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The Church has happily enjoyed the light touch the media grants to "model 
minorities, " but with its tremendous growth the Church is quickly losing 

its minority status. Will it last through the 2002 Winter Olympics? 

SURVEYING THE 
IMAGE SINCE 1960 

By Jan Shipps 

I N 1952, CORONET MAGAZINE, A READER'S DlGEST 
clone, featured an article titled, "Those Amazing Mormons." 
In it, the author, Andrew Hamilton, reviewed the history of 

The Church of Jesus Christ of Latter-day Saints and portrayed 
the early Saints as long-suffering heroes and heroines. He de- 
scribed their descendants as hard-working people with all the 
Boy Scout virtues. In addition, they did not drink alcohol or 
anything containing caffeine, did not smoke, and consistently 
refused government assistance because they took care of their 
own.' This article is representative of a positive trend in the 
Mormon image that started in the 1930s and would eventually 
supplant the negative image that had been the core of the cov- 
erage of the Saints in the U.S. periodical press during 
Mormonism's first hundred years. Throughout the 1950s, press 
coverage of the Latter-day Saints remained positive, even lauda- 
tory It was marred mainly by a smattering of references to the 
continuing practice of plural marriage in Short Creek, Arizona 
(a practice many readers continued to connect with main- 
stream Mormonism), and by expressions of concern about the 
business activities of the LDS church and its incredible wealth (a 
prelude to the growing focus of the press12 By the time the 
Coronet article appeared, however, the Mormon image was no 
longer shaped primarily by the print media. 

JAN SHIPPS, professor emeritus of religious studies and history at 
Indiana University-Purdue University, Indianapolis, is the author 
of Mormonism: The Story of a New Religious Tradition and the 
just-released Sojourner in the Promised Land: Forty Years 
among the Mormons,from which this article is excerpted by per- 
mission of the University of Illinois Press; it was written for the 
1998 Sunstone Symposium in Salt Lake City (tape #SW8-367). 
Check out Jan Shipps's regular lnternet column on contemporary 
Mormonism on the Mormon page of Beliefnet.com. 

FROM NEGATIVE TO POSITIVE 
"More American than the Americans" 

T 0 REVIEW, between 1847 and 1947, the great ma- 
jority of Latter-day Saints had lived behind a "moun- 
tain curtain," in the Great Basin and along the Pacific, 

especially in southern California. During that century, the 
great majority of non-Mormon Americans gained most of their 
information about Mormons by reading about them or by 
hearing about them from someone who had read about them, 
or more rarely, from someone who had traveled through the 
West, seen Zion, and met a few Saints. 

Just as the end of World War I1 brought change to many 
areas of American life, it also brought a dramatic change in the 
opportunities U.S. citizens had to get to know members of The 
Church of Jesus Christ of Latter-day Saints. Although it would 
be decades before LDS wards and stakes would be organized 
throughout the nation, the end of the war accelerated the 
Mormon diaspora, as Saints started settling far beyond the 
boundaries of Utah and the American West. By the 1950s, as a 
result of this "scattering of the gathering," people all across the 
country were beginning to learn about Mormonism firsthand 
by meeting neighbors, people like themselves who happened 
to be Mormons. 

The post-war period welcomed many significant changes. 
As soon as the wartime dearth of automobiles was replaced by 
the availability of reasonably priced new cars, a huge increase 
in recreational travel carried hordes of tourists to Mormonism's 
center place-Utah, and particularly Salt Lake City And dra- 
matic changes in technology took Mormonism to more 
Americans. Due to ever-cheaper portable radio sets, and radios 
becoming standard equipment in automobiles, more than ever 
before, radio became a natural adjunct to newspapers and 
magazines as a source of information. In addition, phono- 
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graphs with either standard or "hi- 
fi" sound became the rage, and the 
sale of long-playmg records bal- 
looned, including recordings of the 
Mormon Tabernacle Choir. Above 
all, the middle decade of the twen- 
tieth century saw commercial tele- 
vision rapidly rise as a new com- 
munications medium. 

In the wake of these develop- 
ments, the positive image of typical 
Mormons that emanated from the 
periodical press was matched by 
the presence on the national scene 
of a considerable number of im- 
pressive or appealing Mormon per- 
sonalities. Among them: Pulitzer 
Prize-winning author and colum- 
nist Jack Anderson, movie star 
Victor Jory, golfer Johnny Miller, 
swimsuit designer Rose Marie Reid, 
Michigan governor (and earlier, 
American Motors president) 
George Romney, U.S. Secretary of 

An 1886 cover of The Wasp featured 
a lonely polygamous Brigham Young. 

The 4 August 1997 Time marked the 
150-year Mormon trek since the pioneers. 

~ ~ n c i l t u r e  ~ z r i  Taft Benson, and, Over the years, the print media's negative image of Mormons, 
much later1 Danny, Marie, and the especially about polygamy, was replaced with more positive images. 
rest of the Osmond family 

The sweeping panorama of 
Today's broadcast media often neglect the negative aspects entirely. 

Mormon images across the century 
that emerges in a detailed study of American perceptions of the me acutely conscious of media presentations of the Saints, 
Saints from 1860 to 1960 reveals that the decade of the 1950s both print and electronic, so much so that I am able to make 
was one of pivotal media transition for the ~ o r m o n s . ~  As the the following argument: if you take the electronic media into 
years of that decade passed, attractive aural and visual images account, the decade or so between, say, 1963-1964 and 
slowly started complementing and sometimes replacing the 1975-76 forms a unique period in the history of perceptions 
sharply defined and arguably more easily manipulated print of the Saints. 
portraits of the Saints. This change was rooted in the way At this time, the LDS church had what Americans who em- 
American culture was rapidly turning information into a com- braced the civil rights movement regarded as a retrograde po- 
modity that would become just as important to radio and tele- sition on race. This position was noted and commented on in 
vision as is entertainment. Since advertising became an ap- the print media, especially Time, Newsweek, the Christian 
pendage to both, these developments called for image Century, and elite newspapers on the East and West  coast^.^ 
management. That, in turn, made the work of public relations But, interestingly, that encumbrance was usually overlooked in 
specialists important enough for the acronym "PR" to become radio and television broadcasts. Almost as a reminder that the 
part of the language. One consequence of the blurring of the entire nation had not gone the way of the much-maligned, 
line between news and entertainment, and the dramatic ex- pot-smoking, flag-burning counterculture, they regularly fea- 
pansion of advertising, was that the content of paid promo- tured all sorts of images of Mormons as neat, modest, virtuous, 
tions of everything from laundry soap to Latter-day Saints be- family-loving, conservative, and patriotic people.6 The con- 
came a sub-genre that would henceforth have to be taken into trast to the radical Left made the image of the Saints even more 
account in all image ~ tud ie s .~  appealing than it had been in the '50s, making this a time 

Projecting a flattering Mormon image, which is part of their when at least middle America's perceptions of the Saints would 
assignment, the LDS church's Public Communications Division be overwhelmingly positive. 
was able to take marvelous advantage of the many new venues I am convinced that, in fact, the dramatic discrepancy be- 
to tell the Mormon story. These same communications ad- tween clean-cut Mormons and scruffy hippies completed the 
vances, however, made it impossible for me to base a post- transformation of the Mormon image from the quasi-foreign, 
1960 study of perceptions of the Saints entirely on material ap- somewhat alien likeness that it had in the nineteenth century 
pearing in the periodical press, as my study of the century to the more than 100 percent super-American portrait of the 
before 1960 had been. Yet doing that earlier study had made late '60s and early '70s. The situation was such that it became 
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This 1959 Mormon Tabernacle Choir Typical 1960s LDS meetinghouse 

looked as if the Latter-day 
Saints had little reason to 
anticipate much change 
in the salutary climate of 
opinion surrounding 
them. Many Saints were 
therefore shocked and ap- 
palled at the appearance 
in the late 1970s and the 
1980s of a negative sub- 
text in a surprising 
number of media presen- 
tations of the Saints and 
their church. 

