
O u t  of t h e  B e s t  Books  My C r e e d  

"SO WHAT" IF IT'S "JUST SO"? 

Ilnldes of humor readcrs throughout hlormondom have grown 
accustomed to a Christmas-time fix from those zany satirists, 
Robert Kirby and Pat Bagley. Keeping with tradition, their third 
and latest book, Pat and Kirby Go to Hell, brings holiday cheer to 
the somewliat less-reverent again this year. He!-e is a n  excerpt: 

EN GOD CREATED US, HE BALANCED 
Man's "so what" attitude with Woman's "just so" 
nature. As such, women are good at making 'W 

stuff out of nothing whereas men are good at making nothing 
out of stuff. . . .For example. . . .When Mormon women want 
to hold a meeting, it requires posters and clever invitations 
hand-delivered to the homes of all involved. Women stress out 
i f  a sister wasn't notified right up to the last minute. 

"Meetings for men are conducted on a much simpler level. 
Tcchnically speaking, a meeting is considered held if at least 
two people remember to show up, both of whom arrived hop- 
ing that no one else would. . . . 

"Do you see what I'm getting at here? Put women in charge 
of the L D ~  church and things would get so complicated that 
only women would have the terperament (or even the inclina- 
tion) to run them. 

"There's a bright side. Maybe then men could stay home." 

MORE OR LESS A CREED 

A S I HAVE CONSIDERED WHAT MIGHT BE MY 
"personal creed," my recumng thoughts have been 
about non-creeds and meta-creeds. Non-creeds? 

Well, simply put, it is far easier and less complicated to say, I 
do not believe Fascinating Womanhood is worth the paper it is 
printed on than it is to say, I believe the Bible is the word of 
God. And as for meta-creeds? Why do creeds at all? Why give 
static form to beliefs that are changing, evanescent, subject to 
interpretation and reinvention? Creeds always sound to me a 
little too close to dogma. While reflection, story-telling, and 
reinterpretation are things I am given to, creed-writing is not. 
So, here more-or-less is a creed from someone who is-in her 
bones-Mormon, feminist, and intellectual: 

1. 1 believe in living responsibly and ethically, in taking responsi- 
bility for lijek actions, in attempting to live authentically, and in 
bearing our own burdens as  the scripttrres instruct. 

2. I bclieve in commttnities, infamilies, infriends, in colleaptes, 
in ch~trches, in neighbol-hoods, and in electronic communities. In 
addition to bearing our own burdens, scripture also tells us to 
bear one another's, and it is in communities that we do this. In 
communities we have joy and in communities we face sorrow. 

3. I believe that understanding one another-in addition to car- 
ingfor one another-is the most important and dl;fficult task we 
have as  human beings. Understanding another person requires 
that we inhabit our own selves, our own skins, our culture, 
our gender, our experience, and it requires, at the same time, 
that we step out of them. It requires us to hear others' distinc- 
tive voices, to listen rather than to assume, to suspend judg- 
ment as well as to use it, to recognize that other's 
experiences-different from our own-can also be true. 

4. 1 believe that the most nicaningful idea of God is of a being 
who loves all without distinction. This is an incredibly powerful 
idea: to love without being constrained by notions of normal- 
ity, intellectualism, ethnicity, race, or gender. I have thought of- 
ten about what it means to love God. I'm not sure, but I think 
that to love God is probably to desire to develop a state of mind 
and condition of heart to enable god-like love within our- 
selves. 

5. 1 believe in the lije of the mind, tenipet-ed by the heart, and 
that asking questions thoughtfully, rigorously, and sincerely is usu- 
ally mole important than settling on answers. Thinking critically 
and caringly about our identities, our communities, our cul- 
tures, and our gods is something I cannot imagine shutting off, 
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nor would I want to. Finding the richest questions and diving 
into them is crucial to better understanding who we are and to 
living better and richer lives. 

6. 1 believe in narrative, not in dogma. I am more persuaded, 
more touched, more inspired by thinking that is critical and 
open-ended, by thinking that in\~ol\res hearing other stories 
than I am by statements that expect me silently to nod my 
head in assent. I believe in story-telling. 

