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Surprisingly, Momonism remains not only a largely American 
religion in terms of numbers, but in some respects, is still a regional faith 

concentrated in the U.S. West and centered in Utah. 

By Lowell C. "Ben" Bennion 

M ANY AMERICANS EQUATE GEOGRAPHY WITH 
the game Trivial Pursuit. They expect geographers to 
know the name and location of almost every place 

on earth. Imagine the humiliation we geographers feel when- 
ever we miss a question while playing that game, or when we 
can't identify, at a social reception, the location of Bali, the cap- 
ital of Mali, or the population of Cali. 

Geographers may at times rattle off place names the way 
some people drop the names of prominent acquaintances. This 
tendency stems from travel to or armchair study of all kinds of 
places and regions. Our abiding passions, however, lie not in 
locating toponyms but in portraying places, in mapping the 
phenomena we study, and in interpreting the patterns we find. 
Almost anything mappable sooner or later attracts the atten- 
tion of a geographer. Knowing the names of, say, all the state 
capitals interests us far less than locating them relative to polit- 
ical boundaries or the sizes of other cities. Mapping U.S. capi- 
tals in this manner reveals that a majority of them lie near their 
state's geographic center but do not rank as the largest city 
More often than not, a St. Louis dominates the state economi- 
cally, while a smaller Jefferson City governs as the capital. 

Mormonism, pven its ever-changing geography, likewise 
lends itself to map analysis. To map, for example, the distribu- 
tion of LDS temples might seem like another exercise in Trivial 
Pursuit, but by locating them relative to the Church's member- 
ship, we see patterns that raise questions that, in turn, may 
lead to new insights. Why, for instance, does Europe, with less 
than five percent of the world's Mormons, rate more than ten 
percent of its LDS temples! 

Two recent invitations inspired me to draft four maps that 
depict the distribution of Mormons as of 1990-92. The first 
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request involved reassessing D. W Meinig's classic treatment of 
"The Mormon Culture Region" (MCR), published thirty years 
ago.' The second asked me to comment on a paper Jan Shipps 
presented in 1993 on the profound ways Mormonism has 
changed since 1945.~  Together, these two tasks led me to map 
the Saints of the Western states by county as a percentage of 
the 1990 population and to update Meinig's well-known MCR 
map.3 Once I had mapped the Western Saints, my spatial cu- 
riosity got the better of me, and 1 asked a former student of 
mine, Nancy Sessions Rohde, to prepare two cartograms, one 
making the size of each U.S. state proportional to its LDS pop- 
ulation, and the second doing the same for the world's coun- 
tries (sans the US.) as of 1 January 1992.~  Having prepared 
similar maps twenty years ago, we wanted to see how the dis- 
tribution of Mormons had changed since them5 This invitation 
from SUNSTONE affords an opportunity to integrate all four 
maps into a single paper and to reflect on the dynamic yet 
static distribution of Latter-day Saints on the eve of the next 
century SUNSTONE'S large format proves ideal for making 
graphic the variegated nature of Mormondom. In recent 
decades, Church membership has grown at a rapid rate in 
some areas of the world while changing little in others. And 
the world's most populous realms remain virtually untouched 
by Mormonism. 

