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aders’ Forum ,’
Stunning Product
After thoroughly reading the current
issue of your magazine, I felt obliged to
let you know of my admiration for your
efforts and devotion to the magazine.
Your editorial direction and palpable
commitment to intellectual endeavor
and excellence is everywhere evident in
the current issue; it is simply a stunning
product.
I trust and hope that future issues will be
of this calibre and I wish you every good
fortune in pursuing that goal. If there is
anything that I can do for you, I will be
pleased to assist in that regard.
Mark S. Gustavson
Salt Lake City, Utah
No Fear for Membership
Your Updatd article, "Mormons and
ERA in the Media," creates the
impression that pro-ERA supporters
within the Church are being pressured,
ostracized, and involuntarily
excomm unica ted. Mv own experience
has been otherwise.
I have spoken publicly in favor of the
ERA and following Sonia Johnson’s
excommunciation I had a letter
published in the L.A. Times in which I
announced mv support for the ERA.
Following a speech given bv Barbara
Smith on the ERA in Santa ~Barbara in
January of 1980, I spoke to her and told
her that I did not agree with her
conclusions. She answered, "That’s
your privilege."
Elder Gordon B. Hinckley, in response
to a letter I had written to the First
Presidency on the question of Church
financial support for anti-ERA groups,
stated to me that each member of the
Church "is at liberty to accept or reject
the counsel" of the Brethren on the ERA
or any other issue. He quoted my Times
letter’and was therefore well aware of my
position.
I possess a current temple recommend.
I am active. I teach Relief Society and am
a visiting teacher. Rather than curtail mv
Church jobs, my Bishop has asked me to
take additional ones.
I do not believe that I am unique.
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While friends outside the Church
frequently ask me whether the ax has
fallen yet, I continue in my active
support for the ERA without fear for my
membership.
Many regard Santa Barbara as a paradise
because of its beauty and climate. Can it
be that the Church here is also more
paradisiacal than elsewhere?
Susan W. Howard
Santa Barbara, California
Editor’s Note
The Update section often summarizes news media
accounts about the Church. A summary of the
Knight-Ridder article by Vera Glaser, which dealt
with purported pressure on Mormon ERA
supporters was, therefore, included in Volume 5
Number 2. The truthfulness of attitudes or
allegations thus reported in SUNSTONE remains
the responsibili~ of the author of the original
article. SUNSTONE will continue to summarize
reports which come to our attention as accurately
and objectively as possible. Subscribers can help by
writing to us regarding media coverage and
news-worthy items about the Church in their
areas.

Homes for Elderly
I read the Mormonage article by Kevin
Barnhurst in Sunstone and reall’y agreed
with what he so courageously
said--even though he got such a critical
response. I was interested in homes for
the elderly back in the Forties--not that
my mother needed one, but many of her
friends did. When I told her Bishop
about mv ideas he was shocked. He said
that it was not in accordance with the
Church’s teachings to put the old people
in homes. As a result, aside from the
home on 1st North which the Church
owns, everw~ne I know has to live in St.
Joseph’s Viila. But I believe the day will
come when this need will be met by the
Church.
Myrtle McDonald
Encino, California
Student Writes
Today I read with intense interest a wide
variety of articles in your magazine.
Congratulations, it is very refreshing for
me as a student to experience the mental
stimulation that the articles in w~ur
magazine encourage.
Janet R. Cornwall
Salt Lake City, Utah

Different Dispositions
John L. Smith’s reply to my letter
concerning supernatural intervention in
the black priesthood revelation reflects
the typical views of those who have
apostatized and now hold the theories
critic!! of the church, no matter how
invalid, as holy scripture. I spoke with
LeGrand Richards long before the
interview in question was made and
know his views. The fact is, he had little
to do with the decision other than being a
sounding board. It was not merely a
"corporate decision" or something that
can be filed as a "declaration" (other
than the official statement). Something
supernatural, divine if you will, was
involved, as ! reported. We can well do
without the smug ignorance of those like
the letter writer who drew conclusions
based on partial information.
Scott S. Smith
Calle Roble, California
Christ of the Center
Gerry Ensley, in his letter titled by you
"Christ at the Periphery" in Vol. 5 no. 2,
has written false doctrine while claiming
to speak for the "plan of salvation as
Mormons understand it." I have been
saddened and deeply angered as I read
Mr. Ensley’s remarks, and I finished the
letter with one thought in mind: "How
dare he?" How dare he seek to strip the
Christ of his saving power and relegate
him to the role of mere teacher? I am
reminded of the prophet Alma’s words:
"Behold, the scriptures are before you; if
ye will wrest them it shall be to your own
destruction" (Alma 13:20). Ensley,
apparently without reservation has
rejected much, if not most, of the New
Testament (viewing it as an organ of
suppression of true Christian doctrine)
and taken the Nag Hammadi apocryphal
texts (his understanding of which I
seriously question) as his standard of
truth. He similarly dismisses certain
unspecified "erroneous (N. Test.)
notions carried inadvertently into other
Mormon scriptures." If Ensley has read
the scriptures he does not understand
them. He does not understand what it
means to have humility before God, to
have a broken heart and contrite
spirit--a state of being sprung from
awareness of our fallen condition and
the awesome price Christ has paid to
redeem us; he inaccurately believes the
gifts of the spirit to be generated within
ourselves by individual effort
independent of God’s aid, forgetting the
Book of Mormon reminder: "If there be
one among you that doeth good he shall
work by the power and gifts of God’" (Moroni
10:25.) In his reverence of human agency

he has overlooked King Benjamin’s
statements regarding God’s role in our
ability to use that agency: "(God) has
created you from the beginning, and is
preserving you from day to day, by
lending you breath, that ye may live and
move and do according to your own will,
and even supporting you from one
moment to another... Now I ask can ye
say aught of yourselves? I say unto you,
Nay. Ye cannot say that ye are even as
much as the dust of the earth" (Mosiah
2:21, 25.)

The gospel teachings about man’s free
agency are exhilarating. The truth that
we are eternal, individual intelligences
with the right, responsibility and
capacity--not to be infringed upon, but
rather upheld and quickened, by
God--to choose the course of our own
lives is mind-blowing. But God has not
merely shown us the ways of salvation:
he has promised us that if we will choose
to receive him as may be granted
spiritual rebirth, our hearts turned and
tuned to his will; we may ultimately be
endowed with his attributes and power:
"As many as received him, to themgave
he power to become the sons of God"
(John 1:12.) Christ said to his ancient
apostles: "Abide in me and I in you. As a
branch cannot bear fruit of itself except it
abide in the vine, no more can ye except
ye abide in me. I am the vine, ye are the
branches.., without me ye can do
nothing" (John 15:4, 5.)
Let there be no misunderstanding: I say
nothing which denies the inherent
dignity and beauty of man and the
power available to him through
righteous use of agency. I do not "wrest"
the truths of free will. I speak against
antichrist teachings: "Little children, it is
the last time: and as ye have heard that
antichrist shall come, even now are there
many antichrists.., they went out from
us, but they were not of us... who is the
liar but he that denieth that Jesus is the
Christ? He is antichrist, that denieth the
Father and the Son" (1 John 2:18, 19, 22.)
As clearly as I am able to see this matter, I
see that Mr. Ensley has denied the Savior
and the absolute vitality of the atoning
sacrifice. In his affirmation of our need
for a teacher--"a pilot"--he has denied
our all-pervasive need of a redeemer,
one with whom we may couple our most
fervent energies and efforts in the
process of reconciliation with God.
Salvation cannot be achieved
solitarily--it cannot be obtained for us by
Christ alone, nor for ourselves by the
isolated self. We may be saved only
through uni0n--intimate, purposive,
giving-receiving--with the Lord. We
should not be content with attempts to
merely follow Christ’s teachings, but must
desire, and strive to be caught up with

him in, the rapture of spiritual embrace,
of fusion.
I have not written as a scholar, although
Ensley’s letter could be refuted on nearly
all points. My purpose has not been to
compose a treatise--the scriptures, both
ancient and modern, do not need my
defense. I suggest that Mr. Ensley read
them, study them, pray about them. His
comprehension of the gospel "as
Mormons understand it" is tragically
unbalanced and riddled with fault, and
unfortunately he writes with an
assurance and seeming lucidity that
belies the error of his position, to the
possible harm of susceptible readers.
Mr. Ensley, re-examine your thought
and your statements carefully in light of
God’s past and present revelation to his
prophets. Do not be misled: Jesus is a
teacher; he is also the Savior. Through
him repentance is possible to all people.
Do not be deceived: Jesus is the Christ.
Dian Saderup
Provo, Utah
Observations On Translation
I had a few observations come to mind
after reading in your Mar.-Apr. issue
Mr. Ashment’s article on Joseph Smith’s
wording of the English of the Book of
Mormon.
1. Early support for the contrasting
"naive" view (that the English was given
to the Prophet) came from associates of
Joseph. Mr. Ashment has made a strong
point that these cannot be trusted, since
their reports were made when they were
old (dramatized by the fuzzy pictures of
several of these people when they were
very old), and were given many years
after the fact. This helps us know where
we should stand with respect to our
Church leadership, as many of them are
also at quite an advanced age.
2. Mr. Ashment may not realize he used
a bad quote. The reference on page 12
from very early in Church history was
actually quoted from a BYU professor
writing in 1973. Prof. Quinn translated a
German letter from Rev. Willers written
to expose the "dangerous new" sect."
However, the quote was from the
translator’s editorial comments, not
from the early letter. Just a few pages
further the original letter said that the
Mormons were proclaiming the Book of
Mormon came to Joseph Smith by the
Holy Ghost revealing to him "the
translation in the English language." (p. 326
ofNew York History 54, vol. 3, July, 1973).
However, this does not help the author’s
point very much.
3. Mr. Ashment dismisses any influence
of Semitic languages in the English Book
of Mormon. His point is that it has
differences when compared with

anything he has studied from the ancient
Middle East. This confirms what the
Book of Mormon engravers claimed: that
the book is different from any known
writing. (see, Mormon 9:34). However,
he also side-steps the issue of the many
similarities. Of course differences can be
found. But what of the pervasive
examples of features that are not natural
English (even uneducatOd English), and
yet can be recognized by even a
beginning student of Hebrew, for
example, as having similarities with that
language.
4. While on the subject of assumptions
that can be systematically investigated
(as opposed to theorized upon), I note
that the author also avoids the findings
of statistical text analysis that quite
conclusively show the English came
from many authors, none of them being
Joseph Smith or his early associates.
(See, New Era, Nov. 1979, p. 10, andBYU
Studies, Spring, 1980, p. 225.)
5. That reflections of King James Bible
language are found in the Book of
Mormon is presented as evidence that
Joseph Smith formed the Book of
Mormon English. On the other hand, it
could also be a testimony of the
inspiration under which the King James
translators worked. After all, it all goes
back to the same divine source.
6. Mr. Ashment helps us know how to
interpret Joseph Smith. Where the
Prophet explains that the title page was
the "literal translation" of material on
the plates, (History of the Church, 1: 71),
this author feels he meant it was "the
literal rendition of the ideas" (p. 13).
Translation of ideas we recognize as the
general definition of "free" translation,
the opposite of "literal." So what is
required when reading Joseph Smith is
to interpret what he says in its opposite
sense.
Frederick D. Archibald
Provo, Utah
Nugatory Comet
"The heavens blaze forth the death of
princes." So said Will Shakespeare in
Julius Caesar. Mark Twain believed that
comets served as vehicles for
transporting human souls between the
heavens and the Earth. Having been
born in 1835, when the Comet Haley
appeared in the sky, he correctly
predicted his own death for 1910, when
the comet appeared next.
1973 was a year of great
disappointments. I lost my girlfriend.
There was Watergate. And there was
that nugatory comet, Kohoutek, which
was supposed to be a display of celestial
glory but instead was almost invisible.
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It came from the direction of the
constellation Leo. The astrologers and
"psychics" dusted off their quaint and
curious volumes of forgotten lore (I’m
quoting Poe) and read this bit of
Medieval wisdom: "A comet coming
from the directon of the constellation Leo
means the death of a Prince of the
’
,,_~,uz~.l-~ With
dll~lU8-’
t Ul
..............
llVt~l 3all
agreement;- these professional
clairvoyants predicted the death of Pope
Paul VI, alias Gianbattista Montini, for
that year. But those near-unanimous
predictions, read by millions across
America, were false. Montini lived for
five more years, for an extraordinarily
long reign of 15 years, during which time
he was able to do plenty of damage to his
own church. The astrologists had fallen
flat on their faces.
Comet Kohoutek went behind the sun
on December 26, 1973, the day after
Christmas.
On that day, President Harold B. Lee,
President of the Church of Jesus Christ of
Latter-day Saints, and Prophet, Seer,
and Revelator, who had until then
enjoyed excellent health, suddenly
became ill and was rushed to the
hospital.
By the time the comet had come out from
behind the sun, President Lee had
passed away. The Saints were shocked.
He had been expected to lead us for at
least 20 years more.
President Spencer W. Kimball, the
humblest of men, who had never
wanted or expected to become an apostle
or prophet, expressed his feelings about
President Lee, a man he had loved and
followed devotedly, and whom he was
now called to succeed:

"President Harold B. Lee was a mighty
Prince among us."
Benjamin Urrutia
New York City
Theories on Book of Abraham
Thanks for your excellent magazine. I
hope you will consider printing the
following comments concerning your
most recent issue featuring the Book of
Abraham Facsimilies:
Another possibility: Joseph Smith had in
his possession both the Egyptian Book of
the Dead and the original Book of
Abraham: "At my office exhibiting the
Book of Abraham in the original to
Brother Reuben Hedlock, so that he
might take the size of the several plates
or cuts, and prepare the blocks for the
Times and Seasons; and also gave
instruction concerning the arrangement
of the writing on the large cut,
illustrating the principles of astronomy"
(i.e., Facsimilie 2, History of the Church
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4:543). It is obvious from the recent
discoveries that he also had the Book of
the Dead.
Theory: After translation, Abraham’s
orginal ms, like the plates of gold, could
not be kept around for public display
(too sacred, knowledge would replace
faith, no necessity to live by faith after
verification by modern Egyptologists,
etc.) Therefore Abraham’s ms was also
probably "hidden up" or taken away by
a heavenly messenger. (Perhaps a
heavenly messenger brought it to Joseph
Smith in the first place. Or perhaps it
arrived with the mummies and the Book
of the Dead.)
Problem: Joseph Smith and/or his
associates wanted illustrations to go
along with the translation to enhance
interest and credibility.
Solution: With Abraham’s original ms on
one side of the table, and The Book of the
Dead on the other, Joseph Smith and
Reuben Hedlock (see above quote) were
able to alter (by paper, paste, and pencil)
the Book of the Dead facsimilies (no need
for them to be "hidden up" or taken
away). After alteration, they resembled
and represented Abraham’s facsimilies.
Further Speculation: Joseph Smith may
have thought the Book of the Dead was a
corruption of the true Book of Abraham,
i.e., as paganism is a corruption of the
true Christianity practiced originally by
Adam and his righteous descendants.
Therefore Joseph Smith made
modifications to correct the apostate
documents. His alphabet may have been
an attempt to relate what he suspected or
knew were corrupt or incorrect passages
to the correct ones from the Book of
Abraham. Or perhaps he believed the
Book of the Dead papyri contained
Abraham’s true (uncorrupted) account
in coded form. If Dr. Hugh Nibley
thought of this possibility a few years
back, let us not rule out the possibility
that Joseph Smith may also have thought
of it long before. So what if they both
were wrong? Neither was attempting to
perpetrate a deception. Each tried to
determine whether a correlation could
be made between the Book of the Dead
and the Book of Abraham. So each
attempted an "alphabet" and apparently
each gave up after a gallant try. But,
heaven forbid, let us not accuse either of
fraud or simplemindedness or take away
from their outstanding achievements in
their areas of expertise.
David E. Richardson
Salt Lake City, Utah

Own Theory
While Ashment’s article on the
translation of the Book of Mormon raises
some good points undercutting those
who criticize "changes" and "mistakes"
in the text, he displays a strange naivete,
given his field, about linguistic aspects of
the Book. If Joseph had trulv read all the
things his critics claim could have been
sources for the Book of Mormon his
speaking and writing in general would
have reflected this--and they don’t. No
matter how much he read the Bible it is
quite far-fetched to believe that the
peculiar non-English phrases and syntax
were simply the result of that. The
evidence for authentic ancient language
ties for the text is quite overwhelming
but later this vear a book by Wallace and
Vestal will bring forth more information
on this subject that should seal the
debate. Aside from problems with the
original writers and editors of the Book
some of the "mistakes" could very well
be the Lord’s method of testing us--with
plenty of evidence of the authenticity of
the text just enough doubt is allowed to
be a stumbling block, requiring faith.
Those who choose not to believe, in the
face of the evidence, are allowed that
choice. My own theory as to the general
method of translation is that the seer
stones or Urim and Thummim gave
Joseph pictures of whose sentences
(avoiding the problem of literal
translation of each word), but this was a
reflection of his understanding of the
text, which he understood as best he
could because he was given the gift of
knowing the original language, like any
translator. This theory allows mistakes,
allows a semi-literal translation that is
flexible, accounts for the definite ancient
language aspects of the text.
Vicki Freed Smith
Thousand Oaks, CA
Mugwumpery
Thank you for Richard Cracroft’s
perceptive and significant article on
Mormon humor, "A Freshet in the
Dearth." Dr. Cracroft has kept many of
us chuckling at his own funny-house
mirrors (which reflect all too truly).
Certainly he is right in his assertion that
more Mormon laughter is essential to
our collective and individual mental
health, as well as pure pleasure. His
reasons why we don’t laugh are similarly
on target:
Still, I stand amazed that the author, in
naming names about current Mormon
humorists (running the gamut from
cartoonists to fiction writers) overlooked
Eloise Bell in the same English
Department at BYE. No one better
exemplifies Dr. Cracroft’s insistence that

Mormon humorists are invaluable in
reaching and teaching the Gentile world
that Mormons are not such bad folk after
all, as well as giving us glimpses, with
flashcube clarity, of ourselves as we
really are.
In workshops and speeches, from the
pages of Network and other periodicals,
Dr. Bell has spanned the chasm between
Mormons and Gentiles (particularly in
Utah) and has repeatedly crossed that
swaying bridge herself, taking some of
us--her readers--along that delicate and
enlightening route. An expert in
"mugwumpery," she has encouraged us
all to see the fences between armed

camps as viable resting places or even
assailable hurdles. Utah, in these last
three years, would have been a more
painful place for many of us without Dr.
Bell’s resounding laughter from the
middle of the IWY plane, and her
light-hearted signals from the barbed
wire fence between the overly-defended
trenches.
Cracroft, Marshall, Bell, Pearson,
Grondahl, bless them all and all the
others. Don’t Mormons believe in the
"Clown(s) of God?"
Linda Sillitoe
Salt Lake City, Utah
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Creative Adaptation
The open mind is the sign of growth and
progress. To stand before the known and
undiscovered universe, in full desire for
truth, and ready to accept it, insistent only
that it must be the truth and nothing else,
that has been and ever will be the attitude
of those who have done most for the
human race. The open mind is ready to
accept truth; but more ready to reject error.
It tests and tries; it verifies and makes
certain; it philosophizes and prays; then it
goes on its way rejoicing, ready for more
truth at the next turn of the road.
And those who love truth will yield
themselves to it, with gratitude in their
hearts.

John A. Widstoe, In Search of Truth,
(SLC, Utah: Deseret Book, 1930), p. 104.
In a classic treatment of LDS
intellectualism, Leonard J. Arrington
divided Mormonism into four periods:
(1) the "formative stage" from
1830-1844, (2) the "elaboration stage"
from 1844-1867, (3) the "stage of
purification" from 1867-1896, and (4) the
"stage of creative adaptation" from 1896
to the present. (See: Leonard J.
Arrington, "The Intellectual Tradition of
the Latter-day Saints," Dialogue: A
Journal of Mormon Though t 4 (Spring
1969): 13-26.) This supplement deals
with the twentieth century period of
"creative adaptation."
Arrington’s article lists the results of a
survey in which he asked some fellow
scholars to list the five most eminent
intellectuals in Mormon history. The
choices with the number of votes
received are as follows:

35
30
19
18
17
14
11
10
5
4
4
3

B.H. Roberts
Orson Pratt
Joseph Smith
Sterling McMurrin
JamesE. Talmage
John A. Widstoe
Lowell Bennion
Hugh Nibley
Parley P. Pratt
E.E. Ericksen
W.H. Chamberlin
J. Rueben Clark, Jr.

Although the sample group was small
and somewhat selective, it does show
some interesting results. Of the top
twelve choices, seven were General
Authorities and five were educators. As
Arrington comments, many
respondents were unsure of how to
consider Joseph Smith. E. E. Ericksen
and W. H. Chamberlin are probably
unfamiliar to most Mormons. Of the
twelve choices, nine of them lived
during part of the twentieth century. Of
the nine, five are lay members in the
Church. Of the twentieth century set of
intellectuals the three still living are all
lay members.
Intellectual activity in the early years of
the twentieth century or period of
creative adaptation was led by B. H.
Roberts, James E. Talmage, and John
Widstoe, all General Authorities.
Writing personal expositions of science
and theology, as well as official Church
manuals, these men were widely read
and respected, even though agreement
with their ideas was not always
universal.

The passing of Roberts and Talmage in
the 1930s seemed to mark an unofficial
end to theological inquiry among most of
the General Authorities. Even John A.
Widstoe, returning after a long service in
the supervision of the European
Missions, seemed less interested in such
projects. One possible explanation for
this shift is suggested by Dale C.
LeCheminant:
Those were the days when men of
Widstoe’s professional stature were
invited and entrusted to write on their
own, manuals for the church, which freely
stood on the writer’s individual thought
and experience and which bore their
names. Now manuals are written
anonymously by committees and
emphasize the authority of the scripture
and the statements of contemporary
general authorities of the Church. Those
were also the days when faithful men from
academic life were chosen to be general
authorities, certainly because of their
devotion, but also presumably because of
their learning. That this was so is seen in
the fact that during part of Widstoe’s
ministry four of the twelve apostles had
PhD’s in science and were academicians:
James E. Talmage, John A. Widstoe,
Joseph F. Merrill, and Richard R. Lyman.
Now that the Church is extended
throughout the world as a multifaceted
corporation, men with managerial abilities
are apparently needed more.
Dale C. LeCheminant, "John A. Widstoe:
Rational Apologist," (Phig. dissertation,
Univ. of Utah, 1977) p. 24.
Development and description of
doctrine after the period of Roberts,
Talmage, and Widstoe has generally
been carried on by the lay sector of the
Church. Today books authored by
General Authorities, though far
outnumbering those of fifty years ago,
deal largely with morals, character,
achieving happiness, fundamental
doctrines, and general commentary.
Theological exposition is no longer a best
seller or a high priority. Works by Joseph
Fielding Smith and others have tended
to narrow doctrine to a rather finite set of
non-controversial issues. Where
differing opinions exist, such writers are
likely to emphasize the more current
belief. Educators such as Hugh Nibley,
Sterling McMurrin, and Lowell Bennion
are the ones who have been particularly
sensitive to the intellectual possibilities
of Mormonism more recently.
A doctrinal history, drawing from the
best of books, manuals, and articles by
both General Authority and lay
theologians, has yet to be written. The
following extracts will help to introduce
the beginning student to some of the best
works from Mormonism’s period of
"creative adaptation."
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Some Excerpts
That there is an active, purposive
intelligence pervading all Nature is
confirmed broadly by the fact of the
continuous maintenance of Nature in its
unity, for such maintenance through
endless changes implies a constant
adjustment and correlation of parts and
functions. There is, too, the further fact
that as a result of these adjustments and
correlations, modifications take place
directly or progressively, and, in
general, more detailed and more
effective structures come into being. The
general fact of orderly change and
evolution in Nature strongly supports
the idea that Nature is controlled by an
active, growing mind or spirit, just as
"the growth force of an embryo of many
somatic cells clearly controls the energies
in all the included ’inorganic
elements.’ "However, in contemplating
Nature in sections, we are confronted by
the fact that its activity seems to be
mechanical or determined, to conform to
rigid sequences or general laws, and to
lack that spontaneity we associate with
living things or those free causes, selves.
There is the insistent demand that it be
shown in what way such facts as the
permanent, bound energies constituting
the elements, and the existence of the
fixed modes of activity, or laws, of the
inorganic world are to be reconciled,
with the view that the greater,
all-embracing cosmic power is purposive
or personal in character.
Ralph V. Chamberlin, Lifeand Philosophy of W.
H. Chamberlin, (SLC, UT: Deseret News Press,
1925), pp. 312-13.
We have already seen that God cannot
be considered as absolutely infinite,
because we are taught by the facts of
revelation that absolute infinity cannot
hold as to God; as a person, God has
limitations, and that which has
limitations is not absolutely infinite. If
God is conceived of as absolutely
infinite, in his substance as in his
attributes, then all idea of personality
respecting him must be given up; for
personality implies limitations.
B. H. Roberts, The Mormon Doctrine of Diety,
(SLC: Deseret News, 1908), p. 49.
The Mormon position is that the whole
man, body and spirit, constitutes man in
mortality. Mortal man is the natural
man. Limiting the meaning of the term
"natural man" to the physical aspect of
man’s nature is a misuse of language in
Mormon discourse, resulting in
ambiguities which lead to confusion and
misunderstanding. Further, our
argument is that the nature of anything,
including mortal man, is determined by
its essential character or constitution,
and inasmuch as mortal man is
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constituted of both body and spirit the
spiritual factor cannot be deleted from
any adequate description of his nature.
We shall therefore use the term "natural
man" to mean man as he is constituted of
body and spirit in mortality ....
The natural man, then, is the righteous
man. And, to live naturally means to live
in accordance with moral and spiritual
laws, the observance of which is the only
way man can actualize his divine
potentialities. The sinful, wicked life is
the abnormal, unnatural life for the
simple reason that wickedness and
sinfulness thwart the natural growth and
eventual fulfillment of man. The wicked
man, not the righteous man, is the
abnormal man and to that extent he is
unnatural. We believe, therefore, that
the man who conforms his life to the will
of God is involved in a natural process,
and is giving the highest and truest
expression to his nature.
James B. Allen, Dale C. LeCheminant and
David J. Whittaker, compilers and editors,
Views On Man and Religion: Collected Essays of
George T. Boyd, (Provo, Utah: Friends of G. T.
Boyd, 1979), pp. 29-30.

If the youth of Mormonism remain
content with the mere rationalization
and criticism of their inherited
institutions, nothing worth while will be
accomplished; they will end where they
began, in mere reflection. What
Mormonism needs today is the
vitalization of its institutions, which
need to be put into use rather than
merely contemplated. They should
function as means rather than be
analyzed as ends. When Mormonism
finds more glory in working out new
social ideals than in the contemplating of
past achievements or the beauty of its
own theological system, it will begin to
feel its old-time strength. The group
spirit will reappear in a new form.
Mormonism of today needs to
emphasize its social problems, those
which are felt to be vital by all its classes,
its sentimentalists, its rationalists, its
critics. It needs to emphasize problems

which will engage the attention of all of
these; one which will unify the varied
interests and at the same time force the
attention away from itself. They must be
problems to which every member of the
church will respond. They should
stimulate feeling and thought, and
above all, they must stimulate action.
There is a demand for a leadership which
not only possesses the sentiments of the
group but which is responsive to the
social and moral impulses of the times.
The men who feel the spirit and needs of
the hour, who are in direct contact with
all the new relations of life, may be able
to unite the contending factions and
become the leaders of the present and
future generations of Mormonism.
E. E. Ericksen, The Psychological and Ethical
Aspects of Mormon Group Life, (SLC, UT: U of U
Press, 1975), pp. 99-100.
In metaphysics, the best explanations
inevitably create new problems of their
own. Nevertheless, for Mormonism the
die of pluralistic metaphysics and
finitistic theology is clearly cast,
whatever the arguments of the
absolutists and whatever the emotions of
those Mormon writers who lust after the
linguistic fleshpots of orthodoxy.
Within the framework of such a
theology, it may be held not only that
God is not the author of evil, but that evil
is genuinely and positively real; that it is
real, not just relative to man’s limited
experience or limited perspective, but is
real from any standpoint that may be
conceived. And it is possible, moreover,
with such theological premises, to
believe that God is totally set against all
the evils of the world and is committed to
their destruction, which destruction is in
process as the concomitant production of
good is also in process. Within such a
theology the absolute goodness of God
can be declared while the dignity and
creative power and moral responsibility
of man are upheld.
This type of theology does not, of course,
eliminate all the questions that arise from
human experience as men face their
daily tasks or the supreme tragedies of
their lives. The existence of evil remains
a mystery, as the existence of the world
itself is a mystery. But the
non-absolutistic concept of God affords
a foundation for a basic reasoned
solution to the theoretical problem of evil
and makes it possible at one and the
same moment to affirm a faith in an
ultimate goodness in the universe while
facing squarely the evils that inevitably
come upon all men. It is the task of
theology and philosophy to attempt the
explanation. But it is the task of religion
to achieve in men that nobility of
character that enables them not only to

live through their severest adversity but
at times even to accomplish that divine
alchemy whereby they transmute loss
and sorrow and tragedy into some moral
good for the universe.
Sterling M. McMurrin, The Theological
Foundations of the Mormon Religion, (SLC: U of
U Press, 1965), p. 109.
Man’s Help to God. The progress of
intelligent beings is a mutual affair. A
lone God in the universe cannot find
great joy in his power. God, being in
harmony with eternal laws, can progress
best as the whole universe becomes
more complex, or advances. The
development of intelligence increases
the complexity of the universe, for each
active individual may bring new
relationships into view, and increases
many-fold the body of acquired truth. In
that sense, the man who progresses
through his increase in knowledge and
power, becomes a colaborer with God,
and may be said, indeed, to be a help to
God. It isa comforting thought, not only
that we need God but also that God
needs us. True, the need God has of us is
relatively small, and the help he gives us
is infinitely large, yet the relation exists
for the comfort and assurance of man.
John A. Widstoe, Rational Theology, (SLC:
Church of Jesus Christ of Latter-day Saints,
1915), p. 26.
Faith should not be considered a
substitute for knowledge. Whenever
knowledge is available, it should be
used. For it is generally better to live by
knowledge in particular things than by
faith, if knowledge is available. A man
would rather know that he has money in
the bank when he writes a check than to
write it in the faith that the money is
there. It is better for a man to know that
his bride-to-be has a good character than
to marry her without knowledge of this
fact. It would be better to know the cause
of cancer than merely to have faith that
by refraining from eating certain foods
one would not become a victim. An
appreciation for the great role of faith in
life should never deter us in our search
for knowledge. It is knowing the truth that
makes men ~ee. Faith is a means of
reaching out to gain more knowledge,
like a searchlight casting its beam ahead
into the "uncharted region of our
existence." Man lives in a law-abiding
universe. This is the faith of both the
scientist and the religionist. Man
satisfies his needs and attains his goals
by learning and by lending obedience to
both the laws of nature and the moral
laws of God. Faith was never intended to
be a blind substitute for knowledge, but
rather an impelling motivation to seek
and to know reality.
Lowell L. Bennion, Religion and the Pursuit of
Truth, (SLC: Deseret Book, 1959), p. 128.

I maintain that "simple faith"--which is
so often ignorant and simpering
acquiscence, and not faith at all--but
simple faith taken at its highest value,
which is faith without understanding of
the thing believed, is not equal to
intelligent faith, the faith that is the gift
of God, supplemented by earnest
endeavor to find through prayerful
thought and research a rational ground
for faith--for acceptance of truth; and
hence the duty of striving for a rational
faith in which the intellect as well as the
heart--the feeling--has a place and is a
factor.
B. H. Roberts, The Seventy’s Course in Theology,
Fifth Year--Divine Immanence and the Holy
Ghost (1912), p. v.
According to the conception of
geologists the earth passed through ages
of preparation, to us unmeasured and
immeasurable, during which countless
generations of plants and animals
existed in great variety and profusion
and gave in part the very substance of
their bodies to help form certain strata
which are still existent as such.
The oldest, that is to say the earliest,
rocks thus far identified in land masses
reveal the fossilized remains of once
living organisms, plant and animal. The
coal strata, upon which the world of
industry so largely depends, are
essentially but highly compressed and
chemically changed vegetable
substance. The whole series of chalk
deposits and many of our deep-sea
limestones contain the skeletal remains
of animals. These lived and died, age
after age, while the earth was yet unfit
for human habitation.

