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aders, Forurr  l
Appetite Whetted
I was extremely interested in the
article on "Mormonism in Black
Africa," published in your May/June
issue. Mr. Bringhurst’s treatment of
the missionary work in Africa is much
needed.

The article, however, does leave :me
somewhat confused. Bringhurst claims
that the "initial impetus" for
missionary work in Nigeria started
with O.J. Umordak’s request in 1946.
He submits evidence for this
statement by citing the Council
Meeting minutes in the Adam S.
Bennion papers. Much of the
remainder of that section of the
Bringhurst article uses Time, 18 June
196,5 as its source. This is where the
confusion enters. A careful reading of
the Time article reveals a different
origin for interest in the Church in
Nigeria than Bringhurst claims. Time
focuses on Anie Dick Obot’s
investigation and subsequent founding
of a church. From my vantage point,
Bringhurst’s conclusions and evidence
do not jive.

In fact, I find Bringhurst’s treatment
of this material somewhat superficial.
What of the Time claim that 7000
members had joined Obot’s "Mormon"
Church? (Lester Bush, Dialogue, Spring
1973, suggests that there may have
been as many as 25,000 members of
these self-professed Mormons.
Bringhurst only speaks of one--
Umordak.) Is there some relationship
between Umordak and Obot? What
about Ambrose Chukwu’s role in the
whole story? ("They’re hnporting
Ungodliness," Nigerian Outlook, March
5, 1963, p. 3.) Bringhurst either skips
over lightly or ignores all of this. Was
Time in error? How does the jigsaw fit
together? Perhaps, Mr. Bringhurst is
just keeping it all a secret until the
publication of his book.

At any rate, thanks for publishing the
article. It whetted my appetite. It also
raised a number of questions.

Kim R. Burningham
Bountiful, Utah

View of the Hebrews
Without getting into a point-by-point
discussion, a few observations on the
View of the Hebrews and parallelisms are
in order. The best handy discussion of
the subject of Book of Mormon

quotations "lifted" from the Bible
without "credit" and raising questions
about authorship dating is in Vestal
and Wallace’s Firm Foundation of
Mormonism. You can find hundreds of
similar situations in the Bible with
sources ranging from Greek poets to
apocryphal literature. Clearly, there
are original fountains of these ideas--
divine or human. A similar situation is
presented with other aspects of the
gospel, such as the temple--.a skeptic
can presume borrowing (indeed,
Joseph openly admitted to using the
Masonic ceremonies and "purifying"
them), or one can realize that if these
things are true, that ancient parallels
should be expected
I’m not sure that it is clear to readers
why View should parallel the Book of
Mormon. Aside from possible
inspiration, the Ethan Smith work
drew on the same "facts" as the ]Book
of Mormon story, legends handecl
down through the .descendants of
Book peoples about Israelite origin, a
final battIe, buried records, etc. One
can find other things in tradition
"coincidentally" verify Mormon
claims, from the "four brothers" to
evidence that has led non-members to
conclude that Christ visited the
Americas. One can interpret these
things to bolster whatever side one
chooses.

The pity is that we have naive
members propagating the myths
about evidence for the Book’s
authenticity--and, on the other hand,
so many sophisticated members whose
testimonies are on such sandy
foundation that they crumble at the
slightest challenge. One can actually
find criticisms strengthening if one
pursues them until answers are
unfolded. If one examines the work of
Jakeman, Palmer, fiorenson, the
Foundation for Ancient Research and
Mormon Studies, Zarahemla Research
Foundation, and the Society for Early
Historic Archaeology, to cite a few
examples it becomes clear that it is
quite irrelevant what View says: no
one "made up" the Book of Mormon,
it is based on true history. Whether
one considers linguistics (and, for
heaven’s sake, let’s put aside this
phony argument about literal vs.
conceptual translation--any
translation is both, and both
approaches would have been used if
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Joseph used a stone to "manifest"
words) or the internal geographical
references, the Book holds up to very
close scrutiny. Those who don’t
realize this simply haw_~n’t done
enough research. If those of weak
faith can hold on a couple of years,
there should be a flood of information
made available that will confirm the
authenticity of the Book of Mormon--
there is a backlog in manuscri, pt form
now, and we are just seeing the dawn
of scientific verification of the
scripture.

Scott S. Smith
Thousand Oaks, California

Indian Tales
The articles on View of the Hebrews
mentioned the story about Joseph
telling "Indian tales" as a child, as
related by his mother. Two things
should be considered here: how
accurate was Lucy Mack Smith’s
memory when this was; told, and was
this happening when Joseph was
receiving :information from Moroni’s
visits?

Bob Anderson
Los Angeles, California

Many Pronounced Differences

I was pleased to see addressed the
question of the alleged relationship
between Ethan Smith’s View of the
Hebrews and the Book of Mormon
(SUNSTONE 6:3). I question the worth
of many of George Smith’s
observations. And I think that Sowell
dicln’t state his case strongly enough.
A serious and detached study of the
alleged relationship between the View
of the Hebrews and the Book of Mormon
reveals the fact that the pronounced
differences between the two works
far outnumber the few weak parallels
the critics have pointed out. (See
Weldon and Butterworth, Criticisms of
the Book off Mormon Answ,~red [Herald
House, 1972], pp. 14-18; Nibley, "The
Comparative Method," The Improvement
Era 62 [October 1959]:744-747, 759.)
To suggest that the View of the H.:brews
could haw_~ supplied Joseph Smith with
the information which may have
enabled him to write the Book of
Mormon (what of the recent
computer wordprint test?) is to
suggest something which simply
cannot be harmonized with all of the
known facts on the matter. For
instance, how could reading and even
having a working knowledge of the
View of the Hebrews have enabled Joseph
Smith to so construct the history of
the Jaredite city of Lib that it m~tches
the archaeological sequential history
of the Olmec ruin of San Lorenzo
Tenochitlan? (See Vestal and Wallace,
The Firm Foundation of Mormonism [LL
Co., 1981], pp. 126-128, where it is
suggested that San Lorenzo could
very well be the Jaredite city of Lib.)



Or where in the View of the Hebrews
would Joseph Smith have found the
ninety-three Mesoamerican cultural
traits which John Sorenson has found
in the Book of Mormon.;’ (See
Sorenson, "The Book of Mormon as a
Mesoamerican Codex," Newsletter and
Proceedings of the Society for Early Historic
Archaeology 139 [December 1976]:1-9;
see also Jakeman, "The Main
Challenge of the Book of Mormon to
Archaeology," Proy~ress in Archaeology:
An Anthology [SEHA, 1963], ed. Ross
T. Christensen, pp. 99-103.) And on
and on we could go.

If Joseph Smith had plagiarized his
ideas for the Book of Mormon from
the View of the Hebrews, it is highly
unlikely that he would have later cited
the book as evidence for the Nephite
record. And if Lucy Mack Smith’s
testimony counts for anything, it
should be pointed out that she
declared that Joseph Smith "’seemed
much less inclined to the perusal of books than
any o[ the rest of our children, but far
more given to meditation and deep
study." (Lucy Mack Smith, History of
Joseph Smith [SLC: Bookcraft, 1954], ed.
Preston Nibley, p. 82. Emphasis
mine.)
But if one could prove that Joseph
Smith went through the View of the
Hebrews with a fine-tooth comb, that
still would not impugn the
authenticity of the Book of Mormon.
Nibley was quite right when he
pointed out that any "careful and
impressive" listing of the "parallels"
between the View of the Hebrews and the
Book of Mormon is "quite worthless
either to prove or disprove the Book
of Mormon."

