
S U N S T O N E  

Two alternate worldviews are in contest to lead Mormonism today: 
the successful, rational, and secular approach o f  the mechanistic view vs. 

the fundamentalistic, reactionary, theocentnc view. 
I prefer, however, the homocentnc worldview that was good enough for Joseph Smith. 

By Karl C. Sandberg 

M ANY IN THE MORMON COMMUNITY FEEL 
something stirring, and many who experienced 
Mormonism during the 1940s and '50s feel the 

ground shifting. But they are unable to say what the changes 
are, what shape they are taking, or how far they extend. The 
changes may be cosmetic or they may be structural; they may 
even be moving toward a redefinition of what it is to be 
Mormon. 

Change is a pain, so let us leave the 1990s and slip in on the 
back row of a special conference being held in Farmington, 
Utah, in 1877. 

Brother Brigham is urgng the Saints not to go tramping 
through the hills looking for minerals. They should stay home, 
tend to their fields and flocks, build up the kingdom, and not 
lose their faith by running after riches. Find a gold mine if you 
can, he says, but "do you know how to find such a mine? No, 
you do not. These treasures that are in the earth are carefully 
watched. . . they can be removed from place to place according 
to the good pleasure of Him who made them. He has his mes- 
sengers at his service, and it is just as easy for an angel to re- 
move the minerals from any part of one of these mountains to 
another, as it is for you and me to walk up and down this hall." 
As evidence, he cites the experience of Omn Porter Rockwell, 
who had found a vein of gold in Cottonwood Canyon and 
then went back to look for it and couldn't find it. And 
Rockwell is someone who should know how these things 
work, because he was once with a group of treasure diggers in 
the Palmyra area who did in fact find a chest buried in the 
earth, but they could not obtain it-in spite of their efforts, the 
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chest slipped back into the bank of earth, making a rumbling 
noise as it went.' 

At this point, if we are of a mind to lean over the pew and 
whisper to a neighbor that this is not the way geology is taught 
in the 1990s, we will see that immense changes have already 
taken place in the Mormon world, and if we are exercised 
about maintaining an undeviating body of Mormon belief, or a 
purity of doctrine, as it were, we have come too late for the fair. 

D. Michael Quinn had hold of this dissonance when he 
wrote Early Mormonism and the Magc World View; for he 
portrays Joseph Smith, his family, and eminent founders of 
Mormonism, including Oliver Cowdery, Brigham Young, 
Wilford Woodruff, Heber C. Kimball, and Orson Pratt, as 
people who participated throughout their lives in various 
magcal practices such as treasure digging and the use of di- 
vining rods, seer stones, amulets, astrology, magic parch- 
ments, talismans, and healing objects. These leaders of the 
founding generation of Mormonism thus held a worldview 
that allowed for the possibility of magic, which is an embar- 
rassment and scandal to many contemporary Mormons be- 
cause the worldview of subsequent generations changed to 
something else.3 Quinn's book created a stir and was vigor- 
ously reviewed in the Mormon press.4 But when the tumult 
died down and other issues came to the fore, the book's impli- 
cations were left dangling. 

Now, it is precisely these implications that are interesting. 
Quinn advisedly limited his study to a description of the prac- 
tice and attitudes in early Mormonism, without relating them 
to the larger currents of Western culture and without tracing 
their subsequent development. But if the magcal worldview 
gradually dissipated and passed away, as Quinn says it did, 
what kind of worldview did it change into, and how does it re- 
late to the larger currents of Western belief? Is the worldview 
of Mormonism still changng? If so, in what ways and how 
much? Is Mormonism now, once again, being recast in a new 
mold? And, by the way, what are we to understand by "world- 
view"? 
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These questions help us see with a wider context and think 
on a deeper level about Mormonism's present tensions and 
changes. It seems to me that what is going on today in the 
larger culture and within Mormonism is a collision of world- 
views, and the better we understand the competing world- 
views the clearer we can see the big picture of changing 
Mormonism. In the next section, I define worldview and ex- 
plain how it functions in relation to culture and paradigm. 
Next,I explore the nature of three ancient worldviews raging in 
Mormonism today: the homocentric view, the primary world- 
view of Joseph Smith and the Restoration; the theocentric 
view, the impulse behind religious fundamentalism; and the 
mechanistic view, the foundation of American secular society 
To understand the implications of adopting each worldview, I 
provide examples of its applications in history. The goal is to 
grasp each view's assumptions and consequences so that we 
can make good sense of the present changes in Mormonism. 

PARADIGM, CULTURE, AND WORLDVIEW 
The world is never as simple or harmonious as our deepest 

assumptions tell us it should be. 

w E can get at the notion of "worldview" by com- 
paring it with two related terms: "paradigm" and 
"culture." 

"Paradigm" was popularized some forty years ago by 
Thomas S. Kuhn as a means to describe the nature of scientific 
 revolution^.^ A "paradigm" is an implicit model established by 
a work so eminent, such as Isaac Newton's Principia 
Mathernatica in the late seventeenth century, that it provides a 
set of assumptions for further research that determine what 
kind of questions will be asked and what kind of procedures 
will be used by others in the field. A paradigm is never total or 
definitive, but it will nonetheless dominate a field of inquiry 
until people encounter problems that it cannot solve, at which 
time there will be a paradigm shift. For example, physics was 
guided by the paradigm of Newton's work until the end of the 
nineteenth century. When physics encountered problems for 
which the Newtonian model did not suffice, there was a para- 
digm shift as physicists developed new suppositions in the 
form of quantum mechanics that solved the problems. 

"Culture," as commonly used in anthropology, is a more 
general term than paradigm. It includes all the suppositions by 
which people organize their society and its work; that is, the 
rules of what is and is not permitted, how people relate to each 
other, what is valued, and who does what. These cultural rules 
are usually unarticulated, invisible, and unexamined. Just as 
people may be able to use their language without being able to 
describe its grammar, they live and move within their culture 
without being able to describe it. Two physicists, one Japanese 
and one French, for example, might work together and under- 
stand each other perfectly well within the same scientific para- 
digm, but have much different understandings about the social 
rules and family imperatives dictated by culture. 