James E. Talmage, The Earth and Man, (Provo,
UT: BYU Press, n.d.), p. 2.
It is reasonable to believe, in the absence
of direct revelation by which alone
absolute knowledge of the matter could
be acquired, that, in accordance with
God’s plan of eternal progression,
advancement from grade to grade within
any kingdom, and from kingdom to
kingdom, will be provided for. But if the
recipients of a lower glory be enabled to
advance, surely the intelligences of
higher rank will not be stopped in their
progress; and thus we may conclude,
that degrees and grades will ever
characterize the kingdoms of our God.
Eternity is progressive; perfection is
relative; the essential feature of God’s
living purpose is its associated power of
eternal increase.
James E. Talmage, The Articles of Faith, (SLC:
Church .... 1899), p. 421.
Now, literalism better than any other
one word, sums up the charges against
the restored Church since the first
message of its first prophet in these latter
days, over a century ago. And just as the
periodic return to literalism in times of
crisis in the past have vindicated the
prophets of old and kept the import of
their message from ever being lost, so
the present-day return to literalism in
the face of world crisis is a clear
vindication, after a hundred years of
fierce denunciation, of the Latter-day
Saint point of view. Time has vindicated
the prophets.
Hugh Nibley, The World and The Prophets,
(SLC: Deseret Book, 1974), p. 182.
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Mormon History Association
The 1979 Journal of Mormon History is off
the press. At 146 pages, it includes a
healthy clutch of articles about women:
Lawrence Foster follows Mormon
women of the nineteenth and twentieth
centuries "From Frontier Activities to
Neo-Victorian Domesticity." Linda King
Newell and Valeen Tippets Avery’s
article on Emma Smith and the
authorship of the controversial New York
Sun letter was a highlight of the 1979
MHA meeting in Lamoni, Iowa. Nancy
Hiles Ishakawa will introduce readers to
one of the great ladies of the RLDS
church: Alice Smith Edwards. Malcolm

Thorpe discusses Winifred Graham, an
anti-Mormon writer. And Carol
Cornwall Madsen and David Whittaker
offer a useful bibliographic essay on
women in Mormon History.
Rounding out the selection are James B.
Allen’s analysis of William B. Clayton in
Nauvoo, Lori Hefner’s examination of
Amasa M. Lyman’s experiments with
spiritualism that gradually led him
further from the Church, and Bruce
Blumell’s history of the Church’s
pre-Depression welfare activities.
This issue is available for $5 from Larry
C. Porter, Box 7010, University Station,
Provo, Utah 84602. The 1980 journal,
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which will also be mailed this year,
comes with the price of membership:
$7.50
Fall AMCAP Conference
AMCAP’s annual meeting will be held
October 2nd-3rd at the U of U’s East
Institute. A pre-convention workshop
on Thursday will feature a presentation
~" Charles Madsen ~,llL
~---- 1A
¯ _ State
Fl~,nda
University. This is to be followed by the
regular convention session which will
cover a variety of topics. For additional
information contact Richard Johnson,
Secretary-Treasurer at C-273 ASB BYU.
Beehive Exhibition
The Great Beehive Exhibition,
sponsored by the Utah Arts Council, the
Salt Lake Art Center, and Utah

Designer/Craftsmen, will explore the
historical and contemporary use of the
beehive symbol in Utah. Showings run
September 12 to October 19 in the new
galleries of the Salt Lake Art Center.
(Renwick Gallery, Smithsonian
Institute, Washington, D.C.: April 24 to
December 13, 1981.) The U of U Press will
publish an exhibition catalog to be
available September, 1980.
Association for Mormon Letters
The Association for Mormon Letters has
tentatively scheduled the 1981 Eastern
Meeting for late April in the
Washington, D.C. area. Papers dealing
with all aspects of Mormon literature will
be welcome. Creative work--poetry,
drama, narrative, essay--will also be
read.

date
Appeal Denied Sonia
Equal Rights Amendment advocate
Sonia Johnson appealed to President
Spencer W. Kimball to overturn her
December 5th excommunication,
charging that she was not invited to the
high council court to defend herself and
that her bishop, Jeffrey Willis, divulged
testimony from the bishop’s court to
Beverly Campbell of McLean, Virginia,
who has been traveling the country for
the Church defending its position on
Sonia’s excommunication and the ERA.
Sonia’s appeal was denied and the
excommunication was pronounced final
on June 28. Church officials did not give
Mrs. Johnson a copy of the letter from
the First Presidency denying the appeal
but read parts of it to her. A prior appeal
to Oakton Virginia Stake President Earl
J. Roueche was also turned down.
Roueche said that her appeal had been
presented to a high council court and
that "your conduct has been observed to
ascertain if there was an attitudinal
change concerning the Church
leadership and its position on moral
issues, or if there were expressions of
repentence. I regret that I have not found
any such change."
At BYU
Several national figures were rejected as
speakers at BYU for moral or political
reasons according to the campus
newspaper, The Daily Universe, in spite
of university policies prohibiting politics
as a criterion for selecting speakers.
Those rejected were Senator Edward
Kennedy, because of his "reputation,"
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the newspaper said, and former first
lady Betty Ford, because of her
statements on pre-marital sex. In
addition, the Universe quoted Academic
Vice-President Robert K. Thomas as
saying that "Ezra Taft Benson would hit
the ceiling if George McGovern spoke on
campus." Consumer advocate Ralph
Nader was also rejected because the
university "should not pay for his
carping." Critics of the speaker selection
system point to politics and an "arbitrary
power" in the academic vice president’s
office as major weaknesses in the process
of choosing speakers.
In a related story the staff of the Daily
Universe published an open letter in
which they charged that journalism
teachers at BYU teach freedom of the
press in the classroom but censor the
school newspaper to avoid the wrath of
administrators. The letter said a story on
a leaked campus traffic report was
censored, but the newspaper’s executive
editor, William Porter, said he decided to
keep the story out because he was told
that figures in the report had been
changed from the version leaked to the
paper. The open letter also said Porter
has exclusive power to hire students,
and potential troublemakers are weeded
out. "Whether or not a student objects to
the system is often a major factor in his
employment, rather than whether or not
he will be a good journalist," the staff
said.
In another matter, BYU is considering
disciplinary action against former
student body president Dave Litster for

his use of a news release on a BYU
letterhead in support of the re-election of
Senator Frank Church, D-Idaho.
University spokesman David Sorenson
said the endorsing of political candidates
by student body officers and use of
university letterheads for non-official
purposes violate school policy. The
1979-1980 student body president said
he still supports Church but added, "In
no way did I say I was representing
students at BYU. I was only giving my
personal support." He said, however,
the news release should have included a
disclaimer saying he wasn’t representing
the students. But Litster added that
numerous elected officials nationwide
endorse other candidates.
Also at BYU, a $19,300 gift from BYU
students to Cambodian refugees may be
used to build huts in refugee camps for
use by Mormon Church welfare
missionaries. The money is being held
by the Church’s Welfare Services
Department to study a number of
proposals for its use, including the one to
build huts "to make sure the money isn’t
used up in administrative costs,"
Richard Linford, director of the office,
said.
Refugee Relief Fund
The First Presidency of the LDS Church
announced the establishment of an LDS
Refugee Relief Fund to help refugees of
any religion throughout the world. A
letter by the First Presidency says,
"While the needs of our members are
being met, the plight of thousands of
refugees from all over the world is
worsening. Vietnamese boat people,
Cambodian and Laotian refugees,
Afgan, Haitian, Somalik, and now
Cuban refugees are among the
displaced."
The Church’s General Welfare Services
Committee will administer the LDS
Refugee Relief Fund from area councils
of the Church throughout the world.
Funds will be used for health, education,
and other services in refugee camps or
wherever need is demonstrated. A
strength of the LDS fund is that it is
administered through existing Church
councils and will therefore have low
overhead costs. No administrative
salaries will come from the fund. Also,
the fund will be administered to meet
needs as determined by local councils.
This means that people closely in touch
with refugees’ situations will request
allocations.
Anyone, regardless of religious
affiliation, may contribute to the fund,
and the Church encourages its members
to "give as they are able to the charity of
their choice." Those who wish may send
contributions to the LDS Refugee Relief

young people out there proselytizing
all over the world. And,’ he said
smiling, ’we have the truth.’ "
We find that, in our data, the families
that can take the stress are the families
that believe in something. And what
they believe in is some ideal of what
human life should be
like.., emphasizing the importance
of loving thy neighbor as thyself and
that we’re all children of God. Well,
that’s sort of helpful in chaos,"
Bronfenbrenner said.
Fund, seventh floor, 50 East North
Temple, Salt Lake City, Utah, 84150.
Missionaries and the Draft
Instructions have been issued by the
LDS Church for missionaries born in
1960 or 1961 and serving in countries
other than the United States to register in
person at a US embassy or consulate
where they are accessible. Those who do
not have access to an embassy or
consulate in their assigned area will not
register during the terms of their mission
but will register within thirty days from
the time they return to the US. (This
procedure has been approved by
government officials.) Missionaries in
the US will be required to register
between July 21 and August 2, at the
nearest US post office, according to
instructions issued by the federal
government.
A National Quest
"The Search for Something to Believe
In," an article in the Washington Star of 6
July 1980 by Pat Lewis, described the
appeal of the Mormon Church to those
looking for personal values in the chaos
of modern society. The following
paragraphs are excerpted from the
article:
There are signs that people are going
beyond themselves for protection.
Having only recently discarded a
value system, parts of society now
seem to be frantically searching for
something to believe in.
"Religious movements that are
offering some kind of spiritual and
social security are gaining
tremendous adherence, and probably
the most dramatic example of that is
the growth of the Mormon Church,"
said Dr. Urie Bronfenbrenner,
professor of human development,
family studies, and psychology at
Cornell University.
"I talked to the head prophet of the
church," Bronfenbrenner said.
"When I asked him, ’How do you
account for your growth?’ he gave a
lovely answer. He said, ’Well, there
are two things. We have 30,000

Benson Misinterpreted
To imply that the president of the
Mormon Church dictates laws on all
issues, including politics, is "simply not
true" and contrary to a basic tenet of the
religion, freedom to choose for one’s
self, according to Church spokesman
Don LeFevre.
LeFevre’s comments were in response to
a UPI account of a speech by Ezra Taft
Benson to BYU students. Benson was
directly quoted as saying, "Those who
would remove prophets from politics
would take God out of government."
LeFevre termed the news interpretation
of Benson’s speech "misleading."
Nowhere in the speech did Benson say
the Church president’s word is law on all
issues, LeFevre said.
In regard to the press account that
Benson told the University audience that
a Church president must be obeyed even
when he contradicts scripture or
statements of past prophets, LeFevre
said that the prophet’s word is scripture,
as far as the Church is concerned, and
the living prophet’s words take
precedence in interpreting the written
scripture as it applies to the present.
(Ogden Standard-Examiner 27 February
1980)

LDS and Gambling
A high-ranking Mormon said on a Las
Vegas television show that some
members who have chosen careers in the
gambling field could be denied Church
rites.
John H. Groberg, a member of the First
Quorum of the Seventy, said a casino
dealer, for example, could not be a
Church member in good standing. "If
you were a casino dealer and that was
the occupation you planned to spend the
rest of your life in, the Church probably
would not allow you to be married in the
temple," Groberg said. He said if a
member were an owner in the gambling
industry, his Church status would
"depend on the activity."
"The general feeling is the Church
would not want prominent members
involved," Groberg said when asked
whether Mormons could remain in good
standing and work as executives of
corporations directly involved in
gambling. (UPI Salt Lake Tribune 17
March 1980)
Informed Voters League
A new political action group, the
Informed Voters League, has spun off
from the Freemen Institute (See
SUNSTONE Update 5:3) and hopes to
swing three percent of the vote in
selected races this year and fifteen
percent of the national vote by 1984. "We
hope to be powerful enough to at least
influence the selection of the vice
president, at the bare minimum. We
have our eyes on the presidency," says
League executive director, Glenn
Kimball.
Because the Freemen Institute was
becoming more and more political and
because such action threatened its
tax-exempt status, the Informed Voters
League was established, said Kimball.
Mac Haddow, a staffer to Senator Orrin
Hatch, R-Utah, quit his congressional
job, moved to Salt Lake City, and
became the IVL’s chairman.
The IVL’s goal, said Kimball, is to
consolidate all the right-wing factions
and single-issue groups--like the
Pro-Family Coalition, Pro-Life and
Stop-ERA groups~into one potent
national political force. He envisions an
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IVL director in every state with a chapter
in every major city. "We’re seeking
support from good, God-fearing people
from all walks of life," said Kimball.

Government officials said any appeal of
the decision by the government to the
U.S. Tenth Circuit Court of Appeals will
be up to the U o S. Department of Justice.

The IVL recently began a newspaper,
then merged it with the conservative
Utah Independent. The new paper, the
National Independent Voters League
Sentinel, has a circulation of 3000. (AP
Salt Lake Tribune 15 June 1980)

Women and the Draft
With sentiment that mirrors her
opposition to the Equal Rights
Amendment, Barbara B. Smith,
president of the Relief Society, has
attacked the notion of registering
women for the draft. Women should not
be obliged to both defend and rear
civilization, she said at a University of
Utah forum. "Such a conscription would
further eliminate sex differences, leading
to the disintegration of the very
foundation of society," she said. She
fears that training women to be brutal
and uncaring and to be capable of
hurting and killing will jeopardize their
ability to return home and rear the next
generation. "The men should protect the
country, and the women should protect
the babies," she quoted a friend of hers.
President Smith said the LDS Church
has not announced an official position on
the draft issue. (Salt Lake Tribune, 29
February 1980.)

Reports About Utah Future
Reports that Utah leads the nation in
illegitimate births, alcoholism, divorce,
and drug abuse are untrue, the Salt Lake
Kiwanis Club was told recently.
Dr. Harry L. Gibbons, director of the Salt
Lake City-County Health Department,
told the Kiwanians Utah is now listed as
one of the most desirable states in which
to live. However, he said, disturbing
reports have circulated listing the state as
having serious problems.
"What’s the truth?" he asked. "On
illegitimate births of 38 states reporting,
Utah isthe lowest with 10.3 per 1000," he
said. Utah also has few abortions, he
said. "True, we do have a problem (with
teen-age births) and so I support family
planning--which is preferable to
abortion... "
Reports that Utah leads the nation in
venereal disease are also untrue: "We
have the lowest rate in the nation." Utah
has a low drug abuse rate and has trouble
finding funding for programs because so
few people are involved.
Utah has less than half the rate for
consumption of alcohol and is 46th in
alcoholism. Divorce and suicide rates
follow closely the national averages, he
said, varying only a few percentage
points. (Salt Lake Tribune, 20 June 1980)
IRS And BYU
The Internal Revenue Service cannot
force Brigham Young University to turn
over names and addresses of those who
have donated to the school, U.S. District
Judge David K. Winder has ruled. The
ruling overturns a recommendation to
the contrary made earlier by U.S.
Magistrate Daniel A. Alsup.
The government had argued that since
every one of the returns of 162 BYU
donors-in-kind audited to date had
shown overvaluation, there existed
suspicious circumstances which created
the likelihood that the other
donors-in-kind had overvalued their
donations. "The court rejects this
contention and holds that there is no
reasonable basis to believe that one or
more BYU donors have overvalued their
gifts simply because one or more donors
have overvalued theirs," said Winder.
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McConkie Warns of Heresies

Elder Bruce R. McConkie told the
audience at a BYU fourteen-stake
fireside in June that seven great heresies
exist within the Church today which can
affect salvation if Church members are
not aware of them and the falsehoods
they contain.
One heresy is that God is progressing in
knowledge and is learning new truths.
Elder McConkie said, "God is not a
student. He has graduated to that state
of exaltation which consists of knowing
all things and having all power."
According to Elder McConkie, anyone
who believes this heresy "has the
intellect of an ant, and the
understanding of a clod of miry clay in a
primordial swamp."
Another heresy, according to Elder
McConkie, is that revealed religion and
organic evolution can be harmonized.
He said the theories of men cannot be
harmonized with the revealed truths of
God concerning the origin of man.
Among other heresies were the
Adam-God theory and progression
between kingdoms in the next world.
(Daily Universe, 3 June 1980)
Man "Ordains" Wife
On July 6 in a brief noon ceremony
outside Temple Square, 22-year-old
Debbie Hart was "ordained" into the
LDS priesthood by her husband in order
to protest Mormon policies regarding
women.

Don LeFevre, spokesman for the
Church, called the ordination invalid.
He said all priesthood candidates must
first be screened by ward and stake
officials before ordinations can be
sanctioned.
Mr. Hart, though an elder in the Church,
said he has not been active since about a
year ago "when I began to question their
honesty." The couple was married in the
temple. He also said LDS officials have
"financial and political motives for
opposing ERA."
Despite his disillusionment, Mr. Hart
decided he must bestow the priesthood
on another member. "I realize there is a
certain hypocrisy. But the Church has
avoided these issues for a long time and I
feel this might encourage them to deal
with these problems." (Salt Lake Tribune 7
July, 1980) A week later both of the Harts
were excommunicated in a stake-level
Church court. "I am happy to be out of
it," said Phil Hart.
RLDS and Women
Efforts to allow ordination of women as
ministers in the Reorganized Church of
Jesus Christ of Latter Day Saints were
ruled out of order by the Church’s
president at the biennial world
conference in April.
But delegates to the conference moments
later overwhelmingly rejected a
resolution that would have barred
women from the ministry. The moves
mean that although women still cannot
be ordained in the Church, the question
remains open for future conferences to
decide. Church spokesman Maurice
Draper said the large vote against closing
the ministry to women indicated
growing sentiment in favor of women
ministers.
In declaring out of order two resolutions
favoring ordination of women, Church
president Wallace B. Smith said that to
discuss them would be inconsistent with
previous actions by the Church. The two
resolutions, offered by national Church
organizations in Australia and New
Zealand, asked permission for
ordination of women in those countries
before the issue was decided by the
Church as a whole.
Smith cited a resolution adopted by the
Church in 1976 which deferred the issue
of ordaining women until, in the
judgment of the ruling First Presidency,
the Church appeared ready to accept
such a change. He said Church leaders
did not think that time has come. (AP
Salt Lake Tribune, 12 April 1980)

ne Fold
Acceptability of Abortion
An article in the May 31 issue of America
cites a recent survey indicating that 81
percent of American Protestant clergy
believe abortion is acceptable "under
certain circumstances." The figure for
the general public was 62 percent.
Interestingly, 24 percent of the Catholic
clergy condoned abortion "under certain
circumstances," while 74 percent
adhered to the church’s official position
that abortion is always unacceptable.

NCC Report
The Governing Board of the National
Council of Churches met in May and
issued a number of recommendations,
including:
an end to all acts of violence by the
PLO and acceptance of the existence
of Israel;
cessation of new Israeli settlements
on the West Bank or Gaza Strip;
an end to the U.S. military assistance
for the junta in E1 Salvador;
the formation of a religious
fact-finding visit to Guatemala to
investigate charges of human rights
violations.
RLDS Conference
Great-grandson of Joseph Smith, Jr.,
President Wallace B. Smith presided
over the April conference of the
220,000-member Reorganized Church of
Jesus Christ of Latter-day Saints. Serious
division was avoided when two
controversial moves were tabled: the
ordination of women was deferred
indefinitely, and affiliation with the
National or World Councils of Churches
was voted down.
In 1968 then-president W. Wallace Smith
announced the time had come to build a
temple complex on the original 61-acre
Temple Lot in Independence. According
to Christianity Today, plans were
undertaken in 1974 and over $2 million
has been raised, but the future of the
project is uncertain. President Smith is
quoted as saying, "We’re not entirely
sure what the role of the Temple should
be. We have not defined all its functions.
We need to consult with and inform our
people about it." It is clear, however,

that the temple services will not be those
of the LDS Church. Speaking of the
Mormons, Reorganized church historian
Richard Howard is quoted in Chris tia nity
Today as saying, "They live in a different
universe. We have different doctrines of
God, the world, you name it. The only
thing we have in common is our
historical origin, and we even interpret
that differently."
Seminary Protests Mormon Ad
The entire faculty of Fuller Theological
Seminary School of World Mission has
sent a letter to Reader’s Digest, protesting
the publication of LDS ads. Citing truth
in advertising laws, the professors
complained, "We wince when we see
that reputable Reader’s Digest has been
manipulated as an instrument for the
proselytizing strategy of the LDS ....
Reader’s Digest should separate itself
from the spread of this heresy."

Church in Receivership
In the 1880s the U.S. government
confiscated all property of the Mormon
Church in excess of $50,000 because of its
role in promulgating the illegal practice
of plural marriage. Now, another church
has been forced into receivership by the
state of California.
On January 3, 1979, a court-appointed
receiver walked unannounced into the
Pasadena headquarters of the
Worldwide Church of God,
accompanied by officials from the
attorney general’s office, private
attorneys, and armed police. The
receiver fired a church secretary on the
spot and threatened other employees
with arrest if they resisted. Dozens of
cartons of church records were hauled
off by the officers who failed to leave a
receipt for what was taken.

The receiver and his assistant moved
into the top floor of the church
administration building and occupied it
for seven weeks. Payment on all
outstanding checks was stopped. All of
the church’s ministers throughout the
world were ordered not to send any
money to the founding pastor general,
Herbert W. Armstrong in Tucson.
Donations were to be sent only to the
Pasadena headquarters, where the
receiver would impound it.
According to The Christian Century, the
receiver was appointed to conserve the
church’s assets because of alleged
misappropriation of funds, but the
receiver (who is paid $150 an hour) and
his helpers have cost the church over
$2O0,000.
The church, supported by the National
Council of Churches, the American Civil
Liberties Union and other groups, has
appealed the receivership to the U.S.
Supreme Court. California’s attorney
general has also asked for a court order to
remove Armstrong and his right-hand
man, Stanley Rader, from the church’s
board of directors and to disqualify them
from serving on the board of any other
charitable organization in the state. They
are charged with "siphoning off the
property and assets of the church, and
appropriating them to their own
personal use and benefit, on a massive
scale, amounting to several million
dollars per year."
Pending the outcome of litigation,
Armstrong has formed a new
corporation, the "Herbert W. Armstrong
the Apostle of the Church of God and
His Successors, a Colorado
Corporation," and rehired several
ministers and other employees fired by
the receiver. Worldwide Church assets
in California cannot be transferred to the
new organization pending decisions of
the court.
Churches Resettle Refugees
The recent flood of Cuban and Hatian
refugees has strained the resources of
state and local agencies, and churches
have responded to the call for help. The
U.S. Catholic Conference’s Immigration
and Refugee Service reported it was
ready to resettle 500 Cuban refugees a
day at each of the three refugee centers.
The agency handles about 65 percent of
the Cuban refugees. The Episcopal
Church, through its Presiding Bishop’s
Fund for World Relief, spent $44,500 to
finance seven freedom flights, airlifting
800 former political prisoners. Florida
Methodists sponsored two flights and
helped with six more sponsored through
Church World Service.
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Editor’s Note:
We received a copy of the following letter; the
original was sen t to the publisher of the book,
Journal of Joseph, Council Press.
Regarding Advertisement
I am in receipt of advertising copy for
your The Journal of Joseph: The Personal
Diary of a Modern Prophet, by Joseph
Smith, Jr. Your ad, numbered "380 T"
and _measuring 5 V2 by 11V4 inches, states
that this is a new book--"Already the
fastest-selling LDS book of 1980." The
claim is made in this ad that the "book is
exactly what the title says it is--the
personal journal of Joseph Smith, Jr.,"
and goes on to say that "the original
documents are in the archives of The
Church of Jesus Christ of Latter-day
Saints." One could reasonably conclude
from such copy that this "Journal" might
be the authentic article, and a very good
buy at about 10 bucks postpaid.
However, knowing that Dean C. Jessee,
Senior Research Historian with the
Church Historical Dept., is currently
charged with preparing such
holographic material for publication and
had said nothing about the Smith diaries
when I spoke to him here recently, I
decided to drop around to the local
Mormon Bookstore in order to check on
the possibility that your ad was simply
hype; i.e., false and misleading
advertising designed to help sales.
Of course, you know what I found, and
you may already have received some
complaints from knowledgeable

customers. For the Bookstore did indeed
have copies of your so-called journal, and
it proved to be a compilation of entries
not from the original sources, but rather
from a later, edited version. I did not take
time to discover which of B.H. Roberts"
editions of The History of the Church of
Jesus Chris t of La tter-day Saints (1st ed.,
1908-1912/2nd ed., 1948-51) you
employed to create your bogus
"journal," though copyright on the 1st
edition has long since lapsed. The
original materials are available for public
viewing on microfilm in the LDS and
RLDS archives, and they do not comport
with the sham-journal which you have
published.
Had you frankly announced your actual
sources for this "journal" on the book
Here ~s Another Good Paper
For Mormons to Read.
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A little over 9 years ago Utah Holiday was founded
to explore the fascinating paradoxes of Utah: a high energy
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itself and in your advertising copy, that
would have been one thing. Instead, you
have perpetrated a hoax which will only
prolong recovery from such nonsense in
the past. For your lack of candor, if not
sheer greed, you owe each purchaser an
apology and an offer of restitution.
Moreover, each publication carrying
your ad should print a retraction or
disclaimer in a prominent place. Paid for
by you, of course. Over and above that, I
hope that your repentance will include
sorrow for having duped your fellow
Mormons--and for perhaps bringing
them, once again, into disrepute with
their enemies (surely the anti-Mormons
will get some mileage from this!).
Robert F. Smith
Independence, Missouri
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they are in one safe place and will remain in the family for generations to
come. Regular price $16.95
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A Limited Facsimile Edition of the
First Edition of the Book of Mormon
In commemoration of the 150th anniversary of the publication of the Book of Mormon.
One of the most important events to look forward to as The Church
of Jesus Christ of Latter-day Saints moves into its sesquicentennial
year is the 150th anniversary of the publication of the Book of
Mormon.This anniversary, which occurs in March of 1980, deserves
special recognition as the most significant publishing event in the
century, indeed, of the last dispensation.
In commemoration of this special anniversary, Deseret Book
Company plans to produce, in limited quantities, a facsimile edition of
the 1830 Book of Mormon. This edition will match, as closely as
possible, the paper and binding of that first edition. The type itself will
be reproduced from a first-edition copy of the Book of Mormon, and
will be authentic in every detail.
What more fitting way could there be to celebrate the Church’s
150th birthday than with this beautiful book? It will preserve, for
generations to come, a priceless portion of our LDS heritage.
Deseret Book Company considers this publishing event of such
significance that it is offering copies of the facsimile edition of the First
Edition Book of Mormon at a prepublication price of $23.00. (The
regular price will be $25.00.) Deseret Book will pay for postage and
handling. However, you must take advantage of this special offer
before March 15, 1980.
Orders for this prepublication offer can be placed at any Deseret
Book Retail store or by mailing in the coupon below.
Please complete this order form and mail today. Your copy will
be mailed as soon as it comes off the press.

DESERET BOOK PERSONAL SHOPPING SERVICE
44 East South Temple Street, P.O. Box 30178, Salt Lake City, Utah 84125
Please send
copies of The Facsimile Edition of the 1830
First Edition Book of Mormon at the special prepublication price of $23.00*
per copy. (Deseret Book will pay postage and handling.)
I have enclosed $
( ) Check
Account No.
Name

Address
City, State, Zip
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(

Outside of Utah: Toll Free (800) 662-4323

total.
) Deseret Book Charge

( ) Master Charge

( ) VISA

(

) American Express

Expiration Date
*Sales Tax:
Utah residents, add 5%
Idaho residents, add 3%
California residents, add 6%

WHAT THE
CHURCH
MEANS
TO
PEOPLE
LIKE
ME
Richard D. Poll
SUNSTONE is pleased to reprint this classic description of Iron Rod
and Liahona Mormons. The following sermon was first given in the
Palo Alto Ward sacrament meeting in August 1967 and was subsequently printed in Dialogue: A Journal of Mormon Thought
2 (Winter 1967):107-117. Special thanks to Richard D. Poll and to
Dialogue for permission to reprint and thus widen the circulation of
this still timely and important message.

A

natural reaction to my title since this is not a
testimony meeting in which each speaker is his
own subject might be, "Who cares?" For who
in this congregation, with the possible exception of my
brother, Carl, are "people like me?" I have a wife and
daughter present who find me in some respects unique.
AndI am sure there are students at Brigham Young University who hope that I am unique. By the time I have
finished there may be some among you who will share
that hope.
Yet I have chosen the topic because I believe that in
some important respects I represent a type of Latter-day
Saint which is found in almost every ward and branch in
the Church. By characterizing myself and explaining the
nature of my commitment to the Gospel, I hope to contribute a little something of value to each of you, whether it
turns out that you are "people like me" or not.
My thesis is that there are two distinct types of active
and dedicated Latter-day Saints. I am not talking about
RICHARD POLL is Professor of History at Western Illinois University.
Formerly Vice-President of Administration there and Chairman of History at BYU, Dr. Poll has published extensively and recently coauthored a biography of Hugh B. Brown.

"good Mormons" and "Jack Mormons," or about Saints
in white hats and pseudo-Saints in black. No, I am talking about two types of involved Church members who are
here tonight, each deeply committed to the Gospel but
also prone toward misgivings about the legitimacy,
adequacy, or serviceability of the commitment of the
other.
The purpose of my inquiry is not to support either set
of misgivings, but to describe each type as dispassionately as I can, to identify myself with one of the types,
and then to bear witness concerning some of the blessings which the Church offers to the type I identify with.
My prayer is that this effort will help us all to look beyond
the things which obviously differentiate us toward that
"unity of faith" which Christ set as our common goal.
or convenience of reference, let me propose symbols for my two types of Mormons. They have
necessarily to be affirmative images, because I am
talking only about "good" members. I found them in the
Book of Mormon, a natural place for a Latter-day Saint to
find good symbols as well as good counsel.
The figure for the first type comes from Lehi’s
dream--the Iron Rod. The figure for the second comes
also from Lehi’s experience--the Liahona. So similar
they are as manifestations of God’s concern for his children, yet just different enough to suit my purposes tonight.
The Iron Rod, as the hymn reminds us, was the Word
of God. To the person with his hand on the rod, each step
of the journey to the tree of life was plainly defined; he
had only to hold on as he moved forward. In Lehi’s
dream the way was nor easy, but it was clear.
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The Liahona, in contrast, was a compass. It pointed to
the destination but did not fully mark the path; indeed,
the clarity of its directions varied with the circumstances
of the user. For Lehi’s family the sacred insrument was a
reminder of their temporal and eternal goals, but it was
no infallible delineator of their course.
Even as the Iron Rod and the Liahona were both approaches to the word of God and to the kingdom of God,
so our two types of members seek the word and the kingdom. The fundamental difference between them lies in
their concept of the relation of man to the "word of God."
Put another way, it is a difference in the meaning assigned to the concept "the fulness of the Gospel." Do the
revelations of our Heavenly Father give us a handrail to
the kingdom, or a compass only?
The Iron Rod Saint does not look for questions, but for
answers, and in the Gospel--as he understands it--he
finds or is confident that he can find the answer to every
important question. The Liahona Saint, on the other
hand, is preoccupied with questions and skeptical of
answers; he finds in the Gospel--as he understands it-answers to enough important questions so that he can
function purposefully without answers to the rest. This
last sentence holds the key to the question posed by my
title, but before pursuing its implications let us explore
our scheme of classification more fully.
As I suggested at the outset, I find Iron Rods and
Liahonas in almost every L.D.S. congregation, discernible by the kinds of comments they make in Gospel Doctrine classes and the very language in which they phrase
their testimonies. What gives them their original bent is
difficult to identify. The Iron Rods may be somewhat
more common among converts, but many nowadays are
attracted to the Church by those reasons more appropriate to Liahonas which I will mention later on. Liahona
testimonies may be more prevalent among born members who have not had an emotional conversion experience, but many such have developed Iron Rod commitments in the home, the Sunday School, the mission field,
or some other conditioning environment. Social and
economic status appear to have nothing to do with type,
and the rather widely-held notion that education tends to
produce Liahonas has so many exceptions that one may
plausibly argue that education only makes Liahonas
more articulate. Parenthetically, some of the most
prominent Iron Rods in the Church are on the BYU faculty.
Pre-existence may, I suppose, have something to do
with placement in this classification, even as it may account for other life circumstances, but heredity obviously
does not. The irritation of the Iron Rod father confronted
by an iconoclastic son is about as commonplace as the
embarrassment of the Liahona parent who discovers that
his teen-age daughter has found comfortable answers in
seminary to some of the questions that have perplexed
him all his life.
The picture is complicated by the fact that changes of
type do occur, often in response to profoundly unsettling
personal experiences. The Liahona member who, in a
context of despair or repentance, makes the "leap of
faith" to Iron Rod commitment is rather rare, I think, but
the investigator of Liahona temperament who becomes
an Iron Rod convert is almost typical. The Iron Rod
member who responds to personal tragedy or intellectual
Sunstone/16

For Lehi’s family the sacred instrument
was a reminder of their temporal and
eternal goals, but it was no infallible
delineator of their course.
shock by becoming a Liahona is known to us all: this
transition may be but is not necessarily a stage in a migration toward inactivity or even apostacy.
My present opinion is that one’s identification with
the Iron Rods or the Liahonas is more a function of basic
temperament and of accidents than of pre-mortal accomplishments or mortal choices, but that opinionmlike
many other views expressed in this sermonmhas neither
scriptural nor scientific validation.

a

Point to underscore in terms of our objective of
"unity of the faith" is that Iron Rods and
Liahonas have great difficulty understanding
each other--not at the level of intellectual acceptance of
the right to peaceful co-existence, but at the level of personal communion, of empathy. To the Iron Rod a questioning attitude suggests an imperfect faith; to the
Liahona an unquestioning spirit betokens a closed mind.
Neither frequent association nor even prior personal involvement with the other group guarantees empathy.
Indeed, the person who has crossed the line is likely to be
least sympathetic and tolerant toward his erstwhile
kindred spirits.
I have suggested that the essential difference between
the Liahonas and the Iron Rods is in their approach to the
concept "the word of God." Let us investigate that now a
little.
The Iron Rod is confident that, on any question, the
mind and will of the Lord may be obtained. His sources
are threefold: Scripture, Prophetic Authority, and the
Holy Spirit.
In the Standard Works of the Church the Iron Rod
member finds far more answers than does his Liahona
brother, because he accepts them as God’s word in a far
more literal sense. In them he finds answers to questions
as diverse as the age and origin of the earth, the justification for capital punishment, the proper diet, the proper
role of government, the nature and functions of sex, and
the nature of man. To the Liahona, he sometimes seems
to be reading things into the printed words, but to himself the meaning is clear.

