
S U N S T O N E  

R E V I E W S  

SWIMMING UP THE MAINSTREAM 
THE ANGEL AND THE BEEHIVE: 

THE MORMON STRUGGLE WITH ASSIMILATION 
by Armand L. Mauss 

University of Illinois Press, 1993 
257 pages, $29.95 

Reviewed by 0. Kendull WhiteJr 

The Angel and the Beehive is a worthy 
successor to Thomas E O'DeaS The 

Mormons. O'DeaS analysis ends afew 
years short of the peak in Mormon 

assimilation to American culture; Mauss 
examines what has happened to 

Mormonismfrom then to the present. 

F OR BOTH SCHOLARS and Latter-day 
Saints interested in Mormonism as a 
historical, social, and religious phe- 

nomenon, Armand Mauss's f i e  Angel and the 
Beehive: The Mormon Struggle with 
Assimilation is a fresh and intriguing interpre- 
tation of twentieth century Mormonism. As 
Thomas E O'Dea's The Mormons provided a 
superb extension of E. E. Ericksen's classic, 
The Psychological and Ethical Aspects of 
Mormon Group LiJe, which was the first solid 
social scientific analysis of the Mormon phe- 
nomenon, The Angel and the Beehive is a 
worthy successor to Thomas O'Dea. While 
O'Dea's analysis ends a few years short of the 
presumed peak in Mormon assimilation, 
Mauss examines what has happened to 
Mormonism from then to the present. 

0. KENDALL WHITEJR. is author of Mormon 
Neo-Orthodoxy: A Crisis Theology and Chair 
of the Department of Sociology and 
Anthropology at Washington and Lee University 
in Lexington, Virginia. 

Based upon the classic Weber-Troeltsch 
church-sect theory, Rosabeth Kanter's work 
on commitment mechanisms, and the 
market metaphor of rational choice theory, 
Mauss argues that new religious movements 
initially pose a threat or challenge to their 
host society In response, the society attempts 
to either domesticate or destroy the move- 
ment. 

Since the logical extreme of either domes- 
tication or destruction is the end of the 
uniqueness of the movement, religous 
movements have a vested interest in devel- 
oping strategies that enable them to maintain 
a dynamic tension between themselves and 
society that avoids both demise and absorp- 
tion. The optimum tension is one that re- 
quires sufficient sacrifice and commitment 
from adherents to generate a distinctiveness 
that preserves the group's identity, encour- 
ages retention of existing members, and en- 
hances its appeal to outsiders. This tension is 
dynamic: it requires oscillation along a con- 
tinuum between the "predicament of disre- 

pute" and the "predicament of respectability" 
I suspect that Mauss's theoretical musings 

follow as much from his attempt to make 
sense out of his Mormon experience as from 
his general interest in the sociology of reli- 
gion. He clearly intends to use the Mormon 
case as compelling evidence for his theoret- 
ical model of religions oscillating between 
disrepute and respectability The model en- 
ables us to understand recent Mormon expe- 
rience, and the Mormon case enhances our 
theoretical understanding of religious move- 
ments generally Mauss succeeds in both 
tasks. The angel (Moroni) symbolizes the 
charismatic element-the distinctive beliefs, 
rituals, and practices that link Mormons to 
the sacred; the beehive symbolizes the sec- 
ular host society-its values, beliefs, and de- 
mands. 

MORMON ASSIMILATION 
AND RETRENCHMENT 

Are the changes in Church policy during 
correlation a continuation of assimilation or a 

reaction against the host culture? 

D URING the first half of the twentieth 
century, Mauss argues, the Mormon 
quest for respectability became one 

of the most successful assimilation stories in 
American history. However, the prospects of 
complete assimilation, with the corre- 
sponding loss of a distinctive Mormon iden- 
tity, led to a renewed emphasis on Mormon 
peculiarity in the early 1960s. Turning in- 
ward toward the distinctive elements of the 
angel reflected a more or less conscious re- 
trenchment strategy designed to delineate, at 
least symbolically, the social and cultural 
boundaries between Mormons and others. 
Should Mormon peculiarity again become a 
problem by inhibiting the retention of mem- 
bers and impeding Church growth, MaussS 
theoretical model suggests that we might ex- 
pect another phase of assimilation. Church 
leaders then will adopt again organizational 
policies, and the Saints will create informal 
practices that facilitate rapprochement with 
society. If the Church successfully maintains 
an optimum tension with its host societies, it 
may indeed become the new world religion 
envisioned by Jan Shipps, with the numbers 
projected by Rodney Stark of more than 200 
million saints by 2080.' 