"Worldview" is on a level still more general than what is 
contained in paradigm and culture. It grows out of a set of un- 

spoken and initially unidentified assumptions that we absorb 
unconsciously during childhood and that form the basis of our 
private and communal logic. Worldview thus consists of the 
total set of our expectations of how the world will behave and 
move. From the inside, a worldview appears seamless and in- 
evitable, but it always turns out to contain contradictions, in- 
consistencies, or inadequacies that appear obvious, even 
strange or bizarre from the outside. Why will one culture, for 
example, leave its dead exposed as camon on a high moun- 
tain, another embalm them, another cremate them, and an- 
other bury them in the earth in family burial plots? Simply be- 
cause of the unspoken expectations each has about the long 
march of the cosmos. 

To identify these unspoken assumptions, we have to dig 
below the surface, which we can do by asking about five as- 
pects of people's expectations: 

1. What is seen as the ultimate in the cosmos? What is it 
that makes the world move? Is it personal or impersonal? One 
or many? 

2. How is humanity seen as relating to the cosmos? What is 
humanity's place in it; and, for example, how shall we think of 
the possibility and nature of a future life? 

3. How is the world known? On what can the mind rest? 
4. What is the source and grounding of moral rules? 
5. How shall we think of evil? What forms does it take, and 

what are its origns and locus? 
Three worldviews have been prominent in Western thought 

since antiquity: the theocentric, the mechanistic, and the ho- 
mocentric. This triad is not exhaustive, and moreover, these 
three worldviews are not fixed, static, or hermetically sealed. It 
is possible to find individuals who exemplify only one of the 
views almost as a schema, but it is most common to find all 
three overlapping in individuals or movements in ways that 
provide a set of inner contradictions, which are not noticed 
until they work their way to the surface under the press of cir- 
cumstance. These worldviews can be visualized by means of a 
Venn diagram, as follows: 

The shaded areas represent the times when worldviews col- 
lide, and in the light of new conditions their insufficiencies be- 
come visible. 

Because worldviews are usually imbibed unconsciously 
along with one's culture, they rarely change within one genera- 
tion. Newton published his Principia Mathernatica in 1647, 
which became the basis of a mechanistic and deterministic 
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S U N S T O N E  

Everyhing in the world It follows that revelation is the 
is God's doing. 1 Of Mormonism for 1 grounding for morality: certain 

view of the universe two generations later in the eighteenth example, consists of the words that God spoke audibly, in the 
century, but Sir Isaac himself was fascinated with the occult best Arabic. When people with a theocentric view theologize, 
sciences and conducted alchemical experiments as late as they tend to interpret scripture literally and to deal in ab- 
1690. When shifts occur, they take place in our deepest as- solutes. Thus, they propose an objective and dogmatic the- 
sumptions, which consequently dictate what questions we will ology that casts the last stone, that asserts unchanging truths 
ask, what we will believe is possible or impossible, what we and final understandings, and that establishes creeds. Notions 
expect from the world, and what we will accept as evidence. of "heresy" and "orthodoxy" require absolutist assumptions 
Politically, it was a major shift in consciousness when most of that can lay down infallible distinctions between correct and 
the population in the eighteenth century stopped believing in incorrect beliefs. Theocentrism also tends to set up hierarchies, 
the divine right of kings and started believing in a social con- since the one who mediates God's word stands de facto in the 
tract (ca. 1760-80), but this place of God and is therefore one 
change was prepared by an even 
more fundamental shift in views 
about God and revelation and the 
nature and place of man (ca. 
1680-1720). The overthrow and 
change of a system of government 
is a mere political event; the shifts 
in worldview and the attendant 
ways of thinking are the real revo- 
lutions. 

THEOCENTRISM 
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H ISTORICALLY, theocen- 
tric views have most 
often been found among 

peoples claiming direct revelation, 
notably Islam and certain currents 
of Judaism and Christianity 
Within Christianity, Augustine, 
Calvin, Luther, and the seven- 
teenth-century Jansenists in 
France are eminent examples. 

One who holds a theocentric 
worldview has a prominent sense 
about the majesty, awesomeness, 
and omnipotence of God. The 
world derives from divine cre- 
ation and moves according to the 
will of God, who intervenes in the 
world and directs its affairs. 

E A D E R S  

of the founding generation 

up. Said Bishop Bossuet in seven- 
teenth-century France: "The 
heretic is one who has an opinion. 
That is what the word itself 
means. And what is it to have an 
opinion? It is to follow one's own 
thought and one's personal feel- 
ings. But the Catholic is catholic, 
that is, universal, and without 
having any personal view, he fol- 
lows without hesitation that of the 
church."' 

Therefore, nothing happens by Luther's last words reportedly 
accident, nothing is random. An were, "We are all beggars, this is 
example from Islam: During the recent revolution in Iran, a true." John Calvin held a similar view: the true Christian life 
mathematics professor was set to lecture on probability theory must be entirely focused on the divine. "There is no part of our 
and held up a die to illustrate chance and randomness. An life," he wrote, "and no action so minute that it ought not to be 
Islamic fundamentalist student cried out, "A satanic artifact!" directed to the glory of God. . . Nothing worse can happen to 
and the professor lost his job and nearly his life. There is no the human being than not to live for ~ o d . " ~  
room for probability in a cosmos where God is constantly For both of these reformers, heaven was likewise God-cen- 
aware of all things past, present, and future and is ultimately tered and consisted of the contemplation of the essence of 
the cause of all that is. God. In seeing God, the blessed are passive while God is fully 

The world is known through the revelation of God's word, active. But even in heaven, God maintains his distance, says 
which is immutable, absolute, and definitive. The Koran, for Calvin, and "our glory will not be as perfect as to allow our vi- 

the possibility of magic, 

which is an embarrassment 

to many contemporary 

Mormons because the 

worldview of subsequent 

generations has changed 

to something else. 

actions are right because God has 
commanded them, and others are 
wrong because he has forbidden 
them. 

