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For God did not make death and takes no pleasure in the
destruction of any living thing; he created all things that
they might have being.

WISDOM OF SOLOMON 1:13–14

Wherefore should not the heavens weep, seeing these shall
suffer? 

MOSES 7:37

T HERE ARE MANY REASONS WHY THE HEAVENS
should weep in our day, and there are many reasons
why the earth itself should weep. It is good that some

are yet able to weep, for in a country far away that can truly be
described as both god-forsaken and man-forsaken, black Arab
refugees have no more tears. Their tears, along with their
blood, have vanished into the desert sand as they have waited
for us to respond to their plight. These are the people of
Darfur. These are the forsaken and forgotten. Given the refusal
of the world to come to their rescue, these indeed are the least
of the earth. 

Hannah Arendt’s famous depiction of the Nazi’s murder of
six million Jews as “the banality of evil” seems appropriate to
Darfur. Majid Yar explains that by “banality” Arendt meant that
Adoph Eichmann, the chief architect of the Holocaust, saw the
extermination of Jews not in human terms but as “indistin-
guishable from any other bureaucratically assigned and dis-
charged responsibility.” Yar elaborates: “Arendt concluded that
Eichmann was constitutively incapable of exercising the kind
of judgement that would have made his victims’ suffering real

or apparent for him. It was not the presence of hatred that en-
abled Eichmann to perpetrate the genocide, but the absence of
the imaginative capacities that would have made the human
and moral dimensions of his activities tangible for him.” Yar
continues: “Eichmann failed to exercise his capacity of
thinking, of having an internal dialogue with himself, which
would have permitted self-awareness of the evil nature of his
deeds. This amounted to a failure to use self-reflection as a
basis for judgement, the faculty that would have required
Eichmann to exercise his imagination so as to contemplate the
nature of his deeds from the experiential standpoint of his vic-
tims.”1

We, of course, recoil in horror that our fellow humans
could be capable of such atrocities as the Holocaust. Yet, in re-
gard to what has happened, what is happening, and what is
going to happen in Darfur, we too manifest a failure of thought
and imagination, a failure of head and heart, a failure of moral
courage and, especially, a failure of love.

The genocide in Darfur is the first genocide of the twenty-
first century. As of January 2008, it has resulted in between
200,000 and 400,000 deaths2 and 2,500,000 refugees. If the
Rwandan genocide was quick and efficient (nearly a million
people were butchered or beaten to death over a span of one
hundred days),what is happening in Darfur is “a slow motion
genocide,” one that unfolds daily before our eyes and ears—if
we have eyes to see and ears to hear. The only thing about
slow-motion genocide that could possibly said to be “good” is
that it gives us time to act—if we will.

I believe that, because of our history, our theology, and our
scriptures, Mormons should play an active role in ending the
genocide in Darfur. We have our own near brush with geno-
cide. A century and a half ago, Governor Boggs of Missouri
sought to annihilate the Mormons when he issued his infa-
mous extermination order, causing the Mormons to flee for
their lives. Further persecutions, creating the trail of blood and
tears we honor on Pioneer Day, should make us particularly
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sensitive to the horrors of genocide. As we remember our an-
cestors being driven from their homes in bitter winter, as we
think of the shallow graves punctuating their journey across
the plains, as we retell the stories of the Martin and Willie
handcart companies, and as we hold in our hearts the suf-
fering, privation, and persecution of those early years of exile,
these should give us an enlarged compassion for those who are
suffering in Darfur. 

Our awareness of the horrors of genocide should also be
heightened by the massacre at Mountain Meadows a hundred
and fifty years ago. What happened on that September 11 is
inextricably connected to the extreme acts of destruction on
September 11, 2001. Both were motivated by a religious fervor
that compels some human beings to assume the role of de-
stroying angels. What happened on the killing fields of south-
western Utah has left its stain on our spiritual history, on our
claim to be a chosen people, and on our carefully managed
public image. Such an event can remind us how near all of us
may be to acting our part on the bestial landscape.3

G ENOCIDE IS SOMETIMES called a crime against hu-
manity, but it is more than that—it is a grave sin
against nature, a sin against ourselves and, most of all,

a sin against divinity. Genocide is the ultimate expression of
blasphemy since the perpetrators put themselves in the place
of God, to be the executors of ultimate judgment. They seek to
destroy the essential purpose of God’s creation and the object
of his glory: to bring to pass the immortality and eternal life of
his children. Genocide is also a definitive act against Christ
since it both increases the burden of his suffering and fore-
shortens the mortal probation of those striving to work out
their salvation with fear and trembling. 

