who don't care, after all, just walk 
away In some authoritarian organizations, including the LDS 
church, almost all criticism is considered disloyalty because it 
is lumped in one heap and misread as simple, ungrateful 
rebelliousness. 

Finally, with regard to the LDS church's present hostile 
attitude toward scholars and human-rights advocates, there is 
the matter of orthodoxy enforced by "friendly advice": If you 
care about your future at BYU (or as a Church employee), don't 
show up at the Sunstone symposium, and certainly don't give 
a paper! The abomination of secret personnel files that are built 
by Church functionaries and kept beyond an individual mem- 
ber's own access or review, provide substance for the ever-pre- 
sent specter of capricious p~nishment.~ These are the sources 
of fear that enable scapegoats and scarecrows to serve their 
intended purposes. 

"They kill the chicken to scare the monkey," the Chinese 
said during the Cultural Revolution. When fear is used as a 
motive to cause people to face the same way as their leaders, 
passive resistance, grudging compliance, and alienation too 
often lurk just below the surface. With a sense of urgency 
rooted in this problem, I turn to a few simple but constructive 
suggestions. 

SOME SUGGESTIONS 
~t is essential to the vitality of the LDS and larger community 

that all scholars befree, principled, and brave. 

C o N s I m R  former University of California President 
Clark Kerr on the relationship between leading societies and 
great and free universities: "Each nation, as it has become 
influential, has tended to develop the leading intellectual insti- 
tutions of its world-Greece, the Italian cities, France, Spain, 
England, Germany, and now the United Statesw5 It takes a 
sturdy society to support and put up with a great university, 
but such centers of learning are inextricably connected with 
the flowering of a nation or people. If freedom of thought is 
not honored within a university, it will surely suffer elsewhere. 
This is why I have devoted so much attention to the idea of a 
university, and the reason 1 attach such importance to the 
scapegoats and scarecrows associated with BYU in the present 
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&runment. 
My suggestions, therefore, 

have much to do with BYU, and I 
have grouped them under two 
headings: What scholars can do 
about the situation, and what the 
Church might do. First, the 
scholars-uritil the present re- 
pressive atmosphere improves: 
1. If you aren't already teaching 

at BW or working for the 
Church, don't start no% One 
of the reasons the Church has 

have hem taken out frmn under 
control of the church hierarchy 
and entrusted to a lay board 
made up of prominent citizens 
and alumni, most but not all of 
whom are affiliated with the 
sponsoring church. Surely the 
Brethren have their hands full 
leading a global relfgi,ion without 
also serving as trustees of a large 
university. The buffer provided 
by a lay board would defuse 
many of the present tensions 

the scholarly community over wilk intellectuals by separating 
the barrel is that a significant the parties who hold such diver- 
proportion of LDS intellectu- 8 gent views on issues like leader 
als are in its employ; they feed I infallibility and the sources for 
at rhe'church trough. Ecclesi- knowledge and truth. 
astical and economic vulner- When fear is used as a 3. Whatever else it does, the 
ability taken together are too Church should stop demanding 
much for all but the most motive to cause people to orthodoxy and obedience from 
hearty of souls to resist. face the same way as their its members. These are not wor- 

2. If you already teach at BYU or leaders, passive resistance, ;thy expectations of a loyal, free, 
work for the Church, dis- grudging compliance, and and confident people. (And 
courage others from doing so alienation too often lurk preaching obedience unceas- 
until the situation improves. ingly makes leaders who do so 
In the meantime, take cour- just below the surface. appear self-promoting and self- 
age and do everything you serving.) It is God we worship, 
can to h i s t  ,that the institution live up to the name "univer- Jesus' teachings we seek to understand, and human suffer- 
skyn ing we strive to stop. 