Sometimes that sub- 
text even became text de- 

album became a Gold Record. spite everything the 

The Mormon Tabernacle Choir helped change the Mormon image in people public ~o&munications 
staff did to provide infor- 

who never met a Mormon. As LDS meetinghouses were built across the mation to head off neea- 
u 

nation, Mormons became part of the American religious landscape. tive stories. Several crit- 

not at all uncommon to hear, in academic presentations at 
American Studies meetings, that Mormons are "more Amer- 
ican than the ~mericans."~ 

True, members of the Church had to maintain their dis- 
tance from a growing body of so-called "new polygamists" by 
making sure these schismatics were not confused with the gen- 
uine article, that is, "real" Latter-day ~ a i n t s . ~  The LDS church 
also needed to downplay the importance of a vocal and some- 
what truculent group of former Saints by ignoring their efforts 
to scour the historical record and publish information that 
helped them justify their turn away from the faith.g 

But the 1978 revelation permitting all worthy men to hold 
the priesthood appeared to put the troublesome race issue be- 
hind the L D ~  church. On another front, despite the press 
brouhaha around the excommunication of feminist Sonia 
Johnson and a Utah International Women's Year convention 
debacle, the Mormon emphasis on family values seems to have 
trumped the Church's anti-Equal Rights Amendment stance in 
the eyes of a majority of those who thought much about the 
matter.'' As a consequence, race and gender issues-they 
would now be described as political correctness issues-were 
apparently doing little to besmirch the positive Mormon 
image. l l 

DARK SHADOWS 
A battle o f  images erupts in the religous arena 

P EOPLE well-acquainted with LDS history and culture 
are aware that many Church members believe they 
need to be prepared to undergo persecution for their 

faith. But by 1980, the Church's sesquicentennial, the internal 
excitement of exponential Church growth started to create 
such a general atmosphere of hope and optimism that it 

ical 60 Minutes segments, 
for example, challenged 

the perpetually benign pictures of the Church and positive de- 
pictions of Mormons as Saints almost too perfect to be be- 
lieved.12 A number of articles about the new polygamists were 
published, and documentaries that failed to make much dis- 
tinction between the LDS church and its schismatic offshoots 
were aired on network television.13 The God Makers, a film 
ridiculing Mormon doctrine, was promoted by conservative 
Protestants who featured it in special services in many of their 
churches.14 And reputable and well-known presses published 
several handsome books designed to reveal Mormonism's un- 
derside.15 

One of the traditional ways of disseminating the Mormon 
image was (and still is) Music and the Spoken Word, the weekly 
Sunday morning television broadcast from the "historic Taber- 
nacle standing in Temple Square at the foot of the everlasting 
hills in Salt Lake City" Typically, along with a well-known 
Mormon hymn and a classical selection, the weekly Tabernacle 
Choir broadcasts include performances of some of the Amer- 
ican people's best-loved inspirational music-some of it reli- 
gious, some not. The spoken word is likewise inspirational, 
but generically so, with distinctive LDS doctrinal tenets either 
blunted or altogether missing. The effect is heart-warming, 
producing admiration for the performers and the people they 
epitomize. But however much this program elevates the spirit 
or motivates the observer, it reveals little or nothing about the 
idiosyncratic LDS doctrines that separate Mormonism from the 
historic forms of Christianity-Catholic, Protestant, and Or- 
thodox. 

It began as a radio broadcast in 1929, and one of the quite 
obvious aims of this program has always been to present an ac- 
ceptable image of Mormonism to the nation. But like the im- 
ages of practically everything else from the mid-twentieth cen- 
tury forward, by 1980, the Mormon image was not 
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National columnist Jack Anderson Swimsuit designer Rose Marie Reid American Motors Pres. George Romney 

The increasingly positive image of typical Mormons in the periodical press of the '50s and '60s 
was matched on the national scene by an appealing number of Mormons. 

transmitted simply through Tabernacle Choir performances 
and the publication of engaging articles in the periodical press. 
It was being attentively shaped by skilled LDS public relations 
professionals from whose offices issued a steady stream of 
press releases telling the world about the Church and its mem- 
bers. By 1980, many of these releases diminished the distance 
between the Latter-day Saints and other religious groups 
through telling stories of Mormons cooperating with other 
faith communities to deliver assistance during natural disasters 
and in times of human need. 

Countless other press releases concentrated on LDS success 
by dealing in one way or another with Church growth: the or- 
ganization of new Church units (branches, wards, and stakes) 
all across the nation and in many other parts of the world, the 
building of new temples, and the crossing of million-member 
markers.16 At the same time, Mormonism was becoming ever 
more visible. The LDS church had been practically invisible out- 
side the West as long as LDS missions in the various regions of 
the United States had been housed in large (usually Victorian) 
mansions purchased for that purpose. In the mid-twentieth 
century, however, the Church emerged as part of the nation's re- 
ligious landscape as LDS stake houses and ward chapels (most 
of them looking very much alike) were built in cities and towns 
all across the nation.'' To the surprise of many non-Mormons 
and the dismay of some, it suddenly seemed that Mormons 
were everywhere. 

More disturbed about these developments than anyone else 
were members of new or recently revitalized conservative 
Protestant-evangelical, fundamentalist, and Pentecostal- 
bodies, a part of Christianity that was also growing rapidly 
Leaders of these groups had long considered Mormonism to 
be one of four indigenous American "cults," and when it 

started to outstrip the other three in both visibility and conver- 
sions, Mormons started to appear much more dangerous to 
them than did the Christian Scientists, Jehovah's Witnesses, 
and Seventh-Day Adventists. l8 

What had been happening in the post-World War I1 era is 
that Mormons, evangelicals, and conservative Christians were 
all regarding the nation as a "field white already to harvest." 
The problem was that workers from all these bodies were la- 
boring in the same parts of the field. This competitive situation 
seems to have caused conservative Protestants to regard the 
success of Latter-day Saints as illegitimate. 

One result of this rivalry for religious commitments was 
that a good market existed for anti-Mormon materials, the 
most spectacular of which turned out to be the aforemen- 
tioned God Makers: The Mormon Quest for Godhood. This fifty- 
six-minute attack film (or video) and book with the same title 
and content transformed Mormon theology into a science-fic- 
tion scenario and accused the Mormons of not being Christian. 
Produced by Ed Decker and Dave Hunt with the assistance of 
Jerald and Sandra Tanner and other ex-Mormons, the stated 
purpose of the project was unmasking the "myth of Mor- 
monism" by revealing everything about the Latter-day Saints 
"from Family Home Evening through the actual secret temple 
 ritual^."'^ The film and the book were both distributed by 
Utah Missions, Inc. (UMI), publishers of the Utah Evangel 
(now simply the Evangel), a newsprint periodical devoted to 
"Exposing ~ o r m o n i s m . " ~ ~  Both the film and text versions of 
the God Makers were designed to advance UMI's clearly stated 
goals of turning Mormons away from Mormonism, "winning 
them for the Lord," and keeping potential LDs converts "from 
being deceived by the militant Mormon proselyting 
program."2' 
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The God Makers was the most visible specimen of a whole 
genre of anti-Mormon literature that assailed Mormonism 
from the religious standpoint. Whether in broadsides, pam- 
phlets, articles, books, or film, the central message was (and is) 
that Mormonism is not Christian but a heretical movement.22 

Long before the full-scale political and cultural mobilization 
of the religious right, this charge resonated soundly with mem- 
bers of certain conservative Protestant groups. The Reverend 
Jerry Falwell discovered this when he organized the "Moral 
Majority" The famed pastor of the Thomas Road Baptist 
Church in Lynchburg, Virginia, was surprised to discover that 
many fundamentalist, evangelical, and Pentecostal Christians 
were unwilling to be united with Latter-day Saints even in a 
political movement that sought to unite them with members of 
fundamentalist and evangelical churches all across the country 
to exert pressure from within on the national Republican Party 

During the 1980s, other indictments touching on the reli- 

gous dimensions of Mormonism also cast shadows on the 
Mormon image. Two books about the new polygamy appeared 
in 1981. Simon and Schuster's Linden Press issued Peter Bart's 
Thy Kingdom Come, a novel with a plot line that included the 
continuing practice of polygamy at the highest levels of the LDS 
ecclesiastical hierarchy Since the author acknowledged his 
debt "to the many kind people of the Mormon community 
who were . . . generous with their knowledge and hospitality" 
during the preparation of his work, this trade book was re- 
puted to be a roman a clef; a novel in which real events and 
people were represented under the guise of fiction.23 

That same year, G. P Putnam's Sons, another New York 
trade press, pubhhed Prophet of  Blood: The Untold Stov of  Em1 
LeBaron and the Lambs of  God by Washington investigative 
journalists Ben Bradlee Jr. and Dale Van Atta. This work dealt 
with a schismatic form of Mormonism. But in the minds of 
readers unfamiliar with Mormonism, this investigative report 

inevitably connected the Saints to the renewed prac- 
tice of plural marriage as well as to murder.24 

HOW JAN SHIPPS WAS "CALLED" 
TO TRANSLATE MORMONISM 

SUNSTONE EDITOR PEGGY STACK, nee Fletcher, first put into 
words for me the dilemma the Hofmann story presented to news 
editors. Many of them soon realized that their crime reporters 
didn't know enough about Mormonism to cover the story prop- 
erly, but they were afraid their religion reporters would not be able 
to satisfactorily describe what was happening because they didn't 
know enough about crime and about the legal maneuvering that 
immediately started after Hofmann was charged with murder. 

I quickly learned that Peggy was right. I started getting requests 
from reporters for phone interviews only one day after Hofmann's 
arrest. This was probably because the University of Illinois Press 
had issued my Mormonism: The Story o f  a New Religous Tradition 
about six months before the Hofmann story broke and because 
reviews in the New York Times Book Review, the New York Review 
of Books, and elsewhere made much of my not being a Mormon. 
Subsequent telephone conversations revealed an abysmal lack of 
knowledge of Mormonism on the part of many of the journalists 
assigned to the story For almost two weeks, I fielded so many 
calls from reporters all over the United States as well as from radio 
talk show hosts and television news researchers that several staff 
members at my university became convinced that I must be 
"~ornebody"~~ 

Although most of the reporters who called had been in Salt 
Lake City long enough to have learned the identity of the first 
Mormon prophet, the great majority did not "speak Mormon" and 
needed a translator, Furthermore, most knew so little about the 
murderer's cultural and religous background and the religious 
significance of some of the forged items he had produced that I 
found myself endlessly repeating the introductory lecture on 
Mormonism that I had prepared for our religious studies depart- 
ment's "Introduction to Religion" courses.29 

The calls have continued to come ever since. 

