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EDITORS' INTRODUCTION 

J 
ANICE ALLRED, a Provo mother of nine, Mormon author, and 
an LDS feminist, is facing possible excommunication after a 
Mormon journal published her writings on female deity 
According to Allred, the tension between her and local Church 

leaders began after she gave a paper on Mother in Heaven at the 1992 
Sunstone Symposium in Salt Lake City Shortly thereafter, her stake 
president, Carl Bacon, warned her not to speak or publish on the 
topic. Allred said she agreed only to inform him if she intended to do 
so. Then, early in 1994, she allowed Dialogue: A journal of Mormon 
Thought to publish a version of her paper in a special womenk issue. "I 
just feel the freedom-of-belief and freedom-of-speech issue is so im- 
portant in the church today," she told the Associated Press. President 
Bacon heard through other channels-before Allred had a chance to 
speak with him-that the Mother in Heaven article was at press. 
According to the AP, Bacon told Allred's bishop to intercede and have 
Allred pull the article. But the bishop never told her, and it was too late 
to pullit anyway, Allred says. 

The situation was further complicated when, last August, Allred re- 
ceived considerable media attention over a paper, which she read at 
the 1994 Sunstone Symposium, questioning the popular LDS belief 
that God will never allow the Church hierarchv to lead the member- 
ship astray "The scriptures do not give any unconditional promises 
that the Church will never fail, although there are some conditional 
ones," Allred said. "The condition of the promises is obedience to 
God, not obedience to leaders." Just a couple of days before her pre- 
sentation, Bishop Robert Hammond, of Provo's Edgewood Ward, in- 
formed Allred and her husband David, a physics professor at BYU, that 
they would not be allowed to speak during the joint missionary home- 
coming and farewell sacrament meeting for two of their sons. 
Hammond added that a disciplinary council would probably be 
scheduled soon after that ~ u n d a i  

About two weeks later, during a tri-stake regional conference at 
Ricks College, President Gordon B. Hinckley, first counselor in the First 
Presidency, responded to Allred's Sunstone presentation by saying, "She 
can present her paper until doomsday," but God will see to it that the 
Church will not be led astray. The AP reported that President Hinckley 
went on to say that The Church of Jesus Christ of Latter-day Saints is 
the only church whose members sing, "We Thank Thee, 0 God, for a 
Prophet." Following that prophet is the way to salvation, he said. "Our 
peace, safety and salvation lie in following the prophet." 

After press accounts of President Hinckley's remarks made their 
way to Utah papers, Paul Toscano, one of the six who were disciplined 
in fall 1993, and president of the Mormon Alliance, issued a press re- 
lease for the Alliance that "applauded President Hinckley's public 
statement of disagreement with Allred's views. "This is an important 

step to resolving public disagreements within the L D ~  community," 
Toscano wrote. "If the object of Church leaders is to correct perceived 
doctrinal error, it is best done in this way Church discipline is neces- 
sary only if the object is to silence Church members by intimidation." 
Toscano added, however, that "The Mormon Alliance cannot concur 
with Pres. Hinckley's statement that 'our peace, safety, and salvation lie 
in following the prophet.' The Alliance favors, instead, the statement 
of church president Howard W Hunter that 'the world is full of people 
who are willing to tell us, "Do as I say" ' . . . Only Christ can be our 
ideal. . . . Only he can say without any reservation, 'Follow me . . .' 
(Ensign, May 1994,64.)." 

Eventually, Allred was asked to attend a disciplinary council to dis- 
cuss her writings and public statements. On 12 October, about fifty 
concerned friends and family members gathered for a candlelight vigil 
that would last until nearly 3 A.M. Allred's friends distributed copies of 
"Defense of Janice M. Allred," which she was reading to the council in- 
side (see excerpt below). At the end of the court, Bishop Hammond, 
put Allred on "formal probation." The terms of the probation included 
prohibitions against praying or speaking in Church meetings, par- 
taking of the sacrament, and visiting the temple. Hammond also told 
her that he would impose additional restrictions in a couple of weeks. 
According to the Salt Lake Tribune, the terms stipulate that Allred 
cannot hold a position in Church; she must "stay in regular contact 
and be willing to counsel withn Hammond; she cannot "publish or 
speak in opposition to the doctrine of the church as contained in 
scriptures or official statements of the First Presidency; and she must 
"refrain from clear and open opposition and criticism" of the Church 
or its leaders. 