In the pronouncements of the General Authorities,
living and dead, the Iron Rod finds many answers, because he accepts and gives comprehensive application to
that language of the Doctrine and Covenants which declares: "And whatsoever they shall speak when moved
upon by the Holy Ghost shall be scripture, shall be the
will of the Lord, shall be the mind of the Lord, shall be the
word of the Lord, shall be the voice of the Lord, and the
power of God unto salvation" (68:4). This reliance extends to every facet of life. On birth control and family
planning, labor relations and race relations, the meaning
of the Constitution and prospects for the United Nations,
the laws of health and the signs of the times, the counsel
of the "living oracles" suffices. Where answers are not
found in the published record, they are sought in correspondence and interviews, and once received, they are
accepted a~ definitive.
Third among the sources for the Iron Rod member is
the Holy Spirit. As Joseph Smith found answers in the
counsel of James, "If any of you lack wisdom, let him ask
of God .... "so any Latter-day Saint may do so. Whether
it be the choice of a vocation or the choice of a mate, help
on a college examination or in finding "Golden Prospects" in the mission field, healing the sick or averting a
divorce~in prayer is the answer. The response may not
be what was expected, but it will come, and it will be a
manifestation of the Holy Spirit.
Implicit in all this is the confidence of the Iron Rod
Latter-day Saint that our Heavenly Father is intimately
involved in the day-to-day business of His children. As
no sparrow falls without the Father, so nothing befalls
man without His will. God knows the answers to all
questions and has the solutions to all problems, and the
only thing which denies man access to this reservoir is his
own stubbornness. Truly, then, the person who opens
his mind and heart to the channels of revelation, past and
present, has the iron rod which leads unerringly to the
Kingdom.

Do the revelations of our Heavenly
Father give us a handrail to the kingdom,
or a compass only?
The Liahona Latter-day Saint lacks this certain confidence. Not that he rejects the concepts upon which it
rests--that God lives, that He loves His children, that His
knowledge and power are efficacious for salvation, and
that He does reveal His will as the Ninth Article of Faith
affirms. Nor does he reserve the right of selective obedience to the will of God as he understands it. No, the problem for the Liahona involves the adequacy of the sources
on which the Iron Rod testimony depends.
The problem is in perceiving the will of God when it is
mediated--as it is for almost all mortals---by "the arm of
flesh." The Liahona is convinced by logic and experience
that no human instrument, even a prophet, is capable of
transmitting the word of God so clearly and comprehensively that it can be universally understood and easily
appropriated by man.
Because the Liahona finds it impossible to accept the
literal verbal inspiration of the Standard Words, the suf-

ficience of scriptural answers to questions automatically
comes into question. If Eve was not made from Adam’s
rib, how much of the Bible is historic truth? If geology and
anthropology have undermined Bishop Ussher’s
chronology, which places creation at 4000 B.C., how
much of the Bible is scientific truth? And if our latter-day
scriptures have been significantly revised since their
original publication, can it be assumed that they are now
infallibly authoritative? To the Liahona these volumes are
sources of inspiration and moral truth, but they leave
many specific questions unanswered, or uncertainly
answered.
As for the authority of the Latter-day prophets, the
Liahona Saint finds consensus among them on Gospel
fundamentals but far-ranging diversity on many important issues. The record shows error, as in Brigham
Young’s statements about the continuation of slavery,
and it shows change of counsel, as in the matter of
gathering to Zion. It shows differences of opinion-Heber J. Grant and Reed Smoot on the League of Nations, and David O. McKay and Joseph Fielding Smith on
the process of creation. To the Liahonas, the "living oracles" are God’s special witnesses of the Gospel of Christ
and His agents in directing the affairs of the Church, but
like the scriptures, they leave many important questions
unanswered, or uncertainly answered.
The Iron Rod proposition that the Spirit will supply
what the prophets have not gives difficulty on both
philosophical and experimental grounds. Claims that
prayer is an infallible, almost contractual, link betwen
God and man through the Holy Spirit find Liahona
Mormons perplexed by the nature of the evidence. As a
method of confirming truth, the witness of the Spirit demonstrably has not produced uniformity of Gospel interpretation even among Iron Rod Saints, and it is allegedly by the witness of that same Spirit--by the burning within--that many apostates pronounce the whole
Church in error. As a method of influencing the course of
events, it seems unpredictable and some of the miracles
claimed for it seem almost whimsical. By the prayer of
faith one man recovers his lost eyeglasses; in spite of such
prayer, another man goes blind.
All of which leaves the Liahona Mormon with a
somewhat tenuous connection with the Holy Spirit. He
may take comfort in his imperfect knowledge from that
portion of the Article of Faith which says that "God will
yet reveal many great and important things .... "And he
may reconcile his conviction of God’s love and his observation of the uncertain earthly outcomes of faith by emphasizing the divine commitment to the principle of free
agency, as I shall presently do. In any case, it seems to the
Liahona Mormon that God’s involvement in day-to-day
affairs must be less active and intimate than the Iron Rod
Mormon believes, because there are so many unsolved
problems and unanswered prayers.
s the Iron Rod member unaware of these considerations which loom so large in the Liahona member’s
definition of his relationship to the word of God? In
some instances, I believe, the answer is yes. For in our
activity-centered Church it is quite possible to be deeply
and satisfyingly involved without looking seriously at
the philosophical implications of some Gospel propositions which are professed.
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In many instances, however, the Iron Rod Saint has
found sufficient answers to the Liahona questions. He
sees so much basic consistency in the scriptures and the
teachings of the latter-day prophets that the apparent errors and incongruities can be handled by interpretation.
He finds so much evidence of the immanence of God in
human affairs that the apparently pointless evil and injustice in the world can be handled by the valid assertion
that God’s ways are not man’s ways. He is likely to credit
his Liahona contemporaries with becoming so preoccupied with certain problems that they cannot see the
Gospel forest for the trees, and he may even attribute that
preoccupation to an insufficiency of faith.
As a Liahona, I must resist the attribution, though I
cannot deny the preoccupation.
Both kinds of Mormons have problems. Not just the
ordinary personal problems to which all flesh is heir, but
problems growing out of the nature of their Church
commitment.
The Iron Rod has a natura! tendency to develop
answers where none may, in fact, have been revealed.
He may find arguments against social security in the
Book of Mormon; he may discover in esoteric prophetic
utterances a timetable for that Second Coming of which
"that day and hour knoweth no man .... " His dogmatism may become offensive to his peers in the Church
and a barrier to communication with his own family; his
confidence in his own insights may make him impatient
with those whom he publicly sustains. He may also cling
to cherished answers in the face of new revelation, or be
so shaken by innovation that he forms new "fundamentalist" sects. The Iron Rod concept holds many firm in the
Church, but it leads some out.
The Liahona, on the other hand, has the temptation to
broaden the scope of his questioning until even the most
clearly defined Church doctrines and policies are included. His resistance to statistics on principle may deteriorate into a carping criticism of programs and leaders.
His ties to the Church may become so nebulous that he
cannot communicate them to his children. His testimony
may become so selective as to exclude him from some
forms of Church activity or to make him a hypocrite in his
own eyes as he participates in them. His persistence in
doubting may alienate his brethren and eventually destroy the substance of his Gospel commitment. Then he,
too, is out--without fireworks, but not without pain.
Both kinds of Latter-day Saints serve the Church.
They talk differently and apparently think and feel
differently about the Gospel, but as long as they avoid
the extremes just mentioned, they share a love for and
commitment to the Church. They cannot therefore be
distinguished on the basis of attendance at meetings, or
participation on welfare projects, or contributions, or
faithfulness in the performance of callings. They may or
may not be hundred percenters, but the degree of their
activity is not a function of type, insofar as I have been
able to observe. (It may be that Iron Rods are a little more
faithful in genealogical work, but even this is not certain.)
Both kinds of members are found at every level ot
Church responsibility--in bishoprics and Relief Society
presidencies, in stake presidencies and high councils,
and even among the General Authorities. But whatever
their private orientation, the public deportment of the
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General Authorities seems to me to represent a compromise, which would be natural in the circumstances.
They satisfy the Iron Rods by emphasizing the solid core
of revealed truth and discouraging speculative inquiry
into matters of faith and morals, and they comfort the
Liahonas by resisting the pressure to make pronouncements on all subjects and by reminding the Saints that
God has not revealed the answer to every question or defined the response to every prayer.
As I have suggested, the Iron Rods and the Liahonas
have some difficulty understanding each other. Lacking
the patience, wisdom, breadth of experience, or depth of
institutional commitment of the General Authorities, we
sometimes criticize and judge each other. But usually we
live and let live--each finding in the Church what meets
his needs and all sharing the Gospel blessings which do
not depend on identity of testimony.

W

hich brings me to the second part of my
remarks--the part which gives my talk its title:
What the Church Means to People Like Me.
Although I have tried to characterize two types of
Latter-day Saints with objectivity, I can speak with conviction only about one example from one group. In
suggesting--briefly--what the Church offers to a
Liahona like me, I hope to provoke all of us to reexamine
the nature of our own commitments and to grow in understanding and love for those whose testimonies are defined in different terms.
By my initial characterization of types, I am the kind of
Mormon who is preoccupied with questions and skeptical of answers. I find in the Gospel--as I understand it-answers to enough important questions so that I can
function purposefully, and I hope effectively, without
present answers to the rest.
The primary question of this generation, it seems to
me, is the question of meaning. Does life really add up to
anything at all? At least at the popular level, the
philosophy of existentialism asks, and tries to answer,
the question of how to function significantly in a world
which apparently has no meaning. When the philosophy
is given a religious context, it becomes an effort to salvage
some of the values of traditional religion for support in
this meaningless world.
To the extent that existence is seen as meaningless-even absurd--human experiences have only immediate
significance. A psychedelic trip stands on a par with a
visit to the Sistine Chapel or a concert of the Tabernacle
Choir. What the individual does with himself--or other
"freely consenting adults"--is nobody’s business,
whether it involves pot, perversion, or "making love, not
war."
For me, the Gospel answers this question of meaning,
and the answer is grandly challenging. It lies in three revealed propositions: (1) Man is eternal. (2) Man is free.
(3) God’s work and glory is to exalt this eternal free
agent--man.
The central conception is freedom. With a belief in the
doctrine of free agency I can cope with some of the riddles
and tragedies which are cited in support of the
philosophy of the absurd. In the nature of human
freedom--as I understand it--is to be found the reconciliation of the concept of a loving God and the facts of an
unlovely world.

In Lehi’s dream the way was not easy,
but it was clear.
The restored Gospel teaches that the essential stuff of
man is eternal, that man is a child of God, and that it is
man’s destiny to become like his Father. But this destiny
can only be achieved as man voluntarily gains the knowledge, the experience, and the discipline which godhood
requires and represents. This was the crucial question resolved in the council in heaven--whether man should
come into an environment of genuine risk, where he
would walk by faith.
To me, this prerequisite for exaltation explains the apparent remoteness of God from many aspects of the
human predicament--my predicament. My range of
freedom is left large, and arbitrary divine interference
with that freedom is kept minimal, in order that I may
grow. Were God’s hand always upon my shoulder, or his
Iron Rod always in my grasp, my range of free choice
would be constricted, and my growth as well.
This view does not rule out miraculous interventions
by our Heavenly Father, but it does not permit their being
commonplace. What is seen as miracle by the Iron Rod
Saints, my type tends to interpret as coincidence, or
psychosomatic manifestation, or inaccurately remembered or reported event. The same attitude is even more
likely with regard to the Satanic role in human affairs.
The conflict between good and evil--with its happy and
unhappy outcomes--is seen more often as a derivative of
man’s nature and environment than as a contest between
titanic powers for the capture of human pawns. If God
cannot, in the ultimate sense, coerce the eternal intelligences which are embodied in His children, then how
much !ess is Lucifer able to do so. We may yield to the
promptings of good or evil, but we are not puppets.
There is another aspect of the matter. If, with or without prayer, man is arbitrarily spared the consequences of
his own fallibility and the natural consequences of the
kind of hazardous world in which he lives, then freedom
becomes meaningless and God capricious. If the law that
fire burns, that bullets kill, that age deteriorates, and that
the rain falls on the just and the unjust is sporadically
suspended upon petition of faith, what happens to that
reliable connection between cause and consequence
which is a condition of knowledge: and what a peril to
faith lies in the idea that God can break the causal chain,
that he frequently does break it, but that in my individual
case he may not choose to do so. This is the dilemma of
theodicy, reconciling God’s omnipotence with evil and

suffering, which is so dramatically phrased: "If God is
good, he is not God; if God is God, he is not good."
From what has been said, it must be apparent that
Liahonas like me do not see prayer as a form of spiritual
mechanics, in spite of such scriptural language as "Prove
me herewith... " and "I, the Lord, am bound... "
Prayer is rarely for miracles, or even for new answers. It
is--or ought to be--an intensely personal exercise in
sorting out and weighing the relevant factors in our
problems, and looking to God as we consider the alternative solutions. (Many of our problems would solve themselves if we would consider only options on which we
could honestly ask God’s benediction.) We might pray
for a miracle, especially in time of deep personal frustration or tragedy, but we would think it presumptuous to
command God and would not suspend the future on the
outcome of the petition.
This is not to say that Liahonas cannot verbalize
prayer as proficiently as their Iron Rod contemporaries.
One cannot be significantly involved in the Church without mastering the conventional prayer forms and learning to fit the petition to the proportions of the occasion.
But even in the public prayers it is possible, I believe, for
the attentive ear to detect those differences which I have
tried to describe. To oppose evil as we can, to bear adversity as we must, and to do our jobs well--these are the
petitions in Liahona prayers. They invoke God’s blessings, but they require man’s answering.
To this Liahona Latter-day Saint, God is powerful to
save. He is pledged to keep the way of salvation open to
man and to do, through the example and sacrifice of His
Son and the ordinances and teachings of His Church,
what man cannot do for himself. But beyond this, He has
left things pretty much up to me--a free agent, a god in
embryo who must learn by experience as well as direction
how to be like God.
In this circumstance the Church of Jesus Christ performs three special functions for me. Without them, my
freedom might well become unbearable:
In the first place, the Church reminds me--almost
incessantly--that what I do makes a difference. It matters
to my fellow men because most of what I do or fail to do
affects their progress toward salvation. And it matters to
me, even if it has no discernible influence upon others. I
reject the "hippie" stance, not because there is something intrinsically wrong with beards and sandals, but
with estrangement and aimlessness. Even though life is
eternal, time is short and I have none to waste.
In the second place, the Church suggests and sometimes prescribes guidelines for the use of freedom. The
deportment standards of the Ten Commandments and
the Sermon on the Mount, the rules for mental and
physical wellbeing in the Doctrine and Covenants, the
reminders and challenges in the temple ceremony-these are examples, and they harmonize with free agency
because even those which are prescribed are not coerced.
There is a difference here, I think, between the way
Iron Rods and Liahonas look at the guidelines. Answeroriented, the Iron Rods tend to spell things out; Sabbath
observance becomes no TV or movies, or TV but no
movies, or uplifting TV and no other, or no studying, or
studying for religion classes but no others. For Liahonas
like me, the Sabbath commandment is a reminder of the
kinship of free men and a concerned and loving Father.
July-August 1980/19

What is fitting, not what is conventional, becomes the
question. On a lovely autumn evening I may even, with
quiet conscience, pass up an M. I.A. fireside for a drive in
the canyon. But the thankfulness for guidelines is
nonetheless strong.
In final place comes the contribution of the Church in
giving me something to relate to--to belong to---to feel a
part of.
Contemporary psychology has much to say about the
awful predicament of alienation. "The Lonely Crowd" is
the way one expert describes it. Ex-Mormons often feel it;
a good friend who somehow migrated out of the Church
put it this way the other day: "I don’t belong anywhere."

This was the crucial question resolved in
the council in heaven--whether man
should come into an environment of
genuine risk.
For the active Latter-day Saint such alienation is impossible. The Church is an association of kindred spirits,
a sub-culture, a "folk"--and this is the tie which binds
Iron Rods and Liahonas together as strongly as the
shared testimony of Joseph Smith. It is as fundamental to
the solidarity of L. D. S. families--almost--as the doctrine
of eternal marriage itself. It makes brothers and sisters of
the convert and the Daughter of the Utah Pioneers, of the
Hong Kong branch president and the missionary from
Cedar City. It unites this congregation--the genealogists
and the procrastinators, the old-fashioned patriarchs and
the family planners, the eggheads and the doubters of
"the wisdom of men."
This sense of belonging is what makes me feel at home
in the Palo Alto Ward. Liahonas and Iron Rods together,
we are products of a great historic experience, laborers in
a great enterprise, and sharers of a commitment to the
proposition that life is important because God is real and
we are His children--free agents with the opportunity to
become heirs of His kingdom.
This is the witness of the Spirit to this Liahona
Latter-day Saint. When the returning missionary warms
his homecoming with a narrative of a remarkable conversion, I may note the inconsistency or naivete of some of
his analysis, but I am moved nevertheless by the picture
of lives transformed--made meaningful--by the Gospel.
When the Home Teachers call, I am sometimes selfconscious about the "role playing" in which we all seem
to be engaged, yet I ask my wife often--in our times of
deepest concern and warmest parental satisfaction-what might our daughters have become without the
Church. When a dear friend passes, an accident victim, I
may recoil from the well-meant suggestion that God’s
need for him was greater than his family’s, but my lamentation is sweetened by the realization of what the temporal support of the Saints and the eternal promises of
the Lord mean to those who mourn.
F(Jr this testimony, the Church which inspires and
feeds it, and fellowship in the Church with the Iron Rods
and Liahonas who share it, I express my thanks to my
Heavenly Father in the name of His Son, Jesus Christ,
Amen.
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I

n the last quarter century we have witnessed a remarkable renaissance of scholarly study of the Mormon faith and experience. Several disciplines have
contributed to this blossoming but none as profoundly as
the study of Mormon history. Given the Mormon propensity for record keeping, for genealogy, and for family
history, this emphasis is hardly surprising. But study of
history potentially poses profound questions for a community of faith, and no other liberal arts study is as likely
to necessitate serious reevaluation of our self-image as a
people, a
My thesis is simple: The study of history raises questions that Mormons have yet to seriously consider. In this
paper I will first discuss some of these problems and then
offer some suggestions about how we might face the difficulties posed by the scholarly examination of our past.
etter than a decade ago James Allen published a
path-breaking essay on Joseph Smith’s first vision
as a historical event. Allen made two important
points concerning the experience. He pointed out that
the version we have in our Pearl of Great Price is not the
only, nor is it even the earliest, such account. It is a rather
late version, and, unlike some others, it was not written
in Joseph’s own hand. Secondly, he called attention to
the fact that in the earliest days of the Church the story
was largely unknown and therefore not used for missionary purposes. When it did become known and widely
quoted in the Church, it was not used for the missionary
or devotional purposes we use it for now.

B

Later research has confirmed these conclusions. We
now know that there are eight separate versions of the
First Vision. We know that the canonical version is one of
the latest. Most significantly, we know that all eight versions differ in ways that are highly significant and sometimes theologically crucial. We also know that the early
Church was largely ignorant of any of these versions. It
was not until the publication of the canonical account in
1838 that any attention was paid to the experience. Even
after that time it was used to buttress Joseph’s prophetic
authority and not, as presently, to demonstrate the existence of God and Christ as separate material beings.
Given so many primary sources, the historian does
not, of course, throw up his hands in disgust. He
analyzes each document to see if it is obviously spurious.
He checks the handwriting. Is it Joseph’s or that of a
known and trusted scribe or simply that of someone to
whom Joseph told the story? Are some versions more accurate in describing confirmable details than others? Are
others less so?
The critical question, however, is where does such
study lead? It leads finally to a probable conclusion about
the precise character of the event. The historian gives his
best judgment that one of the versions is better than
another, that there are irreconcilable differences among
them, etc. His judgment is based on skill, training, and
experience, but it is, nevertheless, a human judgment.
No matter how certain he may be, he cannot declare one
of these versions to be definitive in the life and faith of the
Church.

The potential problem lies in the tentative quality of
the historian’s conclusions. The historian operates on the
basis of presuppositions (impartiality, evidentiary relevance and persuasiveness) that are incapable of leading
him to the kinds of conclusions accepted by the Church.
Even the most certain conclusions of the researcher are
probable, certain only in the most human of ways and
justified only by the skill and diligence of the researcher
and the availability of evidence.
The distance between the historian and the naive believer is immense at this point. It cannot be swept away
with the facile observation that historical study usually
ends up supporting the claims of the Church. That may
be true, but it is irrelevant. The issue is really one of
method, not conclusions. By his very method, the historian is committed to a process of inquiry whose results
are always open-ended. Even the most dedicated defender of the faith, Hugh Nibley, is committed to a method
of inquiry that could produce conclusions utterly worthless for apologetic purposes. As Nibley himself is fond of
pointing out, there are enormous gaps in our knowledge
of ancient times. The filling in of just one of these gaps
could destroy his whole defense.
A believer is not comfortable with this possibility.
Men and women do not become believers and remain
faithful Saints for a tentative, probably true gospel. Tentative conclusions lead to a tentative faith and eventually
to no faith at all. To put it rather bluntly, religious man
seeks what no mortal can give him--a certainty that is
beyond dispute. He longs for the sure knowledge that his
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The truth of scripture lies in its
relationship to faith not history. I
view of man, world, and cosmos is true beyond a shadow
of a doubt, that he has grasped the iron rod and is justified in his religious life by a power beyond the flux of
human history and human knowledge.
The historian’s knowledge cannot lead the religious
man to that certain path. To put it more directly, the honest historian cannot say whether Joseph Smith saw one
being or two on that spring morning in 1820 (he cannot
even say that Joseph Smith thought he saw two). Our canonical account speaks of two, as do most of the others,
but the earliest account, the one closest in time to the
event, speaks of only one being. Of course it may be argued that two is more likely: most of the accounts, in,
cluding the one published by Joseph, which he never repudiated, describe two beings. Unfortunately, such
reasoning misses the point. On historical grounds we
cannot say with the certainty of the faithful that one of
these versions is the truthful record of the past. To do so
would be to forsake the pursuit of human truth, retreating into the comfortable irrationality that leads to an incoherent faith and an incomprehensible God. Mormons
have always been wary of religious questioning that
yields inscrutable mysteries.
But can’t we believe in the 1838 account without forsaking historical knowledge? Perhaps we cannot prove
that the canonical version is the best account, but then we
cannot show that it is not the best account either.
Another example will prove the shallowness of this response. Consider the book of Daniel in the Old Testament, supposedly a record of the experiences of an individual of considerable importance in the political affairs
of one of the chief empires in the Near East during the
first millenium B.C. The earliest texts we have are dated
several hundred years after the events supposedly happened (copies of copies of copies), but this does not affect
the fact that the text claims to record actual events. For
the faithful historian this claim poses both a problem and
an opportunity. Because the Babylonian empire was so
important, many decipherable archeological records
have survived. Thus we may check Daniel’s history
against records unquestionably dating from the precise
period in question--a test that any good historian would
apply. Unfortunately, the book of Daniel comes off rather
badly. It makes documentable errors which would be
similar in magnitude to claiming that George McGovern
won the 1972 presidential race. Now, either Daniel is
right, and all the tablets, epigraphy, and King lists are
wrong, or Daniel is wrong. And if he is wrong in these
verifiable political details, why should we trust the historical truthfulness of the rest of the story about the lion’s
den, the fiery furnace, and other events?
To maintain that Daniel is right is to grasp at unconvincing straws and to give up any rational demand for
evidence--retreating to the nihilistic irrationality of the

fundamentalist. It would require that we abandon the
merging of reason and faith, which the Church has implicitly supported through its higher education system
and which many individual Saints have proclaimed in
their pursuits of knowledge, for a know-nothing response, hiding our heads in the sands of faith. 2
o far we have assumed that faith is necessarily dependent on history, or rather on a particular view
of past events. But perhaps we have built our dilemma on a false set of presuppositions. Unless we assume that any particular view of the past is necessary for
faith, the problem is itself non-existent. Do we really
need to assume this? To do so simply buys into the world
view of the Protestant fundamentalist concerned with
preserving a most un-Mormon, errorless Bible.
We may further see the falsity of assuming that faith is
dependent on history by considering what we call "testimony." The experience of "testimony" is one of the distinguishing marks, if not the distinguishing mark, of the
Church. In a testimony meeting we do not hear about
events in the past but rather about the present acts of God
and about our relationships with him (and that of the
Church with him through the prophet). We do not
preach that the dead Jesus is the head of the Church but
rather the living Jesus Christ who rules now.
Observations about the primacy of current religiotls
realities over historical ones lead to the following question: Is there any conceivable fact or set of facts that might
be discovered about Joseph Smith that would cause you
to lose your faith in the Church? If the answer to that
question is yes, then I submit that you have placed your
faith in hock to the historian, that you are willing to believe the Church is true only to the extent that you have
not found any human evidence that it is not true. It seems
to me that such a faith is hardly worth having. Furthermore, this is an entirely un-Mormon way of looking at
faith. If we have seen God at work in our lives and in the
Church, then any particular fact about the past will be irrelevant insofar as the commitment we have to the gospel
is concerned. Faith comes from the present reality of
God, not from remote events whose meaning is inevitably colored by the language and perceptions of those who
recorded those events and those who present them to us
today.
That a living faith is based on the experiences of living
men with their God is, it seems to me, an incontrovertible
point. But granting this premise still leaves many tough
questions unanswered. We must still find a way to relate
faith and history. The knowledge of history can no longer
be decisive in determining the faith of the believer in the
way we once thought.
But what of those beliefs that we as a people have
about the past that seem crucial in our selfunderstanding and decisive in terms of our commitment
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The distance between the historian and
the naive believer is immense.
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For the faithful historian the claim that a I|
text records actual events poses both a
problem and an opportunity.
to the Church? Can we understand how certain records
of these events have become central in the life and faith of
the Church without at the same time assuming that the
historian must justify our faith by his research? I think we
can.
The answer, it seems to me, lies in a proper understanding of "truth" and of the method by which we say
that something is true for the Church, whatever conclusions seem dictated by the historian’s research. Consider
Jesus’ parables. Are they not considered "truthful" because they reveal truths about man and his relationship
to his fellows and to God. Yet none of these stories are
history in any sense of that word. They are true because
we recognize their truth in our lives, not because we
know they actually happened at some time in the past (as
when we say of a story that it "rings true" or of a writer
that he has a "true feel" for Mormon life and culture). If
this is a proper way of looking at truth, one which is demanded by the Mormon insistence that what matters is a
living relationship with God, not knowledge of a dead
and inerrant Bible, then I think we have a clue to understanding what canonization and scripture mean for the
Church.
Consider the story of Joseph’s first vision with which
we began this essay. The Church has canonized one version of the event, but the historian cannot verify whether
or not that description of the event is more or less reliable
than the others. Might we not say then that the 1838 account became true for the Church not because of what
happened between 1830 and 1838, or better between 1830
and 1880 when one particular version was canonized? Is
it not more honest to say that this one account is true because it bears witness to the faith of the Church better
than any of the others? For example, the canonical version speaks plainly of two separate material beings in
hierarchical relationship to one another. Canonization
thus underscored the importance of this description of
man’s relationship to God as it has come to be understood in the Church. Canonization is both an act of and a
witness to the faith of the Church and need not be justified by the historian’s research.
Understanding this process of canonization also
sheds some light on the meaning of scripture. The truth
of scripture lies in its relationship to faith, not history. We
have been tempted to forget this because of a scientific
world view that reduces meaningfulness to empirical
verifiability. Once the primacy of scripture to faith is
made clear, much else falls into line. Scripture is seen to
reveal God to man, not man’s past to himself. It provides
a window through which the Divine light might shed on
our lives and is thus God’s word.
To see this better consider the act of Jesus in the
atonement. Jesus’ atonementwas an actual event in the
past. Making that event alive in our lives is an ongoing

process. If the primary function of scripture is to teach us
about the past event, then we adopt a way of thinking
which has led Protestantism to the belief that the atonement is the central fact of God’s relationship to man and
that the word of God is contained in a closed scriptural
canon. Both of these beliefs are so alien to Mormonism
that it is strange that we should ever have thought of
adopting a view of scripture borrowed from this manner
of theological thinking.
A remark by S. Dilworth Young distills the essence of
what scripture means for the Church. He told a ~roup of
leaders to teach the youth that "every grove can De a sacred grove." The importance of the First Vision is that it
teaches us this great truth. If a fourteen-year-old boy
with little schooling can have that intimate relationship to
God then so can we. This is the meaning of that part of
our canon, and I think that a similar statement can be
made about scripture in general.
have made these points briefly; yet I hope the general
tone has been clear. I have hoped to stimulate fruitful
debate. If anyone can suggest a more compelling resolution to the problem, I would welcome it. But we do
need to realize that there is a problem. The relationship
between faith and historical knowledge constitutes the
theological issue of our time. We cannot be satisfied with
facile answers.

I

Notes
1. It can be persuasively argued that the issue of modern religious
thought has been the problem of historical knowledge. That we have
not yet confronted it is not a measure of the fact that we have solved it,
merely an indication of our general lack of theological scholarship.
2. In this paper I cannot discuss historical knowledge with a degree of
precision. Specifically I cannot discuss the degree to which all historical
accounts are subjective in the sense of being interpretations rendered
by the subjectivity of the historian. It has been argued that if this is true,
then the believer’s interpretation is just as valid as that of the nonbeliever since both represent interpretations based on mutually incompatible but non-verifiable premises. While I do believe that there is a
measure of truth in this assertion about subjectivity in historical interpretation, it will be noticed that in this paper I have chosen examples
that skirt this issue. The two cases I have chosen do not involve interpretation. For example, either Daniel is right in what it says about the
political history of the sixth century B.C. or it is wrong. I submit that this
is a question of testable fact, not interpretation. I would also argue that
to believe in the absence of any evidence that something in the past
happened the way that conventional stories say it happened is not a
matter of justified subjectivity but simply an incoherent commitment to
the irrational. If we really do accept such a commitment, then we have
little basis on which to challenge equally bizarre nonsense about the
past, e.g. The Chariots of the Gods.
RICHARD SHERLOCK has a Ph.D. from Harvard University in Religion and is now an assistant professor of medical ethics in the Program of
Human Values and Ethics at the University of Tennessee and assistant
professor of philosophy at the University of Knoxville.

