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The Fatal Embrace 
I thought the most telling comment that 
Kenneth Woodward made in your 
interview with him in the most recent 
issue of Sunstone was that "most people 
are dying to have their names in a 
national magazine"-including, 
apparently, the editors of Sunstone. It 
seems to me you paid a high price for 
that one line of complimentary copy, 
namely the ability to remain objective 
while interviewing a reporter who had, 
in spite of some important insights and 
some cogent observations about 
Mormon religion and culture, made 
some gross misinterpretations of 
Mormon theology and piety. 

You call Woodward's article 
"extraordinary," and list as one of the 
reasons for it being so that it "gave long 
overdue recognition to an extremely 
worthy enterprise, namely Sunstone. " 
This, plus the chatty, collegial tone of 
your interview seem very self-serving. It 
appears that Woodward's "brightly 
edited" completely disarmed you. This 
is nowhere more evident than in your 
editorial comment under "One 
Fold": "Despite an insightful and 
even-handed Newsweek report on 
Mormonism. . . much prejudice persists 
in religious periodicals." Do you 
seriously believe that Woodward's 
article did anything to dispel prejudice 
toward Mormons or to help other 
Christians feel more tolerant toward 
them? I don't. In fact, Woodward's 
remarks, especially his comments about 
how Mormons view Christ and the 
atonement, did a great deal toward 
confirming the belief that many 
Christians have that Mormons are some 
strange, non-Christian sect. It would be 
naive to assume that Woodward's article 
will not make it more difficult for other 
Christians to be open to the message of 
the Restoration. 
As far as I am concerned, all of the 
compliments Woodward pays the 
Church, Mormons, or Sunstone, all the 
nice things he says about our being 
"co~r t eo~s  and cooperative," do not 
come close to compensating for his 
fallacious statement about our belief in 
the atonement of Christ. For Woodward 

to have spent as much time as he did 
among the Mormons and to have come 
away with the conclusion that Mormons 
don't believe that the atonement of 
Christ is efficacious for personal sins is as 
improbable as it would be for someone to 
have spent a similar amount of time at 
the Vatican and after speaking with 
cardinals, archbishops, Jesuit scholars, 
nuns, taxi drivers and fruit vendors 
about their beliefs had concluded that 
Catholics don't believe in the 
intercession of the Virgin. I find it 
incomprehensible that a truly open and 
fair-minded reporter could have missed 
the central theological concept of 
Mormonism and the primary truth of the 
Restoration-that Christ is the Savior of 
Mankind, that in Gethsemane and on 
Calvary "in some manner actual and 
terribly real, though to man 
incomprehensible, the Savior took upon 
himself the burden of the sins of 
mankind from Adam to the end of the 
world" (Talmage, Jesus the Christ, p. 
613). 
What is ironic is that Woodward talked 
to people who have devoted their lives to 
teaching this doctrine, people like Boyd 
K. Packer, Hugh Nibley and Truman 
Madsen. In fact, when Woodward went 
to interview Madsen he had just come 
from seeing Nibley and complained that 
"Nibley talked about nothing but the 
atonement for two hours." Madsen 
assumed that Woodward understood 
those aspects of the atonement about 
which we share a common 
understanding with other Christians 
and went on to talk about the 
understanding of the atonement that 
may be unique to Mormons. Nibley told 
me that from the moment Woodward 
walked into his office it was apparent 
that Woodward was convinced that we 
were really non-Christian (certainly in 
the common understanding of that term) 
and that he was not really listening to 
anything that would counter that idea. 

While Woodward defends his 
conclusions in your interview, in a 
phone conversation with Madsen on 
November 11,1980, he admitted that he 
had made a mistake and that his 
interpretation of our understanding of 

the atonement was incorrect. When 
asked if he would say so in a subsequent 
issue of Newsweek, Woodward said that 
he would not. 

What is insidious about Woodward's 
conclusion is not just that it is wrong, but 
that it misleads millions of Newsweek 
readers and confirms the false 
impressions about Mormonism that 
have been promoted bv Christians from 
the time thit Joseph  kith soberly 
declared that he had seen the Father and 
the Son and brought forth an ancient 
record that gives a sure and certain 
witness that Christ atoned for the sins of 
each of us, making by that gracious gift 
the way for our redemption. 

Perhaps it was naive of anyone to believe 
that Woodward would write a balanced 
and fair article on the Mormons. Those 
who have read the articles on 
Mormonism in Time and Newsweek over 
the years have come to expect shallow 
and distorted reportage. Woodward's 
comments in your interview with him 
suggest that he was not really interested 
in an objective view of the Mormons. He 
admits that he has no methodology 
("methodology is too fancy a word for 
what I do") nor interest in scholarship ("I 
could have read about it in books, I 
suppose, but that wasn't the point"). 
What he does do is a sort of reportage by 
rorschack ("Out of all my conversations 
certain patterns emerged). Now, I don't 
have any objection to this as one 
approach to gathering information, as 
long as it is balanced by other 
approaches. 

The fact of the matter is, Sunstone is 
brightly edited, but I hope you didn't 
need Woodward to tell you that before 
you would believe it. I for one was 
convinced of that long ago: you are 
doing an excellent job of bringing 
important expressions to the Mormon 
community. Keep up the good work, but 
in the future, beware of the fatal 
embrace. 

Robert A. Rees 
Los Angeles, California 

Woodward Responds 
There are numerous errors of fact in Mr. 
Rees' letter. I did not interview Mr. 
Nibley in his office, nor did I speak to 
him for two hours. As Stephen Coltrin of 
LDS Public Communications can attest, 
Mr. Nibley picked his own subjects for 
discussion with me, rather than the 
reverse. And, most important, during 
our entire interview Mr. Nibley never 
once mentioned the doctrine of 
atonement. 



Moreover, I did not go to see Madsen 
directly after Nibley and, as the 
transcript of my interview with Madsen 
clearly shows, he (Madsen) could have 
had no reason to assume any prior 
discussion of the atonement on my part. 
In the phone conversation referred to by 
Mr. Rees, I did not tellMadsen that I had 
been mistaken but only that my wording 
was too truncated. I should have either 
gone into it more or not at all. 

It seems that Mr. Rees doesn't 
understand the distinction between a 
book review and a magazine article. I did 
read several books of Mormon scripture 
and theology before writing the article. 
My intent, however, was not to review 
books but rather to report how 
representative members of the LDS 
Church describe and interpret their own 
traditions. From this perspective Mr. 
Rees' analogy to the status of the 

1 intercession of the Virgin Mary is most 
appropriate: Officially, the Catholic 
Church teaches that Mary can and does 
intercede on behalf of the faithful. But 
the saliency of the doctrine, as 
determined by whether large numbers of 
Catholics avail themselves of that 
intercession varies from period to 
period. So I have periodically written 
articles on the rise and fall of the role of 
the Virgin Mary in Catholic life. The 
point is to determine what doctrines of a 
church are genuinely infused into the 
lifeblood of its adherents. 

Mr. Rees appears to be one of those 
Mormons who sees everyone outside the 
Mormon Church-from the time of 
Joseph Smith until the present-as a 
potential persecutor. He stands poised 
and ready to repel any perceived attack, 
unable to believe that there are those 
outsiders who both take it seriously and 
describe it honestly. 

Kenneth L. Woodward 
NEWS WEEK 

New York City, New York 

Spiritual Input 
I was made aware of your presence by 
Woodward's article in Newsweek, 
subscribed, and just received my first 
issue. I'm excited more than I can 
express. I anticipate a whole new source 
of spiritual input in my life. 

Calvin S. Steever 
Santa Rosa, California 

Is Freedom Genuine? 
In response to the criticisms recently 
asserted on these pages by Gordon S. 
Jones and Roger Pope, aimed at Kent 
Robson, I must insist that God's perfect 
foreknowledge of our actions (both 

' present and future) is absolutely 
I inconsistent with genuine (rather than 

chimeric) human freedom of the will. To 
assert otherwise is to either 
fundamentally misapprehend the 
derivative metaphysical conclusions 
drawn from an omniscient, 
omnipresent, omnipotent, and 
omnitemporal Deity (which attributes 
eviscerate the notions of human free 
will), or to misunderstand the language. 

To support this conclusion, let me set 
forth the underlying arguments. If God 
perfectly knows (in the sense that what 
events God "knows" cannot be false; 
that is, those eventscannot fail to occur as 
distinct from drawing a high probability 
conclusion), then (tautologically) what 
God "knows" will come to pass. Now, if 
God knows that I will perform action X at 
some future point Y, then there is no 

I chance that I will fail to do action X at 
point Y. To maintain otherwise is to 
argue with the major premise (God 
knows, with certainty, all events in the 
future, or, in Robson's formulation, 
knows all, omnitemporally) or to hold 
some inexplicable notions about the 
interplay of putative human action and 
Deific omniscience, as Jones seems 
to: "there is no logical connection 
between an individual's freedom of 
action and God's knowledge of the 
results of that action," which I interpret 
to mean that if the Gods know what I will 
do, Iamstillfree todo it. But am Ifree not 
to do it? Clearly no, or else the Gods 
either made a mistake or do not know of 
every (or any) future action, insofar as 
human beings are concerned, which 
probably concerns all events in the 
Natural Order if Quantum Mechanics is 
correct. If I cannot do but that which the 
Gods "know" I will do, then I am not 
free, because I cannot do but that which 
is known will occur: thus, the Gods' 
knowledge of my future actions (or their 
omnitemporal viewing of all of my life) is 
logically equivalent to determining my 
future actions, strictly so because I 
cannot do but that which is known will 
occur. 

Roger Pope seems to point the way in 
resolving the palpable dilemma that 
Jones denies, but even Pope seems 
unwilling to admit that the classical 
Christian attributes of God are, simply 
and fundamentally, inconsistent with 
both Mormon metaphysics and human 
freedom. If we allow, as Pope does and 
as I think we must, that the Gods' 
predictions are, in fact, high probability 
extrapolations from past behavior and 
intimate acquaintance with the subject's 
character, then we have denied one 
element of classical Christian 

metaphysics: namely, that Godknows all 
omnitemporally and perfectly. 

As Jones suggests, we must make a 
choice: either we are genuinely free in 
that our every action is metaphysically 
genuine in cause and temperament, and 
thus, can be otherwise than the 
"prediction" of every entity 
(omnitemporally or otherwise) in our 
universe, or we ought to affirm that the 
Gods perfectly know our future actions 
(such that we cannot not do as they know 
we will) and immediately cease to hold 
persons praiseworthy or blameworthy. 
For if our actions cannot be except that 
which is known before we actually do 
those acts, then for humans or the Gods 
to praise or blame the former is logically 
incoherent-and since the Gods do 
indeed seem anxious to hold us 
responsible, then they are either 
irrational and omniscient or we are 
genuinely free and the Gods do 
experience joy as the universe unfolds 
before Them, and us. Or, more tellingly, 
if They know what we will do, mortality 
seems particularly superfluous and 
cruel, for if they can prevent human pain 
and moral evil and fail to do so, then 
They are metaethically perverse. 

Mark S. Gustavson 
Salt Lake City, Utah 

Where Is Faith Rooted 
The fundamental problem with my 
critics, Ensley and Thompson (Sunstone 
5:6), is that they assume a proposition 
that I think is flatly untrue, namely that 
unless we base our faith on historical 
"facts" we are left with utterly subjective 
relativism. Thus Ensley: "Personal 
integrity requires that we place our faith 
in hock to the historian as Sherlock 
laments. Otherwise there is but the 
fideism of subjectivity." My only lament 
is for those who are "convinced by this 
false dichotomy. It presumes that a faith 
rooted in scripture is necessarily rooted 
in a particular view of past events. Such 
an assumption requires Ensley's 
suppressed premise, that scripture is 
concerned with historical veracity. I find 
no statement to such an effect in 
scripture itself. Consider for example the 
book of Genesis. It makes no such claim 
for itself. It surely does present itself as 
authoritative in the life of the Christian 
and Jewish religious communities but 
that means nothing about its historical 
reliability. 

More to the point the dichotomy that 
both Ensley and Thompson assume is 
simply false. They both seem to have 
forgotten philosophy or else they have 
assumed that it too leads to subjectivity. 
The latter presumption is one which 



ends ultimately in nihilism, though I do 
not have the space to adequately refute it 
here. If, however, we do grant the status 
of philosophic inquiry then the cogency 
of the position they maintain vanishes. 
Consider for example Plato's account of 
the trial and death of Socrates. Anyone 
who would attempt to refute Plato's 
teaching by suggesting that it is not 
historically accurate would be laughed 
out of the classroom. That was not 
Plato's intention and an interpretation of 
these dialogues, or Thucydides' account 
of the Greek wars, on this basis is false 
from the start. Plato may be wrong on 
some issues but if he is that must be 
demonstrated philosophically, not 
historicaliy . 
The other problem with the position of 
my critics is that it entails an extremely 
naive view of religious commitment. 
Ensley, for example, flatly states most 
testimonies are lies. Thompson doesn't 
exactly say that but theimplicationof his 
willingness to rely on historical method 
is the same. I am not offended by this 
dismissal of the essence of Mormonism 
as much as I am distressed by the naive 
positivism from which it is descended. 
The claim that unless religious beliefs 
can somehow be demonstrated by a 
"scientifically" based methodology they 
are false is itself narrow and 
unsustainable. Furthermore, the 

proposition that we can have true 
religious commitment on such a basis 
won't wash. Religious commitment is a 
struggle for certainty. . . for the 
unwavering truth amidst the flow of 
historical existence. It is the essence of 
Luther's famous "Here I s t and  speech, 
or Joseph Smith's liberty jail experiences 
detailed in D&C 121. Of course a naive 
fundamentalism has always tried to 
deduce from religious certainty a similar 
certainty about the historical veracity of 
scripture. But the latter is not the same as 
the former and one can have religious 
conviction without it. 

On the other hand I see no evidence that 
one can have this kind of religious faith 
on the basis of a less than certain 
"science." My critics admit this but seem 
to believe that one can have some 
meaningful religion anyway. This belies 
everything we know about religious 
commitment, especially about the kind 
of religious commitment that leads to the 
very kinds of actions that liberals have 
always admired. Finally I submit that 
any account of religious commitment 
that cannot understand D&C 121 except 
as self-deception is ultimately false 
because it is untrue to the experience 
itself. That is where the position of 
Thompson and Ensley leads and in 

terms of the study of religion, let alone 
Mormonism, it is a dead end. 

Richard Sherlock 
Memphis, Tennessee 

Problems with Supplement 
I think publishing "The Pentateuch and 
Modem Scholarship" in the Sunday 
School Supplement of the Nov.lDec. 
1980 issue was unfortunate. The article 
begins by asking why biblical 
scholarship assumes that the Pentateuch 
was written by more than one person 
(Moses). Then it gives a brief history of 
the multiple authorship theory, and 
more briefly describes that theory. Yet it 
does not answer the important question 
with which it begins; it does not present 
the textual reasons for assuming that 
there were many authors of the 
Pentateuch. 

The article presents speculative reasons 
supporting the idea that Moses could 
have written a religious record and 
ought to have done so. The verses cited 
which "undeniably credit Moses with 
writingr'do not credit Moses withwriting 
the Pentateuch, and the Pentateuch itself 
never makes "internal claims" that 
Moses was its author. The scholarly 
world should be delighted to know that 
the cultural context of Moses' farewell 
speech has been so well pinpointed that 
we know that "it would indeed have 
been inappropriate in light of 
contemporary practice" for Moses to 
have neglected writing his speech down 
One wonders whose contemporary 
practice is being invoked and what 
evidence provides the knowledge of 
such practice. If the first five books are 
"essentially the work of Moses in 
interpreting the Old Testament," what 
Old Testament was Moses interpreting? 
What is most objectionable about "The 
Pentateuch and Modern Scholarship" is 
that it is based upon a source (The Gospel 
of Moses) which apparently rejects 
modern scholarship. The article presents 
the multiple source theory as seen by an 
antagonist. The reader with no 
background is likely to think from 
reading this article that the latest trend in 
Old Testament studies supports the 
position Mormons typically espouse, 
that Moses alone wrote the Pentateuch. 
Current scholarship does not support 
that view, and any who believe that 
Moses was sole author of the Pentateuch 
should be prepared to explain: 

a. how Moses could recount his own 
death in past tense (Deut. 34:5-8) 

b. why Moses could not decide if his 
father-in-law was Reuel (Ex. 2:18), 
Jethro (Ex. 3:1), or Hobab (Num. 

I 10:29) 

c. why Moses would call the holy 
mountain Sinai in Exodus, and 
Horeb in Deuteronomy 

d. how Moses could speak to God 
face to face (Ex. 33:ll) when no 
man can see God and live (Ex. 
33:20) 

e! why Moses reported that Noah 
obeyed God's command to bring 
two of every kind of animal into the 
ark (Gen. 6:19-22), then that Noah 
obeyed God's command to bring 
seven of every clean animal and 
two of every unclean animal (Gen. 
7:2-5). 

If Sunday School Supplement wanted to 
promote Mosaic authorship under the 
guise of modern scholarship, it owed its 
readers a fair comparison between that 
view and the multiple authorship view. 
To provide a service, Sunday School 
Supplement should do better than the 
Gospel Doctrine manual at addressing 
the issues raised by current scholarship 
rather than dismissing them. 

Melodie Moench Charles 
Salt Lake City, Utah 

Sick Humor 
The only thing "uniquely Mormon" 
about your magazine is that you are 
consistently late in publishing each 
edition-the "Mormon Standard Time" 
intensified. 

I am especially offended by articles 
describing Mormon culture. Broad 
generalizations are made; facts are 
implied when no facts have been 
gathered. I am referring to the article on 
"Blacks in Mormon Folklore" by William 
A. Wilson and Richard C. 
Poulsen-specifically to those modern 
anti-black sentiments and sick, 
disgusting jokes which the authors state 
apply to the Mormon culture at large. 
How many LDS members were 
interviewed? Were LDS selected at 
random geographically, with 
representatives in many age groups? 
Exactly what scientific sampling was 
used to make these assumptions and 
how was the gathering affected? 
Certainly responsible journalism would 
answer these questions. But from the 
article we haven't a clue about the 
scientific sampling and polling. 

I now find I must not qualify as an active, 
informed Latter-day Saint, as I was 
totally unaware of this sick humor. Not 
even at a ward social has one of these 
jokes been passed my way. None of my 
four children has repeated these jokes. I 
guess we've been living in a cultural 
vacuum, while attending the LDS ward 
multiple times each week. (My kids do 



not even know the slang expression for a 
Brazil nut, that in my non-Mormon 
childhood was not even meant in a 
derogatory way .) 

If indeed, there are some Mormons 
somewhere who have passed along 
these sick jokes, do the authors need to 
cite over twenty examples to make their 
point? Increasingly disgusted as I read 
the article, I handed it to my husband. 
"What do you make of this?" I asked. 
"Trash," he said. "Pure trash." 

As I feel you have maligned my 
culture-1 plan to take my own survey 
within my stake to prove you wrong, 
starting with the Gospel Doctrine 
Sunday School class I teach. 

I am so angry, I feel forced to 
re-subscribe to Sunstone-only if out of 
curiosity to see if you have courage 
enough to print my letter. 

Vera Brady 
Martinez, California 

History A Mess of Pottage 
Mr. Ensley (Volume 5:6) eventually 
declares "Testimonies are, after all, 
merely conclusion (inference) based 
upon historical fact. They are valueless 
for evidentiary purposes. But the 
historical evidences upon which 

testimonies (conclusions) are based is 
crucially important. Conclusions devoid 
of factual foundation are not more than 
wishful thinking, pure emotion." 

I suggest that Mr. Ensley does not have a 
glimmer of what a testimony of God is. 
He has never had a "close encounter" 
with God or His Spirit. If he had he'd 
know testimony is not the product of 
history. History-including 
scripture--can at most suggest to us 
there is a God and how to prove it for 
ourselves. But it is no proof itself. 

The "historical fact" Mr. Ensley seems to 
gamble his soul upon is really just 
hearsay; scribes' interpretations of what 
they see through their tunnels. Its 
credibility does not exceed the scribes' 
perceptions and biases and command of 
communication. It suffers further from 
our own tunneled interpretation down 
the years. 

This entire issue 5:6 of Sunstone 
witnesses the extensive problem with 
history and historians. History can 
indeed expand life's interest but when 
called on as the base for one's testimony 
it is a mess of pottage. 

If Mr. Ensley knew what a testimony is 
he would know it is a revelator not just of 
information but of value. Values are 
subjective. They exist on no printed 

page, nowhere but in living individual 
people, and at no time but right now. 

He would know there are no facts nor 
evidences as profound or irrefutable as 
communication from the Spirit. He'd 
know such communication by-passes 
those outward physical and emotional, 
and even mental, senses through which 
his precious history must filter-eroding 
at every turn. 

He would know the Spirit communicates 
as readily, and surely as often, with the 
moron as with the genius-a bitter pill 
for those who delight to exploit others 
with their intellectual advantage and 
much learning. 

But alas, how can he know these things 
which are only revealed in the 
happening? 

Raeo L. Passey 
Salt Lake City 

SUNSTONE welcomes letters from our 
readers and prints a representative sample of 
opinions. All letters represent theattitudes of 
the writers and not necessarily those of the 
editors or publisher. To be considered for 
publication, letters should not exceed 300 
words and may be edited for reasons of space 
and clarity. A more lengthy letter will be 
treated like a manuscript submission. 

myself up. Plus, I just pray. I get my 
adrenalin going. I always try to keep all 
my goals in mind. I guess that, and my 
pure love of Christ, is what keeps me 

The article continues: "Elder Hansen has 
seen a bit more of the world than Elder 
Gittens and therefore speaks with more 
authority. When he was in Connecticut, 
he says, he visited the homes of many 

people and was not 
intimidated-not even by the president 

'RavlOn' Or a with art 
(IThe people lived there said 

they paid $1,200 for this one painting, 
and I thought it was ugl~!'). . . Next 
his desk in his apartmene, he has a small 
sign that Supergood-but I" 
get better!' " 
Describing the elders' tightly-scheduled 
workday, the article features several 
tracting experiences. "The second 
apartment they are allowed to enter 
belongs to an unmarried teenage 
Hispanic couple. . . . The man is an alert 
student and asks them many questions, 
which the elders are happy to answer for 
him." The dialogue follows, in part: 

"If this is God's world, why is there 
bad?" 

Missionaries in New York 
N~~ york feature writer jennifer men 
tracked down two full-time Mormon 
missionaries serving in Manhattan, 
interviewed them, followed them 
around, and then reported her 
impressions of them and the religion 
they represent in a recent New York Daily 
N~~~ article. T - , ~  missionaries, ~ l d ~ ~  
Cittens and Elder Hansen, are both 19 
years old and from small Utah towns, 
both sport hair "cropped as short and 
bristly as a fresh recruit's," and both are 
somewhathomesick-"Elder Gittens for 
his family and the Utah canyons and 
Elder Hansen for his family and a 
particular brand of glazed doughnuts." 

Although the elders are responsible for 
combing the predominantly Jewish and 
Hispanic area of Washington Heights, 

according to the article, "Jewish people 
baffle Elders Hansen and Gittens. At the 
missionary T~~~~~~ center in Prove, 
Utah. . . they had a special 90-minute 
lesson in handling Jewish people. They 
learned what bar mitzvah and Yom 
Kippur and Chanukah meant and how 
to gtve a lesson without mentioning 
Chr~st." AS Elder Hansen explains the 
need for this special drilling: "Jewish 
people are different. They're not really 
different, but they are different." In spite 
of the briefing, however, the elders have 
not had much luck among Jews. "I knew 
they were close-knit and felt kinda odd 
when they weren't around their own 
~ ~ o ~ l e ~ ' '  says Gittensl "but I 
thought I could show 'em that I was 
close-knit with my own people too, and 
that we could hit it off. But boy, it is 
hard. . . . If I get depressed, I just psyche 



"Because God gives us the right to 
choose whether to be good or bad," says 
Elder Hansen. 

"Do you ever have bad thoughts?" 
"Everyone has bad thoughts, but we 

learn to rule out those bad thoughts." 
"Do people get rich from your 

church?" 
"No, we're not like that, we're a 

record-keeping church. We don't say 
one thing and mean another, the same 
way Jesus didn't teach at the temple and 
then go outside and smoke a cigarette." 
"The great thing about being a 
missionary," reflects Elder Hansen at the 
end of the interview, "is that you spend 
so much time talking to people, that 
when you're finished you can go out and 
sell anything." 

When asked about his reaction to 
"Mormons With a Mission," LDS Public 
Communications spokesman Don 
LeFevre said, "It is my impression that it 
was favorable-well done and objective. 
The elders were certainly not 
hand-picked, but they came off as 
honest and sincere." 

BW Win Called "Miracle" 
Brigham Young University's 
eleventh-hour win over Southern 
Methodist University in the Holiday 
Bowl led many to exclaim, "It's a 
miracle." Trailing !%4U by at least ten 
points during most of the football game, 
BYU rallied in the fourth quarter, tying 
the score with a touchdown pass from 
Jim McMahon, BYU's Catholic 
quarterback, to fellow Catholic Clay 
Brown in the final seconds of the game. 
The successful extra point attempt 
clinched the game, with BW winning 
46-45. 

Interestingly, an article in the December 
Sports illustrated featured BYU's athletic 
program. Describing the school as a 
"jewel of a college tucked away at the 
foot of the Wasatch Mountains in Provo, 
Utah," the story added that the only 
possible way to characterize BYU's 
campus would be to imagine a vast 
invisible superdome covering all of 
Brigham Young University's 646 acres 
with the dome pumped full of goodness. 

When asked about the severe honor 
code, which includes standards of dress 
and moral conduct, BYU's Offensive 
Coordinator Doug Scovil, an 
Episcopalian, replied, "We simply find 
that some kids flourish under discipline. 
Our recruits from Catholic high schools 
are used to it already," he added, 
undoubtedly referring to Jim McMahon, 
who "is passing everybody silly-to the 
tune of 4,571 yards." 

In spite of the school's pleasant 
ambience, the article noted that many 
non-members on campus find it difficult 
to get used to the Mormon life style; 
many find it lonely. "I don't like living by 
somebody else's rules," said McMahon. 
"I just want to live my way. I want to be 
Jim McMahon. Sometimes at BYU, they 
make you feel like an alien just because 
you're not one of them." 

For the most part, however, "there is 
only the peace that passeth all 
understanding." "I was totally 
unprepared and delightfully surprised 
by what I saw," said Dr. James J. Lynch 
of the Department of Psychiatry, 
University of Maryland School of 
Medicine, after visiting Provo. "BYU is 
an academic and religious oasis-an 
inspired university that has managed to 
swim against all these modern currents 
and still maintain a high sense of 
academic and spiritual excellence." 

Falwell Seeks Freemen 
The Rev. Jerry Falwell called upon the 
conservative Freemen Institute to teach 
its views on constitutional law to 
ministers of his new-right Christian 
organization, Moral Majority. According 
to W. Cleon Skousen, founder of the 
Utah-based institute, Falwell "asked us 
to train them so they may train others in 
the principles of our founding fathers. 
Those principles are the solutions to 
today's problems. But we have 
abandoned them. Some are a little 
old-fashioned," he concluded, "but they 
still work." 

A United Press International story 
reported that Skousen, a former Salt 
Lake City police chief and professor of 
religion at Brigham Young University, 
said that the Freemen Institute has 
taught its brand of constitutional law to 
100,000 people in 35 states and that the 
organization was looking forward to 
joining forces with the Moral Majority. 

Apartments to be Demolished 
Eviction of widows and orphans, 
especially during the Christmas season, 
has always been heart-tugging material 

for newspaper feature stories. But when 
Zions Security Corporation, the financial 
arm of the Church of Jesus Christ of 
Latter-day Saints, handed out eviction 
notices effective January 1,1981, to 
elderly residents of two 
Corporation-owned apartments, it made 
news nationwide. 

The Nao York Times (30 November 1980) 
featured the headline: "Mormons Reject 
Plea to Save Buildings." Another 
national newsletter, Preservation News 
(December 1980), reported: "Mormon 
Church Threatens Elders." NBC had the 
story on a news program and numerous 
stories appeared in Salt Lake City 
newspapers as well as Utah Holiday 
magazine and Network, a woman's 
magazine printed in Salt Lake City. 

The controversy centered around two 
matriarchal apartments, the Canyon 
Road Apartments and Wasatch 
Apartments which have gracefully 
fronted First Avenue and Main Streets 
since the early turn of the century. These 
buildings are scheduled to be torn down 
in the spring. 

The beveled glass windows, blue and 
white mosaic tile entries, marble walls, 
and oak staircases of the Canyon Road 
structure plus the fact that the buildings 
are in a National Register and city 
historic district brought the Utah 
Heritage Foundation and other 
preservationists to the defense of the 
buildings. Other groups objected to the 
eviction of elderly tenants and pointed to 
constantly diminishing housing stock in 
the downtown area. 

The story was first picked up in the 
newspapers when eviction notices were 
distributed to residents in September, 
well ahead of the time required by law. 
The corporation said it was closing the 
buildings because it was "not 
economically feasible" to comply with 
Salt Lake City's new fire codes which 
would go into effect January 1 and 
because "the sites are under 
consideration for further development." 

Zions Security rejected pleas by Mayor 
Ted Wilson to reconsider the demolition. 
"We've made an appeal on civic merit," 
said Dolly Plumb of the mayor's office to 
Preservation News, "but we have no carrot 
to offer them. It's their property, and 
they can do what they want." Zions 
President J. Howard Dunn responded 
after meeting with city officials, "Isn't it 
amazing how quickly other people want 
to spend Zions Security money?" 

In mid-December Zions Security, which 
had previously refused to comment on 
the project, held a press conference to 



defend its decision to raze the buildings: 
"To dramatize and publicize this as 
unhuman evictions at Christmas is, to 
me, shoddy journalism," said Dunn. He 
outlined three reasons for demolishing 
the buildings: fire code, "a number of 
qualified, licensed architects [who 
remained unnamed] in the community 
agree that these structures are not of 
sufficient historical value to justify their 
restoration" and "the buildings do not 
represent the highest and best use of the 
property." 

He rejected suggestions that the Church, 
through its real-estate arm, was more 
profit-minded than people-minded and 
noted that the rents in the apartments 
were "only a small fraction of what 
would be a normal rent." Tenants agreed 
with this assertion, pointing out that the 
average rent was $150 or even less-and 
at the Canyon Road there are six- and 
seven-room units. 

He also defended the Church's record of 
"preserving the historical integrity of the 
downtown Salt Lake City community. 
We point with considerable pride at such 
projects as the Beehive House, the Lion 
House, Brigham Young's office, the 
Promised Valley Playhouse, the ZCMI 
facade, the old Council House on Capitol 
Hill, the Daughters of the Utah Pioneers 
Building and Museum, the Hotel Utah, 
and, of course, Temple Square and its 
marvelous structures." 

Critics at the conference responded that 
the buildings were historically 
significant. Others pointed out that 
many of the buildings mentioned by 
Dunn had been at one time slated for 
demolition and were saved only after 
considerable public outcry. Others 
expressed what was a central concern by 
many, the inaccessibility of the 
Corporation to dialogue and 
compromise. 

Asked if he believed preservationists 
sometimes endeavor to preserve 
buildings not worth preserving, Mr. 
Dunn replied: "(The Utah Heritage 
Foundation) and others are just as 
sincere as we are and I appreciate their 
opinions. I'm fully in agreement with 
their rationale. But as we look at it from a 
broader perspective, that is only one of 
the items (preservation) we have to take 
into consideration, and in the balance we 
felt this other method is the direction we 
have to go. 

"The (Salt Lake) Tabernacle took the 
place of an old bowery. I think we'd 
rather have the Tabernacle than the old 
bowery. I think we'd rather have the 

Hotel Utah. . . than the old adobe tithing 
office. Somewhere along the line 
something new has to replace something 
old." 

Many preservationists fear that 
demolition of the Canyon Road and 
Wasatch apartments would soon be 
followed by the demolition of the Eagle 
Gate and Gateway apartments, National 
Register buildings which occupy a 
highly visible location at the northeast 
corner of South Temple and State 
streets. 

Still hoping to forestall the demolition of 
the endangered Canyon Road and 
Wasatch apartments and to protect other 
buildings in the area, the Greater 
Avenues Community Council has 
petitioned the City Council to establish a 
protective "Deseret Zone" in the 
downtown area. According to Mr. Dunn 
such a proposal is an insult which usurps 
the rights of private property owners 
and assumes the Church is incapable of 
making the best use of its buildings. 
Establishing such a zone seems unlikely. 

The Heritage Foundation also has plans 
to pursue a five-month moratorium on 
demolition in the area of the First 
Avenue apartments, which is part of the 
Avenues Historic District. Interested 
parties are also looking with interest on 
conclusive word about Zions' plans for 
the area. Zions' master plan for 
Church-owned property is still being 
formulated and at the present Zions has 
unspecified plans for rental units and 
office space on the site. 

Church Renounces War 
On December 20,1980, the day following. 
the MX impact statement, the LDS First 
Presidency released their Christmas 
message warning against "the 
unrestricted building of arsenals of war, 
including huge and threatening nuclear 
weaponry." Expressing dismay over the 
growing tensions among the nations, 
their message emphasized the 
overwhelmingly destructive nature of 
nuclear war which, "when unleashed on 
a scale for which the nations are 
preparing, spares no living thing within 
the perimeter of its initial destructive 
force, and sears and maims and kills 
wherever its pervasive cloud reaches." 

"While recognizing the need for strength 
to repel any aggressor," the message 
continued, "we are enjoined by the word 
of God to 'renounce war and proclaim 
peace.' " If men of good will can reason 
together in good faith and observe the 
Golden Rule laid down by the Savior of 
mankind, "they may save the world 

from a holocaust, the depth and breadth 
of which can scarcely be imagined." 

Sources close to Church leaders claim 
that it is not incidental that the First 
Presidency's message appeared on the 
coattails of the MX impact statement. 
Following normal procedure, the LDS 
Public Communications Department 
drafted a "traditional" Christmas 
message which was taken for approval to 
a routine meeting of the Public 
Communications Committee, presided 
over bv President Nathan E. Tanner. 
~ o m k t t e e  member Gordon B. 
Hinckley, who has been briefed 
extensi;ely on the MX missile system, 
apparently rewrote the message, adding 
the strong statements opposing the 
wide-spread proliferation of nuclear 
weaponry. 

Osmonds Resent Remarks 
According to a Deseret News article, an 
Osmond family spokesman responded 
angrily to remarks in a speech delivered 
at a BYU Forum by University of Chicago 
Professor Wayne C. Booth. Booth 
described the popular entertainers as 
partially responsible for deadening 
creative interest in the fine arts among 
Mormons. After the rather hard-hitting, 
yet amusing speech, which was 
modelled after C. S. Lewis' Thescrewtape 
Letters, Booth said that he was not trying 
to smear the Osmonds, but was only 
criticizing "the degree to which people 
think the Osmonds represent good art." 

Responding to Booth's criticism of an 
Osmond sound and light extravaganza 
presented at BYU last year, the assistant 
to the president of Osmond 
Communications, Gordon Bench, 
commented, "I don't know what kind of 
ax this guy has to grind. . . the concert 
was a classic. They created that entire 
concert so I don't see how he can say 
they are not creative." 

Neal Lambert, BYU academic vice 
president, said he has not heard negative 
reactions from university officials about 
Booth's speech which dealt with the 
general state of the arts in Mormondom. 
"But I did hear people say his comments 
hurt because they were true," added 
Lambert . 

Plagiarizing Prophets 
An article in the Los Angeles Times, 
"Plagiarizing Prophets; Are Words 
Tainted?" asks the questions: "Does it 
really matter to a religious group if its 
prophet is found to be a plagiarist?" 
According to the article, the question is 



particularly timely "since researchers in 
the Seventh-day Adventist 
Church. . . found evidence of extensive 
unacknowledged copying or 
paraphrasing of other writers by Ellen G. 
White (1827-1915), that denomination's 
self-described 'messenger of God.' " 
"In the modern era," the article 
continues, "with its concern for 
authenticity, the prophets of three 19th 
Century American religious movements 
have come under examination-Joseph 
Smith of the Mormons, Mary Baker 
Eddy of the Christian Scientists and 
Ellen G. White of the Adventists. 

Historians within all three churches 
maintain that the writings of each reflect 
the spiritual and cultural concerns of 
their day." 

"However, charges by outsiders of 
plagiarism generally have not stuck 
against Joseph Smith, who said he 
translated the Book of Mormon from 
golden plates." 