The world exists for God, and 
therefore people are not ends in 
themselves, but means. They are 
dependent on the will of God, 
who has already decreed, or in 
any case knows, their fate and fu- 
ture. ~ h u s ,  the proper stance of 
humankind is obedience, accep- 
tance, and humility For Martin 
Luther, the Renaissance idea of an 

. almost God-like status of hu- 
manity perverted the true 
Christian doctrine that we can ap- 
pear before God only as beggars 
for divine grace and mercy In fact, 



sion to comprehend the Lord completely . . . There will always 
be a wide distance between Him and ourselves." Reformation 
theology held that human creatures could never invade 
heaven, approach God as a friend, or expect different degrees 
of intimacy9 Said Calvin, "To be in Paradise and live with God 
is not to speak to each other, but is only to enjoy God, to feel 
His good will, and to rest in ~ i m . " "  

When asked about the presence of evil in the world, the 
Renaissance theocentrists were hard-pressed, but the hardiest 
did not shrink from taking literally the words in Isaiah: "I am 
the Lord and there is none else. . . . I make peace, and create 
evil. . ." (Isa. 45:6-7). For Calvin, it really was God who hard- 
ened Pharaoh's heart (Exo. 7:3). 

In the Bible, we have no better example of the theocentric 
view than the first three chapters of the book of Job. Job is a 
perfect and an upright man, one who does everything he is 
supposed to do and nothing he is not supposed to do. He ac- 
knowledges the Lord in all things-when he prospers, his 
prosperity comes from the Lord; when he loses his posses- 
sions and his children, he acknowledges that it is the Lord's 
prerogative to take them away. "The Lord giveth and the Lord 
taketh away, blessed be the name of the Lordn Gob 1:21). 
When his health fails and he is smitten with constant pain, 
his wife asks: "Do you still retain your integrity? Curse God 
and die." But Job answers, "Shall we receive good from the 
hand of the Lord and not receive evil?" (2:lO). For it is God 
who sends forth both good and evil. And in all of this, Job 
sinned not with his lips (1:22); that is, he continued to main- 
tain the theocentric view he had held all of his life. 

Job then passes through seven days and seven nights of si- 
lence, and when he speaks again, something inside of him 
has shifted. Death is better than life: "Oh, that my grief were 
weighed, and my calamity laid in the balances together" 
(6:2). His three friends, who have not passed through the 
seven days and seven nights of silence, try to comfort him by 
repeating incessantly the arguments, even the words that Job 
himself used to offer to other people, but the words have be- 
come meaningless. The rest of the book struggles with the 
problem of evil, and Job becomes the voice of all those whose 
calamities and suffering have become larger than their view of 
what evils are possible. It answers nothing to invoke the pres- 
ence of Satan as the cause of evil-and no one in the book 
does-because Satan, the adversary, the putter-to-the-test, 
operates only with the permission of and within the limits set 
by the Lord, who therefore still ends up responsible for evil 
and innocent suffering. 

The devil has, as a matter fact, been an embarrassment to 
theocentric systems whenever they have been pushed to their 
logical conclusions, which the seventeenth-century Dutch 
Reformed pastor Balthazar Bekker undertook to do in 
1692.11 Setting out to show that the power popularly attrib- 
uted to the devil came from false pagan notions that had 
found their way into Christianity through corrupt Papist 
practices, he maintained that it was the work of the 
Reformation to purge them out.12 Unregenerate humanity 
was in itself a rich-enough source to account for the evils of 

the world, without infringing upon God's sovereignty and 
ylelding it to the devil. 

MECHANISM 
Belief in ultimate law breeds optimism in human progress, 

but it removes "meaning" from the universe. 

A LTHOUGH theocentrism has not disappeared from 
Christianity, and more than eight hundred million 
Muslims profess it worldwide, it is the mechanistic 

worldview that is the basis of modem science and that has be- 
come dominant in Europe and the United States over the past 
two hundred fifty years. 

Like theocentrism, mechanism's headwaters are in antiq- 
uity. We find versions of it in Democritus, a contemporary of 
Plato (ca. 460-370 B.c.), in Epicurus (341-270 B.c.), and in 
Lucretius (96-55 B.c.). It was revived in the Renaissance and 
was the basis for the philosophical materialism of the French 
Encyclopedists of the eighteenth century (e.g., Diderot, 
D'Holbach, La ~ e t t r i e ) . ' ~  Newton's physics was mechanistic 
and it became the model for all the new sciences (e.g., chem- 
istry, biology, geology). The biological doctrines of Darwin, the 
social doctrines of Marx, and the psychologcal doctrines of 
Freud were all founded upon the suppositions of mechanism. 

When we look at the world from a mechanistic perspective, 
we are most conscious of the ultimacy of the workings of law, 
and the world looks and acts like a great machine. Its workings 
are to be grasped, to the extent possible, by experience, exper- 
imentation, the accurate description of the elements, and the 
elaboration of theories that show their connections. The 
cosmos is regular and moves in patterns of cause and effect. 
Nature is the same everywhere in all of its parts. If we look at 
the earth, for example, we see that it changes by slow and reg- 
ular processes everywhere the same. If we look at cultures or 
their histories, we see that they move in patterns of cause and 
effect. If we look at languages, we see that they also change 
over time according to discernible patterns. 

Because it is inert, Nature becomes an object that can be de- 
scribed and manipulated. Knowledge is therefore objective, 
and science possible. When people view the world as such, 
they believe, along with Rene Descartes in Discourse on 
Method (1637), that we can become the "masters and posses- 
sors of nature." Knowledge is possible-the technology of the 
modem world grows out of a science based on the notion of 
the world as machine-but ultimate knowledge is hidden 
from us.14 True, scientific orthodoxies spring up, but they are 
never definitive, since their findings and postulates are always 
open to challenge on the basis of new evidence. 