The historian’s knowledge cannot lead
the religious man to that certain path.
July-August 1980/23

Reconst
I~ECTURE FIFTH

I. In our tin’met lectures we treated of the being~
character, perfections, and attributes, of God. Wlmt~

we meanby per~)erfections is, the 1)erthctions which beloug
at!~tes of his nature. We shall, in this

to all~

and remMn also without sin; and also, that by
Lt might c(~ne upon all flesh,
of God may
~e no excuse
otten of the
g" OVel’eOlll(~,

received a thllness of the glory of the Father, possess-

ing the same mind with the Father, which mind is the
Holy Spirit, that bears record of the Father and t,he
Son, and t, hese three are ~me ; or, in ,~ther words, these
;hree ,’,m~itute the great, m~tehless, governing and
wh~m~ all things

n~te, and

are ~me ; the
~ Same

great, matchless, governing, m.t supreme, power over
MI things, by whom a, ll things were crea, ted and
ttmt are created mM made, whether visiMe
whether in heaven, on earth, or in the earth, und,
earth, or throughout the immensity of sp~ce.
are the Father and th.e Son--the Father bein
sonage of spirit, glory, and power, possessing
tion and fldlness, the Son, who was in the
F;~ther, a persona,ge of tabernacle, made
like unto m~m, or being in the fi.rm
man, or rathe~ man was fi~rmed MY~m’ his
in his image ; he is als,) the express image
of the~nag,, .,f the Father,

wisdom, glory, power, a, nd fifllness ..... filling all in all ; the
Son being filled with the fidlness of the mind, glory, and
; or, in other words, the spirit, glory, and power,
Father, possessing all knowledge and glory, and
kingd~m, sitting at the right ha, n~l ,d p~wer,
q~ress im~xge and likeuess of the Father, medinan, being tilled with the fidlness ~f the mind
; or, in other words, the Spirit of the
,ich Spirit is shed tbrth upon all wh~ believe
ne and keep his commandments;and all
hi~ commandments slmll grow up fl’mn
a.nd become heirs of the he~ve~dy

joint heirs with Jesus Christ’ p~ssessiug
flint, being transfi~rmed int~, the same image
even the express image ,,f him wh~ tills all
,ing filled with the thllness of his glory, and
him, even as t~
Son and Itoly

before t~ fl~n~i~ ~c worhl to !,e a
fi)r
of all t,h,~se who
descend~
suffer ;
ilia wl

Thomas G. Alexander
Editors’ Note
This paper was given on May 3 at the 1980 Mormon History Association meetings in Canandaigua, New York.

p

erhaps the main barrier to understanding the development of Mormon theology is an underlying
assumption by most Church members that there is
a cumulative unity of doctrine. Mormons seem to believe
that particular doctrines develop consistently, that ideas
build on each other in hierarchical fashion. As a result,
older revelations are interpreted by referring to current
doctrinal positions. Thus, most members would suppose
that a scripture or statement at any point in time has resuited from such orderly change. While this type of
exegesis or interpretation may produce systematic theology and while it may satisfy those trying to understand
and internalize current doctrine, it is bad history since it
leaves an unwarranted impression of continuity and consistency. ~
By examining particular beliefs at specific junctures in
Church history, this essay explores how certain doctrines
have in fact developed. I have made every effort to restate
each doctrine as contemporaries most likely understood
it, without superimposing later developments. This
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essay focuses on the period from 1830 to 1835, the initial
era of Mormon doctrinal development, and on the period
from 1893 through 1925, when much of current doctrine
seems to have been systematized. Since a full exposition
of all doctrines is impossible in a short paper, I have
singled out the doctrines of God and man. Placing the
development of these doctrines into historical context
will also illuminate the appearance of so-called Mormon
neo-orthodoxy (a term borrowed from twentieth century
Protestantism), which emphasizes particular ideas about
the sovereignty of God and the depravity of man. 2
I. The Construction of Mormon Doctrine 1830 - 1835
Historians have long recognized the importance of the
Nauvoo experience in the formulation of distinctive
Latter-day Saint doctrines. What is not so apparent is
that before about 1835 the LDS doctrines on God and
man were quite close to those of contemporary Protestant
denominations.
Of course the problem of understanding doctrine at
particular times consists not only in determining what
was disseminated but also in pinpointing how contemporary members perceived such beliefs. Diaries of
Church leaders would be most helpful. Currently availa-

ble evidence indicates that members of the First Presidency, particularly Joseph Smith, Oliver Cowdery, Frederick G. Williams, and Sidney Rigdon were the prindpal persons involved in doctrinal development prior to
1835. Unfortunately, the only available diary from among
that group is Joseph Smith’s, which has been edited and
published as History of the Church. 3
Church publications from this period are important
sources of doctrine and doctrinal commentary, given the
lack of diaries. After the publication of the Book of Mormon in 1830, the Church supported The Evening and the
Morning Star in Independence (June 1832 - July 1833) and
Kirtland (December 1833 - September 1834). In October
1834, the Latter Day Saints Messenger and Advocate (Kirtland, October 1834 - September 1837) replaced the Star.
Both monthlies published expositions on doctrine, letters
from Church members, revelations, minutes of conferences, and other items of interest. William W. Phelps
published a collection of Joseph Smith’s revelations in
the 1833 Book of Commandments, but destruction of the
press and most copies left the Star and Messenger virtually
the only sources of these revelations until 1835. In that
year, the Doctrine and Covenants, which included the
Lectures on Faith and presented both revelation and doctrinal exposition, was published.4
The doctrines of God and man revealed in these
sources were not greatly different from those of some of
the religious denominations of the time. Marvin Hill has
argued that the Mormon doctrine of man in New York
contained elements of both Calvinism and Arminianism,
though tending toward the latter. The following evidence shows that it was much closer to the moderate Arminian position, particularly in rejecting the Calvinist
emphasis on absolute and unconditional predestination,
limited atonement, total depravity, and absolute perseverence of the elect, s It will further demonstrate that the
doctrine of God preached and believed before 1835 was
essentially trinitarian, with God the Father seen as an absolute personage of Spirit, Jesus Christ as a personage of
tabernacle, and the Holy Ghost as an impersonal
spiritual member of the Godhead.

vocate published numbers 5 and 6 of the Lectures on
Faith, which defined the "Father" as "the only supreme
governor, and independent being, in whom all fulness
and perfection dwells; who is omnipotent, omnipresent,
and omniscient; without beginning of days or end of
life." In a letter published in the Messenger and Advocate,
Warren A. Cowdery argued that "we have proven to the
satisfaction of every intelligent being, that there is a great
first cause, prime mover, self-existent, independent and
all wise being whom we call God... immutable in his
purposes and unchangable in his nature."6

Persecution intensified the emphasis on
perfectionism--which eventually led to
the doctrine of eternal progression.

On the doctrine of creation, these works assumed that
God or Christ was the creator, but they did not address
the question of ex nihilo creation. There is little evidence
that Church doctrine either accepted or rejected the idea
or that it specifically differentiated between Christ and
God.~
Indeed, this distinction was probably considered unnecessary since the early discussions also supported
trinitarian doctrine. Joseph Smith’s 1832 account of the
First Vision spoke only of one personage and did not
make the explicit separation of God and Christ found in
the 1838 version. The Book of Mormon declared that
Mary "is the mother of God, after the manner of the
flesh," which as James Allen and Richard Howard have
pointed out was changed in 1837 to "mother of the Son of
God." Abinidi’s sermon in the Book of Mormon explored
the relationship between God and Christ: "God himself shall come down among the children of men, and
shall redeem his people. And because he dwelleth in
flesh he shall be called the Son of God, and having subjected the flesh to the will of the Father, being the Father
and the Son--The Father, because he was conceived by
the power of God; and the Son, because of the flesh; thus
becoming the Father and Son--And they are one God,
yea, the very Eternal Father of heaven and of earth."
(Mosiah 15:1-4.)8
Much of the doctrine that early invesThe Lectures on Faith differentiated between the
tigators found in Mormonism was simi- Father
and Son somewhat more explicitly, but even they
lar to contemporary Protestant churches. did not define a materialistic, tritheistic Godhead. In announcing the publication of the Doctrine and Covenants
which included the Lectures on Faith, the Messenger and
The Book of Mormon tended to define God as an absolute personage of spirit who, clothed in flesh, revealed Advocate commented editorially that it trusted the volume
himself in Jesus Christ (Abinidi’s sermon to King Noah in would give "the churches abroad.., a perfect understanding of the doctrine believed by this society." The
Mosiah chapters 13-14 is a good example). The first issue
Lectures declared that "there are two personages who
of the Evening and Morning Star published a similar description of God, the "Articles and Covenants of the constitute the great matchless, governing and supreme
Church of Christ," which was the Church’s first state- power over all thingsmby whom all things were created
ment of faith and practice. With some additions, the "Ar- and made." They are "the Father being a personage of
spirit," and "the Son, who was in the bosom of the
ticles" became section 20 of the Doctrine and Covenants.
The "Articles," which according to correspondence in Father, a personage of tabernacle, made, or fashioned
the Star was used with the Book of Mormon in pro- like unto man, or being in the form and likeness of man.~
selytizing, indicated that "there is a God in heaven who or, rather, man was formed after his likeness, and in his
is infinite and eternal, from everlasting to everlasting, the image." The "Articles and Covenants" called the Father,
Son, and Holy Ghost "one God" rather than the
same unchangeable God, the framer of heaven and earth
Godhead, a term which Mormons generally use today to
and all things which are in them." The Messenger and Adseparate themselves from trinitarians. 9
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countable person merited punishment. 13 Lehi’s discussion of the necessity of opposition in II Nephi 2, particularly verses 7 through 13, made such sinfulness a necessary part of God’s plan, since the law, the atonement,
and righteousness--indeed the fulfillment of the purposes of the creation--were contingent upon man’s sinfulness. An article in The Evening and the Morning Star
supported this view by attributing "this seed of corruption to the depravity of nature. It attributeth the respect
that we feel for virtue, to the remains of the image of God,
in which we were formed, and which can never be entirely effaced. Because we were born in sin, the Gospel
concludes that we ought to apply all our attentive endeavors to eradicate the seeds of corruption. And, because the image of the Creator is partly erased from our
hearts, the gospel concludes that we ought to give ourSidney Rigdon worked with Joseph Smith on the inspired revision of
selves wholly to the retracing of it, and so to answer the
the Bible.
excellence of our extraction."14
These early Church works also exhibit a form of Christian Perfectionism, which held man capable of freely
The doctrine of the Holy Ghost in early
choosing to become perfect like God and Christ but
sources is striking compared to the point which rejected irresistable grace. The Evening and Morning
Star said that "God has created man with a mind capable
of view defended in our time.
of instruction, and a faculty which may be enlarged in
proportior~ to the heed and diligence given to the light
The doctrine of the Holy Ghost presented in these
communicated from heaven to the intellect; and that the
early sources is even more striking compared to the point nearer man approaches perfection, the more conspicuof view defended in our time. The Lectures on Faith deous are his views, and the greater his enjoyments, until
fined the Holy Ghost as the mind of the Father and the
he has overcome the evils of this life and lost every desire
Son, a member of the Godhead, but not a personage,
of sin; and like the ancients, arrives to that point of faith
who binds the Father and Son together. This view of the
that he is wrapped in the power and glory of his Maker
Holy Ghost reinforced trinitarian doctrine by explaining and is caught up to dwell with him." The Lectures on
how personal beings like the Father and Son become one
Faith argued that we can become perfect if we purify ourGod through the noncorporeal presence of a shared
selves to become "holy as he is holy, and perfect as he is
mind. lo
perfect," and thus like Christ. 15 A similar sentiment was
If the doctrines of the Godhead in the early Church
expressed in Moroni 10:32 which declared "that by his
were close to trinitarian doctrine, the teachings of man
grace ye may be perfect in Christ."
seemed quite close to Methodist Arminianism, which
As Marvin Hill and Timgthy Smith have argued,
saw man as a creature of God, but capable of sanctificamuch of the doctrine that early investigators found in
tion. Passages in the Book of Mormon seemed to indicate
Mormonism was similar to contemporary Protestant
that in theological terms man was "essentially and totally churches. The section on the nature of God in the "Artia creature of God.’’11 Alma’s commandments to Corian- cles and Covenants," now Doctrine and Covenants
ton in chapters 39 through 42 defined man as a creation of
20:17-28, was similar to the creeds of other churches. In
God who became "carnal, sensual, and devilish by na- fact, what is now verses 23 and 24 is similar to passages in
ture" after the Fall (Alma 42:10). Man was in the hand of
the Apostle’s Creed. 16
justice, and mercy from God was impossible without the
On the doctrines of God and man, the position of the
atonement of Christ. King Benjamin’s discussion of crea- LDS Church between 1830 and 1835 was probably closest
tion, Adam’s fall, and the atonement in Mosiah chapters to that of the Disciples of Christ and the Methodists,
2 through 4 viewed man and all creation as creatures of
though differences existed. Alexander Campbell, for inGod (Mosiah 2:23-26; 4:9, 19, 21). Warren Cowdery’s let- stance, objected to the use of the term "Trinity" but arter in the Messenger and Advocate argued that though
gued that "the Father is of none, neither begotten nor
"man is the more noble and intelligent part of this lower preceding; the Son is eternally begotten of the Father; the
creation, to whom the other grades in the scale of being
Holy Ghost eternally proceeding from the Father and the
are subject, yet, the man is dependent on the great first
Son." Methodist teaching was more explicitly trinitarian
cause and is constantly upheld by him, therefore justly than that of either the Disciples or the Mormons. All
amenable to him.’’12
three groups believed in an absolute spiritual Father.
The Book of Mormon included a form of the doctrine Methodists, Disciples, and Mormons also believed to
of original sin, defined as a "condition of sinfulness [at- some degree in the perfectability of man. As Alexander
taching] as a quality or property to every person simply Campbell put it, "Perfection is... the glory an~! felicity of
by virtue of his humanness." Though sinfulness inhered man .... There is a true, a real perfectability of human
in mankind from the fall of Adam according to early character and of human nature, through the soulworks, it applied to individual men only from the age of redeeming mediation and holy spiritual influence of the
accountability and ability to repent, not from birth. Very great Philanthropist." Methodists believed that all "real
young children were free from this sin, but every acChristians are so perfect as not to live in outward sin." 17
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Mormons rejected the Calvinistic doctrines of election, which were basically at odds with their belief in perfectionism and free will, but so did the Methodists and
Disciples. In the discussion of the Fall and redemption,
Nephi declared that "Adam fell that men might be and
men are that they might have joy" (2 Nephi 2:25). This joy
was found through the redemption from the Fall which
allowed men to "act for themselves and not to be acted
upon, save it be by the punishment of the law at the great
and last day, according to the commandments which
God hath given" (2 Nephi 2:26). Like Methodist doctrine,
however, the LDS doctrine of perfectionism began with
the sovereignty of God and the depravity of unregenerate man. A careful reading of Mormon scriptures and
doctrinal statements, however, leads to the conclusion
that LDS doctrine went beyond the beliefs of the Disciples and Methodists in differentiating more clearly between Father and Son and in anticipating the possibility of
human perfection through the atonement of Christ. 18
Nevertheless, that there was disagreement--often
violent disagreement--between the Mormons and other
denominations is evident. The careful student of the
Latter-day Saint past needs to determine, however,
where the source of disagreement lay. Campbell in his
Delusions, An Analysis of the Book of Mormon lumped
Joseph Smith with the false Christs because of his claims
to authority and revelation from God, and he objected to
some doctrines. He also attacked the sweeping and authoritative nature of the Book of Mormon with the comment that Joseph Smith "decides all the great
controversies--infant baptism, ordination, the trinity,
regeneration, repentance, justification, eternal punishment, [and] who may baptize." Nevertheless, he recognized somewhat backhandedly that the Book of Mormon
spoke to contemporary Christians with the comment that
"The Nephites, like their fathers for many generations,
were good Christians, believers in the doctrines of the
Calvinists and Methodists."Campbell and others before
1835 objected principally to claims of authority, modern
revelation, miracles, and communitarianism but not to
the doctrines of God and man. 19
II. Laying the Basis for Doctrinal Reconstruction
1832-1890
During the remaining years of Joseph Smith’s lifetime
and into the late nineteenth century, various doctrines
were proposed, some which were later abandoned and
others adopted in the reconstruction of Mormon doctrine
after 1890. Joseph Smith and other Church leaders laid
the basis for the reconstruction with revelation and doctrinal exposition between 1832 and 1844. Three influences seem to have been responsible for the questions
leading to these revelations and insights. First was the
work of Joseph Smith and others, particularly Sidney
Rigdon, on the inspired revision of the Bible (especially
John’s Gospel and some of the letters of John). Questions
which arose in the course of revision led to the revelations contained in Doctrine and Covenants 76 and 93,
and perhaps section 88. These revelations were particularly important because they carried the doctrine of perfectionism far beyond anything generally acceptable to
contemporary Protestants, including Methodists. Evidence from the period indicates, however, that the implications of this doctrine were not generally evident in the
Mormon community until 1838.20

George Q. Cannon expressed his opinion that the Holy Ghost was in
the image of the other members of the Godhead-a man in form and
figure.

Some doctrines were abandoned and
others adopted in the reconstruction of
Mormon doctrine after 1890.
The second influence was the persecution of the
Saints in Jackson County. This persecution also intensified the emphasis on perfectionismmwhich eventually
led to the doctrine of eternal progression. As the Saints
suffered and persevered, the Star reemphasized the idea
that the faithful could become Christlike, and a side of
man’s nature quite apart from his fallen state was thus affirmed. 21
The third influence was the work of Joseph Smith and
others on the Book of Abraham. Though Joseph Smith
and others seem to have worked on the first two chapters
of this book following 1835, the parts following chapter
two were not written until 1842. Still Doctrine and Covenants 121:31-32 indicates that Joseph Smith believed in
the plurality of gods as early as 1839.22
Thereafter, between 1842 and 1844 Joseph Smith
spoke on and published doctrines such as the plurality of
gods, the tangibility of God’s body, the distinct separation of God and Christ, the potential of man to become
and function as a god, the explicit rejection of ex nihilo
creation, and the materiality of everything including
spirit. These ideas were perhaps most clearly stated in
the King Follett discourse of April 1844.23
Because doctrine and practice changed as the result of
new revelation and exegesis, some members who had
been converted under the doctrines of the early 1830s left
the Church. John Corrill exhibited disappointment rather
than rancor and defended the Church against outside attack, but left because of the introduction of doctrine
which he thought contradicted those of the Book of
Mormon and the Bible. 24
It seems clear that certain ideas which developed between 1832 and 1844 were internalized after 1835 and accepted by the Latter-day Saints. This was particularly
true of the material anthropomorphism of God and Jesus
Christ, advanced perfectionism as elaborated in the doctrine of eternal progression, and the potential godhood of
man.

Between 1845 and 1890, however, certain doctrines
were proposed which were later rejected or modified. In
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an address to rulers of the world in 1845, for instance, the
Council of the Twelve wrote of the "great Eloheem
Jehovah" as though the two names were synonymous,
indicating that the identification of Jehovah with Christ
had little meaning to contemporaries. In addition,
Brigham Young preached that Adam was not only the
first man, but that he was the god of this world. Acceptance of the King Follett doctrine would have granted the
possibility of Adam being a ~od, but the idea that he was
god of this world conflicted with the later Jehovah-Christ
doctrine. Doctrines such as those preached by Orson
Pratt, harking back to the Lectures on Faith and emphasizing the absolute nature of God, and Amasa
Lyman, stressing radical perfectionism which denied the
necessity of Christ’s atonement, were variously questioned by the First Presidency and Twelve. In Lyman’s
case, hi.s, beliefs contributed to his excommunication. 2s
The newer and older doctrines thus coexisted, and all
competed with novel positions spelled out by various
Church leaders. The Lectures on Faith continued to appear as part of the Doctrine and Covenants in a section
entitled "Doctrine and Covenants," as distinguished
from the "Covenants and Commandments" which constitute the current Doctrine and Covenants. The Pearl of
Great Price containing the Book of Abraham was published in England in 1851 as a missionary tract and was
accepted as authoritative in 1880. The earliest versions of
Parley P. Pratt’s Key to the Science of Theology and Brigham
H. Roberts’s The Gospel both emphasized an omnipresent, non-personal Holy Ghost, though Pratt’s emphasis
was radically materialistic and Roberts’s more allegorical.
Both were elaborating ideas addressed in the King Follett
sermon.26 Such fluidity of doctrine, unusual from a
twentieth century perspective, characterized the
nineteenth century Church.
III. The Progressive Reconstruction of Mormon
Doctrine 1893-1925
By 1890 the doctrines preached in the Church combined what would seem today both familiar and strange.
Yet, between 1890 and 1925 these doctrines were reconstructed principally on the basis of works by three European immigrants, James E. Talmage, Brigham H.
Roberts, and John A. Widtsoe. Widtsoe and Talmage did
much of their writing before they became apostles, but
Roberts served as a member of the First Council of the
Seventy during the entire period.
Perhaps the most important doctrine addressed was
the doctrine of the Godhead, which was reconstructed
beginning in 1893 and 1894. During that year James E.
Talmage, president of Latter-day Saints University and
later president and professor of geology at the University
of Utah, gave a series of lectures on the Articles of Faith to
the theological class of LDSU. In the fall of 1898 the First
Presidency asked him to rewrite the lectures and present
them for approval as an exposition of Church doctrines.
In the process, Talmage reconsidered and reconstructed
the doctrine of the Holy Ghost. In response to questions
raised by Talmage’s lectures, George Q. Cannon, "commenting on the ambiguity existing in our printed works
concerning the nature or character of the Holy Ghost, expressed his opinion that the Holy Ghost was in reality a
person, in the image of the other members of the
Godhead--a man in form and figure; and that what we
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John A. Widtsoe’s view that all truth must harmonize led to the
position that the gospel expressed "a philosophy of life" which must be
in "complete harmony with all knowledge" and "to which all men
might give adh eren ce."

Fluidity of doctrine, unusual from a
twentieth century perspective, characterized the nineteenth century Church.
often speak of as the Holy Ghost is in reality but the
power or influence of the spirit." The First Presidency on
that occasion, however, "deemed it wise to say as little as
possible on this as on other disputed subjects.’’27
In 1894 Talmage published an article in the Juvenile Instructor elaborating on his and Cannon’s views. He incorporated the article almost verbatim into his manuscript for the Articles of Faith, and the Presidency approved
the article virtually without change in 1898.
The impact of the Articles of Faith on doctrinal exposition within the Church seems to have been enormous.
Some doctrinal works like B. H. Roberts’s 1888 volume
The Gospel were quite allegorical on the nature of God,
Christ, and the Holy Ghost. In the 1901 edition, after the
publication of the Articles of Faith, Roberts explicitly revised his view of the Godhead, modifying his discussion
and incorporating Talmage’s more literal interpretation
of the Holy Ghost. 28
By 1900 it was impossible to consider the doctrines of
God and man without dealing with evolution. Darwin’s
Origin of Species had been in print for four decades, and
scientific advances together with changing attitudes had
introduced many secular-rational ideas. James E. Talmage and John A. Widtsoe had confronted these ideas as
they studied at universities in the United States and abroad. As early as 1881 Talmage had resolved to "do good
among the young," possibly by lecturing on the "harmony between geology and the Bible." In 1898 Talmage
urged George Q. Cannon to have the General Authorities give "careful, and perhaps official consideration
to the scientific questions on which there is at least a
strong appearance of antagonism with religious creeds."
Cannon agreed, and Talmage recorded a number of interviews with the First Presidency on the subject. In a
February 1900 article Talmage argued that science and
religion had to be reconciled since "faith is not blind
submission, passive obedience, with no effort at thought
or reason. Faith, if worthy of its name, rests upon truth;
and truth is the foundation of science.’’29
Just as explicit in his approach was John A. Widtsoe.
Norwegian immigrant and graduate of Harvard and

Goettingen, Widtsoe came early to the conclusion that
the "scriptural proof of the truth of the gospel had been
quite fully developed and was unanswerable." He "set
out therefore to present [his] modest contributions from
the point of view of science and those trained in that type
of thinking." Between November 1903 and July 1904 he
published a series of articles in the Improvemen t Era under
the title "Joseph Smith as Scientist." The articles, republished in 1908 as the YMMIA course of study, argued that
Joseph Smith anticipated many scientific theories and
discoveries. 3o
Joseph Smith as Scientist, like Widtsoe’s later A Rational
Theology, drew heavily on Herbert Spencer’s theories and
ideas elaborated from Joseph Smith’s later thought. The
gospel, Widtsoe argued, recognized the reality of time,
space, and matter. The universe is both material and eternal, and God had organized rather than created it.

During the years 1904-1906, Talmage had delivered a
series of lectures entitled "Jesus the Christ" at Latter-day
Saints University. The First Presidency asked Talmage to
incorporate the lectures into a book, but he had suspended the work to fill other assignments. In September
1914, however, the Presidency asked Talmage to prepare
"the book with as little delay as possible." In order to free
him "from visits and telephone calls" and "in view of the
importance of the work," he was "directed to occupy a
room in the Temple where" he would "be free from interruption." After completing the writing in April 1915, he
said that he had "felt the inspiration of the place and ...
appreciated the privacy and quietness incident thereto."
The Presidency and Twelve raised some questions about
specific portions, but they agreed generally with the
work, which elaborated views expressed previously in
the Articles of Faith. 3s
It seems clear that by 1916 then, the ideas which
Joseph Smith and other leaders had proposed (generally
The reconstructed doctrine of the
after 1835) were serving as the framework for continued
of the doctrine of God. Talmage’s initial
Godhead had superseded the Lectures development
discussion in the Articles of Faith had been followed by
on Faith.
such works as Widtsoe’s Joseph Smith as Scientist and Rational Theology; Roberts’s Seven ties Course in Theology, the
Thus, God was not the creator, nor was he omniporevised New Witness for God, and His tory of the Church; and
tent. He too was governed by natural law, which was
finally Talmage’s Jesus the Christ. In retrospect, it seems
fundamental. Widtsoe correlated this view of the creathat these three men had undertaken a reconstruction
tion with Spencer’s views on development toward in- whch carried doctrine far beyond anything described in
creasing heterogeneity and argued that Spencer’s theory
the Lectures on Faith or generally believed by Church
was equivalent to Joseph Smith’s idea of eternal progres- members prior to 1835.
sion. As man acquired knowledge, he also gained power,
Official statements were required to canonize docwhich allowed endless advancement. 31
trines on the Father and the Son, ideas which were elaboGod did not create-~or rather organize--in a way man
rated by the progressive theologians. A clarification was
might yet comprehend, since man’s understanding was particularly necessary because of the ambiguity in the
still developing. Rather, "great forces, existing in the scriptures and in authoritative statements about the
universe, and set into ceaseless operation by the directunity of the Father and the Son, the role of Jesus Christ as
ing intelligence of God, assembled and brought into Father, and the roles of the Father and Son in creation. A
place the materials constituting the earth, until, in the statement for the Church m, embership prepared by the
course of long periods of time, this sphere was fitted for First Presidency and the Twelve, apparently first drafted
the abode of man." This much he did know, that God, by Talmage, was published in 1916. The statement made
with the assistance of Jehovah and Michael, had worked
clear the separate corporeal nature of the two beings and
through the "forces of nature act[ing] steadily but slowly delineated their roles in the creation of the earth and their
in the accomplishment of great works. ,,32
continued relationships with this creation. The statement
Even though the publications of Talmage, Roberts, was congruent with the King Follett discourse and the
and Widtsoe had established the Church’s basic docwork of Talmage, Widtsoe, and Roberts. 36
trines of the Godhead, members and non-members were
This elaboration, together with the revised doctrine of
still confused. In 1911, George F. Richards spoke in the the Holy Ghost, made necessary the revision and redetabernacle on the nature of God. Afterward, a member
finition of work previously used. By January 1915,
challenged him, arguing that Father, Son, and Holy Charles W. Penrose had completed a revision of Parley P.
Ghost were one God rather than three distinct beings.
Pratt’s Key to the Science of Theology. Penrose deleted or alRichards disagreed and cited scriptural references intered passages which discussed the Holy Ghost as noncluding Joseph Smith’s first vision.33
personal and which posited a sort of "spiritual fluid,"
In February 1912, detractors confronted elders in the
pervading the universe. 37
Central States Mission with the Adam-God theory. In a
The clarification of the doctrine of the Holy Ghost and
letter to President Samuel O. Bennion, the First Presithe relationship between the three members of the
dency argued that Brigham Young did not mean to say Godhead also made necessary the revision of the Lecthat Adam was God, and at a special priesthood meeting tures on Faith. A meeting of the Twelve and First Presiduring the April 1912 general conference, they presented dency in November 1917 considered the question of the
and secured approval for a declaration that Mormons
Lectures, particularly Lecture Five. At that time, they
worship God the Father, not Adam. 34
agreed to append a footnote in the next edition. This proReconsideration of the doctrine of God and the amved unnecessary when the First Presidency appointed a
biguity in discourse and printed works over the relation- committee consisting of George F. Richards, Anthony W.
ship between God the Father and Jesus Christ pointed to
Ivins, James E. Talmage, and Melvin J. Ballard to review
the need for an authoritative statement on the nature and
and revise the entire Doctrine and Covenants. The initial
mission of Christ.
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reason for the committee was the worn condition of the
printer’s plates and the discrepancies which existed between the current edition and Roberts’s edition of the
History of the Church. 38
Revision continued through July and August 1921,
and the Church printed the new edition in late 1921. The
committee proposed to delete the Lectures on Faith on
the ground that they were "lessons prepared for use in
the School of the Elders, conducted in Kirtland, Ohio,
during the winter of 1834-35; but they were never presented to nor accepted by the Church as being otherwise
than theological lectures or lessons." How the committee
came to this conclusion is uncertain. The general conference of the Church in April 1835 had accepted the entire
volume, including the Lectures, not simply the portion
entitled "Covenants and Commandments," as authoritative and binding upon Church members.39 What seems
certain, however, is that the interpretive exegesis of 1916
based upon the reconstructed doctrine of the Godhead
had superseded the Lectures.
If the 1916 statement essentially resolved the Latterday Saint doctrine of God along the lines suggested by
Talmage, Widtsoe, and Roberts, the work of these three
men, while suggesting a doctrine of man, did not lead to
a similar authoritative statement, except on the question
of the relation of the creation to natural selection. Still,
the work of these progressive theologians provided a
framework for understanding man which went relatively
unchallenged until the recent development of Mormon
neo-orthodoxy.
Talmage’s Articles of Faith considered a number of doctrines relating to man, such as the foreknowledge of God,
which have important consequences for the doctrine of
free will. In the first edition, Talmage wrote that "the Fall
was fore-ordained, as a means whereby man could be
brought face to face with both good and evil." This was
later changed, and the word "fore-ordained" was replaced by "foreseen," indicating an unwillingness to take
such a definite stand on a doctrine so close to freedom of
the will. 4o
Talmage also argued that the doctrine of free will
made impossible any predisposition to evil on the part of
"God’s children." "Man," Talmage wrote, "inherits absolute freedom to choose the good or the evil in life as he
may elect." God "has left the mortal creature free to
choose and to act, with no semblance of compulsion or
restraint, beyond the influences of paternal counsel and
loving direction." Such a radical doctrine of free will essentially rejected the ideas implicit in the Book of Mormon by denying man’s predisposition under any conditions to evil, whether before or after the Fall. 41
The Articles of Faith also considered the question of the
movement from one kingdom of glory to another after
death. In the first edition "eternal progression" included
not only "advancement from grade to grade within any
kingdom" but also movement "from kingdom to kingdom." Later, probably to hedge on the certainty of the
doctrine, this was changed to say that though movement
within the kingdoms was certain, as to "progress from
one kingdom to another the scriptures made no positive
affirmation. ,,42
The whole matter of the doctrine of man was tied up
with the question of the eternality of the family and the
importance of sexual relationships, here and hereafter,
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for procreation and love. In his New Witness for God, B. H.
Roberts confronted this problem when he chastized
those who objected to Mormon doctrine as too materialistic. "If anyone shall say that such views of the life to come
are too materialistic, that they smack too much of earth
and its enjoyments, my answer is, that if it be inquired
what thing has contributed most to man’s civilization and
refinement, to his happiness and dignity, his true importance, elevation and honor in earth-life, it will be found
that the domestic relations in marriage, the ties of family,
of parentage, with its joys, responsibilities, and affections will be selected as the one thing before all others."
Man, he said, in this and other ways was becoming like
God because man was God in embryo.43
As Roberts prepared the New Witness and the first edition of Joseph Smith’s History of the Church, other questions relating to the doctrine of man arose. On 6 February
1907 in the First Presidency’s office, the First Presidency
and six members of the Council of the Twelve heard
Roberts read a passage on the pre-existence of man for
inclusion in the New Witness. The chief point of Roberts’s
discussion was his view that the elements of man became
a spirit--a child to God--through pre-mortal birth. After
all, he pointed out, the brother of Jared saw Christ’s
pre-mortal spirit body. Following the discussion, the
brethren agreed to incorporate the passage essentially as
written, and they also included this view in the First
Presidency’s 1909 statement on the origin of man.44
In 1911, however, while preparing the History of the
Church, Roberts had somewhat more difficulty in selling
his views on the nature of pre-existent intelligences.
Roberts read his article on the philosophy of Joseph
Smith to the First Presidency. In the article, he argued
that intelligences were self-existent entities before becoming spirits. Charles W. Penrose particularly opposed
this view, and the First Presidency asked Roberts to delete the sections. Anthon H. Lund--probably rightly-was convinced that Roberts wanted to prove that man
was co-eternal with God, something which the First
Presidency then rejected. Roberts agreed to remove the
passages but undoubtedly believed his views were inspired. Penrose also considered the King Follett discourse spurious, and the First Presidency had it deleted
from the 1912 edition of Roberts’s History. 4s
Widtsoe also addressed the doctrine of man. In 1914,
Widtsoe further elaborated views expressed in Joseph
Smith as Scientist by publishing A Rational Theology, which
the Melchizedek priesthood quorum used as a manual.
His view that all truth must harmonize led to the position
that the gospel expressed "a philosophy of life" which
must be in "complete harmony with all knowledge" and
"to which all men might give adherence. ,,46
Widtsoe also moved to a consideration of the Creation. Without trying to explain the process, he argued
that the biblical account of man’s creation from the dust
of the earth was figurative. The exact method of creation
was unknown, and probably at man’s current stage of
development unknowable. Nor, he said, "is it vital to a
clear understanding of the plan of salvation. ,,47
His attempt to reconcile science and religion led to the
view that the Fall came about through natural law. Thus
the account of the Fall was also figurative. In addition,
there "was no essential sin" in the Fall, except that an effect follows the violation of any law, whether deliberate

B.H. Roberts, with Talmage and Widtsoe, established the Church’s
basic doctrines of the Godhead and had undertaken a reconstruction
which carried doctrine far beyond anything described in the Lectures on
Faith or generally believed by Church members prior to 1838.