7.1 believe in the idea offaith, but I'm not exactly sure why. And 
this part of the creed I've been working on for a long time, and 
I still am. I am troubled by and fail to understand much that is 
done by, and in the name of, faith. At the same time, I would 
describe myself as blessed by a faith that I describe as a confi- 
dence in life's potential for purposefulness and joy 

8. I believe in humor; levity, wit, irony. They balance our grav- 
ity; they keep us from taking ourselves too seriously 

9. I believe in the holy and the sacred. We find these in mo- 
ments of immediate communion with other humans or with 

the divine in unexpected places and in everyday ways. I be- 
lieve the holy and the sacred come threaded with the secular 
and the profane, the authentic with the unauthentic, the su- 
perlative with the ordinary I experience the holy and the sa- 
cred as transient and evanescent; it is perhaps for that reason 
that they are so profound and so difficult to talk about. 

-STACY BURTON 
C r i t i c a l  M a t t e r s  

TWO CHEERS FOR THE 
VIOLENT LITERATI 

F EW TOPICS IN MORMON LITERATURE HAVE 
ever received as much attention as the question of vio- 
lence recently has. The 1996 Annual of the Association 

for Mormon Letters contains Susan Howe's AML presidential 
address, "The Moral Imagination," a meditation about violence 

P e c u l i a r  People  

warm relationship 

mfarnily 8 children 

188 help husband 

=women-home 

men-po,i~cs 

0 female president 

0 preschooler suffers 

women working 

ATTITUDES ABOUT 
GENDER ROLES 

ALTHOUGH MEMBERS OF THE LDS 
church tend to be conservative in their 
attitudes regarding gender roles, they 
are similar to the national average in 
some important respects. This finding 
comes from responses to the General 
Social Survey conducted by the 
National Opinion Research Center at 
the University of Chicago from 1972 to 
1996. The cumulative survey includes 
over 35,000 responses, 452 of which 
said they were LDS. Respondents to na- 
tional surveys were asked several ques- 
tions including: "Women should take 
care of running their homes and leave 
running the country up to men" 
(women-home), "Do you approve or 

NonLDS LDS disapprove of a married woman earn- 
ing money in business or industry if 

she has a husband capable of supporting her" (women working), "If your party nominated a woman for President, would you 
vote for her if she were qualified for the job" (female president), "Most men are better suited emotionally for politics than are 
most women" (men-politics), "A working mother can establish just as warm and secure a relationship with her children as a 
mother who does not work (warm relationship), "It is more important for a wife to help her husband's career than to have one 
herself' (help husband), "A preschool child is likely to suffer if his or her mother works" (preschooler suffers), and "It is much 
better for everyone involved if the man is the achiever outside the home and the woman takes care of the home and family" 
(family and children). Mormons are more likely to think that preschoolers suffer and that it is harder to have a warm relation- 
ship with children if the mother works. They are also more likely to emphasize the role of homemaker for women. On the 
other hand, LDS respondents were a little more likely than the national average to say they would vote for a female president. 
Their attitudes were also comparable to the national average in believing it is okay for married women to work and that men 
are not necessarily better suited for politics. 
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in literature that contains her uncompromising poem "To the 
Violent Literati." The Annual also contains the full proceedings 
from the AML 1995 Sunstone Symposium panel about the 
work of Brian Evenson, including remarks and readings by 
Evenson and papers by Scott Abbott, Bruce Jorgensen, Brian 
Evenson, Mami Asplund-Campbell, and Susan Howe (tape 
#SL95-170). Howe's presidential address was also published in 
the December 1995 issue of SUNSTONE along with Neil 
LaBute's violent play Bclsh and a response to the play by Neal 
Chandler. The AML-List, the association's internet group, has 
had its own discussions of Evenson's Altmann's Tongue and of 
Dave Veloz's script for Natural Born Killers, and in sum, you 
had a whopping amount of discussion about an issue that has 
only very recently become an issue in Mormon letters. 