DARKER SHADOWS 
Renewed assaults on Mormonism in 

the secular arena 

T HESE two volumes proved to be the precursors 
of a series of books that are best characterized 
as neo-nineteenth-century expose, a k n d  of ex- 

pose that deals almost entirely with the secular side of 
Mormonism. The Mormon Cozporate Empire clearly fits 
into this category It was written by John Heinerman, a 
disillusioned Latter-day Saint, and Anson Shupe, a so- 
ciolopt of good reputation who is best known for his 
earlier work on the Unification Church (the 
~ o o n i e s ) . ~ ~  With information gained from the public 
record and investigative reporting that some people re- 
gard as "unethical snooping" since it sometimes in- 
volved misrepresentation on Heineman's part, this 
work uses "chapter and verse" evidence to make the 
argument that the LDS church is first and foremost a 
money-generating enterprise whose leaders are more 
concerned about adding to the fabulous wealth of the 
LDS church than anything else.26 

Six years later, Shupe would publish The Darker 
Side o f  Virtue: Corruption, Scandal, and the Mormon 
Empire, a work designed to show that "behind the 
ideal image promoted by the LDS church, a darker side 
of Mormonism exists." The dust jacket blurb con- 
tinues, "The same Mormon ethos that has instilled 
many positive characteristics in its people has also led 
to dramatic instances of corruption, scandal, abuse of 
power, and even murder."27 

But long before Shupe's second work on 
Mormonism was published, a terrible Mormon 
tragedy precipitated what I have been calling sub-text 
into the headlines in both the print and electronic 
media. The Mark Hofmann saga catapulted the LDS 
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The Mark Hofmann forgeries required a convergence of the religious and the secular, and the majority 

of individuals assigned to cover the story did not "speak Mormon" and needed translators. 

church specifically and Mormonism generally into public view 
in a way that combined accusations about religious illegiti- 
macy and secular mendacity 

While this is not the place to review the well-known 
Hofmann story, it is the place to point to how his forgeries and 
plagiarism-the production of spurious early Mormon docu- 
ments, including the famed "Salamander letter," as well as 
holograph copies of such documents as Lucy Mack Smith's 
"Gospel Letter" which had only been available in printed 
form-and his subsequent murders of Steven Christensen and 
Kathy Sheets led to a convergence of the religous and the sec- 
ular in multitudinous accounts of this gnpping story. In the 
early news accounts, what had occurred was described as a 
secular story of murder and greed in which the protagonist 
simply happened to be a Mormon. When news organizations 
sent their crime reporters rather than their religon reporters to 
Salt Lake City to cover the story, however, those reporters soon 
realized that there was so much religion mixed up in the story 
that it could not be adequately covered without considerable 
familiarity with the LDS system of belief, Mormon history, and 
those who were writing that history. 

The Hofmann story remained in the news long enough for 
most religion reporters to get a crack at it. It became the basis 
for five full-length books, three published by trade presses, one 
published by a university press, and another written and pub- 
lished by Jerald and Sandra Tanner. The first to be published 
was Salamander: The Story of the Mormon Forgery ~ u r d e r s . ~ '  
Written by Linda Sillitoe and Allen Roberts, both Latter-day 
Saints, this work presents the best balance of the secular and 
religous dimensions of this awful episode in the recent 
Mormon past. A Gathering of Saints: A True Story of Money, 
Murder, and Deceit was written by Robert Lindsey, a journalist 
who worked as a reporter and correspondent for the New York 
Times for twenty years. Well-written, this work reviews the 
Saints' trek from Iowa and their arrival in the Great Salt Lake 

Valley and alludes briefly to Mormon history where necessary 
for clarity. But Lindsey's narrative, which was published in 
1988 by Simon and Schuster, has a secular cast. Victims: The 
ms Church and the Mark Hofmann Case, written by the man- 
aging director of the LDS church Historical Department, gives 
more weight to the story's religous aspects than to its legal as- 
pects. The author, Richard E. Turley Jr., was trained as a lawyer, 
and his account of the legal aspects of the story is clear and pre- 
cise, but the main purpose of the work was getting in the 
record the part the Church played in the Hofmann story31 

From the standpoint of the credibility of the picture of the 
Latter-day Saints and almost everything else, by far the worst 
of this quintet of books is the Mormon Murders, a work in 
which authors Steven Naifeh and Gregory White Smith made 
an implicit comparison between the forger Mark Hofmann 
who produced counterfeit documents and the Mormon 
prophet who produced the Book of ~ o r m o n . ~ ~  This widely 
advertised 1988 alternate Literary Guild selection was pub- 
lished in both hardcover and paperback.33 Featured in book- 
stores all across the nation, including airport bookstores where 
it became a popular choice for travel reading, the Mormon 
Murders not only told the story of Mark Hofmann, but also, 
according to the Los Angeles Times review quoted on the book 
cover, it contained "a rich trove of details about the deceit, 
lying, and covering up by top [Mormon] church leaders."34 

Prominently displayed on the back of the Naifeh and Smith 
book was its authors' claim that Hofmann's forged documents 
rocked "the very foundation and legitimacy of the Mormon 
church and its multi-million-dollar empire." Although this 
claim was mistaken, the tales of intrigue regarding the 
Church's dealings with Hofmann as he produced one rare doc- 
ument after another, some of them threatening to discredit el- 
ements of the canonized story of the Mormon past, delivered a 
severe-though glancing-blow to the Mormon image. 

Though glancing, the blow was fierce enough to spur 
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damage control, first in the form of a rare 
press conference in which Gordon B. 
Hinckley, Dallin H. Oaks, and Hugh W 
Pinnock, LDS General Authorities who had 
met with or had had dealings with 
Hofmann, made statements and answered 
questions from dozens of reporters repre- 
senting both local and national print and 
electronic media. Second, on 6 August 
1987, after Hofmann had confessed and 
been imprisoned, a one-day Church-spon- 
sored public conference organized by the 
Joseph Fielding Smith Institute of Church 
History was held at Brigham Young 
University Its purpose was to clear the air, 
to get the entire story on the record (in- 
cluding the part played by Dean C. Jessee, a 
scholar in the employ of the Church, and 
other Mormon historians in clearing up the 
mystery of the forged documents), and to 
assess how Hofmann's forgeries might affect 
the way Mormon history would be written 
in the future. 

Richard L. Bushman, author of Joseph 
Smith and the Begnmngs of Mormonism, and 
I were asked to attend the conference, listen 
to the proceedings, and, at the end of the 
day, present our assessments of any enduring impact 
Hofmannk plagiarism might have on how the story of 
Mormon beginnings would be told in the future. To some ex- 
tent, this was an ironic assignment because the two of us had 
participated in the opening plenary session of the August 1984 
Sunstone Symposium, which had included what may have 
been the first public allusion to and discussion of the text of the 
so-called White Salamander letter.35 Steven Christensen had 
issued a press release almost six months earlier (7 March 
1984) acknowledging his ownership of a letter said to be from 
Martin Harris to William W Phelps. In that announcement, 
Christensen described his plans for authentication procedures 
and a research project he had organized to study the letter and 
place it in context. But that press release did not give the text 
of the letter or a description of its contents. 

The final speaker at the BYU conference was Dallin Oaks, 
who took that "opportunity to speak for the record on a 
number of issues that have been of immense interest to 
scholars, Church members, and the general public over the 
last several years."36 His talk was important because it was the 
Church's official answer to charges about alleged suppression 
of documents; its official explanation of how often and for 
what reasons Mark Hofmann gained interviews with Gordon 
B. Hinckley the ranking member of the First Presidency and 
with other Church officials; and an official clarification of 
which Hofmann documents the Church obtained through g f t  
in contrast to purchases arranged by the Church's Historical 
Department. The speech also factually clarified the Church's 
role in the aborted effort to purchase the so-called McLellin 

Sonia Johnson on television 

Despite the brouhaha around the excommunication ( 
International Women's Year, Mormon family values trumpe 

collection so that it could be gven to the Church. Oaks 
lamented the fact that during the whole Hofmann episode, 
members of the Church saw "some of the most intense LDS 
church-bashing since the turn of the century" 

He was absolutely correct about this negative media cov- 
erage, even though several writers in the audience who had 
been struggling for months to present the complicated story as 
accurately and evenhandedly as possible were outraged by his 
reference to Church-bashing. 

I reviewed the national print media's coverage of the Hof- 
mann story and found that many reporters made a deliberate 
effort to convey the information necessary to make the story 
comprehensible without prejudice. But, in contrast to most of 
the local Utah coverage, national coverage contained an aston- 
ishing amount of innuendo associating Hofmann's plagarism 
with Mormon beg~nnin~s .~ '  Mynad reports alleged secrecy 
and cover-up on the part of LDS General Authorities, and sev- 
eral writers referred to the way in which a culture that rests on 
a found scripture is particularly vulnerable to the offerings of 
con artists.38 

1990s: RECLAIMING THE GOLDEN AGE? 
60 Minutes, Latter-day Saints as a "model minority, " but. . . 

H AVING so many full-length books devoted to the 
Hofmann story gave it a surprisingly long media life. 
After a while, however, normalcy reasserted itself. 

The Church continued to grow by leaps and bounds. New 
temples were announced and built. Latter-day Saints rendered 
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about Mormonism. They claim to take the 
lid off LDS conspiracies, which, they con- 
tend, need to see the light of day What 
they actually do is focus attention on ques- 
tions of wealth and power, questions that, 
at base, are secular. 

