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The following comments are excerpted 
from responses to the questionnaire 
recently sent to all Sunstone subscribers. 
A statistical overview of Sunstone's 
readers based on questionnaire 
responses is also included. 

I am so glad for this additional outlet 
for Mormon writing. It is expecting too 
much of a church publication to include 
material with metaphorical and other 
figurative embellishments and stand 
behind any meanings that might be 
extracted. On  the other hand it ruins a 
writer's inspiration and freedom to be 
always afraid of the overtones of a 
phrase. I am continually ove joyed with 
the material in your magazine and 
Dialogue which give me a feeling of 
fellowship in such communication. 

Springville, Utah 

I would like to see a weekly Sunstone. 
Denver, Colorado 

You need good interviews that are 
probing and timely-Nibley, McMur- 
rin, and perhaps the general authori- 
ties if they would "talk." 

Salt Lake City 

Avoid slick paper; expand articles; 
respond to anti-Mormon claims. 

Los Alomitos, California 

I would appreciate some discreet ads 
for LDS-related products and services 
available. 

San Jose, California 

A longer magazine would be more 
1 fun, and more frequent. 

Salt Lake City 

I Publish and mail on time! 
Salt Lake City 

I'm never quite sure if you're aiming for 
"timely" or "timeless." 

I Provo 

Include more by and about teenagers. 
I liked the old format better and 
would like to see more artistic layout, 
more color, etc. 

Salt Lake City 

I would like to see faith-developing 
fiction and experiences. 

Salt Lake City 

Monthly! 
Payson, Utah 

Publish more letters to the editors. 
Amm'can Fork, Utah 

Publication of full-length plays. 
Provo, Utah 

More ecology and religion. 
Richland, Washington 

Get more money. Hi-ho!. . . .Don't be 
another "liberal" magazine. Stay with 
the "open-minded mainstream. Yeah. 
I haven't had an issue since summer. 
Bring out the magazine occasionally. 

Sab Lake City 

I would like to see an article on non- 
active members-factors influencing 
inactivity and feelings about it. Also 
something on people who have to 
struggle to remain active. 

Boulder, Colorado 

Leave the scholarly emphasis to 
Dialogue and B Y U  Studies. Return to a 
journal format. . .Less "newsy" 
articles, more in-depth articles. 

Boise, Idaho 

I really enjoy your graphics and 
layout. . .It would be nice if you 
published a little more regularly. 

Lowland, Ohio 

You might moderate somewhat your 
liberal tendencies that too often make 
themselves evident. I have in mind 
Kenney's piece on "Liberation Theol- 
ogy" which somehow evaded mention 
of its Marxist elements. . . 

Salt Lake City 

Maybe you ought to join Dialogue 
instead of dividing the market. 

Salt Lake City 

You and Dialogue are attempting to. . . 
keep religion intellectually honest. 

Salt Lake City 

Basically I think Sunstone is a some- 
what shallow magazine in comparison 
to Dialogue. I am left searching for 
more with each issue. 

Orem, Utah 

I would like to see more interviews. 
Prow, Utah 

It's important to have a variety of styles. 
Don't cast everything in the same style 
through editing. 

Bountiful, Utah 

Personal spiritual histories. 
New Jersey 

Remember there are more Saints 
outside of Utah than within it. 

Randle, Washington 

More on Mormon art of every sort. 
Golden, Colorado 

Mail Sunstone in some type of a 
protective cover-my copy usually 
arrives pretty beat up. 

Detroit, Michigan 

Don't be afraid of offending. Pull off 
some more coups like publication of 
Elliot's Fires ofthe Mind in your first 
issue. In those days we thought you 
were really going to be something 
big. Now you're just kind of a 
magazine. The "magazine" arrives 
much too slowly to make the "news" 
columns worthwhile. 

New Haven, Connecticut 

Sunstone still has not published much 
that couldn't just as well appear in 
Dialogue or B Y U  Studies. I wait for you 
to find your true voice. 

Arlington, Virginia 

More historical works, events in 
other countries. Increase its size. 
Graphics are well done. 

Laie, Hawaii 

Include stories about successful peo- 
ple in the arts and also advertisement. 
Stick to one format. 

Continue to be objective, but perhaps 
less polemic. Excessive graphics get in 
the way. Seek increasingly simple 
graphic format, even one with overt 
dignity. Either justify Sunstone as 
supplementary to Dialogue rather than 
as a younger bolder alternative, or 
seek to find a place between Dialogue 
and Ensign. . . which, I'm sure, is 
repugnant to you. 

Stuart, Virginia 

Deal with tough issues such as 
population planning. LDS people have 
a problem here. 

Anchorage, Alaska 

More good poetry and fiction. Proof- 
read each issue. 

Kearns, Utah 

More in-depth examination of contro- 
versial subjects-less scholarly reli- 
gious articles, esp, about other 
religions. I'm having enough trouble 
reading about Mormonism. I much 
preferred the quality of the magazine 
when 1 first subscribed. I feel you are 
trying to appeal to everyone and end 
up not really "touching" anyone. 

Redding, California 

I would like to see a small section 
devoted to news update and also to 
investigative reporting, two areas for 
which there is a real vacuum. 

Eugene, Oregon 
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Provide a "flyer" in the magazine that 
we can give to friends. Prints of 
outstanding articles for handouts. 

Novato, California 

I like biographical essays. You need 
contributions from other places than 
the Wasatch Front. I preferred the 
6 x 9 size. Beware of ticky-tacky ads 
for "offbeat" Mormon products. 

College Park, Maryland 

Personalities-something like People- 
common people struggling. I think you 
have a good format-nothing heavy 
like Dialogue-the church's own Look 
magazine. 

Reading, Massachusetts 

More philosophy. Less sensationalism- 
more maturity. More good sound 
articles, i.e. Madsen, Maxwell, Warner, 
Nibley. 

State College, Pennsylvania 

Any additional type of articles can be 
found in Time and Newsweek-keep 
Sunstone a "religious" magazine. The last 
issue (the "red" one) could be used as a 
model for all others as far as contents 
are concerned. Avoid single theme 
issues (like the "blue" one). If wishes 
are being considered, I wish Sunstone 
were a monthly. Aim at  new Mormons- 
dyed in the wool, Utah Mormons 
Ire a lost cause-but new Mormons 
:and growth is supposed to be our 
number one achievement) are interested 
.n examining all aspects of their 
new life. 

Springfield, Virginia 

Examine linguistic issues of Book of 
Mormon, Pearl of Great Price. Use non- 
slick paper and on-time publication. 
Increase size of magazine. 

Salt Lnke City 

Write about legislation affecting LDS 
people. I do not enjoy the many history 
articles in Sunstone. 

Manns Choice, Pennsylvania 

Is it possible to discuss ways in which 
the Church does or  does not help 
,ndividual members to live the gospel? 

Pleasant Grove, Utah 

Publish issues on time, mailing first to 
most distant places. 

Ewa Beach, Hawaii 

Individual members' views, thoughts, 
problems, and how they cope with 
them. 

Panama City, Florida 

[ think that Sunstone will only be 
valuable in the long run if it demands, 
and publishes, quality journal articles 
based on solid research, sound analysis, 
and original thought. Book reviews 
have a place in scholarly journals, but 

movie reviews belong in Cue. Young 
LDS scholars need to publish and 
polish their writing skills, and there are 
many areas of general interest besides 
Utah history. I would like to believe 
that by reading Sunstone I will be 
exposed to the work of the "new 
generation" of writers and scholars (all 
over the country) writing with insight 
and expertise on gospel-related topics. 

Cambridge, Massachusetts 

I would like to see more personal 
opinion, thoughts, reactions, goals, and 

testimonies. Articles that stimulate 
discussion. 

Santa Clara, Utah 

I would like to see more philosophy, 
also articles about Jewish and Christian 
religions. 

Valenria, California 

Include personal essays on doctrine. 
Longmont, Colorado 

I would like to learn what BYU is 
learning from its Mexican and Central 
American diggings. I enjoyed the 

A JOURNAL OF MORMON THOUGHT 

Volume XI, No. 4 paid respects to T. Edgar Lyon, 
celebrated the 20th Anniversary of Leonard Arrington's 
Great Basin Kingdom, and interviewed Edward L. 
Kimball, co-author of Spencer W. Kimball. There are 
also articles by Dennis L. Lythgoe on J. Bracken Lee 
and Richard Poulsen on Joseph Smith's persecutors. 

Volume XII, No. 1 features an article on capital 
punishment and blood atonement by Martin Gardner, 
Marvin Hill on the First Vision, Loretta Hefner on 
Amasa Lyman, Richard Sherlock on Heber Snell, 
Melody Moench on 19th Century Mormonism and 
Hans Baer on the Aaronic Order. 

Both issues contain other exciting articles, stories, 
poetry and reviews. 

"Mormonism's Negro Doctrine: An Historical Overview1' 
by Lester Bush, Jr. is available at $3.00. The 64-page 
reprint also contains the statement issued June 9,1978. 

Please begin my Dialogue subscription: 

Name 

Address 

City State-ip-- 

Subscriptions: $20 Subscription: 

Student rate: $1 0 Reprints: 

Bush Reprint: $3 Contribution: 

Total enclosed: 

Dialogue * P.8. Box 1387 Arlington, Virginia * 22210 
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Debate on contemporary events-more 
attempt to interrelate analysis of 
church and gospel in light of various 
academic disciplines. 

New York, New York 

I enjoy masional long interviews. 
generally with a noted person concern- 
ing a current, controversial, or impor- 
tant topic. Most of the recent changes 
have been improvements. Grateful to 
have at least one spectacular art issue. 

Soloang, California 

I like human interest features-would 
enjoy reading features regarding what 
Mormons are doing with their lives, 
goals, doubts, questions. 

Long Beach, California 

More science-religion articles (astro- 
nomy. archeolog~, nutrition, etch 

Los Angeles, California 

~ ~ ~ l ~ d ~  doctrinal compa~sons between 
LDS and other faiths. Articles such as 
"The Mormon Temple Experiencen 
which offend the sensibilities of 

faithful members of the Church give 
your journal a "fringe" image and will 
limit expansion of circulation among 
them. 

Knoxoille, Tennessee 

More personal essays-personal reac- 
tions to Mormons and the world. More 
scholarly work. 

Houston, Texas 
We disagree with the dramatic policy 
change which occurred about one year 
ago. Be loving instead of super-critical. 

Rochester, New York 

You do a good job of keeping readers 
up on current events that impact the 
church and its members. This is the 
only place I find this information. 

Floressant, Missouri 

More on missionary life. 
Montgomery, Alabama 

Humorous articles. 
Ogden, Utah 

More photography, art work. Little less 
highbrow would appeal to more people. 

Ogden, Utah 

More color would be nice (and more 
expensive). 

Bountiful, Utah 

I enjoy reading results of surveys. 
Thoughtful articles on controversial 
issues (sex education-church and 
state). Sociological trends in church 
membership. New views on old issues. 

Chicago, Illinois 

I personally am not very interested in 
an unofficial Ensign. When I want that 
kind of material I can read the Ensign. 
While I wish you well in your 
endeavor, Sunstone will need to become 

Sunstone Christmas package tremen- 
dously-especially the book of car- 
toons, also the pictures in the calendar. 
Your audience will be LDS SO don't 
run down our beliefs but let us laugh. 

Ames, Iowa 

Anything on history of the or 
the pioneers. 

Westeroille, Ohio 

More fiction. 
Newark, Delaware 

More debates, old sermons. 
Woodland, California 

Articles about science and religion. 
Also comparative religion. 

Woodland, California 

I like nostalgia type things. 
Momoria, California 

I would enjoy seeing more LDs drama. 
San Francisco, California 

I would like to see more articles like 
the BYU religion forum articles. 

Glendale, Ariwna 

I would like a careful, candid review 
article or series on the writings of 
Jerald and Sandra Tanner. I would also 
like articles exploring LDS spiritual 
experiences and how they differ from 
non-LDS experiences. 

Newark, California 

Color photos of visual art-seemed 
that issue was filled with sanctimoni- 
ous and "high-falootin" pseudo-intellec- 
tual criticism. A Ph.d. does not a 
thinker make. Articles on dance would 
be nice. 

Coopersoille, Michigan 

More controversy. 
Canton, Michigan 

More scholarly (as opposed to half- 
baked) articles. Pay attention to letters 
from subscribers-publish regularly. 

Baltimore, Maryland 

Contemporary women's issues-not 
women's history. I am tired of dead 
women's accomplishments. 

New York, New York 

Authors have a tendency to pomposity 
and are verbose. 

Rancho Cucamonja, California 

I believe your coverage of articles is 
well balanced. 

Midoale, Utah 
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More history. 
Westminster, California 

History and theology. 
Houston, Texas 

I would like to  see articles about 
current fulfilling of prophecy-how it 
came about. 

Banning, California 

I appreciate the content (ideas) more 
than graphics, etc. 

Los Angels ,  California 

More pages for advertisement. 
Afton, Wyoming 

I know how tough it is to get each 
issue out. I11 be thankful for whatever 
it is and always hope for better. 

Monterey, California 

Publish articles that emphasize diver- 
sity of opinion among LDS on non- 
essential subjects. Find reviewers that 
will sign their names-then have them 
really review Mormon books. We now 
publish more-lower quality-than the 
~ehovah Witnesses! Call garbage what 
it is and embarrass authors if they 
don't repent or quit writing. 

Ithaca, New York 

I would like to see analytical articles on 
gospel doctrine. 

Rockford, Illinois 

More theology and church history. 
You're doing great. 

Fullerton, California 

Sunstone much $$ for too few 
pages. 

San Mateo, California 

More current events in the church and 
analysis. 

Fairfar, Virginia 

How church policy evolves-adapta- 
tions to fit "world church  concept. 
Effect of stereotypes on women in the 
church. Equal rights for sisters. 

El Paso, Texas 

Greater in depth analysis of doctrine, 
views, and social positions. 

Minneapolis, Minnesota 

More of the type of material not 
generally available-more from the 
General Authorities. You've got a great 
publication. I'm finished before I'm 
satisfied. 

Cupertino, California 

How about an "amateur's corner" or 
something like that to give those of us 
who like to write an opportunity to 
begin. 

Chicago, Illinois 

Biography of past and present promi- 
nent church members. Would welcome 
a monthly publication. 

W .  Des Moines, Iowa 



"It is fitting that a book o n  the subject NEW DESERET of women be published at this time. There 
has never been a time in the world when 
the role of woman has been more con- 
fused. There has never been a time in the 
Church when women are able to d o  more 
to  show what their true role in the world 
can and ought t o  be." So  writes President 
Spencer W. Kimball in his introduction to 
this excellent publication, Woman. 

Here are words of counsel and insight 
from fifteen General Authorities of The  
Church of Jesus Christ of Latter-day 
Saints, covering a variety of  subjects of 
particular interest and concern to the Lat- 
ter-day Saint woman in this ever-changing 
and often confusing era. Woman's various 
roles as friend, companion, teacher, neigh- 
bor, and mother are discussed, demonstrat- 
ing the scope of her influence in society 
and in the home. The  book shows the 
heights t o  which today's woman can aspire, 
with the help of her Heavenly Father. 

Among the words of wisdom found in 
this work are the following: 

"Mothers have a sacred role. They are 
partners with God,  as well as with their 
own husbands, first in giving birth to the 
Lord':; spirit children, and then in rearing 
those children so they will serve the Lord 
and keep his commandments." (President 
Spencer W. Kimball.) 

"For a single woman making a life of 
learning and giving and loving, faith is not 
a definition but a condition of confidence 
in God,  held in the mind and heart." 
(Elder Marion D. Hanks.) 

"A man can have n o  greater incentive, 
n o  greater hope, no  greater strength than 
to  know his mother, his sweetheart, or  his 
wife has confidence in him and loves him." 
(President N. Eldon Tanner.) 

Whether  you are a woman, or  are in 
love with one, you'll enjoy this book! 

DESERET BOOK 
44 EAST SOUTH TEMPLE Deseret Book Deseret Book Dereret Book 
P.O. BOX 659 

Deseret Book Deserel Book Deserel Book Deseret Book 
Norlhrldge Fashion Center Town 8 Counlry Cottonwood Mall Fashlon Place Mall Unnverstly Mall Valley Fair Mall 

SALT LAKE CITY. UT 9301 Tampa Ave Cache Valley Mall 
84110 

777 South =4  4835 Highland Drtve 6200 Soulh Slale S p c e  =E-87 3601 South 2700 We91 1300 Nonh Matn 
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more scholarly, more analytical, and 
more willing to explore the crucial 
aspects of Mormonism. 

Salt Lake City 

Articles on the mysteries. Use mailing 
envelopes to protect magazine. 

Brooklyn, New York 

Articles on contemporary Mormon 
Experience. 

Pinole, California 

Sunstone is my main contact with Mormon 
intellectuals-anything relating their 
peculiar mentality is of interest to me 
(whether I like it or not!). I would like to 
see more cartoons. 

Porteroille, California 

I would like to see Neal Maxwell-type 
inspirational essays-recognize theolo- 
gical authorities who can write well- 
G. Homer Durham, etc. 

Arden, North Carolina 

I am always interested in international 
Mormonism-I am not American and I 
am always aware that there are too 
many people who believe that they are 
"more righteous" because of Utah 
connections-those who still believe 
that even converted American is "more 
Mormon" than converted non-Ameri- 
can-could you help in this, I don't 
know but I'm always hopeful. 

Haward, Massachusetts 

Excerpts of hitherto unpublished and 
significant Mormon diaries from both 
nineteenth and twentieth centuries. 
More articles dealing with LDS world 
impact. The graphics, thank heaven, 
have improved markedly from a year 
or so ago and the size is generally 
pleasing. 

Prooo, Utah 

Could you stick to the old policy of 
publishing young people's work-under 
45-50 years old. 

Prooo, Utah 

Political issues! Contents fine, graphics 
great-but more. 

Cedar City, Utah 

News items, legal decisions, etc., 
affecting the Church. 
Travel opportunities-evaluation of 
travel tours. I prefer the size of Reader's 
Digest . 

Rochester, Maine 

I do not know the problems of cost, 
but I'd like to see the size more like 
Dialogue or B Y U  Studies. 

Gardena, California 

It is a good size-attractive. 

i Amherst, Massachusetts 

More on doctrine, updating Church 
teaching in light of science. 

Chatham, New York 

I would like to see in depth theological 
discussion-also an open, honest dis- 
cussion of church policies would 
stimulate wider circulation though not 
necessarily among active members. 

Morristoron, New Jersey 

Women and theology. 
New York, New York 

I have enjoyed the art work, historical 
articles. I would like to see articles on 
LDS in the professions. It would also 
be informative to have spotlight 
biographies on LDS around the world. 
It would accent the fact that the 
church has spilled over from the 
Wasatch Front. 

South Nonoalk, Connecticut 

More commentary on current church 
affairs, personality pieces, interviews 
with church figures. Don't include 
movie reviews, articles, etc. not directly 
relevant to Mormonism. Don't know 
what your problems are but it's 
important you publish regularly. . 

Salt Lake City 

More historical articles with answers and 
opinions. More doctrine with applica- 
tion-integration to contemporary liv- 
ing. 

Anaheim, California 

I would like to see a broad spectrum in 
each issue; devotion to a particular 
theme in one issue makes that issue 
meaningless if it's theme is one in which 
(the) reader may not be interested. That 
has happened to the Ensign to a large 
extent, while Sunstone remains free from 
it. Keep up the good work! 

Cedar Valley, Utah 

Biographic material on Church leaders 
(present and past). 

Phoenix, Arizona 

Increase the staff. 
Salt Lake City, Utah 

All this is very laudable, but a very large 
percentage of Sunstone subscribers here 
in the East, by a wide sampling taken, 
are quite aware that this is not the 
original Sunstone, and that it is now under 
the direct influence of the Church. This 
is so obvious that even a child can see it. 
The magazine became a stereotype and 
lost its glamour and beauty. It is a 
shame. Most if not all the members are 
truly tired of the same, the same, the 
same. . . no change, no challenge, no 
growth. It is a shame. 

Florida 

An analysis of the fulltime tithe-payer 
who makes a large financial commit- 
ment which mushrooms and gobbles 
up tithing monies. Which way back? 
How to cope with guilt and no ticket 
to the temple but still totally active and 

supportive of the ward. How to pay 
back tithes? Is this common? I 
appreciate the absence of the pat, 
perfect Mormon that is so prevalent in 
most Church periodicals. 

New Hampshire 

The problem is not that Sunstone lacks 
quality or appeal, but that we are 
deluged with published materials all 
begging to be read and little time 
available. So most of us have to make 
the decision as to what is the most 
important and eliminate the others. 

Salt Lake City, Utah 

Questionnaire Response 

The following statistical information 
about Sunstone readers is based on the 
questionnaire mailed to subscribers in 
April 1979. Over 600 questionnaires 
were returned (35 percent of those sent) 
and then analyzed by computer. 

Age (subscribers): 

under 18 
18-24 
25-34 

35-49 

50 & over 

Marital Status: 
Married 81.4% 
Single 16.2% 
Widowed or Divorced 2.4% 

Occupation: 

Education 36.9% 

Professional & managerial 51.3% 
Other 11.8% 

Income: 

less than $10,000 
$10,001-$16,000 

$16,001-$25,000 
$25,001-$40,000 
$40,001 and over 

Education: 

Some college 96.9% 

College graduate 87.4% 
Post-graduate work 72.4% 

Advanced degrees 55.0% 

Home Ownership: 
Own home 
Do not own home 
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The Book of Mankind 
Finding Aids to the Microfilmed Manuscript 
Collection of the Genealogical Society of Utah 
Roger M. Haigh, series editor 

In a history-making publishing venture, the vast genealogical archives 
of the Mormon church are  being made accessible to scholars, librarians, 
students, and other researchers throughout the world. TheFindingAids to 
the Microjlmed Manuscript Collection of the Genealogical Society of Utah will 
give access to the largest, most complete collection of filmed manuscripts 
in the world, which leading scholars have described as "an unparalleled 
resource for systematic historical investigations in such areas as 
demography, family structure and planning, marriage practices, land use 
and wealth structure and accumulation." 

T h e  primary aim of the Finding Aids is to acquaint scholars and 
researchers with the nature and location of the more than one million 
100-foot rolls of microfilm in the Society's collection. Preliminary Sunteys 
list holdings of parish and civil registers; Descriptive Inventories classify and 
record manuscripts; and Bibliographic Guides describe complete contents 
of each roll of film for state and national collections. Considering that the 
Society's declared intention is togather records on everyone who has ever lived, 
this series is vital to anyone conducting research in United States, 
European, Latin American, and Far Eastern history and sociology. 

Current Publications, all paper: 
Preliminary Survey of the Mexican Collection, 2 16 pp., $12.00 

Preliminary Survey of the German Collection, 625 pp., $15.00 

Descriptive Inventory of the English Collection, about 250 pp., $12.00 

In Preparation: 
Bibliographic Guide to a collection filmed in the Casa de  Morelos, 

formerly the library of the Archdiocese of Michoaca'n, Mexico; Descriptive 
Inventory of filmed manuscript holdings for the state of New York; 
Preliminary Survey of the holdings for France. 

Additional Scheduled Publications Through 1981: 
Preliminary Survey of Denmark; Descriptive Inventories of New England, 

Taiwan, and Guatemala; and Bibliographic Guides for Scotland and 
Hungary. The University of Utah Press 

Salt Lake City 84112 



Conference Emphasis 
The setting was familiar; the speakers 
were predictable. But the tone of the 
recent annual general conference of 
the Church took on a new note of 
expectation and urgency. 

President Spencer W. Kimball set the 
stage with a frank talk to Regional 
Representatives about the Church's 
potential missionary work in China. 
"The door to China is starting to open. 
Rather than waiting to be asked, we 
should take affirmative action to obtain 
approval to enter." He told Regional 
Representatives to encourage members 
to pray: "Let us ask our Heavenly 
Father to grant our petition and permit 
this great neighbor, China, to join the 
great family of nations now bowing to 
the Lord Jesus Christ." 

He also gave the first official words on 
missionary work in the African nations 
of Ghana and Nigeria. The two 
missionary couples in those countries 
have sent privately quoted letters, 
glowing with success, to friends-and 
to President Kimball. Using informa- 
tion from a letter by Elders Rendell N. 
Mabey and Edwin Q. Cannon, the 
President announced that there had 
been 483 convert baptisms in Nigeria 
and 430 in Ghana. 

Church leaders were challenged not 
only to take the gospel to the world, but 
to take it to ethnic groups inside the 
United States. And President Kimball 
said that some statistics regarding 
missionary work were "dismally low." 
He referred to the overall .67 percent 
of Church members on missions. "If 
we had just one additional missionary 
couple from each ward and branch of 
the Church, we would have approxi- 
mately 16,500 new missionaries," he 
said. 

Also, "If every stake and district in the 
Church had two percent of its adult 
males who have not yet served 
missions, we would have over 7,800 
new missionaries beyond the current 
level. 

"Just something to think about as you 
travel back to your homes." 

The Regional Representatives and 
thousands of others who attended 
conference sessions or watched them 

on television had lots to think about by 
the time conference was over. 

Two talks that have received wide 
discussion-and were misquoted widely 
before their official publication in the 
May 1979 Ensign magazine-were Wel- 
fare Session addresses by President 
Marion G. Romney, second counselor 
in the First Presidency, and Elder 
Bruce R. McConkie of the Quorum of 
the Twelve. 

"I stand before the Church this day 
and raise the warning voice," said Elder 
McConkie in the early morning Satur- 
day session. "For the moment we live 
in a day of peace and prosperity, but it 
shall not ever be thus. Great trials lie 
ahead. All of the sorrows and perils of 
the past are but a foretaste of what is 
yet to be. And we must prepare 
ourselves temporally and spiritually." 

While the world will continue in 
wickedness until its destruction, mem- 
bers of the Church "shall invite all men 
to flee from Babylon, join with us, and 
live as becometh Saints," he said. 

"As the Saints of the Most High we 
shall strive to 'stand independent above 
all other creatures beneath the celestial 
world' (D&C 78:14). Our only hope is ' 
to free ourselves from the bondage of 
sin, to rid ourselves from the chains of 
darkness, to  rise above the world, to 
live godly and upright lives." 

He spoke of desolation and pestilence, 
of calamity and trouble. "It may be, for 
instance, that nothing except the 
power of faith and the authority of the 
priesthood can save individuals and 
congregations from the atomic holo- 
causts that surely shall be." 