"I cannot accept the conditions," Allred told the Tribune. "They at- 
tempt to obligate me to restrict my freedom of speech by allowing the 
bishop to supervise and censor my work." In an open letter to 
Hammond, Allred maintained she was "not in opposition to the Church 
or its leaders. I claim and will use my right to disagree with ideas and 
dissent from policies and practices," she said. (See excerpt below) 

Despite Allred's decision to reject the terms of the probation, at 
press time, no further action had been taken against her. 

"DEFENSE OFJANICE ALLRED" 

AN ABRIDGEMENT OF ALLRED'S STATEMENT, 
WHICH SHE READ AT HER DISCIPLINARY COUNCIL, 

REFUTING CHARGES OF DISOBEDIENCE AND APOSTASY 

[Punctuation and capitalization standardized, deletions noted by elipses.] 

October 12, 1992 

M I DISOBEDIENT? The 
main issue addressed by 
Pres. Bacon in our dis- 

cussions about my publishing 
has been the necessity of obedi- 
ence to Church leaders. . . . First, 
it should be noted that disobedi- 
ence to Church leaders is not 
listed as a reason for Church dis- 
cipline in the bishop's handbook. 
The Church recognizes certain 
transgressions as serious and re- 

quires local leaders to discipline 
members who commit them; 
such transgressions include 
murder, rape, adultery, robbery 
and others. This law is known by, 
and binding upon, all Church 
members. Bishops and stake 
presidents may counsel members 
concerning their privates lives. 
Such counsel may be from their 
own wisdom or it may be in- 
spired by God. Members are not 
obligated by Church law to 
follow the advice and counsel of 
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their leaders. They may accept it 
or reject it, and leaders do not 
have the right to compel mem- 
bers to follow their counsel by 
imposing some kind of Church 
discipline upon them. . . . It is an 
abuse of priesthood power to 
"exercise control or dominion or 
compulsion upon the souls of the 
children of men." ID&C 121.1 
Sometimes the Lord commands 
one of his servants to deliver a 
specific commandment to a 
person, but the prophet is never 
authorized to compel that person 
to obey the commandment. The 
Lord reserves judgment and pun- 
ishment to himself. [Quotes D&C 
19: 13-15.] 

Although the commandments 
came through Joseph Smith, God 
did not authorize Joseph Smith 
to judge and punish bffenders. 

The Church may certainly 
punish those who transgress cer- 
tain commandments and do not 
repent, which it does, but these 
commandments must be made 
known to the members along 
with the consequences of dis- 
obeying them. The Church must 
accept these laws and they must 
be administered with justice and 
equity In other words, Church 
discipline must follow the rule of 
law and not be imposed arbi- 
trarily 

This is in accordance with the 
principles of free agency which 
allows every person to freely 
choose. As ~ r e s .  Hunter recently 
said: 

"Our world cries out for more 
disciplined living of the com- 
mandments of God. But the way 
we are to encourage that, as the 
Lord told the Prophet Joseph 
Smith in the wintry depths -of 
Liberty Jail, is 'by persuasion, by 
long-suffering, by gentleness and 
meekness, and love unfeigned; 
. . . without hypocrisy, and 
without guile' (D&C 
121:41-42)." Ensign July 1994 
p p  4-5. 