This focus may explain why these 
works, loaded as they are with scandalous 
material, seem to have had little discernible 
impact on the Mormon image in the 
1990s, a decade in which the main agenda 
for media treatment of Saints has been the 
way Mormonism functions in the religious 
realm. Mark Silk, former columnist and 
member of the editorial board of the At- 
lanta Constitution who is now director of 
the Center for the Study of Religion in 
Public Life at Trinity College in Hartford, 
Connecticut, is perhaps right about the 
media's not being as worldly as most 
people suppose. In any event, the title of 
Silk's most recent book, Unsecular Media, 

Meeting of ~ ~ ~ I - E R A  LDS women captures his argument that the media is not 

feminist Sonia Johnson and the debacle over Utah's a secular wasteland where attention paid to 
religion focuses on the way it impinges on 

the Church's anti-ERA stance in the image game. the secular side of life.41 The principal cov- 
erage of Mormonism in the 1990s would 

assistance to people suffering from natural disasters. Attractive certainly suggest that Silk is on to something. 
Mormons made heartening news in the political, sports, and My review of what journalists have considered newsworthy 
entertainment arenas. Family values were in the ascendancy about the Saints in recent years indicates that the topics of 
on the national agenda, and a positive shine once again ap- greatest interest have nearly all had to do with the religious di- 
peared on the Mormon image. mensions of ~ o r m o n i s m . ~ ~  Just think about noteworthy 

Despite the persistent allegations of dissimulation on the events, occurrences, and happenings, the news of which has 
part of early Mormon leaders embedded in the Mormon Mur- made its way out of the "Valley" in the 1990s. Apart from the 
ders, the Mormon image was sufficiently positive not to be be- decision that the 2002 Olympic Games will be held in Utah 
smirched too much by the attacks in books written by Anson (and related stories) and the perennial hullabaloo about the 
Shupe and by James Coates. Shupe's Darker Side o f  Rrtue re- continuing practice of plural mamage in Mormon country 
lated tales of investment scams, rehearsed accusations of child (about which more below), the principal subjects of national 
sexual abuse against pillars of the Mormon community, and news stories that account for the contours of the modem 
described a variety of other horrors. Moreover, using a strange Mormon image are stories about LDS missionary work; the 
and extraordinarily strained argument, Shupe also implied changing of the wording in LDS temple rituals; the 1993 purge 
that the LDs church was at least complicit in causing the space of dissident LDs intellectuals; the Church's activity in locating 
shuttle Challenger disaster.39 sites for, building, and dedicating temples; tenure cases at BYU 

Coates, a reporter for the Chicago Tribune, authored In (all of which seem to have religious overtones); the change in 
Mormon Circles: Gentiles, Jack Mormons, and Latter-day the LDS church logo; the baptizing for the dead of Holocaust 
Saints, a book filled with superficial caricature and a surprising victims; and the re-enactment of the pioneer trek. 
number of statements that sound authoritative but are inaccu- Consideration of how these stories have been covered in 
rate, unreliable, distorted, or just plain wrong.40 The book also both the print and electronic media provides some approxima- 
contains a lot of material about what the author calls "the core tion of present-day perceptions of the Saints. But that approxi- 
LDS mysteries," provided mainly by Utah Lighthouse Ministry mation comes into sharper focus if it is set against that super- 
publications and Jerald and Sandra Tanner, as well as informa- shaper of images in our nation nowadays: the portraits painted 
tion about the new polygamy furnished by members of those on 60 Minutes. 
groups. Both of these exposes include chapters on the Hof- In 1996, the Easter Sunday 60 Minutes program included a 
mann episode, but neither adds any new material. segment on the Latter-day Saints, which featured an extended 

What these books by Shupe and Coate-and similar interview with Church President Gordon B. Hinckley In Au- 
books and articles-purport to do is reveal hidden truths gust that year, my analysis of this interview was published 
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When I reviewed they were thirty years ago. 
First, back then the nation's attention was focused on 

the print Vietnam. Thus, religious belief and practice seemed less 
media 's important than one's patriotism (or lack of it), one's stand 

on war and civil rights, and so on. Second, in the mid- 
coverage the '60s and early '70s. Latter-day Saints were still a religious 

Hofmann story, minority-Americans, to be sure, but quaint ones. Many, 
perhaps a minority of the people in the U.S., thought of 

1 found that them as people like the Mennonites, the Moravians, or 

Elder Dallin (as they took care of their own) the Jews. While few 
Americans continued to think of the Saints as foreign or 

Oaks was even as very strange, Mormons were still "other"; how- 

absolutely ever exemplary they might be, they were not quite "us. " 
In the mid-twentieth century, the nature of the LDS belief 

correct that it system was not so much an issue for most Americans 
(fundamentalists, evangelicals, and Pentecostals ex- had contained cepted). What really mattered during that golden age 

"some of the was the obvious reality that Latter-day Saints were sin- 
cere about their beliefs. 

LDS At the 1998 Sunstone Symposium, two journalism 
church-bashing scholars from the University of Iowa presented a very in- 

teresting paper describing how the media started con- 
Since the turn structing the Latter-day Saints as a "model minority" in 
of the centuq" the middle years of the twentieth century44 I am not 

LDS Apostle Dallin H. Oaks calling into question what Chiung Hwang Chen and 
Ethan Yorgason said in their paper. Indeed, I perfectly 

in the Christian Centuly and reprinted in SUNS TONE.^^ There, agree with them that the media did exactly that, particularly in 
I pointed to "what Mike Wallace missed." Of significance here the '60s and '70s. Moreover, as these scholars demonstrated, 
is what the veteran newsman did not miss. While it is even even in many of the presentations of Mormonism in recent 
more obvious to me now than at broadcast time that the recent years, including the 1997 Time magazine cover story, the 
transformation of Mormonism was almost entirely neglected Latter-day Saints continue to be set apart as a model minority45 
by 60 Minutes, it is also clearer to me that whatever President As such, the Saints are mostly admirable; they work hard, 
Hinckley said, Wallace accepted as gospel. The engaging have wonderful families, and care for each other. But-and 
prophet embraced a narrow concept of the LDS faith and its ad- this is a qualifier that is nearly always present in substantial 
herents (sans polygamists), and he was satisfied to inform his stories about the Saints-their alternative belief system leads 
audience that Latter-day Saints are attractive people, truly reli- not only to novel worship practices but also opens the way for 
gious, and "not weird." the Church hierarchy to exercise authoritarian oversight over 

In proper 60 Minutes fashion, Wallace tested the not weird everything from the intellectual lives of Church members to 
assertion by asking President Hinckley questions about the the Church's vast and, reflecting steadily escalating tithing rev- 
wearing of ritual temple garments. But because the veteran in- enue, expanding business and real estate holdings. 
terviewer and his program producer decided to use the words A close reading of the contemporary media picture sug- 
(and pictures) of Steve Young, Omn Hatch, and Bill Mamott- gests, however, that this practice of picturing the Saints as a 
three attractive, apparently truly religious, and certainly not model minority is gradually being superseded. The clearly dis- 
weird Latter-day Saints who are clearly part of the American cernible reason is that the Latter-day Saints no longer live in a 
mainstream-to explain about the Saints living in a land of self-contained culture, protected from the rest of the world by 
funny underwear, his discussion of this idiosyncratic religious a mountain bamer. They reside on every continent and in 
practice had the effect of supporting rather than calling into countries all over the globe. Moreover, in the United States, 
question President Hinckley's depiction of the Saints. The Church of Jesus Christ of Latter-day Saints is one of the 

Rereading the transcript with a different set of analytic nation's largest ecclesiastical institutions. While there are still 
glasses allowed me to see that the 60 Minutes image of the more Catholics, Baptists, Methodists, and Lutherans than 
Latter-day Saints was essentially a return to the Mormon image Latter-day Saints in the United States, there are more Latter- 
of the "golden age" of the '50s and '60s. As it happened, this day Saints now than Presbyterians, Episcopalians, Disciples of 
program turned out to be a very public stand from which the Christ, or members of the United Church of Christ; that is, 
LDS church president was able to broadcast his message that members of churches that historically stood at the very heart 
Latter-day Saints are ordinary people to whom family and faith of the American Protestant mainstream. 
mean a lot. But two things are quite different now from what The change becomes very obvious when one consults the 
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CBS journalist Mike Wallace and President Gordon B. Hinckley in a photo-op for a 1997 60 Minutes segment 

Although Mike Wallace gave the Church the protective tolerance that minorities ordinarily 

receive, the Church is losing its minority status and will face increased media scrutiny 

Lexis-Nexis database (today's version of the Reader's Guide). I 
discovered this change while preparing an article about the 
way the mainstream media handled the Southern Baptist Con- 
vention held in Salt Lake City in June 1 9 9 8 . ~ ~  I assumed I 
would be able to save time by calling up Lexis-Nexis references 
to Latter-day Saints/Mormons/Mormonism in the nation's 
twenty largest newspapers for the period between 3 1 May and 
30 June 1998 to find out what journalists were saylng about 
the situation. I was wrong. Separating what I describe above as 
major stories-stories, mostly syndicated, that are reprinted in 
a large number of newspapers-from local news of Latter-day 
Saints in every large city in the nation is a tedious task. It is 
equally difficult to separate the major news stories in regonal 
newspapers. There is simply too much information being pub- 
lished about what local Latter-day Saints are doing (speaking 
at the Kiwanis Club, coaching Little League teams, winning 
beauty contests, sitting on school boards, being fined for 
speeding on the way to church, and so on) for members of The 
Church of Jesus Christ of Latter-day Saints to retain their status 
as a "model minority" Unquestionably, Mormonism is rapidly 
losing the protection of minority religious status. 