All of this discussion has made me rethink my own position 
on this issue. On the AML-List, I defended Altmann's Tongue 
and like works as good, moral texts whose virtues we should 
recognize. I still believe this is true, but I no longer believe that 

they are unambiguously good or unproblematically moral. 
The objections raised by Susan IIowe and Mami Asplund- 
Campbell have not been answered entirely to my satisfaction. 
It is possible to read moral lessons into these violent texts, they 
tell us, but it requires a degree of reading that many lack. For 
many readers, these texts will serve immmoral ends: they may 
decrease our sensitivity to violence, especially violence against 
women, or they may simply disturb us with their violent 
worlds without offering anything positive in exchange. They 
may, in other words, end up doing harm, despite their authors' 
best intentions to do good. 

It is tempting to stop here to argue that no author can pos- 
sibly be held accountable for every possible misreading of his 
or her text. Is Shakespeare responsible for the fourteen-year- 
old girl who after reading Romeo andJuliet kills herself over a 
boyfriend ? At some level, though, I think that he is. The cre- 
ator always bears some responsibility for the created. In the 
same way that I think scientists must take some responsibility 

T r a n s l a t e d  C o r r e c t l y  

"MY CUP BRIMS OVER" 

KING JAMES VERSION THE NEW JPS TRANSLATION THE NEW JERUSALEM BIBLE 
The Jewish Publication Society, 1985 Doubleday, 1985 

PSALM 23 
"PSALM 23 The Good Shepherd 

A Psalm of David. 2 3 A psalm of David. Psalm Of David 

The LORD is my shepherd; I shall not want. The LORD is my shepherd; Yahweh is my shepherd, I lack nothing. 
2 He maketh me to lie down in green I lack nothing. In grassy meadows he lets me lie. 

pastures: he leadeth me beside the still wa- ' ~ e  makes me lie do\\m in green pastures; 
ters. He leads me to water in places of By tranquil streams he leads me 

3 He restoreth my soul: he leadeth me repose; to restore my spirit. 
in the paths of righteousness for his name's 3 ~ e  renews my life; He guides me in paths of saving justice 
sake. He guides me in right paths as befits his name. 

4 Yea, though I walk through the valley as befits His name 
of the shadow of death, I will fear no evil: ' ~ h o u ~ h  I walk through a valley of deepest Even were I to walk in a ravine as dark as 
for thou art with me; thy rod and thy staff darkness, death 
they comfort me. I fear no harm, for You are with me; I should fear no danger, for you are at my 

5 Thou preparest a table before me in Your rod and Your staff-they comfort side. 
the presence of mine enemies: thou anoin- me. Your staff and your crook are there to 
test my head with oil; my cup runneth soothe me. 
over. 5 ~ o ~  spread a table for me in full view of 

6 Surely goodness and mercy shall fol- my enemies; You prepare a table for me 
low me all the days of my life: and I will You anoint my head with oil; under the eyes of my enemies; 
dwell in the house of the LORD for ever. my drink is abundant. you anoint my head with oil; 

%Iy goodness and steadfast love shall my cup brims over. 
pursue me 

all the days of my life, Kindness and faithful love pursue me 
and 1 shall dwell in the house of the every day of my life. 

LORD I make my home in the house of Yahweh 
for many long years. for all time to come. 
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for the possible misuses of technology, writers must take their 
share of responsibility for the possible misuses of ideas. 
Otherwise we sound like the literary equivalent of the NRA: 
"Texts don't kill people; people kill people." 

But the moral equations are never easy I certainly don't ex- 
pect authors to forgo publishing anything that could be misin- 
terpreted and misused; this would deprive us of all the good 
that moral readings can accomplish. What I have discovered, 
though, is that good criticism is as important to moral reading 
as is good writing. The papers in the AML Annual and in 
SuN~T~N~-especially the papers that have been critical of 
the works in question-have done a great deal to generate 
moral readings. Without this critical give and take, we would 
all be deprived of some excellent strategies for reading these 
difficult texts. And without the voices of opposition-who 
have been very brave in attacking what has become intellectu- 
ally fashionable to defend-we might easily fall into the trap 
of overpraising the works and ignoring their very real pitfalls. 
It is through discussion, persuasion, and debate that genuinely 
moral readings of any work emerge. 