One convenient way to regionalize the worldwide Church 
is to group the twenty-two areas used to administer it into six 
macro-regions listed by descending size of their LDS popula- 
tion. A North "AmerICan" region-comprising eight areas, 
two for Utah alone-still dominates the world with more than 
half of the total membership, but it displays the lowest growth 
rate. The smaller and weaker "half' of the Momon world 
breaks down into five disparate realms (compare figures 1 and 
2). A Latin America region-with six areas, three for Middle 
America and three for South America-is largest, with 30 per- 
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cent of all LDS and the highest growth rate of any region. A vast 
and populous Asia, where Mormons live mainly along the 
eastern rim, contains three areas but merely 6 percent of the 
Church's members. A European region that takes in North 
Africa and the Middle East, as well as Russia, embraces three 
broad areas but only 4 percent of the members. Each of the 
two remaining regions has a single but extensive area with a 
small number of Mormons: the Pacific Area includes Australia 
and New Zealand, as well as the South Pacific islands (except 
for Micronesia, which is part of Asia), and holds another 4 per- 
cent; the Africa Area-south of the Sahara-numbered less 
than 1 percent of the world's eight million LDS at the start of 
1992. A full appreciation of how unevenly the Latter-day 
Saints and their temples (both completed and projected as of 1 
January 1995) are distributed around the world, and what that 
means for an aspiring universal church, requires closer exami- 
nation of the two cartograms. As already implied, the absolute 
and relative concentrations of LDS vary greatly within each 
macro-region, and these configurations keep changing with 
the wide range in growth rates. Only by mapping and fath- 
oming such patterns can the Church recognize, and perhaps 
resolve, the imbalances of its expanding but increasingly di- 
verse membership. 

CHURCH GROWTH IN NON U.S. AREAS OF THE WORLD 

I WILL discuss the last region first and the first region last 
in surveying the six global groupings outlined above. 

Africa. The small size of sub-Saharan Africa's LDS popu- 
lation will not surprise anyone familiar with the Church's his- 
tory of denying men of African heritage the priesthood until 
1978. The area has its, headquarters (and only temple) in 
Johannesburg, South Africa, the state which still has the largest 
number of the area's members and roughly one-third of Africa's 
total. Only a dozen of the area's many countries have even a 
small Mormon presence, and in only three of them-South 
Africa, Nigeria and Ghana-has the Church generated enough 
growth to form wards and stakes. That growth reflects, in pan, 
a backlog of West African interest in the Church that dates 
back to the 1960s but had to await a change in priesthood 
policy before missionaries were allowed to enter. The Church's 
gains have strained its relations with the government of 
Ghana, the first African state to shake off colonial rule in this 
century and one that is still wary of any outside inf l~ence .~  
Ethnic strains, coupled with the increasing instability-if not 

anarchy-of many African states may limit the Church's efforts 
to spread its influence in this heretofore neglected area. 

Pacific Area. Mormon missionaries reached the Pacific Area 
even earlier than they reached South Africa, and the Church 
eventually proved far more successful among Polynesians than 
among white Boers and Britons. Five temples may seem like an 
excessive number for an L D ~  population of fewer than 
300,000, growing at a rate even slower than Europe's (29 vs. 
37 percent for 1986-91). New Zealand, with as many 
Mormons as Australia but less than one-fifth the total popula- 
tion, had the only temple in all of Oceania for twenty-five 
years (1958-83), but a decade ago, the Church built temples 
in Samoa, Tonga, Tahiti, and Sydney, Australia, to minimize 
the need for long-distance travel. 

Perhaps of greater import, three of these temples symbolize 
the prominence of Mormons among Polynesians-25 to 33 
percent of the total populations of Samoa and Tonga, and 7 
percent of Tahiti's-figures that, if valid, match those of Idaho 
and Arizona, respectively Even New Zealand's LDS minority 
(2.25 percent), with a sizable Polynesian (Maori) element, ex- 
ceeds that of the U.S. (1.7 percent), a claim only two countries 
outside of Oceania (both in South America) can make. Lanier 
Britsch attributes the Church's power in these island societies 
to effective diplomacy (capped by an apostolic blessing upon 
Tonga's king in 1988), mature local leadership, and the impact 
of Church  school^.^ According to an anthropologist, "the 
Mormon Church is one of the largest employers in Tonga out- 
side of the Government, and has by far the highest education 
budget of any Tongan c h u r ~ h . " ~  

Europe. Nowhere, save in Africa and Asia, do Mormons oc- 
cupy such a marginal numerical position as they do in Europe. 
Emigration to Zion drained so many converts away from 
Protestant countries that Europe numbered fewer than 30,000 
LDS in 1950,40 percent of them in the two Germanies. A more- 
than ten-fold increase since then has led to a "second flowering 
of the Churchn-at least in the United Kingdom, which now 
claims over 40 percent of all European Mormons. Germany 
now ranks a distant second, and only the combined member- 
ship of mainland Europe's states (sans Scandinavia) can match 
that of the U.K. Significantly the RomanidRoman Catholic 
countries have had the highest growth rates in recent years, 
topped by Portugal, half of whose converts are retornados 
(former residents of the country's African colonies). 

