
S U N S T O N E  

R E V I E W S  

CHRISTIAN SCHOLARSHIP AND THE 
BOOK OF MORMON 

NEW APPROACHES TO THE BOOK OF MORMON 
edited by Brent Lee Metcalfe 

Signature Books, 1993 
446 pages, $26.95 

REVIEW OF BOOKS ON THE BOOK OF MORMON, 6.1 
edited by Daniel C. Peterson 

Foundation for Ancient Research and Mormon Studies, 1994 
556 pages, $12.95 

Reviewed by Todd Compton 

Both books sometimes come 
perilously near to aform of 
scholarship that has become 

unbalanced toward negative energy, 
in which judgmental generalization 

has more emotional weight than 
does evidence. 

S CHOLARSHIP, as I understand it, is 
dedicated to the proposition of 
looking at evidence and making an in- 

terpretation. As the scholar is not a solipsist, 
but is writing for both fellow scholars and in- 
terested laypeople, the evidence and subse- 
quent interpretation must be presented 
carefully in order to convince the audience 
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that the interpretation is correct. This process 
is much like a court of law: you have an in- 
terpretation, you present the evidence, and 
you make a final summation, arguing for 
your interpretation and, perhaps, against the 
interpretations you have rejected. Later, 
other scholars make new interpretations, re- 
jecting, modifying, or expanding your find- 
ings. 

Whatever a scholar's interpretation, he or 
she must use evidence. Scholarship is not a 
game of free-form theorizing. A legal system 
that ignored evidence would obviously be a 
ludicrous farce. So a scholar's effectiveness 
depends on gathering and presenting evi- 
dence persuasively Scholars learn not to 

trust any authority completely; they look at 
the evidence, then agree or disagree. 

Scholarship, in putting forth a new inter- 
pretation, often rejects the old interpretations 
to some extent. But scholars can become fix- 
ated on the rejection of previous interpreta- 
tions, deriving joy not from offering new 
insights, but from demolishing despised op- 
ponents. At this point, scholarship can turn 
into a game of labeling, ad hominem attack, 
and one-upmanship; interest in the evidence 
can be lost. Sometimes a line of opposition is 
drawn and both sides feed on the negative 
energy engendered. 

It is easy to see how ad hominem attack 
can quickly become entirely divorced from 
evidence. Roman law in Cicero's time has 
been characterized as ad hominem attack 
without significant evidence. According to 
classicist N. W Menill, "Attacking the 
morality and behavior of one's opponent be- 
came the standard method of winning a case. 
This concept is totally alien to modem legal 
procedure."1 Lawyers attacked the defendant 
or accuser, and the most skillful orator won; 
evidence often was not even produced. It is 
sobering to realize how many readers of po- 
litical or religious writing respond on the 
same level today Evidence is irrelevant; they 
respond to the rhetoric of the accuser or de- 
fender. 

The ad hominem attack, on a religious 
level, can be extremely potent; charged reli- 
gious labels can create strong, emotional re- 
sponses. Yet in both history and religion, 
when we emphasize ad hominem and leave 
the realm of evidence, we leave the realm of 
scholarship. 

Certainly, a person may feel a religious 
motivation to denounce opponents. And a 
person who believes in the Bible or Book of 
Mormon may easily find examples of 
prophets denouncing the wicked-Christ 
denouncing the Pharisees is the most impor- 
tant example. Can denouncing the wicked, 
in the Biblical tradition, be combined with 
evidential scholarship? The danger here is 
that the denunciation would outweigh the 
presentation of evidence in emotional im- 
pact. 

Furthermore, thoughtful Christian 
scholars will follow Christ in not making de- 
nunciation the central focus of their work. 
Christ's denunciations of the Pharisees oc- 
cupy a small part of his total teachings; the 
main part of his teachings are positive and 
creative. Often he dealt with the Pharisees 
gently, on a one-to-one basis, and certainly 
he felt compassion for them, as he did to- 
ward any sinner. (See Luke 15 and 10:37.) 
When he criticized them, it was for going 
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through the motions of religion without sin- 
cerely loving their fellow beings or God, not 
for heretical belief. 

NEW APPROACHES TO THE 
BOOK OF MORMON 

The authors hammer home the point that the 
Book of Mormon is not historical; what the book 

is religiously is not emphasized as much. 

A FTER this lengthy introduction, we 
tum to New Approaches to the Book of 
Mormon and Review of Book on the 

Book of Mormon volume 6.1. These two 
books represent a battle line drawn in reli- 
gious scholarship between those who believe 
that the Book of Mormon is a translation of 
an ancient text (referred to here as "histori- 
cists") and those who believe that the Book of 
Mormon reflects a nineteenth-century envi- 
ronment (referred to as "environmentalists"). 
Both books sometimes come perilously near 
to a form of scholarship that has become un- 
balanced toward negative energy and in 
which judgmental generalization has more 
emotional weight than does eviden~e.~  The 
main problem facing the environmentalists 
of New Approaches is to convince the 
Mormon reader that their purpose and intent 
is basically positive, not negative, that they 
are scholars of breadth and creativity, not 
scholars with a narrow and destructive 
agenda. 1 once heard Anthony Hutchinson 
explain, in a late-night Sunstone gathering, 
that his work on scripture was essentially 
positive, but he felt that he had to perform a 
"destructive" sequence (clearing away mis- 
conceptions about the Book of Mormon) be- 
fore he could move on to the constructive 
phase. However, sometimes it seems as if the 
environmentalists' emphasis is overwhelm- 
ingly on the negative, destructive phase of 
operations, with occasional bows to the pos- 
sibilities of the next, positive step. The au- 
thors in New Approaches hammer home the 
point that the Book of Mormon is not histor- 
ical (in an ancient context); what the Book of 
Mormon is religiously-whether "modem" 
scripture, the record of the thinking of an im- 
portant religious leader, or fraudulent text- 
is not emphasized as much. A few of the 
authors mention the Book of Mormon's reli- 
gious value, but this aspect is not enlarged 

upon. Sometimes the authors appear entirely 
neutral to the Book of Mormon as a religious 
text; sometimes they look at it with marked 
coolness. Some do examine important 
themes in the Book of Mormon (e.g., Dan 
Vogel, Melodie Moench Charles) from an en- 
vironmental perspective, but this examina- 
tion sometimes seems subordinate to the 
anti-historicist edge. 