Does Mauss's evidence support his re- 
trenchment hypothesis? I think so. He can 
demonstrate a growing conservatism among 
Mormons, both religious and political, 
through his own pioneering surveys of 
Mormon religiosity during the sixties and the 
National Opinion Research Center data from 
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"Mauss's The Angel and the Beehive should be read by everyone interested 

in Mormonism during the second half of the twentieth century " 

the eighties, even though the samples are not 
clearly comparable. His analysis of mstitu- 
tional changes, especially implications of the 
Church correlation program and the in- 
creasing concentration of lawyers and busi- 
nessmen among top officials, enables him to 
document trends toward the centralization of 
power such as the standardization of meet- 
ings, manuals, teaching processes, and mis- 
sionary lessons and the simplification of doc- 
trines, beliefs, and ideas. His secondary 
sources certainly document the contempo- 
rary affinity with conservative Protestant 
christologies and doctrines of salvation re- 
flected in novel developments in theology, 
canonization, leadership rhetoric, hymnals, 
and official political activity Mauss does not 
stretch credulity when he asserts that much 
of recent scholarship on Mormonism is com- 
patible with his thesis. 

But is the failure of the research to contra- 
dict his claims sufficient to validate them? 
Many of the trends discussed by Mauss and 
much of the literature he has cited are 
amenable to a quite different interpretation. 
It is possible to view Mormon institutional 
policies, politics, and theological develop- 
ments as a continuation of, rather than re- 
treat from, the assimilation process. If we 
perceive the sixties, especially from the mid- 
decade onward, as an aberration in recent 
American experience, then we may regard 
presidential administrations during the sev- 
enties and eighties, with the possible excep- 
tion of Jimmy Carter's, as reflecting a more 
conservative national mood. Epitomized in 
the two elections of Ronald Reagan, the na- 
tional climate to which Mormonism might be 
expected to have accommodated was panic- 
ularly compatible with the interests of the 
most conservative LDS authorities. Protestant 
fundamentalists were now fully legitimated 
with a true believer at the helm of the ship of 
state. Hence, the Mormon efforts to reassure 
others that Mormonism is fully Christian, 
when compared to the corresponding trends 
toward conservative Protestant christologies 
and the growing affinity with neo-orthodox 
and fundamentalist theologies, may reflect 
further assimilation to a more conservative 
American culture. Indeed, neither the 
Mormon dietary code nor the preoccupation 
with family values would set the Latter-day 
Saints off from those of the nation. If any- 
thing, as Mauss has argued on other occa- 

sions, Mormonism's social agenda appears to 
be encoded in contemporary American cul- 
ture. Organized political action against 
pornography, the Equal Rights Amendment, 
and gay and lesbian rights could reflect more 
of the Church's vested interest in established 
power structures than a turn inward toward 
the distinguishing attributes of the angel. 

Indeed, even the most significant change 
in Church policy during the twentieth cen- 
tury, the 1978 revelation admitting black 
Latter-day Saints into full fellowship in the 
Church, contrary to Mauss's position, could 
be regarded as the high point in Mormon as- 
similation. Neither the fact that overt polit- 
ical pressures were relaxed from their peak 
during the late sixties and early seventies, nor 
the fact that the Church's success in Brazil 
had presented it with a serious dilemma 
(what if you build a temple and nobody can 
come?) negates the rewards the Church 
would realize by finally capitulating to ex- 
ternal and internal pressures. If the Latter- 
day Saints were to enjoy the respectability 
they had pursued for so long, then they 
must be at least as accommodating on 
racial issues as are other American 
churches. Even C. Eric Lincoln, a distin- 
guished African-American scholar, saw 
the revelation as the removal of the last 
vestige of official racism by a major 
American den~mination.~ 

H AVING suggested that the data 
Mauss marshals to support his 
thesis can be interpreted differ- 

ently does not mean that hi; thesis is im- 
plausible. He identifies five themes that 
are characteristic of an official retrench- 
ment policy: (1) renewed emphasis on 
continuing revelation, (2) preoccupation 
with genealogy and temple work, (3)  
family renewal, (4) expansion and stan- 
dardization of missionary activity, and (5) 
religious indoctrination through the ex- 
pansion of the church educational 
system. His pioneering survey data from 
the sixties and the National Opinion 
Research Center data from the eighties in- 
dicate that official retrenchment suc- 
ceeded, if the attitudes of Latter-dav 

with its lay ministry, seldom acknowledges 
gaps among official, folk, and intellectual tra- 
ditions, Mauss's use of these distinctions pro- 
vides the first systematic analysis, to my 
knowledge, of the process by which ideas 
generated at the folk level are subsequently 
legitimated at the official level. His analyses 
of institutional sources for a Protestant form 
of fundamentalism and its folk counterpart, 
both of which have made significant inroads 
into Mormonism during the past two 
decades, are particularly insightful. However, 
they, too, can be interpreted as further evi- 
dence of Mormon assimilation. The funda- 
mentalist resurgence permeating national 
and international religious and political cul- 
tures indicates that Mormon fundamen- 
talism, though a radical departure from tradi- 
tional Mormon thought, is simply another 
expression of national and international 
trends. Mormon fundamentalism is not 
unique. 