Throughout Europe, immigrants have comprised at least 
half of all converts since 1985. Their presence has given con- 
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THE VARIED WORLDS OF MORMONDOM 
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Source: Deserer News 1993-1994 Church Almanac 

FIGURE 2 

What accounts for U.S. Mormons' strong preference for the West? 
Today, almost 80 percent of all U.S. Mormons live in the thirteen Western states. Exceptfor Texas, Florida, and 

Virginia, no Eastern state hns as many Saints as New Mexico or Ha~laii (around 50,000). Even in the West, nearly 
70 percent live in the eight intermountain states-Utah has almost twice as many Mormons as does CaliJornia. 

gregations a younger and more cosmopolitan makeup than 
previous generations knew. But even with this sizable influx of 
uprooted individuals into the Church, Europe's growth rates 
generally lag well behind East Asia's and Latin America's. One 
BYU professor blames the low conversion levels on the region's 
"pervasive secularization" and "unadulterated prosperity" Yet 
he anticipates that the Mormons' growing maturity in Western 
Europe will make it easier to establish congregations in Eastern 
Europe and Russia, which in 1994 had only about 6,000 
members, despite high expectations held by the Church since 
the collapse of the Soviet Union and its empire.9 Europe's dis- 
proportionate number of temples (seven) reflects, to some ex- 
tent, the region's multinational makeup. Five of them favor the 
German- and English-speaking groups that dominate the 
European membership. The large number of temples per LDS 
capita may also result from the intermountain west Mormons' 
strong ancestral and mission ties to the Church's primary 
source of converts from 1840 to 1960. 

Asia. Given its relatively recent penetration of Asia, the 
Church looks as strong as a tiger there, at least on paper, as 
long as one ignores the virtual absence of Mormons in the 

mainland Chinese and Indian realms, which hold fully two- 
fifths of the world's population. Not surprisingly, LDS mission- 
aries have fared best in the Philippines, the only Christian na- 
tion in East or Southeast Asia, and probably the one most 
influenced by American society Filipinos make up more than 
half of Asia's Mormons, followed by Japanese, Koreans, and 
Chinese (mainly from Hong Kong and Taiwan rather than 
Singapore). Each of these four populations now has a temple 
(the Chinese have two), reflective of their growing numbers." 

Apart from Mexico, however, Asia also has the lowest 
member retention rates in the Church (as measured in 1980 
by the percentage of adult males who had received the 
Melchizedek ~riesthood)." That means missionaries in, say, 
Japan spend much of their time trying to reactivate so-called 
"less actives." One couple who returned from Quezon City in 
the Philippines in 1993 reported that only 30 percent of their 
mission's members were active, and 90 percent of the active 
members were females. (They also told the story of one less ac- 
tive man who had been baptized several times over a period of 
many years. When asked why, he smiled and replied, "Because 
it makes the elders so happy!") 
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Latin America. The six Church areas with the highest 
growth rates in recent years all belong to the Latin America re- 
gion. (Before boasting about the rising numbers there, 
Mormons should realize that the Assemblies of God in Latin 
America outnumber them by five to one.) The nine LDS tem- 
ples now completed or planned represent the countries with 
the largest numbers of Saints within their respective areas. 
Mexicans alone make up more than one-fourth of the total (al- 
beit with only one temple), due at least in part to the Church's 
long headstart there. The Church's schools have worked to its 
advantage, not only in Mexico but throughout Latin America. 
Even so, a majority of Mexican members have dropped out of 
activity, prompting local leaders to insist on more careful 
screening of prospective members and more fellowshipping of 
converts. l2 