The first thing to do in examining any
alleged ancient text is to consider it in
the light of the’ origin and background
that is claimed for it. If it fits into that
background there is no need to look
farther, since historical forgery is
virtually impossible (cf. Nibley, An
Approach to the’ Book of Mormon {Deseret,
1976 edition], pp. 5-6; Robert F.
Smith, "Tests," [Unpublished paper,
1980]; Jakeman, "The Rationale of
Book of Mormon Archaeology"
[Unpublished paper, 1969]).
In the case of the Book of Mormon,
this would mean checking to see if the
book contains authentic ancient
touches from the Mesoamerican and
Middle-Eastern areas. If such can be
proven to be the case, then the Book
of Mormon would stand vindicated as
an authentic ancient document. And it
wouldn’t matter if the critics could
prove’that Joseph Smith read
everything they claim he did, since
David Palmer has shown that the
information necessary to write the
Book of Mormon just wasn’t available
in Joseph Smith’s day anyway. (See

Palmer, "’A Survey of Pre-1830
Historical Sources Relating to the
Book of Mormon," BYU Studies 17
[Autumn 1976], pp. 101-107; see also
Jakeman, "The Main Challenge of the
Book of Mormon to Archaelogy," pp.
90-101.) If the Book of Mormon can
be shown to fit into the background
claimed for it, then it must be taken
seriously as an authentic ancient
document, no matter how distasteful
its theology may be to some. John
Sorenson succinctly points out the
following:

Honest scholars will not be put
off by anachronisms or cultural
anomalies (as they may appear)
in the Book anymore than they
are by hard-to-accept elements
in a native document such as the
Popol Vuh. The presence in an
ancient text of concepts and
symbols which the scholar does
not personally believe is hardly
reason not to take the text
seriously when it is seen to fit a
pattern as an authentic
document. (Sorenson, "The
Book of Mormon As A
Mesoamerican Codex.)

As far as impugning the historicity of
the Book of Mormon is concerned, the
whole issue of the alleged connection
between the View of the Hebrews and the
Book of Mormon is absolutely
pointless. The real place to start
looking for evidence which might
possibly impugn the genuineness of
the Book of Mormon is in the areas of
ancient Mesoamerica and the Middle
East. So far no critic of the Book of
Mormon has seriously tried to do this,
although there have been a couple of
laughable attempts (e.g. Jerald and
Sandra Tanner’s Archaeology and the Book
of Mormon [Modern Microfilm, Co.,
1969] and Gordon Fraser’s Jo:;eph and the
Golden Plates [Industrial Litho Inc.,
1978]). Mayanist Michael Coe tried,
but his attempt, though an honest
one, is riddled with glaring errors.
(See V. Garth Norman, "Book of
Mormon Archaeology--Aliw_~ and
Well: A Response to Michael D. Coe
and Evidences from his Excavations
for San Lorenzo Tenochitlan as the
Jaredite City of Lib" IUnpublished
paper, 1974].)

Hugh Nibley, John Welch, and Robert
F. Smith have already covered the
Middle East side of the test quite
nicely. They have demonstrated in full
scholarly fashion that the Book of
Mormon does indeed contain ancient
twists from that area.
And as for the Mesoamerican aspect
of the inquiry, M. Wells Jakeman, V.
Garth Norman, John Sorenson, Ross
T. Christensen, and Kirk Holland
Vestal, to name a few, have shown
that the Book of Mormon has all of

July/August 3



the characteristics of an ancient
"Mesoamerican codex." And the best
is yet to come.

Elder Michael T. Griffith
Texas Dallas Mission

Importance Ignored
Regarding the recently discovered
blessing given by Joseph the prophet
to his son Joseph Ill, it appear.,; that an
issue of paramount importance has
largely been ignored. I refer
specifically to the
"thus saith the Lord" promise
(threat?) given to young Joseph that if
he did not "abide in me, I, the Lord,
will receive him in an instant unto
myself." Surely a "thus saith the
Lord" from the mouth of the prophet
should not be summarily dismissed,
especially one that presents such
interesting ramifications.

Can one conclude that, since young
Joseph lived to the ripe old age of 82,
he did in fact "abide in the Lord?" Or
possibly since he rejected some of tlhe
doctrines taught by his father,, he did
not "abide in the Lord" and art instant
of the Lord’s time is equal to 132
vears7 Or verhaps the Lord changed
his mind a~the prophet indicated Hie
was sometimes wont to do. ("But as
soon as the Lord gives a
commandment & revokes that decree
& commands something els then the
prophet is considered fallen &C."
Joseph Smith as recorded in the
Wilford Woodruff journal, 19
December 1841. Quoted on page 81. of
The Words of Joseph Smith compiled by
Ehat and Cook. Bookcraft, 1980.). Or
perhaps the Lord had simply gone
fishing that day and had no part in
the affair.
As a "burned again" Mormon who has
taken upon himself "emeritus status,"
I would be very interested in reading
the observations of the Joseph Smith
apologists on this matter.

Glenn Webster
Gilbert, Arizona

More Graffiti
I read with delight your article on the
graffiti in the LTM. Being a recent
graduate of the MTC, I could relate
quite well with the subject matter and
the feelings.

I write to tell you of the "secret
world" of the MTC, perhaps :not quite
so elaborate, but it suffices. "[’he
desk/chairs in the MTC have metal
tubing; at the end of this hollow
tubing is a cap. When one is bored it
is quite easy to find simple pleasure in
pulling off these caps and playing with
them. Even more delightful is, to find,
carefully stuffed inside, the name,
destination, and whatever minute

message that might be found therein,
left by our brave forerunners.

It is wonderful to read your magazine.
Being without it for the last six
months made me appreciate its
freshness all the more.

Janet Cornwall
Kaohsiung Taiwan Mission

New Subscriber
I just received my first issue of
SUNSTONE, and I find it a most:
welcome companion to the overly
general tones of: the Ensign. I’m glad to
see a publication by LDS people that
pulls no punches.
Being from a family that has
polygamous backgrounds (my great-
grandfather, Hyrum S. Church, was
probably one of Thomas Kirby’s
cellmates), I thoroughly enjoyed
"From the Pen of a Cohab." It made
me appreciate the freedom we have
today.
On a lighter note, I got a big kick out
of "Clinical Notes on the R. M."
Having, at age 31, just "graduated"
from a singles ward here in the L. A.
area, this article really hit home. I
think about my many "flirtations"
with THE REAL THING and how I
finally married one.
By all means keep it up.

James E. Lewis
Torrance, California

Heart and Soul
I enjoyed Davis Bitton’s essay on the
thirteenth Article of Faith (2:50). I
must take issue, however, with his
conclusion that "more leaders ....
engaged in an eternal questing, a
dynamic, never--ending process of
growth and expanding horizons" will
solve the problem of "translating lofty
principles into our individual and
group lives."

It is difficult to argue that
Mormonism does not need more of
this ideal leader. In a church whose
members sometimes appear to value
orthodoxy more than truth, the
thought of a predominance of such
leaders is exciting. Yet even if each

present Church leader embodied
Bitton’s ideal, I doubt that Latter-day
Saints would find it any easier to
apply gospel principles in practical life.
Indeed, it might make the translation
process more difficult.
I think one can legitimately question
whether a church led by B. H. Roberts
prototypes would hang together long
enough to arrive at any concrete.
principles. Put another way, a church
wherein nothing is beyondchallenge,.
argument, and reversal might well
disintegrate over the questions of
what to do, without ever getting to
the actual doing. In fact, it is far from
clear that the same leadership
qualities that Joseph Smith exhibited
in restoring
the gospel, or that Brigham Young
displayed in colonizing the Great
Basin, are also those most appropriate
to running an organization which now
looks more like a multi-national
corporation than a traditional
church.

This is not to say that challenge and
arguments are not necessary. It is also
true that a church which places too
much of itself beyond question will
inevitably stagnate, increasing in
irrelevance with the passage of time.
The frustration of many Latter-day
Saints with the contemporary Church
can be traced to its apparent
unwillingness to countenance
discussion on issues which appear to
reflect negatively on popular doctrines
and beliefs. I do not believe, however,
that this frustration would disappear
under Bitton’s ideal leadership; it:
would only be shifted to the other
side. Dogmatists would undoubtedly
be distrubed by the Church’s
unwillingness to accept the challenge
of supposedly unchallengeable
doctrines.
I once had an institute professor who
was fond of saying that both Hough B.
Brown and Ezra Taft Benson
represent the heart and soul of
Mormonism. There is much truth in
that statement. I do not believe that
much progress is really made by
deciding that open-mindedness to the
teachings of other philosophies and
cultures is truer to the gospel than a
more self-centered orientation. Who is
to say that Paul’s approach to tkte
gospel was more valid than Peter’s, or
B. H. Roberts’s better than Joseph
Fielding Smith’s? Far more important
than exchanging rigid dogmatists for
flexible free-thinkers is that both
mindsets recognize the legitimacy of
and need for their ,opposite nurr~ber in
the Church. The former make the
Church unified and effective, the
latter keep it stimulating and relevant.