President Romney, following Elder 
McConkie, supported the theme. 

"Now, I would like to repeat what you 
have heard a thousand times, more or 
less, about taking care of yourselves. 
You ought to now, more than at any 
previous time, make sure that you are 
prepared to go through a period of 
stress on the resources you have 
provided for yourselves. The necessity 
to do this may come any day. I hope it 
will not come too soon." And, on a 
lighter note, "In fact, I hope it doesn't 
come in my lifetime. But it will come 
sooner or later. 

"Never forget this matter of providing 
for yourselves, even though you don't 
hear as much about it now as you did a 
few years ago." (And it was just a few 
years ago that Elder Vaughn Feather- 
stone challenged members to get their 
year's supply by the next April 
conference-just to get it done. On  
that note, some Mormons bought 
hiking shoes for what they thought 
would be the inevitable hike to 
Missouri. Others simply predicted "the 
end.") 

President Romney continued: "Remem- 
ber that it is still a fundamental 
principle, one that has been taught the 
Saints ever since they came to these 
valleys of the mountains. We have 
always been urged to provide ourselves 
in the day of harvest, enough to last 
until the next harvest. Be sure that 
you do so now. Be prepared to take 
care of yourselves through a period of 
need." 

Though the message was sober, 
President Romney expressed hope. 

"Let us do what He has told us to do 
and then put our trust in Him. He can 
take care of us, and in the day of need 
He will do so." 

An hour later, in the first general 
session, President Kimball maintained 
the spirit of the earlier meeting. 

"We find that we Latter-day Saints are 
also vulnerable to the destructive 
forces of evil that are all about us in 
this sin-sick world. Of the greatest 
concern in this day are those evils 
which tear at the fabric of the home 
and family. 

"We need continually to fortify our 
homes and families and defend them 
against the onslaught of evils such as 
divorce, broken families, brutality, and 
abuse, especially of wives and children. 
We need to constantly guard against 
immorality, pornography, and sexual 
permissiveness that would destroy the 
purity of the family members, young 
and old." 

He said there is a "great need in the 
world today for prayer" to help the 
saints through adversity or affliction. 

8 Sunstone 
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"I have previously said that they who 
reach down into the depths of life 
where, in the stillness, the voice of 
God has been heard, have the 
stabilizing power which carries them 
poised and serene through the hurri- 
cane of difficulties." 

The need now is greater than ever 
before, he said, for "understanding and 
blending the wholesome and divine 
teachings of the Master into our lives 
and into all our dealings with our 
fellowmen. I say to everyone within 
the sound of my voice, 'Do not fail the 
Lord.' " 

"We must accept the truth that the 
gospel principles are not on trial but 
that we are. . . . We must prepare 
ourselves, both individually and as a 
church, to defend the gospel truths 
against a world steeped in atheism and 
godlessness. We must oppose the so- 
called intellectuals who reason that 
they have all the answers, and we 
must contend mightily with those 
whose lust for power and worldly gain 
destroy their sense of right and wrong. 
. . .  
"We cannot condone a separation of 
our religious belief from our daily 
living." 

As Church leaders spoke, an airplane 
sporting a pro-Equal Rights Amend- 
ment banner flew over Salt Lake, 
sponsored by Mormons opposing the 
Church's anti-ERA stance. Inside the 
Tabernacle, conference went on, pur- 
posely oblivious to the distractions of 
protest common to general conference. 
The messages of Church leaders 
reached the ears of those who came- 
and those who tuned in-to hear their 
prophet. 

Polygamy in Good Housekeeping 
Rulon Allred may have been dead for two 
years, but his story lives on-right there 
in the pages of the April 1979 Good House- 
keeping. 

Allred, murdered May 10, 1977, had 
seven polygamous wives and forty- 
eight children. One child, Dorothy 
Solomon, wrote the Good Housekeeping 
article on "What it was like growing up 
in a polygamous family." The article, 
"A Very Different Kind of Family," 
gives details of po~ygamous lifestyle in 
Salt Lake City, right down to going 
s~oe-s~opping with ten other children, 
and clandestine bickering over which 
wife would keep Allred's shirts. 

"My memories were sometimes bitter, 
but more often hearty and sustaining 
as sunshine," she writes. Her happy 
memories relate to the love shown her 
by her father and other "mothers." Her 

memories, however, are sometimes 
unhappy. "I was always coming up 
short in the harmony department. I 
saw my father's time consumed by the 
others and felt it belonged to me." 

Although sufficiently disillusioned with 
polygamy to choose a monogamous 
marriage, she found that "no matter 
how you live, youll meet hardship." 
Her father didn't approve of her 
marriage choice at first ("feeling I had 
sacrificed my heavenly blessings'?, but 
he later accepted her freedom and their 
relationship was close in the final years 
of his life. 

She describes the scene the night of his 
death: "We held each other and wept 
and spoke each other's names and 
laughed and wept some more. 

"we remembered and shook our heads 
and stared at one another for long 
moments, tacit with memory and 
feeling. we realized something which 

and filled our hearts. N ~ ,  we 
weren't lost. In (his) place, he had left 
us each other.,, 

Church vs. ACLU 
When the statement of the First 
Presidency went out, the ire of the 
American Civil Liberties Union went 
up. But only briefly, it seems. 
The First Presidency issued a state- 
ment March 9 stressing the protection 
of the constitutionally based religious 
heritage in the United States. Soon 
after the statement's release, the 

was quoted by the 
media as saying the statement had 
been directed at  the The brief 
statement was carried by wire services. 

In the meantime, the First Presidency 
statement was put in the Congres- 
sional Record. 

"As the ruling principle of conduct in 
the lives of many millions of our 
citizens," the statement said, "religion 
should have an honorable place in the 
public life of our nation, and the name 
of Almighty God should have sacred 
use in public expressions. We urge our 
members and people of good will 
eve'P"here '0 unite '0 Protect and 
honor the spiritual and religious 
heritage of our nation and to resist the 

that transform the public 
position of the United States from the 
constitutional position of neutrality to 
a postion of hostility toward religion." 

The statement referred to specific uses 
prayert the name God# and 

phrases (such as "In God We 
and references to a 

theme in music Or public programs. 

"We. . . deplore the growing efforts to 

establish irreligion, such as atheism or 
secularism, as the official position of 
the United States of America, thus 
obscuring and eroding the rich and 
diverse religious heritage of our nation. 
We refer here attacks On time- 
honored religious symbols in public 
life." 

Devereaux House 
After a struggle of several years by 
preservationists, on 10 April 1979 Salt 
Lake City's Devereaux House 
became property of the state of Utah. 
(See Allen Roberts, "House on the 
Block," Sunstone 3:23, November-Decem- 
her 1977.) The mansion on west south 
Temple was erected in 1855 by William 
C. Staines and was the scene in 1858 of 
negotiations between U. S. officials and 
the Mormons, bringing to a conclusion 
the so-called Utah War. Later acquired 
and enlarged by William Jennings, 
Utah's first millionaire, the mansion 
became the social center of the territory, 

many prominent people On 

their visits to Utah. 

By the turn of the century the area 
around the mansion ceased to be 
fashionable and the Devereaux House 
and its extensive grounds passed into 
commercial use. At the time of its 
purchase by the state the mansion was 
extremely delapidated and heavy mining 
equipment was stored on its grounds. 

The 1978 legislature appropriated 
$750,000 to purchase the property but 
when the 1979 legislature met, the 
owner J. J. Caan had not yet agreed to 
sell, spurring an unsuccessful attempt to 
withdraw the appropriation. The owner 
finally agreed to sell when the Utah 
Bicentennial Commission threatened to 
condemn the property. 

Utah governor Scott M. Matheson has 
appointed a committee to make plans 
for the restoration. A restoration 
architect has been appointed and plans 
are progressing with Terracor, Inc., a 
development firm, to make the restored 
mansion the centerpiece for a revitalized 
western edge of the downtown business 
district. 

Subscriptions 

S u b ~ ~ t i o n s  are $12 for one Year. $21 
for two Years# and $30forthreeYearS. 
Overseas subscriptions are $15 per year. 
Sunstone is mailed third class bulk and is 
not forwarded. Subscribers are respon- 

to notify the magazine at least 
month in advance of address changes. Sun- 
stone is not responsible for undelivered 
issues. 
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capitalism destroys the human com- 
munity. . . .Even within the ruling 
classes, the principle of competition 
divides human beings from one another. 
Wealth isolates groups and finally 
the individual, who finds himself or 
herself in an essentially hostile 
world." 

At the root of the anxiety and 
aggression COmmon to all forms of 
oppression, Moltmann finds "distorted 
love of God." F I~man  beings were 
created yearning for God. If that 
yearning is directed toward nondivine 
objectives, human capacities are unful- 
filled, resulting in disappointment, 
anxiety, rage, self-assertion and aggres- 
sion. Through Christian liberation, 
power however, ends "the to despairing the extent struggle that human for 

beings recognize the infinite suffering 
of God which shows itself in their 
victims. . . .They are grasped by the 
divine passion which bears this suffer- 
ing. . . .Oppressors will begin their 
long march' into true freedom when 
they comprehend that their perversion 
of freedom as mastery has led them to 
prison, to unhappiness. 

"True freedom is unhindered solidarity 
and open communion with other 
human naure, with beings, ~4.0 with oneself, with 

Abortion poll 
A recent ABC News-Harris Survey 
indicated 60 percent of Americans 
support a woman's right to have a 
legal abortion performed during the 
first trimester of pregnancy. Blacks and 
Catholics opposed the decision of the 
U.S. Supreme Court affirming the 
right by 50 to 48 percent. 

Archbishop for Peace Prize 
One hundred eighteen members of the 
British Parliament and twenty-three 
U.S. Representatives have recom- 
mended Archbishop Oscar Romero of 
San Salvador for the Nobel Peace 
Prize. As an outspoken critic of the 
violence of the El Salvador government 
and the assassinations and kidnappings 
of extreme leftists, Romero has become 
"an international symbol of the defense 
of human rights and the commitment 
of the church to the poor and the 
oppressed." (See Sunstone, Vol. 3, No. 5 )  
Last year's prize went to Egypt's 
Anwar Sadat and Israel's Menachem 
Begin. 

John Paul I1 in Mexico 
Pope John Paul I1 selected the theme, 
"The Present and Future of Evangeliza- 
tion in Latin America," for the third Latin 
American Conference of Bishops in 
Puebla, Mexico, in February. His advice 
seemed aimed at reconciling the faction 

ne Fold 
Sunstone Introduces 
Christianity and Crisis 
From time to time, "One Fold" reviews non- 
Mormon publications. Here Sunstone intro- 
duces our readers to Christianity and 
Crisis: A Christian Journal of Opinion, 
published biweekly, except monthly in July, 
August and January. Subscription price: $12 .  
53 7 West 1 2 l s f  Street, New York, New York 
10027 .  

Counting the cover it is only sixteen 
pages. Visually, it is enormously 
underwhelming. Still, it may well be 
the most provocative religious period- 
ical around. With an all-star cast of 
editors (including, to name a few, John 
C. Bennett, Robert McAfee Brown, 
Harvey G. Cox, and until her death, 
Margaret Mead), Christianity and Crisis 
attacks contemporary religious issues 
in the best progressive Christian 
tradition. And its list of authors reads 
like a Who's Who of twentieth century 
theologians. 

For instance, one recent issue consisted 
of three articles: "The Liberation of 
Oppressors," by Jurgen Moltmann 
(professor of theology at the Univer- 
sity of Tubingen and author of several 
important books, lllost notably Theology 
of with M. Doug1as Meeks; "The 
Role of Preaching in a Corrupt 
Republic," by Robert N. Bellah (chair- 
person of Berkeley's Department of 
Sociology, well known for his work in 
"American civil religion") and "Civil 
Religion (Over)simplified," by Robert 
T. ~~~d~ (professor of history 
at Union Theological Seminary and 
author of several works now standard 
texts for students of American reli- 
gious history). 
Limited by space we have summarized 
only Moltmann's article, as indicative 
of the C & C approach. 

According to liberation theology, the 
modern industrialized nations perpet- 
uate a world economic and political 
order that ensures-unwittingly at 
times, inexcusably well-knowing at 
others-poverty, disease, and social 
injustice-in a word, oppression-in 
the Third World. 

"Oppression always has two sides," 
says Moltmann. "On the one side 
stands the exploiter, on the other the 
victim. The oppressor becomes in- 

human, the oppressed is dehumanized. 
oppression destroys humanity on both 
sides, but in different ways: on the one 
side through evil, on the other side 
through suffering." 

Moltmann's intent is to raise con- 
sciousness of "the "~~ressors ,"  for "the 
liberation of the oppressed from 
suffering under oppress~on occurs 
simultaneously with the liberation of 
OPPressors fronI the sin of oppression." 

He identifies three basic areas of 
oppression today: racism, sexism and 
capitalism. 
1) "Racism identifies the characteristics 
of own race with human being 
itself: e.g., to be human means to be 
white. . . .In racism one's own identity 
always derives from discrimination 

other races. For the racist 
identity is a negative, cramped and 
aggressive identity. . . .Those who 
identify being human with being white 
destroy thernseloes." 

2 )  Sexism. ,,The of 
masculine sexuality are turned into a 
form of self-justification: Complete 
human being means masculine being. 

identity is always defined by 
discrimination against the other sex. 
Sexist identity is a negative, aggressive 
identity. . . .Masculine sexism involves 
self-justification for the sake of self- 
assertion and self-assertion for the 
sake of 

3) Capitalism. Moltmann draws on 
Max Weber's classic study of capitalism 
and the Protestant ethic, concluding: 
"The self-alienation of the middle class 
resides in the religious deification of 
vocation, work and success, and in self- 
sacrifice to them. . . .The activist who 
is obsessed by success denies and 
misses his or her own life. . . .Whoever 
falls under the compulsion of capital- 
ism. . .will be compelled always to 
justify oneself by means of work, 
success, profit and progress: Human 
beings are what they accomplish. . . . 
Thus we say to ourselves and others: 
You are nothing! You must work to 
become something! 

"Accumulated wealth represents a 
potential but useable life. . . .insofar 
as the possessing classes are able to 
enrich and maintain themselves only at 
the cost of the laboring classes, 
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of church leaders who had split over the 
activities of "liberation theology" propo- 
nents following the 1968 Medellin con- 
ference. 

The 180 voting bishops attending 
heard the pope charge them to focus 
on the divine Christ, not in a Christ as 
political prophet. He insisted that the 
church remain separate from any 
political ideology. Nevertheless, the 
overriding emphasis of the conference 
was the economic and social condition 
of the poor in Latin America. 

Announcing: 1980 Sunsfone 
Fiction Contest 

Sunstone welcomes fiction that relates to 
the Mormon experience. To provide 
additional incentive for such writing, 
Sunsfone is sponsoring a fiction writing 
contest. In behalf of D. K. Brown, 
contest winners will receive cash prizes 
totaling $850.00. The first place story 
will be published in Sunstone. 

. ~ -. 

. -- 

Rules: 
The Sunstone liction 'Ontest is Open 

to all writers. The contest closes 1 
October 1979. 

2. Papers must be typewritten, double 
spaced, on one side of 8% x 11-inch 
paper (not the onion skin variety). 
Since manuscripts will not be returned, 
contestants should keep a copy and 
send in the original. The story should 
not exceed 5000 words. 

3. Each entry must be accompanied by 
a signed statement from the author 
attesting that it is the contestant's 
original work, that it is not being 
considered elsewhere for publication, 
and that it will not be submitted 
elsewhere until the contest results 
have been announced. 

4. Announcement of winning entries 
will be made in the JanuaryIFebruary 
1980 issue of Sunstone. Sunstone reserves 
the right to publish at some time all 
articles submitted but is not obligated 
to do so; it reserves the right to make 
editorial changes as needed in pub- 
lished entries. 

5. Prizes will be awarded as follows: 
first prize, $500.00; second prize, 
$250.00; third prize, $100.00. The 
judges may also award honorable 
mentions. 

- - 
ormon 

OMciations 
M~~~~~ Festival of 
The Eleventh Annual Mormon Festival 
of Arts at Brigham Young University 
opened March 16 and officially ended 
April 6. Beginning with the traditional 
Mormon Arts Ball, the festival this 
year featured over 40 events, including 
an opera, 13 concerts, four recitals, five 
plays, six lectures, three symposiums, 
four exhibits, two film festivals and 
two dance presentations. 

Festival exhibits included Dr. Tracy 
Hall's diamond press, a Mormon 
literature collection, and many works 
of art  which comprised the Show of 
Visual Arts and Crafts. Lectures on 
managing the arts and creating favor- 
able home environments, a multi-media 
festival, children's dance concert, and 
the play, "Lamp at Midnight," were 
just a few of the highlights in this 
year's festival. 

Encompassing all four departments in 
the College of Fine Arts and Commu- 
nications as well as other colleges and 
groups on campus, the festival provides 
a showcase for the many facets of 
Mormon arts. The idea for the 
Mormon Festival of Arts originated in 
1967 among a group of BYU students 
and members of 
art expressing Mormon culture should 
be encouraged. The first festival was 
presented in 1969 and featured an art 
exhibit of paintings and sculptures by 
Mormon artists and the American 
Premiere of composer Ralph Williams' 
"Pilgrim's Progress." In 1970 and 1971, 
the many 
events involving visiting artists, origi- 
nal compositions, literary works, and 
ballet. 

The Association for Mormon Letters 
A spring Symposium of the Associa- 
tion for Mormon Letters was held 
Saturday, April 28, at Newcomb Hall of 
the University of Virginia, Charlottes- 
ville, Virginia. The evening session 
featured reading of recent poetry and 
prose as well as an informal dinner. 
The program of the afternoon session 
was as follows: 

Opening Remarks: Richard J. Cum- 
mings (University of Utah), Presi- 
dent, Association for Mormon 
Letters 

Richard Rust (University of North 
Carolina, Chapel Hill): " 'All Things 
Which Have Been Given of God. . . 
Are the Typifying of Him' Typology 
in the Book of Mormon" 

Neal E. Lambert (Brigham Young 
University): "A Sense of Place in 
Mormon Literature" 

Chris Arrington (New York City): 
"The Women's Movement and the 
Literature of Religion" 

Steven P. Sondrup (Brigham Young 
University): "The Psalm of Nephi: A 
Lyric Reading" 

Tony Kimball (Bentley College, 
Boston): "The Process of Living: 
C.S. Lewis as a 'Guide of the 
Perplexed.' " 