Chile, which had only 25,000 LDS in 1976, now numbers 
more than 300,000. This gives it not only the highest Mormon 
percentage of population (2.4) in Latin America, but also the 
leading growth rate among all churches.13 The visibility of the 
LDS church's missionaries and chapels makes them easy targets 
for terrorists, who tend to view any kind of American influence 
as imperialism. The Church's very first mission to Chile 
(1851-52) failed. But its leader, Apostle Parley I? Pratt, com- 
posed a hymn entitled "Imperial Zion," a Mormon version of 
the American creed of Manifest Destiny, which sometimes trig- 
gers violent reactions like those that have accompanied the 
Church's rapid expansion in Latin America. As one ~ J T J  sociol- 
ogist concluded, "In the end, the nature of Mormonism dic- 
tates either a continuation of marginal status with low reten- 
tion and frequent public strain with host societies or some 
fundamental changes within the [LDS] tradition. Which course 
will be taken remains to be seen."14 

Such a statement makes the Church's position outside of 
North America seem rather precarious and its chances for fur- 
ther expansion problematic. Clearly the regions it has pene- 
trated most effectively thus far are the same ones h a t  have 
proved most receptive to the proselytizing of Protestant 
churches and to the Protestant ethic.15 But numerical success 
does not necessarily translate into a strong spiritual presence. 
especially when competing with other evangelistic churches. 
Sometimes the First Presidency has to remind its leaders and 
missionaries that "missionary work is about people, not num- 
bers and not reports."16 

In 1972, the same year that he dedicated the new Church 
Office Building, President Harold B. Lee declared: 

No longer might this church be thought of as the 
"Utah church," or as an "American church," but the 
Church is now distributed over the earth in 78 coun- 
tries, teaching the gospel in 17 different languages at 
the present time. 

This greatly expanded church population is today 
our most challenging problem, and while we have 
cause for much rejoicing in such a widespread expan- 
sion, it does pose some great challenges to the leader- 
ship of the Church to keep pace with the many prob- 
lems. l 7  

The current LDS president, Gordon B. Hinckley, could easily 
make the same statement, merely changing the numbers of 
countries and languages in which Mormon missionaries teach 
the restored gospel to 149 and 28, respectively.18 The higher 
numbers clearly signify an increasingly international church. 
The late President Howard W Hunter did, in fact, declare that 
the Church "is now a world religion, not sinlply because its 
members are now found throughout the world, but chiefly be- 
cause it has a comprehensive and inclusive message based 
upon the acceptance of all truth, restored to meet the needs of 
all mankind."19 However, all of the Americas combined- 
North, Middle, and South-account for over 85 percent of the 
the world's Mormons, making the worldwide Church more 
broadly American than ever before. 

CHURCH GROWTH IN THE UNITED STATES 

D ESPITE Mormonism's international presence and in- 
clusive message, when examined closely in a broader 
context, the U.S. cartogram (fig. 2) indicates that 

Mormonism remains not only a largely American religion, but 
a regional faith concentrated in the West and centered in Utah. 
Furthermore, the general pattern of LDS distribution within 
the United States has changed remarkably little during the past 
two decades compared to the explosive expansion of the 
Church globally Such a contrast makes the American pattern 
seem almost static, even though subtle but significant changes 
have occurred within it. 

West vs. East. One such change, often overlooked, reflects 
both the worldwide spread of Mormonism and the continuing 
magnetism of America. A map by Jessie L. Embry in the 
Histoiical Atlas of Mormonism displays by statelprovince the 
distribution of some 300 branchedwards organized by the 
Church for five broad groups of ethnic AmerlCan's. Spanish 
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speakers form the largest single group, followed by Asians, 
Polynesians, Europeans, and others. More than 70 percent of 
the units function within the West (excluding Texas), with 
California dwarfing all other states-even Utah. What the map 
does not reveal is whether these "ethnic" Mormons joined the 
Church in the U.S. or Canada or in their homelands. 