The term "God is not necessarily banished, but it changes 
character. What animates the faith of the scientific seeker is not 
the effort to make contact with a divine, intervening Person, 
but rather, in the manner of Heisenberg, the effort to penetrate 
to the "central order,"15 or, as described by Heinz Pagels, to 
read the "cosmic code."16 In practical terms, the universe is ul- 
timately impersonal, and the question of heaven is moot, since 
human beings are not recyclable but biodegradable. Under 
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- 
which implies a code of behavior, thought and one's personal 1 merits or crimes, striking the in- 
but nowhere does moralitv come nocent child as well as the miltv 

these circumstances, prophecy, for example, is not the view of Within the mechanistic view, evil is as great a puzzle as it is 
pre-recorded future events intended by and to be brought for theocentrism. It is not against the course of things that 
about by an intervening deity; rather, it's the prediction of the some species should flux in and others flux out, that big fish 
future based on our knowledge of universal cause and effect: should eat little fish, or that the strong should survive and the 
"if A, then B." weak perish. That destruction should be intentional in an oth- 

Since it cannot bridge the gap between what is and what erwise intentionless universe, or that some people should 
ought to be, a mechanistic world- choose to suffer injustices rather 
view is hard put to establish a than commit them-these are 

0 I 

forth as an imperative." 1 feelings. But the Catholic, 1 old. Some respond fatalistically by 
It would seem that a world- feasting and pleasures, since 

basis for morality By its methods 
mechanism copies (describes) na- 
ture, but I have never encountered 
a scientist, however mechanisti- 
cally inclined, who accepts that 
morality ought to copy nature, 
where the weak perish simply be- 
cause they are weak. The mecha- 
nistic source of morality may be, 
for example, in habit and custom 
(as in Hume), in the pragmatic ef- 
fects of actions (as in William 
James), or, as Bronowski posits, in 
the exercise of the "habit of truth," 

6 6 

HE heretic is 

one who has an opinion. 

It is to follow one's  OW^ 

view that makes man the "master 
and possessor of nature" would 
place man at the center of things, 
but in fact the opposite came 
about. True, the mechanistic view 
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supreme examples of the strange- 
ness of human beings. 

The problem of evil in a mech- 
anistic universe is explored by 
Albert Camus in his novel The 
Plague. In the North African city 
of Oran, the bubonic plague mys- 
teriously breaks out. There is no 
vaccine against it and no known 
cure. The city is quarantined: no 
one can leave except through 
death. The plague seems to strike 
randomly and brings its victims to 
death with no regard for their 

has yelded optimism as it has 
emphasized human reason, as 
with the eighteenth-century view 
of the unlimited progress in store 
for the human race. But, when 
pushed to its logical conclusions, 
mechanism has yelded pes- 
simism, deep pessimism, in 

PAGE 43 

without any personal view, 

follows without 

within-a day they may be dead. 
Others turn to prayer and reli- 
gion, assuming that the plague is a 
chastisement sent by God to turn 
the ~ e o ~ l e  from their sins. Others 

trylng to absorb the belief that the persistent. It recedes and disap- 
universe is ultimately devoid of pears as mysteriously as it came, 
personality and does not move with intentionality with regard leaving only the expectation that it will one day break out 
to us. Mechanism leaves humanity in a universe without again. 
prospect. Speaking from this point of view, the French an- 
thropologist Levi-Strauss summed up his career by saymg: HOMOCENTRISM 
"the world began without man and will end without him. The The physical world is a microcosm of the spiritual world. 
institutions, mores, and customs that I have spent my life in- 
ventorylng and understanding are a passing efflorescence in a L IKE the previous two worldviews, homocentrism ap- 
creation in relation to which they have no meaning except peared early in antiquity, as in the early Christian 
perhaps that they allow humanity to play its r01e."'~ The role ~ n o s t i c s . ' ~  Other examples include: the ancient Jewish 
of man gives him neither a privileged position or independent ~abba la ,~ '  with its Renaissance Christian counterpart, the al- 
place in the scheme of things, nor imposes upon him the duty chemists of the medieval period; the ~ermeticists~' and cer- 
of opposing or struggling against the general disintegration. tain Renaissance humanists, such as Paracelsus (the Germanic 
Humanity rather looks like a highly developed and perfected founder of modem medicine); the eighteenth-century Swedish 
machine, contributing to the general movement toward in- philosopher and mystic Emanuel Swedenborg; the great 
ertia. German poet Goethe, and various nineteenth-century 

hesitation the Church. " 

-BISHOP BOSSUET 

1 7 t h - ~ e n t ~ ~ y  France 

L .  

revolt against the plague by re- 
fusing to accept it; realizing they 
do not understand it and have no 
power to turn it back, they 
nonetheless struggle against it, 
thereby achieving a human dig- 
nity in an otherwise meaningless 
universe. But evil, the plague, is 
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Romantics, such as Victor Hugo and Charles Baudelaire; and 
in the twentieth century, the current stemming from the Swiss 
psychologist Carl Jung. 

The basis of the homocentric view is the supposition that 
man is a microcosm. The visible is in the image of the invisible, 
the material in the image of the spiritual. To illustrate, we 
might ask, with regard to the Christmas story, what made the 
Wise Men wise? There must have been ten thousand other 
people in the Near East who noticed a bright star in the night 
sky. Why did only three show up in Jerusalem and not ten 
thousand? Well, the Wise Men were wise because they could 
read the stars-the earth is thus a microcosm of the heavens- 
and all the events of the earth are discernible in the configura- 
tions of the stars. Not only the earth, but every individual is a 
microcosm. Anyone who can read deeply enough into the 
stars can read the hidden secrets of the heavens and the earth 
and individual lives. 

Also important to the homocentric view is the sense that the 
universe is numinous, that is, alive. There is something out 
there wiggling. The universe is full of vital energies, unseen be- 
ings, or living forces of both good and evil, with which people 
can connect. Whether the universe be one or many, it is per- 
sonal, and it acts with purpose and intentionality toward us. 

Human beings are, in fact, the center of the intentions of the 
universe. When Luther looked at humans from a theocentric 
view, he saw beggars. When the twentieth-century anthropol- 
ogst Levi-Strauss looked at them from a mechanistic perspec- 
tive, he saw a transient and accidental species. When people 
with a homocentric view look at humans, they see gods in em- 
bryo, as expressed by the French philosopher Henri Bergson: 
"Humanity groans under the weight of the 'progress' it has 
made. . . . It is up to us to see if we will simply live or put forth 
the necessary effort so that on our refractory planet will be ful- 
filled the purpose of the universe, which is a machine for the 
making of ~ o d s . " ~ ~  