3. If yau serve in another profession, simply enjoy reading or If there is contention within a religion, as we must acknow- 
doing scholarship, or teach at another university, express ledge there is within the LDS church at this time, then it would 
p u r  support of human rights within the Church and free seem that Jesus' ministry should provide principles to moder- 
inquiry at BYU in the most effective ways open to you. Let ate and perhaps resolve the conflict. In writing this paper I 
l m l  ,and general. Church authorities know your views, have reflected repeatedly on Matthew 5: 4347, which reads 
mainly to get your point across, but secondarily to demon- in part: "Love your enemies, bless them that curse you, do 
smLe your own willingness to speak from principle when, good to them that hate you, and pray for them which clespite- 
indeed, your principles are challenged. fully use you, and persecute you, . . . [I] f ye love them which 
Wherever we are, it is essential to the vitality of the LDS love you, what reward have ye? Do not even the publicans the 
lcomrnunity, and to the larger communities in which we live, same?" Both Elder Packer and the people he singles out as 
that LDSscholars be increasingly free, principled, and brave. enemies have reason to feel less than loved. 
Free in searching for ideas and evidence, principled in If T. S. Eliot was right that "To know is to understand, and 
thought and action, and brave in speaking our minds. to understand is to love," then we must all learn to understand 
Now for the Church: more fully and respect one another's perspectives on the pre- 

1. If the Church cannot stap trying to intimidate the scholars sent impasse. Thomas Jefferson and Joseph Smith, we might 
within its fold, then it should give up BW and divest itself say, were prophets of two different ways of looking at the 
Q$ & Prqva campus. The Church recently did t b  (for world, Yes the interplay between h ways uf bwing h t  
quite different reasons) with LDS Hospital and other units in . each represented has been important to the dewlopmknt wf 
,its health system. I believe the money could be spent much both religion and democracy in America. 
better educating youth in elementary and secondary Jefferson and Smith both respected the other5 epkxemol~gy 
schools in nations where good schooling is not otherwise far better than most of us do today, LDS doctrine and LDS 
Mbbk to chiIdren, leaders have, over the years, balanced these ideals rather well. 

2. If they do not wish ra make such a fundamental change, the It was this larger perspective that originally attracted many of 
Brethren could simply establish a traditional lay board of us who now raise our voices with concern t.o the LD5 church, 
trustees to govern BW. Most church-supported institutions in the em of David 0. McKay's- presidency 
of higher learning today, like the University of Notre Dame, For all parties to the present controversy, preachers of 
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obedience and defenders of freedom, it seems increasingly 
important that we distinguish better between means and ends. 
When any of us becomes absolutely convinced of the rightness 
of our position or cause, it becomes easy to rationalize the 
sacrifice of small truths, or even the expulsion of people who 
hold antagonistic views, in the interests of what we regard as 
larger truths or more worthy people. 

Every authoritarian system suffers and bows to these temp- 
tations, often with tragic results. Who can forget Lord Acton's 
simple axiom: "Power corrupts; absolute power corrupts abso- 
lutely" Scholars, democratic leaders, and defenders of human 
rights also fail at times to use means as noble as their ends. The 
mote and the beam-we must all demand the highest stand- 
ards of ourselves, while expecting the same of others. 

A CALL TO HUMILITY 
We need people who are inspired by hindlyfeeling. 

U P O N  receiving the Nobel Peace Prize in 1950, English 
philosopher and mathematician Bertrand Russell offered the 
traditional acceptance address in Stockholm. Seventy-eight 
years of age at the time, and one of the twentieth century's 
supreme rationalists, he spoke with simple and penetrating 
elegance: "One of the troubles of the world has been the habit 
of dogmatically believing something or other: the rational 
person will not be too sure that he [or she] is right. We ought 
all to entertain our opinions with some measure of doubt. 
What we do need is people who are inspired by kindly feeling." 

A finer expression of the Christian ideals of personal humil- 
ity and love of others would be hard to find anywhere. And yet 
these words emanated from the scholarly side of the great 
divide that often separates reason from faith. 