Mormon Monks? 
James T. Baker, a Protestant professor of 
history, explains what values 
monasticism could bring to 
kotestantism. In his "Benedict's 
Children and Their Separated Brothers 
and Sisters," (The Christian Century, 3 
December 1980) he describes the 
"chronic Protestant spiritual 
deficiency." "We are in general not an 
authentically prayerful people. We feel 
little sense of awe in the practice of our 
worship. We see few examples of 
spiritual devotion in our varied and 
sundry programs. . . . We do not 
necessarily need a recognized cadre of 
professional praying men and women. 
We do, however, need some Protestant 
form of monasticism that will reach into 
the body of our churches and restore the 
lost dimension of spirituality." 

He goes on to outline some positive 
contributions of monasticism. "To be 
authentic, monasticism (Protestant 
types included) must be a form of 
witness. It must witness against the 
modern cult of material wealth, but more 
strongly against the worship of secular 
success and against the Christian 
temptation to identdy with 
contemporary authority and 
power. . . . It is the task of the human 
race to show the way of poverty to a 
world sick with affluence, the way of 
simplicity to a world suffocated by 
complexities, the way of faith to a world 
drowning in its own solutions, the way 
of contemplation of eternal truth to a 
world lost in shadows." 

He concludes by saying that 
"Protestants could do a lot worse than to 
join their Catholic fellow travelers and 
participate in the creation of such a 
race." So, one might suggest, could 
Mormons. 

Presbyterian Break-up 
As of September 1980, at least 
forty-three evangelical congregations 
have voted to withdraw from the 
Presbyterian Church. They have formed 
a provisional group called "The 
Association of Evangelical Presbyterian 
Churches." These conservative 
congregations are reacting to the liberal 
direction taken by Presbyterianism in 
recent times. Most of the churches left in 
opposition to church legislation 
requiring congregations to elect women 
elders axid deacons. They also reject 
liberal theological trends. The 
back-breaking straw came when a 
presbytery received a ministerial 
candidate whose beliefs regarding 
Christ's divinity were unorthodox. The 
candidate in question, Mansfield 
Kaseman, was asked during his 
credentialing examination whether he 
believed that Jesus is God. He replied, 
"No, God is God." He used 
nontraditional language to refer to Jesus 
as "God-man." Kaseman also espoused 
unorthodox views on the resurrection 
and atonement. Kaseman's examination 
was approved by the presbytery. But 
seven presbyters appealed the action to 
the synod. In July 1980 the synod upheld 
the decision of the presbytery affirming 
"theological pluralism [as] a reality 
which is both desirable and present in 
our midst." 

Denominational leaders were aware of 
the problems but have been unable to 
mend ties with conservatives. The new 
break-off evangelicals have affirmed the 
primacy of Christ as Lord, the infallibility 
of scripture, the Westminster 
Confession, and the Presbyterian model 
of church government. They have also 
called for freedom in "nonessentials" 
(woman elders and deacons, for 
instance). 

President of BYU for nine years, the 
forty-eight-year-old justice gained 
national recognition for his efforts to 
restrain governmental regulation of 
private educational institutions. 

Oaks, author of six books and nearly 100 
articles and pamphlets, completed his 
BA degree at BYU and received his 
doctor of laws degree from the 
University of Chicago Law School. After 
serving as a law clerk to U.S. Supreme 
Court Chief Justice Earl Warren, he 
practiced law in Chicago and then 
became a professor and administrator at 
the University of Chicago Law School. 

Of his newest appointment Oaks said, "I 
am pleased to get back into the 
mainstream of the legal profession." 

Retail Wine Sales 
LDS Church leaders in Salt Lake City 
urged the residents of Idaho's Bonneville 
County to vote against retail wine sales 
in a recent election. The request, made 
by President Spencer W. Kimball in 
letters sent to county leaders, called wine 
sales a moral issue and asked Church 
members and other voters to defeat the 
local initiative. 

According to the letter, facilitating the 
ease with which such beverages can be 
purchased has the inevitable effect of 
increasing "the likelihood that these 
beverages will get into the hands of 
minors." Furthermore, 
over-the-counter sales of potent 
potables in grocery stores "has the subtle 
effect of somehow making their 
purchase and consumption more 
commonplace and 
acceptable. . . thereby further impairing 
the general health and safety of the 
community." 

Church spokesperson Don LeFevre said 
that although it is uncommon for the 
Church's leaders to take a stand on ballot 
issues, "if the Church considers it to be a 
moral issue, generally they'll take a 
position. " 

In spite of their efforts, however, the 
initiative passed. 

Justice Dallin H. Oaks 
Dallin H. Oaks, former president of 
Brigham Young University, recently 
assumed duties as Utah's newest 
Supreme Court Justice. He was named 
to succeed Chief Justice J. Allen 
Crockett, who retired after serving 30 
years with Utah's highest court. Oaks is 
the second Republican to be appointed 
by Democratic Governor Scott M. 
Matheson. 

LDS Hawaii Center Challenges IRS 
The Mormon church-owned Polynesian 
Cultural Center is filing suit in federal 
court to challenge the Internal Revenue 
Service's revocation of its tax-exempt 
status. Because of its church affiliation, 
the PCC had been considered 
tax-exempt until the IRS denied them 
that status in 1979. The PCC's tax 
attorney, James M. Cowley, said the IRS 



1 -  - 
has assessed the PCC for taxes dating 
back to 1972, the first year the Hawaiian 
tourist center showed a substantial 
profit. 

Although Cowley refused to say what 
the total assessmentwas, the suit seeks a 
refund of $591,000 in taxes and interest 
the Center paid for the 1978 tax year 
alone. Cowley did say, however, that the 
IRS apparently revoked the Center's 
tax-exempt status because it follows 
"certain practices also used in 
commercial activities, such as 
advertising, and its theatre facilities 
include equipment also used in 
commercial activities." 

World Poverty 
Presently at least 800 million people are 
in the jaws of absolute poverty-poverty 
SO severe that the basics of human 
survival are beyond reach, according to 
the Independent Commission on 
International Development chaired by 
Willy Brandt of West Germany. The 
World Conference on Agrarian Reform 
indicates that another 450 million are 
seriously poor, with incomes of less than 
$200 per year. Together these two 
groups constitute over half the world's 
population. Eighty-five percent of these 
victims are rural farmers. 

Message to the Family 
Below are excerpts from the official 
English version of "A Message to 
Christian Families in the Modern World" 
issued by the 1980 World Synod of 
Catholic Bishops in Vatican City: 

We only want to share with you the 
love, confidence. and hope which we 
Ieel (about marriage and the 

In many parts of the globe. . . poverty 
is increasing as a result of social, 
economic, and political structures 
which foster injustice, oppression, 
and dependence (and) prevent many 
young men and women from 
exercising their right to marry and 
lead decent lives. 

In more developed countries. . . one 
finds another kind of deprivation: a 
spiritual emptiness in the midst of 
abundance, a misery of mind and 
spirit which makes it difficult for 
people to understand God's will for 
human life and causes them to be 
anxious about the present and fearful 
of the future. Many find it difficult to 
enter into and live up to the 
permanent commitment of marriage. 
Their hands are full, but their 
wounded hearts are waiting for a 

- - 

Good Samaritan who will bind up 
their wounds, pouring on them the 
wine and oil of health and gladness. 

Often certain governments and some 
international organizations do 
violence to families. The integrity of 
the family is violated. Family rights in 
regard to religious liberty, 
responsible parenthood, and 
education are not respected. Families 
regard themselves as wards and 
victims rather than as human 
beings. . . . 
. . . The Son of Man. . . enriches 
marriage . . . elevating it to the level of 
a sacrament. . . . 
Husband and wife are certainly 
different. But they are also equal. The 
difference be but 
never wed to justify the domination 
of one by the other. 
The journey married like 
the whole journey of life meets with 
delays and difficult and burdensome 
times. But it must be clearly stated 
that anxiety or fear should never be 
found in the souls of people of good 
will. For is not the gospel also good 
news for family life? For all the 
demands it makes is it not a 
profoundly liberating 
message? . . . we have 
said about marriage and the family 
can be sun-~~-~ed UP in two words: love 
and life. 

Pro-ERA Protest at Washington Temple 
Site 
The week-long dedication ceremonies 
for the new $12 million Mormon temple 
in Bellvue, washington resumed quietly 
following the arrest of 21  pro-^^^ 
demonstrators outside the temple gates. 
The 21, among about 40 protesters 
opposing t h e L ~ S  stand against 
the ERA, were charged with trespassing 
after they had chained themselves to 
gates or blocked access of Church 
officials to the temple grounds, 
according to an article in The Seattle 
Times. 
Tom McBride, a spokesperson for the 
pro-ERA group, said that no further acts 
of civil disobedience had been planned, 
although individual picketing continued 
throughout the week. Among those 
arrested were Sonia Johnson, founder of 
Mormons for ERA, Cheryl Dalton, a 
Mormons for ERA official from 
California, and three prominent 
members of the National Organization of 
Women, Dixie Lee Johnson, Laurel Nett, 
and Dorothy Sale. All were found guilty 
and fined $100; $250 fines and 90-day jail 

sentences were deferred. 

charles ~ ~ b b ~ ,  a church spo~esperson 
from Salt Lake City, said the Church 
supported the right of people to protest 
but that "as more and more people 
appeared at the gates, it was felt the 
well-being of the Church was being 
threatened. The Church officials feel it is 
their right to conduct religious services." 

Bonneville International Corporation 
A recent article in the New York Times 
reported that the Bonneville 
International Corporation, the nation's 
largest church-owned broadcasting 
company, "has become the flagship of 
the rapidly expanding business empire 
of the Church of Christ of 
Latter-day Saints and a symbol of the 
church's recent efforts to enter business 
competition." 

"With revenues of $100 million and a 
growth rate of at least 15 percent 
annually, Bonneville International has 
been slowly gaining a reputation as an 
aggressive marketer, an innovative 
public service programmer and a leader 
in television technology." 

According to the article, the company 
owns seven FM radio stations, two 
television stations, and four AM radio 
stations, as well as a production 
company that makes films and slide 
programs for business presentations and 
provides cassette and tape duplication 
services and music and public service 
programming. It has also leased a 
satellite for $1 million to service its 
customers across the nation. 

Bonneville International was established 
to serve a large local Mormon population 
in the Utah area. But, like the LDS 
church, Bonneville has been expanding 
rapidly in the last ten years outside Utah 
and the United States. 
Despite its ownership by the LDS 
church, Bonneville is not a religious 
broadcaster. "We're in business to make 
a profit, not evangelize," said Arch L. 
Madsen, Bonneville president and chief 
executive officer. the 

which is BonneviUe's 
does the company. A 

Church-funded project, an 
award-winning public service series on 
the familyt was given free to hundreds 
radio and stations. 
Bonneville is considered one of the best 
public service broadcasters in the nation, 
and, the article reported, it has gained a 
reputation as a crusader in programming 
dealing with such issues as rape, racial 
injustice, and the problems of the aging. 



All That Glitters : 
Uncovering Fool's Gold 
in Book ofU~ormon 
Archaeology 
Martin Raish 

An LDS art historian examines amateur attempts to 
vindicate the Book of Mormon through 
archaeological discoveries in South and Central 
America. 

N early twenty years ago a book appeared titled 
Lost Tribes and Sunken Continents, Written by 
Robert Wauchope, a highly respected scholar in 

the field of Mesoamerican studies, its aim was to examine 
the multitudinous theories which have been advanced to 
explain the origin of the American Indians. One chapter, 
"Lost Tribes and the Mormons," attempted to review the 
position of the LDS church on the topic of ancient Israel- 
ites in America. A brief passage from this chapter reads as 
follows. 

For nineteen years young Mormon missionaries have vi- 
sited my Tulane University office, some of them en route 
to the Gulf of Mexico and the Caribbean in hope of find- 
ing concrete support of the Mormon contention. One, 
with an explorer's beard and a gold ring in one ear lobe, 
skippered a schooner to the Gulf and planned to set adrift 
there a little fleet of scale models of the sailing craft de- 
scribed in the Book of Mormon. He would trace them by 
means of colored stains they were to release automatically 
as they floated over the waters, to find which segment of 
the mainland the ancient seafarers from Israel were likely 
to have reached first as they were carried along by pre- 
vailing winds and currents. I never saw this young man 
again, but from a descripton of him, his silken beard and 
gold earring, which I heard a year or so later, I judge that I 
missed a second visit from him. I should like to hear the, 
results of his experiment. 

I first read this passage while a graduate student and 
had largely forgotten about it until this past summer, 
when I read a newer book with a similar tone and mes- 
sage. This was Voyagers to theNew World by Nigel Dav ie~ .~  
Although this scholar did treat the LDS viewpoint with 
more admiration than had Wauchope, the Church posi- 
tion was still discussed in the same chapter with the Ber- 
mudaTriangle, and only one chapter away from Atlantis, 
the land of Mu, and Eric von Daniken. 

Needless to say, seeing such treatment of our beliefs 
was a bit disconcerting, and I wondered why we had 
been held in such low regard. The reason soon became 
apparent. Both Wauchope and Davies drew their conclu- 
sions not from the Book of Mormon itself but rather from 
books by various LDS writers who have attempted to 
validate the existence of Nephites, Jaredites, and others 
through the use of archaeological and ethnographic data. 
Thus it is to these publications that I wish to direct my at- 
tention. 

Certainly we cannot blame Wauchope, Davies, or 
others for preferring the commentaries over the scrip- 
tures. After all, the Book of Mormon is written in an ar- 
chaic style and was created by an uneducated schoolboy 
in the early nineteenth century. What could it offer that 
could not be better explained by Mormon "scholars," 
who are careful to inform readers of their university de- 
grees, travel experiences, and "diligent research?" Even 
if the degrees are in fields unrelated to archaeology or if 
the writer's affiliation with BW is only peripheral, such 
credentials are mentioned on the dust jackets to catch our 
attention and respect. 

My argument, however, is not with the dust jackets. 
Rather, I am discouraged by the poor research, mislead- 
ing conclusions, and general lack of rigor far too often 
permeating the majority of the commentaries. An indis- 
criminate mingling of fact with fiction often results from 
such methodological laziness and thus tends to discredit 
the whole endeavor. By recognizing methodological er- 
rors and inconsistencies, we will not only increase our 
ability to discern what is valuable from what is not but 
will also hopefully encourage higher and more responsi- 
ble leveIs of scholarship. 

Poor scholarship in the majority of these volumes can 
enerally be grouped under four kinds of errors, which I 

gave labeled as follows: (1) scientists tell us, (2) 
scripturallpictoral juxtaposition, (3) the shopping list, 
and (4) questionable artifacts. My examples have been 
taken from a few of the most popular works on the sub- 
ject, all of which are currently in print and available in 
most LDS bookstores (some of the most problematic 
books are fortunately out of print and no longer widely 
accessible). 

Scientists Tell Us 
Our contemporary society depends heavily on the 

opinions of scientists for reliable and authoritative 
answers to questions. Thus Mormon writers of comrnen- 
taries who do not have advanced degrees in archaeology 
often understandably turn to comments by various scien- 
tists to lend an air of credibility to the conclusions in their 
books. 

For example, one author has marketed a set of color 
slides of ruins in Mexico and South America, which is ac- 
companied by a book with annotations for each slide. 



Fig. I .  Figuresfrom Mound B, Tula. Probably hunters or warriors carrying 
atlatls (spear throwers) and bags of copal (incense). 

Fig. 2 .  Twogolddisks (shallow dishes)from thesacred cenoteat Chichen Itaz. 
About admen disks were remered from the muddy bottom of the well, some 
plain, some engmod with complex scenes. 

One slide is of the sculptures shown in figure 1. The au- 
thor's comments read in part: "Now we have gone up to 
Tula. This fellow, the scientists tell us, is positively Egyp- 
tku~.''~ I find this comment unacceptable. I see absolutely 
no similarity between this sculpture and anything I have 
ever seen in Egyptian art. Having studied both 
Mesoamerican and Egyptian art at some length, I simply 
cannot agree with these unnamed scientists. 

On another page of the same book the author discus- 
ses the objects found at the bottom of the sacred cenote at 
Chichen Itza. He mentions the discovery of "thin sheets 
of gold upon which were Egyptian Hieroglyphics, not 
exactly like the very ancient Egyptian, for it is a 're- 
formed' Egyptian, like the Book (of Mormon) said."4 The 
author provides a picture of the well, but none of the 
"thin gold sheets." Hence I am forced to assume that the 
gold dishes in figure 2-part of the only group of metal 
objects from the cenote with which I am familiar, all dat- 
ing after 1000 A.D.-are *e ones to which he refers. But 
again I disagree with the scientists, mentioned by the au- 
thor simply as "they," who supposedly found the ob- 
jects. I see nothing to suggest Egyptian hieroglyphs. 

In both these examples my complaint goes beyond a 
simple disagreement with the scientists. I am more dis- 
turbed that the author did not provide any footnotes 
which would allow me to locate the source of the scien- 
tists' opinions or pictures of the gold sheets. Such lack of 
follow-through is a mark of poor academic procedure 
and is much too prevalent among some LDS writers. 

When the writers of the commentaries do provide 
footnotes, two problems seem to arise frequently. The 
first is that the ultimate source of the quotation or idea 
may be of debatable reliability. For example, one LDS 
writer believes that "the Mayas. . . Incas. . . Pueb- 
los. . . and . . . Moundbuilders were all one and the same 
people."5 As support for this statement, he marshals a 
series of quotes, including one which reads, "the Abbe 
Brasseur de Bourbourg, after the ablest and most exten- 
sive researches, declares that the pre-Aztec Mexicans or 
Toltecs were a people identical with the Mound- 
b~ilders."~ For someone who has never heard of Bras- 
seur de Bourbourg this does indeed seem to lend strong 
support to the author's contention. But Ignacio Bernal, 
one of the most respected twentieth century Mexican ar- 
chaeologists, does not share such enthusiasm for the 
work of Brasseur. He says "all Brasseur's work is a weird 
potpourri of sound sense, great learning, absurd 
theories, groundless fantasies, and proof that is no proof, 
the whole in a spirit as remote as possible from the scien- 
tific."' Certainly allLDS authors should be more aware of 
the qualifications and academic esteem of those to whom 
they turn for support. 

The second problem to arise when references are pro- 
vided is that in checking the original source it is not un- 
common to discover that the context of the quote has 
been completely ignored by the LDS writer. For example, 
the Temple of the Seven Dolls at the site of Dzibilchaltun 
is described in one LDS publication as a "prominent 
building" in the ancient city.s The author also refers to E. 
Wyllis Andrews, a well known Maya specialist, to sub- 
stantiate a date of "near 2000 B.C." for the early levels of 
habitation at the site. With both of these facts I agree. 
However, the text does not make clear that the building 
itself actually dates from approximately 500 A.D. Thus 
the casual reader is given the distinct impression that an 
eminent scientist has discovered impressive architectural 
remains dating from an early (that is, Jaredite) period. 
Such is certainly not the case and was not even implied 
by Dr. Andrews. 

The last quote I will discuss in connection with the 
"scientists tell us" school combines all the flaws men- 
tioned thus far. Writer " A  quotes the words of great sci- 



Sloppy practices can only raise false 
hopes among naive LDS readers and 
looks of scorn from non-LDS scholars. 
entists as assembled in a volume by writer "B." Writer 
" B  in turn provides footnotes and bibliography which 
are neither complete nor accurate. The original quote, it 
turns out, comes from an extremely unreliable source 
and is greatly removed from its original context. 

Writer "A" says "for quick and easy reference at this 
time, we are going to use just one reference volume for 
our quotations" (that is, the volume by writer "B"), one 
which has "dozens of quotations from some of the 
greatest scien9ts having to do with the study of the an- 
cient people of this ~ontinent."~ Writer "B" in turn cites a 
gentleman named Lowry, who claims that "the first set- 
tlement (of America) was made shortly after the confu- 
sion of tongues at the building of the Tower of Babel."lo 
This, of course, provides a good link between the Old 
World and the arrival of the Jaredites. However, some 
simple checking destroys the credibility of the quotation. 

Writer "B" notes that his quote can be found inschool- 
craft's Ethnological Researches, Vol. 3, 1853, but does not 
give the page. After a little while in the rare book library, I 
was able to determine that the correct citation for the re- 
ference is Henry R. Schoolcraft, Information Respecting the 
History, Condition, and Prospects of the Indian Tribes of the 
United Stafes, Part 111, and that the quote is on page 476. 
Since the name Schoolcraft (a basic source for the 
nineteenth century) tends to give any quote an air of re- 
liability, it is disappointing to learn of the actual cir- 
cumstances of this particular one. 

In the 1840s Mr. Schoolcraft had sent to hundreds of 
people throughout the United States a questionnaire re- 
garding the beliefs and customs of the Indians. One to 
reply was the Reverend D. Lowry, a minister who had 
been living among a small tribe of Indians in Iowa. To the 
question of the origins of the American Indians, his 
reply, which he says was "thrown together as fragments 
of time would permit,"ll reads as follows: "In view of the 
best light and information which I have been able to col- 
lect on this subject, my opinion is that the earliest in- 
habitants of America were the descendants of Ham, the 
youngest son of Noah; and that the first settlement was 
made shortly after the confusion of tongues, at the 
building of the tower of Babel." In support of this opinion 
he refers to Genesis 11:8-9 and adds that "Moses tells us 
that from the plains of Shinar the people were dispersed 
over the whole earth. I do not doubt either his integrity or 
accuracy."12 

It is disheartening to see the opinion of a minister liv- 
ing in Iowa in lW, based on his personal interpretation 
of the'scriptures, being used in the 1970s as evidence for 
the validity of the Book of Mormon. 

ScriphuallPictoral Juxtaposition 
Another common procedure is to couple a statement 

from the Book of Mormon with a photograph in order to 
establish credibility for the scripture. For examplelone 
writer13 placed an excerpt from Alma 50:10- 
"he. . . caused them to erect fortificationsu-next to a 
photograph of some impressive looking ruins, which 
upon closer inspection turned out to be a temple at Kabah, 
Mexico, not fortifications. I am aware of such glaring dis- 

Fig. 3.  Horse (?) petroglyph from Utah (drawing by Richard Weiss). Such 
petroglyphs cannot be dated with certainty, but probably ca. 1000 A.D. 

Fig. 4 .  The palace and tower at Pa1enque;photographed by Alfred Maudslay 
during the 1880s. Since restored by archaeologists to hypothetical original 
form, it may have been an observato y. 

crepancies between the text and picture because of my 
study in Mesoamerican art, but the general public is 
given absolutely no information about the object in the 
photograph other than its location. Thus, when they see 
a photograph of some Indian petroglyphs of horses (fig. 
3), they are certain at last that Alma's references to horses 
(Alma 18) have been validated. The book does not men- 
tion that the petroglyphs are located in Utah, not Mexico, 
or that they date from at least 1000 A.D. if not later, long 
after the time when Alma was writing. 

In these instances the author can rightfully be accused 
of having little regard for the integrity of his data, of 
stretching it and misrepresenting it to reflect his pre- 
determined opinions. 



Fig. 5. Beaked jug from Hagios Onouphrios, Crete, ca. 2400-2500 B.C. And 
Aztec jar used forpulque, a fermented drink used only by priests and nobility. 

Fig. 6 .  Alabastar vasefrom Uruk (Sumeria), ca. 3500 B.C. And Mixtec 
ceramic vase, ca. 1200-1500 A. D. 

There are two such scriptural/pictoral juxtapositions 
which have been consistently exploited by LDS writers 
and which always bother me. The first is the reference in 
Mosiah 2:7 to towers, which is always accompanied by a 
photograph of the tower in the palace at Palenque (fig. 4). 
No one ever mentions that this tower was built during 
the seventh century A.D. (hardly the time of King Ben- 
jamin) or that what we see today is largely a reconstruc- 
tion by twentieth century archaeologists. Similarly, the 
city of Macchu Picchu has been used countless times as 
an example of Nephite workmanship but is rarely iden- 
tified as having been built by the Incas, who flourished 
during the late fifteenth century, a full one thousand 
years after the time of Mormon and Moroni. 

Perhaps you feel I am being too harsh with Dr. 
Cheesman-whose examples I quote-since he does 
clearly state in his introduction that "the purpose of this 
volume is not to link specific scriptures with particular 
places."14 I answer only that this disclaimer is essentially 
ighored in the rest of the volume and almost recanted in 
his conclusion. There he paints a picture of Mexico as a 
place where "a strange aura of mystery and excitement 
seems to hover about the crumbling monuments" and 
where there is so much "that relates to the peoples of the 
Book of Mormon."15 I am reminded of the disclaimers 
printed on cans of diet soda. They caution against con- 
sumption by anyone who does not have a legitimate diet- 
ary need. Yet all the advertising and packaging work 
against anyone taking seriously such a warning. 

I feel that links suggested by simply arranging scrip- 
tures and photographs, with no explanation, only raise 
false hopes among naive LDS readers and looks of scorn 
from non-LDS scholars. 

Shopping Lists 
Many LDS writers provide what I call shopping lists to 

prove their points. They assemble rather impressive- 
looking lists of words, customs, and architectural fea- 
tures which are found both in the Old World and the 
New. The longer the list, of course, the greater the 
"proof." Unfortunately such an approach is rarely of any 
real value. A major reason for this is that the items men- 
tioned are simply too vague. For example, one author 
listed the following cultural similarities as indicative of 
contact between the Near East and Mexico: "counting of 
time," "curing their sick," "mourning for [their] dead," 
"sun worship," and the "[use of]  ceramic[^]."^^ I can 
think of hardly any culture in the world that has not be- 
come involved in these practices at one time or another. 
To be meaningful, such a list must cite a complex system of 
keeping time or a unique manner of mourning the dead 
which is found only in the two cultures in question. 
Perhaps I should point out that this author did give a brief 
explanation of the use of ceramics by noting that "some 
areas of the world use skins: Why did they both use 
ceramics unless they had connections?"17 I'm not sure 
how to respond to such a question, but I am certain that 
the answer would not support his contention that the use 
of ceramics was a meaningful similarity. 

Sometimes such comparisons appear quite startling 
on the surface, but they are frequently misleading. For 
example, figure 5 shows some spouted jugs of remarka- 
bly similar shape. The first one is from ancient Crete; the 
other is Aztec. But although their shapes are similar, the 
colors and designs are not. Figure 6 shows some vases, 
the first Sumerian, the second Mixtec. Again the shapes 
are similar, but the Sumerian example is of stone and was 
used in temple rites, while the Mixtec is of clay and was 
found in a tomb. 

At times efforts to make visual comparisons may even 
backfire, as the series of designs in figure 7 demonstrates. 
All the spiral patterns are similar, but their places of ori- 
gin are quite disparate. From left to right, top to bottom, 
we have a Mycenean gold ring, a mosaic floor from Pom- 
peii, a gold bracelet from Monte Alban, a Sumerian 
plaque, a canoe from New Guinea, a wooden box from 
the Benin people in Africa, an Aztec design, a bone from 
Monte Alban, and a Louis XVI table. 

Such comparisons are only meaningful if there are 
many similarities between complex images. Yet even in 
those cases, there is no guarantee of success. For exam- 
ple, figure 8 is a drawing of the scene on the well-known 
"Tree of Life" stone, Izapa Stela 5. Note that the tree has 
exposed roots, a gentle curvature to the trunk, a break in 
the middle of the trunk, and a regular arrangement of 
leaves. Compare it to the tree in figure 9, which also has 
exposed roots, a curved trunk with a break in the middle, 
and a regular arrangement of foliage. Despite these 
striking parallels, the second tree is found on the Bayeaux 
Tapestry, woven in France in the eleventh century A.D. 

Should we, then, never attempt to create shopping 
lists? Not necessarily, for they can lead to many exciting 
and worthwhile discoveries. But they must be seen as 
only the first step. For each item on such a list or each vis- 



are willing to spend 
instant evidence of 

The result is a consumer 
intellectual loot. 

ual comparison, we must be able to trace some logical 
path by which the one culture could have acquired the 
trait from the other culture. In addition, we must know 
how the two societies interfaced and be able to propose 
the reasons why one would choose to discard its own 
idea in favor of a new, outside idea. Clearly such intersec- 
tions could not be traced between the examples I have 
just presented. Hence, to avoid defending ludicrous 
positions, we must learn to discern the same lack of cre- 
dibility in similar lists proposed by many LDS writers and 
to avoid these pitfalls when constructing our own. 

Questionable Artifacts Fig. 7 .  Nine braid patterns. Each is from a difierent source. 

The final kind of methodological mistake can 
thoroughly and summarily destroy the credibility of an 
author-publishing artifacts which are obviously not 
pre-Hispanic. One example is found in a thoroughly un- 
scholarly book, whose obvious deficiencies may make it 
an easy target. But it is available nationally and is being 
read by impressionable LDS youth and their parents and 
thus must be dealt with seriously. The author describes a 
gold plate with writing which supposedly is "Reformed 
Egyptian" and reads, "The husbandman will gather the 
pure inhabitants of the earth and embrace them."la But 
the animals on the plate--cats and elephants-look like 
they were drawn by grade school children, not by edu- 
cated, skilled artists. He also includes a stone carving 
which is supposed to show a "funerary or sacrificial 
~cene."~gI have a difficult time giving it my serious atten- 
tion because of the ludicrous mixture of Plains Indian 
headgear, pseudo-Egyptian glyphs, and cartoon faces, 
all rendered with an impressive lack of skill. 

Often authors describe artifacts so vaguely that it is 
difficult to ascertain what they are. An artifact identified 
as a wheel made in Book of Mormon times may actually 
be nothing more than a Spanish mill stone, but without 
careful documentation it is nearly impossible to check. 
Any artifact used should have been authenticated by Fig. 8 .  lzapa Stela5. Garth Norman 1976, used by permission. 
well-trained experts because frauds are not necessarily 
easy to iden*. T~ the untrained eye, the object may well. He notes that "many Mormons are willing to spend 
seem perfwtly reasonable, but the professional can de- money for instant evidence of knowledge rather than to 
tect subtle irregularities. F~~ the discovery of labor for the knowledge themselves. The result is a con- 
inscribed lead and limestone plates in sanpete county in sumer demand for intellectual loot."21 Indeed, the de- 
the early 1960s seemed to offer faith-promoting proof of mand has been met time and again with Pam- 
the evidence of ~~~k of Mormon peoples in the Manti phlets, slide Sets. movies, and personal appearances all 
inea for many church members who widely circulated designed to offer "instant expertise" on the connections 
the story, ~~t archaeological showed the plates between the Book of Mormon and archaeological investi- 
had been carved recently by a metal tool such as a pocket gations. The demand is met books which are re- 
lolife, that the ancient-looking patina was superficial, ~rhtedwithoutbeing updated, as well as by new books 
daubed-on pitch, and that one-fifth of the signs found in which are better quality- 
the inscriptions were brands used by central Utah cattle ' have been asked some people, "What is the harm? 
raisers.2~ ~ h ~ ~ ,  LDS authors be more careful to If S U C ~  works get people excited about the Book of Mor- 
provide proof for the objects they use because seemingly mon~ not let them r e a d ? M ~  is to quote again 
impressive artifacts may well be fraudulent. from Dr. Sorenson, for he so ably points out the dangers. 

Conclusion First, they train the reader that serious, critical thought is 
Why is it that people purchase books such as these I unnecessary and maybe even undesirable, that any 

have discussed? Are Latter-day Saints simply gullible? I source of information will serve no matter how unreli- 
think John Sorenson has expressed the answer quite able, and that logical absurdity is as good as sound 
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what it says itself. . . . If we are willing to settle for surface 
reading &d shallow study, why should a non-Mormon 
scholar expend energy to dig seriously into the Book of 
Mormon?2* 

May I conclude then with a note of caution to us all 
that we be more aware of the potential pitfalls, the fala- 
cious methodologies, the pseudo-scholarly tactics which 
stand ready to thwart our best efforts. I sincerely hope 
that one day we might see the level of scholarship in Book 
of Mormon studies reach, then even surpass, that en- 
joyed in the field of biblical studies. I do not think that we 
wdl ever prove the Book of Mormon to be true through 
archaeological evidences any more than we can yet prove 
the date of the Creation through scientific means alone. 
But until the day that the Lord reveals all that has been, I 
urge us all to continue to study and to publish, keeping in 
mind the dangers but also the blessings of our efforts, 
both to ourselves and to the world around us. 
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C H R  I S T  I A N  
C O M P R E H E N S I V E N E S S  

A nineteenth centu y theologian outlines themerit of a comprehensive method 
for resolving tensions and enlarging Christian insight. 

F irst comes up into the light one extreme and, with or 
without controversy, it is adopted. After awhile a 
second school, looking the dominant opinion or 

practice in the face, begins to see that there is something 
wrong or false in it, and rises up as an assailant, to assert 
the second extreme. Now comes the war between ex- 
tremes. The parties are certain, both, that they have the 
truth. They regard each other, in their present half- 
seeing state, as wholly repugnant and contrary. The war 
goes on, therefore, as a war between simple truth and 
falsehood, which no terms of peace can reconcile, and 
which permits no issue but one of life or death. Probably 
the new extreme will prevail and the old subside into a 
secondary place. 

Meantime, there is likely to appear a neutral school, 
made up of those who are disposed to peace, and depre- 
cate war, and who cannot escape the feeling that there is 
something extravagant or excessive in both the militant 
schools. These are the moderate men who praise moder- 
ate things-the wooden-headed school, who dread no- 
thing with so great reason as a combustion of any sort. 
Hence it is the real problem with them to divide dis- 
tances, and setlle themselves down as nearly midway be- 
tween the poles as possible. Sometimes they are called in 
derision, men of the fence, but they call themselves, and 
more correctly, neuters, that is, neithers; for the real 
study and problem of their school is negative. It is not to 
find the truth as a positive form and law, but it is simply 
to find a position halfway between the two schools before 
them-to be about as much and about as little one as the 
other. They are prudent, but not wise. They make a show 
of candor, without so much as a thought of the truth. But 
as men grow weary of controversy, . . . the neutrals are 
very likely to get their turn and become the reigning 

school. . . . But for some reason it begins at length to be 
felt that there is a very peculiar insipidity in this neutral 
state. There is nothing sufficiently positive in it to waken 
a resonant feeling in the soul. Plausibilities have taken 
the place of truths, and the diet is too thin to feed the 
blood. After spending thus a whole age or generation 
midway between somewhere and nowhere, or rather be- 
tween two somewheres, they begin to feel that neu- 
tralities, after all, are more sickening than controversies, 
and they are willing, possibly to go back and resume the 
old quarrel of the extremes, if it is only for the health of 
the exercise. 

There is also what is sometimes called a liberal school, 
which differs widely from the neutral, as having aims of a 
more generous quality. For while the timorous neutral is 
engaged to settle his position midway between extremes, 
the liberal is extending an equal indulgence to both. The 
former is moved by prudence to himself, the latter by 
charity to others. The virtue of one is moderation, that of 
the other tolerance. One lets go the truth to consult dis- 
tances, the other admits that possibly we are all too dis- 
tant from the truth and see it too dimly to be over positive 
concerning it. . . . Where the liberal spirit is connected 
with a rigid and earnest devotion to truth, it is a condition 
of health to itself and a mark of respect to others. But how 
easy is it to be indulgent to others, if first we are indiffer- 
ent to the truth. And if liberality itself is made to be the 
virtue and hung up as the flag of a school, it is very sure to 
prove itself, ere long, to be anything but a vir- 
tue. . . . Having no creed, in fact, save that other men 
shall be welcome to theirs-earnest in nothing save in 
vindicating the right of others to be earnest, counting it 
charity not to be anxious for the truth, but to be patient 
with all error, smiling indulgently upon all extremes, not 



caring how the truth may fare between them-the liberal 
school makes a virtue of negation, and freezes itself in the 
mild and gentle temperature it has mistaken for char- 
ity. . . . No body of men, however earnest at the begin- 
ning, can long rally under this word as a flag, without 
making it a sacrament of indifference, and subsiding, 
thus, into a state which involves a disrespect to all the 
sacred rights of truth. But as life cannot long be endured 
where earnestness is lost, so the liberalist will begin, ere 
long, to feel that his supposed charity does not bless 
him. . . . 

