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R E V I E W S  only two books on the subject of the priest- 
hood: Widtsoe's and Palmer's. 

Into this void comes Paverfrom on High, 

PRINCE'S PIECE 
Greg Prince's thoughtful, provocative, and 
well-researched study of the Saints' early 
views of the priesthood. His terse volume 
contains eight chapters, just over 200 pages. 

POWER FROM ON HIGH: THE DEVELOPMENT OF Near comprehensive in its coverage of the 

MORMON PRIESTHOOD priesthood between 1823 and 1844, Paver 
from on High contains a remarkable amount by Gregory A. Prince of information. Relying on a broad range of 

Signature Books, 1995 original sources, including discourses, 
231 pages, $24.95 books, letters, journals, newspapers, and pa- 

triarchal blessings, Prince has carefully foot- 
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M Y FATHER WAS an able gospel 
scholar. His knowledge of the 
early Christian church and the 

Pauline letters-all self-taught-far ex- 
ceeded my own. He was well-versed in the 
fundamentals of Church government and ad- 
ministration. He spoke with missionary zeal 
and from the firm foundation of history and 
scripture. Once, over Christmas vacation, 
when I was a high school senior in Kentucky, 
a number of friends asked me about the 
Church and wondered if they could come to 
our meetings. I decided to surprise my par- 
ents with their visit, but when it looked like 
we were going to be late for sacrament 
meeting, I told them I was expecting a Jewish 
friend and seven others from various 
Christian sects. My father bemoaned that he 
was the concluding speaker and, as branch 
president, would be talking on the impor- 
tance of tithing settlement. By the time he 
reached the pulpit, however, he talked at 
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length on the death of the apostles, the apos- 
tasy of the early Church, the place of the 
Reformation, and the need for and coming of 
the Restoration. We were all impressed. 

My father enjoyed reading, but he was not 
a serious book collector. In my parents' 
modest library were books on the fundamen- 
tals by James E. Talmage, John A. Widtsoe, 
B. H. Roberts and Bruce R. McConkie; books 
on the Book of Mormon by Hugh Nibley, 
Sidney Speny and Thomas Ferguson; and 
gospel commentaries by David 0 .  McKay, 
Hugh B. Brown, and Lowell Bennion. Of all 
the books in my parents' library, only two ex- 
amined the priesthood: John A. Widtsoe's 
doctrinal Priesthood and Church Government 
and Lee A. Palmer's historical and doctrinal 
Aaronic Priesthood through the Centuries. 

After my father's death, my mother gave 
me many of his books-gospel commen- 
taries, histories, biographies, and fiction. 
Over the past twenty years, I have discovered 
that I can~urchase books far faster than I can 
read the;. Despite my efforts to read and 
possess enduring books, until recently I had 

noted each step of his work. He goes to great 
lengths to understand each source in its con- 
text and is careful to distinguish between 
contemporary accounts of events and subse- 
quent accounts of those same events. 

Paverfrom on High divides easily into two 
sections. The first comprises chapter 1, about 
one quarter of the book, and is a chronolog- 
ical. account of the ideas of authority and 
power in the priesthood.' The remainder of 
Paver from on High consists of: topical ac- 
counts of the offices of the priesthood 
(chapter 2); various ordinances, including a 
number that are either not widely practiced 
or not understood today such as cursing, 
raising the dead, washing feet, and the 
second anointing (chapters 3-6); the judicial 
system (chapter 7); and women and the 
priesthood (chapter 8). I found the topical 
chapters interesting and, generally, much 
easier to follow than the opening chronology 
With the exception of the introductory para- 
graph in his chapter on women and the 
priesthood (201), Prince makes no reference 
to the current debates. In fact, he omits any 
discussion whatsoever of blacks and the 
priesthood, even though other treatments of 
the issue focus on this time period.2 

Chapter 1 is perhaps the most important 
and likely to be the most controversial por- 
tion of the book. Prince begins with the con- 
cept of authority, identifying "relatively 
distinct phases" (43) between 1823 and 
1844, each "punctuated by several key 
events" (3). According to Prince, Joseph 
Smith and the early Saints realized "incre- 
mental change as uoseph] Smith gradually 
came to understand the imulications of his 
visionary experiences and changed policy 
and doctrine to reflect his own under- 
standing" (4243; see also 171). Three 
events-Joseph Smith and Oliver Cowdery's 
receiving the authority to baptize in 1829, 
the 1831 introduction of the Order of 
Melchizedek and an endowment of power, 
and the 1836 visit of Elijah-signal the 
restoration of the priesthood. The concept of 
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priesthood itself was so "fluid, that one could 
not point to a single date when 'the priest- 
hood was restored' " (38; quoting an 1840 
discourse by Joseph Smith). Prince con- 
cludes that these events "were all part of the 
gradual restoration of priesthood, a restora- 
tion best understood as a process rather than 
an event" (38). 