Be that as it may, I find Mauss's analysis of 
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D. Jeff Burton 
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Saints are the criteria. Moreover, he intro- 
duces the reader to a common distinction 
made in religious studies between official 
and folk religion. While Mormonism, 
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official retrenchment-especially with the 
Church's reemphasis on a simplistic concep- 
tion of continuing revelation, concern with 
genealogy and temple work, preoccupation 
with the family, and focus on religious indoc- 
trination through expansion and increased 
control of the educational system-the most 
convincing evidence for Mormonism's turn 
inward toward the angel. I have raised the 
above issues simply to suggest that a case can 
be made for continued assimilation, the out- 
ward turn toward the beehive. 

THE DEBATE OVER 
MORMON ETHNICITY 

Can Mormons be an ethnic group 
and a world religion? 

T HROUGH the remainder of this 
essay, I will comment on the implica- 
tions of Mauss's analysis for the de- 

bate over Mormon ethnicity, argue for a dis- 
tinction between the Church and 
community, and reflect on how the changes 
Mauss so clearly documents have apparently 
affected him and me. 

No one has made a more important con- 
tribution to our understanding of the ideo- 
logical uses of the notion of Mormon eth- 
nicity than Mauss. In other works, which he 
references in his book, he has shown how the 
Church, especially the public relations de- 
partment, benefits from Mormons being de- 
fined as an ethnic group: he has also argued 
that scholars have a vested interest in con- 

ceptualizing the Mormon experience in 
ethnic terms as this further legitimates their 
own study of ~ o r m o n i s m . ~  Mauss finds this 
use of the concept of ethnicity dubious at 
best and absurd at worst. 

If the conceptualization of Mormons as a 
distinct people, an ethnic group, has any 
meaning at all, Mauss believes that it must be 
limited to the nineteenth century when the 
Saints pursued a separate, autonomous social 
order. In the latter half of the twentieth cen- 
tury, when the conceptualization of Mormon 
ethnicity gained currency, Mormons were at 
the peak of their respectability and assimila- 
tion into American society Martin Marty's re- 
cent argument that it is more useful to con- 
ceive of Mormons as "a people" than a 
Church, because of their shared "story,"4 falls 
under surprisingly harsh judgment from 
Mauss: 

Surely it becomes ludicrous if we 
go far beyond the common reli- 
gious tradition (story) and attempt 
to define Mormons from all the cul- 
tures and colors of the world as 
somehow constituting a new and 
separate ethnic category. Why not 
call it a new world religion, as Jan 
Shipps and Rodney Stark would 
have it? Indeed, there is something 
incongruous and antithetical about 
thinking of the Mormons as a 
world church and as a separate 
ethnic group at the same time. 
(65-66.) 

But is Marty's claim ludicrous? To begin 
with, he is saying something that Mauss re- 
minds us about. Mormonism is unique in 
crucial ways that make it neither a clearly 
identifiable sect nor an assimilated church. 
There is something about the character of 
Mormonism that distinguishes it from typical 
Christian denominations. Mormonism's suc- 
cessful oscillation between resistance and ab- 
sorption into American culture has left it 
with an especially compelling story, defining 
a collective identity that, if not unique in 
American experience, is nonetheless more vi- 
brant, textured, and pronounced than is typ- 
ical of other denominations. It is the question 
of Mormon identity, which Mauss believes 
has become "blurred and problematic in the 
second half of the twentieth century, that is 
responsible for this preoccupation with 
Mormon ethnicity Actually Mauss devotes 
limited attention to the ethnicity debate, but 
the issue is relevant. His retrenchment hy- 
pothesis assumes a strategy of delineating so- 
cial and cultural boundaries between Latter- 
day Saints and other Americans, and these 
boundaries provide the framework for ascer- 
taining who or what is a Mormon. If the an- 
swer is firmly grounded in a distinctive col- 
lective experience producing the "master 
identity" for participants-their principal 
means for defining themselves-then we 
may speak of emergent ethnicity 