Fred M. Gedicks
Mesa, Arizona
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NOW Missionaries in Utah

"I do not believe good, actively-
involved Mormons endorse the ERA,"
Church spokesman Don LeFevre said
when told that preliminary statistics
of the pro-ERA National Organization
of Women Missionary Project
indicated significant Mormon support
for the ERA. In two weeks
approximately 1000 persons were
interviewed in the Salt Lake City area
by NOW representatives, sent to Utah
to convert Mormons to the ERA. Half
of the total and one third of the
Mormons favored ratification of the
amendment, according to Rebecca
Fenstermaker, head of the effort. "We
are extremely excited about those
figures and about the willingness of
Mormons to participate in the
project." LeFevre expressed disbelief,
calling the figures "high."

While friends and relatives of the
missionaries initially feared for their
safety, Portlander Peggy Norman said
that they were politely received.
Missionary Sigrid Hawks added,
"People are curious about us as people.
They want to see what a feminist looks
like."

Utah was singled out by NOW when
a "Declaration of a State of Total
Mobility for the ERA" was passed at
its 1980 conference. The Mormon
church was denounced as a "religious
establishment, a political force, and a
multi-billion dollar empire which is
systematically blocking ERA
ratification." The project has since
received national coverage, including
stories in the Houston Post, the Denver
Post, New York Times, the Oregonian, and
a number of papers in the
missionaries’ home towns.

In spite of NOW’s claimed success,
efforts to block ERA ratification in
Utah continue. About 50 anti-ERA
activists and state legislators gathered
on the steps of the state capitol to
celebrate what they believe to be the
sure death of the controversial
amendment, which must be ratified by
three more states before the end of
June 1982. In addition, ERA
supporters were banned from
participating in the annual Days of ’47
Parade. Spokesperson Lee Ann Walker
of the Equal Rights Coalition said that

by rejecting this float proposal, her
group’s freedom of expression was
abridged. The Coalition has filed a
civil rights suit and is setting up a
legal fund to pay for the case.

ALMA
The Utah Chapter of ALMA
(Associated Latter-day Media Artists)
is hosting a gala theater performance
of "Here’s Brother Brigham" to be
held at the Promised Valley Playhouse
in Salt Lake City on Tuesday, 8
September 1981, at 7:30 in the
evening. It is a fund-raising event
with all proceeds going to ALMA.

The ALMA organization, which is
becoming worldwide, is dedicated to
improving and uplifting the media as
well as lending a helping hand to
brothers and sisters who are
interested in different aspects of the
media.

The first part of James B. Arrington’s
one-man show will be an on-stage
explanation and demonstration of his
makeup and theater techniques. After
his performance there will be a
reception in the lobby. This will
probably be the last performance of
"Brother Brigham" and promises to be
a memorable theater night. Tickets
will be available at Deseret Book
stores and through local wards and
ALMA members for $5.50.

SL Temple Renovation
The Salt Lake Temple will be closed
for approximately six months during
1982 for extensive improvements in
the mechanical systems and for minor
interior refurbishing.

The First Presidency of the Church
indicated that the temporary closing
will begin on 19 July 1982. Leaders of
LDS stakes in the Salt Lake Temple
District are being notified well in
advance in order that they may make
orderly plans for scheduled temple
activities during the period the temple
is not operating.
All stakes now assigned to the Salt
Lake Temple District will be
temporarily assigned to the new
Jordan River Temple during tb.e
period of renovation. Operations are
expected to begin there on 4 January
1982.
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In the Fray
A friendly baseball game between two
LDS wards in Seattle ended abruptly
when police were called in to settle a
brawl which left two participants
injured. Although no arrests were
made, officers indicated that assault
charges could be filed against one
team member who, having witnessed
his teammate’s hat knocked off by an
opposing player following an
argument at third base, punched the
player square in the mouth, relieving
him of several teeth. The player who
had thrown the punch suffered a
dislocated shoulder when sew~ral
opposing players tried to subdue him.
According to an article in The 5eatth’
Times, no one seemed to know if there
would be a make-up game.

BYU VP Blasts Sentimentality
In a recent speech at Brigham Young
University, newly appointed associate
academic vice-president for religious
instruction and university studies, Dr.
Noel 13. Reynolds, commented that if
people in the Church were as
interested in exercising their minds as
they are their bodies, they would be
much better prepared to make the
vital distinction between mere
sentimentality and true spiritual
experience.
Commenting on "Reason and
Revelation," Reynolds asserted that
"too much of the literature used, seen,
and quoted in the Church today is
just sentimental trash which is
designed to pull our heart strings or
to moisten our eyes--but it is not
born of true spiritual experience. The
tendency of our youLh to use
sentimental stories in Church talks
creates a culture of spiritual
misunderstanding in which tl~inking
and learning are discouraged."
"Because our youth often respond
positively to sentimentalism," he
warned, "there is a danger that we
might cater to that in the Church
instruction more generally." And
although sentimentality is perhaps a
good thing in intimate relationships,
Reynolds expressed his conce:rn that
"it should never be leaned upon as a
substitute for spirituality. Reliance on
sentimentality will stunt our .own
spiritual growth by misleading us and
filling our understanding with false
experiences."

Speaking more personally, Reynolds
described his dismay after bein~ told
by two publishing houses which cater
to an LDS audience that they were
primarily interested in books either
authored by well-known Mormons or
so simply written that they gave
people a warm comfortable feeling
without any challenging ideas;. Such
material fosters flabby reasondng
which can easily make us vulnerable
to false gospels, moralistic

movements, and the irresponsible
claims of some scholars and scientists.

In closing, Reynolds advised students
to "develop a responsible awareness of
the foundations of an~ discipline" they
chose to pursue in order to assess for
themselves "the strength of the
theories and evidences that are under
discussion. Mormonism is a distinctly
intellectual faith," he concluded.
"From the beginning, great
importance has been placed on giving
a full picture of the world and its
relationship to God to the humblest
member."

Hafen Assesses Ricks College
Ricks College, organized in 1888, has
since become the largest priw~tely-
owned junior college in America with
an enrollment of more than 6500
students from 50 states and 32
foreign countries. Asked recently to
assess the institution he heads, Ricks
president, Bruce C. Hafen,
commented on the school’s "superb
physical plant .... thousands of
wholesome and eager students,

. . very effective leadership at every
level of the organization" and "truly
unusual level of institutional vitality
throughout the academic and
nonacademic departments."

As a two-year college with a policy of
admitting students on an "open door"
basis, Hafen claimed Ricks is uniquely
suited to assist academic "late-
bloomers" and k~elp students ’"settle on
their future vocational and
educational plans." However, in spite
of the national drop in college
enrollment as the U. S. birth rate has
declined, Hafen predicted that "the
next decade will be a period of
increasing pressure on the aw~ilability
of enrollment space in institutions of
higher learning in the Church
Educational System." If enrollment
pressures increase as expecied, Hafen
admitted that while Ricks "will
continue to serve the academically
needy, it may be that some minimal
level of ability will be required. When
that begins to happen, the door may
not be totally ’open.’"

Shift in LDS Leaders
The difficulty of meeting the
challenges of an increasing
administrative load created by
vigorous growth in the LDS church
was cited by a Deseret News editorial as
one of the major reasons for a recent
organizational shift in the First"
Presidency and Council of the Twelve.
The change resulted in the calling of
Elder Gordon B. Hinckley to serve as
an additional counselor to President
Spencer W. Kimball and Elder Neal A.
Maxwell to take. Hinckley’s place in
the twelve-member priesthood
quorum.

Although most Mormons have
become accustomed to a three-
member presidency., composed of the
Prophet and his two counselors, the
addition of other counselors is not
without historical precedent¯ Joseph
Smith had more than the now usual
two and, in more recent years, Hugh
B. Brown, Joseph Fielding Smith,
Thorpe B. Isaacson, and Alvin R. Dyer
were called as additional counselors to
President David O. McKay.
Both Elders Hinckley and Maxwell
appear to be well st:~ited for tlhe task
of shouldering a portion of the
corporate duties which weigh heavily
upon the aging First Presidency and
other members of tlhe Councill of the
Twelve. Since 1935, when he was
appointed by LDS President Heber J.
Grant as secretary of what became
the Public Communications
Department, Hinckley has traveled
world wide acting variously as
chairman of the Church Priesthood
Committee, the Temple Committee,
the Servicemen’s Committee, the
Church Coordinating Council, the
Special Affairs Committee, and the
Executive Committees of the BYU
Board of Trustees and the Church
Board ,of Education. He has also
served on the boards of directors of
Beneficial Life Insurance Company,
Radio World-Wide New York Inc.,
KSL Ir~c., Deseret News Publishing
Company, the Newspaper Agency
Corporation, Bonneville International
Corporation, Deseret Management
Corporation, Zions First Nation,~l
Bank, and Utah Power and Light
Company.