He included an explicit statement that
there was a time when there was no
God.
or not. Thus, the "so-called curse" on Adam was actually
only an opportunity for eternal progresssion. Indeed,
since all beings are bound by eternal laws such as that of
free will, Satan himself must be governed by law, and
man must be allowed to react freely to temptation. 48
Agreeing with earlier positions spelled out by Joseph
Smith and elaborated by Roberts, Widtsoe argued that
man’s existence was simply a reflection, however inferior, of God’s. Thus, "we must also have a mother who
possesses the attributes of Godhood." Sexual relations
will continue into eternity both for joy and for procreation. 49
The most controversial portion of the draft Widtsoe
presented to the First Presidency concerned the eternal
relationships between God and man. If God had not
created the universe or man, man must be co-eternal
with God and in fact God himself must be finite and may
not always have been God or have existed eternally in the
same state. It followed that "the man who progresses
through his increase in knowledge and power, becomes a
colaborer with God." Thus, God was not "a God of mystery," but rather a being who operated on a different level
of advancement than man. Like Roberts, Widtsoe had included a discussion of intelligences, which he said had
existed as separate entities before men became spirit beings, and he included an explicit statement that there was
a time when there was no God. so
This elaboration was simply too much for the First
Presidency to accept. On 7 December 1914 Joseph F.
Smith, then in Missouri, telegraphed Anthon H. Lund to
postpone the publication of Widtsoe’s book. Lund called
in Edward H. Anderson, who furnished the proof sheets.
After reading the discussion of the evolution of God from
intelligence to superior being, Lund became disturbed. "I
do not," he wrote, "like to think of a time when there was
no God." On December 11 Joseph F. Smith had returned
from Missouri, and he agreed with Lund. Changes in the
proofs were ordered, and all references to the doctrine of
intelligences were eliminated from this work, just as they
had been from Roberts’s on the ground that they were
merely speculation. In their 1925 statement regarding

evolution, the First Presidency again made no statement
on the doctrine of intelligences but simply stated that "by
his Almighty power God organized the earth, and all that
it contains, from spirit and element, which exist coeternally with himself."s 1
Some of the attacks on evolutionary theory published
by the Church came from the pen of a non-Mormon journalist, J. C. Homans, under the pseudonym Dr. Robert
C. Webb. After the Improvement Era carried a Homans article in the September 1914 issue, Talmage came to see
the First Presidency, read the article to them, and with
the help of Frederick C. Pack, who had succeeded to the
Deseret Chair of Geology at the University of Utah, convinced at least Anthon H. Lund that Homans’s arguments were illogical and did not touch the real "pith of
evolution. "52
In January 1915 Talmage again brought a Homans
manuscript, this time on the origin of life, to theFirst
Presidency, which they agreed to reiect. Lund wrote that
they considered the article "abstruse," and failing to
"meet points at issue between the old ideas and the
Evolutionists." Homans believed that evolutionists held
ideas which would kill religion. Unfortunately, Lurid
thought, he was not willing to deal with the problem of
harmonizing the ideas and "truth must harmonize with
itself. This is the great problem," he wrote. "It will be solved."s3

Talmage, Widtsoe, and Roberts gave at least as much
effort to considering the doctrine of man as they did the
doctrine of God, but their work did not lead to the kind of
authoritative statement on man, which had been issued
by the First Presidency on God. Several possible reasons
for the failure to settle questions regarding man seem
plausible. First, it may be that the Church leaders and
members generally considered such questions settled by
doctrines implicit in the Book of Mormon and other
teachings of the period before 1835. Second, it may be
that they generally took for granted the doctrines of the
King Follett discourse and the progressive theologians.
Or, third, it may be that the Church membership never
thoroughly considered the implications of the problem.
Given the information available at this point in time, it
seems probable that the reason questions were not resolved is a combination of the second and third hypotheses.
Basically, concern over the increasing vigor of the theory
of evolution through natural selection seems to have
overridden all other considerations on the doctrine of
man. The First Presidency wanted to see the truths of science and religion reconciled, and much of the work of
Talmage, Widtsoe, and Roberts dealt with that challenge.
On evolution, for instance, the progressive theologians
generally took the view that while evolution itself was a
correct principle, the idea of natural selection was not.
The First Presidency statements of 1909 and 1925 specifically addressed the problem of evolution and of man’s
essential nature, which was an important part of Talmage’s, Widtsoe’s, and Roberts’s works, s4
Because the evolution problem was constantly in the
background, it seems apparent that two things happened. First, the Church membership had internalized
the implications of the doctrine of eternal progression
and assumed that man, as God in embryo, was basically
Godlike and that the flesh itself, since it was common to
both God and man, posed no barrier to man’s perfectibilJuly-Ausust 1980/31
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James E. Talmage reconsidered
and reconstructed the doctrine of
the Holy Ghost.

ity. Second, members seem to have held Joseph Smith’s
statement in the Articles of Faith that God would not
punish man for Adam’s transgression as equivalent to a
rejection of the doctrine of original sin, which held that
man inherited a condition of sinfulness. In general, it
seemed, the doctrine of absolute free will demanded that
any evil which man might do came not because of any
predisposition of the flesh but rather as a result of conscious choice.
IV. Some Consequences for Our Time
The long-range consequences of both the success in
reconstructing the doctrine of God and the failure to reconstruct the doctrine of man also bear consideration.
During the period following World War I, a movement
developed in Protestantism which challenged the prevailing modernism and proposed the reestablishment in
a more sophisticated form of a theology which returned
to the basic teachings of Luther and Calvin emphasizing
the sovereignty of God and the depravity of man. Since
World War II, a similar movement has taken place in
Mormonism which is as notable for its differences from
the Protestant movement as for its similarities, ss
A recent discussion of man by Rodney Turner and
George Boyd indicates the scope of this movement with
regard to the doctrine of man. While, as Kent Robson
pointed out in a critique of the discussion, much of both
Turner’s neo-orthodox and Boyd’s progressive exposition involves contradictory exegesis of the same scriptures and authorities, what is also apparent is that
Roberts, Talmage, and Widtsoe play a prominent part in
Boyd’s view of man while they are conspicuously absent
from Turner’s. s6
As O. Kendall White has pointed out, Mormon neoorthodoxy has not gone as far as the Protestant movement in defining a sovereign God and a depraved man
entirely dependent upon grace for salvation. As should
be apparent, statements by Joseph Smith, the progressive theologians, and the First Presidency have specifically rejected doctrines such as the absolute sovereignty
of God and irresistible grace. In the absence of an authoritative statement by the First Presidency, however, it
is still possible to return to the early 1830s and find a basically sensual and devilish man. Because of the reconstruction of the Mormon doctrine of God, however, what
we get today is a rather unsteady neo-orthodoxy lacking
the vigor and certitude of its Protestant counterpart,
since the progressives amputated two of its legs and seriously weakened the third.
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Editors’ Note
As part of SUNSTONE’s contribution to the
study and development of Mormon thought
during the Church’s Sesquicentennial year,
we are excited to print this lively group of personal essays examining the unique Mormon
concept of the Prophet.
Last spring we sent over a hundred letters to a
cross-section of Mormon thinkers and writers, asking them to participate in this project.
Because of the variety and quality of the responses, we have decided to print six additional essays in the September-October issue.

the fields of the physical and social sciences. Mormons believe that modern
science is God-inspired and that it
helped to prepare and continues to support a spiritual, and ultimately political,
revolution led by living prophets. For
thinking Mormons the revolution is real
and welcomed, and "thanks be to science" which helped propel Mormonism
into the thick of the fray for control of the
minds, and ultimately the souls, of men.
Despite apparent conflicts, Mormonism
and true science are joined by an eternal
bond of common ends, the search for
truth. Mormonism embraces all truth
The Office of Prophet
and recognizes only one source. No greAn Intellectual Look
ater principle exists for the Mormon intellectual than this. Note the words of
T. Eugene Shoemaker
one of Mormonism’s most illustrious
THE DUTIES AND CALLINGS of a pro- sons, James E. Talmage:
phet have been articulated and set forth
Manifestations of the power of God, as
in numerous authoritative statements
made plain through the operations of
the Spirit, are seen in the triumphs of
since the heraldic announcement by ceennobling art, the discoveries of scilestial personages that God would again
ence, and the events of history .... Not
work his will among the children of men
a truth has ever been made the propthrough prophet leaders, beginning
erty of humankind except through the
with Joseph Smith, Jr. 1 This catalogue of
power of that great Spirit who exists to
do the bidding of the Father and the
responsibilities is important, but not for
son. 2
what it states (because it states the obviThe contemporary role of living
ous); it is not even important that some
prophets unfortunately has been discontemporary statements contradict
torted and circumscribed by a largely
previous ones. What is significant is
sectarian characterization drawn from
what is not presented in the catalogue.
Prophets have never been the recithe Old Testament. This archaic tradipients of all knowledge or all truth.
tional image prduces a "mirage," a specMany of our greatest and most essential
ter that haunts the prophets of the restotruths have come to us from nonration. It is not so much that they are
ecclesiastical "revelations," especially in
forced to stand in Moses’s shadow but

Sunstone/34

rather that prophets are viewed as both
the authority for and the source of truth.
Such belief can only delay and retard the
personal growth and development of the
Saints and permit members of the
Church to brag, however wrongly, that
they have a monopoly on the truth. It is
one thing for the Saints to believe what a
prophet says because it is true and yet
another to believe what a prophet says
simply because he says it. Truth is truth
because of its nature or essence. While
the prophet is the vessel by which revelation respecting the general Church
comes to us, it is the Holy Ghost who is
the authority by which all truths,
prophetic and revelatory, are confirmed.
The Mormon intellectual has always
recognized a troublesome reality, that
the search for truth is not identical with
the search for meaning. In the universal
sense the Saints are not totally wrong in
their claim that the prophet’s function is
the dispensation of truth; however, it is
not the duty of the prophet to reveal its
meaning. He can not do it. It is not in his
power. The search for meaning is reserved for individual initiative and decision. This stresses a basic fact, always
true but so frequently ignored by Church
theologians anxious to expound the
truth of their witness and conviction,
that no principle of the gospel can be
theoretically valid and still have a
specific content. Because to expound
and explain, that is to make clear or to
give meaning, is to effectively destroy
the theoretical validity of the principle

under discussion. This crucial reality is
revealed truth. To surrender one’s life, to
the very foundation of the Savior’s
give it up to another for "safekeeping,"
pedagogy. To prevent this destruction,
is universally tempting, and many in the
he most frequently taught by parable
Church have resigned themselves to the
and example. It is this unique feature of notion that the living prophets, not eterChrist’s teaching methods that makes
nal truths self-mastered, are the source
his instructions timeless and universal,
of temporal and external salvation. It is
and this, of course, preserves the purity
the desire for solace that drives many to
of his thought.
embrace certainty and seek security as a
It is not sacrilegious nor verging on
respite from thinking. Theologically
apostasy to acknowledge that God uses a
speaking, it is quite difficult to defend
variety of means and "’vessels" to procertainty as a fundamental prnciple in
vide information and understanding to
Mormonism. Yet, the mesmerizing enticements of a mindless "Mormonwow"
his children. The pronouncements of
prophets on economic and social quesand the stagnating "allure of a painless
tions are not more nor less accurate and
morality’’6 make certainty and solace
basic to the lives of many, many Saints.
reliable than those whose callings and
vocations are less lofty. In the secular
sphere, education, research, and study
form the foundation of trustworthy principles, not priesthood calling. When
prophets speak on mundane and blatantly secular matters, and do so authoritatively, their "revelations" are
often, it seems to me, obtained from secondhand human sources, not from direct communication with Diety. In some
cases Church pronouncements seem to
be based on the personal social and
economic philosophy of the one who has
final say in such matters.3 But such declarations are not correct because they
are infallibly true; they are correct because they are final.’~ God appears no
more anxious to intercede in the lives of
prophets to prevent mistakes and errors
than he is to intrude in the lives of the
rest of the Saints. This should not be
surprising since the sovereignty of God
does not include the right to violate the
President Harold B. Lee
agency of man, not even that of
prophets. Does not the gospel, when reIt is wrong and very dangerous to
ceived with total commitment, confer spiritual as well as to physical health to
upon its adherents a right to be free?
rely, if not solely, primarily on the borWhere such right exists, external and rowed light of others, regardless of their
alien authority cannot intrude. For is not
Church position and calling.7 The work
the end of a principled life--the power of and calling of prophets are not to free us
the gospel--to liberate us from all exter- from the enslavement of ignorance, nor
nal authority and lead to the deification
to command slavish and blind obedience
of the human personality?
to their personal command’s. Each
Our prophets have been and continue
member of the Church can and must
to be human in every sense of the word.
know the truth for himself, independent
They are subject to the same temptations
of it being revealed to others. Spiritual
and have common weaknesses and frail- and intellectual immaturity on the part of
ties found in all of us. Our struggles are
the person claiming allegiance to the
their struggles, and their individual fail- Church and its doctrines makes the
ures and successes our own.
Church’s spiritual power mostly second
Our eternal felicity can be guaranteed hand, produces an uninspiring liturgy,
only to the degree that we acquire perand promotes a lifeless Eucharist.
sonal knowledge and apply it to such
As a Mormon intellectual, I cannot
challenges in daily life. 5 No prophet can believe salvation is found in the "kingdo this for us. To believe that he can is
dom of the saved," ruled and governed
satanic; to embrace such a notion is secby the dictatorship of ecclesiastical elites,
tarian paternalism and an anathema to where activity is more important than

thought and personality evaporates into
"active Mormon" symbols. Salvation is
not a good to be purchased at any price; it
is a personal quest, a spiritual odyssey
driven by the inexhaustible energy of
thought. For those of us for whom
thought is life, mortality is hell.
Nevertheless, by avoiding mortality’s
evils (not always successfully), we eschew the sterile environment of the
"kingdom" and escape the damning
consequences of a wasted mind and a
prostituted soul, a hell of indescribable
horrors.
There is a proper role and an essential
place for prophets. Even though the idea
of an earthly residential prophet had disappeared from orthodox Christianity
and modern Judaism, the nearly two
millenia of heavenly silence could not totally erase the individual and personal
need for divinely and authoritatively inspired commands prefaced by "thus
saith the Lord." Mormon intellectuals
must and do acknowledge that this is
just as essential for them as the rest of
God’s children.
But, the office and calling of a prophet
have a much larger mantle and extend
beyond his duty as God’s revealer of
truth, his perpetual earthly legislator, his
articulate and personal lawgiver. Of
more importance is the prophet’s role as
ruler and high priest, the custodian and
dispenser of all priesthood keys, the delegator of priestly authority, and the annointed guardian of the mystical social
order called the Kingdom of God. It is
the Holy Order of the Melchizedek
Priesthood that binds us to the living
prophet. Our loyalty and devotion are
founded in fraternity and brotherhood,
and love becomes the principle binding
and uniting us in the common cause of
righteous redemption.
Notes
1. Anthony W. Ivins, Conference Reports, October, 1925, p. 20;
J. Reuben Clark, Address, Brigham Young University, July 7,
1954; Ezra Taft Benson, Conference Reports, October, 1963, p.
17-18; Ezra Taft Benson, "Follow the Prophet," BYU Today,
April, 1980.
2. James E. Talmage, The Articles of Faith (Salt Lake City,
Utah; The Church of Jesus Christ of Latter-day Saints, 1942),
p. 165.
3. The decision to oppose the "Equal Rights Amendment,"
and its decision in 1946 to oppose the civil draft following
WWII are examples of what I mean. Where will the leadership stand in regard to the forthcoming draft registration?
4. Here I have paraphrased the words of Justice Robert
Jackson in Brown v. Allen, 344 U.S. 443, 532, 540 (1953).
5. Matt 16:17-19, I Cor, 12:3, Rev. 19:10, Moroni 10:3-5.
6. John C. Livingston, Fair Game? (San Francisco: W. H.
Freeman and Co., 1979) p. 21.
7. lvins, op. cit.
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her illness precluded recovery,
nevertheless the gates clanged shut on
Prophet: A Meditation
Eden. The busy people of the ward did
not step in to offer surrogate mothering.
Helen Candland Stark
I was no longer a true innocent.
PROPHET IS A GENERIC TERM. This I
Over the ensuing years my inner
have come to believe after nearly eighty
kaleidoscope clicked off new patterns.
years of exposure to that word. I did not
Sometimes a design would speak urcome to this view by slow, imperceptible gently to my need and I would stop to
steps; rather it evolved through abrupt,
ponder: What does this mean for me?
kaleidoscopic shifts--no turning back
We spent the period of my husband’s
and no assurance that the pattern might
professional life in Delaware. Here many
not abruptly change again. I am, thereof our friends were non-Mormon, very
fore, caught in a process which affects
worthy and very dear. Doors opened
me deeply but which seems beyond my
into a larger world.
conscious control.
Perhaps the event which altered my
In the early years of my growing up,
viewpoint most dramatically was the rethe notion of prophet was simply a comsult of another illness. Before a congenifortable, accepted part of a supportive
tal heart ailment had been properly
cultural framework. It belonged with diagnosed, I suffered a period of depresfamily prayer, ward christenings, bap- sion. I was led (and I truly believe led) to a
tisms in temples, grandparents,
Quaker psychologist who had studied
homemade bread, Sunday School, the
with Carl Jung in Switzerland. From her
mountains, and fresh snow.
I received the concept of the four human
Later, General Authorities were fre- functions, functions which in varying
quent speakers at College Hall devotiondegrees of intensity underlie all human
als. Most students took these brethren in
behavior. This construct modified my
stride as fellow human beings, some
general perspective, including my view
more interesting than others. I do not
about prophets.
remember any deliberate or emotional
Jung believes that people operate in
effort to hype up the mystique. Thus
four ways: mind (thinking), hands (senwhen we were personally admonished
sory), heart (feeling), and extra-sensory
by President Grant to persevere as he
(intuition). These functions may be vishad done with handwriting and
ualized in a simple mandala, a chart of
baseball, we found this to be sound adfour quadrants. On the right are the
vice and resolved to try harder. But I remasculine quadrants of thinking and
call no sense of guilt because I felt mildly doing. On the left are the feminine quadembarrassed by his enthusiasm for the
rants of feeling and intuition. (These are
verse of Edgar A. Guest, which he distrinot, of course, to be construed in
buted widely.
explicitly sexual terms but in the spirit of
It was the teachers who were opening
the yang and yin opposites.) Those at the
doors. Adam S. Bennion’s lecture series top of the chart are the extroverted funcon the literature of the Bible reassured
tions, intuition and thinking. Those at
me that there was a world beyond "It
the bottom are the introverted ones,
takes a heap of livin". We learned that
feeling and doing.
prophets could be considered major or
minor according to the profoundness of
their messages and their writing skills.
Moulton’s newly published Bible was set
up according to supposed literary form,
and this we found fascinating. With Julia
B. Jensen I studied world literature, and I
began recording notebook quotations
from such works as the Rubaiyat and
Antigone. Those of us fortunate enough
to attend Martin P. Henderson’s classes
stood in awe before the intricacy of a living cell and the antiquity of its evolutionary beginning.
Prophets as such, however, continued to be relegated to a fairly narrow
and remote compartment, of little immediate significance in everyday life.
It was at this point that my mother became very ill. The stake president who
administered to her assured us that she
would get well. She did not. She left behind a devastated family of husband and
President Joseph F. Smith
nine unmarried children. Though I knew
in my conscious mind that the nature of
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A person’s genetic endowment along
with his environment tend to strengthen
one or another of these four functions, to
the minimizing of its opposite. Thus the
individual who is overly the organizer,
overseer, delegater, or administrator too
often represses the feeling or "heart
side" of his life. This then becomes his
"shadow" or unlived experience, which
he may fear, repress, or project onto
others. Thus, too, the intuitive, artistic,
prophetic person may be inept at the sort
of chores that keep society functioning.
Witness Mary and Martha.
Each person’s goal, then, is to recognize his own areas of overdevelopment
or underdevelopment and to strive for
balance. He can then function
adequately in any of the four quadrants
as need arises. With this "individuation"
he creates a center of wholeness (or holiness) within his own mandala. Jung uses
the pregnant phrase "he will have reconciled the opposites."
It is with pain that I am still trying to
redeem my own biases, my own
animus-ridden bent, and to cultivate the
gentler traits of tenderness and empathy. So I stand, as most of us do, an
unfinished product, a microcosm of
those still generic human functions at
work.
At about this time I taught the Relief
Society lessons on the literature of the
Bible. I look back on this study as a seminal experience. Since I was close to centers of learning I could read widely and
deeply. I noticed that many Old Testament personalities were caught in a
psychological bind as they tried to reconcile opposites. Trying simultaneously to
be charismatic prophet, warrior for Israel, administrator-king, Saul was torn
apart. Abraham was certainly no nurturing father to Ishmael. The fall-out
from that rejection haunts us still. But
the dilemma of Job cut most deeply. I
had known only the watered-down
proof-text version. Now suddenly here
was this magnificent non-conformist
who challenged God and the conventional wisdom of his time which was that
misfortune always follows sin.
Job felt that God may be powerful but
he is not just. God respects Job’s integrity enough to speak to him out of
whirlwind. There are no easy answers,
no either-or. Through the clash and reconciliation of two of the great opposites,
the simple chore-oriented, blindly obedient man of the prologue wins a redeeming flash of prophetic insight.
Pedestrian faith finds wings.
A distinguished Mormon scientist
once told me that to him a prophet is a
man chosen to look from a high window
in a tower and to report the view to those
standing below. This analogy troubles
me. Would the scene differ on other
sides of the tower? At different times of

day? Might not those below actually
have walked outside to make firsthand
scientific observations?
If this is so, then prophets are generic
in that revelation builds on the contributions of others. As Isaac Newton said, "I
have stood on the shoulders of giants."
Perhaps priesthood for the Blacks owes
something to John Woolman as he
trudged through the South to exhort his
Quaker peers. And so on through history to Martin Luther King’s "I have a
dream". Perhaps even in contemporary
times the Church’s caring members
helped to create a climate. When the
pronouncement came, it produced
scarcely a ripple of dissent. Other probing, prophetic minds had done their
preparatory work.
But times arise in history when there
is not this happy synchronicity. The culture may not recognize its own cancer, or
prophets have fallen strangely silent. It
seems to me that today finds us in such a
plight. Institutions and governments
have dangerously muddled the balanced
pattern of the mandala. For each of the
quadrants, excess brings out a dark and
sinister side. The thinking, organizing,
administrative quadrant becomes increasingly manipulative, legalistic, and
power-driven. Workers under this authoritarian regime grow inert, noncreative, hopeless, or dangerously rebellious. How it must pain God to see his
creatures more and more addicted to
greater and greater manic forces. Who,
today, speaks for the feeling quadrant,
"How beautiful upon the mountain are
the feet of him who bringeth good tidings; who publisheth peace?"
Do wide-spread business and energy
interests quiet the prophetic voices that
should be crying out against the ravaging of Mother Earth and the sowing of
dragon’s teeth in her quiet places? The
desert should be a potent symbol for
prophets. They go into deserts to seek
God, and they come forth proclaiming
His word. Who today has that kind of
time or inclination? A board meeting or a
committee is no milieu for prophets.
I submit that it is in the nature of
prophets to be individualistic, imaginative, open, and risk-oriented. They are
also perceptive, and loving. Western culture does not overly reward such voices.
And yet, if we listen closely we may hear
a hungry cry.
For most of this year I have been ill.
Before a blessing for healing I was asked,
"Sister Helen, what is the desire of your
heart?" I answered, "I need insight.
What am I supposed to learn from all this
pain?"
Not long after this, I chanced upon a
magazine containing a photographic
essay on women. One shot showed an
old woman with her hands touching in
prayer. The caption, a line from Gerold

Mormon Prophets and
Modern Problems
L. Jackson Newell

President Heber J. Grant
Manley Hopkins, read, "Mine, O lord of
life, send my roots rain." In my need I
began to weep. Strangely I found myself
amending the poem: Mine, O Mother of
Life, Send my roots rain.
Rain is a feminine symbol. Soft, gentle, nurturing rain. I cried out from a
great deprivation not only for myself but
for our missile-ridden, power-drunk culture. Send our roots rain!
Surely we shall be held to an accounting of why we chose to stress the
masculine quadrants with their emphasis on subdue rather than stewardship,
organization over becoming, form over
beauty. But the opposites must become
reconciled if we are to achieve wholeness. The intuitive feminine prophetic
quadrant must become a part of all
human experience, available alike to scientist, artist, housewife, and cleric. Only
then can we walk in the shadow of the
holy of holies, aware of the transcendent
nature of human existence. Before that
mystery we stand still and listen.
If we are to survive, we need, I believe, a prophetic shift in the kaleidoscope. It must include a viable, profound
feminine symbol--the Great Mother.
Though she is but one, she can do all
things,
and while remaining in herself she
renews all things;
In every generation she passes into
holy souls
and makes them friends of God
and prophets-For she is more beautiful than the
sun,
and excells every constellation of
the stars-She reaches mightily from one end of
the earth to the other
And she orders all things well.
(Wisd. 7:25-8:1)

HAVING JOINED the Mormon Church
in early adulthood and approaching it
from a non-authoritarian religious
background, my perspective on
prophets has differed somewhat from
those whose acculturation has been
primarily within the LDS Church.
Raised a Methodist, nurtured by a close
traditional family, and guided by one of
the most truly Christian human beings I
have ever known, my mother, it was
something of a shock to family and
friends when my youthful search for religious truth led to my baptism on the
edge of the Utah desert by a former college roommate. Geographically and
theologically, I was a long way from my
Ohio roots.
My trail had led through an excellent
liberal arts education in California, a
summer of hitchhiking and mountaineering in Europe, and a year of
graduate study in the school of theology
at Duke University. Years of questioning
and of exposure to other cultures and
competing ideas led to a new faith.
In retrospect, my understanding and
acceptance of Mormonism was based not
so much on historical and theological
claims as upon the example of two
men--the saintly, magnanimous prophet David O. McKay and his everquestioning, ever-growing counselor
Hugh B. Brown. President McKay did
not demand obedience, he inspired it;
and Hugh B. Brown did not only speak
of moral and intellectual courage, he had
it. I honored the character of these men,
and I respected the culture which produced them. The ideas that nurtured
them, I felt, could also nurture me.
Heavenly sanction was evidenced in the
best fruits borne by this religious culture.
Though I never met either man, I rate
them among the best, most influential
teachers I have known. They were
prophets in the highest sense. They mastered themselves, they knew the art of
teaching, and courageously, but modestly, they proclaimed the truth God
gave them power to know--by example.
And they encouraged me to expand in
my own way, at my own pace, my understanding of Christian spiritual values. In their eyes I saw joy, and at the
heart of their thinking I sensed a respect
for ideas. There are no final answers to
temporal problems, they seemed to say,
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but the quest for humane solutions is
sacred and eternal.
Nearly two decades later, my expectation of Mormon prophets remains essentially the same. Prophets are human, and
they are subject to the same foibles as
other human beings. Their true authority arises from a refinement of character
afforded by a lifetime of study and service, inspired by a caring God and sustained by devoted followers.
At the same time, a modern prophet’s
most lofty purposes, to teach and inspire, are threatened by the increasing
demandings on him as chief executive of
a huge and complex institution, a conglomerate if there ever was one. Do we
confuse the authoritarian role of an
executive with the simple authority of a
master teacher? The size and comprehensiveness of the Church have multiplied the responsibilities and complicated the life of the prophet and have
clouded our view of his most essential
role. What bittersweetness I felt when
the joyous news of the 1978 revelation
removing racial barriers to the priesthood was announced, not by President
Kimball himself, but by a press release
from the public relations office. This
single incident seems to encapsulate
both the promise of the revelatory tradition and the problems of the institutionalized Church.
We must remind ourselves that Jesus’
authority and influence sprang primarily
from his teaching. He did not preside
over a single secular organization, nor
did he concern himself with the
economic and political affairs of his followers. His kingdom was not of this
world.
I am not saying a modern prophet can
ignore the economic welfare of the
Church or of individual members of it.
And it may be impossible to eschew the
media or remove the Church from its
multitude of corporate connections.
These are different times.
Perhaps we would be better, however, to expect less of our prophets in
secular affairs. Can we look to them less
for direction and more for inspiration?
Can we stop foolishly expecting answers
to every nettlesome question that
bothers us and somehow find a sense of
duty and a quality of love that can lift our
sights? The cumbersome organization
which serves the prophet, sometimes
well, sometimes ill,would do well to concern itself less with uniformity of belief
and standardization of programs, and
more with the spirit of the prophet’s and
Christ’s teachings.
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Our times and our numbers compel
our prophets to deal with media, organization, even economics. Paradoxically,
however, these symbols of this era, these
things so associated with our frenzied
existence, make more important than
ever those historic prophetic qualities:
simplicity of instruction, serenity of
character, and intrepidity of service.
Often, it seems, the organization urges
us to expect more. There is no more. To
expect more is to misunderstand both
the nature of a Christian prophet and the
needs of our troubled times.

President George Albert Smith

The Changing Image of
Prophet
Gary Huxford
AN AWARENESS that my views of
"Prophet" and those of my children differed markedly began to grow in the late
1960s. I can almost pinpoint the moment
that brought it home. We were watching
a broadcast of a session of general conference and the conversation among us
turned to the absence of President
McKay. Subsequent questioning revealed that, although the children felt a
close sense of identification with "the
Prophet," they could never recall actually seeing him, either on the televised
conference sessions or, much less, in
person. Then, later, there would be references to a lesson in seminary on, for
instance, the childhood of the prophet.
"You mean Smith?" I would ask. "No,

Lee," or more recently, "Kimball." I
began to notice a pronounced tendency,
not only among the under twenty-five
age group, but especially on the part of
those newer adult members of the
Church, to use the title rather than the
name. A selective survey of Church literature confirmed my growing conviction
that unconsciously or, more probably,
by design, the image of the highest office
in Mormondom was changing. The
change, moreover, stood for more than
simply a re-focusing on altered symbols.
Substantive shifts in doctrine, organization, and procedure, found typification
in the most visible of all elements, the
Prophet.
All of which led me to reflect---one of
the few advantages of age. I grew up one
generation removed from the last of
those "Old Nauvooers" T. Edgar Lyon
recalled so lovingly. 1 The legacy lingered
on, however, marked by the mingling of
old world grace and frontier assertiveness. The Salt Lake streets of my childhood presented a fascinating stage
whereon the types passed in review. I
remember the Homburg hats and walking canes, flowing beards and dangling
vest pocket watch chains. I recall my
grandmother never leaving the house to
go to town without hat, scarf, long, formal gloves.
Amid this welter of memories came
my first impressions of General Authorities. Grandmother’s home was on
the east bench, initially far out in the
country. In time, the city moved out and
captured our lovely isolation and, in the
process, we found ourselves living in
close proximity to some in the presiding
ranks of the Church. It was not a rarity to
find a General Authority in the congregation at Sunday School, or on the program at the evening sacrament service.
They were a breed apart, austere, yes,
but still well within dimensions common
to most humans. They weeded lawns,
shopped in grocery stores, sweat under
hot suns, and complained about unusually cold winters.
At the top, in a unique yet still approachable ranking, was the "first
among equals," the President of the
Church. And he was’the "President," a
presiding officer and--if you wanted to
be stuffy about it--great high priest.
Being young and far removed from influential circles, I saw him as basically
the caretaker, seeing that there was heat
and lights in the plant and, somehow
keeping the machinery functioning. Always the reference was to "President,"
and, on rare ceremonial occasions, usually during formal sustaining at conferences, the "Prophet." Again, the
strongest feeling was the humanness of
them all. George Albert Smith typified
those pre-television leaders who never
quite accommodated to the demands of
the brittle media. I recall ever so fondly

the frantic gyrations of the men in the
control booth when President Smith
turned his back on the microphone, as he
frequently did, to thank the choir members or walked across the platform to recover some notes, talking all the while,
as nimble camera operators panned to
pick up a now inaudible subject. Unprocessed as he was, he fit the varied mosaic
along with the tweed suit and goatee of a
Widtsoe, the jowls and bow tie of a
Clark, and the stern Richards visage. I
miss them, that richly textured group.
The term "prophet" usually applied
to Joseph in those days. It was held sacrosanct, certainly not bandied about for
popular consumption. Like a resort to
armed force, the title evoked the most

Church became less and less the six
spires of the temple and more and more
the person of the prophet.
Perhaps the shift was prompted by a
realization that, as the Church grew in
size, to counteract the impersonality of
ecclesiastical operations, it was necessary to personalize the Church itself. The
focus needed to be something or someone to transcend the peculiarities of time
and place, a universal, as it were, with
which all could identify. The prophet
was the obvious choice.
Such a choice did one more thing. It
re-enthroned the prophet-president as
not only the protector of the restoration
legacy but also the ultimate shaper of
that legacy for the contemporary world.