I do not know if Marty would balk at con- 
sidering Mormonism a new world religion, 
but I suspect he would be surprised to dis- 
cover that there was something incongruent 
or antithetical about thinking of Mormonism 
in both religious and ethnic terms. Surely we 
think of Judaism and Islam precisely this 
way Moreover, this shift in language from 
"new world religion" to "a world church 
may be significant for Mauss's claim about in- 
congruence. I ,  too, would find the identifica- 
tion of a world church and ethnicity prob- 
lematic, but I see no inherent incompatibility 
between a world religion and ethnicity. A 
church is an organization, an institution, 
while a religion encompasses much more. Its 
patterns of social organization typically tran- 
scend the institutional church, including a 
broader community and possibly a variety of 
subcultures with distinctive beliefs, ritual 
practices, and behavioral requirements. For 
example, Sunstone, both as magazine and its 
symposiums, is part of the Mormon religion 
and community That it is not the institu- 
tional Church is abundantly clear from re- 
cent actions of the First Presidency and eccle- 
siastical courts. Clearly, it is possible to 
participate in the Mormon community and 
not the LDS church. 
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Obviously, I am suggesting that the com- 
munity and the Church are not coterminous. 

my adult life, at least in a social and Moreover, Latter-day Saints, whatever their 
intellectual sense, despite my con- relationship to the Church or community, 

The cbmmunity is larger than the Church, 
and its boundaries are expanding to include 
various subcultures linked to Mormonism 
through a common identity and perpetuated 
through their own media and organizations. 
While the community obviously includes the 
Church, the Church, I am convinced, has 
lost control of the community and no longer 
can dictate or define Mormon culture. 

I hope this distinction between commu- 
nity and church clarifies some of my points 
regarding Maussk analysis. As the Saints turn 
inward toward the angel in their contempo- 
rary retrenchment, they seek new identity 
markers to clarify the meaning of being 
Mormon in a world with which they have be- 
come too comfortable. While some individ- 
uals search for identity exclusively within the 
fabric of the institutional Church, this quest 
takes others through one or more of the var- 
ious subcultures comprising the Mormon 
communitv. Whether efforts to construct a 
collective identity are successful enough to 
warrant the label of Mormon ethnicity, or 
merely constitute a symbolic means of delin- 
eating loose boundaries between the Latter- 
day Saints and their host society, remains 
both a matter for debate and scholarship. In 
the meantime, Mauss has, as he confesses in 
his preface: 

come to feel increasingly marginal 
to the Mormon community during 

itself. nity during the twenty-first century How ec- - 
I, on the other hand, who left institutional clesiastical officials and Latter-day Saints at 

Mormonism in the mid-sixties, have neither the folk level address the relationship be- 
the inclination nor the credentials for activity tween the "gospel" and their culture will de- 
in the Church; but I confess to a growing termine whether or not the Mormonism with 
sense of participation in a Mormon commu- which most of us are familiar will persist into 
nity. as conceptualized above. I realize that the future or become extinct 
Mauss may be using community and church In spite of phenomenal growth and re- 
as synonyms, or conceiving of the commu- markable changes, Armand Mauss could . . 

nity as active Mormons both within and out- have finished his book with Thomas O'Dea's 
side of formal church settings. Consequently, conclusion: Mormonism's past does not ., . , 
by my usage of community, he may not feel augur badly for its future. B 
alienated. However, if he does use "Mormon 
community" in the same sense in which I NOTES 
have used the concept, then I find it fasci- 

1. See Jan Shipps. hlormonism: Thc Story 01 a New Religious nating that he is from the cornmu- 
Tradition (Urbana. University of Illinois Press. 1985) and Rodney 

nity while participating in the institution Stark. "The Rise of a New World Faith," Review 01 ~eligious 

while 1 am alienated from the institution but 
R e Y ~ : 2 : ~ ~ ~ ~ ~ ~ ~ ~ ~ ~ ~ ~ l ~ ~ n d , h e  Minuiv 

participate comfortably in the community. DII,~,, (New York: Hill and w a n ,  1984). 184. 
3 Scholarly careers may be built on the attention devoted to Be 'hat as it may' nr and the aehive 

Mormonism. However. this IS n i  more so h those positing 
should be read by everyone interested in Mormon ethnicity than for scholars W ~ O  ponray Mormonism as a 

Momonism during the second half of the new world religion In fact. ~IMauss's book enjoys the attention 11 
deserves among soc~olog~sts of reltgion. then he too wtll have fur- 

twentieth century. Even those not specifically ther lemtimated Mormon studles. All social scientists writine 
concerned with Momonism should find this today eGoy greater access to professional journals and pubhshery 

because of the role of Thomas O'Dea in making Mormon stud~es 
for its insight into respectable. Of course. none of this has any bearing on the tntel- 

the ways religious movements interact with iectual merits of panlcular conceptualuations 
4 Manin Many, "It Ftnally All Depends on God." SUNSTONE their host societies. This volume is an impor- (Ma,h 1987), 46 

tant contribution to the sociology of relipon. 
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BOOKS, 3269 S. MAIN, #250, PO. BOX 9027, SALT 
LAKE CITY, UT 841 09-0027 (8011486-31 1 1). 102 

NEWSPAPERS & MAGAZINES ] 