Certainly, the environmental school of 
Book of Mormon research is entirely justi- 
fied. There are serious problems (textual, ar- 
chaeological, theological) in the historicist 
interpretations that should be looked at care- 
fully And research on what the Book of 
Mormon meant in its immediate nineteenth- 
century American environment should be 
valuable to both the historicist and environ- 
mentalist, since the historicist believes that 
the Book of Mormon was intended to speak 
to people of the nineteenth and following 
centuries. Nevertheless, the environmental- 
ists should address the constructive side of 
their task as much as, or even more than, the 
preparatory destructive side. They cannot 
merely say that the Book of Mormon is still 
scripture, if they still accept it as such; they 
must let the reader feel their reverence and 
affection for the book. 

Instead of emphasizing the positive, the 
tone of this book is often polemical. Ad 
hominem unfortunately appears occasion- 
ally-"apologist" and "apologetic" frequently 
categorize terms that cannot be interpreted 
in context as anything but ~ o n t e m ~ t u o u s . ~  In 
this book, no essay deals with the "environ- 
mental" Book of Mormon as authentic scrip- 
ture in a warm, admiring, convincing way 
(although David Wright's article comes 
closest). 

Hutchinson's lead essay is perhaps meant 
to be a positive article on the Book of 
Mormon's religious value; unfortunately, it 
misses its mark. It seems to be going in the 
direction of arguing for the Book of 
Mormon's scriptural value, but in mid-essay 
Hutchinson launches into a summary of rea- 
sons for rejecting the book's historicity The 
emphasis, again, is on what the Book of 
Mormon is not, not on what it is. Hutchinson 
criticizes Hugh Nibley for his "comparative 
methodology"-yet all scholarship, in- 
cluding the environmentalists', uses compar- 

ative methodology Hutchinson uses anec- 
dotal material (extremely unconvincing as 
evidence) to show that it would be easy to 
come up with a Book of Mormon? Actually, 
the Book of Mormon is an extraordinary 
book that converted many intelligent (if de- 
vout) early Mormons almost instantly, and it 
is far beyond the average writer's scope of ac- 
complishment on many levels. 

Often Hutchinson and other environmen- 
talists attack the less-convincing historicist 
equations (John Sorenson's animal equiva- 
lents, for example) while ignoring stronger 
parallels, such as John Welch's chiasmus 
work. Hutchinson's rejection of the Book of 
Mormon as limited lineage history is not 
compelling. Thucydides' story of a war be- 
tween two small Greek cities, for example, is 
great history, but its scope is very limited. 

In his treatment of Blake Ostler, whose 
Dialogue article argued for ancient and 
modem elements in the Book of Mormon: 
Hutchinson asks that the Book of Mormon 
be absolutely ancient or absolutely modem. 
Anything modem in the text, he writes, will 
compromise its historicity But every transla- 
tion of an ancient text is a mixture of ancient 
and modem. One thinks of the comment on 
Alexander Pope's translation of Homer: "Very 
pretty-but not Homer." Hutchinson refers 
to the Book of Mormon's theology as 
anaive*;5 this does not speak well for his 

stated acceptance of the Book of Mormon as 
valuable scripture. 

To end the article, Hutchinson takes a fur- 
ther step toward negativity as he states that 
"all of these religious effects of supporting 
Book of Mormon antiquity tend against basic 
Christian values of humility, walking by faith 
and not by sight, and brotherly kindness. In 
addition, they all detract from the essential 
message of the gospel." He writes that 
viewing the Book of Mormon as ancient is 
"id~latrous."~ Surely this is extreme. To say 
that those who believe in the historicity of 
the Book of Mormon are by definition more 
arrogant, faithless, unbrotherly, unkind, and 
idolatrous than environmentalists is an un- 
warranted leap. certainly, some individual 
historicists can be arrogant and unkind, but 
they are not such by definition. I am consid- 
erably more liberal than people I attend 
church with, am more conversant with 
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philology, religious history, Mormon history 
I attend Sunstone and read Dialogue, and so 
have, to some extent, a liberal streak in me. 
Nevertheless, I often feel myself to be less 
spiritually gifted than many Relief Society 
presidents, elders quorum presidents, 
bishops, and positionless members whom I 
meet every Sunday at church. They believe in 
the historicity of the Book of Mormon; yet 
they are profoundly Christian, in the sense of 
going out of their way to help their fellow 
human beings. Are these people, to para- 
phrase Hutchinson's last paragraph, spiritu- 
ally illiterate? 

Hutchinson concludes, "Briefly put we 
should stop talking about the Book of 
Mormon's antiquity and begin reading its sto- 
ries, considering how early Mormons would 
have understood them and relating their 
context to our own."' I wish he had written 
an article for this book along these lines-in- 
terpreting the stories in the Book of Mormon 
he finds profound or spiritually valuable, 
using "environmentalist" background when 
appropriate. His article, though, fails to make 
a good case for the environmental Book of 
Mormon as scripture. 

The next two articles, by Dan Vogel and 
Mark Thomas, are well-researched pieces 
that give new insights into Book of Mormon 
themes and in some ways are good examples 
of the value of environmentalist research. 
Historicists, who themselves use parallels, 
would be unfair to reject valid nineteenth- 
century parallels to the Book of Mormon. 
Vogel's work is generally exhaustively re- 
searched, though some of its interpretations 
are debatable. Here he makes a convincing 
case for the anti-Universalist theme in both 
the Book of Mormon and Joseph Smith's en- 
vironment. 