Elder Maxwell, whose service as
General Authority of the LDS church
began in 1974, was formerly a teacher
and administrator at the University of
Utah and legislative assistant to
United States Senator Wallace F.
Bennett. He was also chairman c,f the
Utah Constitutional Revision
Commission and the United Fund
Drive of the Salt Lake area, l~,resident
of the Milton Bennion Memorial
Foundation, and regional edit.or for
National Educational Television
Networks. Prior to his present call, he
directed the Church’s educational
system, was a member of the YMMIA
General Board, the Adult Correlation
Committee, and the Special Affairs
Committee, and served as a Regional
Representative of the Twelve Apostles
and member of the First Quorum of
Seventy.

Fickle Philanthropy
People who are told they are
charitable start acting more charitably
claims Dr. William R. Swinyard,
associate professor of business
management at Brigham Young
University and coat:~thor of a recent
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study on inducements which might
foster philanthropy. According to
Swinyard, Red Cross volunteers went
door to door in Pale Alto, California,
reminding the residents of more than
200 homes about an upcoming Red
Cross Drive. Although no money was
solicited at the time, the volunteers
told half the people they contacted, "I
wish more of the people I met were as
interested in their fellow man as you
appear to be."
The conversation was followed by
three direct mail campaigns describing
the organization’s programs and
soliciting donations of blood, money,
or volunteer service. Those who were
given the charitable pitch were far
more responsive to solicitations for
donations than the other group.

"When persons are uncertain about
their own attitudes, they turn to
other evidence (in this case, the Red
Cross volunteer) to find out what
their attitudes might be," explained
Swinyard. However he added, "If a
label is going to work it has to be
believable. We look at people who tell
us we’re charitable and see if they’re
trying to get something out of us."
More simply, the person conferring
the charitable label must have
credibility. Thus, the technique will
not necessarily work for all door-to-
door sales programs.

Women in the Work Force
Many April Conference listeners
heard Elder M. Russell Ballard of the
,F, irst Quorum of Seventy state that
’thirty-four percent of the LDS
women surveyed work outside the
home. Fifty-seven percent of those are
working to earn the money they need
to meet basic family requirements."
More recently, representatives of the
Church met with others on a panel to
discuss the results of a recent Lou
Harris-General Mills poll on working
women in the United States.
According to Network, General Relief
Society President Barbara Smith
prepared herself for the panel by
conducting her own informal survey
of women in the Church through
personal interviews. She said that her
experience confirmed the results of
the Harris poll which showed that
family members generally are
accepting of women in the work place.

Displaying serious concern over the
survey’s results, LDS cl"lurch
representatives and conservatives on
the panel centered on how the family
was failing to make life satisfying for
homemakers and on methods wi~ich
might be employed to entice women
back to the l~ome. Church
commissioner of education, Dr. Henry
B. Eyring, suggested that religion
could help women appreciate the

values and satisfaction of staying at"
home. BYU professor of child
development, Dr. Brent Barlow,
questioned whether the quality of the
husband-wife relationship and that of
the family could survive a dual career
household.
The following are among the findings
of the Harris Poll: 55 percent of men
and 44 percent of women believe both

~arents working outside the home has
ad a generally negative effect on all

families; 70 percent of teenagers feel
that both parents working outside the
home has had generally good effects
or no effects at all on the way they
are being raised; 54 percent of
teenagers believe both parents
working outside the home has had a
generally bad effect on children under
12; 90 percent,of men and 87 percent
of women list sense of
accomplishment and personal
satisfaction" as the most important
reason they continue to work; 28
percent of men and 32 percent of
women would work part-time if they
had enough money to live as
comfortably as they’d like (51 percent
of women who work in professional
or management level jobs would
prefer part-time work); 75 percent of
total family members believe it’s more
difficult for women to get ahead in a
career or job because family
responsibilities usually fall on them;
85 percent of, total family members
believe that even if they do have
families, women should be given
opportunities equal to men to work
and have careers outside the home";
90 percent of total family members
believe that when both parents work
children have to become more self-
reliant and independent; 59 percent of
families with children at home shuffle
most of the child care responsibilities
to the mother; 85 percent of total
family members believe that
employers should make it easier for
working parents to arrange their jobs
and careers around their children; 46
percent of total family members see
more disadvantages than advantages
in the job of homemaking (total family
members place a value of $13,200
yearly on the job of homemaking); 81
percent of total family members
disagree that the person whose salary
or wages are least important to the
family should make most of the
decisions about housework and family
activities; 78 percent of total family
members disagree that the person
whose salary or wages is most
important to the family should make
most of the big financial decisions; 89
percent disagree that raising children
should be the responsibility of the
mother, not the father, whether or
not she works; 43 percent of men and
44 percent of women say that main
decisions in the family are jointly
made.
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O NE of the necessary rites of passage from
adolescence to adulthood seems to be a dawning
awareness of imperfection in that which one

reveres. Such eye opening has the potential for more
dynamic contribution; it may lead to adult relationships
between father and son, mature participation in the
democratic process, soul bonding in marriage, or more
substantial spirituality. It can also lead to generation
gaps, factionism, divorce, or apostasy. Between those
two poles are the thousand variations that constitute
our individual reactions to growing up. For Mormons,
growing up requires dealing with those first evidences
that Mormonism, as practiced and preached by everyone
from Oliver Cowdery to the latest convert, is not yet the
kingdom of heaven on earth in all its glory.

Any attempt to define our various, ongoing reactions
to that revelation by dividing the Church into two camps
is shoddy scholarship. It is surprising how many
intelligent writers have succumbed to the temptation of
making things not only as simple as possible, but
simpler, by creating "us-them" categories of iron
rodders vs. liahonas, priests vs. prophets, or simple vs.
intelligent faith. The question of how we come to
critically examine the Church, and the manner and
extent to which we do so, is certainly more complex than
such a dichotomy allows.

For some, the initial attempts at spiritual dialectics are
all too painful. The lack of definition and the feeling that
something precious is slipping away makes reasoned
analysis "a road not taken." Contrary to the assessment
of most writers, I believe that: the percentage of Church
members who so soon close the door is quite small.
Rather, the majority do their best to come to terms with
the demands of applying rational thinking to
compliment and supplement their faith. The results of
these efforts range from the supercilious to the sublime.

The decision to come to our own conclusions about
things, whether in mundane matters like skipping a
quorum fireside or more weighty issues such as
supporting the ERA or defining the omniscience of God,
ought to be accompanied by a certain degree of caution
or even fear. That may seem surprising to those who
consider the exercise of free agency to be the most
natural thing in the world for us to be engaged in. Yet
we are responsible for the effect that inquiry has upon
us, whether it is "honest inquiry" or not. While going
beyond the school marm of the law is, in its proper time,
a step towards greater responsibility and growth, in its.
own way it is at least as risky as remaining within the
bonds of faith. Recognizing that risk, while it need not
deter us in our desire to be free agents, adds the
proverbial fear and trembling to the working out of our
own salvation.

The greatest danger in pursuing a rational theology
has to be man’s propensity to pride. While we are
undeniably gods in embryo,, some use the doctrine of
free agency to tear themselves untimely from the womb.
The deification of agency almost approaches idolatry,
making God a mere facilitator in the hands of free
agency, someone to aid us in constructing our own
exaltation. As one Mormon scholar has said, "Salvation
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is not a good to be purchased at any price; it is a personal
quest, a spiritual odyssey driven by the inexhaustible
energy of thought."lThere is imbalance in such a
philosophy. While it overinflates man’s contribution to
his own rescue, it also ignores the double-edged nature
of agency--God is also an agent.

The imagery of the above quote is one of loneliness:
Man, alone on a mountaintop with only the
inexhaustible energy of his mind to propel him on in his
quest through a darkened universe towards Nirvana.
While loneliness can be a delicious feeling, in excess it is
symptomatic of a soul spiraling inward on itself. In the
end it makes us smaller by constricting our concern.
When a man worships thought as his god, his heaven is
in the library of the universe. Tucked away in his own
study, he soars higher and higher above all things. But it
is the love of the Gods to be in all things and through all
things. The glory of God is not only his intelligence--it is
also his fatherhood. His glory is eternal because he is
endlessly inw)lved in the earthly business of raising
children. Perhaps too many disciples of thought would
just as soon write a book on the subject and leave the
whole grubby mess behind.