MEDITATION FOR MORMONS 
Seeking Internal Peace in a 

World of Conflict 
Introducing a newsletter that treats millennia1 
topics: meditation, holistic health, oneness with 
nature. This monthly newsletter will bring new 
ways to look at your world, family, self, and God, 
all in an LDS context. One-year subscription, 
$15. Meditation for Mormons. I? 0. Box 514. 
Santa Clara, UT 84765, (8011673-8589). 105 

tinuing and conscientious partici- will learn a great deal about Mormonism 
u - 

pation in church activity (including during the past few decades, and they will 
leadership), and despite my own find a fascinating chapter that anticipates real 
deep personal faith in the religion problems for both the Church and commu- 

'HE WORD BAZAAR 
STUDENT REVIEW 

BYU's unofficial student magazine is now in its 
ninth year! Examine the life and issues at BYU 
through essays written by students and fac- 
ulty-humorously, sometimes critically, but al- 
ways sensitively. One-year subscriptions, $15. 
Student Review, PO. Box 2217, Provo, UT 
84603. 099 

MORMON ORGANIZATIONS 

MORMON ALLIANCE 
EcclesiasticaVspiritual abuse occurs when a 
Church officer, acting in his calling and using the 
weight of his office, coerces compliance, im- 
poses his personal opinions as Church doctrine 
or policy, or resorts to such power plays as 
threats and intimidation to insure that his views 
prevail in a conflict of opinions. The suggestion 
is that the member's faith is weak, testimony 
inadequate, and commitment to the Church 
lacking. The memberwho wants to talk about the 
issue frequently finds that the leader accuses 
him or her of "not supporting Church leaders." 

The Alliance listens to people who want to 
talk about such experiences. By documenting 
cases, we hope to encourage more sensitive 
leaders and more empowered members. 

To report cases, write to the Mormon Alliance 
(6337 Highland Drive, Box 215, Salt Lake City, 
UT 84121) or telephone Lavina Fielding Ander- 
son (8011467-1617). Subscriptions are $30 per 
calendar year and include four newsletters and 
the annual volume of case reports. 104 
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$3 per line; four-line minimum (including 
headline) at $1 2. Text lines counted at seven 
words per line; headline counts as one line 
(unless unreasonably long). Multiple-run 
discounts are 10% for four times, 15% for 
six, and 20% for eight. Other section titles 
may be specified, such as "printing serv- 
ices: "books wanted," etc. Payment must 
accompany the ad-we do not bill. Send ad 
text and check or credit card number to 
Word Bazaar, Sunstone Foundation, 331 
Rio Grande, Suite 206, Salt Lake City, UT 
841 01 (fax 8011355-4043). 
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IN THE CHURCH 

DIFFERING VISIONS 
by Roger D. Launius and Linda Thatcher 

University of Illinois Press, 1994 
402 pages, $32.50 

Reviewed by Milan D. SmithJr: 

The most important contribution of 
these essays lies in each author's 
attempt to understand, fvom the 

perspective of that person, the specific 
reason(s) why he or she left or was 

expelled from the Church. 

A CCORDING TO ITS editors, 
DiJering Visions "seek[s] to describe 
the vision of Mormonism that cap- 

tured converts, to understand the particulars 
of the lives of certain dissenters and what 
prompted them to take the courses they 
took, to assess the factors intrinsic to the 
movement that prompted dissention, and to 
analyze the development of a major 
American religion from the perspective of a 
dissenting tradition." Although the seventeen 
essays are of uneven quality, the book gener- 
ally succeeds in achieving the editors' objec- 
tives with respect to the lives examined. Each 

MlLAN D. SMITH JR. (mdsmb@aol.com.) is a 
corporate lawyer who lives in Manhattan Beach, 
Calqomia. He is the father of six, a former 
bishop, and an avid reader of Church history 
books and articles. 

by a different author, sixteen of the essays 
deal with the lives of dissenting members of 
the LDs church, and one deals with a dis- 
senter from the ranks of the RLDS church. 
Some individuals considered are familiar to 
well-read, current Church members (such as 
David Whitmer, William E. McLellin, Fawn 
McKay Brodie and Sonia Johnson) but most 
are generally unknown. 

Several of the essay subjects appear to 
have been motivated by a belief that both 
the integrity of the gospel, as personally un- 
derstood, and the honor of the member 
were at stake. Most, however, seem to have 
been prompted by baser concerns, such as 
desires for personal power and wealth. I was 
particularly fascinated by the stories of John 
Corrill, Henry W Lawrence, and Frank J.  
Cannon. 