Thomas's tracing of the phrase "bless and 
sanctify" through the nineteenth century and 
backwards through time is a valuable contri- 
bution. Two points of disagreement: Thomas 
rejects Anderson's work on the sacraments 
because of its attempt to "derive a literary 

form [early Christian liturgy] from random 
theological discussionsn (Pauline comments 
on ba~ t i sm) .~  But much evidence on early 
liturgy is found in theological discussion; 
there are few extant "puren liturgical texts in 
the earliest Christianity. For instance, 
Thomas quotes Cyril of ~erusalem? who gave 
newly baptized Christians lectures that were 
not liturgical texts per se, but that still help 
us reconstruct fourth-century Christian bap- 
tism and communion. Second, Thomas 
writes, "Mormon liturgy is clearly not a 
restoration of ancient words in any literal 
sense."'0 But he quotes a fourth- or fifth-cen- 
tury Christian liturgical text reflecting the 
phrase "bless and sanctify"11 Thomas might 
mean that he does not see Mormon liturgy as 
a supernatural restoration, but as a continua- 
tion of ancient tradition. But perhaps every 
revelation has a traditional component, along 
with a contemporary contextualization. 

Melodie Moench Charles's "Book of 
Mormon Christology" is intriguing in its pur- 
suit of the Book of Mormon's "modalistic" 
Christology (the theory that the Father and 
the Son are one being, rather than physically 
separate). Her analysis certainly solves some 
difficulties, notably the Book of Mormon's 
occasional close identification of the Father 
and the Son, especially in Abinadi's speech in 
Mosiah 3. Joseph Smith's 1832 First Vision 
account fits into this context, it must be ad- 
mitted, and modalism illuminates some 
Book of Mormon textual changes. However, 
Charles's interpretation raises other prob- 
lems: if Joseph Smith as author was com- 
mitted to a thoroughgoing modalism, why 
does he put such an emphasis on Jesus 
praying to the Father in Third Nephi? 
Certainly, modalists explained away such be- 
havior in the New Testament, as Charles 
notes, but why would Smith put something 
into the Book of Mormon that he would have 
to explain away? In 3 Nephi 15, for example, 
Jesus talks of ascending to his Father (spa- 
tially getting closer to him), and speaks of the 
Father giving him commandments. 

Charles argues that the Book of Mormon's 
developed Christology is not found in the 
Old Testament. But the Old Testament is a 
small library, weeded out by rabbinical 
Judaism. This part of her article would be 
improved by a treatment of the intertesta- 
mental pseudepigrapha's views on the 
Messiah. It is sometimes uncertain whether 
the writers of these documents are Christian 
or Jewish because the pre-Christian Jewish 
documents seem to have Christian 
elements.'* Also, Goodenough has empha- 
sized that there were mystical currents in 
early Judaism, more Messianic and eschato- 
logical, that later rabbinic Judaism sup- 
pressed.'3 Certainly, we do not have the 
developed Christology of the Book of 
Mormon in these documents, but we do have 
a more complex picture of Jewish Messianic 
religion than the Old Testament gives us. 

One other detail: Charles asserts that the 
idea that Jesus Christ was Jehovah has "no 
evidence in the Old or New Testament" to 
support it. But the hymn embedded in 
Colossians 1:15-20, and Jesus' statement, 
"Before Abraham was. I am" (John 8:58), 
suggest that some early Christians linked 
Christ closely with the Jehovah of the Old 
Testament. 

Stan Larson and David Wright contribute 
solid, useful studies of Joseph Smith's use of 
the King James Bible in his translation (or, to 
them, authorial) process. Such studies virtu- 
ally prove that Joseph used the King James 
extensively in his translation process. I once 
looked up all the words and phrases of 
Nephi's psalm (2 Ne. 4) in a biblical concor- 
dance and was startled at how much of the 
language was biblical, but how the whole 
added up to something that felt distinctly 
new. (In the same way, Virgil translated half- 
lines of Homer into precisely equivalent 
Latin, and put them in contexts that were 
non-Homeric. The result was both very 
Homeric and profoundly non-Homeric.) 
Larson emphasizes that Joseph copied mis- 
takes in the King James text, based as it is on 
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the woefully inadequate Erasmus and Textus 
Receptus editions of the Greek Bible. His 
study requires us to conclude that Josephk re- 
visions of the Bible and his King James lan- 
guage in the Book of Mormon, were generally 
not meant to be textual restorations (though 
there are a few passages where his revisions 
have ancient textual support). However, this 
is not an insurmountable problem for histori- 
cists. Joseph used the best biblical language 
and text at his disposal; his mission was not 
to restore the Bible to its Ur-text. 

Larson unfortunately describes Joseph's 
use of the King James Bible as "plagiarism." 
Plagiarism involves an author taking lan- 
guage from an obscure source, passing it off 
as his or her own, and hoping not to get 
caught. But Joseph Smith's source (the Bible) 
was hardly obscure; using, say, the unpub- 
lished Spaulding manuscript would have 
been plagiarism. But scripture based on the 
language of earlier scripture has a long tradi- 
tion in religious history. Phrases from Daniel 
show up in Revelation, for instance (cf. Rev. 
13 with Dan. 7; also John 19:28; Matt. 
27:46); Wright makes precisely this point in 
his essay l4 

Both Larson and Wright show that 
Joseph language was dependent on the King 
James. But an important further question is: 
What did ~ose~h-as  translator ot author- 
add to the King James style?15 

David Wright's impressive article shows 
Joseph's use of Hebrews in Alma 11-14 and 
Ether 12. Wright's findings will be a basic re- 
source for any serious study of style in Alma 
and Ether. He goes beyond stylistic use of 
Hebrews to show how the Alma chapters 
used and followed ideas in Hebrews point by 
point. I am not sure how historicists will deal 
k t h  this-perhaps put it in the unsolved 
problems file. (Any field of study has an un- 
solved problems file; the proportion of 
solved to unsolved problems is the issue.) 
The idea that Joseph merely used language 
from Hebrews to translate a similar text from 
the gold plates seems unlikely, as we have 
more than stylistic resemblances. The simi- 
larities between Hebrews and Ether add to 
the problem, for the pure historicist. 