There rises up now a man, or a few men, who looking 
again at the two extreme schools, begin to ask whether it 
is not possible to comprehend them-that is to receive, 
hold, practice all which made the extreme opinions true 
to their disciples? The very thought gives compass or en- 
largement to the soul in which it is conceived. It ascends, 
as it were, to a higher position, to look down upon the 
strifes of the race and use them as the material of its exer- 
cise, conveniences to its own final establishment and vic- 
tory. . . . It is in fact a disciple of the extremes, taking les- 
sons of both, and ceasing not till it has gotten whatever 
good and whatever truth made their opinions sacred to 
themselves. In the endeavor to comprehend extremes, it 
comprehends also both the views of the neutral and the 
liberal schools. The neutral was sure that there was some 
extravagance, some defect of equilibrium in the ex- 
tremes, and this he thought to restore, by dividing dis- 
tances and holding neither. The comprehensive school 
restores it by holding both and bringing both to qualify 
and moderate each other. The liberal saw charity perish- 
ing in the earnest battle of the extremes, and required of 
itself a more indulgent spirit. The comprehensive school ! finds not only a defect of charity, but, what is more, a real 1 ground for charity, in the fact that both extremes are only 

1 standing for the two poles of truth; earnest because they 
have the truth, and only quarreling because they have ! not breadth enough to see that they are one. In the com- 
prehensive school it will be a first conviction, that all seri- 

si ous, earnest men have something in their view which 
I makes it truth to them; therefore that all serious, earnest 

men, however repugnant in their words, have yet some 
radical agreement, and if the place can be found, will 
somewhere reveal their brotherhood. . . . And thus the 
comprehensive school, finding its liberality in the higher 
pursuit of truth, will have it not as a negation and exercise 
it not as a sacrament of indifference. It will be moderate 

I without pursuing moderation, liberal without pursuing 
1 

He becomes a disciple of the extremes, 
ceasing not till he has gotten whatever 
good and whatever truth made their 
opinions sacred to themselves. 

liberality, both because it follows after the truth, giving 
heed to all earnest voices, and bowing as a disciple to all 
her champions. . . . 

The endeavor to comprehend all antagonisms and 
hold the just equilibrium of truth is the highest and most 
ingenuous that a human soul can propose-one that God 
only can perfectly realize. Yet whosoever has but con- 
ceived such a thought gives some evidence therein of a 
resemblance to God, and he is, according to the measure 
of his success, a truly great character. A comprehensive 
character is, in fact, the only really great character possi- 
ble among men. . . . 

As in all the possible views or aspects of Christian 
character, you will come nearest to what is great and 
Christ-like, if you seek to unite whatever repugnant ex- 
tremes are before you-to be modest and yet bold; con- 
ciliatory and yet inflexible; patient in suffering, sharp in 
rebuke; deferential to all men, independent of all; chari- 
table towards the erring, severe against the error; at once 
gentle and rigid, catholic and exclusive, all things to all 
men, and one thing only to yourself. . . . 

To see any thing partially, or at one pole, is to see it 
insufficiently, thus in defective forms and propor- 
tions. . . . If we set ourselves to a careful scrutiny of the 
tenet or opinion which is distinctive in a given sect or 
school, that there is some real truth in it, however repug- 
nant at first view to us-something which makes it true to 
the school, and the school earnest in maintaining it. As a 
matter of fact too, we have almost never seen a dogma 
advanced by any body of men, however monstrous, 
which, if it were dissolved and viewed in its contents his- 
torically, would not yield some important truth. 

Horace Bushnell was the Congregationalist minister of the 
North Church in Hartford, Connecticut, beginning in 1833. 
Faced after his ordination by a controversy-tom parish, with 
one faction warring against another, the young pastor had to act 
as peacemaker. His theory of comprehensive understanding 
brought cohesiveness to his congregation. An expanded essay 
on the subject was published in 1848. A gifted speaker and in- 
sightful theologian, he was influential until his death in 1876. 



The Better 
for Mv Foes: 
The Rble of Opposit ion / 
Editors' Note 
The following essay was initially given as an address to a Salt Lake City 
chapter of the Utah Association of Women in February, 1979. I t  is 
printed here in a somewhat revised form. 

Elouise M. Bell 

I draw my inspiration from two sources-the noted 
American political philosopher and journalist Walter 
Lippmann, and the Clown, or Fool, from Shakes- 

peare's Twelfth Night .  Since clowning is the older, and in 
some ways more serious, profession, let us begin there. 

As you remember, the Fools in Shakespeare's dramas 
were anything but fools. Often the greatest wisdom of 
the play came from that quarter. The clown in Twelfth 
Night is no exception. In Act V, scene 1, Orsino, the Duke 
of Illyria, says to the Clown, by way of greeting, "How 
dost thou, my good fellow?" To which the Clown replies, 
"Truly, sir, the better for my foes and the worse for my 
friends." The Duke tries to correct him: "Just the 
contrary-the better for thy friends." 

"No sir, the worse." 
"How can that be?" 



understandably easy, but unequivocally dangerous, to 
move from viewing Satan as the Opposition, to viewing 
any mortal opposition as Satanic. To put it another way, 
all that is of Satan is Opposition, but all that opposes us is 
not Satanic. Yet down through the centuries, such an at- 
titude has often prevailed, as men have made the slip- 
pery step from "This is what we believe" to "This is what 
God believes, and death to the infidels who believe 
otherwise. " 

Not every skirmish is a holy war. We can effectively 
root out waste and inefficiency in public office without 
believing that every politician is in the pay of Satan. We 
can debate how our communities and valleys can best be 
developed and protected, without convincing ourselves 
and others that those who oppose us (on whatever side 
they happen to be) are advance men for the Adversary. 
We can consider how best to structure our schools, with- 
out consigning the neighbor who disagrees with us to the 
legions of Lucifer. 

Now to the second attitude toward opposition. This 
is, in many respects, a more intelligent approach to op- 
position, so much so in fact that I'm going to call it the 
Lawyer's attitude. But intelligent as this attitudeis,in the 
right place, it is still not the appropriate stance for people 
trying seriously to discover how best to regulate our gov- 
ernment, outfit our schools, develop our resources, and 
incorporate a moral ethic into our society. 

This attitude toward opposition says, "We must listen 
to the opposition, study them closely, read their litera- 
ture, and hear their spokespersons, in order that we may 
know how to refute their arguments." I call this the lawyer's 
attitude because the lawyer does not go into court to tell 
all he knows of a case, and certainly he does not go into 
court to learn what he does not know. In fact, an old 
axiom says that a lawyer must never ask of a witness any 
question to which he, the lawyer, does not already know 
the answer. There must be, in short, no surprises. The 
lawyer is in court, is being paid, to advocate one particular 
position with all the skill and eloquence he has. He must 
try to outwit his opponents by guessing what form their 
questioning will take. He must try to know about any 
evidence they plan to introduce, any witness they may 
call. He tries to think of every point the opposing lawyers 
could conceivably make-not so that he can change his 
mind about what he believes, but so that he will be pre- 
pared in court for any direction the argument may take. 

We must listen to the op osition, study 
them closely, read their f iterature, and 
hear their spokespersons, in order that 
we may know how to refute their 
arguments. 

Now, given the nature of our judicial system, such an 
attitude is professionally justified. One or more lawyers 
represent each side of a case, and the judge and jury de- 
cide the truth as best they can. But the individual truth- 
seeker who has the lawyer's attitude about the opposi- 
tion is short-changing himself, for who will be the judge if 
he has already made up his mind before he hears what 
the other side has to say, if he listens only to refute? Such a 
person has skipped a crucial step. 

The third attitude is related to the second. in that it al- 

"Marry, sir, they praise me and make an ass of me. 
Now my foes tell me plainly I am an ass, so that by my 
foes, sir, I profit in the knowledge of myself, and by my 
friends I am abused. So that. . . the worse for my friends, 
and the better for my foes." 

To which the Duke replies, "Why this is excellent." 
Which, I hope to establish, it is indeed. 

Sometimes those who a ree easily and 
quickly with us do us a % isservice. 

The same insight came to King Lear, after he had been 
so reduced in circumstances that he was literally naked 
and homeless upon the moor in a raging storm. Speaking 
in anger and bitterness about the many lackeys and paid 
flatterers who had clustered around him in his former 
days of glory, he said, "They told me I was ague-proof." 
That is, they flattered him so outrageously that he be- 
lieved he was immune even from the common afflictions, 
such as the ague, or flu, that are the lot of humankind. 

Thus Lear is pointing out that sometimes those who 
agree easily and quickly with us do us a disservice; and 
the clown is explaining that those whom we may consider 
our foes can actually be our greatest benefactors. 

The concept of the valued opposition is not, I fear, 
very well understood in our Mormon culture; and with- 
out it, we cause ourselves and others needless grief and 
may actually hinder what we would advance. As I have 
listened to speeches and public discussions, read letters 
to the editors of several newspapers, both in Utah and 
outside, heard people debate among themselves on vari- 
ous controversies, ranging from the activities of the En- 
vironmental Protection Agency and the Bureau of Land 
Management, to the advisability of parenting classes in 
the high schools, to the relative merits of a constitutional 
amendment on equal rights, I have observed four general 
attitudes, four ways of viewing opposition. There are 
surely others, but these four seem to predominate: (1) 
Opposition as persecution, (2) Opposition as Counsel for 
the Defense, (3) Opposition as airing of personal opinion, 
and (4) Opposition as Sand in the Shoes. 

The first attitude reveals what we could call a 
Hatfield-McCoy pattern of response, a "Them 'n Us" 
philosophy, whose motto is, "Fire at Will, For the Enemy 
Is All Around Us!" This philosophy teaches that the op- 
position is basically a passel of no-good skunks out to get 
Us in every way possible, and that even though this week 
our concern may be with stopping them from stealing our 
hogs, we can never let our guard down, because next 
week They (or someone in cahoots with Them) will be 
trying to poison the well or dynamite the privy. In other 
words, this camp views the opposition as unmitigated 
evil, and as far as listening to the opposition goes, they lis- 
ten only long enough to fix the enemy position before 
blasting away. 

(When I originally formulated these ideas, I wrote: "I 
really don't think this militia group to be very large, but 
they are loud." Today, I feel a deeper concern. The ranks 
of the self-appointed righteous seem to be swelling, if not 
yet a majority, labels notwithstanding.) 

For Mormons, and for many other Christians, the 
problem arises, I believe, out of the confusion of human 
opposition-in matters political, economic, educational, 
even religious-with the supernatural Opposition. It is 

. 



lows every opponent "his day in court." This attitude- 
and I have heard it widely voiced in the Church-says, 
"Everyone is entitled to his own opinion, but this is what 
I believe" (implying, "And I don't intend to change"). 
What could be fairer than that? Well, fair it may be, but 
foolish it certainly is. Remember Shakespeare's Fool? He 
did not merely allow his foes to talk; he listened to them 
and was ready to change his views on the basis of what 
they said, if it was logical and valid. Yet many of us today 
think of ourselves as enlightened because we are willing 
to "let others have their say," without seriously consider- 
ing their say. The danger of this approach was brilliantly 
explained by the great essayist Walter Lippmann, in an 
article entitled, "The Indispensable Opposition" (August 
1939, The Atlantic Monthly). In this essay, Lippmann is ac- 
tually discussing why it is so important to protect the 
right of free speech. He says: 

We take, it seems to me, a naively self-righteous view 
when we argue as if the right of our opponents to speak 
were something that we protect because we are mag- 
nanimous, noble, and unselfish. The compelling 
reason. . . is that we must protect the right of our oppo- 
nents to speak because we must hear what they have to 
say. 

This is the creative principle of freedom of speech, not 
that it is a system for the tolerating of error, but that it is a 
system for finding the truth. . . 

. . . . And so, if we truly wish to understand why free- 
dom is necessary in a civilized society, we must begin by 
realizing that, because freedom of discussion improves 
our own opinions, the liberties of other men are our own 
vital necessity. . . . 

The opposition is indispensable. A good statesman, 
like any other sensible human being, always learns more 
from his opponents than from his fervent supporters. For 
his supporters will push him to disaster unless his oppo- 
nents show him where the dangers are. So if he is wise, 
he wiIl often pray to be delivered from his friends, be- 
cause they will ruin him. But, though it hurts, he ought 
also to pray never to be left without opponents; for they 
keep him on the path of reason and good sense. 

And thus we have returned to the point put forth by 
the Fool. If we are as wise as he, we, too, will be "the bet- 
ter for our foes." If we are wise, we will listen to the op- 
position in order to learn-not merely to fix their posi- 
tions so we may fire upon them nor to know their argu- 
ments so we may defeat them nor simply to allow them 
"equal time" to air their opinions. We will listen to others 
to learn if  our own perceptions are right and true, con- 
scious always that they may not be. 

Now there is yet another attitude toward opposition 
which I have not mentioned so far. It is both an attitude 
and, I think, a cause of our problems with opposition 
generally. I call that attitude the "Sand in Their Shoes" 
theory. It is related to the "Hatfield-McCoy" school, 
though proponents are very different in temperament, 
and profoundly different in theology. 

The "Sand in Their Shoes" view says that opposition 
is necessary and inevitable. As we climb the mountain in 
our great quest, there is bound to be sand in our shoes 
from time to time. We must simply persevere, patiently 
removing the sand when it becomes too great an obstruc- 
tion. Such a philosophy seems eminently sane and 
courageous, and of course it is, when applied to obstacles 
such as one's individual crosses-sickness, sorrow, mis- 

fortune, what Shakespeare calls "the whips and scorns of 
time. " If that is what one means by opposition, then all is 
well. But when this philosophy becomes muddied, and 
' l ~ p p ~ ~ i t i o n l l  broadens to mean "those on the other side" 
and is considered part of the divinely-decreed testing of 
one's mettle, then danger sets in. Though the "Sand in 
My Shoe" philosopher may be softer-spoken than the 
Persecuted Righteous, the roots of their problems are 
similar--confusing opposition with evil. 

And at this point, we have come to the quick of the 
ulcer. Because for all Mormons, opposition has a special 
meaning, deeply felt if rarely examined, a meaning that 



grows out of a specific scripture. It is my theory-and I 
stress that term-that a general misunderstanding of that 
scripture prevails, accounting for our many inapprop- 
riate attitudes toward any who line up on the other side 
of us. 

The scripture is found in 2 Nephi 2, verse 11. Father 
Lehi says to his son Jacob: 

For it needs be, that there is an opposition in all things. If 
not so, my first-born in the wilderness, righteousness 
could not be brought to pass, neither wickedness, neither 
holiness nor misery, neither good nor bad. Wherefore, all 
things must needs be a compound in one; wherefore, if it 
should be one body it must needs remain as dead, having 
no life neither death, nor corruption nor incorruption, 
happiness nor misery, neither sense nor insensibility. 

- - - - 

Now, how do we understand that scripture? Well, it 
seems to me that a great many people interpret it by 
making two columns-righteousness, holiness, and 
good on one side (Column A) and wickedness, misery, 
and bad on the other (Column B). Column B is the op- 
position, admittedly bad but still necessary so that we 
might achieve, appreciate, and enjoy Column A, the 
good things of life. 

Lehi, however, says that wickedness could not come 
to pass, nor misery nor evil, without opposition. If we 
take the view that the valiant need opposition to build up 
spiritual muscles, as it were, why would the wicked need 
it? Do they also need "sand in their shoes" to be tested, to 
develop character? Notice also that Lehi does not say, 
"righteousness needs opposition." Though often under- 
stood this way, the passage reads differently. Lehi says 
that it is necessary that there be an opposition in all 
things. Without that condition as a given, righteousness 
could not be brought to pass. Righteousness wouldn't 
even happen in the first place. Quite a different concept. 

A few verses on in that same chapter, Lehi speaks of 
the Lord creating our first parents and the beasts and 
fowls of the air and then says that after this was done, "It 
must needs be that there was an opposition; even the for- 
bidden fruit in opposition to the tree of life; the one being 
sweet and the other bitter" (2 Nephi 2:15). Now let me 
ask you, which fruit was sweet: the fruit of the tree of life 
or the fruit of the forbidden tree? The word order (plus 
the additional evidence of Moses 412) would suggest it 
was the forbidden fruit that was sweet, and the fruit of the 
tree of life that was bitter. Is the tree of life, the tree Adam 
and Eve were encouraged to eat of, bad, then because it is 
bitter? Is the bitterness "opposition"? If the Tree of Life is 
"bitter" must we list it in Column B? 

The answer to that question may lie in the earlier 
verse, in the words which explain that "all things must 
needs be a compound in one." Lehi says, "It must needs 
be that there is an opposition in all things." Notice, in all 
things, not to .  Could we restate this to say that in all as- 
pects of life there must be, and there is, a mixture of good 
and bad, right and wrong, holiness and misery? This 
mixture, or this opposition of qualities, produces a state of 
constant motion, movement, interchange, growth, or, in 
short, life. Lehi explains, "if it should be one bodyff-that 
is, if there were not this compound of qualities-"it must 
needs remain as dead, having no life neither death. . . ." 

Consider the possibility (which I believe to be valid) 
that the "opposition" Lehi speaks of is not, in fact, the 

" b a d  or "wrong', side of things (Column B), but instead 
the mixture itself, the intermingling process, the fact that 
all things in life are a compound. In this sense, opposition 
is not at all a negative circumstance, though it involves 
negative qualities as well as positive ones. Because we 
have misinterpreted "opposition" to mean all the "evils" 
in Column B, we carry over that connotation to our politi- 
cal, economic, social, environmental, and other debates 
and consider our human opposition as "evil" or "bad  
also-or at least we consider their ideas as such. Our rnis- 
understanding of the word has misled us. 

In summary of this point, then: while I definitely be- 
lieve we are given struggles and pain and problems in 
this life in order to strengthen our characters and f o r e  
our souls, to classify our political and other philosophical 
opposition as part of the "necessary evil" of this life is to 
accuse them falsely and to martyrize ourselves undeser- 
vedly. 

In conclusion, a quotation from President Harold B. 
Lee: "It is good to be faithful. It is better to be faithful and 
competent." I believe we will be more competent in our 
roles as parents, citizens, office holders, and members 
who would be instrumental in building a Zion society if 
we thought more deeply and more carefully about the na- 
ture of opposition. As a practical start, I offer the follow- 
ing suggestions: 

1. Beware the impulse to divide opposing camps into 
Column A and Column B-the good guys and the bad 
guys. Usually any given political or social stance has both 
merit and weakness-the "compound in one"- 
including the view you are proposing. 

2. Beware making a person, rather than a position, the 
opposition. If we do that, we run the risk of losing that 
person as an ally on another issue about which we both 
agree. Moreover, if we think of persons as the opposi- 
tion, we may end up arguing personalities rather than is- 
sues, and at that point, reason goes out the window. 

3. Beware of establishing a predictable pattern of op- 
position. Emerson taught us that "A foolish consistency 
is the hobgoblin of little minds." If you can always predict 
what side of an issue I'm going to be on, that's a sign that I 
am pre-judging, biasing my response, or judging some- 
thing besides the issues and the arguments. 

4. Beware of self-listening to the opposition. This is 
listening just long enough to decide how you're going to 
answer, and then not thinking beyond that point. 

5. Beware of never changing your mind. I would have 
very little confidence in a person who had never changed 
his or her mind on an issue, who had never said, "Well, I 
thought about that some more; I studied that a bit more 
deeply, and decided I was wrong." 

6. Beware of the passion to take a stand, any stand, 
now, rather than wait and ponder. Be mature enough and 
confident enough to be able to live with a few loose ends, 
a few uncertainties. 

7. Beware of confusing the Gospel's infallibility with 
your own. Because the Church has access to divine and 
absolute truth, it does not follow that any Mormon who 
quotes scripture to support his view must of necessity be 
right. 

8. Beware abandoning the wisdom of Moroni 10:4 
just because you know the Book of Mormonis true. I£ this 
scripture, which exhorts us to seek truth with a sincere 
heart and real intent, is valid in such a weighty quest as a 



testimony, surely it is a good model to follow in lesser 
matters, like political issues. But just as the scripture asks 
the investigator to seek with real intent, so in temporal 
matters we must study, which includes listening to our 
opponents, with truly open minds. The famed historian 
Marchette Chute has wisely said, "If you know in ad- 
vance what the truth will be, you will never find it." 

The still-young experiment of democracy has had 
many critics, from the days it was first tried in the west- 
ern world. One of the most oft-repeated objections to 
government of and by the people is that the mass of 
humankind simply do not have the philosophical and ra- 
tional training and understanding that would enable 
them to make wise, sound decisions about government 

and civic affairs. The mass of mankind, according to the 
nay-sayers, will always be ruled by their passions, 
swayed by their prejudices, seduced by their propagan- 
dists, and hence incapable of enlightened self- 
government. I do not agree with the nay-sayers. The 
dangers they warn of are real, but not irrevocable. I be- 
lieve government of and by the people can work. But it 
can only work when you and I train ourselves in the prin- 
ciples of sound thinking, and in particular, when we are 
ever mindful of the absolute indispensability of that man 
or woman across the aisle or on the other side of the plat- 
form, when we, like Shakespeare's wise Fool, know 
enough to treasure our "foe," the opposition. 

ELOUISE M. BELL is assistant professor of English at BW. She has a 
regular column, "Only When I Laugh," in Network, a women's 
magazine published in Salt Lake City. 



w hen I was growing up in Soda Springs, I knew publicly note the occasion. All that is left of Brigham 
lots of history. I knew that it was the third old- Young's cabin is a DUP plaque and the logs that protect 
est townin the state, that Brigham Young once the lawn around the driveway in the Brigham Young 

had a cabin there, that travelers on the Oregon Trail Motel. . . . 
looked forward to its "Beer Springs," and had to All through grade school and high school, I don't re- 
have Mormon in front of it to be complete. call reading anything in our history books that touched 

But to me the only visual reminder of that history was on our rich local heritage. Why were we so proud of 
the monument shaped like the state of Idaho that stood having the third oldest town in Idaho when we worked 
on the main corner of town. When Susie Small, the last so hard to make every building and feature of the city 
bona fide pioneer of the area, died and they tore down look like the third newest? The old Kackley, Horsley, and 
her cabin, I was, as a fourteen-year-old, the only one to Lau houses were covered with siding during the 1940s as 

The discovery of a Mormon ghost town reminds us of the dutiful vet artistic efforts of our ancestors. 

DISCOVERING 
CHESTERFIELD 



if to apologize for their age, and the courthouse was 
"modernized" into something about as inviting as the 
corridors of the veterans hospital. 

Then I went to Utah and started to learn about Idaho's 
history. Trappers had rendezvoused at Soda Springs. 
The Morrisites, a splinter from Mormonism, were the 
real reason that Soda Springs was founded. Stoorls groc- 
ery on Hooper Avenue was once the Iast outpost of the 
ZCMI north of Salt Lake City. 

I eventually went to law school, but somehow I 
couldn't give it my full attention. By the time I had my 
law degree, I had purchased and renovated several 
homes an the National Register of Historic Places. As of 
this writing in 1980, I am not only secretary of the Ches- 
terfield Foundation, but also president of the Utah Herit- 
age Foundation, the private statewide preservation or- 
ganization seeking to preserve the historic architecture of 
Utah. In addition, I am the promoter of a project involv- 
ing the purchase and restoration of a dozen landmark 
commercial structures in downtown Provo. 

But that's getting ahead of the story. For several 
months in 1976 and 1977, I walked the streets of Utah 
towns, photographing thousands of buildings built be- 
fore World War I and helping, as an intern for the Utah 
State Historical Society, to inventory the historic sites of 
the state. With a good friend, Allen Roberts, I admired 
the old buildings of Manti and Mount Pleasant, of Sum- 
mit and Utah counties, of Ogden and Salt Lake City. I 
found an occasional farm intact near a city and marveled 
at this rare remembrance of the pioneer landscape. 

When Allen and I got to Grafton, down in 
Washington County near Zion Park, I felt the beginnings 
of a gnawing wish that somewhere we could find a little 
village to preserve. Preservenot beautify. Grafton's old 
school had been gingerbreaded up to make a "better" set 
for the filming of Butch Cassidy and the Sundance Kid. And 
not reproduce. Even as a kid, I had felt squirmy on Dis- 
neyland's Main Street, USA. Now I know it was because 
we were seeing a caricature, and I was embarrassed by it 
and for it. Me1 Smith, director of the Utah State Historical 
Society, had mentioned once that if anyone ever did a 
really professional job of carving out a slice of Mormon 
townscape and savin it just as it was, that project would 
be a significant contri % ution to our western culture. 

In the middle of all that, in 1976, we went home to 
Soda Springs; and my mother took my wife and me out to 
Chesterfield. "That's where the old buildings are, if 
you're big on old buildings," she said. I was astounded. 
After all my searching in Utah, here just twenty-five 
miles from my birthplace was a nineteenth-century vil- 
lage, without a gas station or a motel in sight. The build- 
ings were brick, wistfully ambitious for such a small 
town. And it was right on the Oregon Trail. 

I went into the old meetinghouse and realized that I 
had discovered a Call family shrine. I remembered my 
dad talking about Grandpa-and Grandpa's dad. They'd 
been builders in an era when quality workmanship was 
not just a tired phrase. He had never shown me what he 
meant, though, and so I never knew until I stood in that 
grand old chapel my own Great-grandpa Call had helped 
build. 

That was the beginning. A few weeks later, I drove out 
to Chesterfield again with Wilda Phelps, a family friend, 

10 the left is the west side of the tithing ofice and to the right is the 
"salt box"cabin once occupied by Carlos Loveland and DenmarkJensen. 
Thephotographer has captured the harmony of natureand structure which is one 
of Chestelfield's ,appeals. 
I 



to visit Theron Davids who had been born there over 
sixty years ago. He told me about the founding of the 
town, the building of the schoolhouse, and the Indians 
and early settlers. His own grandmother, a full-blooded 
Indian, had been adopted by Anson Call from her tribe in 
Southern Utah and had come north to Idaho to live out 
her days. 

Did all of this make me feel happy and satisfied? 
Hardly. I was almost bursting with frustration. Here was 
a perfect Mormon ghost town-and it was falling apart. 
TJpe local landowners cared about it but had no good rea- 
son to try singlehandedly to stop the decay. The build- 
ings were obstructions for full-scale farming anyway, 
and potentially dangerous hideouts for tramps or adven- 
turesome teenagers. And I was no help. I might have 
been born in Sada Springs, but I was a Utah businessman 
now with plenty of other commitm~nts to keep me two 
hundred miles away. 

But someh~w I couldn't stay away. Before another 
pear had passed I brought Allen Roberts and another his- 
torically minded friend up to look at Chesterfield. I was 
deeply impressed with the significance of this landscape. 
So were they; but none of us had a revelation about what 
we could do with our farfetched yearning to preserve a 
whole town. 

The "revelation" came in 1979. I was back in Soda 
Springs again when Elaine Johnson, the county clerk, 
told me that "a couple of fellows from the Idaho State 
Historical S,ocietyJr, were coming to talk with the local 
people about Chesterfield. ~ h e r e  was even a possibility 
of n~minat ing it to the National Register of Historic 
Places. She spoke the words with pride but with such 

, hope that my own dreams revived again. 
The geeting was scheduled for March and I arranged 

to be present. The night before, I met with members .of 
,the Caribou Historical Society, landowners of Chester- 
field, and friends. I showed them my slides of Nauvoo 
and ~ t h e r  outdoor museums to illustrate how people had 
tried, an a gander scale, to preserve a whole town. 

I was overwhelmed by the concern and commitment 
of those who attended. There had been an idea that pos- 
sibly moving all of the buildings into a row would be 
feasible since,it,would not take too much land, but when 
the concept of preserving a whole landscape was de- 
scribed, families who had the most to lose economically 
by taking the land out of cultivation were the first to say, 
"Tell ,us how we can make it work." By July the Chester- 
field Foundation was organized and holding options on 
120 acres. A year later, almost $50,000 had been raised 
(about a fourth of the first phase's total cost), a master 
plan foq the area's preservation and use had been de- 
veloped, an4 Brigham Ysung University's Department 
of Anthropology had conducted an arghaeological pro- 
ject. The deteriorating structures had been studied for 
stabilizqtion and a book, an important part of interpret- 
ing the area, was well underway. 

Chesterfield is clearly an idea whose time has come, 
and I thinkit's worthasking why. Such a project does not 

a lack cx j t ic~~and~they  have a point. It takes a lot pf time, 
,m~ney,  and talent ta stop the twentiqth century in its 
tracks-for a few acres in the Partneuf Vslley. Is if just- a 
family cruqgde, a kind of overgrown Book of Remem- 
brance? Is iti ,the self-indylgence of some sentimental 
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senior citizens, some history freaks, and some architec- 
turalhobbyists? Haven't we all been bored enough by the 
endless tributes to great-great grandpa and the rigors of 
life on the frontier? 

For me, the answer is simple. I was cheated out of my 
own history when I was growing up. I don't want my 
children to be cheated too. Why was I reading about the 
Whitmans and the Spauldings making peace with the 
Indians in Walla Walla instead of reading about the origin 
of the Wagon Box grave in the Soda Springs Cemetery? 
Sure, Lewis and Clark had been to the Pacific-but what 
about the exploration of our own valley by Fremont? 
Why did my Sunday School teacher keep talking about 
the pioneers who crossed the plains and not about the 
next generation who had hitched up similar teams to 
similar wagQns and hauled civilization into a little town 
we could have walked around and touched and played 
tag in, the streets of just a half-hour away? Why did I an- 
guish over the dustbowl in The Grapes of Wrath but never 
hear-either from my English teacher, my economics 
teacher, the history class, or my social studies text-the 
reason for the scores of vacant cabins on the lonely land- 
scape five miles out of town, part of the same painful 
birthing of modern agriculture? We mgrveled at the vi- 
sion of the first men in the Salt Lake Valley turning City 
Creek out of its banks to water land to make it soft 
enough to plow. But I never knew that dry farming had 
come to southeast Idaho through John A. Widtsoe and 
the Utah Agricultural College, now Utah State Univer- 
sity, where Mormon pioneers in agricultural techniques 
earned worldwide respect. 

I k n ~ w  nobody is to blame. Nobady knew about it, so 
nobody taught it, so n ~ b o d y  learned it. But I'm still 
angry. Why couldn't we study our ow,n history? Why 
were we told only that the important things were done in 
other places by other people? How were we ever to sense 
that significant was not the same thing as glamorous and 
exotic and faraway when no one showed us that the 
nearby and the homey and'the familiar were also impor- 
tant? If someone locally had achieved something, then 
maybe I could too. 

We of the Chesterfield Foundation hope that qo one 
will ask those accusing ,questions again. In Chesterfield, 
as nowhere else, the story cqn be fold of how southeast- 
ern Idaho, western Wyoming, and northern Utah de- 
veloped. The farmer, the railroader, the immigrant alang 
the Oregon Trail, the family man and woman, the doctor, 
the logger, the Mormon and the gentile, the stockman 
and trader, the Indian and the u~dertaker-all touched 
this little village. Our generation has the rare opportunity 
to sense the message of this history and interpret it to our 
young people and each other qo that it can be a source of 
growth, of motivation, and of idealism. 

Now before anyone protests, let me acknowledge that 
it's not so simple. Saving Chesterfield will not make the 
world sweet and innocent again. But saving Chesterfield 
does have a place in,our god of teachirig each other and 
our children about the finer attributes of being human. If 
you need proof of that, take a sipple test: 

' 

Go over to the townsite and walk by the buildings. 
Look at the hand-painted grain an  the woodwork in the 
house Bishop Tolman built and think what it meant for 
these tired people with blktered hands to speqd,apra 



he cemetery, well maintained by Caribou County, is a foal point of any pilgrimage home, and many still make theirfinal voyage to rest here. T 

time to make something beautiful as well as strong and 
useful. 

Notice the banners in the museum, hand-sewn to 
celebrate an early holiday in style, and think about the 
things that make you proud to belong to your own 
neighborhood and community. 

Run your hand across the bricks in the tithing office 
and try to imagine molding them by hand, firing them in 
a nearby vacant lot, and selecting the ones that were the 
best color to create the effect of rock surrounding the 
windows. 

Go over the hill and walk by the humble dugout 
where Adrian Ruger, a proud German professor, lived 
with his family. 

Think about the Christmas when the Barlows and the 
Tohans trimmed a bright Christmas tree and provided a 
gf t  for each child in town, some of whom would have 
had no Christmas at all that year. 

Do just a little superficial analysis of what it took to dig 
those irrigation canals, or build a cabin, or give birth to a 
baby out there. What would you do all winter with six 
kids in a two-room cabin? Could you honor the local gov- 
ernment as it carted your polygamist neighbor to jail and 
took the vote away from those who believed in "celestial 
marriage?" Or how about the struggling family, with 
barely enough manpower to run the farm saying good- 
bye to the volunteer son leaving for World War I from the 
Bancroft station? This heritage of love, sacrifice, piety, 

and pride is one that enriches all of us. And its absence 
impoverishes us at a time when the hunger for values has 
never struck deeper. . . . 

Chesterfield was a town of few resources whose 
people struggled hard and paid an enormous price to 
make a living and raise their children. The wind blows 
constantly in the Portneuf Valley and the water is scarce. 
Barely a handful of people live there now. But though it 
may not have been the best place to put a town, it is a 
great place to save one. Because it is so remote, because it 
was inhabited by folks who couldn't afford to modernize 
it, it is there-when we need it. 

It was not a failure. It was built out of a dream for 
economic betterment. While its people struggled with 
that particular dream and were defeated, it was doing its 
real work-building families and shaping their values. 
Those children and grandchildren return by the hun- 
dreds on Memorial Day, their flowers in the cemetery a 
colorful, temporary sign of the hunger for home that 
brings them back. Chesterfield's assignment now is to 
share those values, that sense of home and homecoming, 
beyond its family circle. Those who built it grew by their 
work. Those who preserve it will grow as well. 

CRAIG CALL is regional director for James Hansen, Republican con- 
gressman from Utah. Former President of the Utah Heritage Founda- 
tion, he is involved in numerous restoration projects. 
Editors' Note From a forthcoming book, Chesterfield: Portrait of 
an Idaho Community. 
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In the garden where the columbine grew 
And green leaves laughed like children 
We had sufficient there, you and I, 
But were ignorant of what we knew. 
If I had known, I should have loved you. 
(You were so bone-straight with youth, 
Your unseeing eyes still unseen of life) 
As we played where morning blew. 

I1 

I have seen that other side: 
The night-edge side of Nothing 
Where empty dead men's bones 
Feast and whisper silent lies. 

My bones, never straight as yours, 
Listehed to the Dry Ones there, 
And I learned such as you will never, 
You being what you are. 