According to an essay written by Kenneth 

H. Winn, John Conill was once sufficiently 
dedicated to the Church that he offered his 
life to a Missouri mob in exchange for the 
safety of Church members, but he ultimately 
ran afoul, first of the Prophet Joseph for 
being unwilling to follow all his revelations, 
and later. of the "Danites" for warnine those 
whose lives were threatened by "fellow 
"Saints" to flee. An avid frontier republican, 
Corrill declared: "For my part, I had rather 
enjoy liberty in Hell than suffer bondage in 
Heaven." (69) 

Henry Lawrence was a prominent Utah 
Church member and merchant who privately 
subscribed to the Godbeites' call for a trans- 
formation of Mormon society into one that 
was more oven, tolerant. diverse. and inte- 
grated into t ie larger society To that end, he, 
among others, encouraged the immediate de- 
velopment of Utah's mining interests, even 
though it was strongly opposed by Brigham 
Young. When the principal Godbeites were 
excommunicated in what essayist author 
David Griffiths describes as "a medieval theo- 
political drama," (223) all in attendance were 
asked to sustain the decision of the "trial." 
Put on the spot, Lawrence refused to agree, 
as a matter of conscience. Brigham Young 
and Daniel Wells later pleaded with him to 
change his views, but he refused and was ex- 
communicated. Although his mercantile - 
business was initially mined, he soon pros- 
pered again. He helped found the Liberal 
Party and its house organ, the still extant Salt 
Lake Ttibune, LO oppose the Church's People's 
Party He held public office, helped found the 
Alta Club, and was even named the second 
receiver of the Church's property escheated 
to the government under the Edmunds- 
Tucker Act of 1887. Among the "radical" po- 
litical positions he espoused were 
development of the initiative and refer- 
endum, elimination of the electoral college, 
direct election of U.S. senators by the people 
(rather than by state legislatures), exemption 
from taxation for most single-family resi- 
dences, and an eight hour workday In some 
uncanny ways, he bears a resemblance to Sir 
Thomas More, as portrayed in A Man For All 
Seasons. 

Frank J. Cannon was a son of George Q. 
Cannon, a member of the First Presidency, 
and the brother of Abraham Cannon, an 
apostle. Despite difficulties with alcoholism 
and promiscuity, Cannon ultimately became 
one of Utah's first United States senators as 
well as the author of a faith-promoting book 
(although he said his father was the author), 
The Histoty ofloseph Smith the Prophet. In 
1905, after several run-ins with members of 
the First Presidency over the Churchk con- 
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tinuing political intervention and certain 
monetary matters, Cannon publicly de- 
clared that he no longer believed in the 
divinity of the Church and was excom- 
municated. 

The most important contribution of these 
essays lies in each author's attempt to under- 
stand and describe, from the perspective of 
that person, the specific reason(s) why he or 
she left or was expelled from the Church. 
This is a step forward for those interested in a 
more balanced perspective on Mormon his- 
tory Too often the traditional practice of 
Mormon historians and officials has been to 
dismiss those who cease activity in or are ex- 
pelled from the Church as "apostates, charla- 
tans, or even psychopaths" and, thus, too 
base to warrant further consideration. 

Another insight from the book is that 
Mormonism continued to exert a significant 
influence on the lives of the dissenters even 
when they were outside the Church. As the 
editors, twisting the old adage, suggest, "you 
can take the people out of the church, but 
you cannot take the church, or more pre- 
cisely its social and behavior system, out of 
the people." 

Ironically, one of the clearest messages 
from this book about dissenters is that there 
is no "right" of dissent in the Church. Despite 
the substantial number of dissenters in 
Mormon history, public disagreement with 
Church authorities has never been consid- 
ered legitimate. The Church has consistently 
sought unity and consolidation of doctrine 
and authority, not "heresy" (from the Greek 
word hairesis, which literally means 
"choice.") As some put it, when the Prophet 
speaks, the debate is over. This is the or- 
thodox (literally meaning "straight thinking") 
religion. Those who voice other views have 
generally been perceived to be disloyal and 
harmful to the Church. With few exceptions, 
one can believe whatever one wishes as long 
as those ideas and thoughts are kept private. 
However, as shown by the lives of the sub- 
jects of these essays and the fairly recent ac- 
tion taken against prominent dissenters in 
the LDs church, when any Church member 
publicly and repeatedly challenges duly con- 
stituted Church leaders concerning official 
doctrinal or political positions or attacks the 
character of one or more present or past 
prominent Church leaders, that person's 
membership in the Church will likely be 
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Compiled by Will Quist 

This section features recent titles of interest to 
Mormons; descriptions are often taken from 
promotional materials. Submissions are wel- 
come. 

BIOGRAPHY 
Images of the Prophet Joseph 

Smith. Davis Bitton. Aspen Books, 
1996, pb, 198 p., $11.95. 