Almost 80 percent of all U.S. Mormons reside within the 
thirteen Western states (including Alaska and Hawaii). Except 
for Texas, Florida, and Virginia (tied to Washington, D.C.), no 
Eastern state has as many 1.1'1s as does New Mexico or Hawaii 
(each with about 50,000). These three Eastern anomalies- 
which include more than half of the South's Saints-are high- 
growth states where many Western Mormons have found em- 
ployment (or sought retirement). In addition, the South has 
produced more than its share of LDs converts in recent years.20 
The two factors combined give the South more than twice as 
many LDS as the religiously "depressed" North, which has 
fewer Saints than Arizona alone (with 200,000). All but two 
(Arkansas and West Virginia) of the 15 states with three or 
fewer stakes lie in the North. The North, of course, contains 
the four hearths that gave birth to Mormonism, yet the faith 
has only recently regained a foothold in the New York, Ohio, 
Missouri, and Illinois areas that ousted it a century and a half 
ago. The North even has almost as many temples as the South 
(four vs. five), counting Toronto's and assigning the 
Washington, D.C., temple to the South. Why, then, does the 
Mormon diaspora remain relatively weak within the East, and 
especially the North? 

Pining for Zion. Even within the American West, nearly 70 
percent of all Western LDS live within the eight Intermountain 
states centered on Utah, another pattern that has changed little 
since 1972 (fig. 3). In 1990, Utah counted almost twice as 
many Mormons as did California; and Arizona, Idaho, and 
Nevada together nearly matched California's number, despite 
having only one-fifth as many people. To restate the question 
just raised, how can one explain American Mormons' strong 
preference for the West, particularly the Great Basin-Rocky 
Mountain region? 

Any attempt to answer this question fully would require 
mapping such basic variables as fertilitylmortality rates, migra- 
tion patterns, and conversion/dropout ratios. Only the 
Church's research department has such data, and without ac- 
cess to them, scholars can mly speculate on the basis of im- 
pressionistic information. Based on my limited network of 
contacts, I sense a strong "Pine for Zion" syndrome among 
Eastern, Western, and even international LDS, whether con- 
verts (CONS) or born-in-church members (BIGS). Many 

Intermountain Mormons who have gone to the Pacific Coast 
or to Eastern states for school or work eventually return, often 
as retirees andlor equity migrants. Converts from almost 
everywhere often join them, seeking a safer and more Mormon 
environment than the metropolitan areas they usually 
abandon. If Utah's burgeoning Wasatch Front repels them, 
they seek refuge in its more rural hinterlands. This continuing 
influx of returnees and newcomers, coupled with the MCR's 
relatively high rates of natural increase and convert baptisms, 
offsets, to a great extent, the out-migration from "Zion" and the 
new members converted by missionaries elsewhere in the 
West and East. Thus, while LDS leaders have'tried throughout 
the twentieth century to stem the "Gathering to Zion," they 
have never quite succeeded, not even by building more and 
more temples as "growth poles" or "spires" outside of the 
Mormon h~meland.~ '  

The Mormon "Core"-Wasatch Front. The homeland itself 
has experienced significant changes since Meinig first delin- 
eated the Mormon Culture Region in a definitive way. A com- 
parison of his map (fig. 4) with a revised version based on 
1990 data (fig. 5) demonstrates both continuity and change. 
His core area of the MCR, defined as a hive of high densities and 
a hub of intense interaction, still coincides with the Wasatch 
Front. Its four counties contain more than three-fourths of 
both the state's population and Utah's Mormons, not counting 
the spillo\~er into all adjoining counties. The core's share of 
U.S. Mormons has declined from 40 to 28 percent since 1965, 
but it now includes more than half of the MCR's Saints. No 
wonder the Church has already placed four new temples 
within 50 miles of Temple Square and plans to add a fifth (near 
Provo). Within this Mormon megalopolis, ProvoIOrem at the 
southern end has eclipsed the declining railroad hub of Ogden 
to the north, which plans to revitalize itself as a convention 
center. The rise of ProvoIOrem as the home of BYU and nu- 
merous computer companies has intensified its traditional ri- 
valry with Salt Lake. 