Our understanding of the plan of salvation and our place in
it, including our understanding of our roles as “saviors on
Mount Zion”—which, I contend, refers to our participating in
the redemption of the living as much as for the dead—give us
a special responsibility to counter evil in
the world, including the evil of genocide.
If we are indeed the restored church of
Jesus Christ, as we claim, then with that
claim comes a higher stewardship.
Eugene England wrote, “There are great
wounds in the world that need healing.”4

And, he would have added, we are
charged to be agents of that healing.

Does the Church itself have a moral
responsibility to end the genocide? While
I believe that it does, I am in no position
to speak for it. Consistent with its general
policy, the Church is electing not to get
involved in the political issues sur-
rounding the genocide in Darfur. When
asked by the Bloggernacle Times whether
the Church would support the Save
Darfur Coalition, Church spokesman
Tom Owen is reported to have said, “The

Church seldom enters into, nor comments on political issues.
However, the Church is standing ready to assist the people in
Darfur with volumes of Humanitarian [Aid] when and if we
are called to do so.”5 While one can understand the Church’s
reluctance to get involved in what is clearly a complicated in-
ternational conflict, it is important to note that the Church
does get involved in complicated political issues when it sees
them through what it considers a moral as opposed to a purely
political lens. This has been the case with such issues as prohi-
bition, right-to-work laws, the ERA, and various defense-of-
marriage initiatives (including its 2008 support of an amend-
ment to the California constitution).6 It is worth noting that in
these instances the Church wasn’t simply “standing ready” to
participate when invited but in each case took the initiative
and waged assertive campaigns. In relation to the ERA and de-
fense-of-marriage initiatives, the Church has framed its in-
volvement as moral acts to preserve the family. One wants to
ask, “What greater or more compelling moral issue can one
imagine than genocide?” Preserving family values has meaning
only if families themselves are preserved. 

Although not actively working to end the genocide in
Darfur, the Church has sent humanitarian aid to Sudanese
refugees in Darfur and Chad. According to Nate Leishman,
manager of the Church’s Humanitarian Response program,
over the past several years the Church has channeled relief
goods for refugees through such organizations as UNIFER and
Islamic Relief Worldwide. Sadly, he reports, a recent shipment
of fifteen containers of goods is being held up in port by the
Sudanese government.7

W HATEVER THE RESPONSE of the institutional
Church, I believe that, as individual members,
Mormon Christians are held to a different—even

higher—moral standard. It is a standard that requires us to act
on behalf of “the very least of these,” who, like us, are Christ’s
brothers and sisters, those whom Mother Teresa called “Jesus
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in disguise.” Although Latter-day Saints live in what has been
termed “an obedience culture,”8 which means we tend to re-
spond more to authority and rely more on direction and in-
structions from our leaders than to act on our own inclinations
and initiative, the Lord makes clear in the Doctrine and
Covenants that we are to act as agents of good outside of and
beyond official Church structure, policy, and pronouncements
(D&C 58:26-29).9 

This means that the Lord expects us to do his work in the
world. One of the chief ways we can do this is by cultivating
what I call a Christian imagination. Some part of our spiritual
imaginations must touch, even if tangentially and momen-
tarily, what it would be like to have loved ones killed by the
Janjaweed militias, our village burned, and our way of life de-
stroyed. What would it be like to be exiles in a foreign land
without sufficient food, water, shelter, or safety? We can
imagine what it is like to have sick children and no medicine
or medical care and to bury our dead in a foreign land without
ceremony. We can imagine what it is like to wait, sometimes
for years, for the world to respond to our plight, wondering
what could keep them from doing so. Most of all, if I under-
stand the twenty-fifth chapter of Matthew, the Christian imag-
ination compels us to imagine Christ himself on the barren,
windblown deserts of Darfur; Christ in a lean-to shelter
without food or water; Christ suffering from illness and no one
to attend him, Christ holding a starving child in his arms, or
Christ as that child himself.