Fu tu re prophets, seers, and revela tors s tanding from left to righ t: Mark
E. Petersen, Mathew Cowley, Spencer W. Kimball, and Ezra Taft
Benson. Seated: Harold B. Lee.
awesome of images and was to be used
only as the ultimate sanction. Thus,
when the Deseret News reported the arrival of "President and Mrs. Grant" (not
"Sister" in those days) from, say, St.
George, one read the news with a feeling
somewhat less than that one had been
officially summoned. There would be
other trains and other arrivals and, indeed, other presidents.
A shift began to occur during the
McKay years, whether by design or not, I
don’t know. The impetus might have
come from the convergence of several
factors. President McKay, a handsome
man, used the media to full advantage.
He was probably the most genuinely and
widely loved leader, both in and out of
the Church, of this century. The growth
of the Church, especially outside the
center stakes of the inter-mountain
heartland, rendered less meaningful the
traditional symbols of Mormonism--the
Salt Lake Temple, for instance. For
whatever reasons, the logo of the

Thus, this shift occurred at precisely the
same time that the Church embarked on
the most active period of change since
the days of Nauvoo. Rapid growth and
substantive change became more
possible--indeed, more bearable-under the auspices of an authority figure
descended from the race of the Abrahams, Isaiahs, Peters, and Josephs of
old.
Much of this is conjecture. I think investigation will support what I have here
argued--that there has been a transformation in the portrayal of the
president-prophet to the Church membership and that the membership, in
turn, perceives him in terms quite removed from those of a generation ago. A
student of the topic might turn to the literature of the Church for indications.
The weekly Church News, for instance, provides a nice running commentary on how we perceive ourselves
and often conveys as much information
by how things are said as by what is

said.2 The tone of the early issues was
stiff and "newsy." Events of the Church
were conveyed in restrained, formal language that got the job done with a
minimum of embellishment. It had the
flavor of an in-house document speaking
a familiar language to those already
knowledgeable. Especially revealing for
our purposes was the manner in which
the president-prophet was described in
his various functions as Church leader.
He was generally addressed as "President." The camera occasionally caught
him in a less than prophet-like posture.
But, above all, he was close. Familiarity
bred not contempt, certainly, but approachability.
The change began in the early 1960s
with alterations in tone, content, and, in
all likelihood, target audience. Exhortation supplemented newsy information,
and the content expanded to include an
increasing number of human interest
stories of conversions, faith promoting
episodes, and examples of service rendered. The headline, caption, and content designation of the Church president
turned ever more heavily to the term
"prophet," usually preceded by the adjective "beloved" which, in turn, had become the standard descriptive term used
in the broadcasts of conference sessions.
The trend begun in the 1960s accelerated
greatly in the 1970s especially during the
administration of President Kimball. A
sampling of headings in the closing
weeks of 1976, for instance, found "the
Prophet" visiting at home and abroad,
counseling on money, marriage, and
missionary work, enriching a neighborhood by a visit, and enjoying friends and
popcorn at a rodeo.
Study manuals and materials for the
various auxiliary, seminary, and institute programs form a special branch of
Church literature. Here the trend tended
to move away from single-authored,
doctrinal or historical exegesis, and toward a committee formulated, "religious
living" focus, relying heavily on statements of contemporary Church leaders.
Thus, for instance, the objective and content of the lesson dealing with the
dramatic and historically profound
episode between Isaac and Ishmael paid
little attention to either drama or historical importance and, instead, concentrates on how parents should handle
sibling rivalries. The curriculum of the
seminary and institute programs of the
Church relied ever more heavily on the
theme of the living prophet while, at the
same time, the training of instructors for
the Church Education System moved
away from the theological and
philosophical emphasis of earlier years
toward a pastoral training weighted in
the direction of psychology, guidance,
and counseling. 3
The sermon, surely the richest and
most characteristic Mormon literature,
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provides a good index of current emphasis. The prophet theme appears regularly, especially in talks delivered at
area conferences where, one can safely
assume, the vast majority of the audience is new to the Church and receiving
basic instruction from the General Authorities for the first time.
The list of indices of change could be
extended to include language patterns
among Mormons, the forms of prayer,
indeed, even the naming of children.
The "how" of change, as suggested
above, deserves some serious research.
The more fascinating question of "why"
is more difficult to answer and can only
be surmised at the moment.
As indicated earlier, a demographic
fact of life continually presses upon established Church beliefs and procedures. The majority of the present membership has only indirect ties, or none at
all, with the Church prior to 1960. This
places a special strain on the symbols of
unity, the "centrist nucleus" Davis Bitton refers to, to provide both a collective
memory and a rallying point.4 To do this
while both preserving the classical Mormon heritage and providing for regional
diversity offers the challenge for the present. The person of the prophet is an obvious choice. One can anticipate the decline of certain long standing
symbols--pioneers, seagulls, July
24th--and the rise of new ones focusing
on the universals of the Mormon experience such as the First Vision, the temple
ceremony, and the forms of worship.
Perhaps there is a link between the increasingly emphasized role of the prophet and a similarly enhanced role of the
local leadership at the ward and stake
level. The leadership training of the
young, the increasing emphasis on
"following the brethren," the toughness
of policy and the muting of debate, the
narrowing of the ranks from which the
leadership is drawn, the proliferation
and increasingly frequent use of titles,
and the widening gap between the
leadership and the laity, may be part of
the same phenomenon that led to the
need for an enhanced image of the
prophet.
The extensive reassessment of
Church organization that took place in
the wake of the correlation movement
resulted in an altered stance on the part
of the First Presidency and Quorum of
Twelve. Whereas earlier those serving in
these governing bodies acted as both
policy makers and managing directors,
now the functions were separated with
the decision-making remaining with
these two groups and the managerial
role falling upon the re-established First
Quorum of Seventy. The organizational
and procedural shake-up resulted in
several new relationships. The power of
the First Presidency has increased marSunstone/40

kedly while chains of command are
cleaner and more coherent. On the other
hand, the prophetic office is more removed and increasingly reliant on professional staff for information upon
which to base policy decisions. Church
auxiliaries, once semi-autonomous, are
now several steps removed from the
immediate access they once enjoyed.
The overall picture shouldn’t surprise
anyone familiar with corporate organizational behavior; still, the corporateness
of it all brings you up short when you are
habituated to operating through the inspirational mode.
The pattern tends to be replicated at
the local leve!. When the system is
working, every Latter-day Saint is
answerable to someone above him or her
in the ecclesiastic chain. One is visited,
challenged, checked upon, reported
about, and behavioral-objectified to a
fare-thee-well. Meanwhile, the language is laced with such words as "accountability," "stewardship," "goal
selection," and that most common word
in the Mormon lexicon, "program." The
bishop is a "judge in Israel." Families are
organized with a "presidency" and encouraged to hold "councils." The pace
thrills some, bewilders others. A friend,
as I told him Mormons were the only
group to have the much-vaunted home
evening program, replied, "And the
only group to need one." He meant that
it was his experience with Church members that unless an activity fell within
"the program," it simply didn’t get
done. A catty remark and an exaggeration, to be sure. Still, in a day of button
slogans, bumper stickers, lengthened
strides and quickened paces, he may not

President David O. McKay

have been far off the mark.
A delicate area bearing the imp~’int of
the prophetic hand is that of doctrine,
delicate because to trace the evolution of
doctrine requires an understanding of
both content and the context wherein the
sacred word is conceived and disseminated. Only the most obvious manifestations are easily described while the more
subtle inner workings will probably remain hidden to all but a few. Thus, his~rians will note the momentous change in
doctrine/policy on priesthood and the
addition of two revelations to the canon
of scripture (not new revelations, to be
sure, but a formal adoption of them as
doctrina!). Less obvious is the impact of a
book like President Kimball’s The Miracle
of Forgiveness, which has probably done
more to define the process of repentence
than all the official directives and handbooks. Sometimes overlooked in the
eloquence of a truly passionate piece of
writing is the greatly enhanced role, portrayed in the book, of the institutional
Church and its leadership in this process
so vital to all who take the Christian injunction seriously. Has doctrine, as well
as procedure and style, been shaped by
the prophet in ways more obscure than
by official pronouncement, but equally
as effective? Indeed, it is increasingly difficult to distinguish between doctrine
and style when the leadership opts for
the prophetic mode.
This exploration of the enhanced role
of "the Prophet" leads to a more basic
question. Can contemporary Mormonism be told in its entirety without
focusing on the internal history of the
Church and its adherents?s It is a story of
images and perceptions, organization

The logo of the Church became less and
less the six spires of the temple and more
and more the person of the prophet.
and motivation, and, especially, the personal impact that policy has on the lives
of individuals. It is a story so very basic to
any religious community: the struggle to
reconcile the personal, private revelatory
spiritual quest, with the institution’s
need for order and power to accomplish
its corporate task. There is still a need,
even in this day of a renaissance in the
writing of Mormon history, for this story
to be told.
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THE HEBREW
PROPHETS
Lowell L. Bennion

Who am I that I should go unto
Pharaoh, and that I should bring
forth the children of Israel out of
Egypt. (Exodus 3:11)
And Isaiah said,
Woe is me! for I am undone; because I am a man of unclean lips,
and I dwell in the midst of a people
of unclean lips: for mine "eyes have
seen the King, the Lord of hosts.
(Isaiah 6:5)
And Jeremiah responded to his call by
saying,
Ah Lord God! behold, I cannot
speak; for I am a child. (Jeremiah
1:6)

THE WORD "PROPHET" has wide
usage. Anyone in secular or religious circles of unusual vision or creativity may
be called prophetic. Certainly the founders of the world religion merit the name,
for they were all inspired of God. Such is
the witness of Alma, the younger. Filled
with missionary zeal and a desire torectify his past sins, he wished to convert
the whole world. Upon reflection, he
acknowledged his error and curtailed his
ambition with this thought:
For behold the Lord doth grant
unto all nations, of their own nation and tongue, to teach his word,
yea, in wisdom all that they should
have; therefore we see that the
Lord doth counsel in wisdom, according to that which is just and
true. (See Alma 29:1-8)
The men who have given most
meaning to the word "prophet" and
serve as a prototype for all prophets in
President Spencer W. Kimball.
the Judeo-Christian tradition are the
prophets of Israel. They are an exciting
group too little known outside of
Judaism and biblical scholarly ranks.
The Hebrew prophets played one or
Hebrew prophets spoke only because
more of the following roles: (1) leader of they were commanded to speak.They
his people (2) a moral critic of the state were listened to, it appears, only in time
and society (3) a predictor of things to
of peril, when people believed the
come and (4) a spokesman for God.
prophets could intercede with God. The
Moses, as leader of a nation, was unique
prophets stood in a very difficult place
in his leadership role. Amos, Hosea,
between Jehovah and his people. At
Micah, Isaiah, and Jeremiah were fear- times they took the part of the people
less, outspoken moral critics of society
against the Lord. Far more often they
and its power elite both political and retook the part of God against the people.
ligious. All of them spoke for God. Their Neither role was easy nor pleasant.
predictions were both specific and genOne of the most dramatic illustrations
eral. By general I mean they predicted
of this intermediary role of a prophet is
the consequences which would follow
related in Exodus. When Moses returned
good and bad behavior.
from a long stay on the Mount he found
The Hebrew prophets were first and
the Israelites had a golden calf to worforemost emissaries of God. Unlike the ship. So angry was Moses that he comgreat religious leaders of India and China
manded that 3000 men be slain, ostensiwho thought out their way of life and
bly for the Lord. Then, in a remarkable
exemplified their teachings, Israel’s change of mood, Moses said to his
prophets came in the name of Jehovah.
people:
They were sent; they had a sense of calYe have sinned a great sin: and
ling. Indeed, some of them entered upon
now I will go up unto the Lord;
their missions very reluctantly. This is
peradventure I shall make an
true of Moses, Isaiah, and Jeremiah.
atonement for your sin.
Moses cried,
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And Moses returned to the Lord and
said,
Oh, this people have sinned a
great sin, and have made gods of
gold. Yet now, if thou wilt forgive
their sin--; and if not, blot me, I
pray thee, out of thy book which
thou hast written. (Exodus
32:30-32)
He staked his life on the welfare of his
people.
What was the message of these emissaries? The answer is clear, repeated
powerfully and poetically by Amos,
Mosea, Micah, Isaiah, and Jeremiah: the
God of heaven is above all else an ethical
Being, a person of justice and mercy,
compassionate towards the children of
men. Anyone who would serve or worship such a God must also be committed
to justice and mercy among men.
Any individual or people who sings
praises, offers sacrifices, utters prayers
and at the same time cheats his neighbor,
takes a bribe, oppresses the widow and
orphan, turns his back on the poor and
the afflicted is a hypocrite and ripe for
destruction. The prophets are particularly harsh on those who sit in high
places and profit by position, the priests
and princes of the day. Note the words of
Micah:
Hear this I pray you, ye heads of
the house of Jacob, and princes of
the house of Israel, that abhor
judgment [justice], and pervert all
equity.
They build up Zion with blood,
and Jerusalem with iniquity.
The heads thereof judge for reward, and the priests thereof teach
for hire and the prophets thereof
divine for money: and yet they
lean upon the Lord, and say, Is not
the Lord among us? none evil can
come upon us.
Therefore shall Zion for your sake
be plowed as a field, and Jerusalem
shall become heaps... (Micah
3:9-12)
I wish space permitted to quote the
ethical monotheism of each of the
prophets. Each in his own way proclaims
the demands of an ethical and perturbed
Deity. Their messages are not all condemnations. They plead for a change of
heart and a new mind.
Let judgment (justice) run down as
waters, and righteousness as a
mighty stream. (Amos 5:24)
And what doth the Lord require of
thee, but to do justly, and to love
mercy, and to walk humbly with
thy God? (Micah 6:8)
Learn to do well; seek judgment,
relieve the oppressed, judge the
fatherless, plead for the widow.
(Isaiah 1:17)
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Thus saith the Lord, let not the
wise man glory in his wisdom,
neither let the mighty man glory in
his might, let not the rich man
glory in his riches. But let him that
glorieth glory in this, that he understandeth and knoweth me, that
I am the Lord which exercise loving kindness, judgment, and
righteousness, in the earth: for in
these things I delight., saith the
Lord. (Jeremiah 9:23-24)
The Hebrew prophets stood outside
the political and ecclesiastical establishments of the day. They stood alone with
God as their backdrop and declared his
demands of kings, princes, priests, and
the people of Israel. People in high
places did not like what they heard.
Amaziah, high priest in the court of King
Jeraboam, said to Amos:
Amos, O thou seer, go, flee thee
away into the land of Judah, and
there eat bread, and prophesy
there; but prophesy not again any
more at Bethel; for it is the king’s
chapel, and it is the king’s court.
(Amos 7:12, 13)
Amos was not silenced. With great courage he continued his condemnation of
the social sins of Israel and predicted her
captivity.
The prophets of Israel were deeply
concerned with the fate of Israel and
Judah. They saw the hand of God writ
large in the history of their people and of
other nations. They gave more attention
to social morality than to private piety
and religious practice. They were concerned with behavior in the market

place--in the court house, in buying and
selling, in lending and borrowing, in the
palace of the king.
The Hebrew prophets were emotional and dynamic. They went to extremes to be heard. Elijah was willing to
risk his authenticity as a prophet by calling down fire from heaven. He taunted
the priests of Baal as they cried in vain to
receive a sign from their God.
Cry aloud; for he is a god; either he
is talking, or he is pursuing, or he
is in a journey, or peradventure he
sleepeth, and must be awakened.
(I King 18:27)
Then note the humility and selfless spirit
with which Elijah approaches God:
Lord God of Abraham, Isaac, and Israel, let it be known this day that thou
art God in Israel, and that I am thy
servant, and that I have done all those
things at thy word.., and that thou
hast turned their heart back again. (I
Kings 18:36, 37)
The prophets of Israel set the standard for all prophets who would follow
in the Judeo-Christian path. With implicit trust in God and a deep concern for
their people, they preached ethical
monotheism. They spoke harshly and
fearlessly against every evil sparing least
of all people m power and comfort. They
pleaded for justice and mercy and for the
afflicted among their people. Without
pretense or guile and without caution,
they proclaimed their message with
feelings of both anger and love. They
were lone voices "crying in the wilderness," trying to bring their people back
to God’s almighty and righteous Will.
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The Majesty of the Law
Melodie Moench Charles

M

any Christians today, Latter-day Saint Chris- Jews of their time. The Law, seen in its own context, can
tians included, are quite content to know al- yield some surprisingly valuable information about what
God has always wanted his people to do. It bears close
most nothing about the Law in the Old Testament. Vague memories of "thou shalt not’s" and nit- examination because it originated with God, and in many
picky regulations make the whole law appear to be excesways is still-vital today.
sively restrictive and even silly. We think it is sufficient to
The Law was important to the Israelites because it was
know that Jesus fulfilled it, focusing our attention on the a part of their relationship with God. In the book of
Exodus, God offered to enter into a special relationship
new gospel that he taught.
with the Israelites, promising them that they would be his
We adopted some of these negative ideas about the
Law from the New Testament. When Paul said in his letpeople if they would obey him. The people remembered
ter to the Romans that the Law brought knowledge of sin that God had just miraculously delivered them from
(3:20), revived sin (7:8-9), and increased sin (5:20), he bondage in Egypt, and without even knowing what
made the Law seem worthless and even hazardous to
commands God wanted them to obey, "all the people
spiritual health. When Jesus condemned the scribes,
answered together, and said, All that the Lord has spolawyers, and Pharisees, he seemed to be saying that the
ken we will do" (Ex. 19:8). This covenant between God
Law that they zealously fulfilled was superficial. Because and Israel formed the basis of Israelite society; in return
for special consideration from God, Israel would act as
of it they concerned themselves with clean utensils rather
than clean thoughts (Luke 11:40), and with what they ate God wanted her to, following his law, or better his
rather than what came from their hearts (Matt. 15:11,
"teaching." 1 The Law, or God’s teaching in the Old Tes17-20). He appeared to be saying that the Law was not a
tament, included codes and rules, but these were in a
very good way for people to regulate their lives.
context of a theology which gave these rules meaning.
However, the Christian should realize that Jesus and
There are two important aspects of the Law, the ritual
Paul were not commenting on the Old Testament Law so
and the ethical. The first prescribed the rules for Israel’s
much as on the Law as it was interpreted and distorted by
worship. Because these were easier to obey, ritual laws
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We think it is sufficient to know that
Jesus fulfilled the Law, focusing our
attention on the new gospel that he
taught.

gradually received a disproportionate amount of attention. This distorted situation apparently prevailed in the
time of Jesus. However, the ritual law in proper perspective served a number of very important functions if the
worshiper looked behind the motions and found their intent.
If the significance of the rituals went no further than
their outward signs, these rituals would be as meaningless as Jesus told the Pharisees they were. But they were
not meaningless to the ancient Israelites, nor to that
branch of the house of Israel that were Nephites, who
were also expected to obey the ritual law. 2 While modern
readers of the instructions of sacrifice in Leviticus might
find little to uplift the soul, the Israelites would have
found there a way to make atonement for their sins and to
re-establish their good standing, their covenant relationship with the Lord. Each feast or fast commemorated
specific acts of God in nature or in history, and observing
them would have reminded the Israelites of what God
had done, giving them an opportunity to thank the Lord.
Their obedience to the ritual demands of the Law would
have set them apart from others as being different, as
God’s special people whose pattern for worship was
created by God himself.3 There was meaning behind
each ritual demand, though the significance of some laws
still eludes modern readers.
These Israelites, who realized that by performing their
ritual they kept their covenant with God alive, would not
have found the ritual law burdensome. Similarly,
Latter-day Saints can see the ritual of paying tithing,
which is comparable to the law of sacrifice, as a privilege,
a way to acknowledge that all they have comes from God
who asks very little in return. The rituals of the sacrament
and baptism give us the opportunity to ask and receive
forgiveness for our sins, just as the sin, guilt, and atonement offerings provided the Israelites with such occasions.4 Like obedience to the dietary restrictions of the
Old Testament Law, ritual obedience to our Word of
Wisdom distinguishes us from other people, giving us a
way to demonstrate our loyalty to the group and to God.
Ethical commands accompanied these ritual stipulations in the Law. The Ten Commandments made it clear
that the Israelites owed their loyalty to God, who would
hold them responsible for what they did. God warned
that if they exploited people less fortunate than themselves, he would punish them for their ruthlessness (Ex.
22:23, 24, 27). Each person would be held accountable for
whatever sins he had personally committed; the blame
was not to be shifted to another (Deut. 24:16).
One of the most famous Old Testament scriptures,
which to many people sums up the Law, has been misSunstone/44

understood for centuries. It is often assumed that "an eye
for an eye, a tooth for a tooth’’5 was proof that the Law
was harsh and merciless. The opposite is true. Rather
than stipulating that a harmful action had to be followed
by an equally harmful action, it insured that punishment
could not be greater than the crime committed. This law
was similar to laws in Hammurabi’s code but surpassed
them by its democratic spirit. In the Old Testament Law,
unlike Hammurabi’s Code, a slave’s eye was as valuable
as a noble’s eye. Extent of retaliation wa~ not determined
by the social status of the injured; all were equal before
this law.6 This law was far more just than some laws in
force much later in Christian countries. 7 Here the injured
was not required to inflict the maximum punishment but
was prevented from taking vengeance out of proportion
to the injury inflicted upon him. 8
Israelites had a duty to act responsibly toward other
people, to watch out for the interests of those unable to
take care of themselves. Very practical requirements
bound people whose wealth would otherwise have given
them power. A creditor was forbidden to keep a debtor’s
coat overnight if the debtor was so poor that the coat was
all he had in which to keep warm (Ex. 22:26-27; Deut.
24:12). An employer was to pay a laborer at the end of the
working day rather than force him to wait for what he
earned (Lev. 19:13). A creditor could not take as a pledge
the machines by which a man made his living (Deut.
24:12). The responsibility to be fair was not limited to
those requirements outlined in the Law; they were only
specific examples for a general pattern of living charitably.
God commanded that Israelites treat foreigners (sojourners, strangers) in their land well; the foreigner was
not to be taken advantage of, nor oppressed (Ex. 22:21;
Lev. 19:33). The same laws were to apply to the foreigner
as to the native (Lev. 24:22; Num. 15:15-16). The Israelite
was even directed to love the foreigner(Lev. 19:34). When
God commanded these things he reminded the Isrealites
that they had been a foreign minority in the land of Egypt
and knew the pain of being oppressed. 9
The farmer was directed not to reap all of his harvest
but to leave some of it for the poor to glean (Deut.
24:20-21). Israelites were to insure that widows, orphans,
and the fatherless, having no one to defend or protect
them, were treated justly, and not exploited or afflicted
(Ex. 22:22-23; Deut. 27:19). These laws protected the unfortunate and demanded that the Israelite act so that no
one was hurt by his actions. But the Law went even
further and decreed that the Israelite had to extend help
when it was needed. If an Israelite became too poor to
support himself, his brother was to support him, charg-

The injured was not required to inflict
maximum punishment t ut was
prevented, from takin. . g ven. .eance out of
proportion to the injury ln icted.

The prophets taught that obedience to ritual law alone
ing him no interest and making no profit on anything
would not be acceptable to God. It had to be accomsold to him (Ex. 23:25; Lev. 25:35-38).
panied by ethical behavior to have value. Their message
The profusion of ethical directives in the Law established a standard of generous, charitable behavior as the is not obsolete. Compliance with the rituals of our religexpected life style. Job’s friend Elipaz told Job that his suf- ion cannot bring us salvation if ethical behavior is lackfering was deserved because he had abused the defenseing. No amount of temple attendance, fasting, or paying
less (Job 22:5-9). Job later defended himself against his the ward budget will secure our place in the celestial
friends’ attacks asserting his guiltlessness and his kingdom if we haven’t helped our neighbor who needed
righteousness: "I delivered the poor that cried and the us. Micah’s beautiful message should govern our actions
fatherless, and him that had none to help him. The still: "Will the Lord be pleased with thousands of rams, or
with ten-thousands of rivers of oil? ...He hath shewed
blessing of him that was ready to perish came upon me:
and I caused the widow’s heart to sing for joy" (Job thee, O man, what is good; and what doth the Lord require
of thee but to do justly, and to love mercy and to walk humbly
29:12-13).
with thy God?"(Micah 6:7-8 italics added.)
As seen in the messages of the prophets, this kind of
Micah’s statement advocates behavior that today
behavior was expected as a necessary aspect of obedience
to God. Isaiah reminded Israelites of their responsibility, would be labeled "Christian." Most of Jesus’ teachings
encouraging them to "cease to do evil, learn to do good; emphasized ethical action, and very few of these ethical
ideas were new. Many of them had their basis in the Old
seek justice, correct oppression, defend the fatherless,
’’1°
plead for the widow.
Clearly righteousness was mea-Testament Law. His coming, which fulfilled the law, did
sured by living the ethical law and particularly by treating not invalidate all of Old Testament Law; he himself observed some of the Old Testament ritual, such as the pasthe down trodden well.
sover, and he encouraged others to join him in his obserMany of the prophets delivering the word of God
vance.
emphasized this message by contrasting obedience to the
But while supporting the ritual law, Jesus taught that
ritual law with obedience to the ethical law. Amos delivered a sobering threat to those who mechanically the ethical element of the law was more important: "Woe
obeyed the ritual law, all the while scheming to "buy the to you, scribes and Pharisees, hypocrites! For you
tithe...and have neglected the weightier matters of the
poor for silver and the needy for a pair of shoes" (Amos
8:4-10). Certainly this people’s avarice perverted their law, justice and mercy and faith; these you ought to have
done, without neglecting the others." (Matt. 23:23 Reobservance of the law and made their worship valueless.
Again through Amos, God gave his most vehement vised Standard Version)
He taught the ethical law of the Old Testament which
condemnation of those who misused the Law, in this
case those trying to manipulate God: "I hate, I despise eventually came to be associated with Christianity rather
than with Judaism. He did not negate any of the Ten
your feast days. Though ye offer me burnt offerings and
your meat offerings, I will not accept them: neither will I Commandments for his contemporary followers or for us
today; instead, his teachings explained them in new
regard the peace offerings of your fat beasts. Take thou
ways. For example, his admonition to not lust after a
away from me the noise of thy songs; for I will not hear
the melody of thy viols. But let judgment run down as woman (Matt. 5:27) elaborated on the tenth commandment to not covet someone else’s wife. The original law
waters, and righteousness as a mighty stream" (Amos
and Jesus’ explanation of it dealt with attitude, not just
5:21-24). 11
with action.
In both of these examples, perversions of the law were
The Good Samaritan parable of Jesus (Luke 10:29-36)
condemned. Misinterpretation which was not malicious,
seemed
to sum up his "Christian" or ethical teachings. It
but only unwitting, could not go uncorrected; if people
did not understand that the purpose of the ritual law was
made the point that the neighbor who deserved help was
to aid them in understanding God and in cementing their the person who needed it. He made no allowance for
relationship with him, they too had to be taught. God’s rank, family ties, wealth, or natural inclination or repugnance. According to this the Christian was responsible to
correction through Hosea said, "I desired mercy, and not
sacrifice; and the knowledge of God more than burnt ofcare for anyone who needed care.
But so as the ancient Israelite. The commandments to
ferings" (Hosea 6:6). The offering of sacrifices was not an
take home the stray animal of an enemy and to help the
end in itself but was supposed to teach something far
struggling animal of someone who hated you ~2 taught the
more significant than mere mechanical action.
Israelite that he had to give help when help was needed,
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Christ gave prominence
to that in the Law
which was still

significant in his time,
and remains so now.

Courtesy; God’s Images

not when it was convenient or consistent with emotional
biases. These laws deserve to be applied as broadly as the
parable of The Good Samaritan; each gives a specific
example of a general pattern of action. These Old Testament laws and Jesus’ parable teach the same lesson--that
the person who obeys God treats other people as they
need to be treated. This is a step beyond treating people
fairly. It was no less the duty of the Israelite than the
Christian to walk the second mile.
When Jesus was asked what were the greatest commandments of the Law (Matt. 22:36-40), he didn’t say
that the Law wasn’t important anymore, or that he was
teaching commandments greater than any laws known
previously. Rather, he separated out the two Old Testament laws he felt were most essential and elevated them
above the rest. The first he got from Deuteronomy 6:5,
"Thou shalt love the Lord they God with all thine heart
and with all thy soul and with all thy might." The second
originated in Leviticus 19:18, "thou shalt love thy
neighbor as thyself." Jesus affirmed rather than improved these two fundamental laws.
"Essentially...what Jesus taught was the ethics of the
Old Testament, with some shift of emphasis, but with no
change of substance." 13 Jesus used his and his listeners’
religious tradition; he built on a foundation of Judaism.
He created part of his new gospel by refocusing commonly known material and de-emphasizing laws which
had lost their usefulness or had been carried to extremes.
He gave prominence to that in the Law which was still
significant in his time, and remains so now.
The prevalence of Old Testament thought in the New
Testament teachings does not reduce the worth of New
Testament teachings but rather proves their worth and
shows that God has always required certain behavior
from his people. God’s ritual expectations for us are not
the same as those outlined for the ancient Israelites; they
have changed with our knowledge and our needs. However, we Latter-day Saints, like our distant ancestors,
must understand the purpose behind our religious rituals if they are to benefit us and if we hope to please God
by obedience to them.
By knowing something about the Old Testament Law
we can come to understand our common ethical heritage
with our modern Jewish brothers and sisters. We can see
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more clearly the cultural background of the Jewish community of Jesus’ time, which helps us understand why he
taught as he did. By learning what God expected of our
Israelite ancestors, we can grow in understanding of him
and his current expectations of us.
Notes
1. torah, translated as "law" in English, means "direction, instruction,
law." (Francis Brown, S. R. Driver, and Charles A. Briggs, Hebrew and
English Lexicon of the Old Testament/Oxford: Clarendon Press, 1977/, p.
435.)
2. See Mosiah 2:3; Alma 25:15; 30:3.
3. If the Jewish people had not been so concerned to obey these laws,
even those which very early lost their real significance, they doubtlessly
would have been assimilated into the cultures of their neighbors and
lost their identity. But they doggedly clung to their teachings, which
have survived with them, to teach us today.
4. Leviticus chapters 4, 5, 6 and 16 set forth these laws.
5. Ex. 22:23-25, Lev. 24:19-20, and Deut. 19:21.
6. See laws 198-214 in "The Code of Hammurabi," Ancient Near Eastern
Texts, ed. James B. Pritchard (Princeton Univ. Press, 1969), p. 175.
7. For example, in Florence Italy in the Fourteenth Century, "workers
could be flogged and imprisoned or have a hand cut off for resistance to
employers." (Barbara Tuchman, A Distant Mirror: The Calamitous Fourteenth Century/New York: Ballantine Books, 1968, p. 366.)
8. In practice, this law "had been almost completely outgrown quite
early" and was modified by reducing the punishment to fines corresponding to the loss suffered rather than actual maiming. (Retaliation,
Law of, Universal Jewish Encyclopedia, ed. Isaac Landman, vol. 9/New
York: Universal Jewish Encyclopedia Co., 1948/, p..144. See also J. Wo
Erlich, The Holy Bible and the Law/New York: Oceana Pubs. Inc., 1962/, p.
189.)
9. Ex. 22:21; Lev. 19:34; Deut. 10:19.
10. This is the Revised Standard Version translation of Isaiah 1:16-17
which is more clear than the KJV.
11. See also Isaiah 58 and 66:3-4 for prophetic condemnation of people
who rely on obedience to ritual to put them in favor with God.
12. Ex. 23:4-5. The version of these laws in Deuteronomy 22:1-4 is a little less demanding, specifying that these services must be performed
for a brother.
13. Millar Burrows, "Old Testament Ethics and the Ethics of Jesus," Essays in Old Testament Ethics, eds. James L. Crenshaw and John T. Willis
(New York: KTAV Pub. House Inc., 1974), p. 242.
MELODIE MOENCH CHARLES has a B.A. and an M.A. in English
from the University of Utah. She received her TMS from Harvard Divinity School and is living in Salt Lake City with her husband.