M~~~~~ ~ i ~ t ~ ~ ~  ~ ~ ~ ~ ~ i ~ ~ i ~ ~  
~~~~i~~ 

A conference on u ~ ~ ~ l ~  M~~~~~~~~ 
and Amencan culture. jointly span- 
sored by the Mormon History Associa- 
tion and the New York State Historical 
~~~~~~~~i~~ will be held M~~ 1-4, 1980 
in Canadaigua, New York. This con- 
ference will coincide with the Fifteenth 
~~~~~l Meeting of the Mormon 
H~~~~~~ A~~~~~~~~~~ and will mark the 
150th anniversary of the organization 
of the in N~~ york state. 
Papers are presently being solicited on 
topics related to the emergence of 
M~~~~~~~~ and to the society in 
which it took root. Proposals should be 
sent to  one of the following by July 1, 
1979. 

Richard L. Bushman 
Department of History 
University of Delaware 
Newark, Ddaware 19711 

Dean May 
Department of History 
University of Utah 
Salt Lake City, Utah 84113 

Wendall Tripp 
New York State Historical 
Association 
Cooperstown, New York 13326 



It is with excitement and admittedly 
some trepidation that we inaugurate a 
new feature to Sunstone-our "Sunday 
School Supplement," a project which 
increasingly reveals itself as both 
ambitious and somewhat audacious. 
The idea a t  first seemed obvious. How 
many times on a Saturday afternoon 
did the work of Sunstone have to be 
dropped so a number on the staff could 
rush home to cram for Sunday 
morning's rapidly approaching hour of 
reckoning? How to bring new informa- 
tion or a different slant to topics 
repeated how many times before? A 
familiar problem? One such afternoon 
it dawned on us that there must be 

I many of our subscribers and friends 
sharing the same frantic rush and 
frustration. And so Sunstone to the 
rescue. We could include bibliography, 
reprints, questions. . . . 
We discover that it may not be that 
easy. In spite of the flurry of research 
and publishing the past ten years, the 
writing of Mormon history is still in its 
infancy and there are many gaps. In 
spite of fine attempts at indexes and 
bibliographies, it is still difficult to 
bring a sprawling and uneven body of 
literature together. So increasingly we 
see Sunstone offering not a definitive 
"supplement" but rather providing a 
forum, a clearinghouse for a group of 
people who would like to share ideas 
and help make teaching and learning in 
the church more stimulating and 
rewarding for us all. If all we offer in 
the end is a teaser to open-ended 
possibilities and a place for even a few 
to share ideas and experiences, that 
won't be such a bad accomplishment. 

After the resolve, one of the first 
problems is deciding where to begin. 
Gospel Doctrine classes all over the 
church have been studying the Doc- 
trine and Covenants for at least eight 
months now, which realistically means 
some of us are probably still dawdling 
in Palmyra and others have no doubt 
resolutely forged ahead to Nauvoo. So 
for this month we have opted to begin 
modestly, with an overview of available 
literature and some background mater- 
ial to help orient us to the setting and 
time in Missouri and Kirtland. 

General Bibliography 
We would recommend four books as 

indispensable helps for anyone inter- 
ested in a broad background in 
Mormon church history. 

James Allen and Glen Leonard, The 
Story of the Lltter-day Saints. SLC: Deseret 
Book, 1976, 722 pages. 
A survey that carries Mormon history 
from 1830 through the 1970s with an 
emphasis on institutional development. 
Written by two members of the LDS 
historical department and intended 
primarily for church members, the 
narrative attempts to balance recent 
scholarship with the traditional "faith- 
ful history." One of the most helpful 
aspects for a potential tepcher (or 
student) is the exhaustive and excellent 
bibliography (62 pages) of books and 
articles on Mormon history. Chapters 

. 2 and 3 deal with early events in Ohio 
and Missouri. 

Leonard Arrington and Davis Bitton, 
The Mormon Experience. New York: 
Knopf, 1979, 404 pages. 
Intended as a one volume introduction 
of the Mormons for a reader approach- 
ing the subject for the first time, this 
book, written by the church historian 
and assistant church historian, provides 
helpful insights for those with more 
extensive background in Mormon his- 
tory as well. The book provides a 
helpful context for the restoration and 
attempts to highlight problems and 
compdrisons which can spark produc- 
tive discussions among church mem- 
bers. Chapter 2 which discusses the 
appeals of Mormonism to nineteenth 
century contemporaries and Chapter 3 
which elucidates some of the causes for 
Mormonlnon-Mormon conflict in Mis- 
souri, then Ohio, and finally Illinois 
could be particularly helpful in under- 
standing the background for many of 
the sections of the Doctrine and 
Covenants. 

Donna Hill, ]oseph Smith: The First 
Mormon. New York: Doubleday & Co., 
1977, 527 pages. 
This narrative of the life of Joseph 
Smith, also written by a Mormon, 
necessarily chronicles in some detail 
the development of the church 
through the prophet's life time. Like 
the previous books, The First Mormon 
also provides a current bibliography 
which is very helpful. 

William Mulder and A. Russell Mor- 
tensen, Among the Mormons Lincoln, 
Nebraska: University of Nebraska 
Press, 1958, 482 pages. 
Unlike the previous books, Among the 
Mormons is not a narrative but rather a 
source book of "Historic Accounts by 
Contemporary Observers" which can 
provide useful primary material, in- 
cluding some material which dates 
from the early Ohio and Missouri 
period. 
Since this "Supplement" is primarily 
introductory, we will not attempt to 
break the material down by sections of 
the Doctrine and Covenants. We include 
a bibliography of the Missouri period as 
well as a bibliography listed under 
general topics. Some of the material 
listed under general topics may deal with 
Kirtland. Other materials relating to the 
Kirtland history of the church will be in 
the "Sunday School Supplement" for 
Volume 4, Number 3. 

Early Missouri Period (1830-1833) 
Warren Jennings, "The City in the 
Garden: Social Conflict in Jackson 
County, Missouri" in F. Mark McKier- 
nan, Alma R. Blair, and Paul M. 
Edwards, eds., The Restoration Movement: 
Essays in Mormon History (Lawrence, 
Kan., 1973). 

Warren A. Jennings, "Zion if Fled: The 
expulsion of the Saints from Jackson 
County, Missouri," (Ph.D. diss., Univ. 
of Florida, 1962). 

Richard L. Anderson, "Jackson County 
in Early Mormon Description," Missouri 
Historical Review 65 (April 1971): 270-293. 

Richard L. Bushman, "Mormon Perse- 
cutions in Missouri, 1833," BYU Studies 
3 (Autumn 1960): 11-20. 

R. J. Robertson, Jr., "The Mormon 
Experience in Missouri, 1830-1839," 
Missouri Historical Review 68 (April and 
July 1974): 380-98 and 393-415. 

January, 1979 Ensign. 

Max H. Parkin, "A History of the 
Latter-day Saints in Clay County, 
Missouri, 1933-1838" (Ph.D. diss., 
BYU, 1976). 

Leland H. Gentry, "A History of the 
Latter-day Saints in Northern Missouri 
1836 to 1839" (Ph.D. diss. BYU, 1965). 

Dean Hughes, Under the Same Stars (Salt 
Lake City: Deseret Book, 1979). A new 
novel aimed primarily at the adolescent 
reader, Under the Same Stars, brings to life 
the expulsion of the Saints from Jackson 
County for adults as well. Based on 
careful research into the period, the 
feelings of the old Missouri settlers and 
the Mormon newcomers are portrayed 
concretely through the eyes of a young 

12 Sunstone 



in conjunction with many different 
lessons. 

The land which the Saints encountered 
in Missouri (and on the trek in 
between) was not the landscape 
familiar to most early church members 
who were from New England stock 
forced or lured west by a gentler 
climate and the prospect of a better 
chance a t  life. Most were also unfamil- 
iar with Southerners. W. W. Phelps 
wrote the following in a letter dated 
July 23, 1831: 

The state of Missouri is sui generis- 
containing two-thirds rolling ~ r a i r -  
ies, and the rest patches of timber. 
The upland: oak, hickory, walnut, 
etc.-and the bottoms: bas wood, 
cotton wood, locust, coffee, bean, 
etc., etc. The soil, especially in the 
western portion of the state, and 
generally upon the prairies, is a rich 
black mould, bedded on clay, from 3 
to 8 feet deep. The prairies are 
beautiful beyond description, yield- 
ing prairie grass, wild sunflowers, 
small flowers in great variety and 
color, and continually presenting or 
"keeping up appearances" of a 
highly cultivated country without 
inhabitants. Meadow peeps o'er 
meadow, and prairie on prairies rise 
like the rolling waves on the ocean. 
Prairie pluvers (plovers), prairie 
hens, wild turkies, rabbits, gray 
squirrels, prairie dogs, wolves, rat- 
tlesnakes (the big breed), prairie 
rattlesnakes, copperheads, panthers, 
deer, etc., go when they have a 
mind to and come when they please. 

With the exception of some of the 
western counties, the state is under 
a remediless want of water and 
water privileges. Few mills are in 
the state, except for horse ones. At 
the capital of Montgomery county, 
there are four little log huts on the 
summit of a dry prairie; the people 
live on what little rain water-can be 

' 

saved from the eaves. Education 
sings small, and few schools are 
kept, a common occurrence in 
southern and new states. No danger 
need be feared from secret societies, or 
any other. 

It is a great grazing country on 
account of the prairies chance; 
cattle, horses, hogs (which by the 
bye are long nosed and mean), and 
sheep raise themselves almost; corn 
in good seasons, does well; wheat, 
tolerable, but nothing like York 
state. Cotton, sweet potatoes, wild 
honey, wild grapes, wild roses, 
strawberries, dew berries, black 
berries, and rasberries (sic) are 
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boy caught in the middle of the conflict. 

BYU Studies, Autumn 1972, contains a 
number of articles on Missouri including 
the following: "Church Leaders in 
Liberty Jail" Leonard J. Arrington, 
"Adam-ondi-Ahman," Robert J. 
Matthews, "The Election Day Battle at 
Gallatin," Reed C. Durham, Jr., "The 
Haun's Mill Massacre," Alma Blair. 

BYU Studies, Summer 1973, is also 
devoted to the Missouri period, 
including the following articles: 
"Alexander William Doniphan: Man of 
Justice," Gregory Maynard, "The Saints 
and St. Louis, 1831-1857," Stanley B. 
Kimball, "Missouri Persecutions: 
Petitions for Redress," Paul C. Richards, 
"Eliza R. Snow Letter from Missouri", 
"Adam-ondi-Ahman: A Brief Historical 
Survey," Leland H. Gentry. 

BYU Studies, Summer 1974, contains 
articles on the late Missouri period, 
including: "The Political and Social 
Realities of Zion's Camp," Peter 
Crawley and Richard L. Anderson, "The 
Danite Band of 1838," Leland H. Gentry, 
"New Data for Revising the Missouri 
'Documentary History,' " Richard L. 
Anderson. 

Early Communitarianism 
Leonard J. Arrington, Feramorz Y. Fox, 
and Dean L. May, Building the City of God 
(SLC: Deseret Book, 1976). 
Chapter 2 "Communitarianism under 
Joseph Smith: The Law of Consecra- 
tion and Stewardship." 

Leonard J. Arrington, Great Basin 
Kingdom (Lincoln, Neb.: University of 
Nebraska Press, 1958). 
Chapter 1 "Early Economic Experiences 
of the Latter-day Saints." 

Mario S. Depillis, "The Development of 
Mormon Communitarianism, 1826- 
1846" (Ph.D. diss., Yale University, 
1960). 

Priesthood 
D. Michael Quinn, "The Evolution of 
the Presiding Quorums of the LDS 
Church," Journal of Mormon History 1 
(1974): 21-38. 

D. Michael Quinn, "Echoes and Fore- 
shadowings: The Distinctiveness of the 
Mormon Community," Sunstone 3 
Mar.-Apr. 1978): 12-17. 

C. Kent Dunford, "The Historical 
Development of Priesthood Organiza- 
tion and Government in the Church of 
Jesus Christ of Latter-day Saints from 
1830-1844" (M.A. thesis, BYU, 1967). 

Bible Translation 
Robert J. Matthews, "The 'New Transla- 
tion' of the Bible 1830-1833: Doctrinal 
Development During the Kirtland Era," 
BYU Studies 11 (Summer 1971): 400-423. 

Robert J. Matthews, Joseph Smith's 
Translation of the Bible: A History and a 
Commenfa'Y (Prove: BYU Press, 1975). 

Gordon Irving, "The Mormons and the 
Bible in the 1830s," B Y U  Studies 13 
(Summer 1973): 473-88. 

Misc. 
Edward Allen Warner, "Mormon Theo- 
democracy: Theocratic and Democratic 
Elements in Early Latterday Saint 
Ideology, 1827-1846" (Ph.D. diss., Univ. 
of Iowa, 1973). 

Louis G. Reinwand, "An Interpretative 
Study of Mormon during 
the ~ i ~ ~ t ~ ~ ~ t h  century with ~ ~ ~ h ~ ~ i ~  
on Millennia1 Developments in Utah" 
(M.A. thesis, BYU, 1971). Chapter 3 
briefly summarizes 1830-1844. 

Edward T. Jones, "The Theology of 
Thomas Dick and Its Possible Relation- 
ship to that of Joseph Smith" (M.A. 
thesis, BYU, 1969). 

Dean Jesse, "Steadfastness and Patient 
Endurance: The Legacy of Edward 
Partridge," Ensign, June 1979. 

Lawrence G. Coates, "A History of 
Indian Education by the Mormons, 
1830-1900'' (E7d.D. diss., Ball State 

1969)- 

Richard L. Anderson, "Joseph Smith 
and the Millenarian Time Table," B Y U  
Studies 3 (Spring and Summer 1961): 
55-66. 

We realize that an extensive bibliog- 
raphy may not be helpful to everyone. 
Time is always a problem and many 
will not necessarily have access to the 
materials listed. Therefore we would 
like to share excerpts which may 
provide Or perhaps 
interchange. We would also like to 
include thought-provoking discussion 
questions. As readers, please let us 
know just what would be the most 
helpful to you. And please, share with 
us your successes or frustrations. 

Environment 
A discussion about the physical and 
intellectual environment which neces- 
sarily influenced events of church 
history and thus contents of the 
Doctrine and Covenants might be fruitful 



common. The milk on the bottoms 
is sometimes found to be poison, in 
which case those using it and the 
cows die. The consequent diseases 
are the cold plague in the spring, 
and the ague and fever in the fall. 
The cash trade is carried on with 
Santa Fe, a Spanish port on the 
Pacific, in 36 degrees north latitude, 
and about 900 miles distant, across 
the prairie, where there is not a 
tree. The fur trade is to the Rocky 
and Shining Mountains, 800 miles 
distant, where is said to exist a kind 
of frog, with hard sharp scales, 
which he hoists and lowers at 
pleasure, and when swallowed by a 
snake cuts out in great agony. The 
weather is warmer than in York 
state and when it grows cold at 
night with the wind from an 
easterly direction, depend upon a 
deluging rain before morning, and 
then it clears off hot enough to 
roast eggs. The inhabitants are 
emigrants from Tennessee, Ken- 
tucky, Virginia, and the Carolinas, 
etc., with customs, manners, modes 
of living and a climate entirely 
different from the northerners, and 
they hate yankees worse than 
snakes, because they have cheated 
them or speculated on their credu- 
lity, with so many Connecticut 
wooden clocks, and New England 
notions. The people are proverbially 
idle or lazy, and mostly ignorant; 
reckoning nobody equal to them- 
selves in many respects, and as it is 
a slave holding state, Japheth will 
make Canaan serve him, while he 
dwells in the tents of Shem (pp. 
275-276 of Richard Lloyd Anderson, 
"Jackson County in Early Mormon 
Descriptions," see early Ohio bibli- 
ography). 

The spectacle of the flowering prairie 
must have inspired one of Phelp's 
hymns, first published in Jackson 
County, which begins with the phrase 
"earth with her ten thousand flowers." 

Teaching the Children 
The admonition in D & C 68:25 (given 
in November, 1831) that parents in 
Zion are responsible to teach their 
children the gospel or "the sin be upon 
the heads of the parents" seems as 
timely as today. A circular letter by 
Bishop Edward Partridge to the Saints 
in Clay County in 1834 demonstrates 
that parents and children have not 
changed: 

error in the other, with regard to 
his or her government, be carefull 
not to tell your partner of it before 
the children; but rather when you 
are alone by yourselves, point out 
the fault of your partner in the 
spirit of meekness. I consider that 
for either party to interfere with 
the other, and to take the child's 
part, at the time of its being 
corrected, is one of the surest 
means that could be taken, to make 
the child headstrong and ingovern- 
able. 

It is wrong to whip a child, when it 
accidently lets a plate or tumbler fall 
and it breaks it; a word of 
admonition, instructing them to be 
more careful for the future is 
sufficient. But when a child gets 
into a passion, and throws a plate or 
tumbler upon the floor, whether it 
breaks it or not, it is certainly an 
error to let that child go unpun- 
ished. It is also an error, to suffer 
ourselves to be in a passion when 
we punish a child. 

I have known instances, of a child, 
while in a passion, throwing a 
teacup or saucer upon the floor and 
break it; the mother would, in haste 
strike the child, perhaps, two or 
three times; the child would bawl 
out as though it was half killed; the 
mother would bear with its crying 
for a long time; perhaps she would 

threaten to whip it if it did not stop, 
the child would still continue to cry, 
because it was in a passion; the 
mother would at last become tired 
of the noise, and instead of 
punishing the child in a proper 
manner for the fault, she would 
give it a piece of sugar, to stop it 
from crying; this is a very great 
error. 

Parents run into another great 
error, by promising their children 
this, that, or the other thing, and 
then not performing those prom- 
ises. It is a common thing for 
Parents to speak to their children, 
and to tell them to do thus and so; 
the child frequently pays but little 
attention to what is told it by its 
parents; the parent speaks again, 
saying, you must do what you was 
bidden to do, or I will whip you; the 
parent perhaps threatens the child 
in this way, a number of times; the 
child does not heed the command 
but goes and does the very reverse 
from what it was bidden to do; the 
parent neglects to fulfil its promise 
to the child; the child soon learns 
that its parents word is not to be 
depended upon, therefore, he heeds 
it not. No doubt many do not 
consider that such treatment is 
actually lying to their children; but 
in reality it is, and is a practice, that 
ought to be done away with. 

Peculiar People 
by Calvin Grondahl 
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It is not wisdom for either husband 
or wife, to interfere with the other, 
at the time he or she is correcting a 
child, but if either party discover an 
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Achievements Teachers 
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ket. obtaining photos for articles. 
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on Mormon women. 

here preserved for study and reflection. 
Parts of the introduction were deleted because of repetition. 

Three Faces of Depression 
Part I1 (The Woman) 
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JOANNE RICE (President, Utah Mental Health Associa- 
tion)-The program you are about to see deals with a very 
real and important mental health problem: depression, a 
painful and crippling disorder that often goes untreated. As 
many as 25 percent of the population is estimated as 
suffering from depression or  anxiety at  any given time. 

KSL Television, in addressing this difficult and sensitive 
issue, is to be highly commended. They're providing a real 
and needed service to the residents of Utah. 

The participants involved are also to be highly com- 
mended for so honestly coming forth and sharing their 
problems. Because of the stigma still attached to mental 
illness, many people are reluctant to discuss such disorders. 

On behalf of the Mental Health Association, a citizen 
advocacy organization dedicated to the prevention of 
mental illness and the promotion of mental health, I want to 
express appreciation and deep thanks for this public service. 

LOUISE DEGN-Good evening. Tonight we are focusing 
on depression and its effects on one group of people in our 
community-Mormon women. By choosing this topic, 
though, we are not saying Mormon women are the only 
ones who get depressed. We single out Mormon women 
simply because Mormons make up a great majority of 
people in our community and by focusing on their issues, 
this program can help a large number of people. If nothing 
else, we can let these women know they are not alone, as so 
many of them think they are. 

Depression is not just feeling bad for a day. It is a clinical 
illness that can be caused by such diverse things as chemical 
imbalances in the body, having a certain personality type, 
suffering the loss of a loved one or of a job, or  simply being 
unable to cope with the social pressures in one's life. All of 
these factors can play a part,intertwiningwithoneanother, 
to cause depression. 

This program has been in the making for over a year. In 
that time we've interviewed dozens of experts. For this 

program, we chose to interview on film eleven of those 
people. 

DR. LIBBY HIRSH, a psychiatrist a t  the Copper Mountain 
Mental Health Center in Salt Lake County. An active 
Mormon woman and convert to the LDS Church. 

DR. CARLFRED BRODERICK, a Mormon stake president 
in southern California. A marriage counselor. Director of 
the Marriage and Family Counseling Training Program at 
the University of Southern California. 

DR. RODNEY BURGOYNE, an inactive Mormon, as he 
describes himself. A psychiatrist. Director of the Emergen- 
cy Psychiatric Clinic at  the University of Southern Califor- 
nia Medical Center. 

DR. JED ERICKSEN, a Mormon bishop. A social worker. 
Director of the Psychiatric Emergency Service at the 
University of Utah Medical Center. 

DR. R. JAN STOUT, a Salt Lake psychiatrist, a Mormon. 
Assistant Clinical Professor of Psychiatry at the University 
of Utah College of Medicine and former president of the 
Utah Psychiatric Association. 

JAN BARKER, a Sandy, Utah, mother of four and active 
Mormon woman who suffered a nervous breakdown three 
years ago but is now recovered. 

BONNIE SOBOTKA, an active Mormon woman and 
mother of eight from Alpine, Utah, who is recovered froma 
severe depression. 

BARBARA SMITH, President of the LDS Church Relief 
Society. 

And a visit to a Relief Society in Provo, Utah, which has 
developed its own special program to teach women how to 
deal with stress in their lives. 

For our report, we explored five questions: 
1. What is depression? 
2 .  Why do Mormon women get depressed? 

But our ex rts say 
the thing a ge out 
Mormon women 
who get depressed 
is they feel the 
guilt stronger. 
Louise Degn 
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3. Do Mormon women get depressed more than other I found myself totally responsible for the wardChristmas 
women? party by default, several other people having fallen through. 
4. Is there anything in Mormonism that helps over- And I was Junior Sunday School Coordinator. And I was 
come depression? saying, "I can do that. I can do that. I can do that." The day 
5. How can depression be prevented and treated? they took me into the hospital for the first time, everybody 

was amazed. I had been putting a good face on it. 

First, a personal experience to illustrate. W h a t  is depression? 

JAN BARKER-We were living in northern California. We 
had not been there long. Wehad threechildren, theoldestof 
whom was two and a half; the youngest, of course, was a 
new baby. My husband was called to the bishopric. I was 
very proud, still am very proud. 

But I found myself losing control of my temper and my 
emotions and feeling very lonely. I felt like I mustn't tell 
anybody these things, you know. I was set out to be super- 
Mormon-mom and I was going to do it. 

I finally went to my family doctor. I was never going to 
raise my voice to my children and didn't for the first two 
years of my mothering, and now I am screaming. He said, 
"Look, you have too many children. The next time you get 
pregnant, get an abortion." And I thought, "If that's what 
medical science has to offer me, then obviously that's not 
the answer." 

And so we went back to just gutting it out. Husbandgone 
a lot with work and with his being in the bishopric; children 
sick a lot. Home by myself a lot. My husband stopped 
teaching in California, and we came to Utah to work on the 
newspaper here, and things got worse. 

Finally-and this is the part that still hurts-was theday I 
kicked my daughter down the hall. I went to my family 
doctor. He'd already had me on Valium for my sleeping 
problems, but I'd never told him how truly out of control I 
was. And I said, "I'm not handling this, whatll I do?" He 
quickly picked up on it then, and set an appointment for me 
with a psychiatrist two days later. 

It didn't get better right away with a psychiatrist. A lot of 
hard things still had to be gone through. 

DR. LIBBY HIRSH (psychiatrist at Salt Lake County's 
Copper Mountain Mental Health Center, resident at  the 
University of Utah Medical Center, and active LDS con- 
vert)-We've had a great many women come in, and these 
are usually women in their late twenties or  early thirties 
who have grown up all their lives in a very kind of sheltered 
family atmosphere in one community. They haven't moved 
around. They've been raised with one set of ideas, with one 
set of values, and a variety of different teachers along the 
way who have given them sound principles, but which they 
have taken as absolute: "This is the way it is and there is 
no other way." 

By the time that these women come here, they have 
perhaps anywhere between two and eight and sometimes 
more children. They're exhausted. They never get achance, 
really, to have a vacation. They don't get timeof their own. 
And by the time that I see them, there's a great deal of 
feeling: "What am I doing? Why didn't I ever have any time 
for me? Did my husband and I really ever get a chance to 
know each other? And why isn't this working?" 

DEGN-You say this is an illness. It's not just feeling low? 

BARKER-No. Oh, there's a difference. And, I think, thisis 
the mistake so many people make, thinking that the 
bandaids, the bromides, thegetting-out-in-the-garden,and 
all those things will work. 

When it gets to the point where it's-what do they call 
it-depressive neurosis, where it's a clinical problem that 
needs to be treated by things that actually block achemical 
process in the brain, then it is an illness. 

DEGN- W h y  do Mormon women get depressed? 

I was set out to be 
super-Mormon-Mom 
and I was going to 
do it. I finally went 
to my family doctor. 
Jan Barker 
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DR. JAN STOUT (Salt lake psychiatrist, Mormon profes- 
sor of psychiatry at the University of Utah Medical School) 
-We find that a lot of depressed people have some 
characteristics that are quite similar. Often they are 
conscientious, hard-working, duty-bound, very responsi- 
ble. They worry a lot. They get things done. 

You could say, well, this is the ideal Mormon woman who 
has learned to do her job very well. 

But they often carry around a lot of shoulds and oughts 
and feelings of heavy, heavy responsibility. 

DEGN-A personality type, then, that makes a person 
particularly susceptible, combined with stresses, creates for 
Mormon women a fairly common type of depression? 

DR. RODNEY BURGOYNE (inactive Mormon psychia- 
trist, Director of the Emergency Psychiatric Clinic at the 
University of Southern California)-It's not an unusual 
kind of depression; it's one that everbody has-Mormon, 
non-Mormon. But it's reactive depression which is brought on 
by the stresses that a person lives in. And if the person is a 
Mormon, then the stressesof Mormonismobviously figure 
into the stresses. 

DEGN-So what are the stresses? Dr. Carlfred Broderick, 
an LDS stake president and family counselor on the 
University of Southern California campus, first pointedout 
to us the strain on Mormon women, the pressure to be 
perfect. 

BRODERICK-We do have a lot of depression in the 
Church around the issue of not being able to be the perfect 
Relief Society woman: not grinding your own wheat and 
making your own bread and having your own garden and 
taking casseroles over to all the sick and not also being a 
perfect mother and an ideal housewife and well-groomed 

l and reading the scriptures every day. And being something 
less than that makes a lot of people depressed who, if their 

1 standards weren't quite so high, might be more self- 
accepting. 

1 

I see a lot of 
non-think in some 
of the ladies who 
become easily 
depressed that I 
have treated. 
Dr. Libby Hirsh 

BONNIE SOBOTKA (active Mormon mother of eight 
from Alpine, Utah)-Well, I think there's a lot of stress in 
our lives that a lot of other people don't have. This 
perfectionist thing. I mean, you know, to be the perfect 
mother, the perfect wife, the scriptorian, the best teacher. I 
mean, I just feel like most of the time most of us feel like 
they're asking for more than wecangive. Idon't know who's 
asking. I'm not sure where it's all coming from. 

STOUT-I think in Mormonism the women themselves 
tend to apply a great deal of pressure on each other. I don't 
see it coming so high from Church pronouncements of 
leaders. Some of it is there, but it is largely the women 
themselves who carry around with them excessive expecta- 
tions of what they should or should not be as Mormons. 

Some of them feel they have to reach this kind of 
idealized, crystallized, beautiful Mormon woman, which I 
term the Mother-of-Zion syndrome. This isa woman who 
is really a myth, a mystique. She doesn't exist at all, in fact. 
But all Mormon women in almost any ward you wanted to 
go into would tell you they know a woman who is like that: 
She's got it all together; her children are well-groomed; she 
bakes bread every day; she has wonderfully clean things in 
the house; her husband is happy and whistles off to work; 
she never complains at any of the Church meetings he goes 
to; she's supportive and loyal; and not only that: she gets up 
and reads her scriptures at six in the morning. She'sgot it all 
together. And that's a very intimidating thing for the 
average Mormon woman. 

Now, in fact, this woman exists only in themindsof other 
women. They may try to approximate it. But I've seen too 
many cases of these super-Mormon women who them- 
selves are depressed or who have private faces, private lives 
that are quite different from what their wardmembers see 
out on the street. 

BARKER-Other Mormon women make it very difficult, 
too. You would hear constantly: You have a wonderful 
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Some of them feel 
they have to reach 
this kind of 
idealized, crystalized, 
beautiful Mormon 
woman, who I term 
the Mother-of-Zion 
syndrome. 
Dr. R. ]an Stout 

husband. You have beautiful children. Your husband's 
active in the church. You have everything you need to be 
happy and you're not happy. And it's the imp1ied"Howdare 
you" that makes it hard to be depressed and be a Mormon 
woman. 

DEGN-Do you think some women in the Church expect 
too much of themselves? 

BARBARA SMITH (President of the Relief Society)-I 
think we set too many goals all at once. Our real goal is 
perfection for ourselves. And so, I guess, if you expect 
perfection in the long range, that's fine. But you must 
remember you can reach it only one step at a time. 