Wright emphasizes that he looks on 
Joseph Smith as a prophet, and the Book of 
Mormon as a sacred text. His view of Joseph 

as a solver of Bible problems is intriguing, 
and consistent with the Joseph Smith revi- 
sion of the Bible. But Wright's article fails to 
qualify as a holistically positive treatment of 
the environmental Book of Mormon: the 
main emphasis is on Joseph's dependence on 
the King James, not on his individual inspira- 
tion. And when Wright gives examples of 
Joseph's solving problems in the biblical text, 
one is not clear just how (or even whether) 
he thinks Joseph is making theologically 
valuable solutions. 

The pieces by John Kunich (about Book 
of Mormon population) and Deanne G. 
Matheny (on Mesoamerican/Book of 
Mormon archaeology) are outside my areas 
of specialization, but it is certain that the 
Book of Mormon faces real archaeologcal 
difficulties. Once again, we have material for 
our unsolved problems file. I feel somewhat 
cautious about Matheny's absolutism. In my 
experience, the Book of Mormon as an an- 
cient text is convincing in some areas, un- 
convincing in others, and neutral in still 
others. Matheny's article gives the impression 
that the Book of Mormon loses all battles 
drastically, resoundingly, and with no possi- 
bility of appeal. But in many areas surely 
there is room for discussion. 

One should also be wary of scholarly or- 
thodoxies, though obviously sometimes they 
are right. For instance, when Mesoamerican 
archaeologists find metals in early levels on a 
dig, thus putting the metal in the "wrong" 
time period,'6 one wonders if they ascribe 
the metals to southeastern Central America 
only to preserve orthodoxy rather than be- 
cause the objects hint in that direction intrin- 
sically. On the issue of cultural diffusion to 
America, John Sorenson has clearly shown 
that scholarly consensus can be wrong." 

Edward Ashment's treatment of Egyptian 
and Hebrew in the Book of Mormon is the 
most abrasive article in this book. The schol- 
arly energy here sometimes seems negative, 
and Ashment uses ad hominem, labeling his 
opponents as apologists. (In contrast, David 
Wright refers to historicists as "traditionalist- 
rationalists," a more neutral term.) At the 
very least, Ashment should explain what he 
means by apologist-he seems to use the 
term to denote dishonesty. 

Two writers whom Ashment would prob- 

ably include in his own "campn-D. Michael 
Quinn and David Wright-have referred to 
themselves as ap~logists. '~ Quinn speaks of 
honest apologetics, which is a useful distinc- 
tion. Good apologists should also be skillful, 
disciplined, industrious, humane, and have 
breadth of vision.19 

Brent Metcalfe's article is a worthwhile 
treatment of the idea that in the present Book 
of Mormon, Mosiah was written first and the 
books preceding it (1 Ne.-W of M) were 
written last. His arguments do not strike me 
as conclusive, but if more conclusive proof 
comes in, his article will be useful supporting 
evidence. 

REVIEW OF BOOKS ON THE 
BOOK OF MORMON 

While ad hominem is an understandable human 
response, is such labeling consistent with good 

scholarship and Christian ethics? 

I WROTE the above before reading Review 
of Books on the Book of Mormon, 6.1, the 
566-page response to New Approaches 

from historicists at EA.R.M.S. The tone of 
Review 6.1 is generally unfriendly, bordering 
on extremely unfriendly Just as Hutchinson, 
Ashment, and Metcalfe labeled historicists as 
unchristian and apologists (in a bad sense), 
and thus second-rate scholars and just as 
Larson labeled Joseph Smith as a plagiarist, 
so the historicists here have labeled the envi- 
ronmentalists as atheists, amateurs, anti- 
Christs, and second-rate scholars. The ad 
hominem in Review is understandable as a re- 
sponse to New Approaches' ad hominem, but 
I should mention that New Approaches may 
be responding to earlier ad hominem, such 
as Stephen Robinson's labeling of Signature 
Books as "Korihor's press."20 While ad 
hominem is understandable as a human re- 
sponse to earlier excesses, the important 
question is not who began labeling, but 
whether such labeling is consistent with 
good scholarship and Christian ethics. 

Davis Bitton opens with a sober, brief re- 
sponse to New Approaches, including a good 
critique of Larson's use of the word "plagia- 
rism." 

John Gee's seventy-page response to New 
Approaches makes several convincing argu- 
ments. His discussion of Hebrew manu- 
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scripts of Matthew, potentially important to 
the Larson-Welch discussion of 3 Nephi, is 
weakened when he does not give us the date 
of the Hebrew manuscripts in question. And 
in any event, wouldn't these be secondary 
sources, copies from the Greek? Gee's tone 
can be as abrasive as Ashment's; which 
lessens its effectiveness. The review ends by 
equating New Approaches authors with Book 
of Mormon anti-Christs; I express below why 
I think this equation is extreme and impre- 
cise. (And John Welch of EA.R.M.S.  agree^.^') 

Welch, with his background in classics, 
reviews Larson and Wright; as always, he is 
thorough and worth reading. He asserts that, 
while Larson sincerely tries to pick examples 
that are as certain as possible, all textual vari- 
ants still reflect uncertainty Thus, Larson 
feels "go into hell" in Matthew 5:30 (cf. 3 Ne. 
12:30) is as certain a textual reading as pos- 
sible, using his multiple standards of evalua- 
tion, while Welch adduces a fine New 
Testament scholar, Matthew Black, who still 
believes "cast into hell" is the original text.22 I 

find Wright's case for the relevant chapters of 
the Book of Mormon being dependent on 
Hebrews more convincing than Welch does, 
however. 