Let me review the pertinent 
aspects of my case. President 
Bacon asked me not to speak 
publicly or publish on the topic 
of the Mother of Heaven. I asked 
him who this directive came 
from, and he answered, "Me and 
the Lord." 1 interpreted this to 
mean that Pres. Bacon had 
prayed about what he should 
counsel me to do and this was 
what he felt inspired to ask of 
me. I accepted this as counsel 
from the president, which I 
ought to prayerfully consider, 
but I have the responsibility to 
make my own decisions. I, not 
my leaders, am accountable to 
God for what 1 do, and I must 
seek my own inspiration from his 
Spirit and finally act on what I 
believe is right. My answer to 
Pres. Bacon indicated that I in- 
tended to act on my responsi- 
bility and understanding, and he 
did not say that this was not ac- 
ceptable to him. He did not say 
that I would be subject to any 
kind of discipline (punishment) 
if I did not follow his counsel. 
Although Pres. Bacon did tell me 
that he had discussed the issue 
with two apostles, he did not tell 
me that they had given him any 
svecific instructions. What he 
told me was that they were very 
concerned about this issue. In 
our May 22, 1994, meeting Pres. 
Bacon told me that Salt Lake had 
told him that my article was 
never to be published. (This was 
the first that I had heard this and 
no reason was given why it was 
not to be published.) Although 
he agreed that I had kept my 
word to him, he said that 1 had 
known that he did not want me 
to publish and, therefore, I had 
disobeyed him and should be 
punished. 

In our Aug 21, 1994, meeting 
I pointed out to him that there 
was no Church law against 
speaking publicly or publishing 
articles about God the Mother, 

and so it was unfair to punish me 
for something which is neither a 
Church law nor a commandment 
of God. He told me that the 
Brethren are very clear on this. 
He asked me if it would make 
any difference to me if he told me 
which two apostles it came from. 
1 said that it wouldn't . . . because 
. . . no priesthood leader, no 
matter how great his authority, 
has the right to compel submis- 
sion to his own opinions and de- 
sires or even to the word of God. 
. . . If the general authorities have 
received a revelation from God 
forbidding his people to discuss, 
ask questions about, or pray to 
God the Mother, then they 
should publish it and allow the 
people to exercise their God- 
given right to accept or reject it. 
If they have not, then they 
should stop the persecutions of 
those who are seeking more light 
and knowledge concerning her 
and those who wish to share the 
light and knowledge which they 
have received. 

Therefore, I plead not guilty 
to the charge of disobedience, 
because there is no Church law 
which requires us to obey the 
counsel of our leaders or suffer 
Church discipline. . . . 

M I guilty of apostasy? 
. . . The dictionary de- 
fines apostasy as "an 

abandonment or falling away 
from what one believed in. . . ." I 
have not abandoned the beliefs 
which I have held since I was 
baptized into the Church. . . . My 
religious beliefs have changed, 
matured, and developed and 
they are still developing as I try 
to increase my understanding of 
God . . . and live as the Spirit di- 
rects me. 

I believe in God the Eternal 
Father who created the earth and 
sent us here to give us the oppor- 
tunity to become like him. I be- 
lieve that Jesus Christ is the Son 

of God and our Savior and that 
through his atoning sacrifice we 
can be saved from sins and 
death. I believe that the gospel of 
Jesus Christ proclaims the way of 
salvation through faith in Jesus 
Christ, repentance, baptism, and 
receiving the Holy Ghost. I be- 
lieve that the scriptures contain 
the word of God. I believe that 
the Book of Mormon is the 
record of an ancient people that 
contains the fullness of the 
gospel of Jesus Christ and the 
testimony of Jesus Christ 
recorded by ancient prophets 
which was translated by the 
prophet Joseph Smith by the gift 
and power of God. I believe that 
Joseph Smith . . . was given 
priesthood powers and keys by 
angels sent from God. . . . I be- 
lieve that Howard W Hunter, 
now the president of the Church, 
is also a prophet. 

I love my Savior, Jesus Christ 
and try to follow him by seeking 
his spirit to enlighten my under- 
standing and give me the power 
to keep his commandments. I 
have accepted every call and as- 
signment which I have received 
from my Church leaders and 
done my best to fill it. I love the 
scriptures and I study them often 
and I have taught my children 
the gospel by reading them and 
discussing them with them. I re- 
ceived my temple endowments 
in 1969 and I have held a temple 
recommend continuously since 
then. I honor my temple 
covenants and strive to keep 
them. . . . 