Remember, goals are stars to steer by and not sticks to beat 
yourself with, as I've said before. And I think that'swhatwe 
have to do. We have to remember where we areand thendo 
something that will help us work towards that achieve- 
ment. 

BRODERICK-Lots of people think they have to be 
perfect. But not everybody has it in placardson thewa1l:"Be 
ye therefore perfect." I always like the Book of Mormon 
version better where it says: "I would therefore". . . it sounds 
more plaintive. . ."I would therefore that ye would be 
perfect, even as my Father in heaven is perfect." It sounds 
like He doesn't really expect us to be, but He hopes forit;.He 
would wish it on our behalf. 

BARKER-But sometimes our perceptions of our role- 
and I really think it's our perception of our role as a 
Mormon woman-is what will get us into trouble. We 
think we have to be things we truly don't. 

Some women in this church may never sew and some 
may never quilt, but that's okay. I think it was Carol Lynn 
Pearson who said: "Can I really make it into the Celestial 
Kingdom if I don't quilt?" 

DEGN-In addition to the pressure to be perfect, there is 
the pressure of raising a family-not unique to Mormon- 

ism, but accentuated by the LDS emphasis on large 
families. 

KAREN HADLOCK (active Mormon from Alpine, Utah, 
who at the time of this interview was undergoing treat- 
ment for depression)-I didn't realize the pressures of 
raising five children. I had three preschool boys under the 
age of three and a half. And I became very tired and 
exhausted and not very enthused about life, the fun things 
I always enjoyed doing. And it was just easier to stay home 
than to make the effort to bundle my boys up and get out 
and take them somewhere, to make arrangements with a 
friend to trade babysitting, or to do something like that. 

And I just felt, well, you always have been able to handle 
the pressures you've had, you11 just stick this one out and 
pretty soon, in two years, your boys-or at least one of 
them-will be in school and the pressures will let up. And I 
developed an attitude that my life was not going to be 
enjoyable for several years because I felt trapped. And I 
became less and less able to cope with their needs and the 
pressures that I found myself under. 

SOBOTKA-Well, I think what basically started my 
depression off was just the basic postnatal depression, 
which is very common. When I was hospitalized in Salt 
Lake in the psychiatric ward with it, there were three or 
four other women there with postnatal depression that 
had small babies. 

After I had my last baby, he was about two or three 
months old, and I just started feeling really strange inside. 
It's hard to explain; I felt like I was going crazy. I was really 
depressed. The family doctor hospitalized me first for 
depression. I didn't gain anything in the hospital. I just kept 
getting worse and worse. I just couldn't seem to get any 
relief. 

But I just got to the point where I couldn't do anything at 
home with the kids, with my husband. I just couldn't 
function even taking care of the baby. I was in a very deep 
depression. 
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DLOCK-I did feel the pressure of having children. I 
the pressure of wondering how you know when you've 

..,, the right number of children. How do you make a 
moral decision that you don't want any more children and 
you want to make a permanent decision about that? 

SOBOTKA-I just don't think you can say everyone 
should have a large family. I love my family; Iwanted them. 
But I have a lot of friends who didn't, who don't want big 
families, but they're having more children than they want 
because they feel like they should. It's doing things to them 
that shouldn't be happening. 

DEGN-Several women said that some of their depression 
was caused because they had too many children too fast. 
Do you think that's possible? 

SMITH-I certainly do. I think it depends upon a woman's 
emotional stability and her physical condition. And if you 
don't get enough sleep there's going to be stresses upon 
your body. You really have to have the sleep, and you have 
to have the physical health to be able to handle a large 
number of children. I had seven children myself, and1 know 
there were nights when I thought: "Oh, will this night ever 
end?" And really, you can have children too fast. 

DEGN-Instead of just saying, "Well, the Church told me 
to have kids and I'm going to have kids,"do you think some 
women need to think more about their individual situa- 
tions before planning their families? 

SMITH-Yes, I think the Brethren have given this coun- 
sel. They advise husbands and wives to thinkverycarefully 
about the number of children they're going to have and to 
plan so that the mother's health will not be impaired. 

DEGN-In addition to the pressure to be perfect and the 
pressure that comes from raising large families, another 
pressure on Mormon women comes from involvement in 
Church programs. 

HADLOCK-I took a church job when I moved here- my 
last baby was three months old-and it put a lot of pressure 
on me that I couldn't deal with. I had been Beehive Advisor 
for two years in the ward where we lived before, and I felt 

Can I really make it into the Celestial 
Kingdom if I don't quilt? 

like I'd done a really fine job. And I was too worn out and 
under too much stress to do the job that I expected of 
myself. And so I put my own pressures on to an extent. I 
was Mia Maid Advisor; I felt guilty and I felt like I was not 
measuring up to the needs of the girls. And I felt guilty 
leaving little children at home who needed me. 

DEGN-Is the Church changing the way it's viewing the 
family and the time demands that are required of the 
family? 

SMITH-Yes, the Church is putting a very definite stress 
on being able to spend more time with the family. And I 
think what we are saying is that we would like people really 
to have one Church job-maybe one responsibility as an 
officer or a teacher, and then maybe an assignment as a 
visiting teacher or a home teacher-so that we don't put 
such a stress on any one person. 

HADLOCK-Many women have large families, and they 
feel like they have to take Church jobs when they havelittle 
tiny babies so young. They don't give themselves a chance 
to get on their feet and get their physical and emotional 
strength back. 

SOBOTKA-We try to keep our homes upand we try to.. . . 
You're supposed to  be into genealogy and you're supposed 
to. . .I think that while we're raising our families, it's just 
unrealistic to be really good at all those things at the same 
time. I'm not sure you ever could, but especially not while 
you were trying to raise a family. 

DEGN-In addition to the pressures of perfection, child- 
raising, and church responsibilities, another pressure is 
that of finding an identity. 

HADLOCK-I think LDS women lean too much on their 
husbands for their identity. I know that's something I've 
been learning from this depression and from therapy. 

And you haven't become an individual in your own right. 
You haven't taken the time to further your education oran 
interest, something like that that would really build up 
your confidence. But you feel guilty taking that time 
because you feel torn in so many directions. 

HIRSH-And I think that is where a lot of theseladiesget.. . 
may be distorted is the best word. Because what they learn 
is not so much Church doctrine, but they've been given 
different people's interpretations along the way. If women 
overreact to it to the point of absolute rigidity, there can be 
no room for questioning, no room for thinking, and they 
get stuck in a mold. If you get stuck in a mold hard enough, 
and you get worn out by your kids and worn out by your 
own feelings of "what am I doing, why don't I feel happy?" 
then it can end up to a point where you get depressed 
enough that you have to go to the hospital. 

SOBOTKA-I don't think we can be everything to every- 
one. In fact, my doctor said to me,"When you quit trying to 
be super-mom, youll have a chance to get well." And I had 
never thought about it like that before. I was just doing 
what I thought everyone did. He said, "You're trying to be 
everything to everyone in that family, to answer every 
need they have. And you just can't do that." 

HIRSH-They don't allow themselves (or at least a lot of 
them don't) the freedom to look around and question. I 
don't want to get across that they should always question, 
but I think they need to think about what they're taught. 
I see a lot of non-think in some of the ladies who become 
easily depressed that I have treated. 

DEGN-And finally, another stress on Mormon women is 
the changing role of women in society. 

We hear a lot about the women's movement thesedays. 
Do the issues there enter in in any way? 

STOUT-My wife brought something interesting home 
from a class she attended. When the instructor asked the 
class of Mormon women what they hadin mind when their 
children grew up and went away from home, she said to 
them in kind of a sarcastic way,"Do you want toallbecome 
mothers-in-law?" That was the only future they had for 
themselves unless they could try to identify other thingsin 
their lives. So I think a lot of Mormon women are feeling 
conflict about the changes in social roles and expectations. 
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DEGN-This young Mormon mother from southern 
California, who asked that her namenot beused, overcame 
her depression by leaving the LDS Church: 

WOMAN-I don't think the Church really encourages 
women to use their talents as much as they could. They 
kind of tell you that if you have a talent (such as writing or  
music or  anything else like that) use it within the Church. 
They don't encourage you to go out and use it in, say, civic 
organizations, or maybe professionally, or something like 
that. And that's too bad. too. because I think there are a lot . . 
of Mormon women who are very, very talented and have a 
lot of energy and are not using it. And maybe they're using 
it in destructive ways like gaining a lot of weight or  being 
very depressed. 

BURGOYNE-Mormon women sometimes have stressas 
a result of having their structure shaken. 

Some of the structure that Mormon women have to live 
with is the idea of what their role is o r  ought to  be in 
society-such things as, "A woman's place is in the home," 
and all of the things that are very much against the 
women's movement right now. And it's only reasonable 
that when they experience personal things in their own 
lives which are in conflict to the stated way they ought to  
feel according to the creed of Mormonism, it might shake 
some of their structure. 

- - -- 

I think there is a very good chance I 
would have committed suicide if it hadn't 
been for the church. 

DEGN-These are some of the religious pressures a 
Mormon woman faces in what iscalled reactivedepression, that 
is, reacting to one's environment: the pressures to be 
perfect, to raise a large family, to fulfill Church assign- 
ments, to find one's identity, and to sort out one's place in a 
changing society. 

But there are many other things that can cause depres- 
sion: personal qualities, tragedies in life, and one's biology or  
chemical imbalances in the body. This is often treated with 
simple medication. 

BARKER-As I was growing up, my father was an 
alcoholic. And my family broke apart when I was 11. And 
families just don't break up, they shatter. So I, a t  the worst 
part of my depression, felt like I had a built-in self-destruct, 
that I was programmed to fail, that there was noway Icould 
succeed. I had a bad self-image. 

DR. JED ERICKSON (Mormon bishop, Director of the 
University of Utah Psychiatric Emergency Service)--We 
have strong evidence to indicate that thereisa thing that we 
call endogenous depression, which may be biological, o r  perhaps 
biochemical, in origin. We have evidence to suggest that 
depression shows up in families much more than we'd 
expect on the basis of chance, suggesting a possible 
hereditary kind of transmission. 

HIRSH-Well, of course, one of the exciting things, I think, 
about psychiatry, especially in the last 10or 20 years, is that 
as we learn more and more about the really serious forms of 
mental illness, we find that a lot of themseem to be traced to 

biologic illnesses. In other words, it's a physical basis fc  
illness that interacts with whatever else is going or 
person's environment. 
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DEGN-It should be pointed out that women are more 
prone to  depression than men: according to one doctor, 
women are twice as likely to get the illness, and specifirallv 
women in two age groups-young mothers and wc 
whose children are leaving home. These factors-gt 
and age-along with others we've mentioned, suc 
personality type and biology, have nothing to do with 
religion. So, the next question we will explore is, Do Mormon 
women get more depressed than other women? 

ERICKSEN-Well, I don't think I have any emp. ' ' 

evidence to demonstrate that they do. Asignificant nu 
of Mormon women do get depressed, but I don't havi 
concrete evidence to show that it's disproportionate. 
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HIRSH-I think any kind of a culture where people are 
taught from a very early age to believe in very rigorous 
doctrines and to grow up with one set of this-is-the-way- 
things-are-always-done, then that group by definiti 
probably more at risk for these kinds of problems. I I 

they happen everywhere. In other words, I've had ( 

ladies that have come in with the same syndrome 
they're not LDS. So it happens to anyone; but perhaps 
say, the Mormon population is more at risk. 
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BURGOYNE-Among those people-Mormon worn,.. 
who get depressed, you can often trace one of the precipi- 
tants of their depression to their lives, as you can with 
anybody else. And since their lives involve Mormonism, 
then Mormonism is, at times, a precipitant of theirde 
sion. But as compared to other religious people or no] 
gious people, I don't think you can say they're any I 

depressed as a group. 

DEGN-Any less depressed? 
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nreli- 
more 

BURGOYNE-No, I don't think so. 

DEGN-Just an average population? 

BURGOYNE-Yes, I think they're made up of average 
people. 

DEGN-So depression can come to any woman. But our 
experts say the thing about Mormon women who get 
depressed is they feel the guilt stronger. 

STOUT-Most people who are depressed are suffering 
from a larger degree of neurotic guilt than they are from 
real guilt. They have conjured up a whole raft of things 
which they conclude are things that they have done 
wrong-anywhere from saying a sharp word to a Primary 
teacher 30 years ago to not liking a bishop to smoking a 
cigarette one time outside the barn down in Lehi. There's a 
whole variety of things people carry with them for years 
and years, and they don't let go of them. 

HIRSH-We see some difficulties sometimes, or at least I 
do, in talking with the families and sometimes the patients 
in terms of helping them understand the biologic natureof 
their depressive illness. In other words, they may feel, 
"Well, I'm doing everything right. I'm going to church. I'm 
attending all my meetings. I'm going to the temple. I'm 
Relief Society president. I have six kids. I've raised them all. 
They're all going to college, you know. I've done the best I 
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can. Why should God strike me down with this illness?" 
And if we can help them to understand that it's not a 

defect or is not because they did something sinful, then 
many times theyll be able to accept the hospitalization and 
their illness and their need for ongoing care much more 
easily. 

BURGOYNE-A middle-aged lady who has many children, 
a very successful husband both financially and in the 
Church, came for treatment. She didn't know why, except 
that she was unhappy and cried all the time and that sort of 
behavior which was very clearly an earmark of depres- 
sion-she couldn't call it a depression, because she wasn't 
really depressed. I mean, how could she be depressed? Her 
husband was prominent in the Church and she had this 
wonderful family and they were very successful in all 
spheres and she was very active in everything she did. So by 
definition she was not depressed. 

Over a very short period of time it became clear that the 
thing that she was unhappy about was that she hadvirtually 
no relationship with her husband at all except over the 
subject of either childrearing-what they should do with 
their many children and their financial obligations towards 
them-or the Church or the program that either heor  she 
was putting on in the Church. And there was no close 
communication between them whatsoever. 

Her husband predictably responded both good and bad. 
Bad in the sense that she dared say there was anything the 
matter. Andgood in the sense that when herecognized that 
there was something wrong, he demonstrated concern and 
care, and it had a good outcome. 

DEGN-Could this have happened to any woman? 

BURGOYNE-Sure, sure. The only reason that I think that 
it was a little more seriouswith herasa Mormon was that all 
the way through the treatment she was saying how she 
shouldn't feel this way. How could she feel this way when 
her husband was such-and-such and she was such-and- 

I think that while 
we're raising our 
families that it's just 
unrealistic to be 
really good at all 
those things at the 
same time. 
Bonnie Sobotka 

such? And these feelings just didn't occur if you lived the 
gospel. Guess what? They do. 

DEGN-You and your husband are bothactivemembersof 
the Church. You were married in the temple. You're living 
the principles of the gospel. How could something like this 
happen to you? 

HADLOCK-That's what I've asked myself. I don't think 
being active members of the Church makes a great deal of 
difference. I mean, we're human beings subject to our 
fallacies and our weaknesses. And some people have the 
ability to cope better than others. 

SOBOTKA-I had a wonderful father, but one of his 
favorite sayings was: "If you're good, youll have blessings, 
more blessings than you can imagine. And if you're bad, you 
won't have them. And it's just as simple as that."That just 
isn't true. You know, people that are really good have 
problems, too. 

ERICKSEN-I think LDS families who are active in the 
Church have the idea that if  they livetheir livesaccording to 
their standards, the way they've been taught, that then all 
will go well for them. There may be a fallacy in that 
reasoning, recognizing that all of us human beings are 
subject to difficult vicissitudes of everyday living. And the 
fact that we're LDS, we live standards, doesn't prevent us 
from being subject to those and they may exact an 
adjustmental toll in the lives of people. 

DEGN-Elements of a person's religion may bring on 
stresses that aggravate or  cause depression. But can that 
religion also provide some of the strengths and the tools in 
dealing with depression? So, the fourth question we ask is: Is there 
anything in Monnonisrn that helps ozlercorne depression? That  helps 
others prevent it? 

BRODERICK-There are three elements that are impres- 
sive to me. One  is the knowledge of who you are. The 
concept that you are a prince or  princess in the household of 



God who is cared about and who has some track record 
already before you came here so there must be something 
good about me or whv would I be in the Church? I think - 
that's a very powerful concept. I think we have a very lively 
concept of prayer and of God. 

Probably the most important thing about the Church is 
that it doesn't leave its members isolated. Isolation is the 
most devastating cause of both depression and suicide on 
the one hand and things like wife abuse, child abuse, and 
aggression on the other hand. 

BURGOYNE-It's hard to feel totally alone when you're a 
good member of the Church because there are so many 
people, a t  least on the surface and superficially, who are 
going to be your friends and help. That's a big help. 

DEGN-Do you think your Mormon religion-it'ssomuch 
a part of you, as you said before-gave you any strengths to 
help you overcome depression? 

WOMAN-Yes, it did. Yes, I hadn't ever thought about it, 
but it has. Because I've been taught that there is a God, a 
very loving God. I do believe very much in aloving God who 
loves me and will watch over me. And so in the back of my 
mind, I've always felt that there's someone watching over 
me and taking care of me and someone I can talk toand pray 
to. And I still believe that there's a life after death, and some 
of the things that were happening to me that caused me to 
be depressed had to do with people dying, and that helped a 
lot to know, to feel, to really believe that there is a life after 
death and believe in a God. It did help. And I think if I hadn't 
been raised a Mormon that I wouldn't have had that. 

DEGN-How did your Mormon religion help you? 

HADLOCK-How has it helped me? It's given me a lot of 
faith and a lot of strength. I feel like1 have strength from the 
Lord to help me. But I found out that I was hoping all along 
that someone could take this pain and this hurt away but 
that was not possible. 

I think LDS families 
who are active in 
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BARKER-Little experiences. The very first time 1 went to 
the hospital only one of my friends was even aware of what 
was going on, but she knew that I hated myself and she 
knew that I thought that I would never, ever make it 
Celestial Kingdom. And other people were calling, an 
to a person in the hospital going through this m 
demand on them that'svery hard. But thisdear friend wrote 
a note and all it said was: "Sweet friend, I love you. I know 
your heart." And since then, I've decided that that's what 
the Savior's saying: "Sweet friend, I knowwhatit'slike tobe 
afraid, to be lonely, and to think you cannot do it."But he's 
saying to every soul on earth, "I know your heart. I know 
you can do it." And that perception, that light on it I would 
never have had without the gospel. I could never havecome 
through it without bitterness without the gospel. 

.- -..- 
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SOBOTKA-I received many blessings from the priest- 
hood. Even though they certainly didn't cure me, now my 
feeling is that my Heavenly Father helped me in a different 
way than 1 was expecting him to help me. He gavemeall the 
aids and all the helps that were available and possiblearound 
here. Some very special people in my neighborhood helped 
meget through it. And then he helped meget myself wellso 
I had confidence in myself, whereif it had been some miracle 
healing from those blessings, I don't think I would have had 
the confidence within mvself that I have. 

Many nights my husband gavemea special blessing in the 
evenings on especially hard nights and it brought us very 
close together through that. 

DEGN-What about the doctrine-did it give you any 
security or  comfort? 

SOBOTKA-Well, this isn't a very positive statement, but I 
will say it. I think there is a very good chance I would have 
committed suicide if it hadn't been for the Church. But 
because I knew there was a hereafter. because I knew I 
would meet my father there, I didn't think he would bevery 
happy to see me under those circumstances. 
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DEGN-You're speaking of your own father? 
SOBOTKA-My own father has passed away. Yes. 

BARKER-My husband's unwillingness to leave me when I 
begged him to was one thing that helped. Because of his 
commitment to our temple marriage he said, "I do not have 
that option." This when I had changed totally, when I had 
been sick for two years. He thought I'd never be better. He 
thought this was the way life would go on for us until we 
died. And yet he would not leave because of his commit- 
ment. He fought for me. He fought hard for meand for my 
sanity. And that was because of the gospel. 

Degn-Thefinal question we want to explore in this report is how can 
depression be prevented, be treated? 

Talking it out, to realize one is not alone in having a 
depressive illness, to learn more about the symptoms, the 
treatments-this is what is happening inoneunusual Relief 
Society class in the Edgemont 14th Ward in Provo. Teacher 
Dorothy Bramhall lists four stresses which women face: 
perfectionism, receiving no rewards for the job of mother, 
lack of nurturing from husbands, and loneliness. 

DOROTHY BRAMHALL (Relief Society teacher)-So 
somehow we think colds and flu and everything elsearenot 
our fault. But somehow we feel that depression isour fault. 

CLASS MEMBER-But it's when the stress gets to the 
point where we reach a point almostof apathy where we say 
wedon't care or we can't function any more. Andmaybeit's 
just for a period of hours or for a period of a couple of days 
where we feel that way. But it's when everything just loads 
in on you and you suddenly say, "I quit," or  "I give up," or  "I 
don't care." 

DEGN-This course on depression was created by stake 
board member Carol Lee Hawkins. Her job as Stake 
Specialist for Varied Interests was to come up with a course 
of study on anything except homemaking. She would teach 
the course to ward leaders and then they would run it once a 
month in their own wards as an optional miniclass on 
homemaking day. She chose to create a class on depression. 

CAROL LEE HAWKINS-I saw a lot of stress on women 
and I guess I felt sort of victimized by myself, by a lot of my 
circumstances around me. And I saw what it was doing to 
myself and otherwomen. And Ididn't like what it wasdoing. 
And so I thought in other areas of medicine and education 
there are skills that we can learn to help us. And so I thought 
in mental health it's the same. There are skills that we can 
incorporate in our lives to help us cope with these situations 
that are inevitable. 

DEGN-This Relief Society class is designed to help. But 
there are many things in a woman's environment that do 
not help. 

BARKER-Misguided people with their misguided advice. I 
never through it all doubted the truthfulness of thegospel. 
But, oh, sometimes people could hurt. The nurse who said, 
"If you'd been reading your scriptures, it wouldn't have 
happened." The women who say, "Well, I had exactly the 
same thing and all I had to do was just stop thinking about it 
so much." O r  the people who say, "Just get up in the 
morning and put a smile on your face."Itls so simplistic, and 
they just don't know the nature of the thing they're dealing 
with. And yet when you feel that your opinions are worth 

absolutely nothing, you expect these things and think you 
must be doing something terribly wrong. 

DEGN-So those things hurt. But the most important 
thing for treatment all the women said is: "Go get help." 

Are there lots of women that you're aware of in the 
Church who are going through depression? 

BARKER-I feel that thereare. And1 feel that they don't get 
better as fast as they should because they're so reluctant to 
say, "Help me." They're so reluctant to leave themselves 
wide open for criticism. 

SOBOTKA-Well, the first thing is that if youeverfeellike 
you are having some problems, I wouldn't get real bad 
before I sought help. And I would make sure I was going to 

When the doctor told me to take one day 
a week and go out and do something that 
I wanted to do, I could not think of 
anything. 

someone good because that's really, really important. 
Sometimes a lot of woman have just a touch of depression, 
and they can go twoorthree times toadoctortogethelpand 
that's the end of it. But if they stay at homeand try toworkit 
out themselves-or sometimes with some counseling from 
someone from the Church who isn't qualified-I think 
that's when it really turns into a big problem. 

NEIL HADLOCK (Karen Hadlock's husband, an active 
Church member)-It came right to the critical period. We 
took Karen into the emergency room at the hospital five 
months ago; it had to go pretty far with us before we got 
help. And I think that's unfortunate. I think if these things 
are picked up earlier, if a husband can even see his wife 
losing interest in things and see that she's not coping quite 
right. I think it's important to talk to someone. 

DEGN-You say go for help. Are you speaking about a 
bishop or a professional counselor? 

N. HADLOCK-I think you know, if yougo to your bishop, 
you can sense where his abilities fail. And I think hecan help 
you in some things, but I think when you find yourself in 
depression, you really need to see a professional person and 
get some help. 

DEGN-In the treatment of depression, many attitudes 
have to be changed. One  of the most important that must be 
developed, our experts say, is the ability to say "no" 
intelligently. 

STOUT-Mormon woman have traditionally been taught 
that it's difficult to say "no." And yet saying "no" can be a 
very healthy thing if it's done appropriately. One shouldn't 
do it just as a sign of rebellion or negativism or fear. "No" 
should be a reasoned kind of response. Butthat'smaybeone 
very important thing to teachadepressedMormonwoman: 
the ability to say "no." 

SOBOTKA-I can say "nonnow, where I had a hard time. I 
don't only mean Church positions, which I can say "no" to 
now a lot easier with less guilt. And I can say "no" to my 
husband if I don't want to do something instead of feeling 
like I have to. The other day I had a call from a lady from 
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school. I had signed up to help with one party for the school 
for the year, and I was called and approached to be the room 
mother. And I said,"No, there's no way. I said I'd helpwitha 
party." But a few years ago I probably would have felt I'd 
have to go ahead and do that. 

BARKER-Simplifying. I truly believe that although the 
misguided little visiting teachers will say, "Get out and do 
more and do this and do this and do this and stop thinking 
about it." It's not right. This is the time tosimplify your life. 
This is the time tocutout the things that arecausinganxiety 
to the greatest extent that you can. You can't cut out your 
family or your children. And I didn't give up my Church 
callings; personally, I felt that I needed that, too, although 
there were some elements of anxiety there. But my bishop 
simplified for me by cutting my callings down to one- 
which was a great relief. 

DEGN-Is there a time when a woman should tell her 
bishop "No"? 

SMITH-I think she should very often discuss with her 
bishop her problems before she will accept a responsibility. 
Because if hecould understand her situation, her health, her 
mental frame of mind, the responsibility she has with her 
children, the problems she might be having as far as 
financial resources, those things need to be a part of the 
decision that's made. And I think most bishops would not 
put more stress upon a woman than she would be able to 
handle if he just understood. 

BARKER-That's a big lesson for a Mormon woman to 
learn to say, "I don't think I can take that on. I don't think I 
can take that luncheon on, but I11 be glad todo thislittle part 
o r  this small something."It's not cutting out altogether, but 
it's simplifying. 