James Smith, with an extensive back- 
ground in demographics, gives an impressive 
and convincing response to Kunich. 

Sorenson, in response to Matheny, reaf- 
firms his case for the possibility of Book of 
Mormon cultural elements in pre-Columbian 
America, especially in his limited geographic 
model. Possibility is not proof, but Sorenson 
is not trying to prove, and he admits prob- 
lems yet unresolved in his One 
would like to read an extensive response by 
Matheny 1 wonder what she makes of a de- 
tail such as the comparative linguistic recon- 
struction of Mesoamerican words for metal 
during Book of Mormon times. 

Richard Lloyd Anderson criticizes 
Thomas for misunderstanding his earlier ar- 
guments (he was not looking for verbal iden- 
tities, but parallels in idea); furthermore, he 
was not denying parallels to the prayers in 

American Protestantism. He also criticizes 
Thomas for lack of methodological control in 
presenting nineteenth-century (and earlier) 
parallels to the sacrament prayers by saying, 
"Here is a blanket invitation to shop for bits 
and pieces." This is exactly the same kind of 
argument that is often applied to Nibley 
ironically enough. As always, Anderson is a 
convincing scholar. However, Thomas still 
makes a contribution, in his analysis of the 
"bless and sanctify" phrase, that Anderson 
does not seem to recognize. 

Martin Tanner finds absolutely nothing of 
worth in his review of Vogel. But Vogel's ar- 
ticle presents some valid environmentalist 
parallels to the Book of Mormon text. While 
we may reject his conclusions, we cannot 
dismiss his evidence out of hand. A reliable 
methodology for assessing historical and the- 
matic parallels is desperately needed in Book 
of Mormon studies and elsewhere. In an as- 
sessment of parallels, one must count up the 
similarities and differences and judge 
whether there is enough similarity to show a 
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cases, we hope to encourage more sensitive 
leaders and more empowered members. 

To report cases, write to the Mormon Alliance 
(6337 Highland Drive, Box 215, Salt Lake City, 
UT 84121) or telephone Lavina Fielding Ander- 
son (8011467-1617). Subscriptions are $30 per 
calendar year and include four newsletters and 
the annual volume of case reports. 104 

NEWSPAPERS & MAGAZINES I 
MEDITATION FOR MORMONS 

Seeking Internal Peace in a 
World of Conflict 

Introducing a newsletter that treats millennia1 
topics: meditation, holistic health, oneness with 

nature. This monthly newsletter will bring new 
ways to look at your world, family, self, and God, 
all in an LDS context. One-year subscription, 
$15. Meditation for Mormons, P. 0. Box 514, 
Santa Clara, UT 84765, (8011673-8589). 105 

REUNION! 

AFFIRMATION 
Wasatch Affirmation (Gay and Lesbian Mor- 
mons, their families, and friends) will hold its next 
semi-annual mission reunion Friday, 4 October, 
at 7:30 PM. For more information (including lo- 
cale-we will probably not be meeting in the 
Utah Stonewall Center this year), e-mail co-di- 
rectors Duane Jennings (Wasatchaff @aol.com 
or Sara Jordan (sajajo@aol.com). 
103 

WORD BAZAAR AD RATES 
$3 per line; four-line minimum (including 
headline) at $1 2. Text lines counted at seven 
words per line; headline counts as one line 
(unless unreasonably long). Multiple-run 
discounts are 10% for four times, 15% for 
six, and 20% for eight. Other section titles 
may be specified, such as "printing serv- 
ices," "books wanted: etc. Payment must 
accompany the ad-we do not bill. Send ad 
text and check or credit card number to 
Word Bazaar, Sunstone Foundation, 331 
Rio Grande, Suite 206, Salt Lake City, UT 
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connection. But there will always be dissimi- 
larities, and one cannot simply point to dis- 
similarities and disallow the parallel. Yet 
environmentalists and historicists tend to de- 
nounce the dissimilarities in each others' par- 
allels while emphasizing the similarities in 
their own. But by using the same method- 
ology, both factions should admit the validity 
of some "opposing" parallels. One might sug- 
gest that the balance of valid parallels points 
in one way or another, but to suggest that the 
evidence and reasoning on the other side is 
entirely bankrupt underrates the complexity 
of the situation. 

Louis Midgely contributes a long re- 
sponse to Anthony Hutchinson, in the 
middle of which he includes an ad hominem 
evaluation of Brent Metcalfe-citing his level 
of formal academic training, his former asso- 
ciation with Mark Hofmann, and his motiva- 
tions for being a Mormon. Midgely gives us 
similar background for Vogel, emphasizing 
Vogel's connections with the anti-Mormon 
Wesley Walters in his early career.25 

The references to Metcalfe's early associa- 
tions with Hofmann and Vogel's with Wesley 
Walters are dangerous for two reasons. First, 
we really cannot blame Metcalfe for being 
fooled by Hofmann, as forgery experts and 
virtually all of the best-qualified, Mormon 
historians were also fooled. Second, the ref- 
erences to Vogel and Walters (and Metcalfe 
and Hofmann) lean toward McCarthyism. 

Sen. Joseph McCarthy would find 
someone who had flirted with fashionable 
Communism while in college, who perhaps 
had attended a few meetings. Then, decades 
later, he would bring forth the documentary 
evidence for the early flirtation and tri- 
umphantly destroy that person's career. It did 
not matter to McCarthy that he had no evi- 
dence that his suspect had ever met with 
Communists during the past twenty years or 
no proof that the victim currently espoused 
Communist ideas. McCarthy and his ex- 
tremist followers created an atmosphere of 
paranoia and tragically destroyed the careers 
of many who certainly were not guilty of 
Communism at the time they were accused. 