AS THE CENTURY TURNS 
Mormonism is losing its minority status; consequently the 

media is likely to be less tolerant of evasive statements. 

T HIS loss is no small matter. As long as the media set 
Mormonism apart, the Church's distinctive doctrines 
could be (and have been) cloaked in what I have come 

to think of as LDS atonement discourse, a form of conversation 
and even sermonizing that asserts and emphasizes the critical 
importance of Christ's dylng for humanity without going for- 
ward to specify how this atoning act is connected to the "full- 
ness of the gospel." Most especially, atonement discourse fails 
to link the Atonement to that part of the "plan of salvation" 
that involves progression toward godhood, a topic President 
Hinckley and other Mormon leaders have been reluctant to 
discuss with the media.47 

Furthermore, as long as the media treated the Saints in 
holistic fashion, it was not simply divergent doctrines sepa- 
rating Mormonism from traditional Christianity that could be 
protected with rhetorical barricades. Something as counter- 
cultural as the so-called new polygamy, which has been vigor- 
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ously proscribed by the LDS church but tolerated within the 
Mormon community, could be shielded, at least partially, from 
public view. In much the same manner that large extended 
families sometimes manage to keep pushing a skeleton back 
into the family closet, as long as the Saints remained a mi- 
nority, their tacit acceptance of the practice of plural mamage 
in the LDs culture region did not become a scandal. Renewed 
practice of plural mamage flourished for decades within the 
larger LDS community without calling forth much police ac- 
tion or generating widespread media coverage. Even when ex- 
poses of this new polygamy appeared in books, magazines, 
newspapers, and television, successful efforts to distance the 
Church and its members from those engaging in plural mar- 
riage resulted in a diminution of media interest in the subject. 

Things may be changing, however. The Church itself has 
refused to sanction plural mamage for almost a century, of 
course. But now, a century later, since plural relationships have 
been tied in certain cases to the victimization of women and 
children and possible abuse of welfare funds and other gov- 
ernmental resources, what had been tolerable in the Mormon 
culture region for the past half-century will probably become 
less acceptable in the future.48 The government of Utah, whose 
executive, legislative, and judicial offices are overwhelmingly 
filled with Latter-day Saints, can be said to reflect LDS culture, 
and pressure is likely to increase on the state government- 
and, by extension, the culture-to find some means of dealing 
with what is increasingly defined as a problem. This is but one 
indication that the Latter-day Saints no longer have minority 
religious status and that what goes on within the LDS commu- 
nity is no longer protected from the inquiring minds of the 
general public. 

What happened in the summer of 1997 when the re-enact- 
ment of the 1847 Mormon trek became a subject of wide- 
spread news coverage is a less obvious but more pregnant in- 
dication of the emerging situation in which what Latter-day 
Saints believe and what they and their leaders say and do is 
likely to become grist for the media mill. This trek re-enact- 
ment was not a Mormon PR ploy or even a Church activity or- 
chestrated by the LDS priesthood and Relief Society. Initiated 
by trail buffs, many of them non-Mormon, re-enactment fever 
caught on at the LDS grassroots, giving the event a kind of en- 
ergy it might otherwise have lacked. For all that, through its 
Public Affairs Department, the Church took advantage of the 
t r e k  sesquicentennial by creating a professional and ex- 
tremely attractive CD/ROM file covering both the trek and 
modem Mormonism. This CD, titled Faith in Every Footstep: 
150 Years of Mormon Pioneers, was distributed to the media 
in much the same manner that news releases are scattered 
abroad. It generated a great deal of media interest, and, per- 
haps because of a date hook (24 July was the hundred and 
fiftieth anniversary of the Saints' entry in the Salt Lake Valley), 
articles about the re-enactment and the Church appeared in 
newspapers and magazines all over the country within a brief 
time. In addition to the print media blitz, the trek and modem 
Mormonism were covered in substantial radio and television 
presentations, including segments on the ABC'S World News 

Tonight and on PBs's NewsHourwith Jim Lehrer. 
Since I appeared in both these segments, I was close enough 

to their preparation to report that in both cases, the producers 
were very aware of the extent to which, by its very coopera- 
tion, the Public Affairs department hoped to shape-not con- 
trol, shape-the content of these segments. It seems to me, 
also, that by providing accurate information and access to 
President Hinckley and other LDs leaders, Public Affairs per- 
sonnel did so to a considerable extent. 

Yet these presentations of the Saints were not shaped as 
they might have been if the ABC and PBS producers had fol- 
lowed Mike Wallace and been willing to construct the Mor- 
mons as a model minority. Aware of the large membership 
growth of the Church in recent years, neither producer treated 
the Saints as a religous minority, and that loss of minority reli- 
gious status deprived the Saints of the protective tolerance that 
minorities ordinarily receive, especially regarding what they 
believe. In both segments, an idiosyncratic element of 
Mormon belief moved to the fore. In the ABC segment, Peggy 
Weyrneyer described Mormonism's understanding of itself as 
Christian, but gently called that into question for many 
viewers by focusing on the LDs belief about eternal progression 
toward godhood. The NewsHour devoted a considerable pro- 
portion of its segment to Gail Houston, a BW English professor 
who had answered questions about the Saints' belief in "heav- 
enly mother" in her classes and the way her willingness to do 
so figured in her failure to gain tenure. In so doing, the pro- 
ducer (who, in this instance, was also the interviewer) directed 
attention not only to the LDS acceptance of a female deity but 
also to the clear preference of the Church authorities for 
keeping this part of the LDs belief system under wraps. 

The loss of the protection that minority status afforded is 
extremely important.49 On the one hand, the Saints will ben- 
efit because the LDs image will inevitably gain nuance if some- 
thing other than their sincerity is featured. If the real version of 
their beliefs, rather than a caricatured one, becomes subject to 
media coverage, Latter-day Saints will no longer be stick fig- 
ures capable of being captured in cartoons as they were in the 
nineteenth century. Even the two-dimensional characters of 
the second half of the twentieth century will no longer serve. 

On the other hand, the Saints will have to pay the cost of 
that change. Just as members of the Roman Catholic commu- 
nity have to live with their church's position on women's access 
to the priesthood, the anti-intellectualism of the Roman Curia, 
and the church's silencing of the theologan Hans Kiing and 
the ethicist Charles Curran, so members of The Church of 
Jesus Christ of Latter-day Saints (whether they are called Mor- 
mons, Latter-day Saints, or Mormon Christians) will have to 
defend themselves against-or glory in-being a part of a 
church in which women have no access to the priesthood, a 
good portion of the Church leadership adopts an anti-intellec- 
tual stance, and some BYu professors will fail to get tenure for 
theological reasons. 

In 1989, President Hinckley told the media that with more 
than 99 percent of his sheep safely in the fold, where the 
others are does not really matter. In the 60 Minutes interview, 
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he responded to a question about the Mormon practice of 
plural mamage by saylng "that was then; this is now." Such 
dismissive statements worked better when the media con- 
structed Mormons as a model minority As Church member- 
ship continues to expand, things like the excommunication 
within a single month of a group of LDS intellectuals, collec- 
tively known as the September Six, will become far more sig- 
nificant-and not just to members of the faith. The same is 
true about Mormonism's distinctive beliefs, which are bound 
to receive increased scrutiny 

WELCOMING THE WORLD 
Never again will there be a single Mormon image. 

B ECAUSE this change will provide greater subtlety in 
coverage and image, in the long run it will probably be a 
blessing to the LDS church and its members. As the 

change is taking place, however, the Mormon image is less 
than fixed. What that image will become in the new millen- 
nium is by no means clear. Moreover, things are changng so 
rapidly that as studies in perception go forward, I suspect that 
soon it will not be legtimate (or even possible) to delineate the 
Mormon image. Despite the "cookie-cutter effect" of "correla- 
tion," a carefully elaborated program that sets one world-wide 
standard for L D ~  belief and behavior, never again is there likely 
to be a single Mormon image. It is much more probable that 
along with nuance will come multiple images of the Latter-day 
Saints. 