One contemplating the homocentric possibilities of human 
beings sees the world as a place of contest and choice and is 
aware of innate human powers and freedom. In contrast, the 
extremes of both theocentrism and mechanism negate human 
freedom. A rigorous theocentrism sees humans as predestined, 
flawed, and incapable of choosing their future.23 "Mankind is a 
donkey," said Luther, "and either God or the Devil is in the 
saddle." A thorough-going mechanism also sees people as pre- 
determined, but by the heavy freight of heredity and environ- 
ment, and likewise incapable of shaping their future. If they 
have any freedom, it is from the autonomy they gain through 
reason. Those in the middle of the homocentric position see 
the greatest freedom; they see all people as morally capable of 
all things and potentially partakers of the divine life. 
Additionally, since it is the individual who is in direct and ex- 
periential contact with the unseen forces of the cosmos, homo- 
centrism does not lend itself to ways of authority and hier- 
archy 

And where do evil and the devil fit in the homocentric 
view? In the great freedom of the homocentric view, evil is the 
stuff out of which human growth occurs. At the end of Milton's 

Paradise Lost (1667), Adam sees that out of evil, God has cre- 
ated greater good (book 12, 470-478). In Goethe's Faust 
(published in 1832), Faust asks Mephistopheles at one point, 
"Who are you, anyway?" Mephistopheles answers, "I am that 
spirit never understood /Who always wills the bad and always 
works the goodn (Faust, part 1, 1335-36). On the other hand, 
it is only under a homocentric view where we find witchcraft 
and magic. 

M a p  and religon suggest different approaches to 
the powers o f  the unseen world 

M AGIC, which in the popular version is slight of hand, 
trickery, or superstition-i.e., a misattribution of 
cause-depends for its meaning upon the tacit sup- 

positions of one's worldview. In one form, "high magic" is 
marked by an attempt to see into the workings of nature in 
order to know the future. In this one aspect, it closely resem- 
bles science. But in the definition used by Michael Quinn and 
modem dictionaries, magic also involves the attempt to con- 
trol nature by aid of invisible and supernatural beings: there 
are powers for good with which people may ally themselves 
and thus rise, and there are evil powers with which they may 
ally themselves and sink, according to their choice. 

Magc thus fits only under a homocentric view that sees the 
world in contest with evil-genuine evil that has real existence 
in unseen beings who assert power over the natural world. In 
the words of Jeffrey Burton Russel: "The essence of the magical 
world view is belief in a homocentric universe. Man is literally 
the microcosm reflecting the macrocosm, so that the macro- 
cosm is in turn a projection of man. Hence all things-stars, 
herbs, stones, metals, planets, the elements and the elemen- 
tals-mesh with man, his longings, his lusts, his desires, his 
fears, and even his physical appearance and health." Every nat- 
ural object has an influence on some aspect of man's body and 
psyche, and man's actions can in turn affect the elements. All 
things are made for and on the model of man. Thus, magic as 
a doctrine exalts man higher than does science or religion. For 
man, comets appear (Shakespeare) and spirits serve him 
(Marlow's Faustus). "There is nothing so deep or so far away or 
so great," Russel writes, "that the magician cannot reach out 
for it, and no force that he cannot hope to compel."24 
Moreover, witchcraft, by definition, involves making a per- 
sonal pact with the devil, whereby individuals on the earth are 
delegated power to work 

These components of the homocentric worldview make it 
possible to distinguish between a magical and a religious view. 
Holders of either view believe that symbols are charged with 
power and are in fact conduits of power. A person holding the 
magical worldview, however, sees the symbols (whether 
words, ceremonies, or actions) as worlung directly on the ob- 
ject in a cause-and-effect relationship, and the agent thus be- 
comes the master of the object. The man urinating in a ditch 
while chanting a spell is believed to cause the rain. Or the 
agent may be supematural-the witch, operating through del- 
egated devilish power, causes the hail to fall on the neighbor's 
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forces may effect the healing.26 A 
shot of penicillin, which would al- 

wheat field, or causes the neighbor's animals to abort their amples, the focus seems to be on the change that these sym- 
young. In either case, the change is in the physical world, bols brought about in the individuals, and their effect can 
leaving the agent unchanged. therefore be described as "religious" and not "magical." 

The root meaning of "religion" is "that which binds to- In contrast, it is apparent that from the beginning, many 
gether." We may call "religous," then, changes that symbols Saints embraced the notion that the garment of the ceremony 
work within the agents to bring them into a cooperating rela- had in itself the virtue of being a physical protection. In the 
tionship with God. For a Jungan, an example is the Navajo meeting just mentioned, George Miller recounted how he was 
sand painting. A person falls sick shot at but escaped because he 
with bronchitis and goes to con- was wearing his garment, while 

establish a basis for 

sult the medicine man, who be- 
gins to do a sand painting. An un- 
observed positivist watching the 
proceedings from a mechanistic 
world view would assume that the 
medicine man intends for the 
sand painting to work directly on 
the symptoms and would there- 
fore call the painting an example 
of magc and superstition. Seen 
from inside the culture, however, 
the purpose of the sand painting is 
to bring the individual into har- 
mony with nature so that natural 

of the hot  eath her."^' Apparently 
others saw meater efficacv in the 

A. 
M E C H A N I S T I C  

view is hard put to 

vidual toharmony with the larger 1 I have never personally 1 To the extent that the garment it- 
order, is religious. self with its special markin~s were 

the sentinel next him was killed. 
Apostle Heber C. Kimball then 
spoke of how Willard Richards 
had been protected during the 
mob raid on Carthage Jail because 
he had his "robe" on, but Joseph, 
Hyrum, and John Taylor were not 
wearing theirs and were "shot to 
pieces."29 John Taylor confirmed 
that the three were not wearing 
their robes in the jail, but it was 
not out of fear. According to a re- 
mark by W W Phelps, Joseph 
had lain his robes aside "because 

leviate the symptoms but leave the 
individual unchanged in his or 
her inner life, is not religous. The 
sand painting, on the other hand, 
if it changes and restores the indi- 

- 
In the journals of William seen to compel the forces of na- 

Clayton, as he recorded attitudes 1 encountered scientists who ! ture. the ,, mav be described 

morality . . . By its very 

nature, it copies nature, but 

Mormonism tending toward both 1 to copy nature, where the 1 the Renaissance figure Paracelsus 
the "religious" and the "magical." (1493-1541). For Paracelsus, hu- 

u 

garment than Joseph did, and the 
beliefs and practices with regard 
to it thus seem to have been 
shaped as much by the followers 
and discides as bv the initiator. 