DEGN-Another very important attitude for a woman to 
develop, our people said, is to perceive herself as an 
important individual. 

SOBOTKA-One of the most important things that I 
learned is that I'm a person first,a wifeanda mother second. 
It's not all one thing. And I'm justified in having needs and 
justified in buying something for myself. And Idon't have to 
explain everything I do and answer to my children and my 
husband for every little minute of my day. 

K. HADLOCK-Take time for you. Find something that 
you really love. Sometimes it's just easier not to take the 
time. Sometimes it's easier to stay home. Maybe you're too 
tired. I've heard women say, "The joy of doing the things I 
loved to do is gone because it just seems like too much 
effort." But it's important tomake that effort. It'simportant 
that you don't let yourself slide. 

SOBOTKA-I feel like I had such an identity crisis during 
this time. And I think partly it was because I was swallowed 
up in trying to be themother,in trying tobe thewifeandnot 
the person. And so, do your own thing. When the doctor 
told me to take one day a week andgoout anddosomething 
that I wanted to do, I could not think of anything. I mean, I 
couldn't think of anything. I hadn't thought about some- 
thing like that for so long that I couldn't come up with a 
thing. They kept trying to help me find something that I 
would enjoy doing. And so, that's kind of sad to think that 
you can't do that. 

DEGN-And now, in conclusion, some final thoughts on 
getting better from one who's been through it and from 
one, at the time of this interview, who was still on the way. 

What made you better? 

BARKER-The Lord made me better. The Lord loves me. 
People prayed about me. Good help, professional help, time, 
medication. But 1 truly feel that I would have committed 
suicide had it not been for the gospel. Had I not known that I 
would still be me after death, that I would still be me withal1 
my problems but only that I would becut off from the people 
I loved even though I felt that I didn't deserve to be with 
them, I would have committed suicide. So the gospel saved 
my life. 

DEGN-How do you feel now? 

K. HADLOCK-How do I feel right now? I had three good 
days this week and I started to sink today. I go up and down 
and I have to have faith that gradually the good days will 
come more often than the bad days. And it's not the type of 
thing-I don't know how to  make women realize-it's not 
the type of thing where you just haveadiscouragingday. It's 
a real mental anguish. It's a real pain. It's a real suffering. 

DEGN-Do you see the end? 

K. HADLOCK-Some days I do. Some days I have a hard 
time. 

DEGN-This reaction is common for peoplegoing through 
a depression. They feel they neoer will see the end. But the 
American Mental Health Association says 90 percent of 
depression can be treated successfully. 

To summarize then. Women seem to get depressed more 
than men do. Two age groups are hit harder than others- 
early motherhood and ending motherhood. 

Mormon women are just as vulnerable to this, some 
would say more so, others would say just the same. Certain 
pressures that Mormon woman must deal with are the 
pressure to be perfect, the pressure over raising a family, of 
church jobs, the pressure in finding an identity, and their 
role in society. But other pressures in other societies can do 
the same for other women. 

Biology can also aggravate or cause a depression. Certain 
personality types are more prone. Traumatic life experi- 
ences can also trigger a depression. 

One  thing about Mormon depression, though, is the 
women seem more guilty about having this problem, and, 
therefore, more reluctant to seek help. 

But just as theirreligion might bea sourceof someof their 
pressure, it is also a source of some of their help-providing 
structure, friendship and answers. 

The treating of depression often involves going for 
professional help, learning to say "no," to take time for 
oneself, to establish one'sidentity and,often, toregulate the 
biological imbalances in the body. 

Tonight we explored how depression affects onegroup in 
our community: Mormon women. This is not to say they 
are the only ones who have problems. O u r  purpose was to 
help this large group of women and their families in our 
community understand their illness and help them over- 
come it, so that they need not suffer needlessly thinking 
they are alone in this trauma or that there is no help, sothat 
even more of them may become part of the 90 percent in this 
country who can be treated successfully for this illness we 
call depression. 
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examples still. Perhaps the oldest is found in the Roman 
Aeneid of Virgil (70-19 B.C.). The example points back 
further, however, even to the very foundation of Rome 
itself: 

Venus gives a sign from a cloudless sky, portending war. 
Lightning flashes and thunder crashes. Everything 
shakes, as if in an earthquake. Aeneas and his little band 
look up, as an Etruscan horn pierces the heavens. The 
huge crash resounds again and again. "They saw 
weapons glowing bright red through the clouds in a 
clear part of the sky; these rattled as if they had been 
struck."Z 

Heavenly portents also preceded the death of Caesar. 
Imploring Julius Caesar not to go to the forum on his fatal 
day, Calpurnia (as portrayed by Shakespeare) recites the 
evil omens she fears: 

No man could judge of my feelings when 
I beheld that army of men, as plainly as 
ever I saw armies of men in the flesh. 

Fierce fiery warriors fought upon the clouds, 
In ranks and squadrons and right form of war, 
Which drizzled blood upon the Capitol; 
The noice of battle hurtled in the air. . . .3 

"The elements themselves," writes Adrien Bonjour of this 
passage, "reflect the disorder. . .created in the regular 
course of Nature.Ir4 

Shakespeare's descriptions derive almost certainly from 
ancient sources. "Such portents," asserts George Lyman 
Kittredge, "are handed down by history and tradition in 
abundance."S Arthur Golding's translation of Ovid, for 
example, appeared first in 1567, and frequently thereafter, 
and was without question available to Shakespeare.6 In the 
Metamorphoses, Golding's Ovid speaks of the time of Julius 
Caesar: 

For battels feyghting in the cloudes with crashing 
armour flew, 

And dreadful1 trumpets sownded in the ayre, and 
hornes eeke blew. 

A few lines later, he notes that "It often rayned droppes of 
blood."7 Another near-contemporary witness in the first 
century is the Spaniard Lucan. "From the depths of 
pathless forests," he records, "the clash of arms sounded, as 
did the screams of soldiers and the chaotic roar of ghostly 
armies coming to grips. The serenity of a moonless, 
windless night was destroyed by the blaring of trumpets 
and the roar of embattled armies."B 

Another important early example of aerial combat-one 
which provides a fine model of all the essential features of 
the apparitions described later in this article-was re- 
corded by the Jewish-Roman historian Josephus. In his 
description of the events leading up to the fall of Jerusalem 
in 70 A.D., Josephus relates that "on the twenty-first of the 
month Artemesium, there appeared a miraculous phe- 
nomenon, passing belief. Indeed, what I am about to 
recount would, I imagine, have beendeemed a fable, were it 
not for the narratives of eyewitnesses and for the 
subsequent calamities which deserved to be so signalized. 
For before sunset throughout all parts of the country 
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chariots were seen in the air and armed battalions hurtline " 
through the clouds and encompassing the cities."9 "Con- 
tending hosts," agrees the Roman Tacitus, "were seen 
meeting in the skies, arms flashed, and suddenly the temple 
was illuminated with fire from the clouds. Of a sudden, the 
doors of the shrine opened and a superhuman voice cried, 
'The gods are departing.' "10 

Such phenomena were very common in the ancient 
world. ' ln Livy among the things usually listed at the close 
of a year were the omens that had been reportedduring the 
year."l "No mob," complains Thomas DeQuincey, "could 
be more abjectly servile than was that of Rome to the 
superstition of portents, prodigies, and omens."l2 

Centuries later, even the skeptical Machiavelli acknowl- 
edged that "both ancient and modern instances prove that 
no great events ever occur in any city or country that have 
not been predicted by soothsayers, revelations, or by 
portents and other celestial signs. And not to go from home 
in proof of this," Machiavelli notes that at the descent of 
~rance's King Charles VIII into Italy, "it was said through- 
out Italy that at Arezzo there had been seen and heard in 
the air armed men fighting together. . . .To explain these 
things a man should have knowledge of things natural and 
supernatural, which I have not. It may be, however, as 
certain philosophers maintain, that the air is peopled with 
spirits, who by their superior intelligence foresee future 
events, and out of pity for mankind warn them by such 
signs, so that they may prepare against thecomingevils."~~ 

The same reasoning is echoed by John Milton, who uses 
the medieval tripartite division of the atmosphere.14 In 
contrast to Machiavelli's beneficient spirits, Milton's are 
clearly evil, for it is the demons who "rul'd the middle 
Airltheir highest Heav'n."l5 So well-known to Milton's 
audience was the phenomenon of aerial combat that he 
could use it as one of the metaphors in Paradise Lost: 

As when to warn proud Cities war appears 
Wag'd in the troubl'd Sky, and Armies rush 
To battle in the Clouds, before each Van 
Prick forth the Airy Knights, and couch their spears 
Till thickest Legions close; with feats of Arms 
From either end of Heav'n the welkin burns.16 

Aerial combat was also familiar to the Cambridge 
Platonist Henry More who wrote, "The appearance of 
armed men fighting and encountering one another in the 
sky is most notorious."~7 Indeed the phenomenon must 
have been familiar to More's contemporaries, for he 
devotes a substantial portion of his Antidote against Atheism 
to a treatise on "Field-fights and Sea-fights seen in the 
Aire." More is concerned with exposing "the Athieists 
Evasions against Apparitions," and a sampling of his 
chapter headings is most instructive: he speaks of "Their 
fond conceit, That the Skirmishings in the Aire are from 
the exuvious Effluxes of things; with a confutation 
thereof." After a lengthy rebuttal of the seemingly widely 
held theory that aerial combats were simply mirrored 
images of conflicts on the ground, More concludes with a 
chapter entitled, "whence at least some of these Aereal 
battels cannot be Reflexions from the Earth."ls 

Apparently a phenomenon restricted by no geographic 
or nationalistic boundaries, aerial combat was also viewed 
in America from an early date. Among the most impressive 
visions was one seen by George Washington in Valley 

Forge during the winter of 1777. A mysterious angel 
addressed Washington as "Son of theRepublicr'and opened 
to him heavenly scenes, which are given in part here: 

Then my eyes beheld a fearful scene: From each of these 
countries arose thick, black clouds that were soon joined 
into one. And throughout this mass there gleamed a 
dark red light by which I saw hordes of armed men, who 
moved with the cloud, marching by land and sailing by 
sea to America, which country was enveloped in the 
volume of the cloud. And I dimly saw these vast armies 
devastate the whole country and burn the villages, 
towns and cities that I had beheld springing up. As my 
ears listened to the thundering of the cannon, clashing 
of swords and shouts and cries of millions in mortal 
combat, I again heard the mysterious voice saying,'Son 
of the Republic, look and learn.' When the voice had 
ceased the dark shadowy angel placed his trumpet once 
more to his mouth and blew a long and fearful blast. 

Instantly a light as of a thousand suns shone down from 
above me, and pierced and broke into fragments the 
dark cloud which enveloped America. At the same 
moment the angel upon whose headstillshone the word 
'Union,'and who bore our national flag in one handanda 
sword in the other, descended from heaven attended by 
legions of bright spirits. These immediately joined the 
inhabitants of America, who, I perceived, were well- 
nigh overcome, but who, immediately taking courage 
again, closed up their broken ranks and renewed the 
battle. Again, amid the fearful noise of the conflict, I 
heard the mysterious voice saying, 'Son of the Republic, 
look and learn.' As the voice ceased, the shadowy angel 
for the last time dipped water from the ocean and 
sprinkled it upon America. Instantly the dark cloud 
rolled back, together with the armies it had brought, 
leaving the inhabitants of the land victorious.l9 
Aerial combat continued to play a prominent role on the 

American continent. In the early nineteenth century, as in 
the generations before, heightened religious awareness, 
expressed particularly in Christian millennialism, gave rise 
to frequent sightings of celestial apparitions. Like their 

The appearance really made my hair rise, 
and the flesh, as it were, to crawl on my 
bones. 
neighboring Christians, the first Mormons also searched 
the skies anxiously for signs of the Second Advent of 
Christ. When he was just a small boy, John TaylorUsaw, in a 
vision, an angel in the heavens, holding a trumpet to his 
mouth, sounding a message to the nations. The import of 
this vision he did not understand until later in life.''ZO 

Other early Mormons as well witnessed aerial combat. 4 During his voyage from Beirut to Jaffa in late 1841, Elder 
Orson Hyde saw clearly in the sky "a very bright glittering 
sword. . .with a beautiful hilt, as plain and complete as any 

1 
i 

cut you ever saw. And, what is still more remarkable, an 
arm, with a perfect hand, stretched itself out and took hold 

I 

of the hilt of the sword. The appearance really made my I 

hair rise, and the flesh, as it were, tocrawlon my bones. The 
Arabs made a wonderful outcry at the sight: '0, Allah, 
Allah, Allah!' was their exclamation all over the vessel."zl 

30 Sunstone 



Less than two years later, Wilford Woodruff reported 
seeing a stream of light in the southwestern sky "in the 
form of a broad sword with the hilt downward and the 
blade raised." The sword appeared again on several 
succeeding evenings.22 

Parley Pratt saw great significance in aerial phenomena. 
In his Autobiography, he offers a detailed description of a 
mysterious symbol and its various shapes, which he 
thought intelligible "to the wise." On  another occasion, 
having recorded an impressive meteor shower that was 
viewed by many of the Saints, he notes that "every heart 
was filled with joy at this majestic display of signs and 
wonders, showing the near approach of the coming of the 
Son of God." Later, Elder Pratt sat watching great wavesof 
light traverse the skies for hours without ceasing.23 

One of the strangest manifestations of aerial combat in 
the annals of Mormondom, however, occurred during the 
night of September 22, 1827, near Mendon, New York. 
Heber C. Kimball was awakened by the shouting of his 
neighbor, John P. Greene, who wanted him tocome and see 
something in the sky. Kimball ran outside with his wife, as 
well as with Brigham Young's sister, Fanny, who was at 
that time living with the Kimballs. Kimball later recorded: 

It was one of the most beautiful starlight nights, soclear 
that we could see to pick up a pin. We looked to the 
eastern horizon, and beheld a white smoke arise toward 
the heavens; as it ascended it formed itself into a belt, 
and made a noise like the sound of a mighty wind, and 
continued southwest, forming a regular bow dipping in 
the western horizon. After the bow had formed, it 
began to widen out and grow clear and transparent, of a 
bluish cast; it grew wide enough to contain twelve men 
abreast. 

In this bow an army moved, commencing from the east 
and marching to the west; they continued marching 
until they reached the western horizon. They moved in 
platoons, and walked so close that the rear ranks trod in 
the steps of their file leaders, until the whole bow was 
literally crowded with soldiers. We could distinctly see 
the muskets, bayonets and knapsacks of the men, who 
wore caps and feathers like those used by the American 
soldiers in the last war with Britain; and also saw their 
officers with their swords and equipage, and the 
clashing and jingling of their implements of war, and 
could discover the forms and features of the men. The 
most profound order existed throughout the entire 
army; when the foremost man stepped, every man 
stepped at the same time; I could hear the steps. When 
the front rank reached the western horizon a battle 
ensued, as we could distinctly hear the report of arms 
and the rush. 

No man could judge of my feelings when I beheld that 
army of men, as plainly as ever I saw armies of men in the 
flesh; it seemed as though every hair of my head was 
alive. This scenery we gazed upon for hours, until it 
began to disappear. 

After I became acquainted with Mormonism, I learned 
that this took place the same evening that Joseph Smith 
received the records of the Book of Mormon from the 
angel Moroni, who had held those records in his 
possession. 

John Young, Sen., and John P. Greene's wife, Rhoda, 
were also witnesses. My wife, being frightened at what 
she saw, said, "Father Young, what does all this mean?" 

"Why, it's one of the signs of the coming of the Son of 
Man," he replied, in a lively, pleased manner. 
The next night similar scenery was beheldin thewest by 
the neighbors, representing armies of men who were 
engaged in battle.24 

A wonderful foreshadowing, truly, of the 
warfare to be waged between the powers 
of good and evil. 

Commenting on the incident, Orson F. Whitney called it 
"a wonderful foreshadowing, truly, of the warfare to be 
waged between the powers of good and evi1."25 

Yet Heber C. Kimball's experience was far from unique26 
among Mormons. Wilford Woodruff may well have 
witnessed the same phenomenon: On  February 21,1838, a 
light in the heavens spread from the northeast to the west, 
then rolled overhead and to the south, culminating in a 30- 
minute display of fire, blood, and smoke, which, in 
Woodruff's mind, "at times resembled contending armies." 
"This," he wrote in his journal, "is one of the signs in the 
heavens in the last days spoken of by the ancient as well as 
modern Prophets."27 

For these nineteenth-century Mormons who saw in 
their evolving church constant reminders of Christ's 
imminent second advent, the spectacle of aerial combat 
also confirmed their participation in the "last days." But 
their observations, we can now see, were hardly unique. 
Although early Mormons beheld a diversity of heavenly 
scenes-an angel with a trumpet, a sword and arm, a sword 
and light, meteor showers, great waves of light, marching 
armies, armies in battle, and so on-the overall content did 
not appreciably differ from non-Mormon experiences. 
Even details were often consistent. The armies, for 
example, were viewed in Heber C. Kimball's, George 
Washington's, and Shakespeare's accounts as being armed 
with gear appropriate to their time andas being marshalled 
in the "right form of war." The celestial battles so 
accurately mirrored terrestial technology that Henry 
More's contemporaries thought them to be mere reflec- 
tions. In the examples of Kimball, Virgil, both ancient 
versions of Caesar's death, and the more recent portrayal 
by Shakespeare, the fighting was not only seen but heard. 
Indeed, Ovid (and Shakespeare following him) recorded 
blood actually falling from the sky. 

Viewers' interpretations, however, differed according 
to their individual perspectives or frames of reference. 
Though Mormons saw signs of the last days, non-Mormon 
explanations included signs to refute the position of 
atheists, reflections of actual conflicts on the ground, 
messages from spirits in the air who foresee events and 
wish to warn mankind, portents of tragedy, omens or 
reminders of yearly changes, and threats and confound- 
ments from evil spirits. 

Explanations of purpose for the heavenly signs may 
vary, but the fact of recurring recorded observations of the 
phenomenon nevertheless raises many interesting ques- 
tions. 
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1. Why the paucity of occurrences after theearly decades 
of Church history? An occasional story such as the 
following is the curious exception: "Ex-Black Panther 
Eldridge Cleaver testified that after years spent as a 
prisoner of Marxism and hate, he finally found peace when 
he saw the face of Jesus in thefullmoonoverCannes."~~Do 
such signs still exist but are perceived today in a more 
modern form, perhaps as U.F.0.s or other space-age 
phenomena? 

2. Who is the author of signs? Most often God is the 
ascribed author. Some maintain that signs are gifts of the 
spirit, manifest to and among faithful saints.29 But Christ 
explained, as did Paul, Book of Mormon writers, and 
authors of latter-day scripture, that Satan also creates 
"signs and lying wonders."30 

3. If there is an author of signs,is thereany specificintent 
in signs? Since even the Mormon viewers of the same 
incident give differing interpretations of what they saw, 
are signs sent only to convey broad impressions? 

4. What has been the impact of signs on the many 
generations of observers? Aside from minorlocalarousals, 
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Mant i  Temple under construction, 1886 
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w hen the First Presidency of the church an- 
nounced in 1975 that the Bountiful Tabernacle 
would be preserved, they said: 

We feel. . .that because of its deep attachment to our 
sacred pioneer heritage, the Bountiful Tabernacle is the 
legacy and responsibility also of others beyond the 
Bountiful Utah Stake. It is a cherished treasure of the 
entire church. 
We express both gratitude and commendation to many, 
many people both within and without the church who 
have volunteered tocontribute time, fundsand energy in 
an effort to preserve this edifice.1 

The Bountiful Tabernacle was one of several restoration 
projects undertaken by the Church during the last twenty 
years. Others included the Beehiveand Lion Housesand the 
old Council Hall in Salt Lake City, the Provo Tabernacle, 
and a number of historic building restorations and re- 
creations in Nauvoo. 

Attitudes toward old Church buildings, though, are not 
simple. During those same years, the Ogden and Coalville 
Tabernacles were demolished, and numerous ward build- 
inas throughout Utah and Idaho came down. The St. 
~ e o r ~ e ,  ~ i s a ,  Hawaii, and Logan temples were substan- 
tially altered and remodeled. 

1n an unpublished paper presented at theBrighamYoung 
University Law School in 1976, Craig Call concluded that 
"the frustration of many concerned with preservation 
comes with the uncertainty prompted by the seeming 
contradictions between varying church actions. A general 
policy. . .covering a specified group of buildings determined 
by consultation with historical groups, would eliminate 
much of the misunderstanding and apprehension."z 

Although such a policy has not been announced, the 
proposed remodeling of the M a n t i  Temple represents a unique 
opportunity for the Church to restore one of its most significant 
landmarks. For a relatively modest expenditure, the few 
required changes could be made and the temple could be 
restored, rather than drastically remodeled, as a reaffirma- 
tioh of the faith of its builders. 

During the last four years, the Church has undertaken 
major repairs or remodeling of the St. George, Mesa, 
~awaii, and Logan temples. The most recent project was 
the construction of "a new building inside the old one-3 at  
the Logan Temple, at  a cost of about eight million dollars. 
(For comparison, the Provo and Ogden temples, built in 
1972, cost $4,000,000 each; the new Jordan River Temple, 
three years of inflation after the Logan remodeling, is 
estimated to cost about fourteen million.) Each of the 
remodeled temples has been adapted for the use of the 
filmed presentation of the endowment ceremony. 

Original plans indicated that the Manti Temple would 
also be renovated to accommodate the filmed endowment ~ - .- 

ceremony. It was recently announced that the live endow- 
ment presentation would be retained and that the original 
endowment and sealing rooms would not be altered. Some - 
unspecified functional changes, including an elevator and 
new sealing rooms, may be made. 

The Manti Temple is a unique opportunity for the 
following reasons. First, the restoration of the Manti 

KARL T. HAGLUND is architectural historian for the Utah State 
Historical Society and is working on a dissertation on the architecture 
and landscape of the Sanpete Valley. 

Temple would be relatively inexpensive-much lesscostly, 
for example, than the reconstruction of the LoganTemple. 
The changes made to the MantiTemple havebeen few, and 
there are a number of areas in the building which are now 
under-utilized. Even the annex to the temple, although 
added to sometime after the turn of the century, retains 
much of the original structure. The famous spiral staircase, 
now blocked off by the arrangement of the first floor, could 
be made functional again by a relatively simple change in 
the floor plan. 

Second, because of the very slow population growth in 
central Utah, there is not the need for greatly expanded 
facilities in Manti that there was with othertemples. (It has 
been suggested that new sealing rooms be built in an 
exterior addition to Manti. The reason the old sealing 
rooms are often busy in Manti, though, is because they are 
so exquisitely crafted-many members who normally go 
to Provo for their regular temple work choose to drive the 
extra distance to Manti for marriages and other special 
sealing sessions. Building new sealing rooms would not 
reduce the number of people who want to be married in the 
old sealing rooms.) Most of thegrowthof thechurchin the 
Manti Temple district is in Denver, which suggests that 
money which might earlier have been assigned for remod- 
eling Manti could go instead for a temple in Denver or 
another, more central location. 

M a n f i  Temple Today 

Finally, the Manti Temple is perhaps second only to the 
Salt Lake Temple in historic and architectural signifi- 
cance.4 While several of the other temples have been 
altered at various times, the Manti Temple is virtually 
unchanged since its dedication. 

What would be involved in a temple restoration? The 
crucial decision is determining the architectural attitude 
toward the building. Restoring a building should mean that 
the contemporary design methods and tastes are set aside, 
so that the philosophy and style of the original builders can 
be followed. It seems clear that the builders of the early 
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Mant i  Temple, 1888 

Utah temples intended that the temple grounds, as well as 
the building itself, be set apart as sacred space. The half 
dozen parking spaces and the asphalt on the east side of the 
Manti Temple annex could be replaced with appropriate 
landscaping to reemphasize the sacred character of the 
grounds. (Wouldn't our pioneer ancestors be disappointed 
to see us parking right next to the temple becausewedidn't 
want to walk a few extra steps? Providing ready access for 
those who genuinely need it does not mean that the rest of 
us couldn't walk from nearby parking lots.) There should be a 
clear separation of the temple from the world, visually as well as 
svirituallv. 

Restoration would also mean a "minimalist"approach to 
functional changes (which is more economical as well as 
architecturally more pleasing). If an elevator, for example, 
is to be added, it would be determined that the addition to 
the building be as small as possible-instead of deciding 
that since an elevator addition is necessary anyway, the 
addition might as well include stairs and hallways. 

Can the restoration of the Manti Temple be justified? 
Economic considerations alone would suggest that an 
extensive remodeling is unnecessary. 

More important, the beauty and historical integrity of 
the Manti Temple place it with only a handful of Church 
buildings. It is a unique witness to the faith of its buildersin 
the efficacy of the temple. Those who go there cannot be 
unmoved by the enormous devotion that is reflected in the 

craftsmanship of the building. The architecture of the 
Manti Temple is not more important than the temple work 
done there-but the beauty of the building serves to uplift 
and magnify the spirit of the temple endowment. 

At the dedication of an addition to the Bountiful 
Tabernacle in 1957, President David 0. McKay spoke of 
the power in maintaining ties to our past: 

This house becomes more than just a house of worship. 
It is a monument, a link in the golden chain uniting the 
present with the past. It is only a means to an end, and 
that end is the development of character, . . .instilling 
testimonies of God's existence. . . .5 

Notes 

1.  Deseret News, March 14,1975. 

2. Craig M. Call, "Architectural Treasure or Sacred Cow: Historic 
Preservation and the Mormon Church," unpublished paper, Brigham 
Young University Law School, April 8, 1976, pp. 33-34. Call's paper 
presents evidence and conclusions which contradict the arguments 
developed by Mark Leone in "Why the Coalville Tabernacle had to be 
Razed," Dialogue 7:2 (Summer 1973), 30-39. 

3.  Church News, March 24,1979. 

4. The Alberta Temple, the landmark of early twentieth century Church 
architecture, is considered by architectural historians to be as historically 
and architecturally significant as the Manti Temple, although it is 
unfamiliar to most Church members. 

5. Quoted in Call, p. 13. 
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For the Artisans 

~ f t e r  a day as salvager in the gutting 
of the Logan Temple, he handed me three chips 
of paint, gold leaf on white; seeing a brush dip 
into molten gold, then dot and petal differing 
like God's own fleck on single flower and flake 
I pray for that artisan a veil far more opaque 
than they say: 

Spare him machines' raucous rutting 
within these walls, the screech of woodwork carved 
and intricately outlined, toppled stairs curved 
and tapered by builders who strode at dusk with aching 
shoulders (and hosannahs) home to cabins. Spare 
them their descendants saving their dead with more 
efficiency, their own sleek temples ascending 
in alabaster light toward darkened skies, 
sighted by commuters from swift highways- 
unearthly structures, improbable and glowing. 

I understand, one fireside brother said 
as we discussed the urgencies of the dead, 
there are prefabricated temples in the basement 
of Church Headquarters to raise as quick as tents 
for the Millenium. 

I 
These three chips we hold- 

the riddle glances like light from their gold. 

Linda Sillitoe 



THE ROCKCRUSHER 
Larry E. Morris 

could tell it was goin to be another hot day. I slowly 
got out of my car an f walked toward the shop. There 
wasn't a cloud in the sky; I knew that noon the 

temperature would be up around a hundre 3 , probably 