This might seem, at first, a rather dra- 
matic conclusion to those of us taught from 
an early age that "the priesthood"-authority 
from God organized into offices bearing dis- 
tinct duties-was restored in toto by partic- 
ular personages and on particular dates. At 
first I was perplexed by the process Prince 
describes. The details of the day-to-day de- 
velopment of the priesthood were not as fa- 
miliar to me as my facile concepts of the 
mature priesthood. Watching the unfolding 
of these events in such detail was like having 
important but distant relatives come for an 
extended visit: myths created by time and 
distance are dispelled by proximity in real 
time. Sometimes we do not want to see our 
relatives up and close. 

In context, the evolutionary process 
Prince describes makes a great deal of sense. 
As I worked through Paver from on High, I 
became very comfortable with the narrative. 
As I have listened to testimonies or conver- 
sion accounts over the years, I have heard 
two types of stories. In the one, conversion is 
"catastrophicm-there is a flash of light or in- 
spiration, and the recipient's life, or at least 
her knowledge, is transformed instanta- 
neously In the other, the acquisition of 
knowledge comes gradually For some, the 
process of "gaining a testimony" comes so 
gradually that they cannot point to any par- 
ticular time or place in which this knowledge 
was conveyed. Some in this group (Marion 
G. Romney comes to mind) may not even re- 
call a time when they did not have a testi- 
mony Both of these types of testimonies are 
legitimate ways of acquiring knowledge. 

From our perspective, the Restoration is 
"catastrophic." That is, it appears to us as an 
instant transformation, the old regime sup- 
planted in a twinkling by the restored 
Church with all its appurtenances. We think 
of the Restoration as a single transformative 
experience as was had by Saul on the road to 
Damascus or Alma the Younger or King 
Lamoni. We forget that for those who experi- 
enced the Restoration, the revelations and or- 
ganizational changes came in measured 
portions, precept upon precept, each new 
precept adding to and enhancing their un- 
derstanding of prior precepts. With the 
changes we have seen in the priesthood over 
the past two decades-the passing of the as- 

sistants to the twelve and local seventies quo- 
rums, the creation of the First and Second 
Quorums of Seventy and the area presiden- 
cies, and the discontinuance of the office of 
Church Patriarch-we should not be sur- 
prised to learn that the priesthood was 
adapted to the spiritual and temporal needs 
of the early members. 

Prince anives at his conclusions by pro- 
ceeding cautiously and methodically through 
the earliest references to priesthood, au- 
thority, offices, and ordinances. His method- 
ology is inductive, not deductive, reflecting 
his scientific background (vii-viii): he does 
not begin with a fixed set of principles about 
priesthood from which he deduces subsets of 
consistent principles; rather, he lets the orig- 
inal records speak for themselves. It is an im- 
pressive array of sources. Although I admire 
Prince's near-exclusive reliance on primary 
sources, I wish he had given parallel refer- 
ences to sources available to the lay reader 
who wants to check references or expand the 
discussion. For example, in his opening sen- 
tence, Prince quotes an 8 August 1833 reve- 
lation stating that God would "give unto the 
faithful line upon line precept upon precept" 
(1). His footnote is to the Kirtland 
Revelations Book and to section LXXXV3 of 
the 1835 edition of the Doctrine and 
Covenants. Because I do not have access to 
these sources, I cannot even tell if the quoted 
phrase is from the same revelation (received 
6 August 1833) now found in Doctrine and 
Covenants 98 (the quoted passage is iden- 

tical to DdTC 98:12). Citations to current 
sources, even if qualified by a "cf." or a "see 
also," would have been helpful. I also wish 
he had included a bibliography and footnote 
references to important secondary sources. 
In his discussion of the endowment and 
freemasonry, Prince cites an article in 
Dialogue: A Journal of Mormon Thought 
(134n77); and in his chapter on women and 
the priesthood he refers to a book of essays 
and studies (201, n.1; 2071125). I was puz- 
zled as to why he cited these articles while 
omitting other, significant secondary 
 source^.^ 

S 0 far I have only quibbled around the 
edges. I have one observation, one crit- 
icism, and one suggestion for further 

research efforts in this area. First, the obser- 
vation. Powerfrom on High does not purport 
to be a history of the priesthood. It does not, 
for example, deal with the organization of the 
first quorums of the priesthood or the 
changes in their leadership. Instead, Paver 
from on High is an intellectual history, a his- 
tory of the thinking about the priesthood in 
the earliest days of the Church. As I read 
Paverfrom on High, particularly the opening, 
lengthy chapter on the development of 
priesthood authority, I wanted desperately to 
be able to see Prince's careful thinking placed 
in the broader context of Church history. At 
various sections in the book, I made marginal 
notes such as, "What else is happening at this 
time?" and "What motivated this?" I hope 
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that future studies of the priesthood by 
Prince or others will integrate the developing 
concepts of priesthood authority, office, and 
organization into the story of the exodus 
from Kirtland to Missouri to Nauvoo, the 
phenomenal growth of the Church, and eco- 
nomic developments. 