There is a natural human tendency to cherish what we
have created. In an intellectual cosmology, this can lead
to an imbalanced appreciation for the insights that we
have discovered for ourselves, vis a vis revealed truths.
It can also lead us to hold to that which is simply
incorrect, which need pose no real danger. But when we
have pondered and studied and meditated on a subject,
we become convinced that our effort sanctifies our
insight and that somehow the quality of truth is related
to the effort it took to produce it. There is an insidious
idea that the man who grabs hold ~f truth through "the
sweat of his brow" has a better grip on it than he who
receives it (seemingly) as a free gift from God. Some, for
example, want to know if President Kimball consulted
constitutional law experts before coming out in
opposition to the ERA or if he fasted and prayed many
days; did it come to him in the temple or iust in the
kitchen at home? The fact is that truth stands
independent of our efforts to obtain it, and whether we
gain more of it through coming to a correct conclusion or
pure intelligence flowing into our mind, or a vision, or
the voice of his servants, or his own voice, it is the same.

The propensity to overvalue those insights which lay
no claim to the supposed "shortcut" of revelation can
cause us to reject the Brethren when they speak out on
issues in which they have little or no secular training.
When our professional knowledge contradicts a
definitive statement of the Brethren, our cognitive
dissonance cries out for order. To automatically assume
that the Brethren were misinformed is to ignore the
basis of their evidence. I am not suggesting that
contradictory evidence is merely satanic and must be
ignored. What I am suggesting is that each form of
evidence be examined according to its claims; the point
of comparison between the two is not the level of secular
expertise. In fact, there is no point of comparison. Each
person will weigh them differently.

The classic example of this is the period of Church
history known as the 1912 Controversy. Church

members were faced with a unanimous verdict from the
greatest Egyptian scholars in the world that Joseph
Smith knew absolutely nothing about translating
Egyptian. In the defense of the Church were some of
our most brilliant leaders, who themselves knew
absolutely nothing about Egyptian. It was a choice
between one form of evidence over another, and as a
result members of the Mormon intelligentsia left the
Church in droves--their intellectual integrity permitted
no other choice. Today, while the Prophet has not
exactly been vindicated, the gentile jury is still out on
Joseph as a translator; but what has become of those
who chose affidavits over affirmation?~

The 1912 Controversy joins a host of scriptural and
historical incidents that illustrate how unwavering
obedience is sometimes more flexible than deciding our
own limits. The hazard of inflexible obedience is that we
accept: directives that are not from God; the risk of
deciding our own limits is that we reject commandments
that are of God. From Abraham to Heber C. Kimball and
up through today, the Lord has had the unnerving habit
of wrenching heartstrings and asking the preposterous.
It seems that counting the cost is something the Lord
expects from generals and architects, but dislikes in his
disciples. The Abrahamic tests go beyond the bounds of
rational theology, at least in the moment when decisions
are made. To say "this cannot be of God,""beyond here I
will not go," or "God would never ask this" is to run the
risk of being too narrow, and almost certainly the
demands of discipleship will press us until we shatter like
glass.

The greatest heights are reached through a necessary
tension, an acceptance of ambiguity. We are anxiously
engaged in seeking learning, yet consider ourselves fools
before God. We profess a liberating theology yet accept
conserving organization. We say that wisdom is the
principle thing, yet count all things but dung that we
may win Christ. We say that God has commanded us not
to kill, yet stand ready to slay our sons. It is this interplay
between agency and obedience that gives us both wind
and sails. Obedience alone does not get us out of the
harbor, while wind alone is an empty noise. Those who
have been called friend of God seem to have lived with
this ambiguity. While they press forward with all their
powers, seeking to turn their embryonic godhood into a
reality, enough of childhood is retained to be submissive,
to be flexible enough that God can mold them without
explaining why. They cherish their free agency but will
choose to surrender it to God if he asks: "But he
knoweth the way that I take when He hath tried me, I
shall come forth as gold" (Job 23:10).               ~

Notes

1. T. Eugene Shoemaker, ~unstone 4()uly-August 1979): 35.

2. The information on the 1912 Controversy was obtained from a paper written
by John T. Lund, an instructor at the Logan LDS Institute. When teaching about
the 1912 Controversy in class, he sums up with an epigram that is very insightful
with reference to two ways of knowing: "Never abandon what you know because
of what you don’t know."

MICHAEL MOSMAN is a graduate of Utah State University in
marriage and family therapy. He will attend J. Reuben Clark Law
School at BYU in the fall.
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IS THERFI A
M DDI F GR  U’\ D?

Mary C. Segers

A NON-MORMON CALLS FOR COMPROMISE AND RECONCILATION

Editors’ Note Reprinted with permission of Christianity and Crisis from 18 Fet~ruary 1980 issue.

A BORTION politics is. high drama, occasionally
comic, usually intense, always rooted in human
tragedy. It has spawned a large industry of single--

issue interest groups and has greatly exercised older,
more established groups having broader political
concerns. Because the issue involves a conflict of
fundamental values, the politics of abortion has given
rise to a political rhetoric and to political strategies that
place more than ordinary strains on the America~
political system.

It is tempting to suggest--as a respectable anarchist:
might--that the abortion issue is beyond politics as we.
practice it, that for many reasons the political process.
simply cannot do justice to so complex an issue. This
temptation must be resisted,, tot the reality is that in a
presidential election year abortion politics won’t go
away. Moreover, the recent Federal District Court
decision in the McRae case on Medicaid funding of
abortions, now on appeal to the Supreme Court, insures
that the legal battle will continue.

So long as the abortion issue continues to occupy a
prominent place on the political agenda, efforts must be
made to reconcile the radically opposed political
positions and policy proposals of prolife and prochoice
activists. To date, abortion policy has been determined
largely through confrontation-style politics. The task
for the 1980’s is to see whether prolife and prochoice
forces--or, at least, some elements within each of
them~have any bases for political cooperation rather
than political conflict.

It requires no great insight to realize that how one
conceives an issue shapes the political strategy one
adopts and influences the chances for political success.
For our purposes, a useful illustration of this point is the

1965 Federal Aid to Elementary and Secondary
Education Act, which passed only after years of almost
intractable debate over issues such as racial integration,
aid to parochial schools and federal control versus local
autonomy. What finally broke the logjam on federal aid
to education was the political genius of Lyndon Johnson,
who essentially reconceived the issue and asked: Why
not aid children instead of schools? The Johnson
Administration linked aid to education with the war on
poverty and proposed assistance to low-income school
districts which could go to parochial as well as to public
school children. A similar reconceptualization is
necessary to break the political stalemate over abortion.

In attempting to redefine the abortion issue, it is
useful to recognize how political concerns dictated the
original definition of the issue and the language chosen
by each side to justify its position. For example, resort to
the courts to legalize abortion (because victory seemed
possible only in the courts) meant that prochoice forces
had to define abortion as a civil liberty--the right to
reproductive freedom--much like freedom of speech or
press. Similarly, giiven that the assumptions of our
culture and our politics derive in greatest part from
classical liberalism, prolife advocates undoubtedly felt
constrained to phrase their argument in terms of
fundamental, inalienable rights (the right to life).

Both these conceptions of abortion seem to miss the
mark. In particular, t~he prochoice definition of abortion
as a civil right akin to freedom of speech or press seems
awkward, strained, and ultimately unconvincing. Most
people would agree that having an abortion is not
exactly a joyful, desired event but is rather a step taken
with regret and pain. One can make a strong positive
case for freedoms of speech and press, complete with
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citations of Mill’s famous essay. But it is hard to make a
strong positive argument for the right to terminate a
pregnancy and destroy a fetus. Those who favor the
legalization and subsidization of abortion-on-request
recognize this in their insistence that they are "not pro-
abortion but pro-choice.’" There seems to be no denying
that abortion is, at the least, a negative, unpleasant,
disturbing event in a person’s life.

Central But Intractable Issue
For their part, prolife advocates are tactically mistaken

in their relentless insistence on the right to life as the
foundation and sole content of their appeal to the public.
By their all but exclusive attention to the right of the
fetus, abortion opponents make the entire policy debate
revolve around the question of what happens in
conception. Admittedly the issue is central; yet it resists
resolution and becomes, in practice, the focus of endless,
fruitless argument. Moreover, prolifers’ metaphysical
certitude of the full human dignity of the fetus so
determines their outlook that many of them
characteristically impute evil motives or willful
ignorance to those who see the matter otherwise.