A respected Mormon historian helps us to 
"see Joseph as he was seen by his friends and en- 
emies, as a prophet. as a man, and perhaps as he 
saw himself." 

Lion of the Lord: Essays on the Life 
and Service of Brigham Young. 
Ed. Susan Easton Black and Larry C. 
Porter. Deseret Book, 1995, hb, 402 p., 
$19.95. 

Brigham Young's roots, succession, and 
teachings; and his life in relation to such topics 
as the Twelve, the Mormon Battalion, the rail- 
road, Mormon gathering and colonizing, tem- 
ples, women, and priesthood. 

HISTORY 
ldent: T 
lr. Ed. Bn 
300kS, 19' 

From Historian to Diss he 
Book of John Whitme ~ c e  
N. Westergren. Signature 1 35, 
hb, 207 p., $24.95. 

"The earliest commissioned history of 
Mormonism. published for the first time in its 
entirety from the original manuscript." A signifi- 
cant early Mormon history source. 

Kingdom on the Mississippi 
Revisited: Nauvoo in Mormon 
History. Ed. Roger D. Launius and 
John E. Hallwas. University of Illinois 
Press, 1996, pb, 282 p., $16.95. 

Covers such topics as the Nauvoo Charter 
and Legion, the Martyrdom, the political 
kingdom, the Mormon press, polygamy, 
Brigham Young. Emma, and Joseph Smith 111. 

The Legacy of Mormon Furniture: 
The Mormon Material Culture, 
Undergirded by Faith, Commit- 
ment, and Craftsmanship. Marilyn 
Conover Barker. Gibbs-Smith Publisher, 
1995, large hb, 144 p., $29.95. 

"The creative range of individual Mormon 
craftsmen is captured in photos and diary ac- 
counts spanning a thirty-year period over a cen- 
tury ago." 

called into question. 
Differing Visions makes a valuable contri- 

LIFESTYLE 

bution to our improved understanding of the Making Peace: Personal Essays- 
rich heritaee and faith of Mormonism. I h o ~ e  Eugene England. Signature Books, " 
other volumes dealing with other dissenters 1995, pb, 247 p., $14.95. 

will be published. D "Gives the Christian ethic a seductive appeal. 

Drawing from experiences in Utah's trout 
streams, visiting strife tom Los Angeles, and 
living in American Samoa, England demon- 
strates surprising ways to bring about personal 
and national peace." 
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UTAH 
Great and Peculiar Beauty: A Utah 

Reader. Ed. Thomas Lyon and Terry 
Tempest Williams. Gibbs-Smith Pub- 
lisher, 1995, hb, 1010 p., $49.95. 

"A celebration of this state's unique, diverse, 
and evocative literature . . . stories (both Rction 
and nonfiction), journal entries, interviews, and 
poetry . . . the Great Basin, the Urban Terrace, 
the Mountains, the Colorado Plateau, and 
Dixie." 

Utah: A Centenni 
Photos by Tom Ti1 
Williams; foreword u y  l r r  1 y k=.LIIJZ.aL 

Williams. Westcliffe 
large hb, 143 p., $45 

The camera's focus 
than the people: "takes the reader on a visual 

journey through a timeless landscape." 

Utah: A Portrait. William B. Smart and 
John Telford. University of Utah Press. 
1995, large hb, 232 p., $39.95 

A mix of personal essay, color pt 
and historical quotation illumines thc 
regions, past and present 

Utah Road 
ilation c 
and Hi 
Gregrson. Gntlin 
large pb, 236 p., $15 

The history on roai 
markers gives "a glimpse ot early ploneer Ille, 
struggles, and accomplishments. This book 
helps you Rnd the marker and monuments or, if 
you're in a huny, you can read about them as 
you pass by." With photos. 

Utah, the Right Place: The Official 
Centennial History. Thomas G. 
Alexander. Gibbs-Smith Publisher, 
1995, large hb, 487 p., $29.95. 

"The stories of the Anasazi; the Spaniards; 
the Mormons, Protsstants, Catholics, Jews, and 
Greek Orthodox; the athletes, artists, and enter- 
tainers-all the famous and not-so-famous 
people from Utah's past." 

A World We Thought We Knew: 
Readings in Utah History. Ed. John 
S, McCormick and John R. Sillito. 
University of Utah Press, 1995, pb, 491 
p., $24.95. 

Ethnic diversity, the seagull miracle, Utah 
socialists, Salt Lake City prostitution, the female 
franchise, Indian art, and bootlegging are just a 
sample of the topics discussed. 
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B O O K  N O T E S  

HISTORICAL ATLAS OF 
MORMONISM 

edited by S. Kent Brown, Donald Q. 
Cannon, and Richard H. Jackson 

New York: Simon and Schuster, 1994 
155 pages, maps, index 

617 4 A  
921 .JU 

Reviewed by F: Ross Peterson 

THIS VOLUME is 
a fantastic example 
of the most positive 
potential of histor- 
ical geography. The 
Historical Atlas of 
Mormonism com- 
bines seventy-four, 
one-page articles 
with two-color 
maps and biblion- - 

raphy The editors used the most noted 
scholars of Mormonism to create new essays 
of synthesis. 