Now, the criticism. Prince's inductive 
methodology is to be commended, but in- 
ductive proofs are only as strong as the evi- 
dence upon which they are based. The proof 
consists of two parts: first, the number of ob- 
servations of the phenomenon second, a rea- 
sonable assurance that there is no 
contradictory evidence. I cannot contradict 
the evidence Prince has brought forward; be- 
cause of my limited access to the primary 
sources, I have to rely on the integrity of his 
research and assume that when he describes 
what Joseph said or how the other brethren 
regarded a particular principle of the priest- 
hood, there is no contrary evidence. I am 
comfortable making that assumption. In 
some cases, however, I felt that Prince's con- 
clusions were based on too few observations. 
That is, I believe that even if the evidence for 
a particular proposition represents all the 

known evidence, the matter is inconclusive. 
Here's an example of inferences I thought 

were based on too thin a reed. In Kirtland, 
early 1831, Joseph Smith began to prepare 
the brethren for "the ancient order of 
Melchizedek" (118) and an endowment of 
power. "As the time of the endowment ap- 
proached, it became apparent that it would 
embody two biblical themes: the New 
Testament Pentecostal outpouring or 'power 
from on high' and the Old Testament order 
through which such power would be con- 
ferred (1 18-19). This endowment was not 
the endowment offered in LDS temples today; 
that latter endowment was first introduced in 
Nauvoo in 1842. The June 1831 endowment 
consisted of "pentecostal experiences" (1 19), 
after which the elders set out for Missouri 
prepared to cast out devils, heal the sick, and 
raise the dead. One of the elders in this 
group, Ezra Booth, left the Church shortly 
thereafter and complained that the elders 
were unsuccessful in their efforts. Booth 
wrote in October 1831 that "this work must 
be postponed." Prince then states: 

Although Booth had left the 
church by the time he wrote this 

letter, the minutes of a general con- 
ference held shortly after the elders 
returned from Missouri lend cre- 
dence to his account. During that 
conference, Smith stated "that the 
order of the High-priesthood is that 
they have power given them to seal 
up the Saints unto eternal life." 
This statement signalled two im- 
portant theological changes. First, 
the power inherent in high priest- 
hood was now viewed primarily in 
an "other worldly" context. That is, 
rather than focusing on present, 
verifiable phenomena, it shifted to 
the there-and-then, marking the 
beginning of the unique Latter-day 
Saint theology of afterlife. Second, 
it separated the concepts of endow- 
ment and high priesthood 
(120-21; footnote omitted). 

From a single account, that of Ezra Booth, 
Prince concludes that the elders' efforts 
failed; no other evidence is brought forward 
that the elders were unsuccessful. Even if the 
first proposition were true, the next does not 
follow. From Booth's statement that the work 
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W e  forget that for those who experienced 
the Restoration, the revelations and organizational changes 

came in measured portions, precept upon precept. " 

must be postponed (postponed until when?), 
Prince finds that Joseph Smith concluded 
that the endowment with power from on 
high was not to bless people in this life, but 
to seal them in the hereafter. 

It is not at all evident to me that the elders 
of the Church ceased their efforts to heal the 
sick. Prince offers no evidence whether any 
particular elders were successful or unsuc- 
cessful. From what I know of human nature 
and my own experience with the power of 
the priesthood, I suspect that some were suc- 
cessful and some were not. Even if the mis- 
sion was not as successful as anticipated, the 
elders surely did not abandon the idea that 
they had the power to work some of the 
healing miracles of Jesus. Indeed, Prince de- 
votes a later section to showing that the el- 
ders exercised the gift of healing before and 
after their 1831 experience (see 98-107). I 
understand Prince's point that the endow- 
ment introduced in 1842 focused on sealing 
Saints to eternal life. I fail to see, however, 
how Joseph Smith's statement-allegedly in 
response to the failed trip to Missouri (for 
which the statement of Ezra Booth was the 
only evidence)-triggered an "important 
theological change." Ultimately, Prince may 
be quite correct in his conclusions, but the 
evidence presented for his chain of inferences 
is simply too weak. 

Finally, my own pet thoughts and sugges- 
tions for future studies. Prince discusses two 
different endowments of power and links an 
Old Testament figure with each. The first oc- 
curred in Kirtland in 183 1 and consisted of a 
pentecostal experience that endowed the el- 
ders with temporal power over evil spirits, 
disease, and death. In early 1831 Joseph 

Smith had revised a portion of Genesis 14, 
adding sixteen verses concerning 
Melchizedek and his "order" (Gen. 14: 
27-28, 30 JST). The added verses stated that 

every one being ordained after 
this order and calling should have 
power, by faith, to break moun- 
tains, to divide the seas, to dry up 
waters, to turn them out of their 
course; To put at defiance the 
armies of nations. to divide the 
earth, to break every band, to stand 
in the presence of God; to do all 
things according to his will, ac- 
cording to his command, subdue 
principalities and powers . . . 
(Gen. 14:30-3 1 JST). 

