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ANNOUNCEMENTS 

1. You say svmvosia: I sav svmvosiums. 
Three Sunstone events are happening this 
fall: Seattle (Nov. 7). Chicago (Nov. 14). and 
Washington, D.C. (Nov. 20-21); see page 8 
for information, or call or e-mail Sunstone 
(8011355-5926; <SunstoneUt@aol.com>). 

2. Fun. Food. Fellowship. 0 come, all ye 
faithful, to Sunstoneb Christmas book- 
signing party, Tuesday, 8 December, 6:00 to 
8:00 P.M. Eat, buy Christmas giftbooks, and 
have them signed $y this year's hot authors, 
including Leonard Amngton, Ron Walker, 
Pat Bagley, and Robert Kirby, and decorate 
our tree in suns, moons, stars, all-seeing- 
eyes, and a cornucopia of Judeo-Christian- 
Mormon icons. Bring a sub-for-Santa gift. 

3. Presents of Mind. Give one gift subscrip- 
tion for Christmas. We need more sub- 
scribers, and there are many who'd enjoy 
SUNSTONE. If every subscriber gave one sub- 
scription, why, we'd double our subscriber 
base and strengthen Sunstone's finances. Call 
or e-mail us to find out if a friend already 
subscribes. If you want, we'll send you a 
Sunstone gift card andlor the current issue to 
wrap and put under the tree. (See page 7.) 

T HE recent discussion in Utah about 
the need for more Mormon Demo- 
crats (see news story on page 82) has 

prompted me to reflect in general on 
Mormons in politics. While Elder Marlin K. 
Jensen discussed the need for Mormons to be 
in both of Utah's main political parties, no 
,doubt Church leaders must also be feeling 
the pinch right now at being labeled a 
Republican church nationally For within the 
current Democratic presidential administra- 
tion, there are flippin' few Mormons, and 
only one of the fifteen Mormons in Congress 
is a Democrat. Since Ezra Taft Benson served 
in President Eisenhower's cabinet in the 
1950s, the Church has almost always had 
high-placed Mormons in the Executive 
Branch to cany its water. So now the need for 
having a two-party church is quite apparent. 

Necessary political access aside, however, 
Church growth should cause us to ponder 
just how Latter-day Saints should act politi- 
cally, as mobilized Mormons and as indepen- 
dent citizens. Right now, the five million U.S. 
Mormons comprise 1.8 percent of the popu- 
lation. Already, Mormons are over-repre- 
sented in Congress (4 percent of the Senate; 
2.5 percent of the House of Representatives). 
If conservative projections of LDS growth are 
realized, by 2025 there will be more than 
eight million U.S. Mormons-2.5 percent of 
the population. Who knows?, by the next 
century's end Mormons could comprise 5 
percent of the U.S. population. In some 
countries our presence is even more dra- 
matic; consider how LDS growth appears to 
Chileans, where we've grown from 0 to 2.6 
percent in only the last forty years! 

Those stats mean great opportunities for 
Latter-day Saints as a pivotal political force. 
especially given our well-honed methods of 
mobilization. In the 1970s and 'BOs, our ac- 
tivism barely tipped the scales against the 
Equal Rights Amendment, but with our 
growing mass, imagne our great acts of 
righteousness in the next century! Of course, 
there's the concomitant temptation to abuse 
influence. But even when we're right, it's 
dam hard to not offend our neighbors when 
we act as a political bloc. Some people just 
don't like others cramming alien morals 
down their throats, even if it's good for them. 
So, let's remember the trials of Missouri and 
Illinois when we try to get the church of God 
to really move like a mighty army. 