It is equally likely that these multiple images will be shaped 
as much by what goes on within Mormonism all across the 

world as by what occurs in the traditional Mormon culture re- 
gion. This multiplicity of images is also likely to be viewed in 
multiple ways. Already, this viewing appears to be happening 
as a result of the scandal that erupted over strateges used by 
the Salt Lake Organizing Committee to secure the city's selec- 
tion as the site of the 2002 Winter Olympic Games. Despite 
revelations that the Utah capital is by no means the only city 
whose representatives employed questionable tactics in efforts 
to be chosen as an Olympic site, because the story of Olympic 
influence peddling first came crashing down on the city that is 
the Mormon center place, the actions of the SLOC were de- 
picted as particularly shocking.50 

Even so, this sad story is having a differential impact in 
Utah and elsewhere in the Intermountain West, the remainder 
of the United States, and the rest of the world. In the tradi- 
tional Mormon culture region, the involvement of individual 
Latter-day Saints in unacceptable (and perhaps illegal) efforts 
to curry the favor of Olympic Committee members was a 
prominent feature of the coverage of the scandal, and there 
was considerable speculation about whether the Church itself 
might somehow have been involved. But what happened in 
this instance in the very heart of Mormondom did not become 
a major Mormon story in the remainder of the nation; there it 
was a Salt Lake City story, not a Mormon story 

Outside the United States, however, The Church of Jesus 
Christ of Latter-day Saints and Salt Lake City are so completely 
identified as the same that efforts to separate these two quite 
separate entities is proving exceedingly difficult. The motiva- 
tions of the Saints who were involved were probably more 
firmly rooted in their desire to improve the city's economic and 
civic life than in providing their church with an opportunity to 
be in the worldwide media spotlight for two full weeks. But in 
news reports overseas, if attempts to distance the institution 
(and Mormonism generally) from the actions of individual 
Church members are being made, they are not keeping this 
story from reflecting negatively on the LDS church. How the 
image of the Saints will come across during the games them- 
selves is an open question. 

It is clear, however, that the ChurchS First Presidency wants 
to make sure that the institution they lead is not called the 
Mormon Church. A 23 February 2001 letter placed on the 
Church's website instructs the media as well as Church mem- 
bers to use the full name of the Church the first time it is men- 
tioned. Journalists are warned that the Church prefers that not 
only "Mormon Church," but also "LDS Churchn and "Latter- 
day Saint Church not be used. Whether the media will 
comply with their wishes is uncertain. 

What is not in doubt is that, whatever their character, 
during the 2002 Olympics, images of The Church of Jesus 
Christ of Latter-day Saints and its members will appear as 
often on the Internet as in the print and electronic media-the 
addition of yet another new format. Already such develop- 
ments are taking place, and they will pose new challenges for 
researchers trylng to figure out what people think about the 
Saints and what their images are. I made a good-faith effort to 
analyze what those images were in the print media in the nine- 
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teenth century and first half of the twentieth and to describe 
what happened to the Mormon image with the shift from the 
print medium to the era of print and electronic media. But I 
had better leave the tracking of LDS images in the new In- 
ternet-driven media environment to scholars who are not as 
superannuated as I am. V 

To comment on this essay, or to read comments by others, 
v ~ s ~ t  our website: ~ .Suns toneon l ine .corm.  

NOTES 

1. Andrew Hamilton, "Those Amazing Mormons," Coronet 31 (April, 
1952):26-30. The editors of Coronet dec~ded to publish this article written by a 
Latter-day Samt even though they received a devastating pre-publication critique 
from LDS philosopher Sterling McMumn, then Dean of Universlty College at the 
University of Utah. The article had been sent to McMumn for review His reserva- 
tlons ranged from what he described as inaccuracies in the histoncal portions of 
the manuscript to the romanticized picture of contemporary Mormonism it pre- 
sented. An extended exchange of letters between McMumn and the Coronet edi- 
tors is contained in the McMumn Papers, Special Collections Divis~on, Mamott 
Library University of Utah, Salt Lake City 

2. A fine study of press coverage of Mormonism between 1950 and 1967 is 
Dennis L. Lythgoe, "The Changing Image of Mormonism," Dialogue: A Journal of 
Mormon Thought 3 (winter 1968): 45-58. 

3. "From Satyr to Saint: American Perceptions of the Mormons, 
1860-1960," the essay reporting my survey of the Mormon image across an entire 
century, appears in my Sojourner in the Promised Land (Urbana and Chicago: 
University of Illinois Press, 2000), 51-97. 

4. A particular example of promotion paid for by the LDs church that has to 
be taken into account in any study of the LDS image during this period is the series 
of eight-page inserts included in the Reader's Digest in the late 1970s and early 
1980s. The figure most often cited as the estimated cost for these paid advertise- 
ments is $12 million. The extent to which these inserts were image constructions 
is one of the main points of an extended critique of LDS image-making written by 
SUNSTONE editor Peggy Fletcher, "A Light unto the World: Image Building Is 
Anathema to Christian Living," SUNSTONE, July 1982, 17-23. 

5. The race issue is covered in a study based entirely on the content of print 
media (newspapers as well as penodicals) between 1970 and 1976. See Stephen 
\?! Stathis and Dennis L. Lythgoe, "Mormonism in the Nmeteen-Seventies," Dia- 
logue 10 (spring 1977): 95-113. See "Mormons and the Mark of Cain," Time, 19 
Jan. 1970,4647,  which, because of the magazine's huge circulation, was particu- 
larly important. 

6. "Marketing the Mormon Image: An Interview with Wendell J. Ashton," 
Dialogue: A Journal of Mormon Thought 10 (spring 1977):15-20. Initially orga- 
nized in 1972 as the External Communications Department, the public communi- 
cations arm of the Church was given the official title Public Communications De- 
partment In 1973. Ten years later the department was merged with the Special 
Affairs Department and renamed Public Communications/Special Affairs. In 1991, 
the department's name was agam changed, this tlme to Public Affairs. (I am 
grateful to Don LeFevre for this information about what the department he 
worked for has been called over the years.) 

7. The "Homefront" series of public announcements for radio and television 
that were created in the early 1970s and started being broadcast soon thereafter 
added immeasurably to this perception of the Saints. 

8. Although the policy regarding the way members of The Church of Jesus 
Christ of Latter-day Saints ought to be described by themselves and others was ar- 
ticulated absolutely in the press release that accompanied the adoptton in 1995 of 
a new logo emphasizing the LDs church's understanding of itself as a Christian 
church, the effort to replace "Mormon" with "Latter-day Saint" goes back at least to 
the 1960s. Likely, this earlier attempt at nomenclature adjustment was an effort to 
distance LDS church members from modem polygamists. (Further changes in 
nomenclature were announced on 23 February 2001. See end of article.) 

9. Chief among thls group were Jerald and Sandra Tanner who, in the m ~ d -  
1960s, established the Modem Microfilm Co. (now the Utah Lighthouse Ministry) 
as an outlet for mimeographed materials, pamphlets, a newsletter, and, eventually, 
books. Many of their publlcations include early Mormon documents that make it 

obvious that the Mormon~sm of the second half of the twentieth century differs, 
sometimes dramatically from the LDS movement ~n its early years. They have also 
documented all the changes that have ever been made in the Book of Mormon and 
have published the purported-to-be-secret LDs temple rituals. Generally, the Tan- 
ners have been a thorn in the side of the Church as well as a boon to historians of 
early Mormonism. Thew most famous publication is probably Mormonism: 
Shadow or Reality? In the bookstore they maintain in Salt Lake City, they not only 
sell their own works, but also the works of others. Like the bookstore's propri- 
etors, many of the authors of the works sold by the Tanners seem interested in 
making the case that Mormonism 1s by no means all that it cla~ms to be. 

10. A good account of Utah's International Women's Year Convention in 1977 
and the Special Affa~rs Committee organized by the LDS church to oppose ratifica- 
tion of the Equal Rights Amendment is found in Linda Sillitoe, A History of Salt 
Lake County, Utah Centennial County History Series (Salt Lake City: Utah State 
Historical Society, 19961, 251-58. 

11. Although the interpretation being put forward here might appear to be di- 
rectly at odds ulth Dennis L. Lythgoe's picture of a change from a positive to neg- 
ative image of Mormonism when the 1950s are compared with the 1960s (and be- 
yond), this d~sagreement IS more apparent than real since his analysis was based 
entirely on the print media and this one IS an effort to go beyond the print media 
to take the electronic media and the LDS church's paid and unpaid advertising into 
account. 

12. More than once, Mike Wallace or some other 60 Minutes correspondent 
charged Mormonism with being more concerned about mcreasing its fabulous 
wealth than canng for the members of the LDs community, and Mormon women 
in Lovell, Wyoming, were once accused of mounting a conspiracy that destroyed 
the practlce of the town's most prominent physician and brought about h ~ s  im- 
prisonment in the state pen~tentiary 

13. For a list of TV documentaries, see notes to D. Michael Quinn, "Plural 
Mamage and Mormon Fundamentalism," Dialogue 31 (summer 1998): 1-68. 

14. Jerem~ah Films was the producer of this-movie/video which was appar- 
ently Intended for rental or purchase by churches and church groups. Compared 
to the $7 cost of a book \nth the same name published in 1984 by Harvest House 
in Eugene, Oregon, the cost of the film was substantial: the rental fee was $87 and 
the onginal cost of a videocassette was $175. 

15. Simon and Schuster ~ssued Peter Bart's Thy Kingdom Come in 1981; G.P 
Putnam issued Prophet of Blood: The Untold Story of Em1 LeBaron and the 
Lambs of God by Ben Bradlee Jr and Dale Van Atta also in 1981; Beacon Press is- 
sued The Mormon Corporate Emplre by John Heinerman and Anson Shupe in 
1985; and Addison Wesley ~ssued In Mormon Circles: Gentiles, Jack Mormons, 
and Latter-day Saints In 199 1 

16. By 1980, Church membersh~p that had been less than 1 million at the end 
of World War 11 had soared to more than 4.5 million (4,633,000). Since 1945, 
stakes had been organized for the first time in Alabama, Alaska, Arkansas, 
Delaware, Florida, Georgia, Indiana, Kansas, Kentucky, Louisiana, Maine, Mary- 
land, Massachusetts, Michigan, Minnesota, Mississippi, Montana, Nebraska, New 
Hampshire. New Jersey North Carolma, North Dakota, Oregon, Rhode Island, 
South Carolina, South Dakota, Tennessee, Texas, Vermont, Virginia, West Virginia, 
and Wiscons~n. In the natlon's capital, a spectacular new Mormon temple had 
been bullt, an open house held, and more than three-quarters of a million people 
attended the open house before the temple was ded~cated. During the sesquicen- 
tennial year, the Seattle temple was also dedicated. 