I11 
It is strange, I sometimes think, 
That I know what we had there, 
While you, who never left the Columbine 
Cannot cbnceive of what yotr bre. 
I see things with such fierce clarify, 
Whil'e you remabi eternally blind; 
Yet db Emourn wh'en1fnorr2ing rises, and you, 
Not 1, can hear the children lhugWg. 
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HEMOPHILIA, and genealogy, 4416 
"Henry Ward Beecher and the Mormons," by 

Gary L. Bunker and Davis Bitton, 3:6117 
Here'sBrother Brigham by James Arrington (R), 

1:3/90; (L) James Arrington, 2:2/47; (L) 
Lorie Winder, 2:1/4 

HERESIES, according to Bruce R. McConkie, 
5:4/10 

"Heroic Nostalgia: Enshrining the Mormon 
Past," by Paul L. Anderson, 5:4147 

Hicks, Michael. "A Man at the Bar," 41/17 
HIGHER CRITICISM, and Mormon scholar- 

ship, 3118 
HIGHER EDUCATION, interview with 

David Gardner, 5:3/11 
The Highest in Us, by Truman G. Madsen (R), 

45/74 
Hill, Donna. Jo~efih Smith: The First Mormon 

(R), 3:2/30 
Hinckley, Robert H. and Wells, Jo Ann Jacob- 

sen. I'd Rather Be Born Lucky Than Rich: The 
Autobiography of Robert H. Hinckley (R), 
3:3/30 

Hirsh, Libby, depression and  Mormon 
women, 42/18 

HISTORICAL ART, Utah, 1:2137 
HISTORICAL CRITICISM, and the Book of 

Mormon 5:3125 
HISTORICAL KNOWLEDGE, and faith, 

5:4/20 
HISTORICAL SITES, 54/47 

l a  7 5 

Hemen Knows Why and Mormon Humor," 
by Richard H. Cracroft, 5:3/31 

Frost in the Orchard by Donald R. Marshall (R), 
31133 

"The Fuhrer's New Clothes: Helmuth 
Hubener and the Mormons in the Third 
Reich," by Alan F. Keele and Douglas F. 
Tobler, 5:6/20 

FULLER THEOLOGICAL SEMINARY, and 
Mormonism, 5:4111 

G 
GAMBLING, 5419 
Gardner, David Pierpont, interview with, 

5:3/10 
Garrick, Robert, ed. Tangents IV (R), 1:4/92 
Garske, Joseph P. "Good Company for the 

Self: An ~nterview with Nilliam Stafford," 
1:4137 

"The Gathering Place," by Kathy Lubeck, 
1:3/59 

Gaustad, Edwin S. "History and Theology: 
The Mormon Connection," 56/44 

"The Genealogist as Scourge," by Clifton 
Holt Jolley, 12/23 

GENEALOGY, and hemophilia, 4:416; and 
the Savage family, 4:5/71; business of,  
22/16; revamping of, 3:4/7 

"The Genealogy Racket or How to Make 
Money Off the Faithful," by Joseph Hall, 
2:2/16 

GENERAL CONFERENCE, APRIL 1979, 
4218; good business, 3 4 7  

GENESIS (OLD TESTAMENT), bibliog- 
raphy, 5517; Mormon scholarship, 3:118 

"Genesis," by R. A. Christmas, 4:4/8 
The Genteel Gentile: Letters of Elizabeth Cum- 

ming, 1857-1858 by Ray R. Cumming and 
Beverly Beeton (R), 44/46 

The Gentile Comes to Cache Valley by A. J. Sim- 
monds (R), 35\28 

GERMANY, and Nazism, 5:6120 
"Gethsemane," by Trevor Southey, 2:1/56 
The Giant Joshua by Maurine Whipple, female 

protagonists, 45\52; reviewed, 3616 
Gibbons, Francis W. Heber 1. Grant: Man of 

Steel, Prophet of God (R), 5:5161 
GIFT-GIVING, and the Santa Claus tradition, 

45124 
A Glen Canyon Portfolio by Philip Hyde (R), 

55/62 
Glendenning, Maurice L., Eskdale, Utah 

community, 4:1/33 
GNOSTICISM, and divinization, 1:1117 
Godbe, William S. ,  and E.L.T. Harrison, 

1:2/79 
GODHEAD, in Mormon doctrine, 5:4/25; 

omniscience of, 5:3/17; sovereignty of, 
5:5/26 

GODHOOD, divinization, 1:1114; revelations 
on, 3:3/14; sovereignty of, 5:5/26,31 

"Going Further," by Paul B. Banham, 3:318 
"Going My Way: An Interview with News- 

week's Kenneth Woodward," 5:5/32 
Golightly, Max, as playwright, 1:2/61 

Sunstonel38 

1- 
"Good Company for the Self: An Interview 

with William Stafford," by Joseph P. 
Garske, 1:4/37 

GOSPEL, and humanity, 4:3/43; versus the 
Church, 1:1/23 

"The Gospel Beyond Time: Thoughts on the 
Relation of Faith and Historical Know- 
ledge," by Richard Sherlock, 5:4/20 

GOSPEL LITERATURE, (L) Gerry Ensley, 
5:U7 

Gould, Stephen. "Fish Census," 4:1/46; "Tri- 
bunal Alien," 41/32 

A Governor's Wife on the Mining Frontier: The 
Letters of Mary Edgerton from Montana, 
edited by James L. Thane, Jr., 3:2/31 

"Grace and Works in Martin Luther and 
Joseph Smith," by John Dillenberger, 
3:4/19 

Graham, Billy, on atomic bombs, 4315 
'GRAND CONSPIRACY,' (L) Samuel W. 

Taylor, 4:516 
Grant, Heber J., biography, 5:5/62; Panic of 

1893, 5:1126 
Graves, Michael. "Progression," 2:1/48 
THE GREAT BEEHIVE EXHIBITION, 5:418 
"Green Valley Arizona," by Bart Morse, 

21/64 
Grondahl, Calvin. "Peculiar People," 36/38, 

41/46,42114,4:414 
Groutage, Harrison T. "View of Logan Tern- 

ple," 2:1/37 
GUATEMALA, Paradise Valley, 1:2145; (L) Lo 

Anne Jex Larson, 1:314 
GUATEMALAN MASSACRE, 3:5/5 
A Guide to Mormon Diaries and Autobiographies 

by Davis Bitton (R), 32/30 
Gump, P.Q., "Four Single Men That I Hope 

Never Marry," 2:U4 
Gump, P.Q. and Bliss, Frederick, pseud. 

"Bye-Bye BYU," 3:5130; "Mormon 
Shakespeares: A Study of Contemporary 
Mormon Theatre," 1:2/55; "Taking 
Turns," 2:2/42; (R) of Brigham! and Here's 
Brother Brigham, 1:3/90; (R) of Huebner, 
1:4/88 

H 
Hadlock, Karen, depression and Mormon 

women, 42120 
Hadlock, Neil, depression and Mormon 

women, 42/25 
Haglund, Karl T. "Restore the Manti Tem- 

ple?" 42/34; (L) Mormon language, 4112 
HAIRCUTTING (1883),1:3195 
Hall, Joseph. "The Genealogy Racket or HOW 

to Make Money Off the Faithful," 2:2116 
Haltern, Hagen. "Eiskellerstrasse," 2:1135 
Halvorsen, Gail, personal experience, 3:1119 
Hanks, Lorin K. "Some Concepts of Divine 

Revelation," 51/12 
Hanson, Louise, as playwright, 1:2161 
Harker, Herbert. Turn Again Home (R), 22141, 

3:1/32 
Harris, Martin, translation of the Book of 

Mormon, 52/10 



HISTORIOGRAPHY, and Mormon history, 
42/42,4:4/37, 5:4120 

HISTORY, and Mormonism, 5:6/44; and re- 
velation, 5:1/13; Scriptureand myth, 42/49 

HISTORY, MORMON, and faith, 3:6136 
"History and Theology: The Mormon Con- 

nection," by Edwin S. Gaustad, 5:6/44 
"History and Theology: The Mormon Con- 

nection: A Response," by James S. 
Clayton, 5:6/51 

Hitler, Adolf, and Mormons in Germany, 
56\22 

"Hollow Homes," by Bruce Steed, 2:2/7 
Holocaust, (R) by Davis Bitton, 3:4/31 
HOLY GHOST, and Mormon mysticism, 

5:2/24 
Holy Smoke: A Dissertation on the Utah War by 

Paul Bailey (R), 42/52 
HOME TEACHING, excuses, 5:3/38; fiction, 

4:4/21 
HOMEMAKING, writing, 2:2/17 
"Homesickness," by Laura McDonald, 32/23 
HOMOSEXUALITY, and ordination, 3:3/28; 

at BW, 4:5/74; human rights, 4:3/7; in San 
Jose, 3:47; Presbyterians, 3:5/5 

HONESTY, and the Santa Claus tradition, 
45121 

Home, Alice Memll, cultural arts, 1:2130 
HOTEL UTAH, National Register of Historic 

Places, 4416 
"House on the Block," by Allen Roberts, 

31\23 
Hubener, Helmuth, and Mormons in Nazi 

Germany, 5:6/20 
Huebner, by Thomas F. Rogers (R), 1:4/88 
"Hugh," by Peggy Wiseman, 1:3131 
"Hugs, Kisses, and Plums," by Robert Mar- 

shall, 2:1141 
HUMAN RIGHTS, and Mormonism, 4:3/6; 

(L) G. David Dilts, 4512 
HUMANISM, and Mormonism, 22/23 
HUMANITY, and the Gospel, 4:3/43 
HUMlLlTY, and Mormon mysticism, 52127 
HUMOR, and Samuel W. Taylor's Heaven 

Knows Why, 5:3131; (L) Mary L. Bradford, 
5:5/4 

Hunsaker, Carlisle. "Response to E. E. 
Ericksen's Priesthood and Philosophy," 
44/14 

Hunters in the Snow by David Kranes (R), 5:1/44 
Hurst, Gene. "Private," 4:1/26 
HUTTERITES, and the Order of Aaron, 4:1/35 
Huxford, Gary. "The Changing Image of 

Prophet," 5:4/38 
Hyde, Orson, biography, 4:3/51 
Hyde, Philip. A Glen Canyon Portfolio (R), 

5:5/62 
Hyman, Sidney. Challenge and Response: The 

First Security Corporation's First Fifty Years, 
1928-1978 (R), 4:5/77; Marriner S. Eccles: 
Private Entrepreneur and Public Servant (R), 
3:6/37 

HYPOCEPHALI, and the Book of Abraham 
facsimiles, 4:5138 

I'd Rather Be Lucky Than Rich: The Autobiog- 
raphy of Robert H. Hinckley by Robert H. 
Hinckley and Jo Ann Jacobsen (R), 3:3130 

IDAHO CONSTITUTION, Anti-Mormon 
clause, 5:2/9 

IDENTITY CRISIS, in Mormonism, 4:5/27 
IDEOLOGY OF PLACE, and Mormons, 

5:3/40 
"If Thy Brother Sins Against Thee," by Janice 

Allred, 3:6/25 
IMAGE, conformity, 1:31106 
IMAGINATION, and speculative theology, 

4:4/32 
IMAGO DEI theology, 1:1/14 
"In a Crowded Sunday School Class," by 

Orson Scott Card, 1:2/7 
"In Quest of the Past: The Mormon History 

Association Today," by Ronald K. Esplin 
and Kenneth Stobaugh, 2:2/45 

"In Search of the Real Joseph Smith," by Lorie 
Winder, 5:6/30 

INDIA, missionary work, 5:3146 
INDIVIDUALISM, and Mormon mysticism, 

5:2125; versus community, 3:4/11 
INDIVIDUALITY, in Mormon art, 2:1132 
"Individual Series No. 1," by Gary Smith, 

2:1/57 
INFANT BAPTISM, and rhetoric of Moroni 8, 

41/22 
INFORMED VOTERS LEAGUE, 5:4/9; (L) C. 

M. (Mac) Haddow, 5:512 
INSTITUTIONS, as moral agents, 5:2/21 
INTELLECTUALISM, Mormon spokesmen 

for, 5 4 5  
INTERNAL REVENUE SERVICE, and BYU, 

5:1/49; 5:4/10, 5:5/6; and Mormon tax- 
payers, 3:3/6 

INTERNATIONAL WOMEN'S YEAR, in 
Utah, 3:4/6; summary of, 3:2/11 

"An Interview with David Gardner," 5:3110 
"An Interview with Leonard Arrington and 

Davis Bitton," 44138 
"An Interview with Wallace Stegner," 5:1/7 
"An Interview with Wayne Owens," 5:4/56 
INTUITION, and speculative theology, 4:4/31 
IRON ROD MORMONS, 5:4/15 
Irving, Gordon. (R) of Spencer J. Palmer's The 

Expanding Church and F. Lamond Tullis' 
Mormonism: A Faith for all Cultures, 5:3147; 
(R) of Richard D. Poll's Utah's History, 
4:2153 

"Is Prophecy a Gift?" by Orson Scott Card, 
1:2/7 

ISRAEL, and Mormonism, 3:4/11 
Ivins, Anthony W., and E. E. Ericksen, 3:5/25 

Jacobsen, Florence Smith, and cultural arts, 
22/37 

Jardine, James J. ,  3:1126 
JEHOVAH'S WITNESSES, 3:3128 

Jenkins, Kathy. "Letter from Elsebeth Stuart 
Snow. . . " 1:3/37 

JEPD THEORIES, and Mormon scholarship, 
3:118 

JESUS CHRIST, as exemplar, 4:5164; divinity 
of (L) Dian Saderup, 5:4/2; in the Old Tes- 
tament, 5:6135; marriage and sexuality, 
1:2187; person and teachings, (L) Gerry 
Ensley, 5:2/2 

Jesus Was Married by Ogden Kraut (R), 1:2187 
"Jesus Wept," by Peggy Wiseman, 1:4/9 
JOHANNINE CHRISTIANS, 3:3/26 
Johansen, Franz. "The Red and the Veil," 

29/38 
"John Singer Killed," by Dennis Clark, 4114 
JOHN WITMER HISTORICAL ASSOCIA- 

TION, 5:6/8 
Johnson, G. Wesley, Mormon studies, 3 4 6  
Johnson, Jeffery 0. "The Diary of Howard 

Coray," 1:3/96 
Johnson, Jeffery 0. and Anderson, Lavina 

Fielding. "Endangered Species: Single 
Men in the Church," 22/2 

Johnson, Peter, as playwright, 1:2/61 
Johnson, Sonia, and Church politics, 51\35; 

and Equal Rights Amendment, 4:4/7,5:4/8, 
5:6/7; (L) Eunice Pace and Douglas W. 
Buhler, 5:3/4; (L) Jean B. Ohai and Stanley 
B. Kimball, 5:315 

JOKES, Blacks in Mormon folklore, 5:6111 
Jolley, Clifton Holt. "Mystery: Above Flor- 

ence," 4:3121; "The Genealogist as 
Scourge," 1:2/23; "The Magus," 3:1116; 
"Triptych," 2:1/88 

Jolley, JoAnn. "Confessions of a Fluff-Brain," 
1:4/94 

Jonas, Raymond V. "Table Forms No. 2," 
2:1142 

Jones, Gerald E. "The Role of a Prophet and 
the Search for Truth," 5:5/24 

Jones, Helen. "Wings," 3:6124 
Jorgensen, Bruce W. "Born of the Water," 

5:1/20; "Retrospection: Giant Joshua," 
3:616; "The Light Come Down," 43116; (R) 
of David Kranes' Hunters in the Snow, 
531144; (R) of Wallace Stegner's Recapitula- 
tion, 4:3/50 

Joseph and Emma, Companions by Roy A. 
Cheville (R), 41/44 

JOSEPH FIELDING SMITH INSTITUTE OF 
CHURCH HISTORY, 5:515 

JOSEPH SMITH PAPYRI, 4:5134 
Ioseph Smith: The First Mormon by Donna Hill 

(R), 3:2/30 
"Joseph Smith's Last Dream," by W. W. 

Phelps, 4315 
JOURNAL, versus magazine, (L) Jeny Arget- 

singer, 3:2/4 
TheJournal ofJoseph, (L) Robert F. Smith, 5:4/12 
JOURNALS AND DIARIES, Kirtland, 43152; 

pioneer Christmas, 5:6/16 
JUDAISM, compared with Mormonism, 

5:5/18; parochialism and universalism, 
4:519; roots in Mormonism and Christian- 
ity, 4:5118 



Kane, Robert et al. "Family Planning At- 
titudes and Practices in a Mormon Com- 
munity," 1:4178 

Kaplan, Abraham, ritual, 3:4/9 
Keele, Alan F. and Tobler, Douglas F. "The 

Fuhrer's New Clothes: Helmuth Hubener 
and the Mormons in the Third Reich," 
56/20 

Keele, Reba L., review of Helen B. Andelin's 
Fasamtfng Womanhood, 1:2/86 

"The Keepapitehinin: A Bi-Monthly Column 
Devoted to the Activities of Professional 
Organizations," 31118 

Kelly, Martin. "And They Shall Be 
Gathered," 1:2156; as playwright, 1:2/60 

Kenney, Scott. "A Defense of the Christian 
Faith," 22/19; "E. E. Ericksen: Loyal Here- 
tic," 35/16; "Mormonism and the Fold," 
3:3/24; "Mormons, Genesis and Higher 
Criticism," 3:118; "Personal and Social 
Morality in a Religious Context: Reinhold 
Niebuhr and the Mormon Experience," 
5:2119; "Saints in Divinity Schools," 3:4122; 
editorial on Sunstone, 3:2/38; (L) Robin 
Allen, 5:514 

Kesler, John T. "Facing Spiritual Reality," 
1:1/95 

Kidd, P. Kathryn. "Trudging Through Mor- 
monism," 22/41 

KIDNAPPING, Kirk M. Anderson, 3:1124 
Kimball, Edward L., (R) of Eugene England's 

Brother Brigham, 54/62 
Kimball, Edward L. and Andrew E., Jr. 

Spencer W .  Kimball (R), 3:5129 
Kimball, Heber C., his visions, 42/31 
Kimball, J. Golden, biography, 1:3123; (L) Sam 

Taylor, 1:4/7 
Kimball, James N. "Remembering Uncle Gol- 

den," 1:3123 
Kimball, Spencer W., and the Equal Rights 

Amendment, 4417 
Kimball, Wilford Wayne, Jr. "Turkish Chair 

with Odalisque," 21\33 
KING FOLLEIT DISCOURSE, controversy, 

45128 
The Kingdom or Nothing by Samuel W. Taylor 

(R), 1:3185 
KIRTLAND, bibliography, 43/52; community 

experience, 3:2/12 
KIRTLAND TEMPLE, described by Wilford 

Woodruff, 43/53; Mormon History As- 
sociation, 22146; U.S. Historic Landmark, 
3:1125 

KNOWING, in Mormon religious experience, 
4: 5\64 

"Knowing, Doing, and Being: A Response," 
by Lowell Bennion, 45/68 

"Knowing, Doing, and Being: Vital Dimen- 
sions in the Mormon Religious Experi- 
ence," by Arthur R. Bassett, 45/64 

1 KNOWLEDGE, and faith, 5:3/3; and specula- 
tive theology, 4:4129; and the Godhead, 

1 5:3121; (L) Gerry Ensley, 5:2/2 

KNOWLEDGE, HISTORICAL, and faith, 
5:4/20 

Kramer, Neal, (R) of Tangents IV, 1:4/92 
1 Kranes, David. Hunters in the Snow (R), 5:1144 

Kraut, Ogden. Jesus Was Married (R), 1:2/87; ' 
(L) Robert J. Morris, 1:417 

KSL Radio, to KSFI, 3:316 
KSL-TV, "Mormon Women and Depres- 

sion," 4:2116 
Kung, Hans, and Catholic theology, 5:1115; 

5:3/46; On Being a Christian (R), 2:2/19; 
writings, 22/22 

LABELING, in the Church, 1:316 
La Due, Gere. The Turning Point (R), 3:2/35; 

You Light U p  M y  Life (R), 3:lMO 
Lancaster, Dennis. "Dixie Wine," 1:3/75 
LANGUAGE, MORMON, 3:4/25 
Larsen, B.F. "Forest Detail," 2:1/49 
Larsen, Clinton, and poetry, 52/29; as playw- 

right, 1:2/59 
Larsen, Marjorie. (R) of Gladys Farmer's El- 

ders and Sisters, 3:1134 
Larson, Stan. "Early Book of Mormon Texts: 

Textual Changes to the Book of Mormon in 
1837 and 1840," 1:414 

LAS VEGAS, Mormon fort, 4 4 6  
LATIN AMERICA, Liberation theology, 3:514 
LATIN AMERICAN BISHOPS CONFER- 

ENCE, 3:5/5,4:2/10 
LAW, in Judaism and Mormonism, 5:5118; 

Old Testament, 5:4/43 
Law, Craig. "Us: A Camera's Eye View of 

Mormohs Today," 2:2/8 
Law, Craig and Nancy. "Mormon Documen- 

tary Photography," 1:3/39 
Law, Dennis and Karey. "Associations, Pub- 

lications, and Events in Mormondom," 
2:1/71 

LAY MINISTERS, 2:3128 
Laycock, Brent. "Faith-the Seed Planted, 

Faith-the Seed Sprouting, Faith-the 
Tree," 2:1141 

"The LDS Response to the Teton Dam Disas- 
ter in Idaho," by Bruce D. Blumell, 5:2/35 

"LDS Working Mothers," by Francis Benn- 
ion, 2:116 

LECTURES ON FAITH, and Mormon doc- 
trine, 54/25 

Lee, John D., photographs, 3:1113 
Lefebvre, Archbishop Marcel, 4315 
LEGENDS, Blacks in Mormon folklore, 5619 
"Legislation and Legal Decisions: The Law of 

the Land Affecting the Latter-day Saints," 
3116 

Leonard, Glen M. (R) ofJoseph Smith: TheFirst 
Mormon, 3:2/30 

Leonard, Glen M. and Allen, James B. The 
S t o y  ofthe Latter-day Saints, 1:4/86 

Leone, Mark P. "The Mormon Temple Ex- 
perience," 3:6/10 

"Letter from Elsebeth Stuart Snow. . . " by 
Kathy Jenkins, 1:3137 

LEVIES, and the Order of Aaron, 41/33 
LIAHONA MORMONS, 5:4/15 
LIBERALS, interview with Wayne Owens, 

5:456; (L) Cecil A. Gilbert, 5614 
LIBERATION THEOLOGY, and  Roman 

Catholicism, 3:5/4 
Liberty Jail by Orson Scott Card (R), 3:2131 
LIFESTYLE, values, 44/17 
"The Light Come Down," by Bruce W. 

Jorgensen, 4:3116 
LITERARY CRITICISM, and the  Book of 

Mormon, 5:3127 
LITERATURE, according to Wallace Stegner, 

5:1110; and women, 1:2135 
Litster, David, violation of BYUpolicy, 5:48 
A Little Lower Than the Angels by Virginia 

Sorensen, female protagonists, 4:5/52 
LOBBYING, and the Equal Rights Amend- 

ment, 51139 
"The Long Walk," by Linda Sillitoe, 5:2130 
"Looking Back," by Thomas F. Rogers, 22/26 
LOVE, and knowledge of Jesus Christ, 4:5/67; 

and women in Mormon novels, 45/57 
"Low Tide," by Karen Rosenbaum, 5:5140 
"Lowell L. Bennion's Response to E. E. 

Ericksen's Priesthood and Philosophy," 
44/13 

Lubeck, Kathy. "The Gathering Place," 1:3/59 
Luce, Eldon, interview on drug abuse, 1:3/59 
Lucki, Emil, anecdote, 1:31101 
Lundquist, John M., divinity schools, 3 4 2 3  
LUTHER, MARTIN, grace and works and 

Joseph Smith, 3:419 
Lythgoe, Dennis L. (R) of Franas M. Gibbons' 

Heber 1. Grant, 5:5/61 

McCarthy, Eugene. "Are You Running With 
Me Jesus?" 5:1/19 

McCollum, Adele Brannon, conversion, 3:512 
McConkie, Bruce R., on heresies, 5:4/10 
McCormick, Nancy. (R) of Vicki Burgess- 

Olsen's Sister Saints, 4:1142 
McCornick, William S., and the Panic of 1893, 

51130 
McCowin, Bernice et al, eds. That Day in June 

(R), 3:6138 
McDonald, Laura. "Homesickness," 3:2/23; 

"My Grandfather Dies," 3924 
McKay, David O., (L) Robert F. Smith, 4514 
Mackay, Monroe G., 3:1126,3:219 
McMurrin, Sterling M. "Problems in Univer- 

salizing Mormonism," 4519; according to 
Truman G. Madsen, 4:5118; anecdote 
about, 1:31100 

Madsen, Brigham D. Corn'ne: The Gentile Cap- 
ital of Utah (R), 5:6/56 

Madsen, Truman G . Defender of the Faith: B .H. 
Roberts Sto y (R) ,  56/56; "Problems in Uni- 
versalizing Mormonism: A Response," 
4519; The Highest in Us  (R), 4:5174 

MAGAZINE, versus journal, (L) Jerry Arget- 
singer, 3:2/4 

Magruder, Jeb Stuart, Watergate, 3:46 



"The Magus," by Clifton Holt Jolley, 3:1/16 
"The Majesty of the Law," by Melodie 

Moench Charles, 5:4/43 
MAN, nature of in Mormon doctrine, 5:4/26, 

5:5143 
"A Man at the Bar," by Michael Hicks, 4:1/17 
MANIFESTO OF 1890,5:2/49 
"Mannequins and Mormons," by Cliff Sloan, 

4:1/20 
MANTI TEMPLE, restoration of, 4:2/34 
March, Valerie. (R) Herbert Harker's Turn  

Again Home, 3:1/32 
"Marj Ann," by Dennis Smith, 2:1146 
MARRIAGE, according to Catholicism, 

5:6155; and single men, 2:2/2; Utah rates, 
4314; women and scholarship, 3:5/3 

Marriner S .  Eccles: Private Entrepreneur and 
Publicsewant by Sidney Hyman (R), 3:6/37 

Marshall, Don. Frost in the Orchard (R), 3:1/33; 
(L) S.P., 3:216 

Marshall, Robert. "Hugs, Kisses, and 
Plums," 2:1141 

Martin, Walter, Spalding controversy, 3:1/29 
"Marvin Payne: Songwriter in Rising Wat- 

ers," by Brian Capener, 1:3/15 
Maryon, Ed. "Big Sur Nursery," 2:1/52 
MASTURBATION, and self-abuse, 2:217 
MATERIALISM, poetry, 2:1188 
Matheson, Norma, heckling at BYU, 5:6/6 
Maudsley, Sutcliffe, portrait of Joseph Smith, 

5:6133 
Maxwell, Neal, omniscience of God, 5:3118 
May, Dean L. "Thoughts on Faith and His- 

tory," 36/35 
May, Dean L. et al. Building the City of God: 

Communi ty  and Cooperation Among  the 
Mormons, (R), 3:4/29 

Mecham, Norman D. "David Lane Wright," 
1:4/56 

MEDIA, and Mormonism, 4:5173; Mormon, 
3:1124 

MEDICINE, and faith, 3:614 
MEMBERSHIP CLERKS, humor, 5:6119 
MEMORIAL DAY, and the Mormon ideology 

of place, 5:3142 
MEMORIALIZATION, of Mormon history, 

5:4147 
MENNONITES, and the Order of Aaron, 

4:1/35 
MENTAL ILLNESS, fiction, 1:2140 
Merrill, David. "Behind the Spalding Con- 

troversy," 3:1/28 
Messenger and Advocate, (L) Sylvia Jutila, 3:2/6 
MESSIANIC PROPHECY, in the Old Testa- 

ment, 5:6136 
METHODIST CONFERENCE, 5:3146 
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Romney, George, Equal Rights Amendment, 
51/47 

Rosenbaum, Karen. "Low Tide," 5:5140; 
"Morning," 1:2125 

ROUND DANCING, 2:1119 

Saderup, Dian. "A Blessing of Duty," 4:3117; 
(L) Dian Saderup, 4:516 

SAIGON EVACUATION, diary, 1:2/9 
SAINT MARK'S TOWER, 4316 
"Saints in Divinity Schools," by Scott Ken- 

ney, 3:4/22 
"Saints in the News," 3:1126 
"The Saints on Celluloid: The Making of the 

Movie 'Brigham Young'," by James V. 
D'arc, 1:4111 

"Saintspeak," by Orson Scott Card, 3:4/25 
SALT LAKE CITY, according to Wallace 

Stegner, 5:117 
SALT LAKE TEMPLE, architecture, 1:3/47; 

symbolism, 43/30 
SALT I1 TREATY, Church support for, 4516 
SALVATION, and universalism, 4:5112 
SALVATION FOR THE DEAD, revelations 

on, 3:3114 
Sandberg, Karl C. "Requiem for a Town," 

3:3118 
SANTA CLAUS, and Christmas, 4:5/21 
"Saturday's Wamor," by Doug Stewart (R), 

1:2/58 
SAVAGE, family history, 4:5169 
Savage, C.R., photography, 2:2135 
Schillebeeckx, Edward, and Catholic theol- 

ogy, 5:1/5 
"Scholarship and the Future of the Book of 

Mormon," by Mark Thomas, 5:3/24 
SCHOLARSHIP, and education, 1:2/93, 1:31 

100; and women, 3:5/3 
SCHOOL PRAYERS, 4:3/5 
SCHOOLS OF RELIGION, versus divinity 

schools, (L) M. Gerald Bradford, 3:612 
Schuller, Robert H., donations, 3:615 
SCIENCE, and Genesis, 5:517 
SCIENCE FICTION, Mormon, 4:113 
"Scripture, History and Myth," by James E. 

Faulconer, 4:2149 
SCRIPTURES, and higher criticism, 2:2120; 

and knowledge of Christ, 4:5165; and ple- 
nary inspiration, 3:6/72; and revelation, 
5:1113; (L) John E. Thompson, 5:613 

Sealy, Shirley, Beyond This Moment (R), 3:1/34 
SECTARIANISM, and Mormonism, 3:3124 
"The Seer Bird," by Susan Chock Hartman, 

22/27 
SELECT COMMITTEE ON POPULATION, 

3:116 
SELECTIVE SERVICE, and missionaries, 

5419 
SELF-ABUSE, masturbation, 2:2/7 
SELF-ANALYSIS, of spirituality, 1:1195 
SELF-COMPREHENSION, creativity, 1:31104 
SELF-KNOWLEDGE, fiction, 41\26 
SELFISHNESS, and the Santa Claus tradi- 

tion, 45123 
SEMINARIES AND INSTITUTES, 3:316; and 

the American Civil Liberties Union, 3:2/10 

Sessions, Gene A. (R) of Helen Z. 
Papanikolas' The Peoples of Utah, 3:3129 

SEXUALITY, and Jesus Christ, 1:2/87; and re- 
ligion, 3:6/5 

Sharp, Adam, pioneer anecdote, 1:3/96 
Sharp, James P. "Axle Grease and Five Card 

Stud," 1:3196 
Shaw, Elizabeth. "Alone in a Valley: Cordell 

Anderson's Private Peace Corps," 1:2145; 
(R) of Bela Petsco's Nothing Very Important 
and Other Stories, 5:2/46 

Sherlock, Richard. "Campus in Crisis: BYU, 
1911," 4:1110; "The Gospel Beyond Time: 
Thoughts on the Relation of Faith and His- 
torical Knowledge," 5:4120; (R) of E. E. 
Ericksen's The Psychological and Ethical As- 
pects of Mormon Group Life, 1:11101; divinity 
schools, 3423; (L) Gerry Ensley, 5612; (L) 
John E. Thompson, 5:613 

Shipps, Jan. "Writing About Modern Mor- 
monism," 4:2142; (L) Samuel W. Taylor, 
4516 

Shirts, Kathryn Hansen, divinity school, 
3:4/24 

Shoemaker, T. Eugene. "Speculative Theo- 
logy: The Key to a Dynamic Faith," 44/28; 
"The Office of Prophet: An Intellectual 
Look," 5:4/34 

SHRINES, MORMON, 5:4147 
Sidorack, Stephen, view of Mormonism, 

55\60 
Silliman, Jeffrey, view of Mormonism, 5:5160 
Sillito, John R. "Franklin Spencer Spalding on 

Mormonism: A Documentary Approach," 
44/33; (R) of Davis Bitton's A Guide to 
Monnon Diaries and Autobiographies, 3:2130 

Sillitoe, Linda. "A Foot in Both Camps: An 
Interview with Jan Tyler," 3:2/11; "Ap- 
proaching Christmas," 3:1114; "For the Ar- 
tisans," 4:2137; "Perceptions of the Plight: 
A Review-Response," 4116; "Rescuers," 
1:4177; "Song of Creation," 5:5114; "The 
Central Conundrum," 5:1135; "The Long 
Walk," 5:2/30; "The Upstream Swimmers: 
Female Protagonists in Mormon Novels," 
4:5152; (R) of Phebe Thurber's Zion Town, 
42/51; and the Equal Rights Amendment, 
4:4/7; (L) Douglas W. Buhler, 5:3/4; (L) 
Eunice Pace, 5315; (L) Stanley B. Kimball, 
5:3/5 

Simmonds, A. J. The Gentile Comes to Cache 
Valley (R), 3:5/28 

Simmons, Paul. "On Going Home Teach- 
ing," 5:3138 

SIN, forgiveness and atonement, 3:6125; in 
Monnon theology, 5:5146 

Sinclair, Brenda, as playwright, 1:2/61 
Singer, John, death, 4:114,4:412 
SINGLE MEN, and marriage, 2:212; (L) 

Richard Butler, 4:114 
"Sinner Fleeing Judgment," by James Christ- 

ensen, 2:1/36 
Sister Saints by VickiBurgess-Olsen (R),  4:1/42 
Skousen, W. Cleon and Wilkinson, Ernest L. 

Brigham Young University: A School of De- 
stiny (R), 1:3187 

Slaughter, William W. and Dixon, Randall. 



"Prominent Pioneer Photographers of 
19th Century Utah," 31/13; "Utah Under 
Glass: An Introduction to Four Prominent 
Pioneer Photographers of 19th Century 
Utah," 22/28 

Sloan, Cliff. "Mannequins and Mormons," 
41120 

Smeath, Fran, as artist, 1:2/61 
Smith, Barbara, depression and Mormon 

women, 4:2/20 
Smith, Bathsheba W., cultural arts, 1:2/30 
Smith, Dennis. "Marj Ann," and "The Plow 

Horse," 21146,47 
Smith, Emma, book review, 4:1/44 
Smith, Gary. "Industrial Series No. 1," 2:1/57 
SMITH, JOSEPH, and Mormon symbolism, 

43/24; and plural marriage, 5:2/48; and re- 
velations, 5:1113; and theBook of Abraham 
facsimiles, 45/33; and the King Follett dis- 
course, 45131; and theology, 54124; book 
review, 4:1/44; denial of priesthood to 
Blacks, 4319; grace and works and Martin 
Luther, 3:4/19; last dream, 4:1/5; poem 
about First Vision, 43116; portraits and de- 
scriptions, 5:6130; priestly and prophetic 
roles, 4:4/9; Solomon Spalding, 3:1/28; 
translation of the Book of Mormon, 5:2/10 

Smith, Joseph F. "Woman," 56114 
Smith, Robert F., (L) Edward H. Ashment, 

5614 
Smith, Scott S., (L) Equus, 4:113; (L) John L. 

Smith, 5112 
Snow, Eliza R., and Mother in Heaven, 5:5/10 
Snow, Erastus, and Mother in Heaven, 5:5/11 
Snow, Lorenzo, and plural mamage, 5:2/48; 

and revelation, 51117 
Sobotka, Bonnie, depression and Mormon 

women, 42/19 
SOCIAL GOSPEL, and Mormonism, 5:2/20 
SOCIETY FOR THE SOCIOLOGICAL 

STUDY OF MORMON LIFE, 4:5/73 
SOLPAC, and Orrin Hatch, 4313 
"Some Concepts of Divine Revelation," by 

Lorin K. Hansen, 51/12 
"Some Musings on Prophetic Responsibil- 

ity," by Arthur R. Bassett, 5:5/22 
"Some Reflections on the Mormon Identity 

Crisis," by Richard J. Cummings, 4:5/27 
"A Song of Celebration," by Richard Tice 

Ellis, 1:3113 
"Song of Creation," by Linda Sillitoe, 5:5114 
SONGWRITING, Marvin Payne, 1:3115 
"Sophie," by Stephan Taylor, 4:114 
SOUTHERN BAPTIST UNION, 3:4/5 
Southey, Trevor. "Gethsemane," 2:1/56 
SOVEREIGNTY OF GOD, Brigham Young 

compared to John Calvin, 5:5126, 31 
"The Sovereignty of God in John Calvin and 

Brigham Young," by Davis Bitton, 5:5126 
"The Sovereignty of God in John Calvin and 

Brigham Young: Response," by John Dil- 
lenberger, 55\31 

Spalding, Franklin Spencer, on Mormonism, 
44133 

Spalding, Solomon, and the Book of Mor- 
mon, 33/28 

"Speaking Tubes in the Household of Faith: A 

Report of the First Religious Studies Sym- 
posium at BYU," by Peggy Fletcher, 3:48 

SPECULATIVE THEOLOGY, 1911 crisis at 
BYU, 4:1/11; (L) Robert F. Smith, 5:5/3 

"Speculative Theology: The Key to a Dynamic 
Faith," by T. Eugene Shoemaker, 4:428 

Spencer, Wayne et al. "Family Planning At- 
titudes and Practices in a Mormon Com- 
munity," 1:4/78 

Spencer W. Kimball by Edward L. and Andrew 
E. Kimball, Jr. (R), 3:5/29 

SPIRITUAL REALITY, 1:1/95 
SPIRITUALITY, and Mormon mysticism, 

5:2/24 
SPRING CITY ENDOWMENT HOUSE, 3:5/9 
Stafford, William, interview on writing, 1:4/37 
Stairr, Fredda. "Confessions of a Tolkien Ad- 

dict," 3:6/14 
STANDARD OF LIBERTY POLITICAL AC- 

TION COMMITTEE (SOLPAC), 4:3/3, 
5:3/16 

Stark, Helen Cardland. "Prophet: A Medita- 
tion," 5:4/36 

Steed, Bruce. "Hollow Homes," 2217 
Stegner, Wallace, interview, 5:117; Recapitula- 

tion (R), 4:3/50 
Stelle, Jose. "Eighty-One," 2:1/44 
STEREOTYPES, (L) Max H. Rammell, 5612 
Stewart, Doug, as playwright, 1:2160; "Satur- 

day's Warrior," (R), 1:2/58 
Stobaugh, Kenneth and Esplin, Ronald K. "In 

Quest of the Past: The Mormon History 
Association Today," 2:2145 

Stoddard, Robert, as playwright, 1:2/61 
Stoffel, Jerome C., view of Mormonism, 5:5/60 
"Stone Tables," by Orson Scott Card, (R), 

1:2157 
The Story of the Latter-day Saints by James B. 