Yet I believe persuasion is possible. If the aim is to
reduce the number of abortions rather than to prove a
metaphysical proposition couched in the language of
absolute rights, there are profound elements of the
prolife position that can have broad appeal. At some
level other than the legal or the metaphysical, prolife
advocates are saying that life is a gift to be welcomed,
and that the attitude of welcoming or non-welcoming
reflects the innermost judgments of persons and the
community as to the worthwhileness of living. Thus the
decision to give birth or to abort new life is very much a
comment about ourselves and our conception of the
good life. Prolifers ask: What kind of society are we that
permits abortion on demand, that makes such a decision
wholly an individual one and that, to protect individual
freedom, tends to minimize the significance of the
decision, even to portray it as ethically (or humanly)
neutral?

In other words, prolife people are well positioned to
mount a thoroughgoing and credible critique of
contemporary society as excessively individualized,
privatized, non-communitarian, and to show that these
characteristics of our society are expressed and
enhanced when abortion is portrayed as a matter over
which society has no right or need to show concern or
exert control.    This value orientation is almost
completely eclipsed b,v exclusive reliance on the
language of rights. Further, in employing this language,
prolife activists are choosing to contest the abortion
issue on the home grounds of the prochoice advocates;
for it is in the political and social theory of liberalism that
rights and duties receive greatest emphasis as the
framing timbers of society’s structure; it is through the
dominance of liberalism in our constitutional reflection
that the woman’s right of privacy with respect to
decision over reproduction gained recognition. Relying
on this same liberal theory to defend the right to life,
prolifers show little awareness that the theory is neither
universal, eternal nor immutable; they fail to recognize
the historical, time-bound, conditional character of the
assertion of such basic "’rights" in society.

What I am suggesting is that both sides stop discussing

abortion as though it were a conflict between the right
to life and the right to reproductive freedom. The
vocabulary of rights and the assumptions of liberalism
can be useful; they do not suffice to resolve every
political dilemma. In the conflict over abortion, broad,
phenomenological, experiential characterization must
replace the relatively narrow legal conceptions of the
issue. Having an abortion is not a matter of right(s) in
the sense of a positive good to which one is entitled. It is
a negative option, an undesirable, unfortunate event in a
woman’s life, perhaps a desperate measure undertaken
"in necessity and sorrow." I suggest that the negative
character of abortion is something about which both
sides can agree, and that this agreement can form the
basis for cooperative efforts to enact public policy. The
aim of any practical policy on abortion that is politically
feasible and minimally acceptable to both sides would be
to reduce the incidence of abortion without coercing women.

There are some indications that some of the partisans
in the abortion controversy are beginning to think in
terms of political conciliation and cooperation. One
indication was the early 1979 attempt by the National
Organization of Women, the National Abortion Rights

So LONG AS THE
ABORTION ISSUE CONTINUES TO

OCCUPY A PROMINENT PLACE
ON THE POLITICAL AGENDA,
EFFORTS MUST BE MADE TO
RECONCILE THE RADICALLY

OPPOSED POLITICAL POSITIONS
AND POLICY PROPOSALS OF
PROLIFE AND PROCHOICE

ACTIVISTS.
Action League and various prolife groups to discuss
common concerns in Washington; another sign of some
progress was the National Conference on Abortion held
at the University of Notre Dame in October 1979; still a
third indication was the Conference on the First
Amendment and Abortion Legislation held at New York
University Law School in December 1979. In admittedly
hesitant, tentative fashion, some people on both sides
are beginning to talk to each other, and this may be the
first step in a shift from political confrontation to
political cooperation.

Steps Toward Peace
How would stressing cooperation rather than conflict

change abortion politics? For one thing, both prochoice
and prolife groups would have to resist the impulse to
push for total victory in the political arena. In a liberal
democratic society such as ours, politics is, after all, the
art of compromise. What is politically feasible will be
what is acceptable to both sides, and this will require
flexibility, concessions and the exercise of restraint. It
must be stressed that such concessions need not be--in
fact are not--denials of ethical principle; when total
victory is impossible or will cause disproportionate evils,
prudence not only permits but requires compromise.

Second, parties to this controversy will have to assess
what public policy is politically feasible and acceptable
not only to themselves but to the public at large. This
will require fashioning a policy that can accommodate
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the ambivalent positions of the majority of Americans
concerning the morality of abortion and the conditions
under which they believe it should be performed.

Third, both prolife and prochoice factions will have to
assess what public policies are ,just and equitable. Here
an important requirement is that no policy be unduly
burdensome to any single cla~ss or group within society.

Assuming agreement between some prolife and some
prochoice advocates that the aim of public policy should
be to reduce the incidence of abortion without coercing
women, how may these criteria for a sound, feasible.
abortion policy be applied to current policy proposals? In
the effort to describe a practical, acceptable abortion
policy, it seems easier to begin with the negative--that
is, to say what such a policy would not be or do.

First, such a policy would not recriminalize abortion.
Whatever else one may say about public opinion
concerning abortion, it seems clear that a sizable
majority of American citizens believe abortion should be
legally available under certain conditions; (exactly what
those conditions are, of course, is disputed). Moreover,
even if a proposal to recriminalize abortion were
politically acceptable, it would not survive judicial
review by the Supreme Court; given the current
composition of the Court, it is unlikely to change its
mind on the legality of abortion in the foreseeable
future.

Further, even if Congress and Court were somehow
to recriminalize abortion, enforcement would pose.
innumerable problems among doctors, police,
prosecutors and women as women. Finally, such a policy
making abortion a violation of criminal law would be
inconsistent with the stat:ed objective: preventing;
abortions without coercing women. Outlawing abortior~
would be coercive of both those women who think they
should in conscience terminate a pregnancy and those
physicians willing to perform abortions.

RESORT TO THE
COURTS TO LEGALIZE

ABORTION MEANT THAT
PROCHOICE FORCES HAD TO
DEFINE ABORTION AS A CIVIL

LIBERTY--THE RIGHT TO
REPRODUCTIVE FREEDOM--

MUCH LIKE FREEDOM OF SPEECH
OR PRESS.

The effort to enact a constitutional amendment
defining a fetus as a human being with full legal rights
from the moment of conception and restricting abortion
to life-endangering pregnancies also faces innumerable
obstacles. To date, the House and Senate have failed to
report a human life amendment out of committee, let
alone pass it by a two-thirds vote. The Senate, which has
shown itself strongly oppos,ed to severe restrictions on
abortion funding, will hardly be more amenable to an
almost absolute restriction on the abortion right itself:.
The alternative method of amending the Constitution--
holding a constitutional convention upon the request of
two-thirds of the states--seems no more promising for
the prolife movement. Apart from the fact that this
second method has never been used successfully in

American history, it seems highly unlikely thai an
amendment almost totally prohibiting abortion can
collect favorable ratification majorities in the
legislatures of 38 states. Moreover, the social cost of
securing ratification would be an intolerable increase in
political divisiveness. Finally, should a human life
amendment ever be ratified, such a polLicy almost totally
prohibiting abortions would meet with the same
problems of implementation and the same. ethical
objections mentioned earlier.

If a human life a~nendment fails to satisfy our criteria
of sound public policy, would a policy of preventing
abortions through restricting public funding pass
muster? Here 1 think prochoice advocates must at least
recognize the plausibility to prolifers of Hyde
amendment type restrictions. Those who bell.eve that
abortion is the wrongful taking of human life object to
having their tax money spent for purposes they consider
gravely immoral. On this and other grounds, tlney have
been able to persuade a sufficient number of legMators
at congressional and state levels to support restrictions
on Medicaid funding of abortions. In this effort, they
have acted in the best traditions of democratic politics.
They have mobilized political pressure at the grass roots
on an issue abou~t which they have strong moral
convictions, and they have cared enough to stay with the
issue in the halls of Congress and state legislatures;.
From a political scientist’s viewpoint, those who decry
apathy in American politics can only applaud this
indication of active citizen participation in the political
process. Moreover, in terms of political fe.asibility,
abortion opponents do seem to reflect public opinion,
which, for whatever reasons, is generally negative on
the issue of Medicaid funding.