I am aware that such imaginative touching of the lives of
others can lead to what is sometimes called “compassion fa-
tigue,” feeling emotionally overwhelmed or even paralyzed.
Our imaginations are finite and our compassion limited, but
that does not mean we cannot exercise them to capacity. I con-
tend that we are much less likely to suffer from empathy or
compassion overload than we are to suffer from a surfeit of
their opposites: selfishness and indifference. It is our indiffer-
ence, what the Greeks called “accedia” (which can be trans-
lated as “spiritual weariness or distress of heart”),10 that may
constitute our greatest sin. Paul warns us against becoming
“weary in well doing” (Galatians 6:9). 

While it is true that our hearts and minds can hold only so
much suffering at any one time, genocide demands that our
hearts open wider. As Nicholas Kristof says, “Genocide has al-
ways evoked a transcendent horror, and it has little to do with
the numbers of victims. The Holocaust resonates not because
six million Jews were killed but because a government picked
people on the basis of their religious heritage and tried to ex-
terminate them. What is horrifying about Anne Frank’s diary is
not so much the death of a girl as the crime of a state.”11

D ARFUR CALLS, BEGS, for us to do something. I
would like to suggest a few things that both the
Church as an institution and we as individual mem-

bers could do to help end the genocide in Darfur. First, the
Church could:

• Call a special fast for the victims of the genocide.
Although the Church does not often call special fasts,

S U N S T O N E

I believe the situation in Darfur warrants one.
According to Isaac C. Ferguson of the Church’s
Humanitarian Services Department, “Special fasts are
occasionally proclaimed by the First Presidency when
urgent needs arise. Such was the case on May 15,
1845, when ‘enough was contributed to supply the
wants of the poor until harvest’ (HC 7:411). In 1985,
Church members observed two special fast days and
donated $10,465,000 to hunger relief and commu-
nity development projects in Africa, South America,
and elsewhere.”12 I believe that sponsoring such a fast
for the victims of the genocide in Darfur would show
moral leadership and genuine Christian care (while,
incidentally, helping the Church’s image worldwide).
• Allow contributions to the Church’s
Humanitarian General Fund to be designated specifi-
cally for Darfur. Church policy doesn’t allow contrib-
utors to specify the object of their donations, but the
fact that it made an exception for the victims of the
tsunami disaster in Indonesia in 2004–05 is prece-
dent for doing the same for Darfur.13

• Using its vast organizational structure and com-
munications network, the Church could marshal its
human and financial resources to address the tragedy
in Darfur, as it has in response to other major crises. 14

• Encourage Church members to include victims
of the Darfur genocide in their prayers. 
• Have Church publications and websites include
information about what individual members of the
Church are doing to end the genocide or relieve suf-
fering in Darfur.
• Encourage Church members to take the lead in
organizing other churches, synagogues, and mosques
to join in interfaith prayers, action strategies and
fund-raising activities.

Specific additional actions members of the Church could
take in regard to Darfur are detailed in Don Cheadle and John
Prendergast’s Not On Our Watch: The Mission to End Genocide in
Darfur and Beyond:15

• Become Informed—Knowledge is Power.16

• Sow the Seeds—Raise Awareness.17

• Underwrite Change—Contribute and Raise
Funds.18

• Write Letters—Save Lives and Change Lives.19

• Stop Funding the Genocide—Call for
Divestment. 
• Create Communities of Influence—Join an 

Organization. 
• Keep Pushing and Pushing—Lobby the
Government. 

In addition, Church members could write to LDS
Congressional representatives, most of whom do not have a fa-
vorable rating on Darfur.20

“Who shall ascend into the hill of the Lord? or who shall
stand in his holy place?” asks Annie Dillard. “There is no one
but us. There is no one to send, nor a clean hand, nor a pure
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heart on the face of the earth, nor in the earth, but only us, a
generation comforting ourselves with the notion that we have
come at an awkward time, that our innocent fathers are all
dead—-as if innocence had ever been—-and our children
busy and troubled, and we ourselves unfit, not yet ready,
having each of us chosen wrongly, made a false start, failed,
yielded to impulse and the tangled comfort of pleasures, and
grown exhausted, unable to seek the thread, weak, and in-
volved. But there is no one but us. There never has been.”21

And there never will be.
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HAIKU

Sundown cool deepens. . . 
Bluebells blend with rain pooling
In cow prints along streams

—REBECCA LILLY
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