One definition of apostates 
given in the handbook is "mem- 
bers who . . . persist in teaching 
as church doctrine information 
that is not church doctrine after 
being corrected by their bishops 
or higher authority" I assume 
that if I am being charged with 
apostasy because of'the contents 
of my article. "Toward a Mormon 
Theology of God the Mother," 
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will certainly differ. . . . My article 
"Toward a Mormon Theology of 
God the Mother" gives an inter- 
pretation of the Godhead based 
on a detailed analysis of the Book 
of Mormon and the Doctrine and 
Covenants. While this interpreta- 
tion differs from the official inter- 
pretation offered by the Church, 
it does not in any way contradict 
any of the points of doctrine 
which Jesus established in his 
church. . . . [I]t is unfair and in- 
correct to call it false doctrine. . . . 

"W HAT liberties do 
Church mem- 
bers have in re- 

gard to their beliefs?" 
First, . . . freedom of belief 

cannot be separated from 
freedom of speech, which in- 
cludes the freedom to read, 
write, publish and meet with 
others to discuss and exchange 
ideas. We do not form our beliefs 
in isolation from others but in 
the dynamic experience of inter- 
acting with others through 
reading, listening, talking, and 
writing. We depend upon others 
to supply us with information 
and share their interpretations 
and insights with us. We also 
need to receive their responses to 
both our ideas and experiences. 
We need criticism from others in 
order to see the flaws in our rea- 
soning, the gaps in our knowl- 
edge, and different ways of 
looking at our experiences. 

It is also necessary to under- 
stand that no one can believe 
anything simply by an act of will. 
We believe what we do because 
of a complicated and largely un- 
known process in which our ex- 
periences, our way of thinking, 
our knowledge, our feelings, our 
emotional needs, our language, 
our culture and other unknown 

' influences all play a part. 
Thus it is futile as well as 

wrong to try to coerce belief, 
which is part of the meaning of 
Doctrine and Covenants 12 1. . . . 

Using discipline or coercion 
to compel belief also encourages 
lying and discourages the free ex- 
ercise of thought and speech re- 
quired for the pursuit of truth 

trine, . . .Jesus said, "And whoso 
shall declare more or less than 
this, and establish it for my doc- 
trine, the same cometh of evil, 
and is not built upon my rock." 
(3 Ne. 11:40; [Quotes also 3 Ne. 
27:20-21.1) 

Jesus told Joseph Smith . . . 
that the creeds of all the churches 
were an abomination in his sight 
because they teach for doctrines 
the commandments of men. 

In Doctrine and Covenants 
10, the Lord again declares what 
his doctrine is and tells us that 
the Church should not establish 
more than this for his doctrine: 

"[They] shall bring to light the 
true points of my doctrine, yea, 
and the only doctrine which is in 
me. And this 1 do that I may es- 
tablish my gospel, that there may 
not be so much contention; 
Therefore, I will unfold unto 
them this great mystery; Yea, if 
they will come, they may, and 
partake of the waters of life freely. 
Behold this is my doctrine- 
Whosoever repenteth and 
cometh unto me, the same is my 
church. Whosoever declareth 
more or less than this, the same 
is not of me, but is against me; 
therefore he is not of my church. 
(D& 10:62,68.) 

By having very few points of 
doctrine and giving space for a 
wide range of interpretations 
within these doctrines, Jesus es- 
tablishes an inclusive church 
which allows many beliefs. There 
are obviously many religious 
questions which are not an- 
swered in the doctrine of Christ, 
and many revelations have been 
given which touch upon these 
questions. Church members can 
and should explore these ques- 
tions and ponder these revela- 
tions, but the Lord tells us not to 
try to establish other truths as his 
doctrine because this will in- 
evitably lead to contention. 
Because different people have 
different experiences, different 
intellectual frameworks, and dif- 
ferent gifts and are at different 
stages in their spiritual journeys, 
their understanding of the 
gospel, and the scriptures, their 
interpretations of religious truth 

this definition of apostasy is 
being used. However, I specifi- 
cally state in my article that the 
interpretation of the Godhead 
which I offer is not Church doc- 
trine. . . . 