Legislating Against the Poor
However, our criteria as to sound abortion policy

include a requirernent that public policies be not only
politically acceptable to a majority of the America:n
population, but that they be just and equitable. In
particular, such policies should not be unduly
burdensome to an’v single social class or groctp within
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society. Now it is the poor alone who bear the burden of
this type of anti-abortion legislation. It is precisely
because indigent women are del~endent ul~on public
assistance that the Hyde Amendment is so effective.
Because they are poor, their behavior can be controlled
in ways that the behavior of wealthy and middle-class
women cannot. It seems arbitrary and unfairly
discriminatory to single out the medical expense of
abortion from a general medical program for the
indigent and so make poor women bear the burden of
prolifers’ opposition to abortion. It would be better, in
my judgment, to focus the considerable energy and
resources of the prolife movement on policies designed
to prevent distressful pregnancies from occurring in the
first place, rather than on policies designed to prevent
one class of the population from choosing in conscience
to exercise a legal right which other citizens may
exercise because they are financially able. Apart from
the merits or demerits of public funding of poor
women’s abortions, the Hyde Amendment raises tactical
questions concerning the practice in Congress of
attaching anti-abortion amendments to major pieces of
legislation. Some argue that such riders are legislatively
inefficient and inappropriate since they are usually
unrelated to the substance of a bill and often result in
prolonged conference-committee negotiations. I think
this critique of prolife political strategy has only partial
validity. After all, in the period immediately following
the Supreme Court’s legalization of abortion in 1973,
anti-abortion forces in Congress attached to proposed
legislation some restrictive amendments which, on
balance, do not seem objectionable and in fact implement
the rights so often invoked by abortion rights advocates.
I am thinking in particular of the "conscience clauses"
enacted by Congress and by 40 states protecting doctors
and hospitals from being forced to do abortions against
their moral beliefs and the moral beliefs of their
trustees. Such conscience clauses are entirely consistent
with the pluralism and freedom so heavily stressed in
prochoice arguments.

Nevertheless, the attachment of anti-abortion riders
to bills designed to help women in their reproductive
functioning, thereby tying up the proposed legislation in
committee or stalemating it in joint House-Senate
conference committees, seems counterproductive and,
in the long run, self-defeating for prolife forces. It is
counterproductive because, if it is incumbent upon
prochoice advocates to demonstrate that they care about
the welfare of the unborn and seek to reduce the
incidence of abortion, it is equally incumbent upon
prolife activists to demonstrate solicitude for the
welfare of women and concern for the increasing
numbers of women who seek to combine parenting with
full-time participation in the workforce.

A case in point is the Beard Amendment (proposed by
Representative Edward Beard of Rhode Island) to the
1978 Pregnancy Discrimination Act. Women’s rights
groups introduced this legislation in Congress in an
effort to reverse the 1976 Supreme Court decision,
General Electric v. Gilbert, which held that employers were
not required to include pregnancy in their disability

BY ALL THEIR
EXCLUSIVE ATTENTION TO THE
RIGHT OF THE FETUS, ABORTION
OPPONENTS MAKE THE ENTIRE

POLICY DEBATE REVOLVE
AROUND THE QUESTION OF

WHAT HAPPENS AT
CONCEPTION.

payment plans. The proposed legislation prohibited
discrimination against pregnant women in any area of
employment, including hiring, promotion, seniority
rights and job security. It also required employers who
offered health insurance and temporary disability plans
to provide coverage to women for pregnancy, childbirth
and related medical conditions. Passage of this
legislation was thought to be relatively easy since many
groups were stunned by the Supreme Court’s 1976
decision, and there seemed to be a general consensus in
Congress that pregnant workers ought not be subject to
job discrimination.

In October 1977, the Senate passed its version of the
proposed bill by a vote of 75 to 11. In July 1978, the
House passed the bill but in an amended version; the
Beard Amendment allowed employers to exempt
abortions from medical or disability coverage except if
the life of the mother were endangered by carrying the
fetus to term. The bill then went to conference and a
three-month stalemate ensued which threatened to
scuttle the legislation entirely. Finally, House-Senate
conferees agreed to accept a slightly modified version of
the anti-abortion amendment and the Pregnancy
Discrimination Act was passed by Congress and signed
by President Carter in October 1978.

The point of recounting the legislative history of this
law is that on occasion abortion opponents seem willing
to jeopardize legislation that in the long run should work
to reduce the incidence of abortion in American society
by making it possible for women to combine parenting
and employment. In the past, working women who
became pregnant and could not afford the loss of
income, seniority and job security occasioned by time-
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out for childbirth often felt constrained to have
abortions. The Pregnancy Discrimination Act was
designed to remove this constraint from the lives of
American working women (who constitute more than
40 percent of the labor force); as such it seems foolish for
prolife activists to have attached the Beard Amendment
and so risked defeat of the bill. This less than
enthusiastic support of the. goals of the women’s
movement must be changed if prolifers are to work
effectively and credibly with prochoicers to prevent
abortion without coercing women.

Thus far I have described a public policy on abortion in
negative terms. Such a policy would not recriminalize
abortion through passage of a human life amendment; it
would not, through denial of funding, restrict abortions
for indigent women alone and it would not sacrifice, to
the single issue of opposition to abortion, legislation
designed to help women in their professional, vocational
and social roles.
Creating New Options

A public policy designed to reduce abortions without
coercing women would contain positive programs of
assistance to women rather than negative prohibitions
restricting their options. Such measures would include:
comprehensive welfare programs for mothers and
children; greater support for childcare, part-time work
(with fringe benefits) and flexi-time scheduling to
enable mothers to combine childrearing and gainful
employment; increased funding of research on more
effective contraceptives; better sex education programs;
improved adoption services (including government
subsidies for foster care and the adoption of hard-to-
place children); support for parents raising retarded
children; and better all-round programs for teenagers at
risk of pregnancy.

I believe that both prochoice and[ prolife movements
could redirect their energies and resources in a
cooperative effort to enact public policies of this nature.
The general thrust of such policies is to increase the
range of women’s choices and reduce the need for and
the number of abortions.

It would be foolishly optimistic to suggest that prolife
and prochoice forces will be able in the near future to opt
for detente and work together for public policies such as
these. Detente will not come easily; in particular, the
dew.loping confrontation over the appeal of McRae to the
Supreme Court may simply reinforce polarization. In
the :short run, therefore, and particularly in this election
year, abortion politics will probably become more heated
and intense, at the risk of undermining long-range
possibilities for cooperation. Accommodation will not
come about unless partisans on both sides are convinced
(1) that they cannot win using the old strategies (at least,
not without great damage to the social fabric), and (2)
that they can achieve many of their aims more
effectively through cooperation rather than
confrontation.

To pave the way for future cooperation, each. side in
this controversy must renew efforts to understand the
deeper w~lue perspective of the other side and to make its
own position intelligible. Prochoice supporters must
articulate a feminist view on the necessity of legalized
abortion, and they must also make intelligible the case
for reproductive freedom. A rigorous, systematic
defe:nse of reproductive freedom should not be confined

PROLIFE ]PEOPLE
ARE WELL POSITIONED TO

MOUNT A THOROUGHGOING
AND CREDIBLE CRITIQUE OF

CONTEMPORARY SOCIETY AS
EXCESSIVELY INDIVIDUALIZED,,

PRIVATIZED, NON--
COMMUNITARIAN.

only to the realm of individual rights. It should offer a
philosophical conception of what it is to be human--of
an ideal human life--in order to make humanistic sense
of the control of biological reproduction that modern
medical technology makes possible. Sho~ct of this we are
left with a negative conception of freedom that does not
do justice to the proc]hoice perspective. It is not merely
that women are to be :free from the external restraints of
biological and social control; the question is what are
women to be free for? What are the moral ends (service
to others? self realization? both?) for which women are
to be free?

In a more practical vein, prochoice activists must
recognize the danger that abortion, admittedly a
negative option, can become and to some extent ihas
already become very commonplace--another form of
birth control. Prochoice adherents who regard abortion
as a n.egative, last-resort option will appear far more
credible to prolife adherents if they work vigorously to
expand the nonabortion choices of women. There is no
reason, for example, why a pregnant teenager should
not have an opportunity for genuine choice in her
decision-making, which means that social workers and
planned parenthood counselors should inform her,, in
truly impartial fashion, of all the options available,
including placing the baby for adoption. Abortion
should not become an instant panacea for’ the problem of
teenage pregnancy.
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Listening to ’Enemies’
Chances for political cooperation would be enhanced

considerably were prochoice advocates to demonstrate
that their views and sensibilities take account of the
strength and plausibility of prolife arguments. For
example, the prolife position strongly rejects quality-of-
life arguments that suggest some human lives have
more dignity or importance than others. It is frankly
distressing to see how this strong plank in the prolife
view--which many prochoice adherents accept with
respect to racial equality and equality of the sexes--is
virtually ignored by activists on the other side.