Editors’ Note
This paper was given on May 3 at the 1980 Mormon History Association meetings in Canandaigua, New York.

L

ike Chaucer in the Canterbury Tales--that early account of pilgrims to a religious shrine--I would like
to begin with a poetic prologue. I call it "Prologue to
the Canandaigua Tales."
Whan that Aprille with his shoures sote
The droghte of Marche hath perced to the rote,
Whan Aprille Conference sessions have let oute
And every saintly garden startes to sproute;
Inspired by mailers from the BYU,
From Murdock, Deseret, and Graceland too,
And ads that fill the Tribune’s travel section
That promise tourists calling and election
For traveling the Restoration Trail,
And stopping at each site to hear the tale
That thrills the heart of every true believer-Then Mormons all come down with travel fever.
So campers reappear on Fords and Dodges,
And faithful Saints set off on pilgrimages.

Fellow pilgrims, our presence here today is a curious
thing. We have come together in a hotel that is not large
enough for our group or our program, in a community
that is inconvenient to reach, in a region with notoriously
unpredictable weather in this season, and in an area
where, when all is said and done, there really is not that
much to see. To be sure, there is a rather unremarkable
woodlot near an old farmhouse, there is a modest-sized
hill with a statue on top, an empty storefront shop with
stains of printer’s ink on the floor, and a cabin assembled
of old logs and filled with antiques from local shops only
months ago. And if the ordinariness of the place is not
enough, the sites here are explained to us by guides from
back home, showing pictures we’ve all seen before, repeating scripts prepared in Salt Lake City, all in a voice
and spirit reminiscent of a conventional monthly testimony meeting.

Anderson

HI IkoIC NOSTALGIA:
ENSHRINING THE MORMON PAST

Hill Cumorah in the 1930s.
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So why have we come? In a word, nostalgia. Webster
For Latter-day Saints a full generation
defines nostalgia as "a wistful or excessively sentimental,
sometimes abnormal, yearning for return to or of some was necessary before a consensus
past period or irrecoverable condition.’’1 I suspect that developed about the principal historic
we have come here not so much to see surprising new
events and places of Mormondom.
things as to see familiar sights and feel familiar feelings
with special intensity. So we listen attentively as the
guides 4ell us the story of the Restoration that we could
almost as easily tell them (and in almost the same words).
This is as we expect it to be. Like pilgrims of all ages, we
travel to a far country to feel ourselves at home. We come
to new places to have our old ideas confirmed. We come
yearning to touch with our hands and to possess with our
memories a part of our heritage and history and faith that
we have already owned all our lives in our imaginations.
If all of this activity is a bit predictable and selfconscious, perhaps that is a measure of the degree to
which Latter-day Saint pilgrimage has become a true religious ritual. In their book Image and Pilgrimage in Christian Culture, Victor and Edith Turner examine the nature
of pilgrimage, a ritual common to most major religions.2
Pilgrims are, they tell us, "a few choice, pious, and relatively well-to-do persons" who set off voluntarily to visit
places associated with people or events important in sac- An early scene of the Hill Cumorah pageant.
red history. In so doing, these people temporarily escape
from the hierarchal positions and formalized worship
patterns of their religion "which become entangled with much in common with the historic shrines of a nation:
its practice in the local situation--to confront, in a special both help bring the visitors into a more personal and in’far’ milieu, the basic elements and structures of [their] timate relationship with the people or events they comfaith in their unshielded, virgin radiance.’’3 The rewards
memorate, and both help invest the events themselves
for most pilgrims are renewed faith and intensified at- with heroic significance. The development of such
tachment to their religion.
shrines is part of the process of creating a mythic history
The creation of places of pilgrimage seems to grow out
of a people, a simplified, standardized, dramatized verof a common desire to recapture and preserve something
sion of history that can be passed on easily and vividly to
that has been lost with the passing of a founder or saint succeeding generations.4 Historic sites or shrines begin
and his generation--the personality, the fervor, and ex- to appear as a consensus develops within a group that
citement that may have been diluted in the evolution of certain events and persons are of unusual importance in
organizations and hierarchies. Religious shrines have its traditional history. The related places are then appropriated for public use and embellished with monuments and images to reinforce their significance. EventuHistoric shrines buttressed the growing ally
these places may come under the administration of a
feeling that America had a histor and
professional staff, which maintains, develops, and interculture comparable to that of oldeYr
prets them to the visiting public.
This process of memorialization requires some time to
European nations.
get started. During the lifetime of the people associated
with historic events, the people themselves are more direct links with the past than places are. And as long as
many people with clear memories of historic events survive, the process of simplifying history may be complicated by the richness and diversity of their recollections
and points of view. For example, imagine the difficulty of
creating an heroic, biblical version of the Mormon exodus
while a genuine pioneer like Emily Dow Partridge could
still recall what it was really like. After watching a Pioneer
Day parade she wrote: "The old Pioneer waggons were
almost too realistic. They brought back in a forcible manner the horrible journey across the plains. I only sat and
cried while they passed."s
What would that statement do to your 24th of July
celebration?
Thus, for much of the third quarter of the nineteenth
century, Latter-day Saint memorialization centered on
people more than places. Travelers and missionaries
Gathering of surviving pioneers, 1896.
sought out David Whitmer, Emma Smith, and others in
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Although sites are susceptible to many
interpretations, their significance
preceded all interpretations and lies in
the sheer fact of what happened there.

Joseph Smith memorial party at Hill Cumorah.

history, he interviewed eyewitnesses and tried to recreate both the events and their settings accurately. In
doing so, he created a visual pilgrimage along the restoration trail--a journey of biblical dimensions complete with
prophets and persecutions, martyrs and miracles captured in a series of dramatic vignettes and fixed on canvas
like so many stations of the cross.
If Christensen created a pilgrimage in imagination,
apostles Joseph F. Smith and Orson Pratt experienced
one in a more direct way when they were sent on a special
mission to collect historical information in September
1878. They spent nearly two weeks in Missouri, Illinois,
and Ohio, interviewing David Whitmer and others and
visiting some historic sites. Their enthusiasm evidently
increased along the way since they added an unscheduled detour to the Hill Cumorah between Kirtland
and New York City. Neither of them had visited the area
before, and they evidently lacked information about
other local sites since their report does not mention visits
to the Smith home, the Sacred Grove, the Martin Harris
farm, or other nearby places. They spent several hours at
Cumorah, however, and like true pilgrims "cut a few
sticks from near the summit of the hill, which we brought
with us as momentoes of our visit."8
A decade later, another party of Mormon historians
repeated this tour of historic sites in a more comprehensive way. In the fall of 1888 Andrew Jenson, Joseph S.
Black, and Edward Stevenson traveled back along the
trail of early Mormon history, sending periodic reports to
the Deseret News where they were first serialized, then
collected and published in a pamphlet, "Infancy of the
Church.’’9 Their pilgrimage came at a time of transition
between generations. Edward Stevenson had lived
through many of the events himself, and at every turn
the travelers sought out and found the last surviving participants as well as the places: Jacob Whitmer and other
members of the Whitmer family, for example, and a
number of Missouri mobocrats. Jenson and his group,
like true religious pilgrims, consciously sought religious

the Midwest, and Martin Harris and early pioneers in
Utah. Pioneer Day celebrations featured free meals for
surviving pioneers; and in some Utah wards, people who
had known the Prophet Joseph Smith were given permanent seats of honor in church meetings.
Memorialization of the American Revolution followed
a similar pattern in the first fifty years.6 While historic
people like Jefferson and Adams were still alive, there
was little interest in historic places. Independence Hall
was allowed to deteriorate; the tower, wings, and interior
woodwork were removed, and the building was barely
saved from demolition when the city of Philadelphia reluctantly purchased it from the state. Its importance as a
national shrine was given a crucial boost when Lafayette
visited it in 1824, reminding the country that soon all the
heroes would be gone and only the places would remain. Ambivalence marks efforts to determine
Restoration began on this building within five years. theplace of cultural monuments in the
Similarly, Mt. Vernon remained a home for LDS historical sites program.
Washington’s descendants until just before the Civil War
when a group of Southern ladies recognized it as the
most important place associated with America’s greatest
hero.
For Latter-day Saints as well, a full generation was
necessary before a consensus developed about the principal historic events and places of Mormondom.
Perhaps the first historic place to capture the imagination was, as might be expected, a martyr’s shrine-Carthage Jail. Frederick Piercy includes it in his 1855
tx!ok, Route from Liverpool to Great Salt Lake Valley Illustrated, along with the useful landmarks of the trail.7 He
shows both an exterior view of the building and a view of
the room where the Prophet and the Patriarch died,
complete with a respectful visitor, hat in hand, and a solemn interpreter-guide pointing out the bullet holes.
In the 1870s, the Utah painter C. C. A. Christensen
recognized the value of realistic visual images of historic
places in preserving memories of great events. In pre- Unveiling This is the Place Monument, 1947.
paring his panorama of twenty-three scenes of Mormon
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experiences along the way. They prayed for the redemption of Zion at the temple lot in Independence and solemnly prayed and recorded their feelings in journals at
other historic spots.
Although they went to a great deal of trouble to locate
and visit historic places, Jenson and his companions had
no interest in acquiring and preserving them. Jacob
Whitmer offered to sell the Far West temple site; and at
Adam-ondi-Ahman, Jenson wrote, "Some of the very
best homesteads in the country have been thus offered us
very cheap. We have told all such that we are not ready to
buy yet."1° Jenson and his party, even after a generation,
felt uneasy at times in Missouri and elsewhere. The unhappy events were still too close for memorialization and
some mobocrats still lurked about. "We could hardly refrain from shedding tears," he wrote from Independence,
"when we remembered that this goodly land of Zion is
still in the possession of our enemies.’’11
Visits to LDS historic places became more common.
with the increased prosperity and easier transportation
in the 1890s. One visitor was the Mormon painter Alfred
Lambourne, whose paintings reflected a new stage in the
appreciation of these historic sites: the desire to make the
places themselves more dramatic, more in harmony with
their sacred history. In one painting Lambourne transformed the Hill Cumorah into an American Mount Sinai.
He embellished Adam-ondi-Ahman into a vision of
Eden. In both cases, he painted what he thought the
places ought to look like instead of what was really there.
And the paintings, hung in the foyer of the Salt Lake
Temple, must have influenced the image of these places
in the minds of Latter-day Saints. The next stage for the
Church would come with the decisive step of acquiring
some historic sites in order to control their image in reality as well as imagination.
By the late nineteenth century, the United States was
dotted with dozens of historic shrines and landmarks,
most of them memorializing great heroes like
Washington and Lincoln. Local women’s groups who
justified their efforts with the claim that visiting these
sites would reinforce patriotism and other virtues were
usually responsible. Special impetus for such projects
came from the 1876 United States Centennial and various
other centennials associated with the Revolution and beginnings of the nation. Independence Hall was twice restored in this era. Increasing tourism helped stimulate
this movement, but even more important was the national pride thus created. Historic shrines buttressed the
growing feeling that America had a history and culture
comparable to that of older European nations.
Acquiring Historic Sites
Increasing interest in national landmarks, combined
with the Church’s emergence into mainstream American
life, made the turn of the century an appropriate time to
begin acquiring some historic Church sites, as well. The
last leader of the first generation, Lorenzo Snow, died in
1901, and his successor, Joseph F. Smith, had both family
and ecclesiastical reasons for interest in historic sites.
Such places could provide continuity at a time of great
change in the Church, and they could help give the
Church the prestige of an established institution with a
respectable history and tradition. Moreover, an important occasion was approaching, the centennial of the
birth of the Prophet Joseph Smith.
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Predictably, the first site acquired was Carthage Jail,
purchased in November 1903. As the place of martyrdom
of the founder of the Church, it resembled a typical type
of Christian pilgrimage shrine.
The next year, a portion of the original temple site in
Independence was purchased, though perhaps more as a
future investment than a shrine. A genuine foothold in
the center place of Zion, it was to serve as a meetinghouse
site and mission headquarters for the first half of the century rather than as a reception center for visitors, one of
its current uses.

Brigham Young" s birthplace marker, Whitingham, Vermont.

The site that excited the most interest, however, was
the birthplace of the Prophet Joseph Smith in Sharon,
Vermont. A granite monument and memorial cottage for
a caretaker were rushed to completion under the direction of Junius Wells in preparation for the Prophet’s centennial in December 1905. The erection of these facilities
was an interesting story in itself. The monument was a
polished granite shaft thirty-eight and a half feet tall, a
foot for each year of Joseph’s life. The great size and
weight of the shaft and base made transporting them to
the remote site difficult. From the nearest railroad stop a
massive wagon drawn by several teams of horses was
used. One bridge along the route had to be reinforced
with timbers to bear the weight, and thick hardwood
planks were laid up the hill to the site to keep the wagon
wheels from sinking. It took twenty-two horses aided by
a block and tackle thirteen days to pull the load the mile
or two up the hill. It would probably have been impossible to get through a particularly boggy spot except for a
providential freeze; the temperature fell thirty-five degrees in three and a half hours and froze the mudhole
solid. Junius Wells recalled that after that event he asked
a workman, "one who does not believe much in anything, if it was so hard to believe in Providence now.

’Well,’ said he, ’I almost believe it.’ "That," added Wells,
"is the nearest to a convert I have made here." 12
The monument chosen was an obelisk, a common
funerary motif and perhaps significantly, the same used
for America’s monument to its founder--the
Washington Monument in Washington, D.C. It was a
thoroughly respectable type. Inside the cottage was the
only historic artifact displayed at the site, the hearthstone
of the Smith home.
The elaborate development of this site--the first to be
so developed--is interesting. The location was remote
enough to discourage most potential visitors; it was not
even visible from nearby towns. It had little publicity or
missionary value. However, from a traditional Christian
point of view, the selection of this site was logical. The
birth and death sites of heroes and saints have always
been appropriate places for the erection of shrines.
The dedication of this site in December 1905 was the
first official pilgrimage by Church leaders to historic
places. A party of thirty, including President Smith, a
counselor, several apostles, the patriarch, and others,
traveled together to Vermont by train, then reached the
site by sleigh. They had their own private car furnished
by the railroad. The trip was well documented, with written accounts and photographs appearing in Salt Lake
newspapers and Church magazines. The group acted
like pilgrims, with services of song and prayer each
evening and a general testimony meeting at one point.

and on the Hill Cumorah President Smith offered "a
comprehensive and splendid prayer, which brought the
tears to many eyes, and softened all hearts.’’13 The experience of traveling together yielded the typical rewards
of pilgrimage. A member of the party recorded that the
tour "riveted the bonds of friendship, brotherhood, and
sisterhood"’ and intensified in their souls a testimony of
the truth which they had received from on high.’’14
This group sought out only those sites which related
to the experiences of the founder Joseph. Although they
took time for a long side trip on the way home to see some
large factories of automobiles and wagons, they did not
take the trouble to find the Winter Quarters cemetery or
town site even though they were actually in Omaha. Evidently the trek west had not become as important to them
as it would be to the next generation.
This official pilgrimage encouraged LDS tourism and
pilgrimage over the following decades. One such tourist
was photographer George Edward Anderson, who left a
beautiful record of these places with photographs full of
nostalgia and reverence. The advantages of owning these
historic and sacred places were obvious. Church control
of access and aesthetics would eliminate some longstanding problems. At the Hill Cumorah, for example,
owners sometimes denied access. Moreover, memorialization by others was not always satisfactory, as in a sign
erected by the citizens of Whitingham, Vermont:
Brigham Young
Born on This Spot 1801
A Man of Much Courage
And Superb Equipment
Still, it must be admitted that some of the signs erected by
the Church were only a slight improvement, such as the
one referring to the Joseph Smith monument as the
"World’s Largest Polished Shaft."
Thus, on President Smith’s tour of historic sites, plans
were apparently made to purchase more sites, this time
in the Palmyra area, although the visiting Mormons did
not press their case with current owners and refused to
pay excessive prices. The Joseph Smith home and farm,
including the Sacred Grove, were purchased in 1907.
The Hill Cumorah was still not owned by the Church
in 1923 when Heber J. Grant presided there at a centennial service commemorating Moroni’s first appearance
on the hill; the prime portion of the hill was hard to get.
The owner asked an exorbitant sum, but when he died in
1928 and an anti-Mormon relative failed to show up to
block the sale, the Church quickly closed the deal. Two
years earlier in 1926, the Church had acquired the Peter
Whitmer farm, with B. H. Roberts, then Eastern States
Mission president and assistant Church historian, playing an important role. However, the Church steered clear
of two other areas: Kirtland and Nauvoo. In both places,
Joseph Smith monument being lifted into place, Sharon, Vermont.
the RLDS Church already controlled the important
spots--the Kirtland Temple and the Nauvoo Smith
properties. Nauvoo particularly showed the then current
The group, largely made of Smith family members, if restricted view of what made a historical site significalso visited ancestral homes in Topsfield and Boxford, ant: the Joseph Smith sites were the only ones worthy of
Massachusetts. They visited the Joseph Smith home. Inattention. The Brigham Young, Wilford Woodruff, and
terestingly, they knew that the home was not the site of
Heber C. Kimball homes apparently aroused no interest
Moroni’s visit, as they were told by the owner, although at all.
that false tradition persisted in later years and became a
Though the Mormons followed the national trend and
staple in the recitations of the guides. In the Sacred acquired sites associated with the founder, there were
Grove they sang "Oh, How Lovely Was The Morning" important differences between the activities of the LDS
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prepared by headquarters did not begin until 1930, by
which time the pioneer generation had mostly disappeared. 15 An impressive program of marking historic
sites also gained momentum at this time, with hundreds
of plaques made and placed over the next few decades.
Prior to the 1930s, official Church memorialization
followed the old pattern of centering around the great
man of the period, in this case Brigham Young. A monument to him located in Salt Lake City was unveiled in
1897, a fifty-year jubilee of his arrival in the valley. Other
statues and memorials also appeared in Utah between
1900 and 1930.
However, the first major commitment to enshrining
the trek outside Utah came in 1936 with the erection of a
monument at Winter Quarters cemetery near Omaha,
Nebraska. President Heber J. Grant presided at the dedication and also stopped at Independence Rock on the
way home to participate in placing a marker there. Other
Church leaders were active in marking the trail through
the Pioneer Trails and Landmarks Association. George
Albert Smith was the first president of this group, and
1947 centennial caravan reenacted on Main Street, Salt Lake City.
the membership included Andrew Jenson, B. H. Roberts,
Wilford Wood, John D. Giles, and a host of other Mormon notables. Again family connections to early
Church and the activities of most preservation groups in pioneers seem to have reinforced religious motives for
the United States. Most American sites were saved by
this activity.
local groups of patriotic women striving to preserve a
The great climax of this movement came in 1947, the
local piece of a broader American heritage. In contrast,
centennial of the first pioneer company. A large monuthe memorialization of Mormon sites was an official, in- ment was erected at the mouth of Emigration Canyon
stitutional commitment, made by men, most of whom through combined efforts of Church and state. The Sons
had family connections to the founder. Their projects of Utah Pioneers, a group that went back as far as the
Daughters but had an off-again on-again history, planwere not local. In some cases they memorialized events
that outsiders did not even accept as having ned a special pilgrimage for the occasion, a reenactment
of the trek in a caravan of automobiles concealed beneath
happened--and were, in that sense, assertions of religicanvas wagon covers. Cardboard oxen mounted on the
ous faith. In these respects, the Mormon sites had much
fenders were the final touch. The exact number of men,
in common with traditional religious shrines.
women, and boys who participated in the original trek
Developing Historic Sites
The distance, of most sites from Church headquarters
made it necessary to send people back to administer and
g rima g.e
develop them and to act as agents in acquiring additional The creation ofp laces of pil
seems to grow out of a common desire to
properties. Willard Bean, one of these agents, was sent to
the Joseph Smith home shortly after its purchase and
recapture and preserve something that
stayed for twenty-five years. In addition to building has been lost.
friendships and overcoming prejudice in the area, he also
played an important role in acquiring the Hill Cumorah
in 1928 and other historic properties, including the Martin Harris farm, in 1937.
Wilford Wood, a successful Utah furrier, served at
times as a roving agent for the Church, locating and acquiring historical artifacts and properties, often using his
own funds. His enthusiasm and sense of mission resulted in the purchase of Liberty Jail and other historic
sites, and the creation of a private museum in Bountiful,
Utah.
A different pattern developed when memorialization
of sites of the trek and pioneer period began. A Salt Lake
City group of interested women organized in 1901 as the
Daughters of Utah Pioneers. Although their charter
listed the objectives of preserving landmarks and collecting artifacts and documents, their early meetings centered around people instead. Each meeting customarily
had a living pioneer who would relate personal experiences. Each member of the group was responsible for re- Reconstructed Liberty Jail in visitors’ center style, Liberty, Missouri.
searching his own pioneer ancestor. General lessons

Like pilgrims of all ages, we travel to a far
country to feel ourselves at home.
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took part in this reenactment. (The horses, cows, dogs
It is important to realize that the goal of
and cats were not considered essential.) A few years
accurate restoration of a site may not be
later, another expedition by the SUP traced the route of
compatible with developing an
the Mormon Battalion.
The beginning of the Days of ’47 celebration in 1943 impressive historical memorial or
and the dedication of This Is the Place Monument in 1947, rehgious shrine.
confirmed July 24, 1847, as the second day of beginning
for the Church and the premiere ritual occasion. This Is
the Place Monument marked the end of the trail; Winter
Quarters marked the beginning. (A purist’s interpretation of the beginning, the crossing of the river in Nauvoo,
was finally marked in 1978 with a monument.)
Pioneer trails research and marking continues with
Stanley B. Kimball as our current expert. His book, Discovering Mormon Trails, published by Deseret Book in
1979 and serialized in the Ensign, maps such little-known
trails as the Nebraska City Cutoff used in 1864-1866 as
well as such major trails as those of the Mormon Battalion
and Zion’s Camp.
In the 1930s as the trail was being marked and new
sites acquired, development and interpretation of the
major sites became more elaborate. A visitors center was
erected at the Hill Cumorah in simplified and rather
handsome Meso-American Book of Mormon style, a
statue was placed on top of the hill, and "Cumorah" was Peter Whitmer" s cabin, restored in the Williamsburg tradition, with
writ large in juniper across its brow. This was a conscious
chapel in the background, Fayette, New York.
effort at transforming the hill into something more impressive and distinctive than it had been. The natural this precedent, many other pageants have also decharacter of the place was also altered significantly by
veloped at other historic sites, including Nauvoo, Indeplanting hundreds of evergreen trees not native to the
pendence, and the temple sites in Manti, Oakland, and
area, which give the place a character totally unlike the
Mesa.
hardwood forests of Joseph’s time.
Another example of increasingly elaborate memorialiThe other major development in memorialization at zation can be seen in the 1950s at Liberty Jail. Wilford
this site was the beginning of the Hill Cumorah Pageant, Wood proposed surrounding the ruins of the jail with a
an elaborate annual ritual dramatization of events as- traditional church surmounted by a huge searchlight,
sociated with the hill staged for the benefit of Latter-day
symbolic of Joseph’s priesthood. Although Wood denied
Saint pilgrims and for missionary purposes. Following that such a development would constitute a religious
shrine, he proposed that the building be used for regular
religious services. He and Central States Mission PresiAs the place of martyrdom of the
dent J. Orval Ellsworth also expressed their opposition to
founder of the Church, Carthage Jail
viewing it merely as a historic preservation project when
they wrote, "Little use would come from a restoration of
resembled a .typical type of Christian
the old jail .... People are not interested in stone walls
pilgrimage sl4rlne.
but in the vital words of truth." 16 The final outcome was a
classic religious shrine, a domed mausoleum surrounding the remains of the jail like the Dome of the Rock or the
Church of the Holy Sepulchre in Jerusalem. In place of
painted icons and candles there were mannequins and
computerized theatrical lighting.
Several restoration projects, which were very different from such memorialized shrines, began in America
in the middle 1920s and were to revolutionize historic
preservation. Wiliamsburg was the best known and most
influential of them, but New Salem, Illinois, and Greenfield Village, Michigan, also began during these years.
All three were attempts to restore, based on careful research, whole villages and towns using rich collections of
artifacts, craft demonstrations, horses and carriages, and
guides in period costume. To the traditional type of patriotic shrine, these projects added new levels of antiquarian and aesthetic value. These places reflected a revolution in the appreciation of American material culture. At
Nauvoo’ s Masonic Hall or "Cultural Hall".
the turn of the century, no major museum had permanent displays of American decorative arts (furniture,
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silver, textiles). By the 1920s, all of the major museums
were avidly collecting them. Accurate historic restorations with authentic furnishings in authentic settings became a general expectation requiring professional
specialists.
For Latter-day Saints, the influence of Williamsburg
came in the 1960s with the restoration of Nauvoo. The influence was direct. A. Edwin Kendrew, senior vicepresident of Colonial Williamsburg, was retained to advise and direct much of the early work at Nauvoo. Although the Church had owned part of the temple site
since the 1930s, the restoration project really began with
Dr. LeRoy Kimball’s adaptive restoration of the Heber C.
Kimball home in the late 1950s. Work on the house was
intended to make it a comfortable vacation home for his
family. When he was finished, he held an open house for
the interested local residents. The scores of people who
showed up convinced him that he had something bigger
on his hands. He persuaded the Church to sponsor the
project of restoring much of the town and worked for the
next quarter century creating Mormondom’s own Williamsburg.
The Williamsburg tradition of accurate restoration
also inspired changes at other LDS historic sites. The
Joseph Smith home in Palmyra, the Beehive House, and
the Lion House were all restored and furnished during
these years with considerable attention to authenticity.
It is important to realize that the goal of accurate restoration of a site may not be compatible with developing an
impressive historical memorial or religious shrine. Accurate restoration may call for humble furnishings, a little
everyday clutter indoors, and a less than immaculate
barnyard outdoors. Memorialization may require
plaques, monuments, and perfectly maintained buildings and furnishings, all in a beautiful park-like setting.
A good illustration of this difference of approach is the
contrast between Williamsburg and Gettysburg. In the
former, the town appears much as it did in the eighteenth
century, complete with costumed merchants and
craftsmen. In the latter, the battlefield has been transformed into a memorial park littered with statuary, and
the town has filled up with modern tourist facilities.
To these two sets of contradictory approaches, the
successful Mormon Pavilion at the 1964 New York
World’s Fair added yet another: the missionary exhibit.
Using display and audio-visual techniques developed for
trade shows and amusement parks, this pavilion provided an effective tool for attracting nonmember visitors
and explaining the gospel. After the fair, left-over exhibit
materials were installed in visitors centers at some historic sites, and similar displays were produced for other
locations. In some cases, the missionary message was
presented in part by elaborate mannequins and automated dioramas similar to those developed by the Walt
Disney Studios for Disneyland. Most of these new visitors center exhibits followed the standard message that
had proven effective in New York: the Old Testament
prophets, the life of the Savior, the apostasy, and the restoration. While this formula presented a coherent introduction to the Church, it allowed little room for explaining the significance of the particular historic place where
the exhibit was located. For travelers on the traditional
pilgrimage, the displays sometimes became annoyingly
monotonous.
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Conflicting Objectives
The conflicting objectives of creating religious memorials, accurate restorations, and effective missionary tools
have produced some additional dilemmas at Nauvoo. An
air of dignity, appropriate for a religious and historical
memorial, has been consciously sought. Although
Nauvoo was mostly a town of log houses, only the brick
ones have been reconstructed, giving an impression of
prosperity and stability which is ideologically desirable
but not historically accurate. Gardeners have decorated
the houses with modern hybrid plants and surrounded
them with twentieth-century-style landscaping. The
new Relief Society sculpture garden near the visitors
center, a popular tourist attraction, is irrelevant to the restoration of the place. The result of conflicting objectives
in managing historic sites appears most dramatically
with the Masonic Hall, one of the most impressive
buildings in the town, certainly meriting restoration.
Embarrassment about its Masonic connections have left
missionary guides at a loss about how to explain the
place. At last report, the building contained a display
about the Mormon Tabernacle Choir.
At the Joseph Smith farm, this ambivalence, together
with the desire to accommodate the crowds at pageant
time, has also compromised the historic feeling of the
place. A barn, perhaps the sole surviving structure from
Joseph’s childhood, was torn down to provide a better
view of the Sacred Grove. Elaborate lights and modern
paving have been added. Trees planted along the way to
the grove provide shade for weary tourists, but change
the feeling of the place into a modern park and blur the
distinction between field and grove.
Victor and Edith Turner have observed that "orthodoxy in many religions tends to be ambivalent toward
pilgrimage. The apparent capriciousness with which
people make up their minds to visit a shrine, the rich
symbolism and communitas [egalitarian] quality of pilgrimage systems [you can’t tell a stake president from a
newcomer], the peripheral character of pilgrimage visa-vis the ritual or liturgical system as a whole, all make it
suspect. Pilgrimage is too democratic, not sufficiently
hierarchal.’’17 Such ambivalence has been evident in the
LDS Church in the last few years in the justifications
given for spending money on historic sites. The current
rationale for owning, maintaining, and operating historic
sites stresses their missionary value even though the acquisition of historic places began under Joseph F. Smith
as an official program of memorialization and even
though attendance statistics show that the significant
majority of visitors are members--not nonmembers.
Fortunately, current thinking among Missionary and
Historical Department planners has been in the direction
of more historical authenticity and relevance at historic
places and less duplication of message at sites near one
another.
In any case, leaders of both Latter-day Saint churches
continue to support historic site projects. They have
brought professional staff into their organizations to
manage, plan, and develop the places. (Interestingly, in
the Utah church, family connections have continued to
be important. The first director of the Arts and Sites Division is Florence Smith Jacobsen, granddaughter of both
Joseph F. Smith and Heber J. Grant.) The RLDS Church
has assembled a collection of historic houses associated

with leaders of the Reorganization in a memorial park
next to the Auditorium and has produced a master plan
for developing other sites. It has also reconstructed
Joseph Smith’s red brick store in Nauvoo and has begun
work on a visitors center there as a Sesquicentennial
project.
At the same time, the LDS Church has acquired a
number of additional sites. The Kane Chapel in Kane,
Pennsylvania, serves as a memorial to Thomas Kane as
well as a meetinghouse for the local branch. The Jacob
Hamblin home and the Brigham Young Winter Home
help to explain the settlement of Saint George and Santa
Clara, Utah. Other properties have been acquired in Missouri at Adam-ondi-Ahman and Far West. Most recently, the Whitney Store in Kirtland has been acquired
from the estate of Wilford Wood, and the Grandin
Building in Palmyra has been purchased. Both of these
sites will be developed as partial restorations, satisying
both the desire to interpret and memorialize our history
and to provide centers for missionary activity.
Some evidence indicates that interest in local historical sites among Latter-day Saints living away from headquarters is also growing. In the past few years, members
in the Southern states and England have inquired about
preserving early meetinghouses and marking important
sites. Apparently, a new generation is beginning to
evolve local historical traditions that seem worthy of
memorialization.
However, ambivalence also marks efforts to determine the place of cultural monuments in the LDS historical sites program. Buildings of unusual aesthetic merit
have been recognized as worthy of preservation, but
most of them offer little promise as missionary centers,
and they are generally connected to local rather than
general history. Responses in crisis situations have followed patterns similar to preservation crises all over the
country, the outcome depending on local conditions and
personalities rather than historic or aesthetic considerations. (Aesthetic arguments have always had fewer supporters in America than historical memorial appeals.) So
the Coalville Tabernacle was destroyed, and the Bountiful Tabernacle was barely saved at the last moment.
Whether the Logan Temple was more saved or destroyed
by its recent remodeling remains a matter of controversy.
The development of the Whitmer farm in the last year
shows the latest compromise between these different
sets of values in the LDS Church. The chapel on the site,
in addition to housing the small local branch, is basically
a memorial, a giant pedestal for the plaque commemorating the Sesquicentennial. The Greek Revival
house, moved a hundred yards and partially restored,
serves as missionary quarters while satisfying Church
and local antiquarians by preserving a fine nineteenthcentury farmhouse. The visitors center in the left wing of
the chapel divides its space between history and doctrine, and the log house, though somewhat overwhelmed by its neighbors, tries to be both historic site in
the Williamsburg tradition and religious shrine.
This tension between conflicting goals, though sometimes frustrating to the purists, is not necessarily negative. It reminds us that although the sites are susceptible
to many interpretations, their significance preceded all
interpretations and lies in the sheer fact of what happened there. Whatever the current official interpretation

may be, faithful visitors will feel the spirit of the place and
hold it in their memories. In a scrapbook in the LDS Historial Archives we find a carefully preserved leaf from the
Sacred Grove picked decades agora typical souvenir of
the journey that so many have made. For although the
current official justification of these sites is missionary
work and although there is resistance to the idea that the
Church should have religious shrines, the fact remains
that most visitors still come as pilgrims to holy places.
We are gathered here today as the latest group of pilgrims to this far country. Typically, we come to celebrate
alandmark occasion, with proper scholarly solemnity
and seriousness of purpose. We come with a few extra
rituals of our own--papers, banquests, awards, and
reunion as well as tourism--but like other pilgrims, we
have come here to feel ourselves closer to our beginnings.
Victor and Edith Turner tell us that all pilgrimage sites
have this in common: "they are believed to be places
where miracles once happened.., and may happen
again." 18 As believers in miracles, we come here partly to
wonder at the ordinariness of the places where such
cosmic events occurred: a woodlot where a simple farm
boy met the Father and the Son, a hill where he found
hidden treasures guarded by an angel, and a small log
house where nearly all the believers in the world once
gathered to set in motion the "stone cut out without
hands" that they expected would someday fill the world
(Dan. 2:34). Many of us, I expect, will carry home a leaf
from the Sacred Grove or its modern counterpart--a
color snapshot of ourselves among the trees--as evidence that in the midst of this profane world we have
stood upon holy ground. Such a souvenir may also be a
reminder and reassurance that in the midst of our own
profane lives, there can also be sacred places.
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n the political sphere the past decade has been
characterized by public scrutiny of civil servants and
a feeling that politics practiced ethically is a rare occurrence. But Wayne Owens, Democrat-Utah, said recently, "I have always felt that politics was the highest
possible civic calling." Owens, an attorney, former
member of the United States Congress, and active public
servant, is also a believing and committed Mormon who
resided as president of the Montreal Canada Mission
om 1975 to 1978, during which time the region’s first
two stakes were formed.
A recipient of the J.D. from the University of Utah’s
College of Law, Owens served for three months in 1968
as coordinator of six Western states in the presidential
campaign of Senator Robert F. Kennedy and from 1969 to
1971 as administrative assistant to Senator Edward M.