If it wouldn't embarrass the memory of the revered philoso- 
pher too much, I would like to say, "Amen." 13 

NOTES 

1. Vern Anderson, "Apostle Packer Says 'So-Called' Scholars, Gays, Feminists Are 
Leading iDS Astray," Snlt Lnke Tribune, 24 July 1993. 

2. Amon his many and diverse contributions, Cardinal Newman was the author 
of the text ofthe well-known hymn "Lead, Kindly Light." He converted to Catholi- 
cism from the Church of England as a oung man. 

3. When Utah Representative BilrOrton y la ined  his opposition to President 
Qinton's Budget Bill in terms of lofty principles ast summer, a reporter intern ted 
the monologue and asked him how mail and phone calls from his district stacke! up 
on the budget issue. His reply: "Oh, about 6 or 7 to 1, a ainst." It isn't eas to raise 
up a statesman or stateswoman in a political arena where tf~e electorate is so lbpsided. 
We might expect a public official to take a chance with a 60-40 s lit among her con- 
stituents, as was the case in Utah Representative Karen Shepher$s Second Congres- 
sional District, but 85-15 odds are enou to make almost any politician wilt. 

4. The reality and secrecy of these $s is a matter of personal b l e d  e. lmme- 
diately after the Strength=ning Church Members Committee was acknowlefged pub- 
licly in August 1992, my wife Linda and I wrote Elder Russell M. Nelson to request 
permission to review our own files for accuracy and balance. We were first told via a 

hone call from a local church officer that we were perfect1 welcome to see our files, 
put that we must make our request "through regular priestgood channels." When we 
did this, however, we eventually received a letter from Elder Nelson informing us 
that, although our files are not secret, we cannot be granted permission to see them. 
When I asked why the initial ositive response was reversed, I was told that a local 
official "wanted so badly to h e 6  me that he somehow misinterpreted his instructions 
from higher up." Local officers always take the rap. 

5. Clark Kerr, The Uses of the University (New York: Harper Torchbooks, 19631, 
87. 
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PARACHUTE 
No one hears the tone of the mind sinking further and further 
out of key, 
the way a mouth goes soft and blows crooked over a flute 
until you can't be gentle to your own face and have this urge 
just to jump offsomething, just to jump. 

In Chinese, jumping is almost dancing. 
You draw the word and see how elegantly feet cross and 
weave 
like a diagram of cracks made by heat in a tortoise shell, 
the delicate way the future lays itself out in lines. 

How long does it take to see someone 
in terms of his or her own strangeness? 
You learn too late what Chinese tells you: that birth plus 
breath, energy, soul, means to be angry. 

Some things you follow down gently, 
like stairs leading from a mound of earth, 
like grass tracing its roots to water. 

Light glints sharply through each tiny tear in a parachute 
and two bits of light make a star. 

- 

Saints & Scientists 
By Richard Woolton, former B.Y.U.-Hawaii President 
and Arizona State University Social Science Professor. 

"Topics are so wisely, well and forthrightly treated." 
Marion D. Hanks, Seventy's President, Emeritus. 

"An enormous contribution to L.D.S. intellectual 
history." Armand Mauss, Professor of Sociology and 
Religious Studies, Washington State University. 

"A most important contribution that should be of 
interest to all members. Results are amazing and 
highly ~ i ~ c a n t "  Wm. Lee Stokes, Emeritus Geology 
Chair. U. of U., in a letter to the First Presidency. 

Reports nation-wide scientific surveys, in 1955 
and 1992, of hundreds of scientists educated in 
Utah. Their churches, science-religion beliefs, 
and their fields of science related to their 
beliefs. Dr. Wootton compares the scientists of 
1955 to 1992 and discusses dramatic changes. 
124 pp., 88 tables & graphs, annotated, index. 

Buy at LDS bookstores. Or order, pay on approval, 
frop EduTech Inc., %3066 So. Mollera St,  Mesa, AZ, 
85210, 602-831-1632. $13.95. plus $1.50 shipping. 
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