"How is Church doctrine de- 
fined?" is a very difficult ques- 
tion. The LDS church has never 
had an official creed which mem- 
bers must believe to retain their 
membership. [Quotes Joseph 
Smith in Words of Joseph Smith, 
183-84.1 

One difficulty in defining 
doctrine is that the word is used 
in different ways, sometimes 
broadly to mean any religious 
truth and sometimes more nar- 
rowly to mean any generally or 
officially accepted teaching of the 
church. If we use the broader de- 
finition, our focus will be on de- 
ciding which religious ideas are 
true; if we use the narrower defi- 
nition we will focus on proce- 
dures for establishing what is and 
what is not doctrine. When we 
focus on truth we have the 
problem of dealing with a wide 
range of opinions. When we 
focus on procedure we can never 
be certain that the established 
doctrines are true. . . . 

The Church accepts the scrip- 
tures, the Bible, the Book of 
Mormon, the Doctrine and 
Covenants and Pearl of Great 
Price, as the word of God. The 
scriptures, however, are not 
simply equal to doctrine. They 
contain much more than doc- 
trine, including such things as 
history, prophecy, poetry, law, 
and philosophy. We also believe 
that the scriptures contain errors 
. . . but that these are the faults of 
men. The Book of Mormon also 
says that the scriptures do not 
contain all of the word of God: 

"And because that I have 
spoken one word ye need not 
suppose that I cannot speak an- 
other; for my work is not yet fin- 
ished; neither shall it be until the 
end of man, neither from that 
time henceforth and forever." (2 
Ne. 29:9.) 

This doctrine of continuing 
revelation makes the whole ques- 
tion of religious truth an open 
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one. It is important to note that 
the scriptural teachings on ob- 
taining, learning, and under- 
standing the truth are addressed 
primarily to the individual. The 
scriptures clearly teach that the 
spirit of God is essential in the 
giving and receiving of truth. 
[Quotes Moro. 10:5.] Whatever 
is spoken by the power of the 
Spirit is the mind of God. 
[Quotes D&C 68:4.] 

Since the principal way the 
Holy Ghost speaks to us is in our 
minds and hearts, this method of 
obtaining truth is very subjective. 
The scriptural passages on truth, 
then, emphasize the open 
broader approach to doctrine by 
which the individual pursues 
truth as he receives line upon 
line and precept upon precept 
and grows and matures in his un- 
derstanding. However, in a 
Church context, this individual 
approach leads to a multiplicity 
of views, and the need is felt for 
some procedure to establish doc- 
trine. . . . Jesus addressed the 
problem of contention over doc- 
trine . . . when . . . he told [the 
Nephites] that there should be 
no contention among them be- 
cause the spirit of contention is 
not from him but from the devil. 
. . . In the Book of Mormon, con- 
tention is always about winning. 
The spirit of contention is of 
competition, pride, and enmity 
Jesus is telling us that this spirit is 
never from him and we should 
never have it even when we find 
ourselves in disagreements with 
others in our pursuit of truth. It 
is possible to disagree with love 
and without trying to impose our 
opinions upon others. 

In speaking to the Nephites, 
one of the first things Jesus did 
was to set forth his doctrine in a 
very simple way. He said: "And 
this is my doctrine . . . and I bear 
record that the Father comman- 
deth all men, everywhere, to re- 
pent and believe in me. And 
whoso believeth in me, and is 
baptized, the same shall be 
saved; and they are they who 
shall inherit the kingdom of 
God. . . . (3 Ne. 11:32-33, 35.) 

After declaring . . . his doc- 
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and intellectual and spiritual de- 
velopment. . . . 

Finally, . . . there is the 
problem of determining what is 
and what is not true doctrine. To 
assume, as the handbook does, 
that the bishop or stake president 
is always right when there is a 
doctrinal disagreement between 
a member and a leader is to show 
contempt for truth and the 
processes for understanding 
it. . . . We do not have a profes- 
sional clergy and even the most 
leaned scriptorians can disagree 
on doctrinal questions. So how 
do we decide? Usually . . . 
everyone should decide for him- 
self. Only a person who teaches 
that there is no God or denies 
that Tesus is our Savior or denies 
the principles of his gospel 
should be considered an apostate 
because he teaches false doctrine. 