Within the Mormon "Mecca," economic changes have 
greatly altered the 1930s aerial view that Meinig used in his ar- 
ticle to highlight the city's Mormon-Gentile split and the fed- 
eral government's presence (fig. 6). At the northern or 
Mormon end of the Central Business District (CBD) stands the 
most famous ;I the Saints' temples. Now dwarfed by new 
high-rises, Temple Square attracts more than five million visi- 
tors annually. Ironically, the tallest structure on the Salt Lake 
skyline, located directly east of the temple, serves as the pri- 
mary Church Office Building (COB). Some of the older build- 
ings on the same block-notably the former Hotel Utah, re- 
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FIGURE 4 
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Changes in the Mormon Population of the U.S. West. 
Figure 4 is D. W Meinig's classic 1965 map of the Mormon Culture Region (MCR), andfigure 5 is an updated version based 

onfigure 3, which appears in the Historical Atlas of Mormonism. In the thirty years since 1965, the core of the 
MCR (basically the Wasatch Front) has declined in its percentage 0fU.S. Mormonsfrom 40 to 28 percent, 

but the core's share O ~ M C R  Mormons has incxased to over 50 percent. 
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cently renovated and renamed the Joseph Smith Memorial 
Building-also contain Church offices, suggesting "COB 
Square" as a possible nickname for the block. 

To the west of Temple Square are the .new Museum of 
Church History and Art and the Family History Library. Still 
farther west stand the Church's Broadcast House (home of 
KSL-TV and radio and the Bonneville International 
Corporation) and the Delta Center, home of the Utah Jazz bas- 
ketball team. The southem and traditionally non-Mormon end 
of the CBD has also undergone extensive redevelopment, cen- 
tered on the Gallivan Utah Center Plaza. Fort Douglas, the 
long-time symbol of federal supremacy on Salt Lake's east 
bench, has been abandoned by the U.S. Army and engulfed by 
the state's University of Utah, archrival of the Church's BYU. In 
sum, klormon-Gentile divisions, even though they have sub- 
sided, are still visible in the townscape centered on "the cross- 
roads of the [Intermountain] West." 

The "Domain"-the rural Mormon majority. If we define the 
domain of the MCR, exclusive of the core, as those counties with 
a Mormon majority, a slightly different region emerges from 
the one mapped by Meinig. Many rural counties of Utah (and 
some in Idaho) have a population whose LDS percentage ex- 
ceeds the Beehive State's average of 72. But in Summit County 
(just east of Salt Lake), Mormons barely make up a majority 
(53 percent) because the gentrified mining town of Park 
City-now Utah's wealthiest area per capita-has attracted 
droves of artists, skiers, and others from outside the state. We 
have deleted both San Juan (40 percent LDS) and Grand coun- 
ties (31 percent) from the domain. There, Mormons and non- 
Mormons have struggled over land and water rights since 
1880. The Church has tried in vain to "capture" the southeast 
comer of Utah from ranchers, farmers, Navajos, and-more 
recently-artists and recreationists lured to this section of the 
Colorado Plateau. 