If Midgely thinks that Metcalfe and Vogel 
are currently anti-Mormon, why not show it 
from their work? Anti-Mormon writing is 
generally badly written, badly reasoned, 

badly documented, and lacks breadth or 
sympathy or balance. If Metcalfe and Vogel 
are simply anti-Mormon, it should be pos- 
sible to demonstrate it on those grounds. 

William Hamblin contributes a long re- 
sponse to a Dialogue article by ~ e t c a l f e . ~ ~  
There are certainly weaknesses in Metcalfe's 
article-specifically, his dichotomy of apolo- 
gist and critical scholars. Metcalfe's treatment 
of chiasmus (including non-ancient exam- 
ples) is valuable, but not entirely convincing. 
The Book of Mormon chiasmus is much 
more complex, and Metcalfe's modem exam- 
ples do not always fit the chiastic structure 
tightly; Welch's best examples, on the other 
hand, fit naturally While chiasmus does not 
prove the Book of Mormon's antiquity, it is a 
phenomenon that deserves serious consider- 
ation. 

Hamblin convincingly makes many of 
these same points. He rightly rejects 
Metcalfe's idea that the central sign of critical 
scholarship is a rejection of scriptural histori- 
cism and supernaturalism. Careful, thorough 
scholarship (reading texts in as original a 
form as possible, learning ancient languages, 
studying the cultural milieu of a text, and 
learning to evaluate archaeological and tex- 
tual evidence carefully and fairly) is the stan- 
dard by which judgments of historicity or 
ahistoricity may be made. 

Hamblin is exactly right when he suggests 
that the Book of Mormon should be studied 
from both ancient and nineteenth-century 
perspectives. Only then can successes and 
failures be analyzed and historicism and en- 
vironmentalism be asse~sed.~' He makes the 
valid point that Hutchinson's acceptance of 
the literal death and resurrection of Christ 
puts him in Metcalfek "apologist" camp. 
Hamblin is also good on Mesoamerican 
swords, a specialty of his. He is less con- 
vincing when treating the early Mormon 
view of the location of Hill Cumorah. 
William W. Phelps and Oliver Cowdery, who 
located Cumorah in North America, were 
closely associated with Joseph Smith, and 
obviously often reflected Joseph Smith's 
thinking. 

Finally, Hamblin returns Metcalfek ad 
hominem with interest. In response to 
Metcalfe's derogatory references to "apolo- 
gists," Hamblin includes a section on creden- 

tials of historicists, which may be justified, in 
order to discredit the derogatory labeling. 
But his emphasis on the lack of credentials of 
certain environmentalists leans toward 
elitism.2s His emphasis on Metcalfe's belief, 
or lack of it, is also problematic, because a 
person's belief can be such a subtle thing (as I 
argue below). Finally, the conclusion of 
Hamblink article is unnecessarily personal; if 
Metcalfe's (or other non-Ph.D.s') scholarship 
includes missteps, it is better simply to point 
them out, with constructive suggestions for 
improvement, than to make this kind of de- 
nunciatory judgment. 

Daniel Peterson, influenced by Degenerate 
Moderns, a book by conservative Catholic E. 
Michael Jones, argues that ad hominem can 
sometimes be justified in religious apolo- 
getic. It is certainly true that an author's life is 
interesting, valuable, and significant on a 
holistic level; however, to use ad hominem in 
religious apologetic can be dangerous, can 
easily lead to serious abuses, and is probably 
nearly impossible to do fairly and adequately 

Jones places emphasis on the sexual 
transgressions of prominent authors. But 
how are we to pass judgment on the sexual 
lives of our contemporary fellow scholars? 
There are insurmountable difficulties in doc- 
umentation, aside from other considerations. 
Furthermore, what if the scholar has trans- 
gressed sexually, but has repented? How are 
we to judge such repentance? And what 
about a case such as Oskar Schindler's? 
Though a confirmed adulterer, he also devel- 
oped the moral courage to help a number of 
Jews escape concentration camps, and he did 
this at considerable danger to himself. In 
treating the sexuavethical lives of our fellow 
scholars, how are we to evaluate such moral 
complexity? 

I remember a thoughtful sacrament 
meeting address by a stake president who 
spoke on moral transgression. He said that 
he did not believe that there was a family in 
the ward that had not been touched by 
sexual wrongdoing in some way If the best of 
Mormon families sometimes have moments 
of trial in the area of sexual transgressions, 
can we point the finger at opposing scholars 
in the highly public arena of religious apolo- 
getics, using sexual transgression as a basis 
for argument? 
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Finally, the kind of ad hominem attack 
that Jones evidently advocates and practices 
often degenerates to reductionism. For in- 
stance, in a passage that Peterson quotes 
(though he expresses reservations on the 
chapter it is taken from), Jones seems to as- 
cribe the beginning of the Reformation, 
Luther's rebellion against the Catholic 
Church, to "spiritual laxity" and "sensuality" 
on the part of Luther. This has to be a major 
oversimplification, as reductionist as Brodie's 
treatment of Joseph Smith's polygamy as 
based on sexual motivations only, without 
significant religious motivations. For Jones to 
ascribe the Protestant Reformation to Luther's 
"sensuality" is equally reductionist. Aside 
from its ruling out political, economic, and 
theological considerations, it is very partisan. 
Jones (whom I have not read) apparently 
does not look at the enormous problems in 
the Catholic Church at the time of the 
Reformation, which surely must be part of 
the Reformation equation. 