So far, the Church has involved its mem- 
bers as members in a few, select, "moral 
issue" political campaigns-opposing gam- 
bling, pornography, liquor, abortion, the ERA, 
and homosexual marriages. (Since that list 
doesn't have any liberal moral issues-gun 
control, environment, death penalty, etc.- 
it's easy to see why some think "conservative" 
and "Republican" do, indeed, define the 
Church.) While 1 disagree with some of the 
Church's positions, I think it should be in- 
volved in issues it sees as important. It 

should take stands to help its members know 
what to decide as individual citizens and also 
to organize them to effect good in society 
That's why people turn to churches: to help 
them interpret, make sense of, and act in this 
confusing world. Separation of church and 
state does not mean separation of church and 
politics or of church and society 

Nevertheless, legislative battles should 
not be our primary method of political in- 
volvement. Engaging the world by politically 
mobilizing the Saints to legslate our moral 
issues has pitfalls. And despite our use of it in 
democratic nations, which makes it appear 
proper, it, like government itself, is essen- 
tially coercive-with enough votes, we will 
force you for your own good, as we know it, 
not to drink alcohol or gamble or whatever. 
Since one's joy is another's sin, citizens 
should care that what they ask government 
to enforce on others has demonstrable social 
benefit, not just aesthetic preference. 
Likewise, Christians should worry that 
virtues are freewill choices, not begmdging 
compliances, else where's righteousness? 

Consider that nineteenth-century Mor- 
mons essentially said to the country, "You 
may think polygamy is immoral, unnatural, 
anti-family, and evil, but all we ask is that you 
allow us to live it, you don't have to your- 
selves-that's what America's about, people 
pursuing their different notions of happi- 
ness." But, ironically, late-twentieth-century 
Mormons refuse to give that same tolerant 
slack that they earlier pleaded for to contem- 
porary polygamists (or gays) desiring mar- 
riage, using the very arguments their 
intolerant, anti-polygamist foes did-im- 
moral, unnatural, anti-family, and evil. It5 
one thing to censure an act within the 
Church; it's altogether another to forbid it for 
others. Even though we do not practice 
polygamy now, as President Hinckley em- 
phatically states, or really, because we do not 
practice it now, we won't even allow space for 
others who wish to, the same minority space 
we once claimed for ourselves (and still do on 
a host of other issues). Who's intolerant now? 

Let's recall that America's celebrated toler- 
ance grew out of religious diversity, where dif- 
fering groups, sure of God's sanction, tried to 
establish his city on America's hill, but as the 
groups split and multiplied, they leamed to 
tolerate others who believed and behaved 
otherwise, hell-bound individuals ruining 
this new Zion. Tolerance is the conscious, re- 
luctant, stomach-turning act of making space 
for people whose way of life you despise- 
that's the American way 

Not surprisingly, that live-and-let-live an- 
them of tolerance is usually sung by op- 
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pressed minorities, like the Pioneers or gays, 
to justify their right to exist; majority groups 
use elections and other establishment tools to 
effect their ends (usually on everyone). The 
early Christian church was its best as a mi- 
nority: its members obeyed the command- 
ments from faith, not from force of law; that 
made their communities vibrant. Babylon's 
tolerant cities, which already hosted an array 
of cultures, peoples, and religions, as cities 
do, generally allowed one more religon into 
its marketplace. Over time, the growing 
Church dramatically humanized a depraved 
Roman society: combating infanticide (usu- 
ally of girls), promoting communal care for 
the poor and sick (even during plagues), 
empowering women, and enshrining the 
worth of the individual. Nevertheless, as the 
majority, the Christians became the only 
show in town, eliminating the very others 
who had given them space. Able to imple- 
ment their theology nationally and monolith- 
ically by political force instead of congre- 
gationally by persuasion, the so-called Great 
Apostasy warped into hyperdrive, and the 
society-controlling Church lost much of its 
role as an agent of human progress. And thus 
we see, political power corrupts churches. 