Mormons have had more success over the border in both 
Nevada's and Wyoming's Lincoln County and, of course, in 
neighboring southeast Idaho. But even there, two counties 
centered on the transportation hub of Pocatello fall short of a 
Mormon majority 

As Meinig noted in 1965, "In a numerical and narrow 
sense, this [rural domain] is the most thoroughly Mormon 
area."22 This still holds, even though the domain's share of the 
nation's LDS has dropped from 28 to 11 percent (and to 2 1 per- 
cent of the MCR's). One Utah historian, rooted in rural Arizona, 
disagrees with Meinig's claim that the Wasatch Front displays 
the most characteristic features of Mormon culture. For 
Charles S. Peterson, the national intrusions into Meinig's core 
long ago diluted the village (or "town") character of the Great 
Basin Kingdom. Peterson insists that "the system's real core 
was in southern Utah," the most isolated of Mormon realms.23 
He defines the core more narrowly than does Meinig, who 
points out the Salt Lake area's paradoxical nature while 
stressing its critical function as both an Intermountain and in- 
ternational capital. Ironically, the all-powerful Wasatch 
Front-particularly Utah County (Provo/Orem)-has become 
more Mormon and conservative in recent decades by draining 

off much of the domain's population. The domain's relative de- 
cline made me think the Church would never add more tem- 
ples to the four old ones located within it (in Logan, Manti, St. 
George, and Idaho Falls). Imagine my surprise when the 
Church announced its plan to convert the old Vernal 
Tabernacle in the Uinta Basin into a temple! 

The "Sphere"-conspicuous Mormon minority. Beyond the 
domain lies the sphere of LDS influence, the largest area of the 
MCR, which now has more Mormons than the domain-with 
15 percent of America's Saints (and 28 percent of the MCR's). 
The exact extent of the sphere depends on just how one de- 
cides to define the Saints as a conspicuous, cohesive minority 
in areas where, in Meinig's eyes, they "are mostly scattered, 
rather than strongly clustered . . .".2' One geographer, who 
also senred as cartographic editor for the Atlas of Utah (1981), 
included all areas where Mormons comprised 5 to 50 percent 
of the population. I have raised his lower limit to 10 percent, 
thereby shrinking his sphere considerably but extending 
Meinig's. to reflect continuing outward expansion since 1965. 
Either way (and fig. 3 shows both versions), in an area whose 
population often professes no formal religious affiliation, the 
Latter-day Saints make up the largest or next largest denomi- 
nation. In response to the sphere's growth, the Church has 
constructed temples in Boise and Las Vegas, giving that area a 
total of five (counting Cardston, Alberta, and Laie, Hawaii). 
The odd juxtaposition of a Mormon temple and gambling 
casinos in Las Vegas symbolizes the continuing strains be- 
tween the lifestyles of the "two peoples" within the Great Basin 
(or between the Angel and the Beehive, to use Armand Mauss's 
metaphors2*). 

POLICY IMPLICATIONS OF CHURCH GROWTH 

J UST as the United States still records at least half of the 
Church's membership, so the Mormon Culture Region 
still numbers at least half of the American Saints. 
Moreover, of all the six macro-regions into which I have 

divided Mormondom, North America has the highest reten- 
tion of members, and Utah, the highest of all the 
statedprovinces. The higher levels of activity among Amer/Can 
and especially MCR (or birthright or ethnic) Mormons strongly 
reinforce this region's global pre-eminence. In a sense, they 
also recreate the same kind of geopolitical and socio-economic 
imbalance that characterizes the world as a whole, with its 
growing North-South division between "haves" and "have- 
nots." At the April 1994 general conference, one apostle im- 
plied as much when he said he told "a meeting of Church 
leaders in a country outside of North America" that "the Lord 
was grieved that only a small fraction of the members in their 
nations relied on the Lord's promises and paid a full tithing."26 
At the same session, a colleague made the more general obser- 
vation that "One major concern of the General Authorities is 
the lack of retention in full fellowship of some new converts 
and those who are less active in the He likely had 
in mind the fastest-growing areas where retention and activity 
rates are low. 
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FIGURE 6 

Mapping Salt Lake's Mormon-Gentile split. 
Meinig used this 1930s aerial view of Salt Lalze City's Central Business District to illustrate the city's Mormon-Gentile 

split. The arrow on the left points to the Hotel Utah and the Mormon cluster The arrow on thefar right points 
to the Hotel Newhouse and the Gentile terminal ofthe CBD. The center arrow indicates Fort Douglas, 

a symbol offederal supremacy over Mormon Country. All'three areas have changed greatly since then. 