Prince attributes to this passage the foun- 
dation for ordinations into the Order of 
Melchizedek and the pentecostal outpouring 
in June 1831 (16-19,71.118-19). 

The second investiture of power occurred 
in Nauvoo in 1842 with the introduction of a 
more formal endowment ceremony that fo- 
cussed on sealing the Saints unto eternal life. 
Here, Prince finds that the dominant figure is 
Elijah, who began as "an obscure figure in 
the early of the ~estoration" and 
"emerged as the dominant figure both in 
priesthood and in afterlife theology" (35). 

I suggest that there is yet a third Old 
~estameit  figure who is central to the priest- 
hood and to the economic order that Joseph 
and his successors tried to establish-Enoch. 
The concept of the priesthood as an "order" 
(which Prince, at one point, links to the idea 
of Catholic orders, 71, n.89) had appeared as 
early as 1830 in the Book of Mormon. Jacob 
records that he was "called of God, and or- 

dained after the manner of his holy order" (2 
Ne. 6:2). He was ordained by his brother 
Nephi, "upon whom ye look as a king," thus 
vesting in Jacob the secular and sacred au- 
thority of a priest and king. Alma the 
Younger taught the people of Gideon ac- 
cording to "the holy order by which he was 
called" (Alma 6%). And in a remarkable pas- 
sage in Alma 13, the priesthood is repeatedly 
identified as an "order . . . after the order of 
his Son" (Alma 13:l ;  see also Alma 13:2, 
6-11, 14, 16, 18). Melchizedek, identified as 
both a king and a priest, "received the office 
of the high priesthood according to the holy 
order of Godn (Alma 13:18). In his role as 
king and priest, Melchizedek received 
Abraham's tithes (Alma 13:15; Gen. 
14:18-20; Heb. 7: 1-2). Although there were 
"many before [Melchizedek] . . . and after- 
wards, . . . none were greater; therefore, of 
him they have more particularly made men- 
tion" (Alma 13: 19). All of these passages sus- 
tain the passages in Joseph Smith's 
translation of Genesis 14 and further Prince's 
point regarding the importance of 
Melchizedek and the nature of the power of 
his priesthood. 

In 1835, this priesthood-"after the 
order of Melchizedek (D&C 107:9)-was 
again identified as "the Holy Priesthood, after 
the Order of the Son of Godn (D&C 107:3; 
see also D&c 124:123). The revelations of 
Joseph Smith confirmed the Book of 
Mormon's explanation that the priesthood 
order followed the Son of God and that 
Melchizedek, as a particularly faithful 
member of that order, stood as a proxy. So 
far, this should sound familiar. But in a cu- 
rious passage in Doctrine and Covenants 76, 
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Melchizedek's priesthood follows not only 
the order of the Son, but the order of Enoch. 
This passage states that those "who overcome 
by faith and are sealed by the Holy Spirit of 
promise" are "the church of the Firstbom . . . 
priests and kings . . . [and] priests of the 
Most High, after the order of Melchizedek, 
which was after the order of Enoch, which was 
after the order of the Only Begotten Son" 
( D M  76:53, 54, 56-57; emphasis added). A 
later verse refers to the "church of Enoch, 
and of the Firstbom" (D&C 76:67). 

Section 76, given in 1832, was not the 
first time that Melchizedek and Enoch had 
been linked. In late 1830 and early 1831, 
Joseph Smith had recorded revelations now 
known as the Book of Moses. Moses 6 and 7 
contain a record of Enoch, but make no ref- 
erence to Melchizedek (who would follow 
Enoch) or priesthood. But in Moses 8, we 
read that "the Lord ordained Noah after his 
own order, and commanded him that he 
should go forth and declare his Gospel unto 
the children of men, even as it was given 
unto Enoch" (Moses 8:19). In the Joseph 
Smith Translation of Genesis 9, the connec- 
tion between Noah and Enoch is made even 
stronger: 

And the bow shall be in the 
cloud; and I will look upon it, that 
I may remember the kverlasting 
covenant, which I made unto thy 
father Enoch; that, when men 
should keep all my command- 
ments, Zion should again come on 
the earth, the city of Enoch which I 
have caught up unto myself. 

And this is mine everlasting 
covenant, that when thy posterity 
shall embrace the truth, and look 
upward, then shall Zion look 
downward, and all the heavens 
shall shake with gladness, and the 
earth shall tremble with joy; And 
the general assembly of the church 
of the first-born shall come down 
out of heaven, and possess the 
earth, and shall have place until the 
end come. And this is mine ever- 
lasting covenant, which I made 
with thy father Enoch. (Gen. 
9:21-23 JST). 