The Atlas illustrates the evolution of 
Mormon history and practice. Articles and 
accompanying maps demonstrate the histor- 
ical Mormon migration from New York 
through Ohio, Missouri, Illinois, and, ulti- 
mately, to Utah. The migration routes, settle- 
ment patterns, population distribution, and 
contributions of significant individuals are 
catalogued. Every map is new and demon- 
strate' the capacity df contemporary tech- 
nology to enhance geographical 
presentation. Each map is clear, readable 
and, for the most part, understandable. The 
essays are designed to complement a partic- 
ular map, and some certainly succeed more 
than others. It seems redundant, however, to 
put "BYU Geography Dept." at the bottom of 
each map instead of simply acknowledging 
in the introduction the department's contri- 
butions. 

There are some problems in the Atlas that 
might be addressed in a future edition. The 
maps need a consistency that clarifies specific 
dates. Each map needs to be date specific be- 
cause those depicting statistics of 1994 will 
change immediately The number of temples, 
stakes, missions, and other units are con- 
stantly changing. The final maps, which 
show new buildings constructed in the 
United States from 1950 to 1965, definitely 
cry for an update. 

There is also a need for more twentieth- 
century maps. This century is nearly over, 

and the story of fantastic growth and devel- 
opment is illustrated well. 

However, one cannot complain too much 
because each combination of map and essay 
is a story. A good map on welfare land owned 
in 1950 compared to that owned in 1995 
would be interesting, as would one on recre- 
ational land ownership. The editors could 
utilize bar graphs to further illustrate dra- 
matic change over time. 

In totality, though, this is an exceptional 
book. The editors and publishers present a 
refreshing view of Mormonism from a geo- 
graphic perspective. The result is worthy of 
the effort, and any serious student of reli- 
gious history needs this book. P 

E ROSS PETERSON is director of the Mountain 
West Centerfor Regional Studies at Utah State 
University. 

LOST LEGACY: 
THE MORMON OFFICE OF 

PRESIDING PATRIARCH 
by Irene Bates and E. Gary Smith 
University of Illinois Press, 1996 

368 pages, $32.50 

Reviewed by Maureen Ursenbach Beecher 

LITTLE UNDER- 
stood and now de- 
funct, the office of 
"Patriarch to the 
Church" is thor- 
oughly documented 
and analyzed in de- 
tail in Lost Legacy: 
The Mormon Office of 
Presiding Patri- arch, 
by Irene Bates and E. 

Gary Smith. Smith is theson of Elder Eldred 
G. Smith, the last holder of the office. He was 
joined in the study by Irene Bates, whose 
UCIA dissertation on the office provided the 
ur-tew from which the book was produced. 

From the 1833 call of Joseph Smith Sr. as 
first patriarch, the analysis traces chronologi- 
cally the metamorphosis of the office from 
one of co-presidency with the prophet to its 
diminution in the emeritus designation of 
the eighth in the line, Eldred G. Smith, in 
1979. Basing their analysis on the theoretical 
framework of Max Weber, the authors con- 

clude that the dissolution was "probably in- 
evitable" given the incompatibility of op- 
posing forms of power, those emanating from 
"family charisma" and those arising out of the 
"office charisma." Documentation from the 
LDs Church Archives and other sources is de- 
tailed and complete. Lost Legacy is an ad- 
mirable study that answers a whole raft of 
historical and theological questions. P 

MAUREEN URSENBACH BEECHER is the co- 
author of Women of Covenant: The Story of 
Relief Society 

PERSPECTIVE 

Between waves at low tide 
the high-stepping birds pick 
amongst the soft ruins of some child's 
sandcastle-finding nestled beneath 
what must once have been grand turrets 
and towers, glittering morsels of sand crab- 
till the water moves them further up and on. 

From the wooden porch, where she rocks 
slower than the breeze, faster than the 
waves, 
all such minutiae are illusory. 
The roar and swell are subdued, shore 
washes imperceptibly into sky, broken 
only by the clamorous horizon 
of the sea. 

When the rains come over the hill at last, 
the fabric is drawn tight, silent gulls 
shoot the clouds, diving into the mist, 
pushing back up and through 
where sunlight dries their wings 
for the next descent, knitting 
up the ravelled sleeve of care 

till all the world is one, 
till morning comes to find her 
taking sand dollars and starfish, 
but leaving footprints in her wake. 

-C. WADE BENTLFl 
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