So, wherej once dffered three cheers to Brian Evenson, Neil and the number one n~unber of the beast. . . 

IaBute, and their defenders, I now give only two. One cheer 
for writing works that can be read morally, and one more for 1. D C W I  The Roman Numeral of the Beast 
offering moral readings of their works. The third cheer goes to 
the loyal opposition-to Susan Howe, to Marni Asplund- T~ t y  ye a rs i s ,, 
Campbell, and to the rest of the critics who, in pointing out 
the potential immorality of these writings, have done aireat  
deal to help the rest of us read them well. And no cheers at all 
to those whose zeal to protect us from potentially immoral 
readings of a work cause them to attempt to stifle discussion 
and impose silence at precisely the moment when critical dis- 
cussion matters most. 

-MICHAEL AUSTIN 
A version of this appeared on the AML-List. 

Top Ten 

TOP TEN NUMBERS OF 
THE BEAST 

E VERYONE KNOWS THAT 666 IS THE NUMBER 
of the beast mentioned in Revelation 13: 18. But beware 
of these nasty variations as well, as supplied by the 

folks at our home office in Mercur, Utah: 

666,000,000 The Megabeast's number 
0.6 The Beastling's number 
670 The approximate number of the Beast 
666.0000 The number of the High Precision Beast 
-0.8090169943749 The Sine of the Beast 
0.5877852522925 The Cosine of the Beast 
-666"(1/2) The imaginary number of the Beast 
/666 The common denominator of the Beast 
2 ,3 ,  3 ,37  The Prime Factorization of the Beast 

TOBE ORNOTTOBE..  . A 
REPORTER 

I N THE SIXTH ISSUE OF SUNSTONE (SUMMER 1977), 
a letter by Samuel Taylor encouraged SUNSTONE to fill a 
needed niche by being a "reporter" of Mormon Culture. An 

unattributed reply by "the editors," probably written by Orson 
Scott Card, pictured SUNS TONE^ role differently Here are ex- 
cerpts from the exchange: 

"In talking to an independent motion picture producer 
about a proposed film, he [the producer] said, 'What we have 
to do is what MGM can't do.' This, I think, must be your 
[SUNSTONE'S] role also. You can't compete with BYU Studies, 
Utah Historical Quarterly, the Church News, Ensign, or Dialogue. 
So you won't try to publish what they do. And what remains? 

"What remains is the Mormon culture. The 'official' press 
presents the official facade. But this is the press-agent version, 
not the real scoop. You will present the culture as it is, not as 
we wish it to be. 

"The difference is that the primary job of a press agent is to 
suppress the facts, while the job of a reporter is to print 
them. . . . 

"Is there a market for a quarterly devoted to culture? I be- 
lieve so. . . . 

"Our scholars admit that we haven't 'matured' in the arts. 
Why? Well, we never will mature under a managed media, any 
more than will Russia. Let's face it, and not blame it on 'lack of 
spirituality,' as was recently done. . . . 

"In Russia, with its managed media, there is a lively snmiz- 
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dut of underground literature. The Salt Lake samizdat 
also thrives. . . . 

Good luck, 
Samuel W Taylor" 

fne  editors' response: 
"The distinction between press agent and reporter 

may be valid, but SUNSTONE professes to be neither. 
Our purpose is not to sell the Church, and no one is 
hoping to get rich from selling the magazine, either. 
There may be a market for the expose reporting you de- 
scribe, but we are unconvinced that is what is needed. 