about the newly established en- 
d o w m e n t c e r e m o n ~ i n ~ a u v o o ,  
we can see examples of early 
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For some, the signs and tokens 
were seen as a unifyng principle, 
making known the correct way to 
approach  GO^ in prayer. Said 
Apostle George A. Smith in a 
temple meeting on 21 December 
1845, "When we pray to the Lord, 

as magical. 
The homocentric view can be 

illustrated bv several notions of 

we ought to come together clad in thereby deprived Himself of re- 
proper garments, and when we pose."31 We seek God through 
do, and unite our hearts and hands together, and act as one "Nature," which is more than the physical manifestations we 
mind, and the Lord will hear us and answer our prayers." The usually call nature, and more even than its underlyng forms. 
value of the garment was in its preparation for prayers, for "if Nature is above all a living force that is forever varylng and var- 
we have our garments upon us at all times, we can at any time ious, producing new beings and changng old ones, according 
offer up the signs."27 He said when he and Wilford Woodruff to time or place.32 Being alive, Nature thus manifests herself 
were on a mission in Michigan, they would at every opportu- through continual creation of the surprising and the unex- 
nity retire to the wilderness or to an upper room to offer up the pected and overflows the furrows of rational prediction. The 
signs, and their prayers were always answered.28 In these ex- center of all of the creative activity of Nature is man, who is the 

weak perish simply because 

they are weak." 

mans cannot speak of God with 
finality, since God is infinite and 
therefore deeper than our 
sounding cord. What we can say 
is that God is never at rest. "All 
things whatsoever are restless. . . . 
God created us as we are and 
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But the supreme dignity and grati- 
fication is the knowledge of God 
to which we are moved by the 
spirit of God that is in us.39 For 
God spoke through the scriptures, 
but no revelation is ever complete, 
and God continues to speak 
through the processes of nature.40 

vessel through which something greater than man makes itself show one part of a sequence of events to one individual and 
felt and known and increases itself.33 The world we live in is reserve another part of the same sequence to be shown to an- 
full of defects and insufficiencies: "Nature ylelds us nothing in other individual some six hundred years later. Moreover, hu- 
a finished state," Paracelsus declares, "and Man is born to manity is a mess-the "natural man is an enemy to G o d  and 
transform the world and bring it to a more perfect state."34 The he will remain so unless he lets God take him in hand and give 
world is thus a place of contest and struggle35 where some- him a new nature (Mosiah 3: 19). The Lectures on Faith, which 
thing new is always being created.36 were the doctrinal part of the 1835 Doctrine and Covenants, 

For Paracelsus, the world is double. There is the visible spoke of God as being omnipotent, omniscient, and eternally 
world filled with signs that point to the invisible world, a spir- unchangeable (lecture 4, especially), all of which seems to tilt 
itual world. We pursue knowledge about the two of them ac- the doctrine toward theocentrism. 
cording to methods suited to each.37 For there are two kinds of At the same time, other concepts point to a mechanistic 
light in man: first, the spiritual universe. In one of the early reve- 
light, the Holy Spirit; and second, lations of Joseph Smith (1832), 

THE WORLDVIEW OF EARLY 

is numinous, that is, alive. 

There is something out 

there wiggling. . . . The 

universe is full of vital 

the orderliness of a universe 
moving according to law became 
prominent: "All kingdoms have a 
law given; and. . . there is no 
space in which there is no 
kingdom. . . . Unto every 
kingdom is given a law; and unto 
every law there are certain 
bounds also and conditions. All 
beings who abide not in those 
conditions are not justified. (osrc 
88: 36-39). This theme was reit- 
erated in 1843: "There is a law, ir- 

the natural light; and these two 
are united within him like hus- 
band and wife.38 For man is a cit- 
izen of three kingdoms. He attains 
and knows his first dignity 
through the natural light that is in 
him, the knowledge that Nature 
takes of itself through him. He at- 
tains his second dignity by partici- 
pation in the divine reality 
through his spiritual body, which 
does not die but remains the 
vessel of reward or punishment. 

revocably decreed in heaven be- 
fore the foundations of this world, 
upon which all blessings are 
predicated-and when we obtain 
any blessing from God, it is by 
obedience to that law upon which 
it is predicated (D&C 130: 

Nonetheless, the over- 
whelming movement of early 

MPORTANT 

to the homocentric view is 

the Sense that the universe 

MORMONISM 1 energies. . . with which I Mormonism, indeed, until 1890, 
All and none of the above. was toward the elaboration of a 

homocentric universe. Even in w HICH of these three people can connect I the Book of Mormon, there are 
worldview categories notable passages that point to- 
does early Mormon- ward homocentrism-human be- 

ism fit into? It fits neatly into ings are a microcosm, that is, be- 
none. Mormonism is not and ings with a spiritual body in the 
never has been a monolith. From its early times, it has been a image of their physical body (Ether 3:16). The earthly is in the 
homocentric religion subjected repeatedly to the tensions, tug- image of the spiritual. In his first elaboration of the world's be- 
gings, and temptations of theocentrism and mechanism. ginnings, Joseph Smith gives the account of two creations: 

In its earliest stages (1830-33), it reflected some aspects of "For I the Lord God created all things, of which I have spoken, 
the theocentric Calvinist culture that was its seedbed. In the spiritually, before they were naturally upon the face of the 
Book of Mormon, for example, the first document of earth. . . . All things were before created; but spiritually were 
Mormonism, prophecies are made of minute events some six they created (Moses 3: 5 ,  7). "Spirit" is not the opposite of 
hundred years before the fact, even to the naming of individ- matter, as traditional Christianity held, but was rather a more 
uals, which would presuppose that God is in total control, subtle and refined form of matter (D&C 131:7-8). 
leaving nothing to human accident, initiative, or misadventure The homocentric view undergirds the elaboration of the 
(1 Ne. 12-14). What is history but prophecy in reverse? The Mormon doctrine of deity, the first stage of which may be seen 
future is so far determined and pre-recorded that God can in the image of God set forth in the Book of Moses. God is the 
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And how is the devil seen angels are subjec; unto them" 
within the Mormon cosmos? 1 homocentric position see (DK 132:20). This idea of God is 

creator of worlds without number, and the purpose guiding Moreover, Satan is an older brother (a brother gone bad, it is 
this endless, expanding, continuing creation is the enhance- true), and like the other brother, Jesus, he is one of the family 
ment of his glory. But the glory of God is enhanced only as hu- The implication is that human beings contain the potential of 
mankind is enhanced. Humankind is at the center of his con- both. 
cerns: "This is my work and my glory-to bring to pass the And the test is not only to see how people will respond to 
immortality and eternal life of man" (Moses 1:39), which fol- commands, but to see what they will do on their own amid the 
lows as a natural elaboration the Book of Mormon saymg, evil and the opportunities of the world, "for behold, it is not 
"Adam fell that men might be; and men are, that they might meet that I should command in all things. . . for the power is 
have joy" (2 Ne. 2:25). in them, wherein they are agents unto themselves" (DQC 