Allen and Glen M. Leonard, 1:4/86 
Stout, Jan, depression and Mormon women, 

4:2/19 
SUCCESS AND FAILURE, in Mormon his- 

tory, 2:6/36 
SUCCESS ETHIC, in Mormonism, 5:5/31 
SUICIDES, TEENAGE, in Utah, 4 4 6  
"A Summer in the Country," by David Lane 

Wright, 1:4/60 
SUNDAY SCHOOL SUPPLEMENT, (L) J. 

Carlyle Parker, 5:1/2 
Sundgaard, Arnold and Dayley, Newell. 

Brigham! (R) 1:3190 
SUNSTONE, letters about (arranged in al- 

phabetical order by surname) Argetsinger, 
Jerry, 3214; Barrett, Julia E., 2:1/5; Bobet, 
Bonnie M., 4:3/2; Bowman, Peter M., 1:2/4; 
Broadbent, Helen C . ,  4:3/2; Buchanan, 
Fred S., 5:1/2; Bushman, Claudia L., 1:1/4; 
Calder, Scott, 3:2/4; Cobabe, George E., 
1:3/4; Cornwall, Janet R., 5:4/2; Daneke, 
Gregory A., 1:214; Derr, Jill Mulvay, 3:215; 
England, Eugene, 1:115; Fineshriber, Craig 
L., 1:2/5; Forlines, Sue, 3:216; Free, 
Madeline, 1:2/5; Gardner, Kathy, 1:3/4; 
Gustavson, Mark S., 5:4/2; Heatherington, 
Mary Jane, 5:3/5; Hicks, Michael, 3:3/5; 
Holst, Tim, 1:3/5; Ingerson, Charles J., 
5:2/2; Irving, Gordon, 3:215; Ison, Mary, 

1:4/5; Jenkins, Marion, 1:414; Jeppson, 
Zorah Home, 1:3/5; Jorgensen, Bruce W., 
2:1/4; Kenney, Scott, 1:2/6; Kimball, James 
L., Jr., 4112; Lantos, Annette Marie, 3214; 
Liebschutz, Karleen B., 3:6/2; Luik, Jacob 
van, 1:3/5; Lyon, Donna K., 4:3/2; 
Mecham, 1:4/4; Nelson, Kary, 3:612; North, 
Betty, 3214; Oviatt, Moyne, 1:4/7; Peder- 
sen, Sharon, 5:3/3; Penrod, Don L., 1:4/5; 
Popp, Richard, 1:45,5:212; Pritsch, Ronald 
A., 4:4/2; Rees, Robert A., 1:2/5; Ropeid, 
Tormond, 1:114; Sandberg, Evalyn M.,  
5:3/3; Schwendiman, Glenn, 1:114; 
Shields, Steven L., 3:114, 4:5/4; Skinner, 
Earle, 3:115; Sloan, Tod, 4312; Smith, Scott 
S., 3:3/4, 3612; Stewart, K.J., 3:3/5; Taye, 
John, 3:1/5; Taylor, Samuel W., 2:2147, 
3:1/5; Thomsen, C.F., 1:315; Tice, Richard, 
1:3/5; Urie, Inez R., 3:1/5; Whitman, 
Charles, 1:214; Yates, Stephen, 3:114; 
Young, Bruce, 3:1/5; editorial by Scott 
Kenney, 1:1/6; questionnaire responses, 
4:212 

SUNSTONE THEOLOGICAL SYMPOSIUM 
(1980), 5:5/58 

SUNSTONES, and temples, 1:3110 
Sweet Redemption Music Company (R), 32/36 
SYMBOLISM, MORMON, origin and de- 

cline, 4:3122; (L) D. Michael Quinn, 5:1/2 

Taber, Susan Buhler. (R) of Truman G. Mad- 
sen's The Highest in Us, 4356'4; (R) of John 
D. Fitzgerald's Papa Married a Mormon, 
3:5/28 

"Table Forms No. 2," by Raymond V. Jonas, 
2:1142 

TAIWAN, drama about missionary work in, 
1:1/23; religious restrictions, 4:5/6 

"Taking Turns," by ~ r e d e n i k  Bliss and P.Q. 
Gump (R), 22/42 

"A Tale of Two Brighams," by James V. 
D'Arc, 39/34 

Talmage, James E., progressive theology, 
5:4128 

TALMUDIZATION, and Mormonism, 5:5/18 
Tangents, 2:1/72 
Tangents IV, edited by ~ o b e r i ~ a r r i c k ,  1:491 
Tanner, Annie Clark, and women, 1:3/70 
Tanner, Jerald, and the Book of Abraham fac- 

similes, 45133 
Taylor, Gay and Thurber, Phebe. Zion Town 

(R), 4:2/51 
Taylor, John, on dancing, 2:1124 
Taylor, Obed, Utah architecture, 12/69 
Taylor, Samuel W. Heaven Knows Why, 5:3131; 

The Kingdom or Nothing, 1:3/85; Rocky 
Mountain Empire: The Latter-day Saints 
Today (R), 4:2142; (L) on Vardis Fisher's 
Children of God 4:3/2; (L) Jan Shipps, 4516 

Taylor, Steven Orson. "To Compose a 
Poem," 1:3/73; "To MKT onHis Birthday," 
2:2140; "A Faun, On Reading Horace's 
Address to the Spring of Bandusia," 
4:1/44; "Sophia," 4114 
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TEACHING, testimony, 21129 
TEMPLE GARMENTS, 51149 
TEMPLE RITUAL, JEWISH, Jacob Milgrom, 

3:4/10 
TEMPLES, experience in, 3:6/10; restoration 

of, 42/37; early, 41142; (L) Ronald 0. Bar- 
ney, 4:113 

"Ten Years of Laughter," by Douglas H. 
Thayer, 1:4130 

TESTIMONY, drama about, 1:1/23; teaching, 
2:1/29 

TETON DAM DISASTER, 3:6/38; 5:2/35; (L) 
Jerry L. Glenn, 5613 

TEXTUAL CRITICISM, and the Book of 
Mormon, 5:3/25; Mormon scholarship, 
3:118 

Thane, James L., Jr. A Governor's Wife on the 
Mining Frontier: The Letters of M a y  Edgerton 
From Montana (R), 3:2/31 

That Day in Iune: Reflections on the Teton Dam 
Disaster by Bernice McCowin, Mary 
Tingey anci Margaret Thomas, eds. (R), 
336138 

Thayer, Douglas H. "Ten Years of Laughter," 
1:4/30; Under the Cottonwoods and Other 
Mormon Stories (R), 2:2/41; missionary fic- 
tion, 3:6/30 

THEATRE, BYU, (L) D. Fletcher, 3:6/2 
THEATRE, MORMON, 1:2/55; 22/42; list of 

authors and plays, composers, directors, 
producers, 1:2/64-66; (L) Jerry Arget- 
singer, R. Donoscarson, Barbara Evenson 
Hangsoen, l:4/6 

THEOLOGICAL SCHOLARSHIP, 3:3/28 
THEOLOGY, Adele Brannon McCollum, 

3512; and Catholicism, 5:1/5; and Mormon 
intellectualism, 5:4/5; and Mormonism, 
56/44; and revelation, 51112; and the 1980 
Sunstone Theological Symposium, 55/58; 
1911 crisis at BYU, 41/11; time and omnis- 
aence, 53\17; (L) Geny Ensley, 5:612 

THEOLOGY, PROGRESSIVE, and Mormon 
doctrine, 5:4/24 

THEOLOGY, SPECULATIVE, and dynamic 
faith, 4:4/28 

THEOSIS, and godhood, 1:1114 
" 'These Licentious Days:' Dancing Among 

the Mormons," by Davis Bitton, 2:1/16 
Thomas, Janet. "An Ensample: The Lives of 

Successful Mormons," 3:1119 
Thomas, Margaret e t  al, eds. That Day in 

June . . . (R), 3:6/38 
Thomas, Mark. "Moroni 8 as Rhetoric," 

41\22; "Scholarship and the Future of the 
Book of Mormon," 5:3/24 

Thompson, Lissa K. (R) of books on womenin 
the church, 32/31 

Thorpe, Don 0. "Mormon Feelings: A Photo- 
graphic Essay," 32119 

"Thoughts on Faith and History," by Dean L. 
May, 3:6135 

"Three Estates," by Peter L. Myer, 2:1/60 
"Three Faces of Eve," by Jerey Cliff Allen, 

2:1158 
"Three Mormon Women in the Cultural 

Arts," by Jill C. Mulvay, 1:2/89 

Through Camera Eyes by Nelson B. Wadsworth 
(R), 3:2/32 

Thurber, Phebe and Taylor, Gay. Zion Town 
(R), 4:2/51 

Tice, Richard Ellis. "A Song of Celebration," 
1:3/13 

TIME, in Mormon theology, 5:3/17 
"Time and Omniscience in Mormon Theol- 

ogy," by Kent E. Robson, 5:3117 
Tingey, Mary et al. That Day in June. . . (R), 

3:6/38 
"To All Fighting Mothers," by Kris Cassity, 

1:316 
"To Compose a Poem," by Steven Orson 

Taylor, 1:3/73 
"To Each His Own," by Thomas F. Rogers, 

2:2/24 
"To Every Worthy Member," by Janet 

Brigham, 3:5111 
"To Improve Health," by W. W. Phelps, 

41/47 
"To MKT on His Birthday," by Steven Orson 

Taylor, 2:2/40 
Tobler, Douglas F. and Keele, Alan F. "The 

Fuhrer's New Clothes: Helmuth Hubener 
' and the Mormons in the Third Reich," 

5:6/20 
Tolkien, J.R.R., 36/14 
"Towards a More Spiritual Christmas: In De- 

fense of Santa Claus," by Janice M. Allred, 
45/21 

TRADITION (a fable), 4:5/26 
"Tree of Wisdom," by Frank Nackos, 2:1/54, 

55 
"Tribunal Alien," by Stephen Gould, 4:1/32 
"Trimmed Lamps and Temple Doors," by 

Moyne Oviatt, 1:31103 
TRINITARIANISM, in Mormon doctrine, 

5:4/25 
"Triptych," by Clifton Holt Jolley, 2:1/88 
"Trudging Through Mormonism," by P. 

Kathryn Kidd, 2:2/41 
TRUTH, according to David Briscoe, 5:1/48; 

and labeling in the Church, 1:317; and the 
role of the prophets, 5:5124; versus expe- 
diency, 4:5130 

"Truth and Consequences: The Identity Crisis 
in L.D.S. Missionary Fiction," by Lavina 
Fielding Anderson, 3:6/30 

Tullis, F. LaMond, ed. Mormonism: A Faith for 
All Cultures (R), 5:3147 

"Turkish Chair with Odalisque," by Wilford 
Wayne Kirnball, Jr., 2:1/33 

Turn Again Home by Herbert Harker (R), 
2:2/41, 3:1/32 

The Turning Point (R), 32/35 
"Two of a Kind," by Alex Darais, 2:llcover 
Tyler, Jan L., interview, 3:2/11 

Under the Cottonwoods and Other Mormon 
Stories by Douglas H. Thayer, (R), 2:2/41 

"Underconsumption: A Lifestyle," by Doug- 
las and Elaine Alder, 44117 

UNIFICATION CHURCH, compared to 
Mormonism, 4:1/37; Washington, D.C. 
Mormon chapel, 3:1/24; (L.) David J. Can- 
non, 4412 

UNITARIANS, and homosexuality, 5:5157 
UNITED FAMILIES OF AMERICA (UFA), 

5:317; (L) Clifford Cummings, 5:5/2 
U.S. JUSTICE DEPARTMENT, and BYU 

housing, 3:4/6; 3:5/6 
UNIVERSALISM, and Christianity, 4:519; and 

problems of cultural assimilation, 45113 
UNIVERSITIES, interview with David Gard- 

ner, 5:3/11 
UNIVERSITY OF UTAH, compared to BYU, 

53113 
"The Upstream Swimmers: Female Pro- 

tagonists in Mormon Novels," by Linda 
Sillitoe, 45152 

"Us: A Camera's-Eye View of Mormons 
Today," by Craig Law, 2:2/8 

UTAH, problems, 5:4/10 
Utah: A Bicentennial History by Charles S. 

Peterson (R), 41/44 
UTAH ART INSTITUTE, 1:2/32 
UTAH CULTURAL ARTS, 1:2/29 
"Utah-Photography," 22/28 
THE UTAH HISTORICAL SOCIETY, 2:1/72 
"Utah Under Glass: An Introduction to Four 

Prominent Pioneer Photographers of 19th 
Century Utah," by William W. Slaughter 
and W. Randall Dixon, 32/28 

Utah's History, edited by Richard D. Poll, 
Thomas G .  Alexander, Eugene E. 
Campbell and David E. Miller (R), 42/53 

"Utah's Unknown Pioneer Architects: Their 
Lives and Works," by Allen D. Roberts, 

VALUES, underconsumption, 4:4/17 
Van Wagonen, Marilee. (R) of James Ar- 

rington's The Farley Family Reunion, 5:6159 
"Vardis Fisher's Children of God: A Second 

Look," by Levi S. Peterson, 41/30 
VIETNAMESE REFUGEES, diary, 1:2/9 
"View of Logan Temple," by Harrison T. 

Groutage, 23/37 
VIGILANTISM, and persecution of Mor- 

mons, 44/42 
VIGNETTES, Mormonism, 29/23 
VIRGINIA CITIZENS COALITION, 51\35 
VITICULTURE, in the Dixie Mission, 1:3/75 

Wadsworth, Nelson B. Through Camera Eyes 
(R), 32/32 

Walker, Ed, as playwright, 1:2!61 
Walker, Ronald W. "Crisis in Zion: Heber J. 

Grant and the Panic of 1893," 5:1/26 
Wallace, Douglas, dissidence, 3:1125,3:316 
Walley, Byron. "Whitesmith," 22118 
Walters, Barbara, interview with the 0 s -  

monds. 3:4/6 



WORKS, (L) Gerry Ensley, 5:Z2 
WORKS AND GRACE, Martin Luther and 

Joseph Smith compared, 3:419 
WORLD COUNCIL OF CHURCHES, 

Rhodesia, 3615; Zimbabwe support, 4516 
WORLDWIDE CHURCH OF GOD, receiver- 

ship, 5:4/11 
"Worship ThroughMusic Nigerian Style," by 

Murray Bean, 5:6141 
Wright, David, (L) Bruce W. Jorgensen, 2:1/4 
Wright, David Lane. "A Summer in the 

Country," 1:460; biography, 1:4/56 
"Write a Letter to the Editor," by Lee 

Roderick, 3:1/27 
WRITING, and homemaking, 2:2/17; inter- 

view with William Stafford, 1437; Mor- 
mon art, 3:518; (L) Samuel W. Taylor, 4:515 

"Writing About Modern Mormonism," by Jan 
Shipps, 4:2142 

Y 

"Yellow Dust," by Joseph Peterson, 45/59 
You Light UpMy  Life (R) by Gere La Due, 3:1130 
YOUNG, BRIGHAM, and  Henry Ward 

Beecher, 3:6117; and Mormon symbolism, 
4:3126; and revelation, 5:1115, 18; centen- 
nial, 3:1126; compared to John Calvin, 
55\26, 31; denial of priesthood to Blacks, 
4:3/9; in the movie Brigham Young, 1:411; 
on dancing, 21118; (R) of Brother Brigham, 
5:4160; teachings, 3:3118 

Young, James. "Biomorphic Landscape," 
21\60 

Young, Thane, interview with Lester Bush, 
4:318 

YOUTH, E. E. Ericksen, 3:5119 - 

z 
ZERO POPULATION GROWTH, 4:4/6 
"Zion," 5:516 \ 

ZION, and morality, 52/19 
Zion Town by Phebe Thurber and Gay Taylor 

(R), 42/51 
ZION'S COOPERATIVE MERCHANTILE 

INSTITUTION, and the Panic of 1893, 
5:1/27 

Walton, Michael T. "Mormonism: The Tal- 
mudic Phase?" 5:5118 

Ward, William, Utah architect, 1:3/47 
Warenski, Marilyn. Patriarchs and Politics: The 

Plight of the Mormon Woman, 4:116 
Warner, Beverly, as playwright, 1:2/61 
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The sugar maple burns 
against the sky, 
flowering among sage arlid juniper, 
cedar and pine, 
as if it alone drafik summer sun, 
mirroring iri final flame 
that golden circumstance. 
Its fire is the heart 
of the mountain that lights 
the trees of all the wood: 

the florescent tree 
at the edge ofiEden, 
where cherubim still circle; 
the incandescent bush 
where Moses trembled 
when the Word bound his bones; 
tehi's luminous tree, 
whose fruitldivide the night 
like ripe moons; 
the fresh-cut evergreen, 
its colored candles 
swaddlirig starlight, 
and the broken branch 
where the light was nailed; 
and all the leaves turned red; 
the golden bough of Byzantium, 
among whose fine hammered leaves 
the holy birds still sing; 
and, at the end, the timeless tree 
reflected in the river, 
its twelve fruit the balm of nations- 

and ab once all the trees of the field 
clap their hands and fejoice, 
sehding their foots~along the stream, 
theix foliage ever green 
against the dying year. 

Robert A. Rqes GILEAD 



ulia thought of the ladder during social studies. 
Bored nauseous with Idalao crops, she flattened her 
brain against Mr. McCowan's lecture and went off 

exploring Center Street for a place to hide. She hid in the 
easy places first, behind Nelson's hackberry tree, wide as 
a bathtub but very obvious. She squatted beneath fat 
bushes and lay along indentations where a skinny person 
like herself was almost invisible. 

Julia ventured as far as she dared from home base, 
figuring the darkness in, and suddenly right in front of ... . . 8,  ' ? c-.r,,- 5 -. 

A' r g,: 
Eileen Gibbons Kump . . , , . , ' 

her leaning longways against Esplins' shed was the bro- 
ken ladder. It would take held breath and pain, but she 
could get under it! In her black sweater she would look 5 
like a pile of dirt. Goose bumps spread along her arms j 
and back and legs. Staring wildly past her textbook, she 
crept under the ladder. Like a potato bug exposed to 8 
sudden danger, she rolled herself into a ball. For once she 2 
would not be found first! For once she would not be 3 
found at all. She heard Butch whoopee his way home and { then Leon screaming safe. Even her brother Ted got a 

., . . 
. * I  ': 



home free. Arda and Patti were both found and outrun. It 
served them right. Julia studied the whispers coming to- 
ward her. She held her breath. They floated right past as 
she sprang loose and ran in home, yelling all the way. 
Alone and supreme under the street light, she kicked the 
can so hard nobody could find it. 

y the time the school bell rang, Julia had consid- B ered at least seventeen quick ways of getting 
under the ladder and out again. Mr. McCowan's 

voice had followed her through them all, reminding her 
that she was not listening, which she knew already, and 
it followed her out the door as she leaped down all the 
steps at once and dodged around the corner of the 
building. Ahead of the other children, she ran up Center 
Street and out of sight into Esplins' back yard. Sure 
enough, the ladder was still there, long and low and for- 
gotten. She couldn't study it-someone might see-but 
she knew she would fit. She ran on home out of breath. 
Stopping dead still on the doorstep, she took a deep 
breath and tried to look normal. Then she walked inside. 

The house felt empty. "This is boring," she said out 
loud. Who could she keep her secret from? She pulled the 
sofa around to face the window and flung herself onto it. 
"Day, die your slow death," she said, "but hurry up, for 
pete's sake!" 

Behind her, nearly hidden in the big chair, sat Great 
Grandma. She put down her crochet hook and took off 
her glasses. "What was that about dying, Julia?" 

"Oh, hi, Gram. I didn't see you." Julia rose on one 
elbow and looked toward the big chair. "I still don't see 
you. Isn't anybody home?" 

''Just me and the made beds. We won't have supper 
till your mother gets back." Grandma put her glasses on 
again and tucked the unfinished doilie into her pocket. 

"I'm not hungry. Where is she?" 
''You're hungry, all right ." 
"Where did you say Mother went?" Julia could hear 

Grandma lifting herself from the chair. It took a long 
time. 

"Well, she sure told me, but-" 
"I think I'll just lie here for a few hours and watch the 

sky turn black." 
"Is a storm coming? Oh dear." 
"I'd better not tell you why because it's a secret." 
"I hope it doesn't storm. I'm through liking storms." 
Julia stood up by Grandma and put both hands flat 

against the warm glass where sun poured in. "Night's 
out there somewhere, Gram, and if I keep my mouth 
shut I'll have more fun than I ever had in my entire life." 
She pressed her nose against the hot surface just as Patti 
and Arda came down the sidewalk dragging their sweat- 
ers and talking and chewing gum they had been saving 
all day. Julia backed away from the window frowning. 
Dummies. She had discovered long ago how to chew gum 
in school and get away with it. 

upper was the last obstacle to be overcome. Julia 
b looked toward the food on her plate but was under \3 the ladder again, squished and tense, only this 

time it wasn't Mr. McCowan's voice following her but her 
father's. 

"Julia? Julia!" She looked up. Everyone was watching 
her. 

"I'm finished. Mother's finished. Ted has finished 

twice, and Grandmother is tired," said her father. 
"I'm not hungry. " 
"All children are hungry," said Grandma. "Though 

boys are worse." 
Julia looked past Grandma at the kitchen window. 

Center Street had emptied itself and gray was in the air 
now. 

"Please eat your supper, Julia." 
"I can't. I think I'm too excited." 
"Well, tell us about it," said her father. "We like ex- 

citement." 
"It's a secret. I can never tell." 
"I won't tell," said Ted. Julia didn't answer. Ted was 

the last person she would ever tell anything to. 
"Why does it take so long to get dark, anyway?" 
"Oh, my, does it?" Grandma took off her glasses and 

bracing herself with her hands against the table twisted 
slowly around to look out the window behind her. 

"Yesterday it was dusk by now," said Julia. 
"Night is a tunnel. Who can be sure of the end of it?" 

Grandma had turned away from the evening sky and put 
her glasses on again. 

"All I know is that you can't play kick the can until 
after dark," said Mother. "It's getting warmer so the days 
are longer." 

"What difference does it make? Jul can't play kick the 
can," said Ted. "She hides dumb. She can run fast but 
she hides dumb so why hide at all?" 

Julia didn't say one word. What did he know! 
"You like night. I like morning," said Grandma. "As 

soon as I see my window white with sun, I know I'm not 
dead." 

"Of course you're not dead!" Mother hugged her. 
"You mustn't worry about it." 

Grandma's hands, loose skin over bone, waved to- 
ward Julia. "I wake up at four and watch for morning. 
She can't eat good food because the sky won't get dark 
fast enough to suit her." 

Julia tried to eat. "Too bad Grandma can't have fun 
anymore," she said. "I'd find her a good place to hide." 
With her eyes she measured Grandma. Would she fit 
under the ladder? Possibly she would. 

"Too bad she can't take my nights and give me her 
days. I'd be young and she could be old." 

Julia leaned toward Grandma and the window. 
"Don't go to bed, Gram. Sit outside for once and watch 
us. You'll see a sight." 

Grandma shook her head. "It's my bones. They float 
apart and I can't manage myself." Then, abruptly, as if all 
her worries were over, she raised both arms toward Julia. 
"Would you like my bones, too?" 

Instead of answering, Julia raised her own arms side- 
ways, wide like airplane wings. "This is going to be the 
best night of my life. If I had a big black tent, I'd throw it 
over the whole world." 

Grandma sank down into her print dress and worried 
voice again and her hands were in her lap. "Well, leave 
me outside of it." 

"There's more to life than kick the can, Julia," said her 
father. Julia smiled. After all, what did they know. To- 
night, what did anybody know about the importance of 
Butch Nelson standing under the streetlight holding a tin 
can. 



J ulia was first out, Ted trailing, and then all of the 

\ 
houses opened their doors and players ran furiously 
toward the light. The sky wasn't black yet, but they 

went over the rules and played tag to practice their run- 
ning. Only when it was dark could they really play and 
Julia knew she would need darkest dark to hide under 
her ladder, but she must not seem anxious. Complete 
darkness could be games away. When someone tagged 
her she didn't become angry, and even though Leon cal- 
led her Fool instead of Jul she pretended to be having a 
good time. 

inally the universe did not let Julia down. The sky r disappeared. The spell of the dark and the game fell 
on them all. As soon as Butch propped his head 

against the pole and flung his arms up to blind himself, 
Julia ran. One by one the others disappeared and Julia 
wound herself slowly down under the ladder, leaning 
her side against the shed to hold her position. She pulled 
her feet under her and hugged her knees and rested her 
forehead in the grass. Now if she paid attention, she 
would know when to run home free. 

'You're out! Beatcha!" The can clanked along the 
street. "Safe! I'm safe!" Who was it? Ted? Arda? Ted for 
sure. She heard Butch gallop along the gravel driveway, 
catching and outrunning who was it? Oh, she had fooled 
them! She had fooled them. Then it was quiet. Now the 
organized search for the last and best. And just at the 
right moment, home. She waited. One more kick and 
then the clanking again. Jimmy? 

When no hunters came near and there were no longer 
any shouts or whispers to figure out and when she 
realized that she hadn't once heard her name spoken, 
Julia let herself lean loosely against the shed. It must be a 
trick! No fair! She tightened into a ball again. Any minute 
now Butch and Leon would creep past her, completely 
fooled, and she would fly home! There was no way they 
could catch her! But the noises were all far away and 
bunched together, and then she heard words: "All in! 
Donna's it! No peeking and no cheating!" It was Butch's 
voice. Bossy Butch. 
AU in? I'm not in. I'm waiting to be not found! If it's a 

trick you'll be sorry. Suddenly she was out to recess and 
everyone else had been chosen and the odd-numbered 
team had to take her. Suddenly she was behind the 
hackberry tree, exposed, discovered. 

Loud voices kept rising, the hunting and clanking 
noises, the found sounds. The best hunters crept so close 
once she almost exploded with trying to hear her name. 

I'm hiding and you can't find me, cried Julia inside 
herself. Look for me! At least look for me! 

Once she heard Oldham's screen door creak. Some- 
body cheated. Somebody went inside! I'm telling! If she 
could only tell. She never cheated! 

C urled under her ladder, Julia counted six games 
played but never her name. The hunters came 
and went, past her, and so near that she breathed 

on them, but she didn't run. How could she? A skinny 
fool Jul. All she could do was wait until bedtime. She 
wiped her nose on the sleeve of her black sweater, but 
she let all her tears run down into the grass. 

C enter Street children say goodnight by slamming 
their doors and Julia knew when she could come 
safely out. Stiff and numb she walked home. 

Ted's bedroom light went on. Inside the empty kitchen 

she took off her black sweater and laid it on a chair. "I'm 
going to bed," she called into the lighted living room and 
ran up the stairs. 

In bed, Julia gathered her knees tightly against her 
chest and shut her eyes. They flew open. She let the 
knees go and shut her eyes again. They would not stay. 
She ought to go tell her parents what had happened to 
her and what she was, but they would say that of course 
she wasn't. Then she saw Ted's light go out, and the hall 
was dark except for the soft edge of downstairs light. She 
climbed out of bed and tiptoed downstairs into Grand- 
mother's room. The streetlight threw shapes on the wall, 
and Julia could see the woman lying in darkness with her 
arms outside the covers, folded flat over each other. 

"Come sit, Julia." 
Julia sat on the foot of the bed. "Grandma?" 
"Yes, I'm awake. When I go to bed I don't go to sleep. I 

go back to Arizona and grow up again and marry your 
great grandfather. Then we move north-', 

"Tonight we played kick the can. We always play kick 
the can on Center Street. Tonight was supposed to be the 
best game we ever played." 

"When I was your age I hauled hay for my father. I 
ruined myself hauling hay and lost four of my babies. 
Don't ever haul hay. That's a boy's work." 

Julia lay back across the foot of the bed. "I'm a noth- 
ing, Grandma. I mean, I'm dumb and ugly and skinny as 
a gray hair on a dead man's head. I had a hiding place 
under Esplinfs ladder that was plain as pie but nobody 
could ever have found me. I thought of it in school. I hate 
social studies. It was exactly like I planned except that-,' 

"One day in school putting on my blue coat I stepped 
on Keith's books. His coat was hanging right by mine. I 
hung it there on purpose because I liked Keith's red hair. 
I didn't know my foot was on his books." 

"Grandma?" 
"He looked right at me, disgusted, and I knew he 

didn't like me after all." 
"But you didn't marry Keith. Who is Keith anyway? 

Nobody looked for me. How could they not even look for 
a person?" 

'Your grandfather died before he got old, bless him. 
He always knew what to do. I could sleep if he were here 
to tell me what to do." 

"Grandma, it isn't possible. Is it?" 
"Not possible? Not possible? I don't remember. If only 

it were morning!" 
Grandma's voice crumpled and Julia knew she was 

crying. She sat u p  and laid her head softly over 
Grandma's folded arms. 

"What's the matter, Grandma? Are you crying over 
me?" 

"I could be, Julia. Possibly I am. I don't remember." 
"I know I'm somebody, and smart too, Grandma. 

What do theylknow? Now don't cry. Don't cry over Jul." 
Julia patted the covers until Grandma was asleep. "I 

hope when you wake up it's day already," she said. She 
tiptoed back upstairs and climbed into her bed. She was 
tired and her bones hurt, too. Stretching as long and flat 
as she could, she closed her eyes hard against the street- 
light beyond and below. 
EILEEN GIBBONS KUMP received an MA in English from BYU and 
had additional study in creative writing at Stanford. A book of short 
stories, B r a d  and Milk and Other Stories, was published in March 1980. 
She is the mother of four children. 



W H A T  W O N  D f  R I N G  B R I N G S  
Marla Zollinger Russell 

W hen Jim left that morning the door clicked 
behind him, leaving the house sitting silently. 
Taira picked up her nightgown off their bed- 

room floor and thought "fold it neatly," then stuffed it 
into a drawer filled with some knotted and some carefully 
folded clothes. She took the toys out of the tub, left from 
little April's bath, stood with them in her arms, and saw 
her own round familiar baby face in the mirror, her skin 
looking old and dry. In her imagination her mother 
appeared-slim, near fifty, wearing no make-up on her 
ageless skin. "Fifty, but younger than me!" Taira 
thought. 

In the living room, she crawled around on the floor, 
gathered more toys and tossed them into a box. The room 
grew in dignity. The night before, a woman selling 
make-up had had to tiptoe over them to the comer chair. 
Taira had flipped through the pamphlet seeing wet- 
looking, larger-than-life lips and nails, then said, "I wish 
I could buy something but I-'' Her voice had fallen to a 
mumble, and the woman tiptoed out smiling a thick 

burgundy-lipped good-bye, leaving the air sweet. Taba 
reached under the sofa and pulled out a Mod. She won- 
dered what the woman had thought d hex, if she had 
thought of her at all. She felt a vague h i r e  pass through 
her so she got up and opened the refrigeraitor $darn and 
saw the pie, yellow and creamy, csver~ed with cel- 
lophane. She visualized herseli 0pedn.g the fridge beach 
day and seeing it become smaller piece by piece, bowing 
that her husband had eaten it. Very respectable. Then 
again, she visualized herself wiping the pie's la& mumbs 
off the tin into the dish wa*r the next evening, feeling 
full. At that, she imagined how her mtk ~wou9d raise 
her eyebrows, thinking-very ~mrespectizble. Bat, very 
sweet; Taira took the pie out of the w e  an,d !cut h e 6 , a  
portion, remembering Jim say, a 4ew months befone April 
was born, "It really bothers me that you eat desswt at9:QO 
in the morning. The baby is bdng made out aid junk 
food-think about it.'"s she ate big 'bikes ;of banana 
cream, she quickly forgot Jim a d  r a e m h r e d  doqg a@ 
making pies out of mashed weds a d  wet sad. She 



turned on the TV, sat on the sofa with her second piece of count store in the spaghetti aisle, Taira stood, with too lit- 
pie, and watched a woman in leotards exercise, then look tle Money in her wallet for even the basics. Carol shook 
straight throu h the screen to Taira with praise and her head slightly, then thought no more of it as she 
promises of "a 1 'ttle behind." Taira, in response, turned moved on to the pastries. 
towards the clock. CIose to ten. Taira shook her head slightly too, then picked up a box 

While dustin the dull stereo cover until it was trans- of noodles and wrote a lower number on it than the mas- 
lucent again, s t e wondered enviously what Wendy ter labelindicated. Very unrespectable. But, very helpful. 
looked like now that she had lost twenty-five pounds. She moved down the aisle slowly, remembering the year 
For as long as she could remember Taira had been some- with Carol in her art class at their small high school in 
what overweight. ""Kind of udgy," Jiin had said a few Emery County, which broke some of the windy empti- 
times, like a joke, when he R ugged her. For a while she ness of southern Utah. 
made dresses from "Slenderizing Patterns," but when That was the year that she had loved art. She had 
she saw herself reflected in a store window, her dress loved it because she was in love with her teacher, 
looking like a loose bag, she felt a bit sick. She "buried Brother, no, Brian Adams. He had curly blond hair, 
the dresses at the unused-clothes side of the closet, which was beginning to get thin on top. Taira loved it that 
thinking, "I didn't really wear those, did I?" When ever way because it would fly around wildly. He had green 
she saw them while hunting for lost dirty clothes on the eyes and a slow smile that would come on his face after a 
closet floor she hoped that no one had seen her wearing student's comment, like he knew some hilarious tangent 
them. he could take them on but would resist. From the first day 

She plucked some dead leaves from the dying plant, of class Taira had wanted to touch his hand, walk near 
and some from the floor beneath it. Since the plant had him, go with him somewhere. She remembered feeling 
been letting leaves fall she had picked many of them, all out of character that year. Out of character within her- 
soggy, black, androtten-looking from her baby's tongue. self, and in minor details of her life. She had learned to 
Each time she saw a drooling wad of death in April's drive then, and always drove one-handed. Her left hand 
mouth, she imagined her choking, while she matched held the wheel, while her right hand caressed and played 
the corners of folded washcloths piled in the cupboard, with the stick shift on the floor, ready alwa s, after each 
or ironed a pillowcase, beyond sight. stop sign in town, to race from low gear hig b er, and then 

At 10:30 the house seemed too silent. She turned on higher. What a difference it was from being driven 
the TV again, and a man's voice spoke of a father who everywhere she went! The trees seemed to fly by, she 
worked in France while his family lived in Angola. She remembered, and the world seemed friendlier that year, 
watched the man bustle through his apartment picking full of pleasurable imaginings. As she dressed those 
up things and putting them away. " . . . In his isolation mornings she would think of him, imagining him 
he must keep busy in order to avoid thinking. . . ." Taira perhaps dimming the lights and then coming back by her 
felt sorry for him, then went into the bathroom. She desk, where the projector was, to discuss the paintings 
spread cleanser over the bathroom porcelain, saw her on the screen in his low, warm voice. She was aware then 
arms moving easily in front of her and sighed somewhat of every breath he took. She chose her clothes and rings 
happily-glad that she was up working without the with him in mind and left her house each day unbutton- 
familiar, subtle resistance of her muscles. Sometimes ing two buttons on her blouse for him. 
Taira could hardly et up even to wi e a s ill of April's. But then Taira remembered also standing by the door R 
having dried to plastic. 