"The problems are readily available for all to see-in 
our wards and stakes, our families, and our private 
chambers. We do not try to conceal them (witness our 
articles on Mormon drug abuse, working mothers, his- 
toric site preservation, and theatre and visual arts, 
among others); we try to be part of the solution. Our 
purpose is not to rub salt in open wounds, not to lay 
them bare for all to watch them bleed, but rather to help 
them heal. " I f 1  ever get a seerstone. . . I think I'll name it, $God hasn't 

"Better a Little Red Hen than Chicken Little. . . . already. " 
"If there is an alarming dropout rate among returned 

missionaries, SUNSTONE'S job is not to shout about how the be that God prepared a stone he named Gazelem for his ser- 
Church is failing. Our job is to present the kind of article, the vant rather than that a man named Gazelem received a stone 
kind of thought, that will help some of those potential or ac- God prepared for him. 
tual dropouts realize that the problems they found, though In Mormon history, two general authorities have actually in- 
real, are not insurmountable. . . . terpreted the Gazelem passage in both possible ways. Wilford 

"There is much good in the Mormon people and their way Woodn~ff said the stone is named Gazelem whereas Orson 
of life. And while SUNSTONE tries to suggest remedies for some Pratt said the servant is named Gazelem (see D. Michael 
of the ills of our brothers and sisters, we will continue to offer Quinn, Early Mormonism and the Magic World View, [Signature 
material that says, cheerfully, that a lot of good things are going Books, 19871, 147-48). I doubt whether it  was a burning issue 
on, too. That's not hype; that's the way it is. at the pulpit in frontier Utah, but research may prove me 

"It takes courage to criticize. It also takes courage to be op- wrong. We do know from Mormon history that Joseph Smith 
timistic. We hope SUNSTONE has enough of both kinds of wasn't the only one to own a seer stone. Perhaps seer stone 
courage to be a vigorous, positive influence among Latter-day owners were divided into two different camps: those who 
Saints for years to come." named their stones versus those who had unnamed stones. I 

hope no one got too upset. People have lost faith over less im- 
Book of M o r m o n  M u s i n g s  portant things: Simonds Ryder, an early convert to the restored 

Church, lost faith when Joseph Smith misspelled his name 

A STONE TURNED 
(Lyndon W Cook, The Revelations of the Prophet Joseph Smith 
[Seventy's Mission, 198 11, 8 1). 

We also know from Mormon history as well as from the 
And the Lord said: I will prepare unto my servant scriptures that Gazelem is not the only topic on which Church 
Gazelem, a stone, which shall shine forth in darkness leaders have had differing opinions. If we assume otherwise, 
unto light, that I may discover unto my people who our understanding of human nature is flawed. Of course they 
serve me, that I may discover unto them the works of agree on the important things: there is a God; God loves us; 
their brethren, yea, their secret works, their works of God speaks to us through prophetic voices. B. H. ~obe r t s  said: 
darkness, and their wickedness and abominations. "In essentials, let there be unity; in nonessentials, liberty; and 
(Alma 37:23.) in all things, charity" (Conference Reports, 5 Oct. 1919, 30). I 

guess someone could disagree with Brother Roberts on that, w HEN I ASKED MY GOSPEL DOCTRINE CLASS though. 
whether Gazelem is a person or a stone, someone If 1 ever get a seer stone-and they are promised to celestial 
said it is like the man with a wooden leg named kingdom inhabitants-I think I'll name it, if God hasn't al- 

"Smith," a dangling modifier. But I have known families that ready. 
have named their cars, homes, and other possessions. It may -EDGAR C. SNOW JR. 
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P l o t t i n g  Z i o n  rately, as clannish and inward looking. There may be other 
negative consequences of that communal impulse. In the arts 

UP AND DOWN SIDES O F  Mormons seem more accomplished in ensemble than individ- 
ual expression: bands, choirs, the theater, and dance over 

MORMON COMMUNALISM painting, sculpture, or creative writing. Employers complain at 
timcs that Mormons are good followers but poor innovators. 