over a hundred, and the dry, suffocating heat bouncing 
off the desert would be giving me a headache as I worked, . thick sweat rolling down my dirty face, dust blowing in 
m eyes. 

walked into the shop and punched in. I was ca 
my hard hat, my lunch pail, and a large tin can full= 

LARRY MORRIS is a freelance writer and editor living in Salt 
Lake City. 
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Walt saw me as I walked in. He didn't sa anything; he just 
ve a very slight, almost impercepti i le, nod with his 

Ead.  Then he lit up a camel cigarette. I returned the nod. 
Alex also saw me, but he didn't nod; he didn't do 

anything. He just kept staring straight ahead, as if I hadn't 
come in. 

I walked out of the shop to the pick-u that held the 
water tank. I smiled as I took off the lid. &1t had already 
filled it with cold water. I put in the ice. Now it would stay 
cold all day. By mid-afternoon the knowledge that ou 
could walk over to the truck and get a cold drink woulibe 
the only thing keeping you going, the only thing offering 
you life in the hot, dead desert. 



I walked back into the shop. Jim Clark, the foreman, 
looked up at me. 

"You ready to head out to the Butte?" he asked. 
"Yeah," I said. "I'm ready." 
The "Butte" is an old extinct volcano twenty miles out 

on the desert. The rock crusher was set up in the pit of the 
Butte. We used the crushed lava rocks as a base in building 
roads. 

Walt, Alex, and I, and Terry Williams, a truck driver, 
had been working at the Butte every day for almost three 
weeks, and every day it seemed to get hotter, and the wind 
seemed to blow more dust in your eyes, and the rock 
crusher seemed to get louder and louder, pounding in 
your ears. 

Walt, a very young and hardy sixty years old, with lar e B calloused hands and a kind. suntanned face, asked me i I 
had put the ice in the tank. 

"Yeah," I replied. 
"Good," he said. 
Alex gave me a dirty look; it bothered him that I 

brought ice every morning. "That's what you'd expect a 

He and I had felt an immediate diske for 
each other the first time we met. 

bunch of girls to do," he had said, "bring ice to put in the 
tank." After a while I wasn't sure if I was bringing ice 
because I wanted cold water or because I wanted to spite 
Alex. But I brought it every morning without fail. 

Alex was in his mid-thirties, hard, sullen, and reckless. 
He and I had felt an immediate dislike for each other the 
first time we met. He looked at me arrogantly and asked 
me if I was a "college boy." 

"Well," I said, "I o to college, if that's what ou mean." 
"College boys," % e said, and I couldn't tel f' if he was 

talking to me or just talking to himself. "I hope you can do 
more than read a book," he added. 

Alex even took more of a dislike to me when he found 
that I had gotten a job because my dad was a friend of one 
of the owners of the construction company. I had been 
pretty upset when I heard that I had to work with Alex out 
at the Butte. Now I was glad we only had a week left. Alex 
and I hadn't gotten along at all. 

Walt put his pack of camels in his pocket, grabbed his 
lunch ail, and stood up. 

''We[,'' he said, "let's get the hell out of here." 
Walt, Alex, and I walked outside to the truck, each of us 

minutes later we were out on 
the lonely highway, watching the 

road as it passed in and out of 
view, like a flashing light, staring down the straight, 
unbroken line of pavement stretching all the way to the 
horizon. 

We moved further on into the Idaho desert. O n  either 
side of the road were potato fields. It is hard to believe 
anyone can farm that land because there is no running 
water. But they do. They come out with heavy machinery 
and dig wells. And then, in spots free of lava rock, they 
clear away the land and plant potatoes. Idaho spuds. But 
the spuds need water so the farmers use sprinkler pipes. 
On a hot afternoon ou can drive down the highway that 
splits the desert a n i o n  both sides see a thousand jets of 
water shooting from the sprinkler pipes. And in the spray 
of water you can often see a rainbow. 

The pipes have to be moved twice a day. That takes 
manpower so the farmers advertise for high school kids to 
come out and work. And they hire Mexicans who are in 
the country illegally. The Mexicans live in cement houses 

that the farmers have constructed s ecifically for the S "wetbacks." You drive down a dirt roa with a whirlwind 
of dust tailing you and when you pass the cement houses 

ou can see a Mexican woman sitting on the front ste 
Loking very tired and a little kid playing in the dirt wit 
just a diaper on. 

R 
That's the way it was that morning in July. Walt, 

puffing on a cigarette, was driving, his eyes glued to the 
road, a slight smile on his face. I was in the middle, young, 
apprehensive, anxious to be gone, to be somewhere by 
myself, to be on my own, to be a thousand miles away 
from Alex and his constant swearing and his Copenhagen 
chewing tobacco and his Hustler magazines. Alex was 
next to me, staring out the side window, an aura of 
resentment all around him, a hatred of life itself, his hard 
e es and unshaven face reflecting some kind of unname- 
a g Ie contempt. 

The fields suddenly stopped; we moved on, deep into 
the heart of the barren wasteland. Now we were sur- 
rounded by lava rocks and sage brush; we saw no signs of 
life except for an occasional magpie icking at the carcass R of a dead jack rabbit at the side of t e road. 

We moved on into the desert, flat, dry, abandoned, 
lifeless. Down the unending highway. And the desert, the 
lava rocks and sage brush, ~eemed to be everywhere; the 
entire world, the universe, seemed at that moment to 
reduce itself-or possibly enlarge itself-to that one, 
single, solitary piece of desert. 

I kept my head motionless, my eyes focused on the road, 
the unending road, the black strip of asphalt; still, out of 
the corner of my eye, I could see Alex, nervous as usual, 
and a wave of emotion passed over me, some feeling- 
some ineffable feeling-and I wondered why Alex was 
the way he was and why I was the way I was. But it was a 
question I could not answer, so I let it drop out of my 
mind, like a ebble, a piece of quartz falling into a well. 

We moveBon and the desert was all around us. Then, in 
the distance, only noticeable to the experienced eye, the 
Butte, the towering mass of frozen earth, began to 
appear. 

"Yes," said Walt, nodding to himself, "there she is. The 
Butte." Then he swore. 

Alex said nothing. 
I watched the Butte as it got larger and larger, and the 

world, the universe, that had earlier become the desert, 
now became the Butte, the majestic volcano, dead but 
somehow still alive. 

We turned off the highway onto a dirt road and headed 
for the Butte, as if into the gaping 'aws of hell itself. ! Larger and larger, she loomed in ront of us, closer and 
closer. Walt shifted gears and started up the side of the 
Butte, up, u . We kept climbing; I turned around and 
looked out t ! e ack window. All I could see was desola- 
tion, with the highway in the distance. 

U . Up the side of the Butte. 
A P ex rolled down his window and spat out tobacco juice, 

thick, brown, filthy. Walt shifted gears again as the incline 
rew steeper and the Butte seemed to fight us, tryin to 

feep us away. But we continued to climb until we reac B, ed 
the top; I caught my breath as I stared down into the 
bowels of the unnatural mountain. For a moment I felt as 
if we were going to fall and never stop falling. But it did 
not happen. So I let the thought fall away from me, like a 
pebble. 

We dropped down, down into the crater. Now there 
was no life whatsoever, no magpies or jack rabbits, only 
unlife, only lava rock, pumice, cinder, and ash. Down, 
deep in the very heart of the Butte, I could see the rock 
crusher. I knew it was going to be another long, hot day. 
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Walt ulled up to the rock crusher and stopped the 
truck. T R e three of us got out. It was cold; the sun was still 
low in the sky and had not yet found its way down into the 
lifeless cavity. 

All was quiet. I looked at Alex; he somehow seemed sad, 
and I was about to say-I'm not sure what-possibly a 
kind word-when he looked at me and asked what the hell 
I was staring at. 

"Nothin," I said, turnin my gaze to the rock crusher. 
Walt unlocked the sma 'f cab and step d inside. The 

rock crusher was powered by a large diese r? engine; after a 
few minutes Walt got the engine started. He let it run for 
a while. 

I shivered in the cold. 
Walt came out of the cab and walked toward Alex and 

me. 
'You guys ready?" he asked. 
"I'm ready," said Alex. "Ready as I11 ever be," he 

muttered under his breath. Then he started walking 
toward the bulldozer. As usual, he was not wearing 
gloves, gog les, or a hard hat-the three things I never 
worked wit f out. 

Walt flip ed the switch that started the rock crusher. 
Suddenly a i' 1 I could hear was the pounding, ear-shatter- 
ing, chaotic tumult of sound comin from the vibrating f rock crusher, the monster of a mac 'ne that seemed to 
produce a constant earthquake; and the world that had 
earlier become the desert and then the Butte now became 
the rock crusher, and all around me was the head-splitting 
noise and the shaking, the almost unendurable turbu- 
lence. 

The o eration was not too complicated. Alex, drivin 
the bulliozer, pushed rocks into a chute; the rocks fe If 
down the chute to a conveyer belt that dropped them into 
a series of vibrating bars; then up another belt and into 
another crushing device-any large rocks that remained 
were smashed at that point-then onto another belt that 
dropped the almost-powder-like-lava into a dum truck. 
Terry unloaded the crushed rocks in a lar e pie about B f 
fifty yards away. Walt watched the diese engine and 
made sure there were no hang-ups between the two 
crushing devices and the dump truck. My job was to make 
sure the chute did not get jammed up with over-sized 
rocks. 

Suddenly it was hot. There was no transition: one 
moment I was shivering-the next moment I was feeling 
weak from the torrid heat. It will get up to 1 10 degrees, I said to 
myself. I looked down to the pick-up,, just to reassure 
myself that the cool, refreshingwater was still there. Walt 

I caught my breath as I stared down into 
the bowels of the unnatural mountain. 

looked at me, smiled and nodded the almost imperceptible 
nod. I waved. 

We were almost ready. Terry had gotten here before us; 
he was already waiting, his large truck arked underneath 
the end of the last conveyer belt. As f climbed up to the 
chute I could see him sitting in the truck eating a candy bar 
and reading a Playboy magazine. 

I made sure my goggles were secure, put on m hard hat 
and gloves. Standing next to the chute, I look down to 
Walt. He ave the signal; I relayed the signal to Alex and 
he starte 8 toward me, pushing a large pile of rocks. 
Because of the large blade of the bulldozer, Alex couldn't 
see very well; I gave him directions. Each time, Alex would 
push a pile of rocks up to the chute; I would motion with 
my hand when he got too close to the chute; then I would 

make sure no over-sized boulders got caught in the chute; 
then Alex would back up and return with another pile of 
rocks. 

Over and over. One ile of rocks after another. Over 
and over. And I woul a look down and watch Terry, 
waiting while his truck was fiied with crushed rocks, then 
driving the fifty yards and dumping the load, thencoming 
back for another. Over and over. And I would look down 
at Walt as he checked the diesel engine, then the first 
crushing device, then the second, then back to the diesel 
engine. And every once in a while he would light up a 
camel. Over and over. 

I avoided looking at my watch because it made the time 
go slower. But the time did go by. We didn't have any 
serious problems. Around ten Walt motioned for us to 
come down for a break. I breathed a sigh of relief; that was 
how I made it through each day-by living from one break 
to the next. 

I walked down to the truck and got a long drink of cold 
water. It was the first drink I had had in a couple of hours. 
Alex didn't like it if I went down for a drink right in the 
middle of work. 

Walt turned off the rock crusher; I suddenly realized 
how I had grown accustomed to the constant noise and 
shakin Now the stillness seemed very strange. 

I too kr a book out of my lunch pail and started to read. 
Alex stared at me. "You think you're pretty hot stuff, 

don't you? Always bri 
The anger rose wi~?t:"b";i I paused before I 

answered.- 
"Listen," I said, "I just like to read during the breaks. - 

And that's all. Okay?" 
"Sure," said Alex sarcastically. 
'Well," said Walt, "I figure a guy's got a right to do what 

he wants during break. If he wants to read that's his 
business." 

Alex didn't say anything. He never ar ued with Walt. 
We went back to work. It got hotter an % hotter. A slight 

wind came up. Each time Alex ushed a pile of rocks 
toward me I would get a face ful f of dust. 

We worked on, digging away at the womb of the Butte. 



Hotter and hotter. Alex pushing the rocks toward me, the 
rocks fallin down the chute to the belt, into the vibrating 
bars, onto t % e next belt, into the fine crushing device, then 
onto the last belt and into Terry's truck. Over and over. 
Over and over. The rocks comin toward me. And I kept B looking around at the inside o the Butte, wondering, 
t ing to force my mind back in time, trying to imagine 
w at it must have been like-the live volcano, the inferno, 

I 
X 

the scorching heat, the flow of red-hot lava, the fiery 
explosions, the conflagrative eruptions, the seething, 
emotion-like outbursts, the combination of terror and 
beauty in the incandescent blaze, the heat-the devour- 

i n g ~  
heat-and all around me I could feel the 

scorching eat and I could almost see the molten lava, and 
I somehow felt that I was drawin closer and closer to that 

the bottom of the well. 
f pebble, that small piece of rock, t at shiny bit of quartz at 

"HEY! I ASKED WHAT THE HELL'S THE MATTER!" 
I looked at Alex. I realized he had been yelling at me, but 

I hadn't heard. I looked down; a large boulder was caught 
half way down the chute. 

"We got a rock caught in the chute," I yelled to Alex. 
Alex climbed off the bulldozer and came walking over. 

He was mad. 
"Why didn't you tell me before I pushed it down the 

chute?" he asked. 
"Sorry, I didn't see it." 
He looked at me and rolled his eyes. "I know it. It's 

obvious you didn't see it. But that's your job. You better 
get your mind off those books, boy." 

I started to say something but caught myself. 
"You say somethin?" he asked. 
"Nn." - 
"Good." 
He paused for an instant. "Well, don't just stand there. 

We gotta it that thing out'a there." 
I startefc~imbin~ down into the chute, very slowly to 

avoid an accident. 
"C'mon, c'mon," yelled Alex. "Get a move on. Get a 

move on, boy ." 
A moment later he threw me a large chain. I wrapped it 

around the boulder and fastened it. 
"Okay," I said. 
"Damn it," said Alex. "That's not tight enough." 
He spat tobacco juice onto the boulder. 
I tried again. "That's as tight as I can get it," I said. 
He spat a ain and then started down the chute. 
"Let me s E ow ya," he said an rily. As he tightened the 

chain he smashed a bare knuc \ le against the rock. His 
finger started to bleed but hedidn't ay any attention to it. 'f' Alex walked back to the bull ozer and pulled the 
boulder out of the chute. A moment later the wind came 
up and I got dust in my eyes even though I had my goggles 
on. 

"Just a minute," I yelled to Alex. 
"What's the matter?" 
"I can't see," I said. "My e es are full of dust." 

E r 'Ya stu id pansy," he ye1 ed. "If you can't take it you 
shouldn't e out here." 

"Go to hell, Alex." The words were in the air before I 
had a chance to change my mind. 

Alex jumped off the cat and came running toward me. 
"Boy, what'd you say?" 
I froze. The two of us stood face to face. I wasn't sure 

what he would do. I knew that he knew he would lose his 
job if he hit me. But I knew there was a good chance he 
wouldn't mind losing his job. 

I took a deep breath. "You heard me," I said. 
He stared into my eyes. Then he lowered his aze and 

spat tobacco juice onto my boots. "Kid," he saicf "I'd let 

you have it, but you're not worth the bother." He turned 
and walked back to the cat. 

It got hotter and hotter. Walt called us down for the 
lunch break. 

I headed straight for the water. I was almost to the 
truck when Walt asked Alex to move the truck because it 
was too close to the rock crusher. Alex ot in the truck. 

started the engine. 
f The water tank was sitting on the side o the truck. Alex 

"Wait a minute!" I screamed. 
But it was too late. The rubber tank fell as Alex pulled 

away in the truck. The tank split as it hit the ground, and 
the water-the cold, clear, beautiful water was quickly 

The two of us stood face to face. I wasn't 
sure what he would do. 

absorbed into the dry ground. 
I didn't eat lunch because I couldn't stand to eat without 

havin water. I suggested that we contact the main shop 
by r a i o  and have someone bring us out some water, but 
Alex convinced Walt not to do that. 

"Ya pansy," Alex said to me. "You can go a few hours 
without water." 

We went back to work. The sun, high in the blue sky, 
got hotter and hotter. And Alex kept coming toward me 
with one ile of rocks after another. And each time our 
eyes met ri e gave me a dirty look. 

Half way through the afternoon I was exhausted. I 
didn't feel like I could go an longer without water. I 
couldn't concentrate on what was doing. Another boul- 
der got caught in the chute. 

r 
"Well, you did it again, boy," said Alex. 
I climbed down the chute, but 1 couldn't fit the chain 

around the boulder. Alex tried but he couldn't do it either. 
"Only one thing to do," he said. "That's to go down to 

the bottom of the chute and come in underneath the 
rock." 

"But-but-isn't that kind of dangerous?" I asked. 
"Don't worry about it," he said. "Just get down there." 
I hesitated. 
"Hell," said Alex, "I11 do it myself." 
It all happened very quickly. Alex climbed in through 

the bottom of the chute. I handed the chain down to him. 
He ot it fastened. Suddenly the ground gave way. The 
bou k der started to slip. 

"Look out Alex!" I screamed, "Look out!" 
I frantically motioned to Walt; he came runnin up the % hill. I could hear Alex yelling, fighting. The boul er kept 

slippin down. Alex was silent. Walt and I got the chain 
secure% and pulled the rock out of the chute. I looked 
down at Alex, still and cold. 

"Oh, God," I said, praying, "let him be alive. Let him be 
alive." 

Walt crawled down the chute. 
After a moment he looked up at me. "He's gone," said - 

Walt. 
Terry helped us get the body out of the chute. 
"The radio doesn't work down in this hole," said Walt. 

'We gotta drive the pick-upout of here to radio back to the 
shop." 

He and Terry got in the pick-up. 
"You comin?" asked Walt. 
"No," I said. "I'll stay here with-with-Alex." 
I watched the pick-up climb the inside wall of the Butte 

and disappear. Then I looked at Alex, small, still and 
lifeless, like a pebble. I started to cry. 

The rock crusher was still running. 
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WRITING ABOUT MODERN MORMONISM 
An Essay Review on Samuel W. Taylor's Latest Book 

with Some Attention Paid to Other Works on the Same Subject 

S 
by Jan Shipps 

am Taylor has reached his anecdotage. And that is 
not all bad. It does, however, make the final volume* 
in his three-volume Mormon chronicle turn out to 

be an odd combination of terribly flawed history and 
delightful reminiscence. While Rocky Mountain Empire: The 
latter-day Saints Today concludes the epic which Taylorbegan 
in 1971 with Nightfall at Nauvoo and continued in 1976 with 
The Kingdom or Nothing, only a superficial resemblance ties 
this work either to the author's"factional"renderingof the 
Illinois period in LDS history or to his biographical 
treatment of the life of church president John Taylor. The 

- entire trilogy is written in a style which is described on the 
dust jacket as fast-paced and novelistic, but in the first two 
works the stories are started at the beginning and more or 
less carried directly through to the end. Here a linear time 
structure is not employed. Instead of setting the events 
forth in a fairly straightforward expository fashion, the 
author tells his story in fits and starts. The work is also 
fragmented from the standpoint of genre. Actually, Tay- 
lor's latest book is not one book, but two. 

Book One is an extremely selective, yet essentially 
historical account which carries the LDS story from 1901 
through the church's centennial celebration in 1930. 
Flashback sequences take the reader backward to the time 
of the death of John Taylor in order to tie this work to the 
earlier ones in the series, and a disappointing chapter which 
does little more than repeat previously published estimates 
of the current wealth of the church purports to bring the 
story forward to the present day. Book Two is a miscella- 
neous collection of literary set pieces. All pretense of 
chronological narration is abandoned and it is perfectly 
obvious that the purpose of this selection is not explanation 
about what happened, when, where, how, and for which 
reasons. Profiles of unusual personalities, reports of 
eccentric events, and autobiographical re-creations of 
everyday situations, Book Two's six chapters function as - windows which reveal the shape of the Mormon world as it 
appears from the somewhat peculiar angle of vision 
common to a disenchanted, yet often fond, and sometimes 
still faithful segment of the LDS general population. More 
concerned than is the case in the first section with 
reasonably contemporary people, events, and situations, 
Book Two-like its predecessor-has little except a final 
chapter (this one about Latter-day SaintsinRedwoodCity, 
California) which can justify the subtitle of the work, The 
latter-day Saints Today.  

Despite a vaguely De Voto-esque character which is 

'Rocky Mountain Empire: The  Latter-day Saints Today, MacMillan Publishing 
Company, 1978; 273 pages, index, bibliography; $12.95. 
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twentieth century. She is president-elect of the Mormon History 
Association. 

sustained throughout, the first and second parts of Tay- 
lor's latest book reflect completely dissimilar tones. Book 
One is called "Latter-day Laocoon" which, roughly para- 
phrased, would be something like "the church seduced into 
the coils of mighty serpents;" Book Two is, not without 
irony, called "Happy Valley." Bitterness is the underlying 
tone of the initial section; the prevailing tone of the second 
is not so much bitter as it is bittersweet. The keydistinction 
between the two parts is not tone, however; not subject 
matter, nor genre. The crucial difference between the two 
is the extent to which the two parts satisfy theextravagant 
claims which are made for this beautifully produced and 
slickly packaged volume. Is the "until now untold tale" of 
how Mormonism survived the trauma of the 1880s and 
1890s to become rich and powerful really told for the first 
time in Book One? Do the personal vignettes in Book Two 
truly bring "the central narrative of modern Mormonism 
to life?" 

That the story of Mormonism's survival and its develop 
ment into a wealthv institution is told for the first time in 
Rocky Mountain ~ m ~ i ; e i s  a claim sooverstated that it can only 
have emanated from Madison Avenue. Materials from the 
Salt Lnke Tribune and the official records of the Smoot 
investigation are skillfully combined with Taylor family 
lore to provide a graphic and moving portrayal of the 
human tragedy which followed in the wake of the decision 
to end the practice of plural marriage. But beyond that, the 
historical section of this volume contains no information 
that is really new. Notwithstanding frequent reference to 
Klaus Hansen's work on the political kingdom of God (a 
practice recently become very popular in somecircles) and a 
scrupulous care which is maintained to insure complete 
separation between the church and the priesthood (a 
practice even more popular in those same circles), the 
author has essentially played variations on themes first 
stated in narrative form by Frank Cannon in Under the 
Prophet in Utah,  an expose' published in 1911. 

Quite possibly this was not Taylor's intention. When his 
volume is considered in its entirety there can be no real 
question about the author'sgoal. This is the finalvolumein 
his elaborate Mormon chronicle and public disclosure of 
scandal long hidden was not its object. His clear intent was, 
rather, simply the recounting of a fascinating series of 
events which would bring the LDS story up to date. But 
Mormonism has changed dramatically in the last 75 years 
and Tavlor found it im~ossible to talk about the Latterdav 
Saints h a y  without iccounting for the change. 

As was Cannon, Taylor was sure that the cause and 
fundamental nature of the change had to be clarifiedwith a - 
thoroughgoing rehearsal of the events which occurred 
during the period of transition between the old and the 
new, a period which was inaugurated with the death of 
President John Taylor and brought toacloseabout the time 
President l o s e ~ h  F. Smith's life came to an end. Alas.alsoas 
did canndn, Gylor  tried to establish causation ancl assess 
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Taylor places the events of the troubled 
decades on both sides of 1900 almost 
entirely within the over-simplified 
framework of polygamy, finance, and 
politics. 

responsibility by placing the events of the troubleddecades 
on both sides of 1900 almost entirely within the over- 
simplified framework of polygamy, finance, and intra- 
ecclesiastical as well as federal, state, and local politics. 
While he carried the story further into the twentieth 
century than did Cannon and his collaborator, Harvey J. 
O'Higgins, his conclusions and their conclusions are pretty 
much the same. They agree that Joseph F. Smith and Reed 
Smoot were villains, that Matthias F. Cowley and John W. 
Taylor-who, not incidentally, was Samuel W. Taylor's 
father-were victims, that the Saints were duped (and 
quite possibly defrauded) and that, around the turn of the 
century, the Mormon pioneer heritage was somehow 
betrayed. 

Despite its similarities to Under the Prophet in Utah,  how- 
ever, Book One of Rocky Mountain Empire is more than a 
gloss on that caustic and bitter diatribe. Frank Cannon, the 
former U. S. senator from the Mormon state who pro- 
vided the particulars of the story found in the earlier work, 
was a son of one of the plural wives of Apostle George Q. 
Cannon. Because he had been forced to watch as his 
father's authority was curbed and his advice devalued in 
the councils of the church and as his own influence had 
been curbed and superseded in the councils of the nation 
and the state, Cannon's interest in both ecclesiastical and 
secular politics clearly overwhelmed everything else. Sam 
Taylor is likewise the son of one of the plural wives of an 
apostle. But the situation was very different. Because his 
father had continued to marry plural wives after the prac- 
ticing of polygamy was abandoned as a worthwhile 
demonstration of commitment to the LDS faith, he was 
forced out of the Quorum of the Twelve in 1905. Hence 
Samuel, born 1907, had no personal memory of a time 
when his father sat in the councils of power. Although the 
youngster grew up knowing that his father had once 
exercised great authority in the church, his understanding 
of the nature of that authority and the reason why it had 
been stripped away was squired within the domestic 
context, at his mother's knee, as it were. as a result, when 
the boy became the man and made writing his career, he 
consistently placed more emphasis on polygamy than on 
politics whenever he wrote about the Saints. 

Found almost in its entirety in Rocky Mountain Empire is 
Frank Cannon's extended description of intra-ecclesiasti- 
cal intrigue which led to an increase at the expense of other 
influential LDS families of the power wielded by the family 
descended from Hyrum Smith. Repetitions are included 
too of the, by now, well-known accounts of the political 
machinations which, at the same time, made Moses 
Thatcher odd-man-out and diminished possibilities for the 
Democrats while elevating the political fortunes of Reed 
Smoot and his Republican colleagues. Yet all of these 
stories are recounted from the perspective which sodiffers 
from Cannon's perspective that, in the end, reading the 
first section of this work is more like revisiting Taylor's 

Family Kingdom than hearing again what it was like to live 
around the turn of the century Under the Prophet in Utah.  
Thus, even though Mormon history as written by Sam 
Taylor sometimes seems to be Mormon history written in 
an anti-Mormon vein-LDS history written to undermine 
the church through systematic revelation and analysis of 
falsehood and perfidy-the similarity between the two is 
more apparent than real. 

His very obvious skepticism about much of Mormonism 
and his flippant episodic style to the contrary notwith- 
standing, Taylor approaches the LDS past with theintensi- 
ty of a true believer. Unlike so many readings of the 
Mormon record, however, his reading is neither intended 
to support nor deny fundamental LDS claims. Instead, 
Taylor's reading of the Mormon record reveals his need to 
believe that his father was a martyr to thecauseof truth(at 
least truth as far as his father understood it), and it also 
discloses over and over again Taylor's refusal to conclude 
that he is the son of a man who was merely infected, in Bill 
Nye's words, "with a morbid desire to get married." 

First stated in narrative form in 1951 in a much-praised 
portrait of John W. Taylor's farflung menage a sept, Samuel 
Wooley Taylor's understanding both of what happened to 
his family and what happened to Mormonism has re- 
mained virtually static for nearly 30 years. He has neither 
enlarged his vision by attempting to see his family's 
extraordinary story as anything more than an idiosyncra- 
tic part of the history of a sui generis set of peculiar people, 
nor has he narrowed it by lining Taylorfamily history upso 
that it figures significantly in the pertinacious argument 
about whether or not the church repudiated its legitimacy 
and its priesthood when President Wilford Woodruff 
issued and the church accepted the Manifesto of 1890. 
Taylor accepts at face value his kinsman Lorin C. Wooley's 
report that an 1886 revelation required that the Saints 
should continue to practice plural marriage under any and 
all circumstances, and he creditsas well Wooley'sallegation 
that a restricted inner circle was set apart by President John 
Taylor to see that "no year passed without children being 
born in the principle of plural marriage." Believing that 
certain members of the priesthood kept on marrying the 
brethren into plurality even as the church assured the 
world that its leaders were neither teaching polygamy nor 
permitting people to enter into its practice, Taylor fully 
comprehends and maintains a distinction between the 
church and the priesthood. But he does not accept the 