P 8 Then, hours later, s e would chip it o f the oor, the milk after class, waiting most days, as Carol stayed after, 
talking to Brian, though he meant little to her. She used 

A whim er Came through the bedroom door, so Taka to watch them look at each other and feel a bit sick. In the P stopped c caning and went behind the her spring when he began to wear a wedding band she won- 
daughter. April's cheeks dimpled upon seeing her, and dered often what his wife was like. Then school ended, 
she reached to get out of the cagelike crib. Taka lifted her and months later, at the end of the summer, she and 
up and out, watdng her daughterls Carol visited the Art Museum in Springville and laughed 
face. later over lunch, with relief, each having admitted they 

U rider the sign, "Mark your own prices, and felt nothing as they looked at the paintings. Taira re- 
SAVE," Taira found a full black wax pen and counted again how Car01 Soon after moved away, met, 
pushed the cart past the Halloween masks. April and married a rich man. And then, slowly, she wondered 

twisted over the edges of the cart, whining and trying to once more what Brian remembered of her, if he remem- 
ab the passing eople, cereal, and rubber loves, until bered her at all. 

g r  mother gave l! er the car keys which she f lngered and She looked down at April in the cart and noticed that 
put into her mobth. Taira found her way through the her penciled name was being drooled off her keys. She 
maze of women, carts, and dis lays, feeling somewhat saw April's bright eyes catching all the colorful people. 
tense. Slashed-open cardboard i! oxes piled on both sides 
of her contained the items to buy; some items had been T he afternoon had slipped away from her some- 
tossed around, crushed and scribbled upon with greasy, how, as usual. Where did it go? For part of it she 
black numbers. had let April out onto the fenced-in porch, and sat 

"Carol would find this store unbearably ugly," she on the wood floor, that was in need of painting, and 
thought, then imagined Carbl in a carpeted grocery store watched her play. That's all, and the hours passed. Once 
picking up a package of lobster tails. Lost in the day she looked up from there and the bars surrounding her- 
dream, Taira watched Carol cock her head to the side a bit self and April reminded her of a big playpen. 
in sudden awareness that across the country in a dis- Now she was already fixing dinner. While she 

--- 
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worked, she listened to a man speaking on TV. " . . . the 
bombing had commenced, and the United States was 
caught sleeping and flat-footed. The Japanese Admiral 
turned and looked out to the ocean with a faraway look in 
his eyes, he said, 'I fear lest we have awakened a sleeping 
giant with a terrible resolve. . .' I think it is time we 
should all awaken!" She turned around and the speaker 
pointed at the audience and brought his hand down on 
the podium for emphasis. Taira wondered how people 
could be sure enough of their ideas to present them to 
thousands over television. Lately she had noticed how 
ideas and facts floated around in her mind unattached to 
meaning or cause and effect. She rarely had the energy or 
desire to chase after them and fit them together properly, 
so they virtually disappeared, unattended. The land- 
scape of her mind had become as vastly empty as Emery 
County, it seemed. And sometimes, after listening to a 
speech with Jim at the university, and knowing the si- 
lence in the car on the way home like a third person, she 
realized that she might be quite boring to others. She felt 
sure how best to peel the potato in her hand, but it was 
nothing to talk about. 

Waiting for Jim to come home for dinner, April 
crawled around on the floor with great energy, nearing 
fanfare, only stopping now and then to inspect the carpet 
closely, and Taira lay down on the couch and shut hgr 
eyes. 

The front door near the sofa kept opening as if by 
ghost hands. Cold air and people from the old neighbor- 
hood came in uninvited; they hovered over her and buz- 
zed their opinions like insects. Their words were like ir- 
ritating bites so she swatted at them with her dream 
arms. The door opened before their wraithe-like forms as 
they left, and April crawled out after them. Alarmed, 
Taira strained to move but couldn't raise her leaden body 
UP. 

Jim opened the door, which seemed to be stuck, set 
down his school pack and picked up his daughter, who 
was playing beside her mother. Upon seeing Taira 
a~sleep, he whispered to April, "shhhh, my little girl," 
blent to kiss her, and noticed a green speck between her 
vvet lips. He pulled out a stem that dragged a rotten black 
nnass of dead leaf. "What the hell are you eating?" His 
voice shot into Taira's dream, breaking the spell. She sat 
slowly up, silently cursing her fatigue and the dead 
leaves that kept turning up in her daughter's mouth. 

A fter dinner Taira collected the dirty silvenvare 
in the sink, filled it with water, and added soap. 
She thought of her mother's house, where the 

dishes were done promptly after dinner, the sparkling 
chrome, and white dry sinks were wonderful to see- 
they promised a new day to come, a future. She and Jim 
rarely saw sinks of that sort in their house. There were no 
such promises of the future there. If only he would help 
h~er, she always thought, just be sitting near her and tell 
her anything while she faced the sickening combinations 
the dinner could make on the discarded plates piled to- 
gether in the sink. "Don't worry about food touching 
each other on the plate," her mother told her as a child 
when she worried about the peas and potatoes being too 
near each other, "it gets all mixed up in your stomach 
anyway." Food should never touch, Taira thought as she 

scraped the dinner dishes. Usually she felt too tired to do 
the dishes completely after dinner, she would instead sit 
on the couch and watch TV, meaning to do them later, 
and later, oh, oh, its midnight, too late. And the next day 
would be spotted, unclean, cancelled already before it 
was born. As she was washing the dishes she remem- 
bered how she and her older sister Julie played in dish 
water. She scooped up suds into a big-h'oled strainer and 
blew through it into the kitchen. April rolled over and 
giggled watching the bubbles floating evterywhere. 

She stared at April's face, then turned and began the 
dishes not understanding how she ever got to be 
twenty-three years old, married, and nobw a mother; it 
seemed to have happened while she was looking the 
other way. She left the rest of the dishes tto soak and got 
out the vacuum cleaner to suck away any little threads 
that were hiding in the brown shag rug. 

"Maybe we should throw that dying pllant out," she 
shouted to Jim through the noise. Apparently he couldn't 
hear. She imagined him saying, "Give i t  more time, 
maybe it will recover," rather than turning off the 
machine and finding him to see what he would really say. 
Afterward she got a rag out and dusted the leaves of the 
Dieffeanbachia plant which sat on top of thte piano. Her 
mother had put it there when she came for April's birth, 
saying, "It's very poisonous." Once when Taira couldn't 
get out of bed in the morning, she had though t of eating a 
leaf. Elut when she imagined her picture in the paper with 
the hillf eaten leaf, over the caption, "Woman Commits 
Suicitle By Eating Poisonous Houseplant," she: forgot the 
idea. She thought with envy of her father's ex'otic plants 
growing well under a lamp in his basement. VVhen they 
flowered he placed them out for show all over liis house. 
She .wondered while she dusted if he loved her, or was 
proud of her for anything, but she couldn't think of what 
for. 

J im and Taira sat together watching the news, and 
April lay on the floor sucking on an empty lbottle, her 
eyes half closed, her toes wiggling. The top news 

stony of the night showed a mob of outraged Americans 
beating an Iranian. Jim said, "It is really important that 
we show the rest of the world that Americans cannot be 
blackmailed-but we must do it peacefully." Taira 
th.ought he sounded like he was talking to himself, or to 
Congress, but not to her. But then, she rarely had any- 
thing to say about the news except a slow "wtow," her 
eyes open wide, sadly overwhelmed. 

Since April had begun to say "bye-bye," "momma," 
and "daddy," Taira had lost some of her own vocabulary 
bly prompting her daughter, in simple words, ower the 
nnonths to speak. Recently, as Jim and she left for. a few 
grloceries during April's nap she had said, "Bye-bye 
ho~use, see you," and waved. Jim looked at her wi,th his 
eyebrows in a question, and she pretended it was a joke, 
ar td felt very strange. 

The newscaster spoke of Iran, and Taira imagined her 
fa ther screaming that Iran should be bombed off the face 
of the earth, then Jim and he arguing, then each mutter- 
in g to himself, then the shudder of silence. To get it out of 
hc?r mind she picked up April and left the living room to 
st art winding up the day. She remembered her own 
m [other saying night after night, "Go in and put your pj's 
01 n-time for bed." She and her older sister, Julie, would 
- - 



She ,s,toppc d & e m  Agliil, and tiat still. It SUC tdenly 
came $0 her that ievery&g powerful passing ,th.rowgh 
her was a re etition <of some ather $%el and some :other 
place. It ma 1& sense ,to her now ;that a few months!hefore, ' in their B v b ~ g  raan, she bad said to Jim, I lived <l>ere, I 
w d d  put h e  pintuxes ,OQ the wall aferanfly we I I 

have klitm.'' ""Wet do yau mean-'If d lived here?" "' he 
' said, lod%~qg,at her ~&e &e $was crazy. 
, %t&g hp1y  on %he chest h April's roam s h e  :felt 
r~mmoriw (of mo%hing had seeped into the :tile and lwidJls, 

, .and now Shoxexed in .the ,corners. The ,beige and psilow 
{desiga oml the tile ,began do look llike vomit. Staring, qst it, ' ' 
she s8w ya~t'g.heraBy the ,walls bagin to bneathe i r ~  and 

I I 

 out, .as a&~otw& warming $up -to spew her Wheni she 
I hoked at @hem they were still. The air was cold f ~ n d  
, i smelled strange. She thought, there and bhen, that it avas 

-a waste mll.wrong for her to wonder over and(over,W hat 
&eI"s$Jao~ught, and,did, and were. Wandering brou bht 

I nothing. NloPEcing bzought wondering. The$words circ I 'ed 
I ' in her-* 13 while she watched April rall eround at k ler 

feet. 

' 

, ' 

, 

h s t w d  in the daonway and saw herkom the bcv,;k 
pdlim,.g a nightgown ,over Ap~ll's head. )He saic!, 

I a J '7Lat'eigo to bed early$onight, honey." 
"Foun ds good, I'-m.so tired." ' He carnettolher,and rubbedher neck an4shoulders, 'j I 

I was in TN atahing $he news .and it~suddenly came to -rn! e 
haw ,&t~leld!ve been with you lately." He played with her 

, hair and-whispered in hertear about corning to.bed soon,, 
h.is ,bx!eat!h tickled ,her anti1 she ,had to ,pr.ess her ear  

I zigainfst!his face, @gang inlrelief. 'Herleft for bed to wait 
' d~zherr. 

She imaked April in,and sang softly, "Turn yow eyes; 
far a,way child;" a song that brought stars and piri~tea 

I 

s:hips$o,herGohildhood nights. W e n  the-roqm felt full (of' 
shipstand atars-she quietly shut the door. She,washedf ler 
faced ib~ttdh~ed'her teeth,, and dreamed,for along time ir tto 
{the ,nli~ror, seeing ,far .into her .green eyes. There w 9 s  

, not~hiing stopping'her. Then straightening the towels s he 
, tihwugtrt how glad she .was that it was night, 'time :to 

s-miuggle~into hershusband, be enclosed in his arms aw iay 
&omrn ,everyone, and fall asleep. Coming out of the bat $I- 

room she noticed more toys in the liujng room and went 
to t h m .  When she, saw her stomdqch as she undressed in 
the bedrooq, she! thought of :Wendy and-fdt .gculty she 
hadn'.t been on a diet that-day. 

,He put, down the boak he was reading andlookg up 
af her with disappointment. Immediately she,realzed 
how long she1d,1st>hb wait. If &:let hersdf, at  the end 
of eaekdayshe codd go fromone r ~ m n t o  the next tspi~g 
to straighten up, not really doing much, but re~qinipg 
bungd in cleaning and strings of mep~rjes  f o ~  burs., Her 
mind often was at high noon just when it was tjp-ie to go , 
to bed. , 

"%ira, cqme here to me;I w a ~ t  to tqlk ta ygu." SZte,sat 
by him on the bed. 

"I've been readiw Dr. Z~vago." He .wqtcked hezfqw 
. and touched hen hands while he spoke. 

"That's nice," she s4d, scared of what, b, woddsay 
next . 

"4 lot> of memories. have come: back, to g e  tonight 
about a period of, my life before! I-met,ym. I want-fo 
you this because 1,have to, ksw-something. I I;wem- 

, bered the girls I knew then, and I don't wapt ,to hurt you 
or s ~ u n d  vain, but I repembered h0.w. attracted. they, 
were to me, and how we talked together. The W0i.e I lay 
here waiting tonight, the more I r e r n e ~ b e r e d ~ a g d ,  
missed." She knew she looked scared. ':I don't want 
aflyone else," he went on, "I want you. I also remew- 
bered tonight how often w h w  I'mtlwlay fromyou I , ~ h k  
of you--about how y ~ u  are, ,aqd the feel of yo-and; I 
w\ant to come home. " He wa&d for'awhile, lookeg at the 
book; Taira thought he w ~ u l d  cry. "But,when I, q m e  
home I don't feelythat you. bnow I'm ,aroud.  D,o y0.u 1 

know what I'm saying? Do,you k a ~ w  what%wrong?" I 

After a- n o ~ e p t .  T&a ~qwaked, "I ;dor~'t ~ Q W  any- l 
thing except.I'm re.ally sorry." Tkep shze got up and,  
turned off the light, fumbled into bed hagining haw1 
great a love J&-e's husband felt f rop JJulie-ishe. slid over, 
to Jim, put bsr arms ,around him and wondlered who tl;re a 

girls were that Jb, used to know. She kissed h, ithen 
realized that tbey weren't; really alone. She wngw@atad, 
hard trying to send Julie,. her hu&and, her, paswts, and 
Jim's old girlfriends away, visualizing tbean .w81king into i 
their homes and shutting: ,@eir doors b e h i ~ d  hem.  Fi-I 
nally the neighborhood of. her mind wasqnptyA .and pi- 
lent. In a moment its sky Q~ned an even&ng$lue.<%en jt 
was only $he and Jim thew ~JI bed. 

, 

1 

I 
I 

, 

, 
1 
, 
; 
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I n her dream that night she came into ,a Jar-ge court-. 
, room, in vhch ,  her motker,,and father ldomed tqll 
aboye her on thrones. She had come'b$foxe thw t:o: 

guess the life that she should lead. Thqy bew,>aqd @qy 
summoned her and zeq&&her,to guess) so shecr&wlqdl 
the stairs, before them a d :  k.r?&ed davn .  Sheas$le 
coddn't gpess yet, she: lay her bead rchw~~at. $h@tz decet 
apd felt many quiet years pass as she qlept. 

Findly she awoke aad was shocked ta di~cover *at 
her parents had gone. She, bad not messed y@! hs te~ td  
she lay quite stiff, vnder, a black sky befoze a,b@&tlynJii$ 
open door. Feople stepped aver her w ~ ~ ~ Q v ~ , ~ Q & . ( J I &  
down and entereg the bright m ~ m ,  bqa,u~qlly dress,qd. 
In the.group,~he saw her paents, Wmdy, who-now fi!gs; 
thin, Brian ?and his wife, her sister; Julie wi* her: Jhqs- 
band, her friend Carol.; Jim and Apd Game out fgwn able 
&TOUP to I Q Q ~  at a painting on the ,mtill.and in a qnopeqlt 
- - - -- I 
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run away and rua .hack, zipped head to t,oe in woolly 
I 
I 

1 

; 

; 

i 

, 

, 
1 

material to watch Woody Wo,odpecker. 'Fhen "sff to 
bed," and they ~~arsl.d 60 trotting off, wibl,~ +heir Swsie- 
walk-dong doll between &em. Their m~e,~er,filled their 
room with prayer,, and Iaownd them securely in their 
kds ,  WIG& were eaclosad securely in only house 
they ever hew,  and somemes she wouild sing a soft- 
whdmg a&dy through the darkness t:o them which 
saotbed @hem imto uncon~ciousr~1ess. T~tira ihad 'loved 
teverypwt of the ritual, ,and Julie only waited patiently for 
it ko end. h TaiFrds &d, memories of J{~die spliced to- 
gether' ,and she watched her making &ends with>the 
JLohnso3;1 'kids when they were new nei&b~org; .sitting at 
fhe'ki~dlilen tabJa her $ace .dose .to the paper ,working out 
ma& pndblems; giving hex erep.oH cards to her parents to 
rewmd with silver ~d6I . l~~;  a d  finally gza&uwting from 
BYU in l?&tic J S&me s,wma cqm Jaude . Q s  ,far as 
Taha aadd sex?, Jdie had caz4u.d opinions about, ~lllthqt 
happened in rbhe world @nd In her Life. Taka vlrsrried 
again that Jlulie thought she had pawn up to be,aiBarbie 
Dd. 



looked obviously moved. Taira rejoiced at what a lovely 
and graceful woman her daughter had become. Then 
Taira began to cry as she remembered April also must 
have stepped over her through the door. No one, not 
even her husband or daughter had come to help her out 
of the night. 

Out in the wet night the wind howled and softly 
chanted and blew the door shut. Its tone evolved; it told 
her, it beckoned, it pitied, mocked, and died. The last 
breeze said, "And nothing poured upon her shore. 
Nothing, and nothing more." And the night was years. 

S truggling to move, she awoke, her face wet, every 
part of her in pain. She cracked her arms at the el- 
bows and tried to rub life into herself. The digital 

clock whirred forward once a minute; she watched the 
numbers, they were the only light. She breathed loudly 
and felt she would be sick as she remembered the wind's 
words and swore the walls of the apartment breathed 
within her. She got out of bed to break the spell, and tip- 
toed into April's room. Strange moonlight lit the rug 
making dead leaves appear all over the floor. Taira 
walked throught them, lifted the blanket off April, slip- 
ped her fingers under her, and brought her to her body. 
She sat in the rocking chair and studied April's face lit by 
the moon. It wrinkled into a frown, then loosened into 
sleep again. She remembered Christmas Eve of the pre- 
vious year, when after the presents and candles they had 
unknowingly summoned this child to live with them. In 
April's face there was promise of Taira's nose, pillowy 
mouth, wide eyes, but the whole face was veiled in a sof- 
ter fineness. Noticing it Taira spontaneously wanted to 
throw April away, to get into the crib herself and begin 
over again. She held April closely with weak arms and 
rocked and rocked, the chair squeaking back and forth, a 
slow clock. She breathed into April's face about her fears 
and hopes and being sorry, then put her back into her 
crib for the night. . 
J im woke up when she got back into bed and said, 

'What are you doing up? Are you ok?" 
"I don't know," came out of her in a whine, "I had a 

bad dream." 
"Shhh," he whispered as if to a baby, then stroked 

her, and slowly purred into her ear, "You'll be all right, 
you'll be all right," until he was gone, leaving her relaxed 
and alone. Feeling better in his arms, her mind drifted. 
She thought of watching the news the night before, of the 
American mob attacking the single Iranian man, and at 
that moment she realized it was a familiar scene to her. 
She tried to think of why and remembered she had twice 
dreamed that a mob had dragged her naked and 
screaming into a dark wood to kill her for some hidden 
crime. Lying in the dark, thinking of all her strange 
dreams, she felt she must have committed some crime in 
her life, unaware. It had both aged her and kept her 
young in awful ways. She grew cold, got up and un- 
folded two more quilts onto her side of the bed. Her feet 
and fingers felt like fragde ice as she lay there searching 
her life for crimes. She saw a girl who had treated life as 
only a conveyor belt to death, upon which one waits 
quietly. 

Before dawn her mind returned again to mobs, re- 
membering the kids in the old neighborhood as a kind of 

mob, always tormenting someone. She remembered 
Peter the Waterhead-that was his kindest name. He had 
a disease which made fluid collect in his skull and it 
pushed his head bigger than normal people's. No one 
was certain if he knew he was being teased or not because 
he wore hearing aides, his glasses were so thick, and he 
stared ahead never saying a word. She remembered his 
swollen, wordless face looking deathly, like hers, in its 
silence. Tears rolled off her cheeks. 

She stopped crying. With a great sense of power, 
Taira created at a distant horizon of the arid expanse of 
her mind, a lace she called Taira's Hell. She collected P her images o her respectable mother, Carol, Brian, Julie, 
and the silence that had become most of her, and con- 
signed them to Hell, sending them to it one by one. By 
damn, out you go! After they had gone, she was emptier 
still though peacefully less driven and haunted. Maybe 
she would feel like she did when she was seventeen, 
learning to drive new places by herself. 

She lay open-eyed with a few new thoughts until 
morning, waiting to talk. 

MARLA ZOLLINGER RUSSELL studied English at BYU. She is the 



1 9 8 1  S U N S T O N E  F I C T I O N  C O N T E S T  
FIRST PLACE 

Eileen Gibbons Kump 

SECOND PLACE 
Marla Zollinger Russell 

THIRD PLACE 
Donald R. Marshall 

The Ladder 

What Wondering Brings 

Lavender Blue 

HONORABLE MENTION 
Linda Sillitoe Demons 
Patricia Hart Molen The Growler and Sandra House 
Ann Edwards Cannon Separate Prayers 

S unstone was once again gratified by the number of excel- 
lent entries submitted to this year's fiction contest. On 
behalf of D. K. Brown, the first place winner will receive 

$500; the second place winner $250; and the third place winner 
$100. "The Ladder" and "What Wondering BringsUare includ- 
ed in this issue. Other fiction entries will be published in future 
issues. 

1982 D. K. Brown Memorial Fiction Contest 
In honor of the contest's sponsor, next year's competition 

will carry the name of D. K. Brown. Contest winners will re- 
ceive cash prizes totalling $1000. The first place story will be 
published in SUNSTONE. 

SUNSTONE encourages any interested writer to submit 
material. All entries shouldin some manner relate to the experi- 
ence of the Latter-day Saints. All varieties of theme, tone, and 
attitude are encouraged. Both traditional and experimental 
forms will be considered, iiigh literary quality is mandatory. 
Entries are iudeed bv a board of five independent iudnes. 

Remembering D. K. Brown 
I Am a Policeman 

The framework of law within which I operate is not an exact 
measure. As imperfect laws of men, I find them difficult to apply 
with exactitude in every situation. I fear that in the exercising of 
my authority, I might do injustice to one of those whom God has 
commanded that I love. So frequently I am called upon to make 
judgments beyond my wisdom for which the book of laws has 
not given precise answers. It is in these moments of doubt and 
indecision. . . that I turn to God in prayer, invoking a higher 
power whose laws are exact because they are eternal, and draw 
from a wisdom greater than mine to find a solution. 

D. K. Brown, 1968 

T he editors of SUNSTONE are pleased to honor the 
memory of Donald Kenneth Brown, in whose behalf the 
SUNSTONE Fiction Contest is sponsored each year. A 

nationally respected law enforcement official and locally ad- 
mired religious leader, Bishop Brown, or D. K. as he was known 
to friends and co-workers, had an intense love for literature. 
Blessed with a remarkable memory, as a child he committed 
lengthy poems to memory. Later, his memory and literary 
interests helped launch his career as a college journalist at 
Arizona State University in Tempe, where he majored in En- 
glish and Business Administration, represented the major wire 
services as the campus correspondent, and was editor of the 
college paper. During his editorship, he transformed the 
weekly campus newspaper into a combined city and college 
paper-the only paper in Tempe at that time. 

Soonafter his graduation in 1935, he laid the groundwork for 
an "Arizona" magazine. However, America had not yet recov- 
ered from the Depression, and, after several weeks, the aspir- 

-- - -  
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ing editor and hisstaff became convinced that the time wasnot 
right. "Mv career in this field," reminisced Brown, "was cut 

Rules 
1. The D. K. Brown Memorial Fiction Contest is open to all writers. En- 
tries must be delivered to the SUNSTONE office or postmarked by 1 
October 1981. 

2. Papers must be typewritten, double-spaced, on one side of 8% by 11 
inch paper (not onionskin). Since manuscripts will not be returned, 
contestants should keep a copy and send in the original. The stories 
should not exceed 6,000 words. One author may submit no more than 
three stories. 

3. Each entry must be accompanied by a signed statement from the au- 
thor attesting that it is the contestant's original work, that it is not being 
considered elsewhere for publication, that it has not won another con- 
test, and that it will not be submitted elsewhere until the contest results 
have been announced. 

4. Announcement of winning entries will be made in the January1 
February 1982 issue of the magazine. SUNSTONE reserves the right to 
publish at some time in the future all articles submitted but is not obli- 
gated to do so; it reserves the right to make editorial changes as needed 
in published entries. 

5. Prizes will be awarded as follows: 
First prize, $500 
Second prize, $250 
Third prize, $100 
Three honorable mentions, $50 each 

shvort by <he comparative salaries of a cub reporter ($12 per 
week) and that paid by the FBI ($30 per week)." 

Consequently, he entered the FBI as a clerk and three years 
later was appointed to be a Special Agent. This was the begin- 
ning of a career in law enforcement which lasted forty years and 
took him all over the United States. Upon his retirement in 
1968, he was honored as having been an Agent in Charge for 
more years than any other person in the history of the FBI. 

After his retirement, Brown was called to be bishop of the 
Jacksonville, Florida, Sixth Ward. At the same time, the city of 
Jacksonville was changing to a consolidated government, and 
he was asked to serve, first as Chief of Police, and then as 
Under-sheriff of the new government during the transition 
period. He remained with the department longer than he had 
intended, always somewhat torn between the challenges he 
enjoyed in law enforcement and the desire he had to devote 
more time to Church service. Just a few years before his death, 
he told a visiting Church authority that he wanted to spend all 
of his time as bishop and asked if it would be wise to resign from 
his police responsibilities. He was advised to continue his sec- 
ular and ecclesiastical duties, testifying of the truthfulness of 
the gospel at every opportunity. 

The police chapel in Jacksonville, named in memory of D. K. 
Brown, serves as a fitting memorial to the fact that until his 
death in 1975 he did both. 



I I An exclusive report on the exchan e between d President David P. Gardner and resident 

I I Jeffrey R. Holland. 

L ess than a week following the defeat of the Univer- 
sity of Utah by Brigham Young University's football 
team, the presidents of the two schools, David P. 

Gardner and Jeffrey R. Holland, repressed their obligat- 
ory rivalry and shared the podium at an uncommon 
event sponsored by the B. H. Roberts Society. A large 
and diverse crowd filled the chapel and gymnasium at 
the University of Utah LDS Institute of Religion on 25 
November 1980 to hear the two distinguished adminis- 
trators discuss-graciously, insightfully, and occasion- 
ally humorously-the topic: "Education in Zion: Intellec- 
tual Inquiry and Revealed Truth." 

This was the second (the first was a lecture by Truman 
Madsen in August) of what will hopefully become quar- 
terly lectures sponsored by the B. H. Roberts Society. 
Through such lectures and perhaps other events and 
publications, the group, established in the summer of 
1980, hopes to encourage the kind of discipleship de- 
scribed by Brigham H. Roberts, a member of the Council 
of Seventy, in 1905 as the "crying n e e d  of Mormonism: 
"thoughtful disciples who will not be content with 
merely repeating some of its truths, but will develop its 
truths; and enlarge [Mormonism] by that development." 

Moderator for the evening Dr. Chase Peterson, Vice 
President of Health Sciences at the University of Utah, in- 
troduced the topic for discussion by quoting extensively 
from an article in the Wall Street Journal (25 November 
1980) about the current review by the Vatican of the 1633 
conviction of Galileo on charges of heresy for violating a 
church order not to discuss the ideas of the Polish as- 
tronomer Copernicus. Noting that Galileo, and other 
great scientists from Newton to Einstein, believed that 
science and faith were two paths to the same truth, the 
article concluded that the "Pope must know we live in a 
time when the world would be a more peaceful place 
could this proposition be reaffirmed." Dr. Peterson out- 
lined his own belief that "there is reason and that there is 
revelation" and "our challenge is to find how those two 
vehicles can be best utilized, best coordinated, and best 
integrated." 

Though they differed in approaches, both President 
Gardner and President Holland added their assent to 
these opening sentiments in their prepared statements 
and during the question and answer period which fol- 

P resident Holland of Brigham Young University 
began by reading from Joseph Smith's account of 
the events preceding the First Vision-Jose h's K "epistemological experiment." He emphasized that om 

the beginning Joseph's inquiry was a matter of the mind 
and of the heart and that the response from God showed 
that "both are perfectly legitimate." 

Citing examples from the Doctrine and Covenants, 
President Holland said, "I think the invitation is to study, 
to inquire, to learn, to grow, and then you'll be added 
upon. . . . Neither Oliver nor Hyrum nor anyone else 
(and I assume that includes us all) was to assume that 
there's an easier way without effort and honest investiga- 
tion." 

President Holland stressed the importance of educa- 
tion and of seeking truth: "knowledge of things as they 
are and as they were and as they are to come." He main- 
tained that "our institutional sources of truth are 
unimpeachable-both reasonable and revelatory, and in- 
finite and eternal." But he then addressed what he de- 
scribed as the difficult personal quest for truth: "If we 
knew all that God knew and we had all the light and all 
the truth, I am confident it would be both perfectly ra- 
tional and perfectly revelatory. The rub is we do not have 
all the truth and light. It is in that ignorance, in that falling 
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short, that we have challenges. We grope and we grasp." 
In the search for truth, he emphasized that "we ought 

to feel free to use any tool we can to pursue any avenue 
we find; to employ any process that is legitimate in order 
to stretch, grow, and move ah'ead." Reason and revela- 
tion are both such tools. The limitations of reason are 
often expounded in the Church, but he added that "in an 
interesting and very different way, revelation has its limi- 
tations." Revelation may not seem to come when a per- 
son asks or he may not be able to interpret an answer that 
does come. "Some revelation with the lower case 'r,' " he 
added, "might be coming from another source." He 
again emphasized, however, that he was speaking of 
"personal revelation, not institutional revelation." 

President Holland concluded on the following note: 
"We are a church that talks about eternal progression, 
though we sometimes talk a better game than we play. I 
think God will require it of our hands that we improve, 
develop, grow. That requires both intellectual inquiry 
and revealed truth. We need to reason as well as we can, 
and he will then compliment our efforts and provide his 
own forms of revelation. It behooves us to be humble and 
patient. 'Verily I say unto you, in that day when the Lord 
should come, he shall reveal all things.' I am assuming 
that there are some things by reason or revelation that we 
will not know until he comes. 

"I bear testimony of the real truths of the gospel of 
Jesus Christ. I know that Joseph Smith came home from 
the grove and told his mother the truth. This is the truth, 
and when we talk about it and reason about it and argue 
about it and seek revelation and receive some, the sim- 
ple, abiding, unyielding fact is that this is the truth." 

P resident Gardner of the University of Utah began 
by restating the evening's theme: "the place of in- 
tellectual inquiry and revealed truth in the educa- 

tion of members of the Mormon faith." He also defined 
faith ("a habit of mind which accepts uncritically, with- 
out proof, evidence or argument") and reason ("a habit 
of mind that accepts only after criticism"). 

He maintained that faith and reason are basic to both 
intellectual inquiry and revealed truth (science and re- 
ligion): "After all, science lays claim to unprovable first 
principles as much as does religion." The quarrel bet- 
ween science and religion lies rather in defining do- 
mains. Gardner first quoted from R. G. Hollingwood: 
"The business of good science is to be scientific, and the 
business of good religion is to be religious, and to re- 
primand religion because it isn't in accordance with or 
verified or derived from science is just as silly as to re- 
commend a scientific theory because it is consecrated by 
religion. " 

President Gardner then elaborated: "Truth cannot 
contradict itself. Reasoned truth cannot conflict with re- 
li ious truth, only with superstition which tends too 
o f en to be confused with religion. The science of reason 
builds upon faith as does religion. Reason and faith are, 
in their respective spheres, necessary one to the other." 
When religion and science are unwilling to concede these 
different domains, the unfortunate result, explained 

President Gardner, is that "honest, faithful, and reason- 
able truth-seekers are confused on the one hand or dog- 
matic on the other." He quoted from Hans Kung on the 
risks of dogmatism for a church: "A polemically defen- 
sive ghetto church, clinging rigidly to forms whose value 
is all past, would hold aloof from the world in proud 
self-sufficiency. Such a church would mirror only her- 
self, praising herself instead of the Lord. Her arrogant 
sense of superiority over against the world would be only 
the reverse side of a sense of inferiority. The root attitude 
in such a church would be fear." 

Doubt is particularly threatening to the institutional 
church (and to civil government), Gardner explained, yet 
essential to personal faith. "Thus, limits imposed by civil 
authority on my right to pass or say or by ecclesiastical 
authority on my right to wonder or question are by de- 
finition protective, not of me but of the government and 
of the church." For the personal seeker, however, "to 
doubt is a condition precedent to the gaining of further 
knowledge. Knowledge, correctly understood, is truth. 
We doubt in order to seek. We inquire in order to know. 
We reason because God gave us the capacity to do so and 
in order for our free agency to be efficacious. We gain 
knowledge and truth through the discrete and informed 
exercise of faith together with reason." 

Then returning to the theme of education for the 
Saints he concluded: "Education thus conceived, bears 
no burden of an inherent contradiction between reason 
and revealed truth. . . . Properly understood, education 
in Zion should be a wondrous, free, and enriching ex- 
perience. Improperly understood, it would be a divisive, 
constricting, and hurtful one. What a tragedy if the latter 
were to supercede such a glorious principle." 

"I should like to close by sharing with you my sense of 
confidence and belief in the truthfulness of the gospel 
and the messages which it conveys, and in the necessity 
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for each of us to study it out in our own minds and to 
make those judgments which the exercise of our free 
agency, engaging faith and reason, lead us to believe are 
true." 

F ollowing these introductory remarks, Presidents 
Gardner and Holland responded to questions from 
the audience. One man posed the following situa- 

tion: "I have been brought up in a good LDS home. I am 
attending your university and come to you for advice. I 
am very confused because what I am learning seems to 
contradict my religious beliefs. I feel that I must either 
back off from learning things which challenge my religi- 
ous upbringing or go wherever questioning leads me, 
even out of the Church. What would you say?" 

President Gardner responded that he has often talked 
to parents who feel their children are losing their tes- 
timonies at the university. He tells them a story told to 
him by a member of the Quorum of the Twelve, who was 
accosted by a parent who felt that Professor So-and-so at 
the university was taking his son's testimony. "No one 
gave your son his testimony," the Apostle replied, "and 
no one can take it away from him." 

President Gardner also pointed out that the ques- 
tioner was setting up a false choice-"to abandon your 
doubts and return to what you think you believe but 
which you don't understand or to preserve your doubts 
and in fact reject what you thought you believed." It's not 
that easy. "You are going to continue to be troubled, to 
doubt, and to face these problems. To expect you can get 
rid of them by saying that you no longer believe what 
you're not really sure you believe anyway is no answer." 

Another questioner asked if it isn't easier to get an 
education at the University of Utah than at Brigham 
Young University, where religious baggage complicates 
learning. In response, President Holland suggested that 
religious experience is legitimate and therefore does not 
complicate the educational experience at a church- 
sponsored school. "Our great dream at BYU," he 
explained, "is to provide a kind of balanced, whole envi- 
ronment that would allow for ongoing religious experi- 
ence to match the rigorous, intellectual experience with 
all of its terror and turmoil." 

Dr. Peterson, who moderated the question and ans- 
wer period, added a query of his own: "Tell me, Presi- 
dent Holland, how do you deal with the problem of false 
revelation? For example, we had a President of the 
Church not too long ago who said that man would never 
set foot on the moon. I would suggest that that was not 
revelation because it turned out not to be true. At the 
same time, it is not unnatural to expect most people, cer- 
tainly the loyal sorts, to assume it was revelation. How do 
you deal with that in the context of a university?" 

"I obviously cannot speak for the man," responded 
President Holland. "I do not presume to know in what 
context he spoke or what he thought he was saying or the 
revelatory nature of his comments. I can, however, quote 
his son-in-law on another very comparable matter. He 
simply said, 'I was mistaken.' " 

Another member of the audience also addressed his 

question to BYU's president, noting that he had had oc- 
casion to publicly criticize a certain Church leader for his 
theocracy speech given on the BYU campus and had re- 
ceived three letters of gratitude from professors at BYU. 
"Do such pronouncements by Church authorities place 
boundaries on the academic freedom of your staff?" he 
asked. 

" 'Deep water is where I want to swim,' " President 
Holland said, quoting from the Prophet Joseph Smith, 
"and I think that is expected of every Latter-day Saint, 
every faculty member. By the same token," he added, "I 
am not keen on drowning anybody. So, what I am hop- 
ing for at BYU is risk and strong strokes into deep 
water-enough to stretch and encourage and build those 
who will have to do well when they are long gone from 
our instruction. We do them no favors to keep them 
wading in the shallows." But he added that the "safety of 
the soul" is also important and that "we are there with 
the strong firm hand of faith when a person is flounder- 
ing." He emphasized that the ideal was a kind of balance: 
"We want to have faith and fellowship and rigorous 
scholarship. . . . We hope to have wide open inquiry and 
strong religious faith. We do not assume that to be im- 
possible." 

Another questioner pressed the problem of occasional 
conflict between ecclesiastical pronouncements and 
academic inquiry: "To what extent should or may 
ecclesiastical authority determine research and its ap- 
propriateness?" Since many Church leaders also sit on 
the governing board of B W ,  President Holland chose to 
discuss the role of the governing board. "Every institu- 
tion has its sponsoring board," President Holland began, 
"and that sponsoring board may, in fact, determine the 
funding of that institution. That's true everywhere. I 
would prefer not to pursue personalities. In my experi- 
ence, the collective board action at BYU has been as re- 
sponsible and as admirable and as hopeful and en- 
couraging as anything I have ever seen. That does not 
necessarily speak for or reflect the individual responses 
of individual people, some of whom sit on the board. It 
also does not mean that the kinds of conflicts and issues 
and conversations and difficulties we've raised have not 
existed. I am trying to suggest that it has not derailed the 
university." 

President Gardner added that universities have al- 
ways had to contend with governing boards and spon- 
sors. And though institutional purposes may vary 
greatly, as is the case with BYU and the University of 
Utah, each president must "assure the institutional pur- 
pose and the integrity of its mission." 