With this background, I think the passage 
that Prince thought so significant (Gen. 14 
JST) is even more important. It takes on a 
new meaning because, once again, Enoch is 
front and center: 

[Hlaving been approved of 
God, [Melchizedek] was ordained 
an high priest after the order of the 
covenant which God made with 

Enoch. 
It being after the order of the 

Son of God; . . . . 
And now, Melchizedek was a 

priest of this order; therefore he ob- 
tained peace in Salem, and was 
called the Prince of peace. 

And his people -wrought right- 
eousness, and obtained heaven, 
and sought for the city of Enoch 
which God had beforetaken. (Gen. 
14:27-28. 33-34 IST). - .  

The same chapter further explains why 
Abraham paid his tithes to Melchizedek, who 
sought to imitate Zion and the order of 
Enoch: "Abram paid unto [Melchizedek] 
tithes of all that he had, of all the riches 
which he possessed, which God had given 
him more than that which he had need" 
(Gen. 14:39 JST). 

In the same month that Joseph Smith "re- 
translated" these passages in Genesis 14, he 
issued a written revelation that he said would 
be "the law of the Church." The revelation, 
now Doctrine and Covenants 42. consisted 
of a series of instructions and rules on moral 
law, simplicity in apparel, cleanliness, in- 
dustry chastity, public and private offense, 
evil speaking, and care for the poor and the 
sick. Section 42 is probably best remem- 
bered as one of the first revelations on the 
law of consecration, but it comprises a p a t  
deal more. It governs an entire social and 
economic order. The law of consecration it- 
self was a clear step toward establishing 
Enoch's Zion-a theme to which Joseph and 
others would return repeatedly4 

These passages from the Book of Moses, 
the Joseph Smith Translation of Genesis, and 
the Doctrine and Covenants suggest that the 
two things for which we know 
Melchizedek-an order of the uriesthood 
was named for him, and he received 
Abraham's tithes-both have their origins in 
the story of Enoch and Melchizedek's attempt 
to build the city of Zion among his people. 
They also link the "order of Enoch . . . after 
the order of the Only Begotten Son" not only 
with temporal power to heal or move moun- 
tains (Moses 7:13; Gen. 14:30 JST) but with 
an economic and social order that would en- 
courage them to be of "one heart and one 
mind" so that they could "dwel[l] in right- 
eousness" and find "no poor among them" 
(Moses 7:18). It seems that Joseph Smith at- 
temptid expressly to do as ~elchizedek tried 
to do, namely, follow the example of Enoch 
and replicate  ion.* 

As -Paver from on High confirms, the 
Prophet Joseph Smith had an expansive vi- 
sion of the priesthood. It was a vision in- 

formed by the Prophet's larger social vision. 
The Prophet was a system-builder: his sys- 
tematic theology comprehended the tem- 
poral and spiritual well-being of Christ's 
followers; he established a church, built a 
city, and laid the foundations for an eco- 
nomic order. The priesthood that was de- 
fined through him adapted to meet the 
temporal and spiritual needs of the members 
of the Church. We have not fully appreciated 
the role of Enoch in our theology 1 hope that 
future discussions of the priesthood may yet 
recognize the influence of Enoch along with 
that of Melchizedek, Elijah, and others. 

My discussion here should not detract 
from the contribution Greg Prince has made 
to our understanding of the priesthood. 
Paverfrom on High is an important book and 
fully worthy of its place in my family library 
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NOTES 

1. Much of this chapter was previously pub- 
lished in a John Whitmer Historical Association 
Monograph by Prince, Having Authority: The Origins 
and Development of Priesthood during the Ministry OJ 
Joseph Smith (Independence. Mo.: Herald Publishing 
House, 1993). Prince's views are further developed in 
"Paradigm Lost," 18:3 SUNSTONE 79-83 (Dec. 1995), 
[a review of D. Michael Quinn's The M o m  
Hierarchy: Origins of Power (Salt Lake City: Signature 
Books, 1995). 

2. Abraham 1: 21-27. See also "Free People of 
Color," The Evening and the Morning Star 109 (July 
1833). The best historical treatment of this question 
is Lester E. Bush Jr., "Mormonism's Negro Doctrine: 
An Historical Overview," 8:l  Dialogue: AJmrnal of 
Mormon Thought (spring 1973): 11-68. See especially 
pages 16-22, which discuss Joseph SmithS views. 

3. For example, in his discussion of the second 
anointing. Prince fails to note David John Buerger's 
' 'The Fullness of the Priesthood': The Second 
Anointing in Latter-day Saint Theology and Practice," 
Dialogue: A Journal of Mormon Thought 16: 1 (spring 
1983): 10-44. and he omits from his discussion of 
women blessing the sick Linda King Newell's 'A Gift 
Given, A Gift Taken: Washing, Anointing, and 
Blessing the Sick Among Mormon Women," 
SUNSTONE (Sept./Oct. 1981): 16-25. 