notion that the former is apostate while the latter is not. 
He also suggests, as have others, that thechurch meant to 
reinstate the practice of plural marriage after a cooling-off 
period of indeterminate length following Utah's admission 
to the union and that this would have been done had Joseph 
F. Smith and Reed Smoot not subverted the plan. But Tay- 
lor does not picture President Smith as any more or less a 
prophet than the others (except his own grandfather) who 
had occupied the presidential place. In summary, while he 
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consents to the truth of certain facts which Fundamental- 
ist Mormons of various stripes have used to construct an 
alternative version of LDS history, the implications of 
accepting those facts as truth aredifferent for themand for 
him. They look at modern Mormonism and are outraged, 
seeing only a movement which has repudiated its begin- 
nings. Sam Taylor looks at the Latterday Saints in the 
twentieth century and, instead of being outraged, is 
puzzled and amused. 

The amusement he turns to great advantage in Rocky 
Mountain Empire's Book Two. The puzzle he deals with, 
much less successfully, in Book One. His casual explana- 
tion-his solution to the puzzle posed by the difference 
between Mormonism as his father described it and Mor- 
monism as he has come to know it-is not very perceptive. 
It is not very perceptive because, finally, it is so firmly 
rooted in Taylor's personal experience that its explanatory 
power is exceedingly limited. Just as the pressure of the 
Smoot investigation precipitated John W. Taylor's ouster 
from the Apostles' Quorum and the subsequent change in 
his family's fate, so his son holds that the Smoot investiga- 
tion was the crucible, the trauma out of which modem 
Mormonism emerged. Plural marriage had been Mormon- 
ism's touchstone and its loss-a loss which Taylor believes 
the church sustained as a result of the senatorial hearings 
about Smoot's seat-left Mormonism bereft. But not for 
long. Adapting itself toUunrelenting pressure," the church 
switched its allegiance, so Taylor seems to say, from 
principle to principal, moving forward out of the patriar- 
chal order into an age of gold. 

In support of his contention that money is the decisive 
factor in the twentieth-centurv develovment of Mormon- 
ism, a contention which is pervasive in Book One, Taylor 
singled out President Lorenzo Snow's handling of money, 
emphasizing the importance of Snow's "in'spiration" that 
tithing ought to be preached as a form of disaster insur- 
ance. Together with the internal instead of external 
borrowinn which President Snow insisted uwn. increased - . . 
tithing revenue made possible "bootstrap finance," the 
thing which put the Saints "on the road to becoming the 
richest of all peoplenand put the church, implied Taylor,on 
the path of success. Book One also includes a consideration 
of the 1880 Jubilee and 1930 Centennialconferenceswhich 
attemDts a dramatic contrast between President lohn 
Taylor's expressions of concern for the welfare of the 
Saints and President Heber J. Grant's glorification of 
progress and his gratitude that in the Utah desert the labor 
of the Saints had been blessed and they had been allowed 
"to become wealthy and be happyas theyparticipatedin the 
blessings which the Lord our God has pronounced upon 
(our land)." More important, Taylor's only real treatment 
(as indicated earlier) in Book One of the Latterday Saints 
today is found in its final chapter. Entitled "Latterday 
Profits," this chapter ignores practically everything about 
contemporary Mormonism except the financial worth, 

His skepticism and fli pant episodic style Y notwithstanding, Tay or approaches the 
LDS past with the intensity of a true 
believer. 

which is alleged to be enormous, of the LDS Church. 
Showing that the support Taylor has marshaled for his 

argument is not entirelysound is easy enough. Because he 
depended exclusively on Frank Cannon for "inside" infor- 
mation he concluded that the Saints, despite heavy bor- 
rowing to finance church projects, had somehow escaped 
the clutches of eastern financiers before 1900. As a result, 
he clearly over-estimated the significance of President 
Snow's decision to scotch the sale of church bonds to non- - -~ 

Mormon investment houses. In addition,whenTaylorwas 
writing he was apparently unaware of an episode-one 
which Ron Walker brought to the attention of Mormon 
History Association members last May-in which Heber J. 
Grant, in a desperate deal to save the credit of the banks in 
Zion, placed his people and ultimately his church at the 
mercy of the New York banking community in 1893. Since 
that debt was liquidated without its having hadany serious 
effect, except possibly some effect on Heber J. Grant's 
relationship with some of the brethren, Taylor was just 
plain wrong when he concluded that "no one will ever 
know what might have happened had the church goneinto 
bondage to the Gentiles." 

But these are small points. The larger question is 
whether the wealth of the church is responsible, as Taylor 
indicates that it is, for Mormonism's survival and its 
current success. Restated in a wav that can be answered. - - - -  

the question is: Does the breezy andeasy-to-read narrative 
in the first section of Rocky Mountain Empire really convey to 
the reader the "until now untold" storv of how Mormon- - --~.-. 

ism survived its fin de sikcle trials to become a rich and 
powerful institution? The answer is nay, nyet, negative,no. 
This story has been told before, much of it told by the same 
author. But infinitely more important, this recital of events 
is, on the one hand, so spotty and incomplete and, on the 
other, so personal and so dictated by Taylor's own interest 
in "how Mormonism survived to become one of the fifty 
most powerful'corporations'in America" that it is nothing 
more nor less than one man's extended memorv of the 
Mormon past. About the role of money in twentieth- 
century Mormonism, it reveals only that Sam Taylor 
thinks that money has been supremely important. 

If the promised untold tale proved to be an old familiar 
story in Book One, the same cannot be said about Rocky 
Mountain Emvire's Book Two. While it does not cavture the 
central narrative of modern Mormonism, it contAns much 
material which brings to life Mormonism as it is evaluated 
and experienced by a particular part of the LDS commun- 
ity. And bringing that portion of the Mormon world to life 
is a rare accomplishment, one that ordinary historical 
studies may never manage quite as well. 

Some historians argue nowadays that, to be valid, 
history ought to be written by insiders; they believe that 
black history should be written by black people, that the 
history of women should be written by women, and so on. 
Although it would not make sense for this writer toaccept 
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the merits of such an argument, it seems only fair to point 
out that while the best description isnotalwayssupplied by 
"one who knows," the case of superannuated deacons in 
the LDS Aaronic ~riesthood could verv well be an exceD- 
tion. No matter hdw gifted the scholar, how exhaustive t i e  
research, how rigorous the classification, or how elegant 
the analysis, formal study will probably never tell us as 
much as San Francisco Stake's "oldest deacon" tells us here 
about that certain group of Saints ("inactives" or "social 
Mormons" are not proper descriptive terms) who discover 
that"1ike it or lump it" they area part of the Peculiar People. 
In short, this section is as successful as the first section is 
unsuccessful and, in many ways, it is as useful as it is 
delightful. 

Unfortunately, the charm and value of its final chapters, 
and most especially its final 20 pages, cannot outweigh the 
serious shortcomings of this work as a whole. It is true that 
Fundamentalists will find the account of the demise of 
polygamy in Book One very comforting, that Jackmor- 
mons will find Book Two awfully funny, that BYUalumni 
will enjoy the chapters on Benjamin Cluff and "Professor 
Kochand a ~ ~ r e c i a t e  the tribute to Professor Poulson.and . . 
that non-Mormons will find the entire volume easier to 
read than many books about the Mormons because it is 
written with style and elan and is filled with LDS stereo- 
types. But that is not enough. With its subtitle Taylor's 
work announces itself as a book about The Latter-day Saints 
Today. Despite its success in illuminating one part of the 
world of modern Mormonism, this is false advertising. 

The ordinarv evervdav members of the modern Mor- 
mon Church Gho reid ;his work are bound to be disap 
pointed and the magnitude of the disappointment will be 
directlv correlated with the distance of the Saint from Salt 
Lake c i ty  and the length of time the Saint has been in the 
church. The disappointment of the LDS reader will not 
surprise Sam Taylor. He will expect it. But he may not fully 
grasp the reasons why his work will be so unsatisfactory to 
so many of the Saints. Even though they are generally 
ready to be defensive, the disappointment of these Latter- 
day Saints will not be based primarily on the many harsh 
things Taylor has to say about the church and its leaders in 
Book One. Likewise, even though they are generally very 
serious people-one would sometimes think that they are 
sure that had they been there at the time, Shakespeare 
would have let Puck sav, "Lord, what fools these mortals 
be, all except the ~atter-day saints."-their disappoint- 
ment will not be based on the way Taylor so often makes 
the Saints look ridiculous in Book Two. Todav's Latter-dav 
Saints will be disappointed in the dated and threadbare tak 
the book contains, but they will be even more disappointed 
because Tavlor has not even started to deal with what thev 

, see as the real story of the Latter-day Saints today. 
A veritable catalogue could be compiled of the things left 

l out: the fantastic growth of the church, its international- 
I ization, its expanding bureaucracy, its geographic expan- 

sion beyond the boundaries of the Rocky Mountain 

"empire" and the ending of the gathering pattern, the 
population explosion in the Mormon missionary ranks, the 
extraordinary emphasis on the family unit, the increasing 
tendency of the Saints to refer to the man who sits at the 
head of the church as "the prophet" rather than simply 
speaking of him as "President" Kimball, Lee, or McKay, the 
building of temples throughout the nation and the world 
and the concomitant increase in temple work. The list of 
vitally significant things could go on and on. But because 
things that seem crucially important to one person may 
appear less than significant to another, extending the list 
would do little more than indicate the difference between 
the things Taylor thought important and the things 
thought important by others. But while a compilation of 
omissions would not be very useful, clear recognition of 
the enormous extent to which Taylor's unsatisfactory 
portrait of modern Mormonism is rooted in his account of 
how the Latter-day Saints survived the demise of the 
kingdom only to build a wealthy and powerful empire will 
be very useful indeed. 

Santayana's dictum about people who ignore history 
being doomed to repeat it has been so often used tocounter 
the anti-historical influence of the 1960s that now it is 
practically a part of our culture's conventional wisdom. 
Although the consequences can be almost as serious, no 
comparable maxim explains what happens when people 
pay close attention to history, but to a particular version of 
the past. Those consequences can be demonstrated in the 
study of almost all peoples, but they are especially plain in 
the Mormon world. The Saints may not be fully conscious 
that this is the thing that they know, but they are 
nevertheless very much aware that if enough of their 
brethren come to accept as true an alternate version of 
Mormon history then schism is the consequence. After all, 
they understand very well that the Mormons who accept 
as correct the notion that Joseph Smith did not really 
introduce plural marriage into Mormonism are by and 
large a part of the RLDS movement, and they also know 
that Mormons sometimes become Fundamentalists if they 
accept as true the notion that the 1890 Manifesto was a 
tactical maneuver which was not originally meant to really 
stop the practice of plural marriage. Not many people 
realize, however, what happens when a limited vision of the 
LDS past is accepted as complete. Yet a direct relationship 
exists between the way people understand LDS history 
and the way they comprehend and deal with the modern 
Mormon world. 

Rocky Mountain Empire illustrates this point perfectly. 
Unlike it was for his grandfather John Taylor, it has never 
been the "kingdom or nothing" for Samuel W. Taylor. Yet 
the perception of the kingdom which he gained in his 
childhood has remained so powerful that, for all its 
impertinency, Taylor's work, at a very fundamental level, 
asks Latter-day Saints to remember how they once lived 
"in the wilderness in a land now sown (when) Israel was 
holy to the Lord." For reasons of family unable to regard 
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the demise of the practice of plural marriage, the death of 
the political kingdom, and the postponing of the millennium 
as necessary steps in the development of a religious 
tradition which could transcend time and place, Taylor is 
forced into the path of the seventeenth-century Puritan 
divines who kept reminding their hearers that they had 
forsaken "the fountain of living waters and hewed out 
cisterns for themselves." Compared with living in the 
kingdom, the twentieth-century Mormon experience is 
to this saucy Jeremiah not even a pale copy of that honored 
primeval pattern. It appears tohim tobe suchadistortionof 
early Mormonism that its very success can only be 
explained in terms of money and power, terms that have to 
do with the profane rather than the sacred world. With 
such limits restricting his understanding of what has 
happened to the church in the past 90 years, Taylor was 
bound to paint an incomplete and distorted portrait of The 
Latter-day Saints Today, which would reduce all the complex- 
ity of modern Mormonism to a single, essentially profane, 
dimension. His work is a useful index to a particular vision 
of the Mormon past and to a particular perception of the 
Mormon present. But it must be recognized as that and 
nothing more. 

In spite of the popular misconception that the very best 
historical works (the ones most elaborately researched and 
most carefully written) are able to recapture the past"as it 
actually was,"history as it really happened (bygone reality) 
and written history (regenerated reality) will never be one 
and the same. If for no other reason than practicality, no 
historical account ever covers everything. In addition, if for 
noother reason than that, by definition, written historyisa 
reconstruction of past situations and events, all historical 
accounts proceed from intricate assumption sets which did 
not obtain in the time and place, however recent and 
however close, when and where the events in question 
occurred. Moreover-and this is often overlooked by read- 
ers and sometimes even by writers-all historical accounts 
provide answers to either implicit or explicit questions, 
questions which may be straightforward, but are usually 
incredibly complicated. It could be just a question of "what 
happened, when, where, and to whom," but historians 
more often deal with the infinitely more perplexing 
problem of why things happened when, where,andas they 
did, and what exactly was the situation and what were the 
roles of those involved, whether they be people, groups, 
power blocs, institutions, nations, and so on. Whether 
simple or complex, however, the questions are always 
there. What is put in and what left out and the assumptions 
underlying an historian's work are, of course, important. 
The questions historians decide to address (and remember, 
historians are not necessarily persons trained to use 
historical methodology; historians are simply people who 
are "doing history" by attempting the reconstruction of 
past situations and events) are even more important. 

Mormonism at its sesquicentennial is not the same 
Mormonism which celebrated 50 years of existence in 

1880. About that everyone agrees. Opinions vary radically, 
however, about the nature of Mormonism in 1880 and 
Mormonism today and about the extent of the difference. 
Opinions also vary about whether the change represents 
progress or decline. If the latter, if the Mormon world in the 
days of Brigham Young and John Taylor is regarded either 
as more spiritually perfect or more perfect in a generalized 
romantic sense than the world of modern Mormonism, 
then the twentieth-century historical record will have to 
read so as to account for thedifference. Thedifference may 
be explained in theclassic terms of theconspiracy theoryof 
history, as Sam Taylor has explained it. Or, drawing on 
Klaus Hansen's insightful suggestion that the Saints 
succeeded so well that "the metaphysical individualism of 
the kingdom of God became the social and economic 
individualism of the city of man," it may be worked out in a 
much more sophisticated fashion. One way ortheother,or 
something in between, however, such readings of Mor- 
mon history are, in the final analysis, answers to questions 
which assume decline in the very way they are framed. 

On  the other hand, if-despite the inevitable confusion 
which accompanies growth and change-progress on the 
spiritual as well as pragmatic plane seems to be signalled by 
the building up of a missionary program which can 
(realistically rather than symbolically) carry the LDS 
gospel message throughout the world, by the perpetual 
reorganization of wards and stakes and thedevelopment of 
an adequate administrative structure to accommodate the 
growth of the church, by the ever more rapid construction 
of LDS temples, the success of correlation, the thriving 
church welfare plan, et al ,  then the historical record of the 
last century will have to be read so as to explain that 
progress. This is essentially what James B. Allen and 
Richard Cowan have done in their very useful expanded 
annotated outline of Mormonism in th; Twentieth Centuru. 
Moreover, answering the question of how progress came 
about is the fundamental task of the Historical Depart- 
ment of the LDS Church. It is a task that, at its core, is 
congenial not only to Jim Allen who, of the three historians 
at the Historical Department's helm, is most directly 
involved in writing recent LDS history, but to Leonard 
Arrington and Davis Bitton as well, as is abundantly made 
clear in The Mormon Experience, their fine new synthesis of 
LDS history. As did Allen and his co-author, Glen Leonard, 
in the portion of The Story of the Latter-day Saints which deals 
with the twentieth century, Arrington and Bitton have 
likewise answered questions which assume progress rath- 
er than decline. This is not to say that they have prevailed 
upon the eminent Alfred A. Knopf publishing house to 
atone for N o  M a n  Knows M y  History and The Lion ofthe Lord by 
bringing out a sanitized pollyanna version of the LDS past. 
The authors have not avoided all the hard questions along 
the way, but underneath and throughout there is an 
optimistic thread which clearly indicates that they are 
explaining the progress of   or monism in the twentieth 
century. 
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The differing descriptions reveal diversity 
more than an thing else; it is not a 
matter of "eit er-or" so much as "both- 
and." 

K 

A comparison of The Mormon Experience and Rocky Mountain 
Empire reveals much about the problems which must be 
overcome if the multi-faceted world of the Latterday 
Saints today is even to begin toemerge in allits richnessand 
complexity from out of the pages of a history of twentieth- 
century Mormonism. Because the work by Arrington and 
Bitton is a survey of the entire sweep of Mormon history, 
this comparison resembles in some respects the compari- 
son of apples and oranges of the old cliche'. But as Taylor 
was, Arrington and Bitton were careful to tell the modern 
story and to try to portray contemporary Mormonism 
and-given the large print, wide margins, and short 
chapters in Rocky Mountain Empire-they devote nearly as 
much attention to it as Taylor does. Comparison shows 
that, beyond any doubt, Arrington and Bitton come far 
closer to capturing in print the world of modern Mormon- 
ism as it is known topersons who haveseriousinstitutional 
commitments to Mormonism; it also shows that Taylor 
has written about a part of the LDS world, the existence of 
which Arrington and Bitton hardly acknowledge. Forallits 
virtues, and they are many, the final section of The Mormon 
Experience is like Rocky Mountain Empire in that it projects an 
incomplete picture of modern Mormonism. Arrington and 
Bitton describe modern Saints who live in a world entirely 
made up of "active" Mormons, "inactive" Mormons (birth- 
right Saints and converts reside in both categories), and 
non-Mormons, persons increasingly regarded as "poten- 
tial" Mormons. Taylor's Saints live in a different world, one 
populated by Mormons who are a believing people, Mor- 
mons who are Saints by virtue of lineage and little else, 
Jackmormons, and Gentiles. These two worlds occupy 
exactly the same time and precisely the same space, yet 
their dissimilarity is immense. The two handsome new 
trade books which describe them turn out, in acurious way, 
to be almost mutuallv exclusive. 

In response to the church'scurrentgrowth,newassaults 
on basic Mormon truth claims are everyday being mount- 
ed. Moody Press, "Concerned Latter-day Saints," "Ex- 
Mormons for Jesus," and who knows how many others, are 
joining the Modern Microfilm Company in the field. 
Whatever their immediate topics, their not-at-all-hidden 
agenda is a call for a negative answer to thel'isit really true" 
question. As do LDS missionaries whose work they 
attempt to counter, these evangelicals set up a true-false 
dichotomy and ask their readers to accept one or the other. 
It is extremely important to recognize that pointing out a 
disparity in descriptions of modern Mormon worlds does 
not likewise set up a true-false, right-wrong dichotomy. 
The worlds which Taylor and which Arrington and Bitton 
describe are actual Mormon worlds, and there are a host of 
others, too. The differing descriptions reveal diversity 
more than anything else; in this case it is not a matter of 
"either-or" so much as it is a matter of "both-and." 

I 

Competing truth claims do not disappear when they are 
I set inside a larger frame, but a longer perspective some- 

times resolves differences by revealing them to be separate 

aspects of a larger unity. This is the situation here. 
Mormonism, even when it was new, was sectarianonlyina 
restricted sociological sense; it started life as a church. But 
along the way to today something happened: as the early 
LDS church began to introduce its radically new form of 
Christianity into the world, it soon ceased being just a 
church and became a movement, a movement which, in 
producing its own unique religio-cultural matrix and 
staying confined within that matrix long enough togive it 
historical reality, became a religion. Then in transcending 
but not repudiating its own historico-religio-cultural ma- 
trix, Mormonism became a religious tradition. 

As far as their histories are concerned, churches and 
religious traditions operate in entirely different fashions. 
At the theoretical level, at least, a church has a history, one 
which it maintains as a part of its dogma. A religious 
tradition has many histories, all based on essentially the 
same data, but dissimilar in that different meanings are 
ascribed to the information which the historical record 
contains. For a very long time historians of Mormonism so 
concentrated their energies on reconstructing the time of 
beginnings that the twentieth century was treated almost 
as a postscript to nineteenth-century LDS history. Nobody 
really knew very much about what has happened since the 
turn of the century. This is now changing. So much 
information is being extracted from the record that the 
general outlines of the modern Mormon story are fairly 
well established. Because the Church of Jesus Christ of 
Latterday Saints exists alongside other forms of Mor- 
monism, including forms of Mormonism which have no 
real institutional focus, many different historiesof modern 
Mormonism will surely be developed. But rather than 
suggesting either dissimulation or incompetence on the 
historians' parts, the very differences in these histories will 
demonstrate that Mormonism has become more than a 
church or a religious movement. Although the ecclesiasti- 
cal powers-that-be will never be able to officiallyacknowl- 
edge it-indeed, the nature of their tasks prevents them 
from so doing-the existence of its multiple histories 
makes it undeniable that Mormonism has truly developed 
into a living religious tradition. If this tradition is ever 
reincorporated into a single ecclesiastical body and if that 
body is ever translated into the church universal, then the 
many worlds of Mormonism will converge and the truth 
about the history of the Latter-day Saints in the twentieth 
century can be contained within the covers of a single 
historical work. 

Until that time, histories of modern Mormonism will 
have to be read with the same care as histories of early 
Mormonism-and histories of everything else for that 
matter. One eye must be kept on the written word and the 
other on the perspective from which the words were 
written. So it is with Rocky Mountain Empire. So it is with all 
the other historical accounts which treat twentieth- 
century Mormonism. And so perhaps it will ever be. . . 
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SCRIPTURE 
HISTORY 
AND MYTH 

By James E. Faulconer - - 

0 ne must read the Jewish Bible as though it were something 
entirely unfamiliar, as though it has not beenset before him 
ready-made, as though he has not been confronted all his life 

with sham concepts and sham statements that cited the Bible as their 
authority. He must face the book with a new attitude as something new. 

Martin Buber~ 

Do you read the scriptures, m y  brothers and sisters, as though you 
were writing them a thousand, two thousand, or five thousand years 
ago? Do you read them as though you stood in the place of the men who 
wrote them? I f  you do not feel thus, it is your privilege to do so, that you 
may be as familiar with thespirit and the meaning ofthe written word 
of God as you are with your daily walk and conoersation, w a s  you are 
with your workmen or with your households. 

Brigham Young2 

The scriptures do become too old, too familiar. Some- 
times they become familiar to the point that we drift into 
fruitless and often heated discussions on a point which 
becomes suddenly critical-Jonah and the whale, Noah 
and his ark. "This is a literal, historic fact." "No, the 
meaning is figurative, poetic, symbolic." We generally 
accept the dichotomy, however, as though we are forced 
to choose between the historian and the poet, never 
questioning the premises which force such difficult alter- 
natives. 

As the quotes by Brigham Young and the Jewish 
philosopher Martin Buber suggest, however, the scrip- 
tures demand a broader, fresher vision. Though the 
scriptures are, in general, about real events, they are not 
history. The temporal sequence, the placing of one event 
after another, is a primary concern of history, but this 
sequential order-whether a particular scriptural story 
corresponds to a particular historic event-is only a 
peripheral concern of scripture. On  the other hand, 
neither are scriptures merely symbolic or poetic. 

The scriptures are sacred texts which provide an ac- 
count of those things that make the human condition 
what it is. Scripture creates or at least voints to the bond 
that exists between humans as temporal beings in history, 
a bond that transcends the temporal sequence in which 
they find themselves. Scripture gives an account of both 
the origin and direction of human community. In the 

JAMES E. FAULCONER earned a Ph.D. in philosophy from Pennsyl- 
vania State University and has been teaching philosophy at Brigham 
Young University since 1975. His wife, Janice K. Allen, has an M.Ed. in 
counseling and guidance and is also a professional genealogist. They 
have four children. 

words of the American philosopher, Josiah Royce, scrip- 
ture is both "shared history and shared  expectation."^ 
Scripture describes events which are focal points for an 
understanding of something immanent in human beings 
and thus provides the kind of context that human action 
requires. In providing the context and focus, scripture 
opens up the possibilities of human existence to the 
individual. It makes it possible for a person to understand 
what sorts of actions are required of him by theworld, the 
religious community, and his Heavenly Father. Thus, in a 
very real sense, the scriptures free man by making 
responsible action possible. 

Myth, as described by such twentieth century investi- 
gators as Mircea Eliade, Ernst Cassirer, Levi-Strauss, 
Victor Turner, Edmund Leach and othersq, shares these 
same characteristics. As with the scriptures, the distinc- 
tion between myth and history is not one of fiction versus 
historical fact-myths too are sacred stories which pro- 
vide an account of those things which make the human 
condition what it is. What then, is the difference between 
myth and scripture? 

Unlike the scriptures, myths can be true at one time and 
false at another. As long as they offer those who share 
them a unity of being and origin and they give meaning to 
human existence, myths are true and precious. Only 
when they are no longer shared do myths become subject 
to analysis in terms of historical fact and fiction. Thus, the 
truth or falsity of neither the scripture nor myth is a 
function of its historical accuracy. In fact, to be able to 

The scriptures are concerned about 
something other than getting the 
historical facts straight for us. They are 
instead interested in getting our existence 
straight for us. 

consider either from the merely historical standpoint is a 
mark, though not a guarantee, of disbelief. 

If, then, the distinction between our scriptures and the 
Greek, Hindu and other myths does not lie in the histori- 
cal truth (since history is, strictly speaking, irrelevant to 
both). where does it lie? 

~ i i s t ,  it lies in the pictures of both God and man given in 
each. Zeus, Visnu and other gods have their relation to 
the culture in which we find them in a directionality which 
moves from the culture to the gods. Zeus, for instance, is 
essentially the ideal Greek warrior. In the case of Israel 
and her god, the directionality extends the other way- 
from God to Israel. It is quite plain that in being the 
Chosen People, it is not that Israel has chosen and created 
God, but that he has chosen and created them. 

The God of Israel is different from all other gods in that 
he is a jealous god; he will not tolerate idolatry. But he is 