DONALD PITZER'S JUST RELEASED AAfERICA'S COMMUNAL Visitors to Brigham Young University campus are impressed by 
Utopias (University of North Carolina Press, 1997), includes a its tidiness but wonder if such order and apparent unity are 
chapter by University of Utah professor of history Dean L. May, conducive to creative thought. To the degree that these widely 
"One Heart and hlind: Communal Life and Values among the held impressions reflect reality, they may indicate trade-offs 
hlormons." Here is one of May's concluding paragraphs: communal societies make for the mutual support, efficiency, 

"At the present, Mormon communalism is most evident in the and strength their common endeavor affords. And though 
welfare program and in the structure and operations of church many in today's liberal society would not be willing to make 
government, which are larded with terms and metaphors drawn that trade, it may be that such communalists possess the 
from the Law of Consecration and Stewardship. Mormon con- means to mitigate the great fear Alexis de Tocque\dle, writing 
gregations or wards are geographically defined and deliberately in the 1830s, had for America, that 'each man is forever 
limited in size. The preoccupation of members with the ward thrown back on himself alone, and there is danger that he may 
community often causes non-Mormons to see them, quite accu- be shut up in the solitude of his own heart."' 

MORMON INDEX 
Percentage of LDS men and U.S. men who feel they are very happy: 56 : 57 

Number of Mormon missionaries airlifted by United States military from Albania amidst civil unrest: 35 

Percentage of Quorum of the Twelve who attended the University of Utah: 50 

Percent of Quomm of the Twelve who attended Bm: 25 

Percentage of Quorum of the Twelve who attended Haward or Yale: 25 

Ratio of dogs to women in first pioneer company: 5.7 to 1 

Percentage the Church grew during the decade of the 1980s: 67 

Percentage the Church grew in Latin Ameiica during the 1980s: 421 

Number of certificates of divorce Brigham Young issued for unhappy polygamous marriages: 1,600 

Amount Brigham h u n g  charged husbands when their unhappy plural wives requested divorce: $10 

Estimated total value of Church assets: $30 billion 

Estimated value of all financial investments and familand held by the L D ~  church: $1 1 billion 

Ranking of Pol)nesian Cultural Center among l-tauraii's paid visitor attractions: 1 

Annual revenues of the Polynesian Cult~~ml Center: $40 million 

Number of ACT tests last year on which Bw was listed as first preference: 16,000 

Number of boxes of director Cecil B. De MilleS personal papers archived at BW's Lee Library: 1,200 

Amount paid for an original Nauvoo Temple "sunstone" by the Smithsonian Institution: $100,000 

Percentage of April general conferences receiving measurable precipitation: 67 

Percentage of October general conferences receiving measurable precipitation: 44 

Chances that an 1847 pioneer over seventeen years old was married: 3 in 4 

Chances that a U.S. Mormon over seventeen years old in 1990 was married: 3 in 5 

Percentage of attendees at the 1997 Hill Cumnrah Pageant who were not LDS: 61 

1 T. Hcaton, K. Goodman. T. Ilol~nan. "ln Scilrcl~ oln Pecul~ar People: Are hlomion Faniilics Really that DiKerent!" in Contcmporor) A,b)r-mnnism: Snciul Scicnce 
Pcrsrrcti~~cs (Illinois). 112; 2 LDS Chrrli.h NCIKS, 22 hlar. 1997. 3: 3,4,5.6 1997-1998 Ch~rr-rh Alnionoc (Deseret News); 7.8 Rotlney Stark. "Modernization and 
Mormon Growlh: The Secular~zntion Them Rc\isilcd" in Contrrnpnrnry hf[lmlonisn~. 14. 18; 9.10 D. Michacl Quinn, hlonno~l Hier-or-chy: Exlensions of Pmvcr- 

(Signature), 758; 11,12,13,14 Tim,.. 4 Aug. 1997. 52-54; 15 Drsc,rrt St.~sx, 7 Jan. 1997. B2; 16 Snll h k e  Tribune, 13 July 1997. D3; 
17  DrsCrcr Nnvs, 10 July 1997, Al; 18.19 Ed. Dan Pope and Clayton nrough, Llt(1l14 Upothcr and Cliinntc, 51. 77: 

20.21 1097-1998 Chlr~rh Alriionoc (Deserct Nrws'l: 22 LDS Ch~rrch Nnas, 19 July 1997. 4. 
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