In Having Authority, Prince included a bibliog- 
raphy that listed such secondary sources, including 
the Buerger article, 95-99. 

4. See generally Leonard J. Amngton, Feramorz 
Y. Fox, and Dean L. May, Building the City of Gd 
Community and Cooperation Among the Mormons (Salt 
Lake City: Deseret Book Company, 1976). 
Interestingly, Amngton, Fox and May reproduce a 
poster of "Rules that Should Be Observed by 
Members of the United Order" which incorporates 
many of the themes and rules found in D&& 42, pp. 
235.40445. 

5. So much so that at a time when Joseph be- 
lieved he had to disguise his name, he chose Enoch as 
his pseudonym. See Joseph Smith. History of the 
Church, ed. B. H. Roberts, (Salt Lake City: Desemt 
Book Company, 1974) 1: 255 n'. 
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WHEN TRUTH WAS TREASON: 
GERMAN YOUTH AGAINST 

HITLER: THE STORY OF THE 
HELMUTH HmENER GROUP 

by Karl-Heinz Schnibbe 
compiled, translated, and edited by Blair R. 

Holmes and Alan F: Keele 
University of Illinois Press, 1995 

496 pages, $34.95 

Reviewed by Michael Tiedemann 

IN AUGUST 1942, 
seventeen-year-old 
Helmuth Hiibener was 
sentenced to death, 
and Rudolf Wobbe, 
Gerhard Duwer and 
Karl-Heinz Schnibbe 
received prison sen- 
tences. Their "crime" 
was resistance to the 

Nazi-State. Hubener, an LDS youth from 
Hamburg, led three of his friends in an effort 
to inform the German people that Germany 
was engaged in a hopeless and unnecessary 
war. In this book, survivor Karl-Heinz 
Schnibbe, tells the story of this conspiracy 
and its consequence on his life. 

When Truth Was Treason is an excellent 
piece of historical work. The editors, who 
also translated Schnibbe's narrative and com- 
piled an extensive number of primary docu- 
ments, have done a wonderful job of 
bringing the story of this mostly LDS resis- 
tance group to the attention of a scholarly au- 
dience. Their introductory remarks focus on 
resistance in Nazi Germany in general and 
put the Helmuth HQbener Group into its 
context. The foreword by Klaus J. Hansen, 
himself a German who witnessed the Third 
Reich as a child, is a very honest look at 
Mormonism in Hitler's Germany 

This is a book that might keep the unex- 
pecting reader up all night. The story 
Schnibbe tells is fast paced, which makes it 
difficult to follow in the historical back- 
ground that the editors have so carefully un- 
covered in the endnotes that would have 
been more readily accessible as footnotes. 
Also, it might have been a good idea to in- 
clude a map, since few readers probably have 
a good working knowledge of Polish, 
Russian, or even German geography 

The documents that are included have 
never been made available in English before. 
They show the steps of investigation through 
the trial and sentencing and end with the 

reminiscences of ten people who knew 
Helmuth personally To me as a law student, 
it was shocking to read how easily it was pos- 
sible to twist the legal system in such a way 
as to legally justify Nazi inhumanity 

In Germany, Helmuth Hubener and his 
friends are not nearly appropriately remem- 
beied by members of the Church. If 
American Mormons learn about his life, they 
may be able to help us Germans appreciate 
his heroism, and his acts of courage and faith 
that must not be forgotten. V 

MICHAEL T I E D E W  is a Sunstone corre- 
spondent in Germany. 

RESTLESS: THE MEMOlRS OF 
LABOR AND CONSUMER 

ACTIVIST ESTHER PETERSON 
by Esther Petemn with Winifred 
Conkling Caring Publishing, 1995 

193 pages, $15.00 paperback, $27.50 cloth 

Reviewed byJohn Sillito 

IN A CAREER span- 
ning more than sixty 
years as an educator, 
lobbyist, union repre- 
sentative, consumer 
activist, government 
official, and mother 
"of four wonderful 
children-my greatest 
gift to the world," 

Esther Peterson has made an important con- 
tribution. But in many ways, she has simply 
practiced the innate fairness she learned as a 
young Mormon girl in Utah when she sang 
the words "Have you done any good in the 
world today!" and "Do what is right, let the 
consequences follow." In giving her the 
Presidential Medal of Freedom, Jimmy Carter 
noted she was committed to "keeping the 
rights of all Americans to know and be 
treated fairly" 

By her own admission, Esther comes from 
a long line of malcontents-Danish converts 
to Mormonism-possessing a willingness to 
rock the boat, who were attracted by the 
"magical New World gospel" affording them 
a new vision to change their lives and a 
chance to start over. As Esther admits, "I ad- 
mire people who refuse to settle for things 
the way they are and struggle to make them 
better." 