The time too quickly spent, Dr. Peterson ended the 
exchange where it began. "Reason and revelation are 
separate paths to a single truth-a neat summation for 
an evening of discussion highlighted by a shared spirit of 
fellowship and discipleship. Yet, while that feeling of 
fraternity persists, so does the tension between reason 
and revelation, between institutional pronouncements 
accepted as revelatory and conflicting ideas perceived 
through intellectual inquiry. The question remains un- 
settling and unsettled. 
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LOVE ISTHE 
MEASURE BY 
WHICH WE WILL 
BE JUDGED: 
REFLECTIONS ON 
DOROTHY DAY 
by John Sillito 

The leader of the Catholic Worker movement, an 
advocate of pacifism, volunta y poverty, and sewice, 
provides an illuminating model for Christian living. 

hort articles in the Salt Lake City newspapers re- SE orted the death of Dorothy Day in November, 
ut her name and what it has come to symbolize 

was something that registered only slightly in the Mor- 
mon consciousness. Yet, in the Catholic world particu- 
larly and within the community of faith generally, 
Dorothy Day had come to represent the finest in the 
Christian tradition. Her life and work as a leader of the 
Catholic Worker movement revolved around a commit- 
ment to the belief that the way for people to show their 
love for God was through acts of love, kindness, and 
mercy to his children. As Dorothy Day expressed it: "We 
are trying to live the Second Commandment and to fulfill 
the counsels of the Gospels, not just the precepts." 

Since her death, scores of articles in various news and 
religious publications including Time, Newsweek, Com- 
monweal, America, and the Christian Centu y have tried to 
assess her impact on the American religious conscience. 
David O'Brien, writing in Commonweal, called Day "the 
most significant, interesting, and influential person in 
the history of American Catholicism." 

Such an outpouring of tribute would have come as a 
surprise to anyone who had known Dorothy Day only 
during the first years of her life when her activities re- 
volved around socialist and later communist causes 
rather than organized religion. In fact, she did not join 
the Catholic Church until she was thirty years old. 

Born in Brooklyn in 1897, Day moved around the 
country with her family while her father, a journalist, 
sought work. She attended school for a time at the 
University of Illinois but became disinterested and, in 
1916, went to New York where she worked for several 
radical - left publications and became a part of the liter- 
ary and artistic community of Greenwich Village. 

During the 1920s, she wrote a novel which was bought 
by a Hollywood producer; the money from its sale ena- 

bled her to buy a small cottage on the sea. She entered 
into a common law marriage and for over two years lived 
a comfortable life. Toward the end of the decade she be- 
came pregnant, and that event made her introspective 
about life. She contrasted the joy she felt about the irn- 
pending birth with what she called a "long loneliness" 
she sensed in her own life. As a result she turned toward 
religion. Her husband was an atheist, and Day realized 
her conversion would threaten their marriage. Aware of 
the cost, she chose the faith she wanted over the man she 
loved and was baptized. Thinking of her daughter, Day 
later wrote: "I was not going to have her flounder- 
ing. . . as I had done, doubting, undisciplined, and 
amoral. For myself, I prayed for the gift of Faith." 

After her conversion to Catholicism, Day worked as a 
freelance writer for several publications including Com- 
monweal. That magazine's editor, George Schuster, in- 
troduced her to Peter Maurin-"Peter, the French peas- 
ant," she would later describe him, "whose spirit and 
ideas [would] dominate the rest of my life." Together 
they started the Catholic Worker in 1933, which was at 
once a newspaper and a religious movement. The paper 
itself was sold-then as now-for "a penny a copy." By 
the time of her death the newspaper's circulation had 
grown from 2500 to nearly 100,000. 

As a philosopher, Peter Maurin stressed the need for 
"clarification of thought", and the Catholic Worker 
philosophy-sometimes called Christian Personalism- 
developed. Dorothy Day was instrumental both in for- 
mulating and spreading the philosophy which is based 
on pacifism, voluntary poverty, service to others, and 
above all the Christian assertion that whosoever will lose 
hislher life in Christ will find it. The ideas of Day and 
Maurin did not remain theoretical but were put into op- 
eration at scores of "Houses of Hospitality" throughout 
the country where food, shelter, and clothing were dis- 
pensed to the poor. Catholic Workers also established 
farms where "the Green Revolution" allows people not 
only to live off the land and gain a love for the soil but also 
to produce food for the needy. These efforts continue to 
this day. 

Moreover, the personalist approach of the Catholic 
Workers is based on a commitment to the ultimate worth, 
even sacredness, of the individual as a child of God. It 
also seeks to fulfill Peter Maurin's view that "the future 
will be different only if the present is different." But more 
than that, the underlying element of Christian per- 
sonalism is the desire to help people live together. In 
Dorothy Day's words: "We have all known the long 
loneliness and we have learned that the only solution is 
love, and that comes with community." 

Day, herself, spent the rest of her life living in the 
Catholic Worker houses of hospitality where she assisted 
in "works of mercy" and wrote and edited the paper. 
Over the past four decades she has become a familiar-fi- 
gure in the struggles to end war and eliminate the threat 
of nuclear holocaust and to bring racial, social, and 
economic justice. She was, as one writer put it, a "radical 
who never got tired." As a personalist, though she sup- 
ported mass action and public protest, Day had faith in 
the possibility of changing society by changing individu- 
als within society. Her efforts attracted to her side some 



of the most important and outspoken figures in Ameri- 
can Catholicism including Thomas Merton, the Berrigan 
brothers, arid M' iael  Harrington. 

But the impact of Dorothy Day on the American religi- 
ous scene came not so much through her activities as a 
protestor or even her accomplishments in the Catholic 
Worker movement but rather through her simple and 
beautiful writings which convey the dignity of the Chris- 
tian message. As her biographer William Miller 
wrote: "It was her vocation to write, she said. Her object 
was to make a point, to give an instruction." 

We are not expecting a utopia here on 
this earth, but God meant thin s to be 
much easier than we have ma 8 e them. 

Day's thoughts have been collected in several vol- 
umes, but same of her mast eloquent and moving words 
are found in the book Meditations (New York: Newman 
Press, 1970): 

We are not expecting a utopia here on this earth, but . 

God meant things to be much easier than we have made 
them. A man has a natural right to food, clothing and 
shelter. A certain amount of goods is necessary to lead a 
goal life. A family needs work as well as bread. . . . We 
must keep repeating these things. Eternal life begins 
now. 

It is not love in the abstract that counts. . . . Men have 
loved the. . . workers, the poor, theoppressd-but they 
have not loved man, t h y  have not loved the l a s t  of 
these. They have not loved " p ~ n a l l y . "  It is hard to 
love. It is the hardest thing in the world. . . . 

We must minister to people's bodies in order to reach 
their souls. We hear of the faith through our ears, we 
speak of it with our mouths. . . . When we cooperate with 
Christ we "work with" Christ, in ministering to our 
brothers. 

True love is delicate and kind, full of gentle perception 
and understanding, full of beauty and grace, full d joy 
unalterable. Eye hath not seen, nor ear heard, what God 
hath prepared for those who loveHim. . . . 

We may be living in a d&& when it comes to such 
perceptions now, and that desert may stretch out before 
us for years. But a thousand years are as one day in the 
sight of God, and soon we will know, as we are known. 
Until then we will have glimpses of brotherhood, in play, 
in suffering, in serving. , . . 

There is plenty to do for each one vf as, working on 
our own hearts, changing our o w i  attitudes, in our own 
neighborhoods. . . in thought, ward and deed. Prayer 
and fasting, taking up our awn asss daily, and following 
Him, doing penance, these are the hard words of the 
Gospel. . . . 

"Love is indeed a harsh and dreadful thing," to ask of 
us, of each one of us, but it is the only answei. 

Although Dorothy Day's life, and death, went largely 
unnoticed by the LDS community, there is much about 
her with which Mormons ran identify. Mormons under- 
stand the cost of embracing a faith and losing the love and 
respect of friends and family in the recess; recognize the 
need to devote ones life to aiding ders with the strength 
of ones faith; realize that you can serve God best by 
serving the "least" of His children and that people must 
have temporal security as well as eternal salvation; stress 
that what we do in this life matters, that we are accounta- 
ble for our actions, as well as our inaction, and that we 
have an obligation to use our time on earth wisely and 
mercifully. 

Doroth Da has been comforting the 
afflicte $ an l afflicting the comfortable all 
of her life. 

Dorothy Day didn't want to be thought of as a saint. 
"When they say you are a saint," she quipped, "what 
they mean is that you are not to be taken seriously."' She 
believed that her concerns about people and the kind of 
world in which they lived were serious. Moreover, she 
did not want to be co-opted by respectability. She took 
pride in the words of Theodore Hesburgh, President of 
Notre Dame: "Dorothy Day has been cwmfortiig the 
afflicted and afflicting tEte comfortable all of her life." 

The final lines of her bookon Pi1 rimage serve not only C as a fitting eulogy to Dorothy Day ut also aa a reminder 
to us all of the real meaning of living a Christian 
life: "Love is the measure by which we will be judged." 

JOEIN SILLITO is archivist at Weber State College and member of thf! 
Sunstone staff. He has published articles and reviews in Ssnstme, 
Dzklogue, Utah Holiday, Libra y J o u d  and & h ~ H i s t o x y .  



A PURELY POLITICAL REVELATION 
Bruce W. Bennett 

Editors' Note 
This is an account of an actual experience but because of the sensitive 
natureof the material and pending investigations, fictitious names and 
dates have been substihrted to protect the anonymity of persons and or- 
ganizations. "Experience" represents more than one person. 

open for a job with more responsibility. Not long after, 
just such an opportunity came in the form of a letter from 
the Reagan Youth Campaign. They needed college stu- 
dents to organize campaign efforts on campuses around 
the country. They were sponsoring a two-day campaign 
school in five different cities from which they would 
choose sixty applicants to be part of their team. Here was 
a chance to work in a presidential campaign. I decided to 
apply. 

The campaign school I attended was held in D.C. and 
orchestrated by Mark Salt, member of the Republican 
National Committee and head of the Reagan Youth 
Committee. We were taught how to create campus or- 
ganizations, how to set up mock elections and insure our 
candidates' success, how to produce campaign literature, 
and how to use the press effectively. I must say I was 
fairly disgusted. It seemed like we would learn for ten 
minutes and then listen to Mark pat himself on the back 
for a half hour. From his point of view, he single- 
handedly got the majority of our conservative legislators 
elected. I was distressed by the percentage of time he 
spent glorifying the dirty tricks he had used, like going 
through opponents' garbage to learn what they were 
doing. 

We were also taught Mark's code of ethics for the 
world of politics. He called it his "snake code" and had us 
repeat it aloud. It was for those who opposed him or 
caused problems for him. It went like this: If someone 
does you wrong, you look at him and say to yourself, 

M ay, 1980. After a long, grueling drive2200 
miles in 52 hours-I pulled into Washington, 
D.C. My body was numb but my spirit, jub- 

liant. I had made it. I had arrived in the nation's capital. 
The center of it all. In my mind I could see opportunities 
to learn as numerous and varied as the cars lining the 
D.C. Beltway. 

I was twenty-three years old, had been home from a 
mission for a little over two years, and was still unde- 
cided about my professional future. Thus, feeling adven- 
turous, I set off for a two-month internship in the office of 
a United States Senator. I had visions of being involved 
in something significant, making a contribution. I was 
anxious to see the mechanisms of politics at work, how 
the gears meshed and the cogs turned. I wanted a view 
from inside the system, wanted to be part of it. 

Four weeks after I arrived, however, I began to get 
bored. My job occasionally included sorting and 
answering mail, doing research for the legislative aides, 
and writing grant announcements, but mostly I was a 
glorified "gopher" (nice word for "errandboy"). Though 
the Senator's staff was very helpful, always anxious to 
explain procedures or detail activities of Congress, I 
could feel the excitement ebb. I decided to keep my eyes 



"Someday you'll come back to Washington, you SOB, 
and I'll be waiting like a snake in the grass, and I'll wait 
and I'll wait and I'll wait." 

The organizers were not pleased when I asked if I 
could leave on Sunday long enough to attend church. 
They said it would lessen my chances of being hired by 
the Reagan Campaign. So I waited until we were in- 
structed not to ask potential campaign volunteers to work 
on Sunday for fear of offending Christians to tell them I 
would be leaving to attend church. 

22 June: Just spent the last eighteen hours at the Reagan 
Campaign School. As the school was concluding, huo young 
men invited me to s t q  outside and talk with them. One of them 
was named Bob White. He was the National Director for State 
Activities of a large, conservative special interest group. We 
talked for quite a while about my plans for the future. By the end 
of the conversation, Bob offered me a job in their organization. 
He asked me to come see him, and I said I would. 

I am leaning towards taking the job. I am in support of their 
cause. I would get to travel. I would get a pay raise. The job 
would involve more responsibility and more independence. 
Still, I should probably find out as much as I can about their 
organization before I agree to anything. 

Thus inclined, I did some research into the origins and 
present status of Bob White's special interest group. I 
wanted to know as much as possible before I went to the 
interview. I discovered the following: Theirs is a multi- 
million dollar organization with an excellent reputation. 
It is among the many roups that rely upon select issues 1 and seem to be flouris ing in the contemporary political 
arena, such as the Moral Majority, National Organization 
of Women, Right to Life, Sierra Club, Common Cause, 
Eagle Forum, NCPAC, and the Freemen Institute. The 
major opponent of this group is organized labor. Legisla- 
tive battling between the two has been virulent and on- 
going. There have even been incidents of physical vio- 
lence such as the murder of one of this group's state di- 
rectors a few years ago. The unions have a much larger 
membership than White's group and have traditionally 
voted as a bloc. I was intrigued by labor's size and power 
and felt it would be a great challenge to enter the fight on 
the side of the conservative underdog. I went to my 
interview with White, anxious to get involved. 

One of the first questions White asked when he found 
I came from Salt Lake City was if I were a Mormon. He 
seemed very pleased when I said yes. My new boss 
would be Mormon, too, Iawas told. We agreed that I 
would go to New England until September ninth and 
then out to one of the western states to work until the 
election. Bob wouldn't tell me exactly what I would be 
doing in New England. "You'll be briefed when you get 
there," was all he would say. However, once out west, he 
led me to believe, I would be working against an incum- 
bent senator they would like to see defeated. 

I reported in at my new office late in the afternoon of 
July eighth. The office appeared very low budget from 
the outside. The name was stuck on the door with cheap 
slanted letters that looked like they should have been on 
a mailbox instead of an office door. The office itself was 
hidden at the back of the second floor of 18 Main Street. 
To get to it you had to go up an old staircase, sandwiched 
in between a market and a dry cleaning establishment, 

Politics meant everything. It was a 
calling from God. It was worth almost 
any personal sacrifice. Even one's 
integrity. 

then through a series of unmarked halls. I could not fi- 
gure out why they had made it so difficult to find. 

My new boss was named Jack Monson. He was from 
Idaho and a convert to the Church. He was pleased that 
another member of the Church would be working with 
him. I guessed he was in his late twenties. Slightly bald 
on top and very skinny, he had two spaces separating his 
upper front teeth from the rest. They accommodated his 
lower lip when he smiled. 

Jack was talking to another young man, who couldn't 
have been more than eighteen or nineteen years old. The 
second young man introduced himself as Blake Jameson, 
a fieldman like myself. This was his third summer work- 
ing with Jack and this organization. Blake said he hoped 
to be President of the United States; he had his whole 
career mapped out from there to the White House. 
Though young, he was already well connected with the 
national conservative network. 

Then my briefing began. I was given a large three-ring 
binder, which contained news clips and press releases 
about the group's activities, a copy of the election laws, 
and a set of statistics on one of the state Senate districts. I 
was told to look through the binder to gain background 
information on our organization, read the election laws 
so I could raise money for the candidate I would be as- 
signed, and analyze the statistics so I would know about 
my candidate's district. I asked what I would be doing. I 
was told I would be a "behind the scenes" campaign 
manager for two state Senate candidates. It would be my 
job to help get them elected. 

I put on my glasses and started reading. The election 
laws were straightforward and easy to understand. I 
came to the section on prohibited campaign contribu- 
tions, and it stated that it is illegal for an educational, 
non-profit, non-political organization to make any tangi- 
ble monetary or intangible in-kind contributions to any 
campaign or to attempt to influence an election in any 
way. Something was wrong: that was how our special 
interest group was classified-an educational, non- 
profit, non-political organization. I read further. It is a 
felony for non-natural citizens and a misdemeanor for 
natural citizens to make such contributions or attempt to 
influence an election on behalf of such an organization. 

I went in and asked Jack to help me understand what 
was going on. Was my job illegal? Would I be guilty of a 
misdemeanor? He was not surprised by my question, but 
I was shocked by his answer. "Yes, it is illegal," he said, 
"but don't worry. We have never been caught." He went 
on to explain that he would help me with the campaigns, 
but if I were caught, he would have to deny any knowl- 
edge of what I was doing. Then he and Blake, the other 
fieldman, briefed me on security measures. The three 
most common questions I would be asked were: Whom 
did I work for? What did I do? Where did we get our 
money from? They had pat answers for each question. 
They told me to avoid telling whom I worked for at all 



costs-evenif it meant "stretching the truth." If someone Blake had been friends for years and had worked to- 
did find out whom I worked for and the question of gether many times in the past. 
money arose, I was to tell them that ninety percent of our The next day another fieldman arrived. That made 
money comes from local contributions. five of us. I had been sharing an apartment with Jack and 

I told Jack I wouldn't lie and I wouldn't break the law. Blake, but with Kirk and then Jody, the new fieldman, 
He reiterated that they had never been caught. "It's a bad there were too many. Jack said he would put Kirk in his 
law," he said, "and the Cause (our group) is worth it." It apartment because Kirk would have problems with any- 
was a clear case of higher-law mentality. Politics meant one else. He then rented the apartment across the hall for 
everything to Jack. To him it was a calling from God. In Jody and me to share. By living as well as working to- 
fact he later told me that one of the major reasons he had gether, we could easily eat, sleep, and drink the Cause. 
divorced his wife was so he could devote more time to The night Jody arrived he and I stayed up until the 
politics. It was worth almost any personal sacrifice. Even early hours of the morning talking. He was twenty-two, 
one's integrity. from South Bend, Indiana, and had been recruited from a 

After a lot of thought, I suggested to Jack that the Reagan Campaign School as I had. He had been involved 
group hire me as a consultant, that we sign a contract, in conservative politics for a long while, had worked 
and that he give me a legal project to do with a deadline to against McGovern, and was good friends with Terry 
have it done by. I would be paid for the consulting and Dolan, head of the National Conservative Political Action 
not for the campaigning. Then, as master of my own C~mmittee. Jody had even dropped out of college, hop- 
time, I could volunteu to work on campaigns, which is ing to become a professional politician. We seemed to hit 
legal. He seemed to like the idea. He saw no reason why it off rather well. 
it wouldn't work but would have to ask the National Di- The next day at work-I had been there barely a 
rector of State Activities (Bob White) for permission. week-Jack took me out for a drink. (That was the office 

The next day, 10 July, an executive director from Mas- sign that the talk needed to be confidential.) As he 
sachusetts arrived. He was going to work out of our office swirled the 7-Up around in his glass, he explained that I 
and do business in the two adjoining states. Kirk Hanks would be taken out of all political activity. My two Senate 
was his name, and he appeared to be about thirty years candidates would be given to Jody and I would do survey 
old. His skin was pulled tightly across his hard, intense work. That is, I would survey all the candidates running 
face. He had two moods--cross and crabby. He took ev- for the state legislature to determine their stand on labor 
erything extremely seriously, especially himself. Kirk issues. I was both relieved and surprised. Why the sud- 
was a Catholic who, like Jack, was convinced that his call den change of mind? What had happened to my pro- 
to conservative politics was of divine origin. He had de- posed contract? 
voted his life single-mindedly to saving the country by National Headquarters, he said, had felt that signing a 
promoting conservative issues. The Cause in which he contract would be dangerous for the organization. 
was then so immersed he valued above everything else, Firstly, it would set an unhealthy precedent. If they did it 
including friendship, church, and the law. He, Jack, and for me, they would have to do it for everyone. If they 
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were ever caught, the existence of all the contracts would 
look very sus$cious. Any investigation would reveal 
that most fieldmen worked on campaigns, not just con- 
sulted. Secondly, they felt the whole exercise was un- 
necessary because they would never be caught. 

14 luly: Something is v e y  wrong with Jack's logic. It's ok 
to break the law if you're not caught? The end justifies the 
means? That line of reasoning could rationalize many bad 
things. It seems dangerous to me. If I saw someone being stabbed 
I would report it. I think I should report this but I don't know 
the best way. I wish I were older. Why is eveyone in this or- 
ganization so young? I don't think there is anyone working here 
over thirty. I need some advice from wiser, calmer voices, per- 
sons who understand politics, who have been involved in con- 
servative causes for a long time. I have decided to write and ask 
the opinion of several people I know who are personally familiar 
with the political process as well as good members of the 
Church. I know them to be men of integrity and feel I can trust 
their counsel. 
20 July 1980 
Dear Experience, 
I have found myself in a very hiteresting situation here in 
New England. With my present job arrangement, I am no 
longer breaking the law but it appears as if everyone else I 
work with is. My points of concern are as follows: 
1) This organgation is classified as a nonprofit, non- 

political, educational organization. It is illegal for them 
to make any contributions, financial or inkind, to any 
political candidate. 

2) They employ four fieldmen whose only responsibility 
is to work on certain local campaigns and get local can- 
didates elected to state office. To achieve this the 
fieldman is given over $1600 in salary and expense 
reimbursement per month. 
My boss, ~ack- ons son, knows the condition of 
employment of the fieldmen is illegal, but tries to 
legitimize it by saying the end justifies the means. 

4) When I first arrived I was told to lie about what I was 
doing if anyone asked me whom I worked for or what I 
did. 

5) I was told that if I were caught my boss would deny all 
knowledge of my actions even if he had helped plan 
them. 

6)  The state election laws specifically state that this viola- 
tion is a misdemeanor for a natural citizen and a felony 
for a nonnatural citizen. 

If I were to see an individual commit a felony, I would 
have a moral obligation to report that individual. I have 
taken steps to insist that my job be legal before I'll work 
hnd they have arranged that. However, the law is still 
being broken by everyone else in the office except the sec- 
retary. I am a party to it because I have a knowledge of it. I 
need to decide what I should do. As I see it my alterna- 
tives are as follows: 
1) Donothing. 
2) Write the National Director and detail my concerns. 
3) Detail my concerns to the Secretary of State of this 

state. 
4) Detail my concerns to the Internal Revenue Service. 

(The organization is in violation of the tax code.) 
5) Detail my concerns to the press. 
I really feel 1 am in a tight spot and would appreciate any 
advice that you can offer. PLEASE WRITE SOON. 
Thanks. 

According to Ex erience, my r information cou d have a ma or impact i on the Presidential election. t sounds 
exaggerated to me, but he should know. 

My new job was survey work in Jack's state and Kirk's 
state so I was responsible to both of them. I did most of 
my work over the phone, and as I was getting ready to 
start, both Jack and Kirk told me to tape all of my calls. It 
was standard office policy, they told me. I began the 
calling. As I did, I felt increasingly uncomfortable. This is 
silly, I thought. Why am I taping? I won't use the tapes 
for anything. I decided not to do it anymore. I just left the 
recorder by the phone in order to avoid Kirk's wrath. But 
I didn't turn it on. I felt a lot better. 

Jody and I were in the office that same night after 
hours playing around. I turned on one of the tape recor- 
ders to see what was on the tape and a voice said, 
"Senator Larsen will be right with you." Jody's ears 
pricked up. "That's the president of the state Senate," he 
explained. We listened to the whole tape. There were 
several other prominent politicians recorded on the tape. 
None of the politicians knew about the taping. We dis- 
covered a stack of similar tapes in Jack's desk. 

At work the next day Jack played us the tape of his 
conversation with Senator Larsen. Jack wanted to show 
us how well he, Jack, could' handle the seasoned politi- 
cians. He proudly applauded himself. Jody and I laughed 
as we threw up inside. 

My curiosity got to me so I decided to call the FBI. 
"Hello, FBI? I am curious to find out if it's illegal to 

tape record telephone conversations without the knowl- 
edge of the person on the other end. If they initiate the 
call, it's ok? What if you call them? Class B felony? Like 
entrapment? Wow, that's all. Thanks very much." 

Experience hadn't answered my letter yet, but I felt I 
couldn't wait. I called him. 

"Hello, Experience? The situation is worse. Political 
activity and illegal taping. What should I do? Nothing? 
Quit? That's all? But. . ." 

I told Jody about my conversations with the FBI, the 
state police, and Experience. Experience had given me 
three main reasons for his suggestion: First, the unions 
could use my closest friends and family to pressure me 
into helping them destroy the Cause. Secondly, the un- 
ions would use the information I had to destroy the 
Cause. Thirdly, even if the illegalities in this particular 
organization were stopped, other organizations would 
continue to do the same thing. Such abuses were inhe- 
rent in the system. 

I received a reply from another person I trusted, who 
had the reputation of unimpeachable integrity: 

28 July 1980 

Needless to say, the situation your letter describes sur- 
prised me and my advisors. Maybe we should have been 
aware of the legal problems involved in your job, but we 
weren't, nor are we completely sure of the answer we 
should give you. We do feel, however, that you do not 
have any obligation to "blow the whistle" on this organi- 
zation by means of a letter or other contact with the Sec- 
retary of State, the IRS, or the press, This organization 
has been under constant attack by its powerful opponents 



and involved in numerous lawsuits; and if these oppo- 
nents have not stumbled on to the legal situation as you 
describe it, I don't see any reason why you should help. 

This leaves two alternatives in your list which I should 
discuss. The first is doing nothing. The decision to accept 
this must be based on your peace of mind, which obvi- 
ously is already disturbed or you would not have written 
the letter. The second, that of writing the National Execu- 
tive Director and expressing concern, seems to be a little 
superfluous, because we have to assume that he already 
knows what the situation is. And if you did write him, 
what would you expect him to do? My guess is that he 
might respond to such a letter by firing you. 
There's a third alternative which is not in your list, whose 
choice, again, would depend on your own sense of com- 
fort now that what you are doing personally is not illegal. 
That alternative is to resign without comment. 
In dismissing those three alternatives, which are simply 
different ways by which you "blow the whistle" on your 
employer, I recognize that we are making a moral judg- 
ment and giving a less than strict interpretation to your 
obligation to report a legal violation when you see it. You 
have to decide that one for yourself, but as I said in the 
beginning of this letter, your employer has a number of 
very bitter adversaries whose position and philosophy 
you do not share, and you, if they triumphed, would de- 
stroy an organization whose philosophy you do share. 

That letter was typical of ones I received from several dif- 
ferent persons I respected. 

29 July: I am more confused than ever. I don't like what the 
Cause is doing to achieve its goals, but can I disregard the advice 
of Experience and all the others? They are all faithful members 
of the Church. In fact, they are leaders in it. They are honored 
and respected voices of authority and integrity. What makes me 
suppose I know better than they? I have been taught that I have 
an obligation to obey, honor, and sustain the law. What to do? 

Jody and I spent hours discussing the consequences of 
what we were doing. He had asked Jack about the moral- 
ity of it, and Jack said Jody would have to learn to deal 
with it as everyone else in the office had. Jody had also 
written to his father, a state policeman in Indiana, who 
responded that it was a "bad law and therefore all right 
for Jody to break it." Jody said to me, "I am a revolutio- 
nary. America's in bad trouble and what we need is a 
conservative revolution. The laws were created by liberal 
politicians. Revolutionaries don't have to obey bad laws 
established by their enemies." 

July 30th was a very busy one at work. I received 
another response to my letter. It was much the same as 
the others. The office secretary let me look over the finan- 
cial reports that were being filed with the Secretary of 
State. I was surprised: the total of expenditures reported 
was $499.00. According to state law if more than $500 was 
spent, both expenditures and contributions had to be 
listed individually. I knew what we had spent. It was a lot 
more than $500. The report had been falsified. 

I wondered why they needed to do that. Obviously, 
they wanted to protect their contributors from harrass- 
ment by the labor unions. But why else? Then I remem- 
bered Jack's instructions on my first day. "Tell them that 
90 percent of our income comes from local contribu- 
tions." The truth was that nearly all of the money to fund 
our political operations in the state came from National 
Headquarters-well over $20,000 per month-which 
linked the National Headquarters with the illegal activ- 
ity. If this money were linked to National Headquarters, 
they would lose much of their state influence when the 
local voters discovered all the funds were from an exter- 
nal source. Thus they had to keep their source and 
amount of funding very secret. 



Kirk was doing business in other states by phone, ac- 
ross state lines. It was all on tape. I wondered if it would 
be a federal offense to tape calls across state lines. 

"Hello, FBI? I was just wondering what would hap- 
pen if. . . . Yes. Across state lines." 

"I can tell you're between a rock and a hard place," 
said the agent. "Why don't you come in and give us the 
facts? We'll take it to the Justice Department and see if 
they want to pursue it. It will be kept confidential. I pro- 
mise. " 

2 August: Why does what I want to do have to contradict 
what others suggest I do? If I were the National Executive Di- 
rector of the Cause, would I expect one of my employees to tell 
me first before going to the law, the IRS, or the press? I think 
Mr. Williams, the National Director, deserves first crack at 
cleaning it up. If hedoes nothing, I can still turn them in. I have 
decided, therefore, to write him a letter: Dear Mr. Williams, I 
think you should know. . . 

Yet another fieldman arrived. That made seven 
fieldmen and two secretaries. Jack told me he expected a 
total of ten fieldmen and three secretaries working full 
time for the final month of the primaries. Kirk was excited 
because he had "struck a deal" with the president of the 
state Senate. This man agreed to join efforts with our 
gang for a phone bank. (Actually, I was not supposed to 
know about it because I had been labeled a security risk 
by Jack and Kirk, but Jody kept me informed.) This in- 
creased activity in the office multiplied the tensions in my 
mind and magnified the pressure to act. 

One night that week Jody and I went out to dinner. I 
told him about my most recent conversation with the FBI 
and the offer they had made to me. Jody said he had 
given it a lot of thought and was beginning to change his 
mind. The movement, he said, was too important to be 
endangered by stupidity on the part of some of its advo- 
cates. He didn't object to the ethics of Jack and Kirk, but 
he worried about their foolishly secretive behavior. He 
thought the taping, the lying, and the falsifying were un- 
necessary risks which, if discovered, could permanently 
damage the Cause. The only effective way to purge the 
movement of such persons, he felt, was to go to the FBI. 
He wouldn't do it on his own, of course, but would if I 
went with him. I still wasn't sure what to do. I went back 
to the office and worked on my letter to Mr. Williams. 

4 August: I am completely at odds with myself. I am not sure 
what step to take next. Part of mesays that I can't possibly work 
here any longer. The other says if I quit I would never know if 
the illegalities werediscontinued. I thinkJody will help me, but 
his motivations seem somehow wrong. Does that matter? 
Wouldn't the end result be the same? I am beginning to feel I 
must talk to Mr. Williams, the Natonal Executive Director, in 
person. Maybe he is honestly ignorant of what is going on here. 
Why doesn't anyone else think it's wrong? My boss is a Mor- 
mon. According to Bob White, they like to hireMormons. What 
does Jack answer in a temple recommend interview when asked 
about being honest in his dealings with his fellow men? 

Early the next morning, Blake, the eighteen-year-old 
fieldman from Connecticut I had talked with the first day, 
came into the office. He had been working for a candidate 
in the south of the state and hadn't been around for a 
while. He announced that he was quitting the Cause to 

Someday you'll come back to 
Washington, and 1'11 be waiting like a 
snake in the grass, and 1'11 wait and 1/11 
wait and I'll wait. 

work for a U.S. Senate campaign in his home state. Kirk 
grew angry because he and Blake had been friends for a 
number of years. Blake tried to say goodbye. Kirk's 
mouth was still and his eyes fixed on the floor. He silently 
watched Blake walk out the door, then turned to us and 
said, "Someday I'll meet him in D.C., and I'll get him 
back for this." It sounded oddly familiar. Click. The Mark 
Salt "snake code" in action. 

That night Blake came over to Jody's and my apart- 
ment, drunk. He felt he had lost his best friend. (I won- 
dered what any of this had to do with friendship.) Blake 
told us he would use Mormons to help organize on his 
new assignment in his home state. "They are conserva- 
tive," he explained, "hard workers, and don't ask many 
questions." He said he and others had used Mormons in 
the past for legaland illegal operations with great success. 
I felt sad. 

Jody was pushing to go to the FBI, but I wasn't yet 
convinced that this was the best thing to do. It all de- 
pended on what kind of a man Mr. Williams was. Was he 
honest? Would he act? I called Experience and asked him 
to get a reference on Mr. Williams. He said he would talk 
to his advisors and find someone who knew Williams 
and whose opinion I could trust. 

Jack and I went out to breakfast the next morning, and 
I explained that I could no longer work for the Cause and 
be at peace with myself. To me the belief that their cause 
put them above the law was inexcusable and immoral. 
Regardless of how good I felt about their final goals-and 
I did admire the conservative principles underlying their 
organization-I could not overlook their methods. He lis- 
tened stonily. When I finished he simply said, "Let's 
make it effective immediately. I assume you'll pick up 
this one," pointed to the check, and walked out. My 
brother in the Gospel. He wanted me out of town that 
night, but I couldn't get ready in time; I had to spend the 
night on the bartender's couch across the hall. 

The next night I left for Boston to stay at my brother's 
place for a few days before going to D.C., and Experience 
called me there. "Mr. Williams is honest," he said. "You 
can trust him." I told Experience I was still considering 
going to the FBI and asked his opinion. He responded 
that there were several obvious reasons for not going to 
the law but they mostly boiled down to this: Because the 
unions formed a powerful voting bloc, both Carter and 
Reagan had been courting them for an endorsement. 
Until then labor had remained neutral, but if Carter could 
promise them the destruction of a long-standing enemy, 
the Cause, in the courts and in the press, that might 
swing them into his camp. Moreover, if the Cause were 
investigated for taping ("wiretapping" is the legal name) 
and a reporter erroneously linked the group with the Re- 
agan campaign, from which many of the fieldmen were 
hired, the results might be disastrous for Reagan. 

9 August: Life's a pain in the butt. According to Experience, 
my information could have a major impact on the Presidential 
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election. It sounds exaggerated to me, but he should know. The use of strategy, I might be able to outsmart him. I decided 
press has been giving a lot of coverage to the efforts of both can- to begin by telling him about the political misconduct. 
didates to woo the unions. In fact, the labor vote has consis- And if he were shocked, if he genuinely didn't know 
ten tly been the top sfo y with Walter Cronkite for weeks. Maybe what was going on, if he promised to change it, I would 
Experience is just trying to scare me. But what if he's not? tell him about the falsified financial report. I would save 
Could my story really have impact on the election? By going to the tapes for last. That way I could still turn them in. If at 
the law, would I really help clean the system? Is it worth any point in the conversation I became dissatisfied with 
screwing up the election? Damn! I wish I knew. Mr. Williams, I could always excuse myself and phone 

the FBI. The agent had told me they could pick up a tape 
On the tenth, Jody drove down to see me at my from Jody in the time it would take to make a phone call. 

brother's. He still wanted to go to the FBI but wouldn't go Assuming ~ o d y  was able to get a tape. 
alone. I told him what Experience had said, and he broke Mr. Williams was just getting off the phone as I 
into a sinister smile. "The ultimate bloodletting experi- walked into his office. "That was an old friend who is 
ence. We could purge the movement clean of persons like running for the Senate in Mississippi, he said. "He 
~ack and  irk who are out of touch with reality, and the won't openly support the Cause; I'm afraid we'll have to 
Cause would survive," was his only verbal response. But bring about his defeat. Sit down, won't you?u He was a 
1 could see his mind painting the picture of workmen put- man in his mid-sixties and had the guileless manner of a 
ting his name on the door to the director's office. 1 was fa~er-gone-politician. I became convinced that he was 
not ready to join forces with him. honest and didn't know what was going on in New Eng- 

Two weeks later, on 23 August, I arrived in D.C. It land. That was entirely possible given the size of the or- 
seemed good to be back. I called Jody to tell him I had an ganization nationally. However, I also realized that the 
appointment with Mr. Williams. I had spent quite a while size of the organization would make it difficult for him to 
on the phone with the FBI finding out what evidence they successfully stop the illegal activities. As a result, I did 
would need if my interview did not go well. They told me not reveal all the information I had but held some back 
to get a tape, if possible, so I asked Jody to "lose" one of just in case he could not clean it up. He thought that all 
the tapes in the office. We could use it if we had to. Jody the employees in our office were doing survey work as I 
said Bob White, my old friend the National Director of had been. Mr. Williams promised me that he would cor- 
State Activities who had hired me originally, had flown rect all abuses and would call me every few days to let me 
up to New England just after I left. He told the fieldmen know what was happening. He asked me whom Itrusted 
there that he, Bob, had personally "prepared" Mr. Wil- in New England. I told him Jody was the only one, and he 
liams for my visit. So Bob didn't think much would result promised to talk with Jody to verlfy my story. He said he 
from the interview. Jody said they were beginning to would meet with his lawyers and start an investigation as 
erase tapes. He promised to try and get one. soon as our interview was over. 