So what of Mormons in politics in the 
next millennium? Well, unless we believe, 
truly believe, in making space for others 
whom we dislike, then like the early 
Christians, as we gain political might, we 
might end up merely using others' tolerance 
of us as a Trojan Horse to capture politics and 
enforce our values generally Already, many 
suspect that about us-that we really don't 
regard them as they are; we want them to be- 
come the truth we know, and we'd remake 
them if we could. (Even, at our best, we can 
be smugly condescending.) Deep-down they 
don't trust us when we say we love them, and, 
sadly, their gut feeling is often right. Joseph 
Smith was, after all, speaking about Saints 
and especially their leaders: when we get 
power, almost all Mormons exercise evil do- 
minion (D&C 121:41). That political power 
scenario does have one upside, however. It 
ensures that all the prophecies about great 
persecutions to come will indeed come to 
pass (whew!). For as our politics grow with 
our numbers, people will be increasingly 
scared of us and oppose the cause of Zion. 
Maybe that's why the coming forth of the 
Church out of obscurity will be "temble as 
an army with banners" (D&C 109:73). 

Joseph Smith delighted in military meta- 
phors; he yearned for the Church to become 
a powerful army that would "constrain" all 
nations to accept its laws and establish 
heaven on earth (D&c 105:31-32). And yet, 

Joseph's most revelatory writing belies that 
coercive model: ironically, while physically 
constrained in jail, he noted that the one 
lesson almost all Saints never learn is the 
paradox that the powers of heaven can only 
be "controlled" by the non-controlling "princi- 
ples of righteousnessn-persuasion, long- 
suffering, gentleness, meekness, kindness, 
knowledge, non-faked love, and no manipu- 
lation (guile) (D&C 12:36, 41-42). Hence, if 
our goal in political engagement is to make 
the world a Zion, then our political means to 
build heaven here must be the same as our 
end--those non-controlling principles of 
righteousness. As with the early Christians, if 
we yield to the temptation to use control to 
achieve righteous ends, we'll discover we 
haven't created heaven at all, just another 
sorry, controlling, perhaps more benevolent, 
human version of earth. Our Father's 
kingdom doesn't come by power politics. 

Implicit in the political reform model is 
an assumption that we're right, you're wrong, 
which often means we're good, you're bad. 
But the call to influence through unfaked 
love is a call to see and act on the good in 
others. When I think of Christians effecting 
good in the world, 1 don't first think of de- - 

feating lottery initiatives (although 1 oppose 
state-run lotteries). I think of Jesus' call to be 
the "salt of the earth." That phrase is often 
used to commend the salt, the good person. 
But consider the earth. In this metavhor, . . 

Jesus isn't setting up a goodhad, lightldark, 
ZiodBabylon dichotomy No, the earth here 
is not the evil world; in fact, it and not the salt 
possesses the goodness. Salt's sole function is 

to bring out the flavor inherent in the thing it 
is applied to (not to make the thing into salt); 
otherwise, it5 good for nothing. Instead of 
seeing our role as being the right model for 
all the world to conform to, what if Mormons 
used the saltlearth image to guide our actions 
in the world? What if we engaged the world 
believing, really believing, that it is good and 
we are but grains of God to heighten that 
goodness? What activities and projects and 
strange alliances would flow from such a the- 
ology? What could we accompiish if we fo- 
cused more on people, neighborhoods, and 
c i t i e w n  mobilizing everyone to do good 
through guileless persuasion, gentleness, 
long-suffering, etcetera, etcetera? What if we 
nurtured healthy family lives, friendship and 
peacemaking, education and community, 
more than opposing legislative actions? We'd 
still do missionary work, but, let's face it, 
God's plan for humankind obviously doesn't 
require everyone to be Mormon on earth. 
With a saltlearth model, we would be less 
condescending, more collaborative, more 
humble about our role. Seeing God's work in 
non-Mormon others, we'd more easily tol- 
erate differences and accept people and their 
incredible gifts. We'd still play our prophe- 
sied, pivotal role in transforming the world, 
but our numbers wouldn't frighten. Because 
control is not our agenda, we wouldn't suc- 
cumb to the temptation to misuse political 
power. In relative numbers, the Church may 
always be small, but as with a few drops of 
salt, we can help accomplish God's latter-day 
work of grace in bringing out the good flavor 
in the world's people. V 

hristmasl Party 

Tuesday, 8 December 1998 
6:00 - 8:00 p.m. 
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