A repeated charge in Review is that various 
New Approaches writers are atheist. Yet some 
conservative, faithful Mormon intellectuals 
have gone through atheistic periods in their 
lives. And others struggle in choosing be- 
tween atheism and belief throughout their 
lives. A part of faith is not to have a perfect 
knowledge, as Alma says. (Alma 32:2 1 .) Can 
we label such strugglers as flat-out atheists? If 
a scholar has expressed atheist views in the 
past, and later expresses more theist ideas, 
does that mean that he or she is necessarily 
dishonest in those later expressions? Or does 
it mean that he has made a shift? This is an- 
other reason to be skeptical of Louis 
Midgely's (and others') industrious docu- 
mentation of scholars' past atheism. He does 
not capture the complexity and mutability of 
human spiritual searchings. I recently had a 
student who openly described himself as an 
atheist, but said that his atheist friends disap- 
proved of him because his atheism had a 
mystical streak in it. Can we not say that 
such a person has at least a seed of faith, to 
paraphrase Alma 32:28? We should not de- 
nounce people who are struggling with faith. 
Alma describes it as a long, growing process. 

And what about conscious atheists who 
live according to many Christian principles? 
Christ's parable of the good Samaritan uses a 
heretic as its example of Christian love. To 
Christ, knowing how to love authentically 
meant more than being entirely correct in 
one's beliefs, though that was also important 
to him. Ad hominem might easily ignore 
these important paradoxes so central to 
Christ's teachings. 

There is a tendency for the Review writers 

to label the New Approaches writers as anti- 
Christs, Nehors, Korihors, and Sherems. 
These labels are inexact and extreme, in my 
view, like most ad hominem. One element of 
Korihor is paralleled in some Signature 
writers-naturalistic assumptions. But when 
Robinson uses the word Korihor, a swirling 
configuration of associations comes with it: 
Korihor was also (1) amoral ("whatsoever a 
man did was no crime" [Alma 30:17]); (2) 
atheist (God "never was nor ever will be" 
[48]); (3) dishonest ("thou art possessed with 
a lying spirit" [42; cf. 46,531). Nehor rounds 
out the antiChrist paradigm: he was (4) ex- 
ploitative, that is, supported financially by 
his listeners, and evidently rich (Alma 1:5); 
he (5) wore gaudy, expensive clothes (1:6); 
and (6) was physically violent (1 :9). 

While there are some Signature authors 
with whom I strongly disagree, and who 
seem to be driven by negative energy rather 
than by a sympathetic, broad interest in 
Mormonism, there are none who come close 
to meeting all of those anti-Christ criteria. 
Furthermore, Signature Books publishes far 
more than environmentalists like 
Hutchinson and Ashment and Metcalfe- 
e.g., articles by Richard Bushman, Leonard 
Amngton, James Allen, William Hartley, 
Lowell Bennion, and Ronald Walker. In 
speaking of Korihor's press, Robinson labels 
such writers also, obviously unjustly Even 
further, Signature has published the diaries 
of Joseph Smith, William Clayton, and 
Wilford Woodruff. I am currently reading 
Woodruff's diaries and regard them as au- 
thentic modem-day scripture. I t  is paradox- 
ical that Signature Books-seen by some as 
the wont of the "alternate voicesn-pub- 
lished this modem day scripture while con- 
servative presses are publishing little serious 
primary or secondary Mormon history. 

Finally, it is impossible to review these 
two books without considering the fact that 
one of the New Approaches authors, David 
Wright, has recently been excommunicated 
from the Church, in part because of an article 
in this book. Excommunication of a scholar 
for his or her writing shares many of the dan- 
gers of ad hominem: it labels the scholar (the 
charge is usually "apostasy," making the 
scholar an "apostaten) but does not come to 
grips with the scholar's evidence and rea- 
soning. If a scholar's writing is objectionable 
enough to result in excommunication on the 
charge of apostasy, we would expect it to be 
false and consciously deceptive. But if the 
Church cannot find falseness and conscious 
deception in the offending works, it is ex- 
communicating for truth, which would in- 
volve it in a disastrous moral quandary. 

In addition, excommunication is liable to 
the ad hominem dangers of extremism and 
imprecision. For instance, in the Book of 
~drmon ' s  paradigm for apostasy 
(Korihor/Nehor), the apostate is amoral, 
atheistic, dishonest, exploitative, physically 
violent, and given to flaunting his wealth 
through expensive clothing. ~ l l  who know 
David Wright, however, would agree that he 
does not fit any of those categories; even 
many historicists agree that he is kind, like- 
able, and honest. He may be weak in faith, by 
the historicists' definition, or even intellectu- 
ally wrong, but the fact that he remained ac- 
tive in the Church up until his 
excommunication shows that he at least had 
a seed of faith, which Alma taught should not 
be despised. Wright's excommunication is 
one of the great tragedies of modem 
Mormon history-not to mention the earlier 
excommunicat~ons of feminists, historians, 
and intellectuals, all of whom had their share 
of human flaws, but all of whom were mem- 
bers of the Church family 

The issue of excommunication has re- 
quired us to reexamine how we view our 
Church. In such a large organization, there 
are many possible models-corporate, mili- 
tary, governmental-all of which have some- 
thing to offer. But the most central model for 
the Church is probably the family, with its 
warmth and eternal resonances. We call each 
other "brother" and "sister," and in my expe- 
rience the Church generally lives up-to that 
family model, which is one of its great 
strengths. However, good families generally 
do not remove a person from the family, 
however much he- or she has erred. If a 
family member commits a serious crime, has 
drug problems, and is put in prison, the 
good family still visits him. He is still a 
member of the family If she turns away from 
the family's philosophies or traditions, she re- 
mains a valued member of the family Some 
argue that excising a member from the family 
will help discipline him and bring him back 
to the family But if we told a family member 
that he or she was no longer welcome at 
Thanksgiving or Christmas get-togethers, in 
fact was no longer a brother or sister, would 
that be effective in reintegrating him or her 
into the family with its values, or would it 
drive him or her further away? Obviously the 
latter. 