17. Jan Shipps, "The Emergence of Mormonism on the Amencan Landscape 
(1950-1965)," Historical Atlas of Mormonism, ed. by S. Kent Brown, Donald Q. 
Cannon, and Richard H. Jackson (New York: Simon & Schuster, 19941, 152-153. 

18. See Anthony A. Hoekema, The Four Major Cults (Grand Rapids, Mich.: 
Erdmans. 1963). Still in print, this influential volume is generally for sale in reli- 
gious bookstores whose wares appeal to conservative Protestants. 

19. The quotations are from an advertisement for the God Makers. 
20. UMI was started In 1954 by John L. Smith, a Southern Baptist minister 

who had served seventeen years in Utah. 
21. Utah Missions, Inc., Utah Evangel, Apr. 1986, 3: l .  
22. The God Makers galvanized a rapid and direct rebuttal in the form of a 

book. The Truth about "the God Makers." This page-by-page, line-by-line re- 
sponse was prepared by G~lbert \?! Scharffs, who taught courses at the LDS Insti- 
tute of Rel~gion adjacent to the Universlty of Utah. Brought out in 1986 by Pub- 
lishers Press, a Salt Lake Clty pnnter, ~t was not an official Church publication. 

23. Peter Bart, Thy K~ngdom Come (New York, Llnden, 1981), v 
24. The 1981 telewslon drama Child Bride of Short Creek underscored the 

message of these two books. people connected with the Mormon church were still 
practicing polygamy Throughout the decade, several newsmagazine telewsion 
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shows directed attention to the practice of modem plural mamage with segments 
featuring the work of investigative journalists who interviewed some of the men and 
women involved. 

25. Beacon Press is a reputable publisher of books on religion. A revised and 
updated version of ths work was published in 1992 as Wealth and Power in Amer- 
ican Zion. It was issued by the E. Mellen Press, a reputable but far less visible p u b  
lisher. 

26. In a very public exchange that occurred in one of the special seminars on 
American religion convened by the religious studies department at Indiana Univer- 
sity in Bloomington during the 1989-90 academic year, I told Anson Shupe that it 
seemed to be common knowledge m Salt Lake City that Heinerman had misrepre- 
sented himself to gain information. Shupe acknowledged that this had "been neces- 
sary" in some cases. He went on to recount how he and a colleague had earlier mis- 
represented themselves to find out what they wanted to know about the "Moonies." 
Contending that the need for information to expose what is really going on inside a 
religious community legitimated the necessity for a researcher to pretend to be 
someone he/she was not, he used a "higher law" argument to defend such misrepre- 
sentation. 

27. Anson Shupe, The Darker Side of Virtue: Comption, Scandal, and the 
Mormon Empire (Buffalo, New York: Prometheus Books, 1991). 

28. A local publication, Indianapolis Woman, published a profile of me in June 
1986 (17-19). Written by Barbara L. Waldsmith, who worked as the editorial assis- 
tant for the Journal o fhe  Early Republic, then housed at ~upul, it opened this way: 
"The telephone rings again as soon as she hangs up the receiver. She answers in half 
a ring, 'This is Jan Shipps.' On the other end of the line might be a reporter for the 
Indianapolis Star, or Time, Newsweek, the Miami Herald, the Christian Science 
Monitor, or one of a dozen other magazines and newspapers. If there is anythng 
new in the world of Mormonism-and lately there has been a lot-Jan Shipps is 
the person people are calling." 

29. Over the next decade I kept w o r h g  on this lecture whch 1 thought of as 
"An Introduction to the Latter-day Saints." Eventually it became the basis for the 
entry on Mormonism in the 1997 edition of the Encyclopedia Americana, thirty 
vols. (Danbury, Conn: Grolier, Inc., 1997) 19: 457460. % is the entry on Mor- 
monism in the "on-line" version of the Americana as well. 

30. This work was published in 1988 in Salt Lake City by Signature Books. a 
publishng house which has gone on to issue many imponant volumes about 
Mormon history and Mormonism generally, as well as a few volumes that do not 
touch on Mormonism directly Because Signature includes on its list many works 
that call parts of the canonized version of the ws story into question, some Latter- 
day Saints regard it as an anti-Mormon press. I am convinced this is a mistake. I see 
it as an independent press whose willingness to publish alternative interpretations 
of the Mormon experience has provided a richer picture of the ws past than would 
otherwise be available without it. 

31. His book, whch was published by the University of Illinois Press in 1992. 
is set apart from the others by the fact that Turley had access to the journals and 
other records kept by the members of the Church herarchy who had dealings with 
Hofmann during his years as a dealer in (supposed) historical documents. 

32. The connection was not lost on reviewers. For example, a blurb on the 
back of the book quotes a Chicago Tribune review touting the work as "a fine study 
of detailed police and legal work; of the intricacies of the rare document industry, in- 
cluding the mechan~u of forgery; and the development of the Mormon church." 

33. The hardcover edition was published simultaneously in New York by Wei- 
denfield and Nicholson and in Canada by General Publishmg Co., Ltd. New Amer- 
ican Library, a division of Penguin Books, published the paperback version. The 
year of publication for all three editions was 1988. 

34. Michael Austin, "Troped by the Mormons: The Persistence of 19'h-~entury 
Mormon Stereotypes in Contemporary Detective Fiction" SUNSTONE, Aug. 1998, 
51-71, classifies the works about the tragic Hofmann episode by Sillitoe and 
Roberts, Lindsey, and Naifeh and Smith as "true-crime novels." His rationale for 
doing so is the extent to which the Latter-day Saints in them are "constructed" as 
nineteenth-century Mormon stereotypes. This classification is very appropriate for 
The Mormon Murders, less appropriate for A Gathering of Saints, and not appro- 
priate at all either for Salamander or for Victims. 

35. In view of what happened later, it makes sense to put into the record the 
way that plenary session came about. Since Steven Christensen was a member of the 
Sunstone Board, Peggy Fletcher, the SUNSTONE editor, had hoped to open the sym- 
posium with a session on the Salamander letter somewhat analogous to the opening 
plenary session of the 1980 meeting of the Mormon History Association in 
Canandaigua, New York, in which Dane1 Bachrnan had projected the text of Hof- 
mann's supposed Anthon transcript onto a scrren. When Christensen and the 
scholars assigned to the research project to set the Salamander letter in context 

agreed that such a session would be premature, Fletcher turned to Richard 
Bushman, author of Joseph Smith and the Beginnings of Mormonism, Valeen 
Tippetts Avery, a coauthor of Mormon Enigma, a new biography of Emma Smith, 
and me. (My book, Mormonism: The Story of a New Religious Tradition, was 
then still in press, but its publication was imminent.) organizing the sympo- 
sium's opening session as a panel, Fletcher asked the three of us to make twenty- 
minute presentations in which we would outline any new information about 
Joseph Smith and Mormon origns we had uncovered or new insights we had 
gained as we wrote our books. 
Although Avery and her coauthor Linda Newel1 had used several documents 
Hofmann had produced in the writing of their biography of Emma Smnh, Avery 
made no references to any of them in her presentation. Bushman made oblique 
allusions to the Salamander letter and an 1825 money-diggng agreement, tran- 
scripts of both of which were circulating among the historians of Mormonism at- 
tending the symposium. His transparent purpose in doing so was warning the 
Saints who made up most of the audience not to be unduly disturbed by new ev- 
idence that was shortly to come forth. Although I made no reference to the Sala- 
mander letter in the manuscript of my book, I had access to a transcript of it be- 
fore my book went to press. In my remarks I said that 1 had seen only a 
typescript, but that if the holograph proved genuine, it would likely lead to the 
same sort of investigation of magic at the beginnings of the Mormon movement 
that Morton Smith and others had been doing on the place of magic in the be- 
ginnings of Christianity Since John Dart, a religion reporter for the Los Angeles 
Times who was attending the Sunstone Symposium that year, had written a book 
about Christian beginnings, he found my suggestion intriguing. He asked for a 
copy of my paper and subsequently wrote an article about the session that con- 
tained the first major news story alluding directly to the text of the Salamander 
letter. When Hofmann spoke to me after the session program was over, he asked 
where I had obtained a transcript of the letter, and he made it very clear to me 
that he was not pleased that I had mentioned the letter's content in my remarks. 

36. This talk was published in Ensign, Oct. 1987, 6349 .  
37. The rise of the talk show phenomenon roughly coincided with the mur- 

den Hofmann committed. As a result, the Hofmann story became grist for radio 
talk shows, especially in the West. These were open to the wildest sort of specu- 
lation on the actions of the LDS church in the entire Hofmann episode. While re- 
viewing them for content is impossible, I was at the other end of the phone line 
on several of these shows. If the questions I was asked were at all typical, much 
talk-show conversation was animated by an astonishing level of suspicion on the 
part of those who posed call-in questions regarding conspiracy at the highest 
levels of the Church designed to keep "the truth" about the Mormon past from 
coming out. 