Joseph Smith declared, "We 
deem it a just principle . . . that 
all men are created equal, and 
that all have the privilege of 
thinking for themselves upon all 
matters relative to conscience. 
Consequently, then, we are not 
disposed, had we the power, to 
deprive any one of exercising 
that free independence of mind 
which heaven has so graciously 
bestowed upon the human 
family as one of its choicest gifts." 
Teachings of the Prophet Joseph 
Smith, p. 49 

Joseph Smith also taught that 
everyone has the right to believe 
and-teach false ideas as well as 
true ones. ([See] Words ofJoseph 
Smith, p. 349.) The way to deal 
with false doctrine is not to 
punish those who believe it but 
to teach true doctrine. 

Joseph Smith says, "If I es- 
teem mankind to be in error, 
shall I bear them down? No. I 
will lift them up, and in their 
own way too, if I cannot per- 
suade them my way is better; and 
I will not seek to compel any 

man to believe as I do, only by 
the force of reasoning." ~ ~ f i ,  
p. 313. 

S OME other issues. . . . 
Pres. Bacon [and] Bishop 
Hammond . . . have 

claimed that my paper has 
caused and will cause confusion 
and doubt in some people. . . . 
However, they have both said 
that the paper did not have any 
such effect on themselves. If 
anyone accuses me of damaging 
their faith, then I have a right to 
confront them. If they are not 
willing to come forward then 
there is no evidence to support 
this claim. I do not have the au- 
thority or influence that would 
encourage people to accept what 
I have written. unless they are 
genuinely persuaded. People are 
perfectly free to reject my inter- 
pretation, reasoning, and conclu- 
sions for any reason. . . . 

Pres. Bacon told me several 
things I could do to avoid this 
court. One was to agree not to 
write on controversial topics or 
teach false doctrine. This is unac- 
ceptable to me lor several rea- 
sons. Every topic is potentially 
controversial and I have no way 
of knowing beforehand what 
topics my leaders will consider 
controversial. There is no reason 
to write about something that 
everyone already understands 
perfectly and agrees upon. 1 love 
the truth and always try to write 
truthfully so, of course, I try not 
to teach false doctrine, but I also 
make mistakes and fall into er- 
rors. . . . 

Pres. Bacon also told me that I 
must not write about or discuss 
with anyone publicly or privately 
the false doctrine contained in 
my article. He didn't, however, 
tell me which parts he considers 
false. This article contains my 

1 deepest beliefs about God and 
1 my testimony that Jesus is the 

Christ, the Eternal God, as the 
title page of the Book of Mormon 
declares. It also contains my be- 
lief that God is our Mother as 
well as our Father. I cannot 
comply with President Bacon's 
demand. To do so would require 
me to break my baptismal 
covenant to be a witness of Jesus 
Christ at all times and in all 
places, and 1 will not do that. My 
testimony of Christ may be dif- 
ferent than yours, but it is mine, 
and I have a right to give it. I do 
try to be sensitive to what is ap- 
propriate in what setting, and al- 
though I have held some of these 
beliefs longer than 15 years (but 
others for only a few years), I 
have been able to express them 
in ways that were considered ac- 
ceptable in Church settings, and 
I hope to be able to continue to 
do so. The Sunstone symposium 
and Dialogue are public forums 
not in any way sponsored by the 
Church, which accept alternate 
interpretations of doctrinal issues 
and I considered them appro- 
priate settings to offer my inter- 
pretations of the Godhead. . . . 

Another thing that Pres. 
Bacon has said that I must do is 
agree to the principle that I 
should do whatever my leaders 
counsel me to do. I suppose he 
does not require me to actually 
do it since he does not hold dis- 
ciplinary councils on those who 
view R-rated movies, or fail to 
keep journals, or hold family 
home evenings on Monday night 
or mothers who work outside the 
home. Howe\.er, I do not agree 
with this principle because it is 
contrary to the gospel of Jesus 
Christ, which says that we are to 
have faith in him and obey his 
commandments. Our primary 
connection to him is by the Holy 
Spirit. . . . [Quotes 2 Ne. 32:5, 6; 
D&C 46:7; Acts 5:29,4:20; 2 Ne. 
4:34.] . . . 