Fr

AN
INTERVIEW
WITH
SUNSTONE: What are your political activities in this
election year?
OWENS: In the fall of 1979 1 agreed to act as coordinator
for the Kennedy campaign in nine western states, which
is what I’m doing currently.
SUNSTONE: And what will you do in the event that
Kennedy does not get the nomination?
OWENS: I am presently practicing law in Utah and in
Washington, D.C. and that will not change even if Kennedy is elected. This campaign has really been a labor of
love for me anyway. As for this fall, I expect that given a
choice between Ronald Reagan and Jimmy Carter that I
will be hauling water for Jimmy Carter.
SUNSTONE: How would you assess the political climate
in Utah this year?
OWENS: I think that if I were a conservative Republican,
I would be feeling pretty confident this year. It’s going to
be a tough year for Democrats in Utah and in much of the
West--and conceivably elsewhere in the country.
SUNSTONE: Is there anything about Mormonism that
makes it inclined to accept conservative politics?
OWENS: Basically the Church leaders have always taken
the stand that reasonable men and women can disagree
politically. President McKay, for example, was basically a
conservative Republican who by and large had Democrats as counselors: Henry D. Moyle, Hugh B. Brown, and
Stephen L. Richards. The Church’s attitude is not only
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Kennedy, then Majority Whip of the U.S. Senate. Elected
in 1972 as a member of the 93rd Congress from Utah’s
Second District, he worked as a member of the Judiciary
Committee on the impeachment investigation of President Richard M. Nixon, on legislation to permit the
building of the Alaskan Oil Pipeline, and on the reorganization and improvement of both executive and
legislative branches of the federal government. Time
magazine selected Wayne Owens in July 1974 as one of
sixteen members of Congress in a special issue on "200
Young Leaders for the Future." He was defeated in a 1974
bid for Utah’s Senate seat which was won by Republican
Jake Garn.
The following interview was conducted by John Sillito
and Bill Slaughter.

Wayne
Owens
that reasonable people can disagree, but that the Church
should include members of both political parties.
Stories are told that in the days before statehood the
president of the Church took people in a room and had
the Republicans stand on one side and the Democrats on
the other. Then he divided the rest who claimed no partisan allegiance. So everybody who had a political persuasion was urged to follow that persuasion, and those who
did not were asked to get involved as assigned. This was
to assure that Utah would be adequately represented in
both parties, to have a sort of balance politically. I have
jokingly said to some of my close acquaintances among
the General Authorities that I thought perhaps the time is
right to do it again.
Historically the Church has felt abused for a hundred
years plus by the federal government. And rightly so.
The federal government was at times abusive to Church
members and also very lax in protecting and enforcing
their civil liberties and rights. As a result the Church developed a distrust for the federal government, and I think
in the public mind Democrats are identified, and properly so in some respects, with a strong central government. Republicans tend to run. against the federal government, and I think that is instrumental in creating the
generalization that Church members tend to be conservative and Republican.
SUNSTONE: In other words, there is nothing in our
theology that favors one position over the other?
OWENS: That’s right. I think it is more historical than

doctrinaire. There is a tendency among Republican candidates to push the connection between self-reliance in
Mormonism and the Republican philosophy. Mormons
in pursuit of self-reliance resent federal taxes because
they think their money will be used to support people
who aren’t working. So, although I think there is validity
in the statement that maybe a lot of Mormons don’t really
feel too comfortable in the Democratic party, I would
suppose that’s based less on theology and more on
economics and inherited political instincts and
backgrounds. The social movements of the last forty
years have offended many Mormons, even though the
Mormon Chuch programs have paralleled many federal
programs (for example, welfare and social services). But
Mormons are only one percent of the American people,
and those pressing social needs have to be met for the
other 99 percent. There is no instrumentality to do that
for these people except the federal government. Unfortunately, federal programs have gone about it
clumsily--not successfully protecting the work ethic, for
example. The Church program even has some problems
with that one.
SUNSTONE: Given the Utah bend toward the Republican party, how does a Democrat approach the Mormon
community in order to gain acceptance?
OWENS: I suppose that if you are a Democrat, one, you
try to run on your personal qualities. And, two, you
avoid strong, unnecessary, self-defeating positions on
so-called liberal issues if your conscience permits. Three,
you conduct a very broad-based, very public-oriented,
personal-directed campaign. I suppose those rules
applied to my own campaigns except for what my campalgn manager called my "raincoat complex"--my determination to expose myself on every issue whether I
needed to or not. I had great concern for civil liberties,
civil rights, equal rights, and great concern for human
rights, for education and the environment, but concern
also that the economic infrastructure of the country be
protected.

Anger over a single issue can curdle a
nervous politician’s blood and lead to
unprincipled and weak compromises.
SUNSTONE: But people were willing to say, while we do
not agree with Owens one hundred percent, we believe
in the genuineness of his commitment on certain issues
and we are willing to support him.
OWENS: That was my hope. The most dangerous political tendency in this country today is one-issue
radicalism; people take one issue and say, "Because a
politician is wrong on that specific issue we will defeat
him." Or, if he is "right" on one particular issue, "We
will elect him." I think that has really come about in the
last two to four years, much more than before. A genuine
political balance requires voters who consider broader
criteria for choosing their politicians.
SUNSTONE: What factors have led to this one-issue development?

OWENS: I suppose it has come about because of the great
flow of information on television and in print, which
tends to focus attention on an issue which grabs a big
segment of society. Take women’s rights. If you are not
for the Equal Rights Amendment, then the women’s
groups are against you. If you are for it, you have their
backing though your position on other civil or human
rights issues may be anathema to them. It’s all one issue.
The Right-to-Life people are the same way on abortion.
Environmentalism is a very tough issue in this state because those who hate the environmentalists will judge
you on your environmental record alone, rather than
your overall record. I received 10,000 fewer votes in
Washington and Iron Counties in 1974 than I received in
1972--directly traceable to my support of the Zion Wilderness proposal.

If I ever decide to be a candidate again, it
will be because I can see a clear answer to
that particular question.
Edmund Burke said, and I have always accepted the
Burkean philosophy as my own, that an elected representative owes the people his judgment, not just his
industry. Therefore, my basic theory has been that
people really want intelligent, thoughtful public officials
whom they trust and with whom they can agree on a
preponderance of issues, not on a single issue.
The single issue syndrome is very discouraging to
people in politics because a politician wants to keep his
integrity on the issues, to approach issues thoughtfully
and consistently, doing what he thinks is best for his constituents. Anger over a single issue can curdle a nervous
politician’s blood and lead to unprincipled and weak
compromises.
SUNSTONE: How much Church involvement in matters
of state do you feel is legitimate?
OWENS: I think that is very difficult to discuss
hypothetically but also hazardous to discuss specifically.
I believe strongly in separation of church and state. Yet, I
also believe that moral leaders have a right to lead morally and that they have a right to define what they believe
are moral issues.
SUNSTONE: Have you ever been at odds with the
Church on a political issue?
OWENS: Not purposely. In the case of the Equal Rights
Amendment, I was certainly surprised by the Church’s
stand. I was an Equal Rights supporter long before the
Church ever got involved, so that has been a very difficult
thing to see develop.
The Church sees significant, fundamental changes in
the family relationship in the evolutionary movement
toward equal rights among the sexes. If I ever came to believe that, then I would have to be an overt opponent of
the Equal Rights Amendment because of the value I place
upon the family. I am opposed to any change in the basic
fundamental family relationship.
However, I have always felt very, very strongly about
equal opportunity whether it be between sexes or races.
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The Mormon scriptures, King Mosiah and King Benjamin, for example, from the Book of Mormon, were absolutely superb on the issue of complete equality before
God, and that’s a basic tenet of the Mormon Church. The
Doctrine and Covenants is also excellent on the subject.
You can read Brigham Young or Joseph Smith and most
of the presidents of the Church showing that the whole
basic thrust of Mormon theology is that everybody is
equal before God, assuring us that God is no respecter of
persons. Any question of that died when Blacks were
given the priesthood. Every individual is on exactly the
same basis depending upon his or her personal adherence to the principles of the gospel. So I don’t think that
an interest in equal rights is inconsistent with Mormon
theology. In fact, I think it is absolutely inconsistent to
feel otherwise. We are talking about equal rights and opportunities, not mixing or blurring the familial, spiritual,
or biological roles of men and women.
Still, as a very strong orthodox Mormon, I believe the
premise of the Mormon Church, which is that it is headed
by a prophet who speaks for God and directs Church
policy. Policies are implemented at lower levelsmstake
and ward--by many different Church officers who interpret the principles. Thus policies sometimes differ from
area to area within the Church. But I listen to the prophet
and I support him as well as my own stake and ward
leaders (with whom I sometimes disagree). However, I
was one of those who hoped, prayed, and counseled
with the Lord and the General Authorities when I got a
chance about how disastrous the policy on Blacks was to
the Church. I was in the mission field when that changed
and was overwhelmingly relieved and gratified. I think
that is the most historic and exciting thing that has happened in the Church in a hundred years.
SUNSTONE: Are you saying that if the Church made a
policy that has political ramifications and you were on the
other side of that position, you would change your position to follow the prophet?
OWENS: One of the things that kept me from being a
candidate this year was that particular conflict. If I ever
decide to offer myself as a candidate again, it will be because I can see a clear answer to that particular question.
If I ever came to a situation where I couldn’t follow my
own conscience and my own integrity and support the
policy as enunciated by the President of the Church, then
I would get out of politics. But I don’t think you have to
deal with every hypothetical situation; I think you deal
with political and spiritual realities as they occur.

munity, however, and I think that is what the Church is
trying to do. I think you can defend the propriety of any
group, church or otherwise, trying to keep a community
standard, and that would include some legislation.
Somewhere in the attempt to do that you may cross a line
where you impinge on the civil liberties of others and at
that point moralizing through legislation must come to a
halt. Now to try to define that line precisely is a very difficult task, one which you attempt, as the Apostle Paul
suggested, "with fear and trembling". For example, we
do want to protect children from pornography and to
prohibit it from being thrust upon unwilling adults.
These are the only two Constitutional limits according to
the Supreme Court. So the Church must adjust to that.
While the Church does not want to impose its moral
views on others, it will act to protect its own people.

Politics is a reflection of the morals and
mores of people.
SUNSTONE: You spoke about your term as mission
president earlier. What was the public response to your
call?

Repression can be legislated. It’s very
tough to legislate morals.
SUNSTONE: To what extent do you feel morality can be
legislated?
OWENS: Well, repression can be legislated. It is very
tough to legislate morals. To legislate private
behavior--as with the attempted prohibition of alcohol
earlier this century--is very difficult. I think it is appropriate for a people to try to set a moral tone for their comSunstone158

Wayne Owens lecturing at the Hinkley Institute.

OWENS: I guess I got 500 letters when my "call" was announced, and maybe 350 of them said, "Great Scott, I
didn’t know you were a Mormon." I knew that the Utah
people were generally unaware of my Church
background. In September of 1974 (two months before
my election day in my Senate campaign) a poll indicated
that something like seventy percent of the Utah people
thought I was a non-Mormon. I suppose that’s because I

Church materials. So all those original conceptions went
a-glittering.

An elected representative owes the

people his judgment, not just his industry.

People said I ran the mission just like a campaign. And
I suppose that’s true because that’s my personality--my
way of getting things done. The mission president is responsible for virtually everything in the mission, so your
own personality gets extended into everything.
I see religion as the most fundamental, personal prerogative of the individual. People who support you
politically to the hilt would tell you to go to the alternative
to Heaven if you ask them to join your Church because
they consider it to be none of your business. Church associates would do the same if you asked them to join your
political party. I have never done either. Both politics and
religion are completely personal. I taught our missionaries, as they are taught Church-wide, that you
never impose your feelings upon people. But I also
taught them that they serve as great catalytic factors in
showing people what the restored gospel is and what it
can do for them. When that’s done properly, in my
judgment, many, many intellectually honest and spiritually perceptive people will come into the Church. So our
From left to right: Jim Whittaker, Julia Butler Hanson, and Wayne
"campaign" was to get the missionaries to work enOwens at announcement of the steering committee of Washington
State for the Kennedy campaign. Clyde Keller, photographer.
thusiastically and with undivided effort to help bring as
many people into the Church as we could. Still, they
was a member of the Democratic party, called a "liberal",
were not to push but only to teach and to invite. This was
and because of my close relationship and visible help our emphasis because, as President Kimball has refrom Ted Kennedy, Robert Redford, and John Denver.
peatedly pointed out, numbers are secondary to this
The fact was that I refused to use my Church affiliation
great purpose.
politically. I didn’t use my Church credentials, though I SUNSTONE: How did the Black policy change affect you
had already served a three-year mission to France and
personally?
had held many Church positions. I just felt it wasn’t proper, that it was an abuse of the Church.
SUNSTONE: Tell us about your mission experience and Salt Lake City members have difficulty
understanding what it is to be genuinely
how it affected your family.
OWENS: We had a fantastic, fulfilling time personally. poor.
Spiritually it was enriching and exciting beyond our
greatest hopes. Our five children loved it. They learned a OWENS: I was absolutely delighted. I was in Ottawa innew language, and new culture, and added a new diterviewing missionaries and got a call from my secretary
mension to their perceptions of the Church. We saw two
saying that Ed Hunsaker, a friend of mine in Salt Lake,
stakes organized and great Church growth. We worked
had called and said that they’d given Blacks the Priestwith and came to love 508 fulltime missionaries. Marlene hood, and I should call immediately, which I did. I told
and I deepened our own understandings of and love for
him, "Ed, don’t play with me." And he said, "No, I
the Church.
swear. It’s on the radio." I had been working with Elder
It was also an all-consuming task. I had assumed I
Gordon Hinckley of the Council of the Twelve on a matcould spend a lot of time reading and thinking, perhaps ter and had to call him anyway. So I dialed him and he
writing a thought piece on impeachment for Harper’s or came on the line and I asked, "Is it true about the Blacks?"
Atlantic and trying to do some interesting, thoughtful And he said, "How did you find out? We just released it
things while taking a three-year sabbatical from politics. I ten minutes ago." He read me the statement. I was asjust felt that if I properly managed the job, I could do all tounded. I kept saying, "It’s the greatest thing that’s ever
that.
happened." I couldn’t say anything very intelligent. I
The truth was that it was the most consuming assignwas deeply moved by it and got very emotional. I called
ment I have ever had. I tried to learn piano in the mission my wife, then I went into the Zone Conference--we had
field and it lasted four lessons because I couldn’t find any about thirty missionaries in a meeting--and interrupted
time to practice or take the lessons. I never did any sigit and told them about it, and what it meant, and we had a
nificant reading other than the scriptures and other prayer together, a prayer of gratitude.
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Then I called a friend, a 25-year-old Black member of
the Church who had been a member of the Church for
two years in Montreal who had wanted badly to go on a
mission. Now he was scheduled to marry a very nice
white girl, a member of the Church, and he had heard
about it before I got to him. I said to him, "There is a decision you have to make now, whether you want to go on a
mission or get married." And he said, "It isn’t a problem
at all, President, that is no decision at all." Four days later
he col~pleted his medical, dental, and interview requirements, and I placed the papers in the mail, special
delivery. He was called the following week--the first
Black missionary in the Church. He is just completing his
mission to Puerto Rico.
SUNSTONE: What do you project will be the most important challenges to the Church in the next few decades?
OWENS: The Women’s Movement for equality--and I
don’t mean it in terms of the Amendment. The second, I
guess, is akin to the first, inasmuch as it also deals with
equal rights and equal obligations. This would be the
struggle, basically cultural, within the Church, as it takes
root in countries of lesser affluence and the impact here
as members of those countries start asserting their influence on Church policy. Actually, the struggle is economic
as well as cultural. In the poorer countries such as Central
and South America, where the Church is growing
rapidly, the governments are much more socialized and
federally or welfare oriented. Salt Lake City members
have difficulty understanding what it is to be genuinely
poor and to have very little disposable cash with which to
pay tithing, for example.
Thirdly, perhaps most worrisome of all (as I mentioned earlier), there is the difficulty of maintaining the
integrity of the system when it is the Prophet who articulates the policy but it must be interpreted by tens of
thousands of individual Church officers and employees
worldwide.
SUNSTONE: President Heber J. Grant once said that
politics "is the stinkingest kind of tics there is." How do
you answer people who say politics, your love, is rotten
and corrupt?
OWENS: Politics is a reflection, I think, of the morals and
the mores of the people. I have always felt that
politics--public service in the political arena--was the
highest possible civic calling. John Kennedy used to say
that everybody wanted his son to grow up to be President
of the United States but no one wanted his son to be a
politician.
The "stinkingest kind of tics" statement by President
Grant may have reflected some very bad experiences
which he and the Church had had. I don’t think that it
genuinely reflected his own basic attitude or the attitude
of the Church Presidency then or now. I think that the
attitude of the Church reflects our belief that the American government is founded upon a divinely inspired
Constitution, and though there are mechanical defects
occasionally, and personal defects quite regularly, the
basic system is sound indeed. Therefore, Mormons who
believe that have a particular obligation to get involved in
the political activity of our country. Where politics stink,
Mormons are peculiarly qualified to help improve the
smell.
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BROTHER BRIGHAM: THE MAN
AND THE PROPHET
Eugene England
Bookcraft 1980
230 pages, index, photographs, maps

Eugene England has
written a warm, literate,
thoughtful book on
Brigham Young, which is
part history, part essay.
England has picked his
side--he is a
believer--but the choice
is clear-eyed. He neither

puffs Brigham Young into a superman
nor plays the debunker. He sees Brother
Brigham as a working man made great
by a combination of innate ability and
circumstance. His faith in God and in the
Prophet Joseph Smith gave him the
capacity to lead, and the similar faith of
tens of thousands of other Latter-day
Saints gave him a people willing to
follow him anywhere.
One of the standard cliches of
Mormonism is that God has a unique
role for each prophet to play fitted to his
personality and strengths. That may be
true, with Joseph Smith peculiarly suited
for Genesis and Brigham Young for
Exodus and so on, but this book raises
doubts. Joseph and Brigham, as
portrayed, were so much more alike than
different that, had Joseph lived longer,
the trek west and the establishment of a
gospel kingdom in the Great Basin might
well have taken place in exactly the same
way. The cliche that Joseph was the
spiritual giant with ready access to the
heavens, while Brigham was the strong
administrator lacking Joseph’s spiritual
qualities, also wilts under England’s
emphasis on Brigham’s deep
spirituality. Indeed, the one
encompassing theme in the book is
Brigham Young’s worthiness as
successor to the Prophet Joseph in
spiritual power. Brother Brigham took
his own time to come to baptism--he
was not swept into the Church on the
crest of a sudden emotion-arousing
spiritual experience--but, once he had
committed himself, he did so "for all day
long." His highly practical, common
sense approach to life’s problems, which
receives emphasis in folk knowledge
about him, was just one facet of his
personality. He also had unshakeable
faith in the divine callings of Joseph
Smith and of himself to lead God’s
people Israel through fire and desert to
their sanctification.
Despite his status as a prophet, we
still tend to think of the man as Brother
Brigham rather than as President Young.
In the days of a smaller church, members
felt a closeness to the leaders which
cannot be maintained now. This book
gives a sense of Brigham’s intimate
involvement with the lives of individual
Saints and of their affectionate feeling of
proprietorship---that the prophet was
truly their brother--which makes me
understand and love him better than
before. I am sorry we cannot as easily
write or talk today of Brother Harold or
Brother Spencer. Time has put distance
and formality between the Saints and
their leaders.
I am lawyer, editor, biographer, not
an historian of Mormonism. As a

consequence I am not equipped to test
the book against the standard of strict
historical accuracy. But then, the book is
not strictly a history anyway, but a
hybrid. The combination of history and
essay works, but it occasionally leaves
one uneasy at historical gaps. For
example, the whole story of settling
Missouri and of the early persecutions
there takes just a dozen lines or so, and
the martyrdom is omitted, because
Brigham was not there. But it seems fair
to assume that the reader already knows
the basic story line.

Each chapter (except the one dealing
with the 1847 trek) could be called an
essay on Brigham’s character
development or on his concerns as a
leader. The author shows us the young
Brigham as a seeker with independent
turn of mind, a commoner of notable
common sense, a craftsman proud of his
honest skills, a man slow to decide but
steadfast once his loyalties had been
won. Though he was the epitome of
faithful discipleship to the man he knew
as God’s prophet, he was able to assume
dynamic leadership as soon as instructed
to do so by Joseph Smith, incarcerated in
Liberty Jail. Brigham made a transition
from unschooled workingman to a
preacher of natural power with words.
Brigham’s mission to Britain, where
as many as nine of the Twelve met
together, served as a testing ground for
Brigham’s leadership and as a field for
his expression of deep spirituality. Upon
Joseph’s martyrdom, Brigham stepped
into place confidently and, realizing the
great importance of the endowment,
pushed the temple to completion before
leaving Nauvoo.
The terrible trek across Iowa (which
for most Mormons lacks the clear
historical definition of the subsequent
migration westward from Winter
Quarters) provides materials for our
discovery in Brigham of adaptability to
changing circumstances. Sure of the end
he must achieve but earnestly struggling
with the question o{"means and willing
to fail and try again, he learned to lean on
the Lord for comfort and guidance.
Brigham tended to speak much more
harshly than he acted; his tendency to
hyperbole (as in responding to the threat
of Johnston’s Army) requires that we
read his words carefully in the context of

his actions. His people understood his
vision of the Kingdom in the Great Basin
as a place where men and women could
become saints by fulfilling their divinely
appointed task of building up Zion; they
followed because they believed, not
because they were compelled. But the
kingdom was not perfect, as shown in
part by Brighman’s troubled
ambivalence about the massacre at
Mountain Meadows. In his conception
of consecration there was little
importance in distinguishing what was
his property and what the Church’s,
since all stood committed to the same
cause. He strove by many devices to
protect the Saints against outside
contamination until they had developed
sufficient economic strength and
spiritual cohesiveness to withstand
those influences. His promotion of
communitarian efforts and his emphasis
on temple building and, at the end of his
life, on organizdtional restructuring
came as means to further the spiritual
perfecting of the Saints.
In various contexts we are reminded
that, after all our talk of Brigham Young’s
practicality and administrative abilities,
his life was one of faith. He sought and
learned God’s will for Israel; he was a
prophet in the fullest sense of the word,
not just a super-executive. All these
essay themes are woven in and around
the story of Brother Brigham’s life. They
enrich our understanding.
The book is carefully, even lovingly
crafted. The flaws are few and mostly
trivial. For the most part listing them
would do nothing more than prove I
read with care. But the structure of some
chapters does seem awkward. Chapter 2
begins with a four-page essay, followed
by "flashback" description of the events
which served as the basis for the essay. I
prefer to have my facts first and
interpretation afterward. The chapter
treating the Mormon Battalion would
benefit from more straightforward
chronology. The long excursus on
choosing a destination for the exiles
seems out of proportion to its
importance.
With few lapses the text moves right
along with clear, strong prose.
I always read footnotes, looking for
the little items tucked away there. But
the lean notes in this book consist almost
exclusively of careful documentation of
quotations, not new information or
reference to other scholarship on the
subject, even when (as, for example, on
the economic conditions in Kirtland)
there are important, recent publications.
Unlike James Arrington’s stage
presentation of Brother Brigham, this
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book places little emphasis on Brigham’s
droll sense of humor, though his wit is
allowed to peek around the corner now
and then. The most humorous passage
in the book is unintentional. In one
paragraph Brigham refers to his
responsibility for proofreading the new
hym.n book; in the next paragraph his
contemporary writing refers to the
"bisness of the confrence" relating to
"the Maleneal Star." The thought of
Brigham as a proofreader brings a smile
to my face every time. He lacked nothing
in intelligence, but his success as a
proofreader would rival as a miracle
Joseph’s translation of the golden plates.
The book is modest in size, 230 pages
of text, including a number of pages of
pictures, so it obviously could not begin
to deal with all the aspects of Brigham’s
life and personality. Perhaps in fairness
one ought to evaluate only what an
author has written and not what he
chose to omit, but I cannot help noting
omission of The Principle. In his preface
England notes that in this "small volume
of rather personal essays" he does not
consider Brigham Young’s Indian
policies or his views on and practice of
plural marriage. The omission of Indian
policies stirs no concerns; England notes
that two books will soon be published on
the subject. But while he explains that
Brigham’s own living of The Principle

was "a staggering achievement" and his
understanding of what a family kingdom
can be was "unique," he considers
treatment of the subject in this book "too
important and difficult." I note the
omission (except a few passing
references) with sorrow. I do not believe
that Eugene England really considers
any subject "too important" for
inclusion. And whatever his modesty, I
do not believe that this literate, humane,
perceptive author lacks in capacity to
help us gain important understanding of
Brigham Young and of the gospel
kingdom by consideration of that
"staggering achievement." If he had
said, "I will treat that in another book," I
would have been delighted; if he had
said, "I have no particular interest in the
subject," I would have been surprised
but accepting. When he says, "It is too
important and difficult," I take it as a
euphemism for "too controversial," and
I fear that he is right. I am aware that
Stanley Kimball’s forthcoming
biography of Heber C. Kimball will be
published by the University of Illinois
Press rather than by a Utah publisher in
large part because of sensitivity about his
candid, though understanding,
treatment of Heber’s 43 marriages. I
understand that the Church magazines
steer clear of more than passing
reference to plural marriage. That is

regrettable. The striving of imperfect
men and women to live unselfishly in a
marriage relationship which ran counter
to the culture from which they sprang
and which exposed them to great
personal distress from within and
without is for me one of the high points
of our history. To deny or denigrate that
heritage would be tragic. I am grateful
not to be called to live in plural marriage,
but I am intensely proud of my forebears
who did. Suffering physical persecution
is not required of us today, but we still
speak proudly of the fortitude of the
Saints whose faith survived it; plural
marriage, despite individual failures,
was a triumph of obedience over
selfishness, often in the face of grievous
suffering. If we draw a curtain on the
heroic faithfulness of those men and
women, like Brigham Young, who
invested much of their life energies to
make The Principle work, we betray the
past and the truth.
But this is no attack on the book, for
what is included is fully worthy of
publication, purchase, and reading. In
this admirable book Eugene England has
again put us in his debt.
Edward L. Kimball
EDWARD L. KIMBALL teaches law at BYU.
He is co-author of the popular biography
Spencer W. Kimball.
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Brother Brigham
Eugene England
$5.95
Here is Brigham Young as you’ve never seen
him be;ore. Using primary sources, including
diaries and letters of Brigham Young and his
contemporaries, the author reveals the
warmth, humor, and dynamic leadership of
Brother Brigham -- in missionary work,
during the Nauvoo expulsion and the trek
west, initiating the handcart companies,
during the Utah War. A thoroughly fascinating
book.

Defender of the Faith:
The B.H. Roberts Story

All Bookcraft publications are
available wherever LDS
books are sold.
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Truman G. Madsen
$9.50
Fifteen years in preparation, thoroughly researched, here is the fascinating and
remarkable story of B.H. Roberts, who rose
from illiteracy to become one of the greatest
thinkers and writers in the Church. The book
depicts his colorful life -- as missionary,
mission president, General Authority,
politician, author, public speaker, military
chaplain, and husband to three wives. Absorbing, intriguing reading.
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Emma--by Keith Terry $6.95
mDramatic Biography of Emma Smithm
Judge Me Dear Readermby Erwin
Wirkus $3.95 ( $2. 95 paper) Emma Smith
tells her own story, as seen by the author.
Golden Legacy of J. Golden Kimball--by
Thomas E. Cheney $4.95 (paper)
---The study of a person--a folk hero---J. Golden
Kimballm
Mormons & Womenmby Terry, Griffin, &
Terry $3.95 (paper)
"With honesty and sensitivity, the subject of
Mormons and the Equal Rights Amendment is
explored... "
Drawing on the Powers of Heaven~by Grant
Van Harrison $3.95 (paper)
"To realize your ultimate potential in this mortal
life, you must learn to draw upon the powers of
Heaven."
David O. McKaymby Keith Terry $7.95
The Mormon Experience--by Leonard Arrington
and Davis Bitton $15.00
mWinner of the Mormon History Association’s
award for best Mormon history book of 1979.

The Mormon Role in the Settlement of the
Westmedited by Richard H. Jackson $6.95
(paper)
mWinner of the Mormon History Association’s
award for best Mormon history book of 1978.
Can Mormonism Be Proved Experimentally?ruby
Aurthus Wallace $3.95 ($2.95 paper)
The Dead Sea Scrolls and Other Important
Discoveries---by Vernon W. Mattson, Jr. $4.95
(paper)
"Here was a community of people that had
been lost to the knowledge of mankind."
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Beehive Bookshop
3080 148th S.E,
Bellevue, WA 98007
Grant & Son
185 East 5300 South
Salt Lake City, UT 84107
Jorgensen’s Book & Gift
1885 West 5075 South
Roy, UT 84067
Mormon Pavillion
Burley Mall
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Templeview Book & Supply
[formerly Mesa Mormon Book]
409 East Ist Avenue
Mesa, AZ 85202
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Deseret Book Company
-- all locations -House of Books
11761 Fair Oaks Boulevard
Fair Oaks, CA 95628

LDS Bookstore, Inc.
5046 Woodminster Lane
Oakland, CA 94602
Pioneer Book Store
360 A Street
Idaho Falls, ID 83401
Tri-Manna Mormon Book
3234 Sepulveda Boulevard
Torrance, CA 90505

Dri-Harvest Foods
8901 East Valley Boulevard
Rosemead, CA 94602
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1618 Morse Avenue
Sacramento, CA 95825
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10714 Santa Monica Boulevard
Los Angeles, CA 90025
R & K’s Bookstore
116 East City Center
St. George, UT 84770
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ARE YOU INTERESTED IN
MAKING $75,000 THE FIRST YEAR
IN YOUR OWN BUSINESS
Yes? Then why not consider owning your own UBE Center?
We are the Unlimited Business Exchange
An International Trade Barter Company
As a UBE Permit-Holder, you will own and manage a
computerized trading center where businessmen can
exchange goods and services with each other. More and
more businessmen everywhere are finding it both practical
and profitable to trade with each other instead of paying
cash. And, years of corporate experience and the
development of up-to-date methods have made UBE the
ultimate computerized barter organization.
¯ As a team-member in your own area, your income will
increase each month as additional member-firms multiply
your sales and trading volume, and the degree of your success
is governed only by your own effort and imagination. The
possibilities are limitless, and you will enjoy independence
and prestige.

The UBE system is quite simple. A membership fee is
charged to trade through your exchange plus a percentage
of the goods or services traded. It is a very low overhead
business, with no investment in inventory required. We
provide you with a complete turn-key operation. You will
receive continuous home-office support from us, including
bookkeeping, training, promotional assistance, and a
comprehensive marketing program ¯ You must provide
a good reputation, and a singular determination to succeed
in your own business. Only one UBE permit is granted
for each area ¯ Some cities open ¯ Terms available.

Right now there are permit-holders in other cities
using the UBE success-proven formula. Would you
like to talk with them?

UNLIMITED BUSINESS EXCHANGE
]6t West 4500 So. Salt Lake City Utah 84107 (801) 268-9824

BARTER IS GETTING BIG, AND WE ARE THE BEST IN THE BUSINESS.