If the Church hopes to fully measure up 
to the model of the good family, it will like- 
wise rarely or never tell a member that he or 
she is not a member of the family (Even the 
word "disfellowship" suggests expulsion 
from family, and "disfellowship" often meant 
"excommunicate" in the early Church.) This 
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does not mean that the Church will not use 
discipline. One of the important challenges 
in coming years will be the development of 
disciplinary methods for problematic 
scholars and intellectuals that will not com- 
promise the model of our church as an au- 
thentic family Perhaps the Church could 
formally disallow offending scholars from 
Church leadership or Church teaching. At 
the same time, it could encourage qualified 
"traditionalist" scholars to come to grips with 
the raw material of the offending author's ev- 
idence and argumentation and teach con- 
structively what they feel is right. Such a 
response would preserve the model of our 
church as family and avoid the extremist 
dangers of ad hominem and excommunica- 
tion. If Mormonism develops away from the 
inclusive model of a good family, it will have 
lost something central and precious in its 
heritage.29 B 
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Compiled by Will ( _ 
This section features recent titles of interest to 
Mormons; descriptions are often taken from 
promotional materials. Submissions are wel- 
come. 

BIOGRAPHY 
The Children's Friends: Primary 

Presidents and Their Lives of 
Service. Janet Peterson and LaRene 
Gaunt. Deseret Book, 1996, hb, 210 p., 
$14.95 

In the tradition of the authors' books on the 
presidents of the Relief Society and Young 
Women organizations, nine general presidents 
of the Primary are covered. (Regretably, Aurelia 
Spencer Rogers, the Primary's founder, is not.) 

Mountain Meadows Witness: The 
Life and Times of Bishop Philip 
Klingensmith. Anna Jean Backus. 
Arthur H. Clark Co., 1995, hb, 302 p., 
$32.50. 

From birth to Nauvoo life to western pio- 
neering. "then on to the Mountain Meadows 
Massacre and the torment of its aftermath," 
Klingensmith's life is 'cinematically drawn from 
letten, trial testimony, journals, and diaries." 

Winter Quarters: The 1846-1 848 Life 
Writings of Mary Haskin Parker 
Richards. Ed. Maurine Cam Ward. 
Utah State University Press, 1996, hb, 
336 p., $29.95. 

The Mormon flight from Nauvoo. trek across 
Iowa, and life in transitional Missouri River vil- 
lages, as well as women's crucial pan in that so- 
ciety. are "vividly portrayed in these moving and 
detailed journals and letters." 

HISTORY 
California Saints: A 150-Year Legacy 

in the Golden State. Richard 0. 
Cowan and William E. Homer. 
Religious Studies Center, B w ,  1996, hb, 
452 p., $15.95. 

Today the Saints in California make up that 
state's second-largest 'faith group." Their story is 
traced to the present from their 1840s begin- 
nings as passengers on the Bruohlyn, members of 
the Mormon Battalion, and gold-finders. 

LIFESTYLE 
The College Guide for Latterday 

Saints: A Guide to U.S. and 
Canadian Colleges with Substan- 
tial Mormon Enrollments in LDS 
Church-Sponsored Religion Clas- 
ses. Damon Murphy and Joseph 
Tombs. 1996, Legacy Communications, 
large sb, 195 p., $13.95. 

Each of over 180 institutions is briefly de- 
scribed along with information about admis- 
sions, tuition, and other costs; LDS faculty and 
enrollment; area attractions; local Church infor- 
mation; and the LDS institute address, faculty, fa- 
cilities, and activities. 

Spirits in the Leaves. Jerry Johnston. 
Sigmtu~ Books, 1996, pb, 69 p., $9.95. 

This experienced essayist "mixes comedy, 
suspense, and pathos in equal measure. But in 
subtle, more powerful ways, he unravels life's 
spiritual dimension." 

POETRY 
Picture Window: A Carol Lynn 

Pearson Collection, From the 
Beginning to the Present. Gold 
Leaf Press, 1996, hb, 201 p., $16.95. 

A popular writer's "best-known and best- 
loved works have been compiled under one 
cover: alphabetized, categorized, and cross-in- 
dexed so you can find the one you want in sec- 
onds . . . nearly two hundred favorites." 

SCRIPTURE 
Quest for the Gold Plates: Thomas 

Stuart Ferguson's Archaeological 
Search for the Book of Mormon. 
Stan Larson. Freethinker Press in associ- 
ation with Smith Research Associates, 
1996, hb, 305 p., $24.95. 

Ferguson's life is traced from his early Book 
of Mormon studies and promotion of architec- 
ture, through his growing doubts and then his 
disillusionment about both the Book of Mormon 
and book of Abraham, and into his final years as 
a closet unbeliever. 

THEOLOGY 
The Teachings of George Albert 

Smith. Ed. Robert and Susan Mclntosh. 
Bookcraft, 1996, hb, 204 p., $14.95 

Taps Smith's Sharing the Gospel with Othm as 
well as periodicals and manuscripts to reflect 
"the depth of his testimony and the breadth of 
his experience" as apostle and president. 

The Teachings of Harold B. Lee. Ed. 
Clyde J. Williams. Bookcraft, 1996, hb, 
678 p., $24.95. 

Of the first fourteen Church Presidents, only 
Lee lacked an "official" compilation of teachings. 
Williams 'gleaned from nearly five hundred 
published and unpublished sources" to do for 
Lee what he previously did for Lorenzo Snow 

Expressions of Faith: Testimonies 
of Latter-day Saint Scholars. Ed. 
Susan Easton Black. Deseret Book, 
1996, hb, 250 p., $15.95. 

Twenty-four accomplished testators from 
such fields as English, government, history, law, 
math, philosophy, psychology, and religion. 
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