She grew up in the sheltered world of 
Utah County But her horizons widened 
during the railroad strike of 1918. While 
helping her family transport college student 
strike breakers, one of the strikers wives con- 

fronted her: "Why are you doing this to us?" 
The words and the woman's face have stayed 
with her. Within a few years, Esther had 
moved to a life beyond Utah that included 
teaching in Boston, attending Columbia 
University, meeting and marrying her 
beloved husband Oliver, and activity in var- 
ious labor and political causes, including ser- 
vice to Presidents Kennedy, Johnson, and 
Carter. 

While these reminiscences may particu- 
larly appeal to those interested in American 
labor and political history, readers of 
SUNSTONE are familiar with her role as an in- 
dependent Mormon. Indeed, more than 
simply in ancestry, Esther is the product of 
the quintessential forces of nineteenth-cen- 
tury Mormonism-a desire for answers to 
difficult questions, a commitment to a coop- 
erative society, and a tolerance for diversity 
Esther Peterson's memoirs are a joy to read, 
though she has experienced dark times in 
her life. Of particular poignancy is the dis- 
cussion of the red baiting of Oliver during 
the McCarthv era. Though cleared of the " 
charges, he was never really the same, devel- 
oping cancer that would ultimately claim his 
life. 

In this centennial year of Utah, Restless 
ought to be widely read by Utahns interested 
in one of their foremost native daughters. V 

JOHNSILLIT0 is a librarian at Weber State 
University. 

LAST BUCKAROO 
by Mackey Hedges 
Gibbs Smith, 1995 
352 pages, $22.95 

Reviewed by Michael Fillerup 

TOLD RETROSPEC- 
tively by octogenarian 
cowboy Tap McCoy, 
the Last Buckaroo re- 
counts the adventures 
of Tap and his side- 
kick Dean McCuen. It 
covers a thirteen- 
year period, including 
Dean's metamorphosis 

from a young city dude to a bona fide 
cowboy and Tap's twilight ride as the Last 
Buckaroo. It is a delightful account-hu- 
morous, informative, poignant-related in a 
straightforward, conversational prose that 
has become a literary trademark of the 
American West: colorfully cryptic and decep- 
tively simple. 

In the tradition of Don Quixote and 
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Huckleberry Finn, we follow Tap and Dean 
from the TWO-~ar outfit in southern Arizona, R E C E N T L Y  R E L E A S E D  
to the Lost Lake outfit in Bishop, California, 
to the White Mountain  ache reservation, 
to just about any and all points west of the 
Rockies. We are treated to an intimate, in- 
depth look into the life, mind, and soul of 
the cowboy It is a candid yet compassionate 
view of a world of opposition and paradox. 

There is no false romanticizing or sugar- 
coating. The cowboy rides a tough, hard trail 
with few creature comforts and little security 
at the end of the road. And the book is 
packed with information about cowboy 
things and cowboy ways: how to break a 
horse, how to castrate a calf, how to cook 
dinner in a cathouse-it's all there, and then 
some. There is even a buckaroo glossary to 
help novices distinguish between a forked 
rider and a round ass and to ensure that they 
do not mistake a honda for a Japanese car, nor 
a mecate for an exotic, south-of-the-border 
beverage. 

Unfortunately, with the exception of 
TenaRay, Dean's love interest, women fade in 
and out of the story like well-intended 
cameos. However, women (even prostitutes) 
are treated with an old-fashioned respect that 
may seem quaint and condescending by to- 
day's standard. Despite their drinking and 
whoring and brawling, there is a "gift of the 
magi" goodness in these modem-day 
Ishmaels: When their friend Lonny suffers a 
paralyzing accident, Dean and Tap, who have 
just cashed their paychecks, visit him. 
Assuming that Dean will still have the lion's 
share of his earnings to see them through 
until next payday, Tap stealthily leaves nine 
$100 bills on Lonny's dresser and slips away, 
with this thought: "What the hell, I figured. 
I'd just blow the money on a big drunk." 
Later, he discovers that Dean, assuming the 
same, has left his pay for Lonny as well. 

However, as Tap's days in the saddle grow 
longer and harder, you wonder what will be- 
come of this old vagabond whose only family 
is young Dean McCuen. A dew ex machina 
rescues Tap from a potentially sad and deso- 
late end, and this, along with some occa- 
sional inconsistencies, is one of the few soft 
spots in the book. But lest we view the Great 
cowboy Sunset through rose-colored lenses, 
the happy-trails-to-you ending is under- 
scored by a frank epilogue that recounts the 
fates, good and bad, of the story's characters, 
major and minor: i.e., "Pete Courtley, died of 
cirrhosis of the liver." V 

MICHAEL FILLERUP is a writer living in 
Flagstaff, Arizona. 

Compiled by Will Quist 

This section features recent titles of interest to 
Mormons; descriptions are often takenfrom pro- 
motional materials. Submissions are welcome. 