1 do acknowledge the prin- 

ciple that God speaks through 
his servants and whenever oneof 
them speaks by the power of the 
Holy Ghost we are to receive his 
words as if thev came from God 
himself. However, nowhere in 
the scriptures does it say that 
everything which a Church 
leader says or does in his official 
capacity should be accepted as if 
it came from God. We can onlv 
know if something comes from 
God by the witness of the Spirit 
to our own hearts and minds. 
Therefore, because my faith is in 
Jesus Christ, I must follow what 
the spirit reveals to me. Of 
course. because of weakness and 
uncertainty, I sometimes fail to 
do what the Spirit directs me. But 
I believe that if I put my faith in 
Jesus Christ and remain open to 
the criticism and counsel of 
others and am willing to repent 
when I see my sins and errors, he 
will reveal them to me. I believe 
that his grace is sufficient to save 
me. 

I am not an apostate. I believe 
in Jesus Christ and his doctrine. I 
have tried with all my heart to 
keep my covenants. I have not 
broken any law of the Church 
but have tried to do my duty and 
fulfill my callings. 

If you use this council to 
punish me, you will punish an 
innocent person. 

If you punish me, it will be 
because I refused to lie. If you 
punish me, it will be because I 
refused to let you stand between 
me and God. 

If you punish me, it will be . - 

because I refused to bow to your 
authority by giving you my un- 
conditional obedience. 

If you punish me, it will be 
because I refused to give up my 
freedom to believe, speak, and 
act according to my conscience. 
If you punish me, it will be be- 
cause I refused to deny my testi- 
mony of Jesus Christ. . . . 
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"AN OPEN LETTER 
TO BISHOP HAMMOND" 

AN ABRIDGEMENT OF JANICE ALLRED'S RESPONSE 
TO THE CONDITIONS OF HER PROBATION 

"I do not recognize your authority or the authority 
of any other person over my own conscience 

in making my personal decisions." 

Dear Bishop Hammond, 

F IRST, I object to the rea- 
sons stated for disci- 
plining me. The letter 

informing me of the decision of 
the council stated that I was 
"placed on formal probation for 
conduct contrary to the laws and 
order of the Church." However, 
the court charged me with apos- 
tasy and I defended myself 
against this charge according to 
the definitions of apostasy given 
in the General Handbook of 
Instructions. I had no opportunity 
to defend myself against the 
charge of conduct contrary to the 
laws and order of the Church. . . . 
Section 42 of the Doctrine and 
Covenants has been specifically 
designated by Joseph Smith as 
containing the laws of the 
Church. I have not broken any of 
the laws of the Church given in 
this section or any other law of 
the Church that I know of. 
Perhaps you considered the con- 
duct which you called apostasy 
contrary to the laws of the 
Church. However, since the 
handbook is not scripture, and is 
not even available to members, 
its definitions of apostasy cannot 
be considered the law of the 
Church. 

Second, I think it is unfair for 
you to place me on formal proba- 
tion and then impose almost all 
the restrictions on me which are 
imposed by disfellowshipment . 
Formal probation is supposed to 
be a lesser punishment than dis- 
fellowshipment. Of the six 
mandatory restrictions for the 
disfellowshipment of a woman, 
you imposed five on me, only 
omitting the restriction on voting 
to sustain Church officers. . . . I 
feel that you decided to impose 

formal probation on me to make 
your action seem less harsh. . . . 

Third, according to the hand- 
book, any condition placed on a 
member under formal probation 
or disfellowshipment is to be an 
affirmative condition, that is, it is 
supposed to specify something 
which the disciplined member is 
supposed to do. Formal proba- 
tion "restricts or suspends a 
member's privileges in desig- 
nated ways until he shows speci- 
fied progress or meets prescribed 
conditions." Two of the condi- 
tions you imposed on me are 
negative conditions. Negative 
conditions can never be met; 
they can only be breached. . . . 