38. It is not without significance that Refiner's Fire, John Brooke's study of 
Mormon beginnings that emphasizes the significance of the occult to early Mor- 
mons, was-at least to some extent-generated by the Hofmann episode. Al- 
though he said that he came to understand fairly early on that the Salamander 
letter was a forgery, Brooke, the author of a prize-winning book on American 
colonial history, once told me that the text of that letter was one of several rea- 
sons why he decided to undertake a study of how Mormonism came into exis- 
tence and why it succeeded. In any event, the final chapter of Refiner's Fire al- 
leges that Mormons are unduly susceptible to scams of various sorts, something 
that, at least by implication, Brooke connects to a non-rational acceptance of the 
truth of LDS dogma. See John Brooke, Refiner's Fire: The Making of the Mormon 
Cosmology, 1644-1844 (New York: Cambridge University Press, 1994). 

39. The malfunctioning of O-rings that were manufactured by Thiokol 
Chemical Corporation at its Wasatch Division in Brigham City, Utah, was pin- 
pointed as the cause of the Challenger explosion. Shupe accepted the argument 
of several people who testified during the 1986 booster-rocket controversy hear- 
ings that James Fletcher, the head of NASA, awarded the contract to Thiokol in 
response to pressure from LDs church leaders. But Shupe took the argument fur- 
ther, charging, in effect, that the tragedy was the result of a Mormon conspiracy 
involving Fletcher; Senator Frank E. Moss, chair of the Senate's Aeronautical and 
Space Sciences Committee; and N. Eldon Tanner, a member of the First Pres- 
idency of The Church of Jesus Christ of Latter-day Saints. 

Pointing to an exchange of letters between Fletcher and Moss that his co-au- 
thor John Heineman for The Mormon Corporate Empire had found in the Moss 
papers in the Special Collections Division of the Mamott Library at the Univer- 
sity of Utah, Shupe said that even though Fletcher knew (or should have known) 
that using Thiokol's O-rings would be dangerous, he let the contract for O-rings 
go to Thiokol because the LDS church wanted business for Utah. Shupe alleged 
that proof of this sinister conspiracy is found in an exchange of correspondence 
between Fletcher and Moss, especially a 23 February 1973 letter from Fletcher 
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as far as helplng give the Utah economy a boost. Fletcher also complained to Moss 
that an unnamed member of the Senator's staff had taken ~t upon himself to tell 
Fletcher that he had a "moral if not spintual obligation" to give the contract to 
Thiokol since a member of the LDs First Presidency was anxlous for the Utah com- 
pany to have the business. Fletcher asked Moss to tell the staff member that he was 
out of line in suggesting that a Mormon govemment bureaucrat's Church mem- 
bership took precedence over his govemment responsibil~t~es. Shupe used 
Fletcher's account of denying help to President Tanner and his asklng Senator 
Moss to warn his staff member off as proof that h ~ s  church was exerting undue In- 
fluence on Fletcher. 

Heinerman, whose photocopy of the 23 February letter was made with per- 
m~ssion, supplied a copy to Shupe. Shupe supports h ~ s  conviction that he was 
right about there being a conspiracy with the fact that thls particular letter disap- 
peared from the Moss papers. To further support the conspiracy notlon, 
Heinerman informed Shupe that the entry for the Moss-Fletcher correspondence 
had been expunged from the register of the Moss papers in the Special Collections 
section of the university's Mamott Library T h ~ s  m~ght well be. But as no specific 
reference was made to correspondence between Moss and Fletcher in the Register 
of the Papers of Frank E. Moss which the library publ~shed in 1980, t h ~ s  must have 
involved the removal of some sort of interpolated entry describmg the contents of 
either a box of materials about NASA in the Moss collection or a box of 
"Miscellaneous Correspondence." In any event, the disappearance of t h ~ s  letter led 
Shupe to the highly unlikely conclusion that a member of the Special Collections 
staff at the University of Utah either hid or destroyed the letter to protect the LDS 

church. Failing to consider the possibility of misfiling after photocopying or some 
other innocent explanation, Shupe then read the presumed destruction of the 
letter as evidence of additional conspiracy and asserted that the disappearance of 
thls letter from Fletcher to Moss was, as he said in the Darker Side of Vlrtue (160) a 
deliberate effort to purge the pubhc record of "smoking guns pointing to the 
[Mormon church's responsibility for the] booster rocket scandal." 

40. James Coates, In Mormon Circles: Gentiles, Jack Mormons, and Latter-dav 
Saints (Reading, Mass.: Addison-Wesley, 1991). 

41. Mark Silk, Unsecular Media: Making News of Religion in America. (Urbana 
and Chlcago: University of Illinois Press, 1995). 

42. This does not take into account the Salt Lake Clty Olymp~c scandal. Since 
this c~ ty  was founded by the Latter-day Saints and is best known as the headquar- 
ters of The Church of Jesus Chnst of Latter-day Saints, this has to be counted as a 
story connected to Mormonism. Yet it has not gained much traction as a rellgion 
story From the national perspective, a seems to fit in with the stories about secular 
aspects of the c~ty  that have been much in the news in recent years, especially ac- 
counts of the successes or failures of the Utah Jazz NBA basketball team and reports 
of skling at Park City, Alta, Snowbird, and other nearby resorts, as well as stories 
about the area being an Intermountain Silicon Valley 

43. SUNSTONE used the title I gave to this piece, "What M~ke Wallace Missed," 
but as origmally published in the Christian Century, 14-21 Aug. 1996, 784-87, it 
was called "Mormon Metamorphosis: The Neglected Story" 

44. Presented at the Sunstone Symposium in Salt Lake City, July 1998, "Those 
Amazmg Mormons: The Media's Construct~on of Latter-day Saints as a Model 
Mlnority," In Dlalogue 32 (summer 1999): 107-28. 

45 Publ~shed on 4 August 1997, this story-now much expanded-has be- 
come the bass of kchard N. Ostling and Joan K. Ostling, Mormon America (San 
Franc~sco. Harper San Francisco, 1999). &chard Ostling was one of the authors of 
the Time story 

46. "Media Coverage of the Southern Baptist Convention in Salt Lake City," 
Sojourner in the Promised Land, 143-154. 

47. 1 have talked with many Latter-day Saints, and not just "Sunstone types," 
who agree that President Hinckley "shocked many Mormons when [during a 1998 
internew] he was asked if Mormons really believe God was once a man [and he] 
replied, 'I wouldn't say that. . . . That gets into some deep theology we don't know 
very much about."' San Franc~sco Chronicle. 6 June 1998. A6. Reprinted in 
SUNSTONE, Sept. 1997,6&67. 

48. One of the consequences of the presence of these schismatic groups in the 
Mormon culture region 1s a heated-and to non-Mormons extremely interesting- 
debate about whether members of these schismatic groups who accept the Book of 
Mormon and regard Joseph Smith as the founder of the~r faith commumtles de- 
serve to be called what they call themselves, that is, Mormons. See an exchange 
about this Issue between Reed Neil Olsen and Thomas G. Alexander in the "Letters 
to the Edltor" sections of Dialogue 31 (spring 1998). ix-x, and 31 (fall 1998): ix-xi. 
There 1s a certain irony in all such dlscuss~ons since Latter-day Saints who argue 
agalnst allowng the Mormon tent to cover believers who, according to the LDS 

church, are not orthodox also argue that the Christian tent should cover Latter-day 
Saints. Yet, according to many traditional Christian bodies, Latter-day Samts are not 
orthodox Christians. Alexander tries to remove himself from the horns of this 
dilemma by noting that (1) by practicing plural marriage, which is the defining 
charactenstic of the new polygamists, they are breaking civil law; (2) members of 
The Church of Jesus Christ of Latter-day Saints are no longer motivated by revela- 
tion-lndeed, they are no longer permitted-to break the civil laws; and (3) the 
new polygamists should therefore not be regarded as Mormon. 

49. It is important to note that minority status afforded a certain amount of 
protection even In the nineteenth century when LDS belief was often either 
ridiculed or described as heresy and LDS behavior was described as cnminal. As 
long as they remained behind the "mountain curtain," the Saints parried nearly 
every accusation with references to Constitutional guarantees of freedom of reli- 
gion. When the press shifted over from constructing the LDS community as a dan- 
gerous mmority to constructing it as a model minority, the nght to privacy became 
the~r protective shield. 

50. Utah's Governor Michael Leavitt has tned to make a silk purse out of this 
parucular sow's ear by suggesting that what happened was a blessing in disguise: 
Latter-day Saints would be able to see to lt that the Olympic Committee's selection 
process IS cleaned up. This same "Saints will do the cleaning up" scenario was de- 
scribed to me by several Latter-day Saints I met when 1 was in Salt Lake City in the 
summer of 1999. 

ALIENATION 

I like best the moon's magnesium light through our clerestory windows 

cutting shadows on the terrazzo like razored paper; 

our sea-mammal sofa, half in light, half-eaten by black sharks; 

and your bare, disembodied legs thrashing like silverflames 

as if the rest of you had been swallowed by some gaping blackhole maw. 
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