BIOGRAPHY 
Gordon B. Hinckley: Shoulder for the 

Lord. George G. McCune. Hawkes, 
1996, hb, 600 p., indexed, $24.95. 

The first book about the current Church pres- 
ident is "not only the story of Gordon B. 
Hinckley's life but the story of the Church." 

LeRoy Robertson: Music Giant from 
the Rockies. Marian Robertson 
Wilson. Blue Ribbon Publications, 1996, 
hb, 344 p., indexed, $14.95. 

Robertson-"ranked among the foremost 
American composers of the twentieth century"- 
taught and built music at BYU, the University of 
Utah, the Utah Symphony, and the Church's 
General Music Committee. By a daughter. 

The Revised and Enhanced History 
of Joseph Smith by His Mother. 
Lucy Mack Smith; ed. Scot Facer Proctor 
and Maurine Jensen Proctor. Bookcraft, 
1996, hb, 506 p., indexed, $19.95. 

To this classic and perhaps most-published 
LDS biography are added pertinent and inter- 
esting notes, quotes, and photos-including un- 
published passages from Lucy's manuscript. 

HISTORY 
Building Zion: The Latter-day Saints 

in Europe. Bruce A. Vanorden. Deseret 
Book, 1996, hb, 345 p., $19.95. 

A BW religion professor on 'the remarkable 
story of the Church in Europe, from its miracu- 
lous beginnings in the 1830s to the extraordinary 
events transpiring in Eastern Europe today" 

Kirtland Council Minute Book. Ed. 
Fred C. Collier and William S. Harwell. 
Collier's Publishing, 1996, 1td.-ed. (500) 
hb, 223 p., indexed, $50.00. 

A "readable typescript" of the oficial record of 
the Kirtland High Council-first in the Church- 
from 1832 to 1837. 

Prophetic Destiny: The Saints in the 
Rocky Mountains. Paul Thomas 
Smith. Covenant Communications, 
1996, hb, 90 p., $12.95. 

Biographical sketches accompany 'many re- 
markable stories of prophecy and revelation given 
to the ancient and modem prophets, and to indi- 
vidual Saints in preparation for their relocation 
from the United States." 

Reconsidering No Man Knows My 
History: Fawn M. Brodie and 
Joseph Smith in Retrospect. Ed. 
Newell G. Bringhurst. Utah State 

University Press, 1996, 241 p., indexed, 
$34.95 hb and $17.95 pb. 

As a Mormon book which has been in print in 
hardcover for over fifty years, Brodie's first book 
may stand alone. Despite its flaws, even today it is 
one of the two most-thorough biographies of 
Joseph Smith. Seven scholars, from different per- 
spectives, evaluate her, him, and it. 

Same-Sex Dynamics among Nine- 
teenth-Century Americans: A 
Mormon Example. D. Michael Quinn. 
University of Illinois Press, 1996, hb, 
477 p., indexed, $29.? 

"Emphasizes the full I 

namics among Mormons 1 I 

century. . . . relevant state , 
leaden of the u>s Churc., Lnrtuj x n r s r - a c *  uy- 
namics of nineteenth-cenn ) 

lived in the 'Mormon cultu 

San Bernardino: The f 
a California Community. Edward Leo 
Lyman. Signature Books, 1996, hb, 469 
p., indexed, $24.95. 

In the 1850s, Mormons made the San 
Bernardino Valley "the largest Anglo-American 
settlement in the California Southland." Yet, when 
recalled during the Utah War, they unmade it. 
"leaving behind their cumulative fortunes. a city 
stripped of its regional economic standing. and an 
enduring legacy of diversity" 
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LIFESTYLE 
Mormons In Transition. Leslie Reynolds. 

Gratitude Press, 1996, pb, 124 p., $9.95. 
Stories, concepts, and advice for new, ques- 

tioning, inactive, and former Mormons and their 
friends. 

Working toward Zion: Principles of 
the United Order for the Modern 
World. James W Lucas and Warner I? 
Woodworth; foreword by Hugh Nibley 
Aspen Books, 1996, hb, 484 p., indexed, 
$19.95. 

From a historical background, a lawyer and a 
professor show "how individuals, families, busi- 
nesses, and institutions are applying or could re- 
alistically begin to apply principles of charity, 
service, and temporal righteousness [to] not only 
lift the poor, but . . . generate righteous prosperity 
for all who seek Zion." 

THEOLOGY 
The Holy Priesthood, vol. 5. Ogden 

Kraut. Pioneer Press, 1996, pb, 267 p., 
$6.00. 

Discusses such topics as fallibility and infalli- 
bility; conflict between dead and living prophets; 
the gift of prophecy and revelation; laws, princi- 
ples, and ordinances; and sustaining and fol- 
lowing the brethren. 

PAGE 66 DECEMBER 1996 