Fourth, . . . [ylour third con- 
dition, "You are asked to not 
publish or speak in opposition to 
the doctrine of the Church as 
contained in the four standard 
works or official statements of 
the First Presidency," corre- 
sponds to the second definition 
of apostasy, "persistling] in 
teaching as Church doctrine in- 
formation that is not Church 
doctrine." The handbook defini- 
tion merely requires that we not 
claim something is doctrine 
which is not doctrine in order to 
avoid apostasy. I can do this 
simply by acknowledging that 
my opinions and interpretations 
are my own. Your condition, 
however, requires me to know 
what Church doctrine is. This is 

' a difficult question and our dis- 
cussions have shown that we 
have substantial disagreements 
on this issue. Since you get to de- 

, cide what opposes the doctrine 
of the Church, complying with 
this condition to your satisfaction 
would require me to accept close 
supenision and control of my 
writing and speaking which 

would seriously infringe upon 
my freedom of speech. I will not 
accept this. 

Your fourth condition, "You 
should refrain from clear and 
open opposition and criticism of 
the Church or its leaders," corre- 
sponds to the first definition of 
apostasy. "repeatedly actling] in 
clear, open, and deliberate public 
opposition to the Church or its 
leaders." Your condition adds 
criticizing the Church or its 
leaders to the definition of apos- 
tasy You have told me that my 
paper "Him Shall Ye Hear: 
Prophets and People in the 
Church of Jesus Christ" falls 
under the handbook's first defini- 
tion of apostasy because it op- 
poses one of the leaders of the 
Church. I have argued that I only 
criticized an idea which this 
leader espoused, and criticizing 
an idea is not being in opposition 
to the person who expressed it. I 
believe that a person who is in 
clear and open opposition to the 
Church is attempting to destroy 
the Church or subvert its mis- 
sion. But criticism can have a 
positive function. In its best 
sense, criticism is analysis and 
evaluation. . . . I am not de- 
fending faultfinding or making 
derogatory statements about the 
Church or making personal at- 
tacks against any leader, but I am 
defending the right of everyone 
to disagree and dissent. 

Fifth, you state that you "con- 
sider the terms of this probation 
as sacred, the violation of which 
will result in reconsideration by 
the disciplinary council of this 
matter for further action." I 
protest the use of the word sa- 
cred in this context and the im- 
plication that I am under a 
covenant obligation to obey your 
conditions. Sacred covenants 
must be ordained of God and I 
must be given the opportunity to 
accept or reject them before 1 am 
bound by them. . . . 

I WILL follow the restric- 
tions which you have im- 
posed on me. Although I 

consider myself worthy of par- 
taking of the sacrament and 

serving in the temple, and I 
would gladly serve in a Church 
position or pray or speak in 
Church, I recognize your right as 
my ecclesiastical leader to forbid 
me to do these things. 

In regard to the conditions, I 
have always been willing to talk 
to you and have listened carefully 
to whatever counsel you have 
given me. However . . . I believe 
that I am responsible to God and 
myself for what I do, and 1 will 
always try to do what I believe is 
right according to my best judg- 
ment and the light I am able to 
receive from God. 1 do not recog- 
nize your authority or the au- 
thority of any other person over 
my own conscience in making 
my personal decisions. 

Now. I must set some limits as 
to what I am able to do. I am no 
longer able physically and emo- 
tionally to defend myself and my 
ideas in an unequal arena where 
you have the power to judge and 
punish but are unwilling or un- 
able to engage in an honest and 
open discussion of the ideas and 
issues. 

I will not take the responsi- 
bility to stay in regular contact 
with you. I do not intend to dis- 
cuss my writing or speaking with 
you while it is in process, and I 
do not consider myself under 
any obligation to inform you of 
any of my publications or 
speeches. I am still willing to talk 
to you, but I must know the pur- 
pose of any meeting beforehand, 
and I reserve the right to refuse 
to discuss any subject and to 
communicate by correspondence 
or telephone. 

I am not in opposition to the 
Church or its leaders. I claim and 
will use my right to disagree with 
ideas and dissent from policies 
and practices. I will try to do this 
for the purpose of building, not 
destroying, the Church. . . . 

I thank you for the courtesy 
and consideration you have al- 
ways shown me and acknowl- 
edge your sincere desire to do 
what is right. 

Sincerely, 
Janice Allred 

PAGE 84 APRIL 1995 