The makeup of the general authorities also mirrors the pre- 
ponderance of Intermountain West Americans in the operation 
of the global Church. All fifteen members of the highest ech- 
elon of the LDS hierarchy are either products of the Mormon 
Culture Region or, in two cases, have close family ties to it as 
part of the Mormon American diaspora. Of the sixty-six 
Seventies who presently preside over the Church's twenty-two 
areas, only sixteen are not North Americans (and only four of 
them serve as presidents).28 Europe and Asia both have four 
representatives, and Latin America has eight, but Oceania and 
Africa have none. Judging by a recent comment by President 
Hunter, the Church senses the imbalance that has resulted in 
part simply from its rapid growth and the lack of experienced 
leadership. He predicts "increasing responsibility for stake and 
ward leaders and the rise of more people from ~arious cultures 
to the ranks of general au th~r i t ies . "~~ But until that happens, 
and the Church can bridge thr gap between its diverse periph- 
eries and its controlling center, Mormonism seems likely to re- 

main a largely American or an Intermountain West faith, even 
as North America's share of the membership shrinks. If that 
conclusion disturbs those impatient to make their vision of a 
worldwide church a reality, let me make three modest sugges- 
tions for lessening the imbalance between the two unequal 
halves of the Church. First, if growth is the Church's primary 
problem, then why not take steps to grow more slowly but, in 
the long run, more strongly?30 

Second, perhaps the Church could expand its humanitarian 
projects by devoting more missionary time, if not funds, to 
them as a means of improving the living conditions of both 
members and non-members. If "there are doubts in the minds 
of many Brazilian [and other non-AmerICan] members that 
Americans are truly concerned for the poor," such projects 
would surely help dispel them.31 

Finally, the Church could create sister-stake alliances to link 
the stronger wards of North America with the weaker ones 
throughout the world (and even within the United States and 
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Canada). The apparent success of the nondenominational 
Ouelessebougou-Utah Alliance in Mali, West Africa (now 
headed by general authority emeritus Marion D. Hanks), 
might serve as a model for a series of projects connecting 
AmerICan Mormons with members of other societies in per- 
sonal ways that would enrich the lives of all involved. 

After all, as early as 1832, Joseph Smith rece' ived a revela- 
tion commanding members of the infant L D ~  church to acquire 
sufficient knowledge and understanding of the world's coun- 
tries and cultures that they would be well-prepared to magnify 
their callings as missionaries. (D&C 88:77-80.) Part of that 
preparation for the present generation might require many 
MCR and other well-off members to become both more cos- 
mopolitan and more concerned about the welfare of the 
growing numbers of Saints in Latin America, East Asia, and 
Africa. The global fate of the Mormon faith in the coming cen- 
tury may well hinge on the Church's ability to forge closer rela- 
tions among its diverse and distant members. Z3 
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CALL FOR PAPERS 
As part of an on-going personal histories 

project, Family Fellowship is collecting the 
stories of lesbians or bisexual women who 

have married or are presentlv married. 
For information contact: 

Karen Swannack Sara Jordan 
36912 17th Ave. S. P.O. Box 22235 
Federal Way, WA 98003 SLC, UT. 84122 
CanOepIay@aOl.~Om HLDOMAIN.HLCHS.SJORDAN@ 
(206-874-8362) email.state.ut.us 

(801-328-1969) 

Future topics include ( I )  stories related to HIV disease and 
(2) stories of spouses and former spouses of homosexual or 
bisexual people. Other topics to follow. 
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