To see how far early Mormonism departs from the theocen- 58:26, 28). The power that is in them is such that, gven their 
tric sovereignty of God, we need to consider the emergence of obedience, they may attain to the priesthood after the order of 
the Mormon teaching about the nature of humans and their Enoch, and "everyone being ordained after this order and 
place in the cosmos: "Man was calling should have power, by 

Joseph's earliest experiences ap- 
pear to have been marked by the 
encounter with the reality of evil. 
Evil, like good, is a living force in 
the world to be grappled with, as 
Joseph recounts in the 1838 ac- 
count of his first vision: "I was 
seized upon by some power 
which entirely overcame me. . . . 
Thick darkness gathered around 

also in the beginning with God. 
Intelligence, or the light of truth, 
was not created or made, neither 
indeed can be" (DQC 93: 29). 
There is in fact in each individual 
something that was not created 
and therefore does not owe its ex- 
istence to God. Gone is the im- 
mense difference between God 
and man, by which people could 
be no more than beggars: "I will 
call you my friends" (DQC 93:45). 

the greatest freedom; 

they see all people as 

morally capable of all things 

and potentially partakers 

-141L H O S E  

who hold to the 

camed to its ultimate expression 
in the King Follett discourse, 
which Joseph preached a few 
weeks before his death: God was 
once a man and became God 
through a long series of transfor- 
mations over time.41 As man is, 
God once was. As God is, man 
may become. 

Satan is also a necessarv corn- 

faith, to break mountains, to di- 
vide the seas, to dry up the waters, 
to turn them out of their course; to 
put at defiance the armies of the 
earth, to break every band, to 
stand in the presence of G o d  
(Joseph Smith Translation, Gen. 
14: 30-31). The eventual destina- 
tion of the transformations that 
people go through is godhood it- 
self: "then they shall be gods, be- 
cause they have all power and the 

sudden destruction" (JS-H 1 I Stephen Robinson, in a vigorous 
2:15). Satan makes war on the critique of Quinnk book, main- 
Saints (DQC 76:29) by getting tained that "the huge collection of 

- 
me, and it seemed to me for a 
time as if I were doomed to 

them to deny the truth and defy God, but it is people who writings and ideas that actually came from the-mind and pen 
choose to let themselves be overcome (DQC 76:3). Eventually, of Joseph Smith in 1829 and after, are absolutely barren 
Satan will be bound and lose all of his dominions except over groind'as far as any connection with magic and the'occult is 
the few who become sons of perdition (DQC 76:35). If Satan is this assertion turns out to be not so. The Book 

of the divine life. 

to be bound, as all references to the millennia1 reign indicate of Mormon is far from bereft of magic, and the narrator of the 

ponent of magic as it occurs in the 
Book of Mormon. Although 

(e.g. D&C 84:100, 88:110, 43:31, 45:55), the order book shows a worldview that holdshagic, witchcraft, and sor- 
will have to be transformed into something. . . unimaginable. cery to be possible. What is interesting is that when magic per 
But for now, the purpose of mortal existence is to put humans se is mentioned, it is condemned as one of the forms of 
to the test, to see "if they will do all things whatsoever the Lord wickedness. 
their God shall command them" (Abr. 325). Satan is therefore In the book of Alma, for example, we find a condemnation 
the linchpin of the mortal venture. If there is no Satan, there is of those who indulged themselves in sorceries, idolatry, idle- 
no test. If there is no test, there is no growth, no progress. As ness, etc. (1:32). In 3 Nephi, in foretelling the great purging of 
Goethe once remarked, the world is "a great organ, upon the unrepentant gentiles in the last days, Jesus includes among 
which God plays while the Devil pumps the bellows." the practices to be cut out witchcrafts and soothsaying 
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(21:16-19). When Mormon describes the Nephites sinking I think a clash of the old and the new is signaled in the di- 
into wickedness, he cites as evidence that "there were sorceries aries of John Henry Smith, apostle and counselor in the First 
and witchcrafts, and magcs; and the power of the evil one was Presidency from 1880 to 19 11. Two entries note dramatic 
wrought upon all the face of the land (Morm. 1: 19). The events that indicate underlying change. His entry for 28 March 
Nephites began to repent because "no man could keep that 191 1 notes that Apostle John W Taylor was excommunicated 
which was his own, for the thieves, and the robbers, and the for "in~ubordination."~~ ~ o h n  W Taylor was the last general au- 
murderers, and the magc art, and the witchcraft which was in thority who refused to yleld or compromise and abandon 
the land (Morm. 2: 10). These were treasures that became slip- plural mamage. He was the tail end of the nineteenth-century 
pery, not just in the sense that an unattended suitcase in Grand notion of the kingdom of God. 
Central Station becomes slippery, but because the magc art President Smith's 11 February 191 1 diary entry refers to 
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"some wild ideas" about organic 
evolution and higher biblical crit- 
icism that "are getting into 
Brigham Young University at 
~ r o v o . " ~ ~  These were the 
Darwinian ideas of a mechanistic 
universe in which, as we have 
seen, there is dismal prospect for 
the human venture. In spite of 
substantial historical 
Mormon scholars are still far from 
understanding how its changes 
coincided with the Third Great 
Awakening in American culture, a 
time when Protestant Christianity 
encountered modernity in the 
form of Darwinism, i.e. a mecha- 
nistic mode of thought. In re- 
sponse, liberal Protestantism em- 
braced the homocentric social 
gospel and conservative 
Protestantism retrenched into 
fundamentalism, into a theocen- 
tric world where  GO^ was still in 
control. This retrenchment was 
effected by rejecting science and 
cleaving to the infallibility of the 
biblical text and its literal inter- 
pretation. 

and witchcraft moved them 
about. In short, the narrator in the 
Book of Mormon appears to be- 
lieve magic, sorcery, and witch- 
craft to be real, but he condemns 
their wicked practice. 