also different in that he is an all-encompassing God. We 
see this especially in the atonement. While in other 
religions a particular group of people might approach 
their god for reconciliation to him, the gospel teaches that 
through the atonement the Lord acts to reconcile all men 
to him. 

The Greek, Hindu, or other myths are thus attempts by 
human beings to order their world. As long as they reflect 
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the structure of the world from the point of view of those 
who share the myths, they are true. But because they are 
human creations, creations by those with only limited 
vision, when the world changes, when such myths are 
unable to order the world because there are elements of 
existence of which they cannot take account, when it 

This richer understanding of scripture 
should help us avoid many fruitless and 
stultifym discussions: Where is 
Zarahe nf a? Did the flood cover every 
inch of the earth? 

becomes apparent that the myths in question are expres- 
sions of the finite vision of human beings rather than the 
infinite vision of God, they become false. 

On  the other hand, scripture-the myth, if you will, 
that is always true-provides a concrete focus for the 
understanding and contemplation of events from the 
point of view of the Father rather than from the human 
point of view. The scriptures, like the myths, collect the 
fragments of human existence into a unity of beginning 
and end and unlike myths, provide us with an "instantan- 
eous" perception of the eternal rather than the finite. 

This richer understanding of scripture should help us 
avoid many fruitless and stultifying discussions: Where is 
Zarahemla? Did the flood cover every inch of the earth? 
Was Joseph kneeling or standing when he received his 
first vision? How did an ark the size of that described in 
Genesis contain so many animals? Did the children of 
Israel really wander in the desert for 40 years? The 
scriptures are not simply the stories of Adam and Eve, of 
Nephi and Laban, of the Saints in Nauvoo. They are 
accounts given, by the Father, of events which are to be 
the focal point for an understanding of things within 
ourselves. They are about each of us; they are about all of 
US. 

The story of Adam and Eve, for example, is not simply 
an interesting event of long ago. It is also the creation of 
our world and of each of us. The existence of four 
different versions of this story, that of Genesis, Moses, 
Abraham, and the temple, emphasizes the meaning of this 
story as an essential part of our lives. In Genesis 1:26,27, 
for example, the creation of man is set off from the rest of 
creation in several ways: First, man's creation is preceded 
by a preamble, a special introduction, and the rest of 
creation is not. Second, Adamic man is given dominion 
over the rest of creation. Third, man's creation is men- 
tioned repeatedly (three times in verse 27). Finally, man is 
created in the image of God. Thus, though there was a 
creation and there was a man named Adam and a woman 
named Eve. the scriptures show themselves to be con- 
cerned about someth'ing other than getting the historical 
facts straight for us. They are instead interested in getting 
our existence straight for us. The story helps us see our 
place in the creation-our special position and our special 
responsibilities. 

When we read of Abraham's sacrifice of Isaac, the 
importance of the scriptural account is not its accuracy in 
describing the details of the event. Rather we are to see, 
among other things, that Abraham's three day journey to 

Moriah prefigures the death of Christ, as does the sacri- 
fice of Isaac. and that Abraham clearlv did not act in haste. 
We are to see that sacrifice does not entail losing some- 
thing, but intead making something holy. Seeing the story 
in this way, we see the scriptures as a way of ordering and 
explaining and therefore creating our world. 

Finally, consider the story of the martyrdom of Joseph 
and Hymm Smith. We learn from this a great deal more 
than a mere history could tell. We learn from it, for 
example, the pre-eminent position of Joseph: "Joseph 
Smith, the Prophet and Seer of the Lord, has done more, 
save Jesus only, for the salvation of men in this world, 
than anv man that ever lived in it" (D & C 135:3). We learn 
of his cilmness in the face of death, a calmness given by 
the Spirit. We learn that the kingdom of God cannot be 
stopped in its progress by Satan and his allies. We learn 
about our position in the world and how to face its 
problems. 

If we are to read the scriptures in this way, as some- 
thing new and written by us, the question will not be 
whether the passage is historically accurate or what the 
passage symbolizes. Instead the question will be one of 
meaning: "What does this mean?" Asking this question, 
we will no longer think of the scriptures as sociological, 
psychological, anthropological, economic, political, or 
philosophical documents, except perhaps incidentally. 
Instead we will be concerned with their status as 
revelation, as revealing to us ourselves and our world. 

There is undeniably real value in studying the relation- 
ship between history and scripture or scripture and 
poetry. Certainly much of scripture has historical ele- 
ments; we would expect it to since, generally, it deals with 
events that actually took place. In addition, much of 
scripture has poetic elements and studying these and 
other aspects of scripture may well shed light on our 
understanding of its content. What is to be denied is that 
either approach is of sufficient or primary importance, 
though both may be useful and desirable. 

The scriptures are not merely symbolic, for it is a fact 
that they are generally about real people and actual 
events: Adam and Eve are the founding, primordial 
parents of humankind and part of what we must learn is 
our relation to them. It is a fact that Abraham lived, that 
Jesus rose from the dead, that Joseph Smith saw and spoke 
with the living God. Neither is it that the scriptures are 
merely history, an "objective" account-whatever that 
might be-of a temporal sequence of events. Neither is it 
that these stories are enigmatic riddles to be deciphered 
and then understood, for the prophets have told us the 
scriptures are plain and simple. Rather, if we are to 
understand the scriptures, we must understand them as 
they demand to be understood, as an explanation of God's 
dealing with certain people and as a revelation of his 
dealing with each of us as well. We must understand them 
as a revelation of who and how we are. 

Footnotes: 
IMartin Buber, O n  the Bible. 
ZBrigham Young, lournal of Discourses, 7:333. 
3Josiah Royce, The  Problem of Christianity. 
4For those interested in pursuing the nature of myth further in order to 
see how an understanding of myth can enlarge our understanding of 
scripture, I especially recommend two works by Mircea Eliade: M y t h  and 
Reality and The  Sacred and the Profane. 
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Zion Town,  like The Secret 
of Santa Vittoria by Robert 
Crichton, is identified in 
the book's introduction 
as a foundling. Both 
were left (literally or by 
post) on the authors' 
doorsteps with notes 
pleading for literary help 

F. The Secret of Santa Vittoria, 
er, immediately blossoms into 
n effortless, complex, and 

accomplished novel that we wonder if 
it was ever a foundling at all. Zion Town 
has not that problem with authenticity; 
it remains a foundling throughout; 
awkward, eager, reticent about per- 
sonal matters, technically unpolished 
yet appealing. The manuscript was 
adapted by Gay Taylor, described by 
her husband Samuel Taylor (Nightfall at 
Nauvoo, Family Kingdom, et. al.) as "the 
one with talent" in the family. She 
revised the manuscript, "fitting events 
into their historical context," (no small 
matter in a manuscript of family 
history and anecdotes). 

The book begins: 

A man could be lucky in his choice 
of wives. It was a chance to take. 

"Nephi Horn was one who coneid- 
ered himself half lucky." 

Obviously, the book concerns polyg- 
amy, but it is primarily the story of 
Lottie, Nephi's first wife. In the 
beginning of the book Lottie is a 
young, homely girl who meets and 
marries big, handsome Nephi Horn, 
blossoms, settles, chooses his second 
wife, Rebecca (who does not blossom), 
bears children, and becomes a capable, 
loving, hearty, sometimes meddlesome 
woman. The book spans the score of 
years from 1870 to 1890, encom- 
passing the prime of polygamy, the 
federal persecutions, and the Mani- 
festo-all favorite topics and setting,. 
it seems, for "Mormon novels." 

In Taylor's introduction he states, 
"The story was unquestionably true 
(although names had been changed), 
based primarily on the experience of 

her (Thurber's) own family. The book 
had to be true, for no imagination could 
conjure up some of the things the 
author related." 

We are inclined to agree when within 
twelve pages early in the book Lottie's 
first two babies die in her arms of 
diptheria, Lottie suffers temporary 
paralysis brought on by grief and shock 
(and aggravated by the confirmed 
suspicion that Nephi and her beautiful, 
delicate sister Lorna are in love), 
recovers to nurse Lorna who is 
exhausted by grief and caring for 
Lottie, loses Lorna to death, and 
immediately thereafter learns of the 
death of Nephi's grandmother. 

As Lottie's father drives away from the 
family home with his second wife, 
"unmindful of the crushed mother 
heart of his first wife" who has just 
buried a daughter and two grand- 
children, Lottie's mother Mary "found 
words that were to  comfort her 
daughter all the rest of her life: 'A man 
looks to his own needs, but a woman 
looks to the Lord for her contentment.' ' 

Considerably nettled by those words of 
"comfort," which seem to be an 
underlying theme, we stare a t  the page 
and wonder about that maxim. Is it 
true for polygamous marriage? For 
marriage in general? Can the reverse 
,be applied to some marriages in which 
the wife looks to her own needs and 
the man to the Lord for comfort? Is it 
a false premise (except in Mary's case- 
and maybe Lottie's), consistent with 
the bad press men receive at the 
expense of heroic women in novels 
about polygamy (Taylor's Family King- 
dom, Paul Bailey's For Time and A l l  
Eternity, Maurine Whipple's The  Giant 
Joshua, and Ardyth Kennelly's The  
Peaceable Kingdom to name the first few 
that come to mind)? True, the 
patriarchs sometimes roll their eyes 
heavenward and shake their bearded 
heads in exasperation with the prob- 
lems of keeping wives content, but the 
authors1-and thus the readers'- 
sympathies fall with the women. 

Taylor's introduction continues, "More 
than that, it was REAL; it lived and 
breathed. People make a book, and 
Mrs. Thurber had a gift for character- 

ization; her people "leaped off the 
page" in full dimension." We agree 
again, but more cautiously. 

The main characters in the book are 
easily visualized, and several are 
memorable. Their personalities, how- 
ever, are generally simple and consis- 
tent enough to be almost types, and it 
is difficult to tell how many of the 
details the reader fills in frbm 
experience with similar folk. Even 
Lottie, by far the most fully developed 

I character, is sometimes accessible only 
at surface level, particularly early in 
the book. The morning that Lottie and ' her mother are to leave with Nephi for 
the endowment house in Salt Lake 
City, her mother decides to tell her "A 
few things you've got to know." 

Lottie wondered what her mother 
would tell her. She thought she 
knew enough. She always kept her 
legs covered and the shape of her 
breasts concealed. Was her mother 
going to tell her that such secrets 
would have to be revealed to a 
husband? Was there something to 
be dreaded when she found herself 
in Nephi's arms? She began to be a 
little afraid. 

No worry, the reader finds, dashing 
along to the next paragraph. Mary 
merely tells her daughter she must be 
escorted when traveling with Nephi to 
keep people from thinking "evil things" 
about them. Lottie and Nephi's 
thoughts when they are sealed and 
endowed are left to the reader's 
speculation. Despite Lottie's curiosity, 
which invited the readers', nothing is 
told of her initiation into womanhood 
and married life while little more than 
a child until the end of the next 
chapter, at which point she is advised 
to combat morning sickness with hops. 
Lottie-or the author, we aren't sure 
which-concludes, "What strange 
things happen when a girl becomes a 
married woman!" 

After Nephi and Lottie are settled, the 
prose relaxes as if the author were on 
more familiar ground. Zion Town is a 
saga traversing not only the physical 
and social stresses of frontier life, the 
United Order, polygamy, and persecu- 
tion, but also the interface of emotions 
within a double family. It is not 
difficult to be caught up by the story. 

Zion Town, however, is reminiscent of 
nineteenth century novels in that the 
author is forever present in the story. 
Narration tells the reader whatever he 
needs to know rather than letting him 
witness or experience it with the 
characters. The explanatory and des- 
criptive passages are often stilted, 
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Taylor's introduction applauds the 
current revival in Mormon arts and 
literature, and states, "In my opinion, 
this book is one that should have been 
written, and should be read"-an 
interesting choice of verbs. With that 
statement in mind, our expectations 
are better met if we take our cue from 
the second introduction of the book at 
the end of the first chapte,;: 

awkward, moralistic, or tedious: 

Lottie had been a year in her new 
home on the hillside when she 
found herself pregnant again. With 
two babies to care for-little Ruby 
was two and Zella one-it was not 
easy to carry the third child. But 
Lottie accepted her lot uncomplain- 
ingly, even happily most of the time 
when the babies were especially 
endearing. . . .  

In contrast, the dialogue is often fresh 
tnd genuine! 

AU these things Lottie and Nephi 
tried to answer during the long 
winter evenings in their quiet old 
age. 

"Mabel," Lottie exclaimed, "what 
brings you out this chilly morning?" 
"Well, Lottie, I wanted to see how 

. . .  Willard was," she said. 
"Hell be all right," said Lottie. 
"Pain's all gone now." 
"Well, besides I want to dicker with 
you about a cow. Yours is dry, ain't 
she?" 
"Yes." 
"Well, I've got one that freshened 
this morning and she's as mean as a 
strychine (sic) and I can't milk 
her. . .  ." 

Their story might read much like 
the following. 

If we open Zion Town as an old, vividly 
recorded journal and read it uncritically 
as the retold story it is, we find people 
who are as comfortable and heart 
warming as relatives in a setting of 
inherent stress and drama. 
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... can be found in the new U. of U. Day School and DCE summer 
class schedule. W You can find information on hundreds of inter- 
esting and stimulating summer classes for traditional (day school) 
students and non-traditional (continuing education) students, as 
well as listings of special summer workshops and Summerarts '79. 

Call 581-3053 and ask us to send you your free copy of the com- 
bined summer Class Edition. Classes begin June 26th. W Uni- 
versity of Utah, Day School/Division of Continuing Education. 

Linda Sillitoe 

, 

LINDA SILLITOE is a poet and writer living in 
Salt Lake City. She is on the staff of Erpontnt 11. 

Holy Smoke: A Dissertation 
on the Utah War 
Paul Bailey 
Westernlore Books, 1978 
151 pages, $8.95 

The writing of Utah 
History seems to be 
sufferinn from an 
incurabc (if not fatal) I 

and exceedingly literary work of 
Norman Furniss' The Mormon Co?lflict, 
Paul Bailey recreated the boredom of 
traditional histories that have long 
outlived their value as history or 
literature. Less ambitious than its title 
suggests, Holy Smoke is a study that has 
scrupulously avoided most primary 
materials related to the Utah War, 
relied on outdated secondary 
references, and has rescued from well- 
deserved oblivion unproven and 
unsupportable tales. The reader quickly 
tires, for example, of the extended 
quotations drawn from B. H. Roberts' 
Comprehensive History, though Bailey is 
judicious in cutting and condensing 
other writers of lesser importance. Had 
Bailey casually read either Roy F. 
Nichols' The Disruption of American 
Democracy or Raymond and Mary 
Settle's W a r  Drums and Wagon Wheels, 
he would have abandoned his 
sophomoric view of the Contractor's 
war and other outdated explanations 
for the Utah conflict. 



The writer's problems do not end here, during 1850-57, an important element layman. Unfortunately, his work 
for had he bothered to search the to the understanding of the war, nor provides pitfalls for the unwary. 
military documents relating to the does it give any new or satisfying idea 
period, Bailey would have clearly of the leading characters in this Donald R. M o o m a n  

focused on Johnston's reasoning for scenerio. Questions about Brigham DR. DONALD MOORMAN is Professor of 
not settling in Salt Lake City, a Young still remain without answers. History at Weber State College. He has recently 

decision that did not take into account Did he possess real ability as a military a book with Camp 

Brigham Young's threat to burn the organizer and considerable skill as a 
prosperous settlement. Carelessly diplomat? Did he make long range Utah's History 
handling historical events, Bailey contingency plans and wait patiently Richard D. Poll, Thomas G. Alexander, 
expounded upon "the fact that Kane for them to come to fruition? Eugene E. Campbell, David E. Miller; 
was not immediately escorted to the From a conceptual standpoint, there editors 
army commander, rather than to a seems little here that is useful in an Brigham Young University Press, 1978 
civilian dignitary sharing camp, would analysis of the basic causes of the 680 pages, index; $9.95 
indicate that Kane was purposely Mormon War or those conditions ignoring General Johnston, and his Having grown up in 

military, or that Johnston was stressing the problems of pre-Civil War Utah, I was administered 

deliberately rejecting anything or American society that might have a dose of the state's 

anybody coming out of that nest of shaped and molded the forces leading history in the fourth and 
to the conflict. However, the book's treason beyond the mountains." Yet most serious deficiency is Bailey's lack the diaries of Fitz-John Porter and John of both the and enthusiasm to W. Phelps, both witnesses to Kane's cases we had a textbook, 
execute a quality publication. The text, appearance at the army's winter but they were geared to 
less than one hundred and thirty pages youthful readers and quarters KaneS presence at of narration, is plagued by unattractive hardly memorable. Since then an interes! General Johnston's tent within minutes printing, dissertation-like binding, and in Mormon history and in social history of the Mormon ambassador's arrival. the use of heavy paper that gives the The incident was marred by Kane's has led me to read many books and 

enthusiastic horse which almost ran impression of a book of substantial articles dealing with past events in the 
length. Nevertheless, Bailey writes state, and a subscription to the Utah the commander's tent, much clearly and well, presents smooth to the general's chagrin. Historical Quarterly has forced me to read 
transitions between episodes, and scores of highly specialized articles 

The book steers away from probing makes effective use of dramatic dealing with many aspects of Utah 
the broad vistas of Mormon society sentences that will appeal to the history. But I have never read a general 

IMPORTANT BOOKS FROM PEREGRINE SMITH 
RODIN THE RUMMAGE SALE ABORIGINAL AMERICAN INDIAN 

Rainer Maria Rilke Donald R. Marshall BASKETRY 
$9.95, paper $3.95, paper Otis Tufton Mason 

HOMAGE TO JOHN CLARE NEVER PAST THE GATE $8.95, paper 
Peter Neumeyer Emma Lou Thayne NAVAJO WEAVING: ITS TECHNIQUE 

$5.95, paper $7.95, cloth AND HISTORY 

SIMPLE HOME THE GOLDEN LEGACY: Charles Avery Amsden 
Charles Keeler A FOLK HISTORY OF $8.50, paper 

$7.50, paper-covered boards J. GOLDEN KIMBALL NAVAJO TEXTILE ARTS 
THE COLOR REVOLUTION: COLOR Thomas E. Cheney H. P. Mera 

LITHOGRAPHY IN FRANCE, 1890-1 900 $4.95, paper $9.95, cloth 

$9.95, paper THE DESIGN OF BOOKS THE ROAD 

THE DIARY OF A WRITER Adrian Wilson Jack London 

Feodor Dostoievsky $9.95. paper $3.95, paper 
$1 4.95, paper ARTISTS OF THE CANYONS NEW THIS FALL: 

GREENE & GREENE: FURNITURE AND CAMINOS: SANTA FE, OLD ANGEL MIDNIGHT 
AND RELATED DESIGNS EARLY YEARS Jack Kerouac 

Randall Makinson Edna'Robertson & Sarah Nestor $9.95 

$27.95, cloth $1 4.95. cloth THE CRAFTSMAN MOVEMENT 

GREENE & GREENE: ARCHITECTURE DIGGING IN THE SOUTHWEST IN AMERICA 

AS FINE ART Ann Axtell Morris G ustave Stickley 

Randall Makinson $5.95 $24.95, cloth 

$24.95, cloth 

BERNARD MAYBECK: ARTISAN, Available in bookstores or from the publisher, 
ARCHITECT, ARTIST Peregrine Smith, 1877 East Gentile, Layton, Utah, 84041 

Kenneth Cardwell A free catalogue of all Peregrine Smith publications 
$24.95, cloth will be sent upon request. 
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54 Sunstone 

may frighten some readers away, while 
still others may buy it to impress their 
appearance friends by having of it on the shelves-the 

hoops spine is 
striking-or just to have it on hand as a 
reference tool. The index, tables, and 
maps do make it a significant reference 
work, but a case can also be made for 
actually reading it too. 

I suspect that my experience with the 
standard historical resources is probably 
typical. As a result, it was really a joy to 
sit down with a book which covers the 
history of the state in a comprehensive 
form aimed at  mature readers. To begin 
with, the book is readable. It synthesizes 
the most recent scholarship of a host of 
historians, graduate students, and 
amateurs, but it is also full of new and 
intriguing information. I confess to 
being fascinated and delighted by 
chapters on the physical nature of the 
state and how geography and climate 
have affected the state's history, and 
especially its economy; the settlement of 
the Colorado plateau; what the Depres- 
sion of the 1930s meant in Utah; the 
history of Utah cities, and so on. 
Reading this book brought me a greater 
understanding of what Utah is and why 
it is that way, and a keener awareness of 
the geographic, economic, and political 

survey of Utah's history addressed to 
adults until this book came along. 
The preface reveals that Professors 
Alexander, Campbell, and Miller decided 
in the early 1970s that a one-volume 
survey of Utah history suitable for use 
as a college text, and based on recent 
scholarship, was needed. Having had 
some experience in research myself, I 
can a~~reciatetheeditors'decision that 
no one author could produce a 
satisfactory synthesis of the state's past, 
but that the best course was to invite a 
number of historians to write chapters 
in their area of specialization. Richard 
Poll agreed to serve as general editor, 
and the other three historians divided 
among themselves the selection of topics 
and authors, and handled the prelimi- 
nary editorial work for their respective 
sections. The editors report that their 
work was essentially an evening up of 
form and that the interpretation of the 
twenty-eight authors survived the 
editing. 
The first section, edited by the late 
David E. Miller, is entitled "Utah Before 
the Mormons" and consists of five 
:hapters dealing with the physical 
makeup of the state, the life and culture 
of the original Indian inhabitants of the 
area, and the Spanish and mountain 

men who visited Utah prior to the 
Mormon arrival in 1847. 

The history of the MorITmn church to 
1844, settlement of the state, and the 
social, economic and political struggles 
between M~~~~~~ and ~ ~ ~ ~ i l ~ ~  are 
chronicled in the second section. This 
section, entitled "From Colonization to 
Statehood,"is edited by Eugene E. 
Campbell. Also dealt with in this section 
are religious development, the activity of 
nineteenth century utah and 
the white dealing with the 
~ ~ d i ~ ~ ~ .  

The final section, "Twentieth Century 
Utah," is edited by Thomas G. 
*Iexander. half the fifteen 

are devoted to economic and 
political the re- 
maining chapters deal with such varied 
topics as minorities, urban history, 

the and re- 
sources. A final chapter, "An American 
Commonwealth," treats the ways in 
which the history of the state both 
parallels and diverges from that of her 
Sister states and from the nation as a 
whole. 

The length of Utah's History and the fact 
that it is deliberately designed to be that 
most despised of all books, a textbook, 

Hawkes Publishing, Inc. 
PERSONAL JOURNALS THE SEER, JOSEPH SMITH-His LDS CONFERENCE REPORTS ea. 
1. DELUXE FLICK JOURNALS Education From the Most High $3.95 (30 yrs-30 Val.= Free Index- 

(Hardback) (hrd) $5.95 $99.00) 
Large 8 x 11-$6.95; Small 5 x Ronald Vern Jackson-Relates First official report in 1880, 
8-$4.95. These journals are the many angelicappearances next in 1898. Printed through 
lined and paged on 28 Ib. to the Prophet Joseph Smith. 1926. Special Index is both a 
ledger paper. Sewn and non- There were many more Speaker Index & Subject 
tear washable Tyvek Covers. visitations than most people Index. Learn what the early 
Eight colors: Ivory, black, realize. A fascinating study Presidents & General 
olive, green, blue, red, made possible by lengthy Authorities had to say. (When 1 
maroon, brown. research. Also contains a short completed there will be 75 

2 DELUXE 3-RING PADDED history of the appearance of years and 75 vols.) 
JOURNALS $12.95 angelic beings from Adam to INDEX $3.95 
"Personal Journal & Life's the New Testament. 248 pp. 
Organizer!" 14 Tab Section to 
organize your life and record ORDER 
keeping along with your life's 
journal. Over 200 pages of Please send me (#) copies of 

lined journal paper. (title of product). 
3. REGULAR 3-RING Enclosed is $ . (Postage to be paid by publisher.) 

JOURNAL $6.75 Please allow 2-3 weeks for delivery. 
Over 200 pages of lined 
paper. Extra lined Journal Name 
Refills (200pp) $2.95 Address 

4. SOFTBOUND JOURNAL $3.95 State Zip 
Over 200 lined pages of Please send this order form directly to the Sunstone 
Journal. Foundation, P. 0. Box 2272, Salt Lake City, Utah 84110. 
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?esent, and future. 
wnlle I learned much from this book, 
many times I found myself wanting to 
know more about the subject matter of a 
given chapter. Though Utah's History is a 
long book, the chapters are short, and 
theYbibliographies ;uggesting places 
where the interested reader could find ~ ~ - -  - 

additional information were appreciated. 
The editors recognize that Utah's History 
is marred by "gaps and disproportions" 
but explain them as the result of 
spadework not having been done in 
several areas and topics of the state's 
history, particularly in terms of the 
twentieth century. Some of the chap- 
ters, especially those dealing with the 
arts and culture, tend to degenerate into 
lists of names and works, unfortunately 
a characteristic of many cultural 
histories of all times and places. 
There are other minor deficiencies 
which detract from the overall value of 
the book. The maps, for example, 
comprise a mini-historical atlas of Utah, 
but it was irritating while reading the 
text to continually be referred to maps 
grouped at the back of the book. And the 
photographs, while generally interest- 
ing, do not make the contribution they 
might have done because they are often 
not meaningfully tied to the text they 
accompany. 
On the positive side of the ledger, the 
editors note that they were concerned 
that the book not be just another 
volume of Mormon history, but instead 
be the story of the state and all the 
groups which have been part of its 
history. Because Utah since 1847 has 
been so heavily dominated by the 
Mormons this is a difficult task, but one 
which the various authors seem to have 
generally kept in mind and handled 
successfully. While there are a few 
intrusions of Mormon jargon here and 
there, hopefully non-Mormon readers 
have learned by now the meaning of 
terms such as "gentile," "stakes of Zion," 
and "disfellowshipping." 
Utah's History might be criticized on the 
grounds listed and possibly others, but 
on balance it is a tremendously fine book, 
one that can be enjoyed by the general 
reader-whether native Utahn, new 
resident, or interested visitor-as well as 
profitably used in Utah history courses 
at any institution of higher learning in 
the state. Brigham Young University 
Press is to be commended for so 
carefully and professionally bringing 
forth this book. 

Gordon lwing 
GORDON IRVING is a historian living in 
Bountiful, Utah, and has published articles dealing 
with Mormon history in several journals. 

1979 Mormon History Calendar 

This year give a bit of the past.. .your 
past, to yourself or a friend for only $2 
The perfect gift, the 1979 Mormon 
History Calendar is both personal and 
professional, artistic and informative. 
The calendar is composed of 13 unusual 
and little known photos from our 
common history, brief historical explana- 
tions of the photo and its period, all 
set in an excellent design (Sunstone's 
1978 calendar won national and state 
design awards). This year's photos 
include: Rules of the United Order. 

Order now. There is nothing else like it. I 

Prisoners of Conscience, incarcerated 
Mormon polygamists, a 1922 Swimming 
Party at Saltair, among them James E. 
Talmage, Joseph Fielding Smith, George 
Albert Smith, and J. Golden Kimball, 

-> 

Sunstone 
Box 2272 
Salt Lake City, Utah 84110 

Samuel and Amanda Chambers, early 
Black converts, an inside shot of the 
Salt Lake Theatre, Emma Lucy Gates 
Bowen, one of Utah's first opera singers, 
and Maude May Babcock, the actress 
after whom the Babcock Theatre at the 
University of Utah is named. 
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Please send 1979 Mormon History Calendar@) to: 

Name 

Address 

City State Zip 

Enclosed is $2 + $25  postage for each calendar 

Moving? 

Be sure to let us know as soon as 
possible. Sunstones are not forwarded 
because they are mailed bulk rate. 
We cannot afford to mail two copies 
to subscribers who fail to notify us at 
least one month in advance. 

Name 

My old zip code is 

My new address will be 
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Announcing 
a new 
Sunstone 
publication 
In 93 marvelous cartoons, Calvin Grondahl, 
political cartoonist for the Deseret News, artis- 
tically and humorously depicts the ~ b r m o n  
lifestyle. At $2.95, it's a great gift for mission- 
aries, bishops, Relief Society presidents-in 
short, anyone who is immersed in LDS living 
and likes to laugh will love it. Easy to order. 
Easy to mail. 

Please send - copy(s) of Freeway 
to Perfection to: 

Name 
Address 

City State - Zip 
Enclosed is $2.95 + $.25 postage 
for each copy. 

" SlNo A HYMF),€ m... SI*A HYMN !' 

" I ' M  CNE OF THE THEE NEPHITES! AND 1 NEED YOUR CAR!" 

Sunstone, Box 2272, Salt Lake City, Utah 84110 
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