I realized if Mr. Williams had been prepared for my 27 Atcgusf: I'vespent the entire day getting advice, and I'm 
visit, I had better get ready. I thought that maybe with the still not certain what is right. Am I taking the law into my own 
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hands, or am I simply giving Mr. Williams the same opportu- 
nity I would want? What must I do to insure that it is 
fhoroughly cleaned up? I need to establish some criteria. What 
would I require of myself, if I were he? I would disband the New 
England operation. 1 would correct the documents. And I would 
devise a regular reporting method to guard against future vio- 
lations. That's the least he can do, and I will be satisfied with no 
less. That's probably all the law would do anyway. Well, maybe 
the law would fine them too. What would the press be satisfied 
with? What would the public be satisfied with? 

I was told by the FBI that I could call George Block at 
the Justice Department if I wanted to double-check what 
they had told me about taping. I had already talked to five 
different agents so I was sure I was on safe ground, but I 
called George anyway. He told me that in terms of federal 
violations, the key would be how the tapes were used 
and the intent of the group in making them. Because I 
had been labeled a security risk shortly after my arrival in 
New England, I was routinely excluded from meetings 
where the tapes were used and discussed. However, if 
the political activity were illegal and the tapes were used 
to plan strategy, then it seemed to me, one could estab- 
lish that their intended use was also illegal. 

On August 30, nearly three months after my initial ar- 
rival in D.C. and the day after my interview with Wil- 
liams, I left for home, anxious to get there. I stopped on 
the way and called Jody. He said he had been flown to 
D.C. for an interview with Mr. Williams. Jody reported 
that the only thing they had talked about in the interview 
was the tapes. He had not been able to get one before 
they were destroyed. He said Mr. Williams hadn't asked 
him about anything else. 

When I arrived home, I found that Mr. Williams had 
tried several times to reach me. He called again the next 
morning. He told me he had concluded an investigation 
into my allegations about taping and found that I had 
been correct. He said he would investigate further the 
political misconduct and needed some exact information 
to go on. I gave it to him. He also said that Jody had men- 
tioned only the taping and had not corroborated the rest 
of my story. We set another time to talk. 

A week passed and I heard nothing from Jody so I cal- 
led him. He said everyone in New England was mad at 
me. Mr. Williams had apparently cut all funding to their 
operation. No money was coming in. Evidently New En- 
gland had relied entrely on funds from National Head- 
quarters because once that money had been stopped, 
they couldn't receive their pay checks, couldn't fulfill 
their promises to candidates or even pay their dinner 
bills. However, all of that didn't seem to bother Jody. He 
said, "This thing is getting big. It stretches into several 
Senate offices in D.C. and includes half the leadership of 

It's OK to break the law if vou're not - -  - 

caught? The end justifies the means? 
That line of reasoning could rationalize 

V 

many bad things. 

the New Right. I'm bailing out of your boat, old friend. 
I've got to protect my job and future. You're on your 
own." 

So. There went my only cohort. I was on my own. I 
could only hope Mr. Williams met all my criteria. 

About three weeks later oneof my friends called from 
the Senator's office where I had worked as an intern. 
"The Senator's administrative assistant just received a 
call from Mark Salt of the Republican National Commit- 
tee informing him that there's a lunatic named Bruce 
Bennett running around the East Coast trying to start a 
scandal and pulling the Senator into it," he said. We 
talked and I told him my story. He said he would tell the 
AA and call me back. 

It didn't take long for him to call back. After discussing 
it, they had decided it was an attempt to pressure me into 
silence. The stakes were high, they said, and I could ex- 
pect other, similar actions until I shut up. 

Mr. Williams called several times over the next few 
weeks. In his final call, he informed me that the taping 
had stopped. He had been unable to determine the facts 
about the political misconduct but would not renew 
funding to New England until after the election. He as- 
sured me that the documents filed with the Secretary of 
State would be corrected. He also promised to spot check 
other state organizations to insure that the same thing 
wasn't happening anywhere else. He said he would un- 
derstand if I felt I needed to go to the law, but he had 
done all he could. 

So, I said to myself, he has met my criteria. What more 
can I ask? It has all been cleaned up. Politics. Not so bad 
after all. That's how our country works. 

January, 1981. Just to be certain, I thought maybe I 
should check to see if Williams had done all he said he 
would. 

"Hello, Secretary of State? Could you please send me 
a copy of the financial statement for the Cause?" 

Let's see. Total expenditures . . . $499.00. 
They like to hire youth because the youth are inex- 

perienced; Mormons because Mormons don't ask ques- 
tions; zealots because zealots are devoted to a cause 
above self, above friends, and above the law. They per- 
meate politics. 

BRUCE BENNETT is a senior at the University of Utah. 
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ARE YOU INTERESTED IN 
MAKING $75,000 THE FIRST YEAR 

IN YOUR OWN BUSINESS 
Yes? Then why not consider owning your own UBE Center? 

We are the Unlimited Business Exchange 
An International Trade Barter Company 

As a UBE Permit-Holder, you will own and manage a The UBE system is quite simple. A membership fee is 
computerized trading center where businessmen can charged to trade through your exchange plus a percentage 
exchange goods and services with each other. More and of the goods or services traded. It is a very low overhead 
more businessmen everywhere are finding it both practical business, with no investment in inventory required. We 
and profitable to trade with each other instead of paying provide you with a complete turnkey operation. You will 
cash. And, years of corporate experience and the receive continuous home.office support from us, including 
development of upto-date methods have made UBE the bookkeeping. training, promotional assistance, and a 
ultimate computerized barter organization. comprehensive marketing progra,rn You must provide 

a good reputation, and a singular determination to succeed 

As a team.member in your own area, your income will in YOU' own business. Only one UBE permit is granted 
for each area Some cities open Terms available. increase each month as additional member-firms multiply 

your sales and trading volume, and the degree of your success 
is governed only by your own effort and imagination. The Right now there are permit-holders in other cities 
possibilities are limitless, and you will enjoy independence using the UBE success-proven formula. Would you 
and prestige. like to talk with them? 

UNLIMITED BUSINESS EXCHANGE 
1 6 1  West 4500 S o .  Salt Lake City Utah 84107 (801) 268-9824 

BARTER IS GETTING BIG, AND WE ARE THE BEST IN THE BUSINESS. 



I I depends on our finding new readers, on I 

Thank You 
On November 1,1980, SUNSTONE 
moved from its former location at the old 
Hotel Newhouse (which will either be 
renovated or replaced) to an attractive, 
but rather bare, second-floor office 
overlooking the park at Arrow Press 
Square in downtown Salt Lake City. 

We would like to express appreciation to 
our many friends and readers who 
attended the SUNSTONE office 
warming party and donated sorely 
needed office supplies, furniture, and 
equipment. We now enjoy an adequate 
supply of paper clips, pencils, scissors, 
tape, and stationery, as well as a couple 
of nice desks, a copy machine, some 
plants, and other donations in money 
and kind. 
Our surroundings have been enhanced 
by your encouragement and generosity. 
Thank you. Such gifts are always 
welcomeand tax-deductible. 

We are also delighted with the response 
we have received from our flyer enlisting 
your support in terms of sending gift 

subscriptions, supplying lists of 
potential subscribers and contributors, 
and working as SUNSTONE 
representatives. If you have not yet 
responded and would like to help us in 
any way, please write to us. 

We hesitate to ask you again and again 
for help. A recent editorial in 
Commonweal (16 January 1981) reminded 
us, however, that we are in good 
company when we do. We must 
reluctantly agree with their assessment 
of publishing realities: 

The facts are these: Magazines like 
Commonweal lose money. Some are 
supported by institutions. Others, 
Commonweal among them (and we add 
Sunstone), are independent. They rely on 
devoted and generous contributors to 
make up the inevitable yearly deficit. . . . 
Commonweal's deficit has been no greater 
because we have kept our operating 
expenses to a barebones minimum. 
Perhaps too much so. We have underspent 
on promotional efforts, on salaries, on the 
size of our staff. In fact, we have had little 
choice in these matters. Yet the long-range 
health and effectiveness of Commonweal 

- 
A n r m n n  

Society for the Sociological Study of 
Mormon Life 
Formed three years ago, the Society for 
the Sociological Study of Mormon Life 
(SSSML) promotes and disseminates 
research about current behavioral 
science work on Mormon topics. Annual 
membership dues of $2.00 will bring you 
occasional newsletters, keep you 
informed on annual and semi-annual 
SSSML meetings, and generally put you 
in t o u ~ h  with a network of colleagues. 

The annual meeting last August in New 
York City featured an evening with Nels 
Anderson, noted author of Beserf Saints 

and The Hobo. The 1981 meetings are 
scheduled to be held in Portland, 
Oregon, in mid-March with the Pacific 
Sociological Association and in Toronto 
in late August with the American 
Sociological Association. 

Send dues andlor inquiries to the current 
SSSML president, Armand Mauss, 
Department of Sociology, Washington 
State University, Pullman, WA 99164. 

Study of Christian Values 
The Center for the Study of Christian 
Values in Literature Writing Contest. 
Purpose: To encourage literature that 

- 
our attracting and retaining staff members 
and writers with a rather unusual 
combination of broad intellectual interests, 
editorial talents, and religious concerns. At 
the same time, Commonweal confronts the 
sharply rising costs that everyone knows 
too well. . . . Loyalty has always been the 
key to Commonweal's survival. 

We could not have described the 
challenges better. We face these same 
problems of escalating costs and realize 
the life of the magazine depends on 
continuing and aggressive strategies to 
increase subscriptions and improve 
editorial content. 

The fact of the matter is that we continue 
to need your gifts of money and time. 
Your loyalty can help to insure the 
continued existence of Sunstoneand 
its constant growth and improvement. 

Errata 
We neglected to print biographical 
information on Dixie L. Partridge, 
author of "The Call" (SUNSTONE 5:6). 
Raised on a small Wyoming farm, Ms. 
Partridge earned a BA degree in English 
from BYU and later took a graduate class 
in poetry writing from Irish poet James 
McAuley. She and her husband live in 
Richland, Washington, with their six 
children. Although we did provide 
biographical material on James S. 
Clayton, his byline was inadvertently 
dropped from his response to Edwin S. 
Gaustad's SUNSTONE Symposium 
paper (SUNSTONE 5:6). 

achieves a meaningful blend of artistic 
form and moral content. Categories: 
short story, poetry, personal essay and 
critical essay. Student and non-student 
divisions. Cash prizes in all categories. 
Deadline: May 15,1981. Write for 
information: English Dept. Jesse Knight 
Bldg . Brigham Young University, Provo, 
UT 84602. 

The B. H. Roberts Society 
"'The Institutional Church and the 
Individual: How Strait the Gate, How 
Narrow the Way?" is the topic for the 
third in a series of quarterly lectures 
sponsored by the B. H. Roberts Society. 
The lecture, which is open to the public, 
will be given by J. Bonner Ritchie, 
professor of organizational behavior at 
Brigham Young University, on March 
12,1981, at 7:30 p.m. in the Art and 
Architecture Auditorium on the 
University of Utah campus. Carl 
Hawkins of the J. Reuben Clark Law 
School will respond and questions from 
the audience will be encouraged. 



MAKING USE OF THE BEST BOOKS 
In this edition of Sunday School 
Supplement we take time out from the 
normal chronological commentary to 
discuss some of the major non-LDS aids 
available to the student interestedin the 
Bible. 

Biblical Commentaries 
1. Buttrick, George Arthur, ed. The 
Interpreter's Bible. 12 vols. New 
York: Abingdon Press, 1952. (Contains items 
from over 200 contributing editors.) 

2. Freedman, David N., ed. The Anchor Bible. 
61 vols. Garden City: Doubleday and 
Company, Inc., 1980. (Not all volumes are as 
yet ready.) 

3. Clarke, Adam. The Holy Bible. . . with 
Commentary 6 Critical Notes. 6 vols. New 
York: Abingdon - Cokesbury Press, n.d. 

4. Eiselen, Frederick C., ed. The Abingdon 
Bible Commentay. New York: Abigdon 
Press, 1929. 

5. Brown, Raymond E., ed. TheJeromeBiblical 
Cornmen f a y .  Englewood 
Cliffs: Prentice-Hall, 1968. (This is the best 
single volume Catholic commentary.) 

6. Keil, C.F., & Delitzsch, F. Biblical 
Commentary on the Old Testament. 10 books. 
Grand Rapids: Wm. 8. Eerdmans Publishing 
Co., n.d. 

Biblical Concordance 
1. Cruden, Alexander. Cruden's Complete 
Concordance. Grand Rapids: Zondervan 
Publishing House, 1975. 

2. (Strong's Exhaustive Concordance is also 
anexcellent work; however, it is generally too 
exhaustive for most individuals.) 

Biblical Dictionaries 
1. Buttrick, George Arthur, ed. The 
Interpreter's Dictiona y of the Bible. 5 vols. New 
York: Abingdon Press, 1962. 
2. Douglas, J.D., ed. Thelllustrated Bible 
Dictiona y .  3 vols. New York: Tyndale House 
Publishers, 1980. 
3. Smith, William. Dictiona y of the Bible. 4 
vols. Revised and edited by H.B. Hackett. 
Boston: Houghton, Mifflin and Co., 1868. 
(This is currently available in a revised 
one-volume edition. It also formed the basis 
for the LDS Bible Dictionary found in current 
LDS Bibles.) 

Biblical Atlas 
1. May, Herbert G., ed. Oxford Bible Atlas. 
London: Oxford University Press, 1970. 
2. Aharoni, Yohanon & Avi-Yonah, Michael. 
The Macmillan Bible Atlas. New 
York: Macmillan Publishing Co., Inc., 1977. 

3. Wright, G. Ernest and Filson, Floyd 
Vivian, ed. The Westminster Historical Atlas to 
the Bible. Philadelphia: Westminster Press, 
1956. 

Archaeological Aids 
1. Avi-Yonah, Michael, ed. Encyclopedia of 
Archaeological Excavations in the Holy Land. 4 
vols. Englewood Cliffs: Prentice-Hall, 1975. 

Old Testament Histories 
1. Bright, John. A History of Israel. 
Philadelphia: The Westminster Press, 1972. 

Educational Evolution 
According to a special report in the 
Christian Centu y, the resurgence of 
conservative Christianity in the past two 
decades has reopened old ideological 
battles. One intensive campaign has 

Fold 
attempted to minimize the study of 
evolution in public schools. Exclusion of 
evolution was ruled unconstitutional by 
a 1968 Supreme Court decision. Hence 
conservative efforts have focused on 
requiring equal time for the Genesis 

2. de Vaux, Roland. The Early Histo y ofIsrael. 
Philadelphia: The Westminster Press, 1978. 

Related Jewish Works 
1. Josephus, Flavius. The Life and Works of 
Flavius Josephus. Translated by William 
Whiston. Philadelphia: John C. Whiston Co., 
n.d. 
2. Encyclopedia Judaica. 16 vols. 
Jerusalem: Keter Publishing House, 1972. 
(This is a landmark work on all aspects of 
Judaism.) 
3. Ginzberg, Louis. The Legends of the fews. 7 
vols. Translated by Henrietta Szold. 
Philadelphia: The Jewish Publication Society 
of America, 1909-38. 

Often Cited by LDS Writers 
1. Dummelow, J.R., ed.A Commentary on the 
Holy Bible. New York: Macmillan Co., 1908. 
2. Edersheim, Alfred. Old Testament Bible 
Histoy. Grand Rapids: Wm. B. Eerdmans 
Publishing Co., 1975. (Originally published 
between 1876-1887.) 

Here is an example of what you might 
find should you need to turn to one of 
these aids for an answer. 

Cleansing of Leper 
When the leper is pronounced healed 
the priest shall take him to some place 
where there is running water. Two birds 
are required for the rite of cleansing and 
a bundle of cedarwood and hyssop with 
scarlet, which presumably means a bit of 
cloth to tie the bundle together. One bird 
is to be killed and both the leper and the 
living bird are to be touched with its 
blood. Then the living bird is to be let 
loose. The leper is to wash his clothes 
and his body and shave his hair. After 
eight days there are prescribed sacrifices, 
a guilt offering, a burnt offering, and a 
cereal offering. The ear, thumb, and toe 
of the leper are to be anointed with the 
blood of the guilt offering and with oil. 
Special rules are given in the case of a 
poor man. 
(SeeBiblical Commentaries, #1, vol. 2, pg. 68) 

account of creation in classrooms and in 
textbooks. Between 1964 and 1980, 
thirty-three measures with this intent 
were introduced in various state 
legislatures. Local boards of education 
and state textbook commissions have 
also been under intense pressure to 
mandate equal treatment for 
cleationism. 

Proponents of the creationist movement 
claim that they are denied freedom of 
religion and that teaching evolution in 
public schools promotes the tenets of 
secular humanism-there is no God, no 
creation, a& no damnation or salvation. 



Opponeqts of this movement claim that 
these creationists are trying to teach 
religion in schools and reinstate 
acceptancse of biblical inerrancy and 
authoriqin all areas, including science. 
Gerald Skoog has summarized the 
opposition's point of view, "Creationism 
has failed to compete in the scientific and 
theological worlds of scholarship, and its 
supporters must not be allowed to 
guarantee through other tactics, its 
perpetuation in public forums." But 
creationi~ts claim that research funds 
have beep granted to researchers with a 
pro-evolytionary bias. One group is 
planning,to introduce a congressional 
bill that would award federal funds to 
avowed creationists in amounts equal to 
those granted for research by 
evolutionists. 

Religious Stories of 1980 
The rise of the Christian New Right in a 
presidential year overwhelmingly heads 
the Religbus Newswriters Association's 
list of the ten most significant 
religion-related stories of 1980. 
According to Willmar Thorkelson, the 
Minneavolis Star writer who polled the 
60-member association, the;emaining 
top stories include: an increase of 
fundamentalist Islam in Iran and the 
Middle East; the Vatican World Synod of 
Bishops dealing with the family; a rebirth 
of Ku Klux Klan activities and 
anti-Semitism; the battle within the 
Southern Baptist Convention over 
biblical authority; and the controversy 
over remarks by Southern Baptist 
President Bailey Smith that God doesn't 

hear Jewish prayers. 

Also listed are: violence in El Salvador 
and the assassination of Archbishop 
Oscar Romero; Hans Kung's censure by 
the Vatican and the theologian's 
controversial U.S. tour; the debate over 
whether televised church programs are 
detrimental to local church participation; 
and, the election of Marjorie Matthews 
of Michigan as the first Methodist 
woman &shop. 

Battle of Church and State in California 
California Attorney General George 
Deukmejian recently charged that new 
legislation signed into law by Governor 
Jerry Brown will "tie his hands" in 
bringing civil action against churches. 

This battle of church and state began 
when Deukmejian brought legal action 
against the Worldwide Church of God 
because several of its members 
complained to authorities that their 
voluntary donations were contributing 
to the personal wealth of church leaders. 
Deukmejian's action brought about an 
uprising of California ministers of many 
faiths. 

Under California law, charitable and 
non-profit, tax-exempt organizations 
which solicit voluntary contributions are 
regulated by the attorney general's 
office. Since the office found "reasonable 
grounds" to support the allegations 
against the Worldwide Church, the 
Pasadena-based religious group was 
placed in receivership and its records 
and bank accounts were confiscated by 
the state. Deukmejian, acting for the 

The Mormon Bible Dictionary 
Deseret Book, 1980. 

Of all the religious 
denominations with a 
fundamentalist biblical 
orientation, the 
Latter-day Saints should, 
perhaps, be least affected 
by developments in 
biblical criticism. 
Believing as they do that 

the biblical text has undergone many 
changes at the hands of editors and 
compilers, Mormons might well see the 
work of Bible scholars as supportive of 

their position. The recent publication of a 
Latter-day Saint Bible and Bible Dictiona y, 
however, indicates that the Mormon 
church may be opting for the traditional 
fundamentalist view of the text. 

Though it disclaims any official doctrinal 
validity, the Bible Dictiona y now 
becomes an important medium through 
which Latter-day Saints learn about the 
biblical text. Its interpretations will pass 
into Sunday School classes and family 
discussions. Unofficial as it may be, the 
Bible Dicfiona y will have an impact on 
Mormon biblical theology. 

state, assumed that churches and 
religious groups are "public charitable 
trusts" within the meaning and intent of 
the law and are subject to state 
supervision, regulation, and control. 

In response, California church groups 
and cults began a "holy war," forming a 
group called the Alliance for the 
Preservation of Religious Liberty to 
battle the power of the attorney general's 
office to intrude into the internal affairs 
of churches. A new law was passed 
which is aimed atrestricting tile attorney 
general from filing civil fraud charges 
against church officials. 

Another pending case in California 
between the Church of Scientology and 
the Internal Revenue Service involves a 
similar church and state dispute. The 
Church of Scientology charges that IRS 
regulations dealing with taxation of 
churches are illegal and intrusive. A key 
issue is whether a religious 
organization's tax-exempt status 
depends on following what IRS 
Commissioner Jerome Kurtz has called 
"accepted public policy." 

Last summer, representatives of forty 
national denominations said in a 
friend-of-the-court brief that 
constitutional issues important to the 
survival of all religious groups were at 
stake in the case. These churches fear a 
precedent which would invite the IRS to 
decide what constitutes proper religion 
and would provide the IRS power to 
penalize religions with which it 
disagrees. 

The Bible Dictionary is not a new work. It 
is rather an adaptation of the Cambridge 
Bible Dictionay which has traditionally 
been appended to missionary Bibles. 
The Bible Dictionay establishes a 
Mormon view of the biblical text by 
means of its additions to and deletions 
from the Cambridge model. 

Among the more important additions to 
the Cambridge text by the Mormon 
editors is one which deals with the 
authorship of the Pentateuch. The 
editors write, "The Pentateuch was 
written by Moses, although it is evident 
that he used several documentary 
sources . . . besides a divine revelation to 
him." They further state, "It is also 
evident that scribes and copyists have 
left their traces upon the Pentateuch as 
we have it today; for example the 
explanation of Moses' supposed 
death.. . ." 



On the surface, it appears that the 
editors steered a judicious course 
between tradition and modern 
scholarship. The position which they 
take, however, entails serious difficulties 
and in reality sacrifices scholarship to a 
barely tenable textual traditionalism. 

The outcome of their efforts to defend 
the Mosaic authorship of the Pentateuch 
creates both textual and theological 
problems. To assume that Moses edited 
the Pentateuch from various sources 
requires one to accept several 
contradictions. If Moses was a prophet 
who talked with God face to face, is it 
reasonable to assume that he could not 
determine which of the several duplicate 
stories and contradictory doctrines in his 
sources was correct? For example: did 
Abraham (Gen. 21) or Isaac (Gen. 26) 
name Beersheba; was Joseph sold by his 
brothers or stolen by Midianites (Gen. 
37); did Reuben (Gen. 42) or Judah (Gen. 
44) pledge surety with Jacob for 
Benjamin; and could Moses compile 
both Deuteronomy where no division of 
the priesthood between Aaronites and 
Levites is made and the Priestly code in 
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Leviticus where the division is of 
primary concern? 

Several further difficulties arise from the 
editors' approach to the Pentateuch. A 
scholar might askif the editors deny that 
Joshua wrote the book bearing his name 
because it discusses his death, why do 
they not deny Moses the authorship of 
the Pentateuch on the same grounds? 
The editors might also be asked why, if 
certain scribal additions and deletions, 
the Book of Moses in the Pearl of Great 
Price differ so from the biblical text. 
Might the edkors not have been wiser to 
suggest a Mosaical basis to the 
Pentateuch rather than Mosaic 
authorship? 

The way in which the Bible Dictionary 
develops a Mormon textual theory and 
creates problems for Mormon theology is 
nowhere clearer than in its treatment of 
Job. The Latter-day Saint editors delete, 
among other things, from the 
Cambridge text the line "The book [of 
Job] should not be regarded as literal 
history." This omission clearly implies 
that Latter-day Saints view Job as literal 
history. Such a conclusion results in 
serious theological problems. 

If Jobis history rather than a novel based 
on an historical figure, Latter-day Saints 
must accept that Satan was not expelled 
from heaven before the physical 

creation, that Satan can tempt God into 
taking a bet, and that God would inflict 
suffering on a righteous man to win a bet 
and prove Satan wrong. Such 
assumptions are patently contradictory 
to fundamental assumptions of Mormon 
theology. 

Examples of how the Bible Dictiona y 
shapes and solidifies a traditional view of 
the biblical text can be multiplied. The 
examples above suffice, however, to 
demonstrate that the Bible Dictionary is a 
theological work which can have a 
significant impact on Mormon Bible 
theology. The Bible Dictionary's 
commitment to textual fundamentalism 
often ties Mormonism to ideas which run 
counter to even the most conservative 
and defensible conclusions of Bible 
scholars. It aligns Mormonism with the 
same biblical theology which Joseph 
Smith opposed when he declared that 
Latter-day Saints believe in the Bible 
only as far as it is "translated correctly." 

Michael T. Walton 

MICHAEL T. WALTON received a Ph.D. in 
history from the University of Chicago. He is 
particularly interested in the role which 
religion has played in the development of 
science. He teaches the gospel doctine class 
in the Grant Eleventh Vhrd in Salt Lake City. 

UTAH HOLIDAY 

I 

Jon Boyden photo 

UTAH HOLIDAY Magazine is the top-rated, nationally 
recognized magazine that complements local media. Con- 
sistently, UTAH HOLIDAY features in-depth, behind-the- 
scenes coverage of social, political and economic trends. 
UTAH HOLIDAY also presents responsible reviews of the 
Utah arts and the most comprehensive monthly guide to 
area activities and events. 

UTAH HOLIDAY Magazine. Subscriptions: $12 per year. Call 
532-3737. 



her subsequent relationship with her 
father-her hunger for his love and 
approval, her delight in his return to Salt 
Lake and her trust that he would take 
care of her, and her deep 
disappointment and sense of trauma 
when he left again, ..I cannot look back, 
even after the lapse of so many years, 
with calmness to that last separation,,n 
she writes. E~~~ as an adult she was 
annoyed and deeply hurt when he 
ignored the occasion of her marriage and 
sent no present. She continued to be 
upset at his stinginess in her later letters 
to him, though she masked it, trying in 
vain to soothe him and win his approval. 
He exhibited mostly harsh feelings and 
pique toward her, warming up a little 
only when the grandchildren came 
along. 

Perhaps it was partially this experience 
that contributed to Mary sense of 
herself as mature for her age, sober, 
serious, and desperately eager to let her 
talent shine and make a mark on the 
world. She wrote that at sixteen she 
,,generally impressed people with the 
idea that I was much older. Perhaps 
experience or sorrow gave me a look or 
matured my judgment more than years, 
for I seemed a in thoughts and 
feelings, while girls of sixteen now seem 
mere children." And a year later-"If my 
life were counted by my experience of 
suffering and sorrow I might have been 
forty." 

The her parents' marriage 
also gave her some sense 
determinism. Although she could see 
from the vantage point of later years the 
possibility of other options, she had a 
Strong sense of the power of largerforces 
playing the lives her 
famil~-forces which at the they 
seemed powerless to resist. 

My mind goes back, after the lapse of over 
a quarter of a century, to that sorrowful 
time, and I wonder why we took the 

We did. Why we sat quietly 
and allowed ourselves to be placed in such 
a position. I can seem to see now a 
different way, but we were carried by the 
force of circumstances down the current of 
events, a certain overruling of cause and 
effect; and who is able to say what would 
have been the result had we done 
differently. It seems an overruling of 
Providence, and a mystery which this life 
will never dear. 

A didactic or moralistic strain is also 
evident in Mary Jane's "memoirs." She 
says she described her "first 
housekeeping outfit" in such elaborate 
detail "for the interest of my children, 
that they may see how little is really 
necessary for happiness. It may benefit 

A Fragment: The Autobiography of 
Mary Jane Mount Tanner 
Edited with an introduction by M~~~~~ 

W. Ward in cooperation with George 
S. Tanner 

Tanner Trust Fund. UNversity of Utah 
Marriott Library, 1980 

231 pages; $15.00 
Mary Jane Mount Tanner 
was a pioneer of 1847, a 
devout Mormon wife, 
mother, and Relief 
Society  resident, an 

writer-and 
Obert C. Tanner's 
grandmother. The latest 
volume in the excellent 

series "Utah, Mormons and the West" 
lets us get to know this remarkable, yet 
in many ways typical, 
nineteenth-century woman. 

Mary Jane's story is told mainly through 
her autobiography or "memoirs" which 
took her four years to write and were 
completed in 1883 just before her 46th 
birthday. Some of her correspondence is 
also included in this volume-letters to 
and from her father, her husband to be J. 
M. Tanner, and (the largest section) her 
non-Mormon aunt in the East. 

The editors, Margery W. Ward and 
George S. Tanner, have also provided an 
introduction which truly introduces the 
subject, largely by means of diary 
excerpts. Although the editors say the 
diaries are not as "enlightening" as the 
autobiography and letters, I found the 
excerpts in the introduction to be 
personal, immediate, and very 
revelatory of Mary,Janels feelings and 
daily experiences. Perhaps the cream has 
been skimmed off, but I would have 
liked to have seen more from the diaries. 
An epilogue rounds out Mary Jane's life 
and that of her family after the period 
covered by her autobiography. The 
detailed and thorough footnotes will be 

to non-Mormon 
readers andlor those not familiar with 
the main outlines and sources of 
Mormon history. 

Mary Jane's autobiography is at its best 
when she is recounting her personal 
experiences and feelings rather than 
retellin more general historical events a in whic she was not involved and 
which she sometimes remembers 
imperfectly. Proportionately, she 
spends much more of her time on her 
early years than on her adult life. About 
sixty-five pages are devoted to her 
childhood and youth up to the time of 
her marriage at nineteen while the more 
thanquarter of a century which followed 
is covered in only thirty pages. The 

January-FebmryPI7 

earlier section is complicated with 
detailed accounts of the larger historical 
scene accompanied by long and copious 
footnotes, which may make it difficult 
for some readers to wade through. 

Still, Mary Jane has a good recollection of 
scenes and events, even from her 
childhood years, and a gift for vivid and 
colorfuldescri~t~on. We see her crossing 
the plains as a 
in a bed of prickly pears, wading across 
streams, and, my favorite, running far 
enough ahead of the wag0ns 
time to play with, of all things, 
crickets: "we would drive the huge 
crickets, large unwieldl~ insects, if they 
could be called such, that abounded in 
some sections of the country; and build 
corals [sic] of sand or rocks to Put them 
in, calling them our cattle." ' 

We see her in the Salt Lake Valley, living 
in a flimsy cabin in Mill Creek canyon 
with her mother and baby sister while 
her father is away; facing fears from the 
cold, wind, fires, wild animals, and 
snakes which came through the floor 
and roof; struggling to find thistle% 
mustard, or pigweed to eat; and putting 
up with milk "so bloody we could not eat 
it, caused by large flies biting the 
udders. " 

In Salt Lake City as a young woman she 
makes friends, goes out in society, and 
tries teaching school. We see her as a 
newlywed in Payson, adjusting to a 
somewhat less sophisticated society. 
("They were not much troubled about 
the fashions, but looked. . . like cotton 
bags with strings tied around them. 
However, they were good people, 
honest and friendly, and, as I soon 
learned, intelligent.") And finally we see 
her as a busy bishop's wife and Relief 
Society president in Provo, looking after 
a growing family, spreading household, 
and man church and community 
responsi&li6es. 

One of the most significant aspects of 
Mary Jane's life and her autobiographical 
reflections was the relationship of her 
parents and the effect that their 
separation, divorce, and eventual 
remarriages to others had upon her. The 
marriage disintegrated not because 
either of her parents wished it but 
because of geographical separation, 
scrambled communications, church and 
societal pressures, and just plain fear 
and immobility on the part of the mother 
and haste and anger on the part of the 
father. Mary Jane's reactions to this 
upheaval and loss still carry an 
emotional charge though she writes of 
them many years after the events. I could 
not help being caught up in the drama of 



them sometime when they feel to 
complain." And although the 
autobiography is in some respects not as 
open and expressive of her feelings as 
her correspondence nor as immediate as 
her diaries, there are passages which 
reveal her feelings. Consider, for 
example, her tremulous excitement as 
she contemplated her marriage and how 
it would change her life: 

I had given myself to another's keeping, 
and the tenor of my way would henceforth 
be changed; for better, for worse, who 
could tell. My old friends were left behind, 
and I was going forth to make new ones, 
with one who was comparatively a 
stranger to me. To merge my individuality 
in his, and be what his life should make 
me. 

This view of marriage as the merging of 
two persons into one did not anticipate 
the addition of a second wife. Mary 
Jane's reaction to polygamy was 
generally somewhat guarded but 
honest. She upheld "the principle" but 
had a difficult time with the practice in 
her own personal situation. (Her sister 
wife had problems with alcohol, and 
Mary Jane found herself having to help 
raise members of the "other" family as 
well as her own.) In her autobiography 
she passed over the question fairly 
quickly. "Of this I will say but little. It is a 
heart history which pen and ink can 
never trace. It was a great trial, but I 
believed it to be a true principle and 
summoned all my fortitude to bear it 
bravely." She expressed herself 
somewhat more freely and in more detail 
in her letters to her aunt. "I have livedin 
it sixteen years," she wrote. "Have I 
been happy? Not always. It takes time to 
overcome our weaknesses." On another 
occasion she wrote: 

I don't care much about sharing my 
husband with anybody though, but if it is 
right I should, and they are willing to 
share with me and not try to crowd me 
out, I will try to do the best I can. However 
I have had the trial and I found that I could 
live through it. 

Still, we only see glimpses of what plural 
marriage was like for her. Mary Jane was 
often in touch with her emotions but was 
not one to expand on them. 

Aside from polygamy, her housework 
and her attempts to write dominated 
Mary Jane's life and thoughts as a mature 
woman. Present-day women could 
identify with many of her 
frustrations-the never-ending round of 
housework and the dearth of tangible 
results from such work: "It is breakfast 

dinner and supper. Sweep, dust and 
make beds. I could not do it without the 
little girls and yet they worry and vex 
me. I have nothing to show for today. 
My labor done poorly and slowly done 
and that is all. My head aches and I am 
nervous and weary." And, "It is work, 
work, and what is accomplished when it 
is done. The same old routine, all to be 
done over. So it goes, year in and year 
out." 

Despite the demands of her large family 
and her church responsibilities, Mary 
Jane had a compulsion to write-to 
develop her talent and express herself in 
literary forms which would leave some 
record of her life and thought. Yet she 
found it extremely difficult to find the 
time and psychological space in which to 
create: 

I am trying to write some today but I 
always find it tedious work owing to the 
annoyance of the children. If 1 sit in the 
room with them they play and talk to me, 
and if I sit in another room they are 
continually coming to the door for 
something and keep me answering their 
questions every few minutes. It is always 
so, and for that reason, as well as many 
others, T am not able to accomplish much 
in the literary line. 

She also had to cope with depression, 
which weighed her down and made her 
doubt her own abilities. "I seem so 
ignorant so narrow and confined so far 
from the position I should like to hold, 
with so little strength to accomplish my 
task that I sink back in weariness and 
despair." Perhaps even more of a hurdle 
was her husband's lack of 
understanding and support. "Myron is 
opposed to my writing," she confided. 
"Thinks it hurts me." Her experience in 
these respects is not far removed from 
those of many Mormon women today. 
(She would have fit right into Louise 
Degn's documentary.) Despite these 
difficulties she eventually did manage to 
publish a book of her poems. 

It is a mark of Mary Jane's personality, 
perseverance, and ability and the 
editors' care in presenting their subject 
that I came away from the book feeling 
that I knew Mary Jane Mount Tanner, 
identified with her, in many respects 
liked her-and wanted to know her 
better. 

Linda Wilcox 

LINDA W C O X  is administrative assistant 
to Michael Stewart, Salt Lake County 
Commissioner. She received an MA from 
Stanford in education and an MA in history 
from the University of Utah. 
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