How do we know? In 
Mormonism, there has been a ten- 
sion from the begnning between 
revealed knowledge that is trans- 
mitted through the hierarchy and 
the knowledge that comes directly 
to individuals. 

How do we know about the 
visible world? By taking advantage 
of all the ways that people have 
known about the world naturally, 
about things in the heavens and 
on the earth, and about the per- 
plexities of nations. What is the 
character of the word of God? It 
derives from a revelation to the in- 
dividual and is authenticated not 
by an authority out there but 
rather by the effect in here, by fol- 
lowing the light that is in every 
person in the world, which is the 
power of God and which, in a 
sense, is God (D&C 88: 5-15). 

As Mormonism moved into the American mainstream in 
WHEN WORLDVIEWS COLLIDE the twentieth century, these two responses were mirrored in- 

We can understand many changes in the Church as side the organization. The adherents of the open-ended, ho- 
battles between these three worldviews mocentric Mormonism were typified by the works of Seventy 

B. H. Roberts, and Apostles James E. Talmage, John A. 

I F Mormonism was essentially homocentric in its nine- Widtsoe, and Joseph E Menill. They made every effort to ac- 
teenth-century worldview, how does it stand at the commodate all scientific truth within the ample bosom of 
opening of the twenty-first century? The magnitude of the Mormonism. The most ambitious effort along these lines was 

changes that occurred in Mormonism during the decades Elder B. H. Roberts's The Truth, the Way, the ~ i f e . ~ ~  The coun- 
around 1900 is staggering. Mormonism lost the temporal terpoise was led by Apostle Joseph Fielding Smith. He rejected 
kingdom, with its economic system, its judicial system, its po- everything in science that did not coincide with a literal inter- 
litical system, and its marriage system, it revamped it programs pretation of the scriptural text, and thus began the LDS re- 
and organizations, it emphasized individual behaviors, and it trenchment into the theocentric world view. 
made major theological readj~strnents.~~ Nonetheless, the pri- But there is more affecting Mormonism than the internal 
mary question is, did the manner and basis of believing homocentric-theocentric tug-of war. Throughout the century, 
change? If so, in what ways? And were the changes great or the worldview of the larger American society has shifted fun- 
little? damentally toward a mechanistic view. Newtonian physics 

H E  

and change of a 

system of government 

is a mere political event; 

the shiftS in view and 

the attendant ways of 

thinking are the 

real revolutions. 
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with its cause-and-effect, deterministic bent informed and un- 
dergirded all of the natural and social sciences in their 
founding and development. Only recently have quantum 
physics and Jungan psychology started to become major 
forces in society generally As a result, most modem Americans 
and Europeans, including Mormons, have imbibed the 
premises of Darwin in biology and Freud in psychology, and 
engage their world primarily through a.mechanistic world- 
view. No wonder the homocentric Joseph Smith sometimes 
sounds strange to modem ears of Latter-day Saints. 

Relatedly, we might ponder to what extent bureaucratiza- 
tion has made the Church look and act like the great machine 
of the secular society In creating organizational procedures, to 
what extent have we adopted the mechanistic ethic of the cor- 
porate world. 

Nevertheless, as the larger culture became mechanistic, 
during the last half of the century Mormon theology shifted 
some toward "neo-orthodoxy," which ascribes much more to 
God and much less to man.47 The prominent teachings of 
Apostles Joseph Fielding Smith and Bruce R. McConkie em- 
phasized the absolute sovereignty of God and the absolute ne- 
cessity of a fall in order for there to be a redemption. And in a 
widely circulated letter, Elder McConkie reproved an esteemed 
Mormon academic for publicizing Brigham Young's teachings 
that God is still progressing in knowledge and for not re- 
flecting only the apostle's v i e w ~ . ~ ~  

Clearly, the most constant temptation of late has been to 
abandon the open-ended character of Mormonism and to re- 
place it with an orthodoxy. A prime example is Elder 
McConkie's labeling of "seven deadly heresies."49 But in an 
ideal homocentric religion, the canon is never closed, and 
therefore, neither a dogmatic theology nor a heresy is possible. 
In light of the thirteenth article of faith's expansive admonition 
to believe and hope for all things and to seek anything vir- 
tuous, lovely, of good report, or praiseworthy, we would have 
to understand that the creeds spoken of in Joseph's First Vision 
were abominable not because they were false creeds, but 
simply because they were creeds. 

With this essay, I hope to provide a framework to critique 
change within Mormonism. I close with a personal statement: 
The homocentric worldview has been a scandal both to the 
tough-minded empiricist and to the dogmatic theocentrist. It 
is untidy, fraught with temptations, and stands often in need of 
correction. Nonetheless, it is the only worldview that leaves 
the world open-ended and full of prospect, and moreover, it is 
a prime source of vitality and religious faith. I say, then, let the 
world be many, and let the scandal thrive. Z3 

LZ! To comment on this essay, or to read comments by 
others, visit our website: ~www.Sunstoneonline.com>. 
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MIRRORS 
Outside the offices, in the first sky of evening, 
stars were letting down hooks to lift some people into the dark, 

and in the building next door, a dance studio: one class gone 
and another not yet arrived, the teacher, a young woman 

with a body like that of a bird, was turning before the wall mirror. 
Left hand on the bar, she raised her right leg, keeping it straight 

but never rigid, lifting that foot to the level of her shoulder, 
and she rotated on the toes of the other foot, 

flexing the raised knee as she came around, until she planted softly 
the right foot back on the polished floor next to the left, the opposite hand 

rising as if to catch a drifting feather- 
watching her own reflection in the glass, 

with the clean bright satisfaction of what she had already known. 
If anyone had ever watched a blue heron fishing in swift water, 

stepping high and carefully through the hard current 
from one washed-over rock to another, he would see her movement like that, 

and later might realize that the dancer had watched two images, 
herself in the mirror beside her and herself thrown on the darkness 

she believed was pressing alone at the window. 
-JAMES OWENS 
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