Striving for a thorough understanding of the other
side’s arguments also entails striving for a fair
appreciation of the people on the other side. Prochoice
adherents would demonstrate credibility and
willingness to cooperate concretely by refusing to
indulge instereotypes that depict all prolifers as
fanatical, single-issue, right-wing extremists. In actual
fact, there are a considerable number of abortion
opponents on the left who have a broad_ respect-for-life
ideology extending to such issues as disarmament,
nuclear energy, gun control, capital punishment and
food for peace (the National Youth Pro-Life Coalition is
an example). Also, abortion proponents themselves, or
some of them, are not above the use of single-issue
tactics and political action committees to target
Congressional candidates for defeat.

As a prelude to or preparation for political
cooperation, prolife adherents must also attempt to
understand what the other side is really saying and to
articulate their own views more clearly. Those who
oppose abortion have failed to make intelligible their
profound disagreement with the values of a society that
not only permits but condones abortion on demand.
Opposition to this policy is rooted in the prolife critique
of an excessively individualistic, privatized culture that
de-emphasizes the values of family and community and
exalts the ethos of liberal pluralism.

Prolifers take exception to th~s type of liberalism with
its emphasis on private choice and the corollary virtue of
public tolerance of private choice. They do not think it
possible for the government to remain neutral on the
abortion issue by removing restrictive laws from the
books and leaving the question up to individuals (they
would argue that leaving the question up to individuals
is as much a value-position as the argument that the
fetus is a human being from the moment of conception).
Since it is impossible for government to remain neutral,
law and public policy, they argue, should reflect the
judgment that abortion is a matter of social concern and
that it is a negative option. In short, there seems to be
only one alternative left to government and that is to
reinstate laws prohibiting or severely restricting
abortion.

Here, however, I think the prolife movement and,
within that movement, Roman Catholics in particular
may find elements within their own tradition that
suggest why they should cease and desist from the
campaign to enact a human life amendment.

Within the Catholic tradition, some respected
theologians have suggested that the church’s own
principles and doctrines on religious liberty (in
particular, the Declaration on Religious Freedom of the
Second Vatican Council) afford a basis for seeking a

THE AIM OF ANY
PRACTICAL POLICY ON

ABORTION THAT IS POLITICALLY
FEASIBLE AND MINIMALLY

ACCEPTABLE TO BOTH SIDES
WOULD BE TO REDUCE THE
INCIDENCE OF ABORTION

WITHOUT COERCING WOMEN.

public policy that will respect individual conscience in
this matter. Here the peculiar, somewhat idiosyncratic
nature of this particular issue must be acknowledged.
Were there virtually no disagreement as to the
immorality of abortion, the law could presumably
prohibit it. But in a pluralistic society in which public
opinion is deeply divided on the morality of abortion, the
Church’s commitment to religious freedom entails a
duty to respect the autonomy of those who, in obedience
to a duty of responsible parenthood, think they should
terminate a pregnancy.

Secondly, Catholics share with liberals a profound
awareness of the distinction between state and society,
and a recognition that one need not and, perhaps, should
not look to the state to undertake all the functions of
society. Whether one looks at the principle of
subsidiarity in papal encyclicals, or to Aquinas’ writings
on the relationship between law and morality, the end
result is the same: Legality is not coterminous with
morality; government cannot, and should not attempt
to, eliminate all evils; the state would do well to focus
instead on its proper goals of maintaining public order,
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peace and justice. I cannot spell out the details of this
argument here, but, as applied to the question of
abortion, the burden is that those interested in
preventing abortions had best rely upon the educational
resources and social services of the larger society, rather
than upon the commanding power of the law.

Thus one theologian has suggested that the Roman
Catholic Church could and should try to influence
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society in the matter of abortion choice by establishing a
nationally coordinated program voluntarily supported
by C.atholics and others (if t~hey wish) to publicize that
the Catholic Church will guarantee for any pregnant
women the financial, psychological, medical and social
help needed to carry her child to term and to care fol-that
child after birth. The advantages of such a program are
obvious. It would be effective in preventing ,-,,~m~e
abortions, it would demonstrable a commitmen~ to
assisting women and at the same time it would bear
witness and be prophetic within society without causing
the excessive divisiveness of futile efforts to amend the
Constitution.

Thirdly, in the past the American Church has;
prudently and realistically assessed the practical limits ot--
politics and law in a pluralistic society. Catholics are
fond of citing Prohibition as an example of the futility of
attempting touse law and public policy to eliminate the.
evils of alcoholism. They cite the costs of this
misconceived attempt: bootlegging, an increase in the
black market, a resulting contempt for law on the part of
average citizens, an increase in the power of organized
crime. Those who support tlhe legalization of abortion
argue that outlawing has had and will have similar
unintended consequences. They wonder why Catholics
do not see that, with respect to the use of law as an
instrument of social control,, Prohibition and abortion
are analogous.

Law and Consequences

Here abortion opponents have much to learn from
prochoice advocates. Few among those who worked to
legalize abortion ever held that abortion was a positive
social good; they merely pointed out that abortions had
been and were continuing to be performed, and that to
outlaw them was not to eliminate them but to make

them dangerous. Similarly, they never offered a positive
argument for abortion on demand as an unqualifiedly
good public policy; they pointed out, rather, that (1)
highly restrictive anti-abortion laws had unintended
consequences; and (2) in practice a semi-restrictive law
permitting abortion only under certain conditions

tended to collapse into a policy of .abo:ction on demand.
There was one significant exception ::o this tendency.
For those too poor to pay private psyck~iatrists to certify
that their pregnancies threatened their mental or
physical health, semi-restrictive abortion laws did not
mean abortion on demand; they meant seeking out
illegal abortions at the hands of gro..~s incompetents.

IT IS INC.UMBENT
UPON PROCHOICE ADVOCATES
TO DEMONSTRATE THAT THEY
CARE ABOUT THE WELFARE OF

THE UNBORN AND SEEK TO
]REDUCE THE INCIDENCE OF

ABORTION.
Thus, in the pre-Roe period, the experience of those
states with moderately restrictive ("reform" as opposed
to "repeal") abortion laws indicated to prochoice
advocates the practical impossibility and the social
injustice of any legal situation short of abortion upon
request.

This practical experience cornbined with those
elements of Catholic tradition upholding religious
freedom and distinguishing state from society all
suggest that the effort to prevent abortions must be, in
the final analysis, a social rather than a political effor’t. In
the absence of ethical consensus, control of reproductive
choices, including abortion., neither should nor can be
achieved by police and prosecutors. This does not mean,
however, that abortion is of concern only to the
individual. It is a socially significant act. The way out of
our dile~nma is to redefine abortion as a serious social
problem, not a political question. Unfortunately, it has
become heavily politicized in the last decade; anc[ we
cannot (iif we are to be Niebuhrian realists) ignore the
reality that a large industry of single-issue pressure
groups as well as abortion clinics and maternity homes
have come to depend on this issue for their raison d’etre
and, in many cases, for their livelihood. These realities
are obstacles to detente; one may hope they are not
insuperable.

It may be felt that: in urging detente.. I am asking far
less in the way of co:ncessions from the prochoice camp
than I ask of prolife advocates. In the long run, I think
not. If significant numbers of prolife and prochoice
people can join in furthering the policies suggested here,
the most important effect will be to oppose the growth
of the so-called "abortion ethic," by which I mean any
attitude that trivializes abortion. Every victory of right-
to-life forces in the political struggle stirs a resentful
response that, among other things, fosters rather than
resists the temptatie, n to make of abortion an ethically
neutral choice of no .great human import. Against such
attit:udes, even the (probably impossible) re-enactment
of criminal sanctions will have little power to prevail. A
politics of unity,, by treating abortion as seriously as it
deserves, will serve both factions best: prochoice by
eliminating the threat of coercion, prolife by bringing
the educational and social services of the larger society
into the effort to prevent abo~’tion.                ~

MARY C. SEGERS teaches courses in political tl~eory and ethic:s and
public: policy at Rutgers Llniversity.
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EAFE’qlNG SII FNCE,
THE Ct- URC--

Richard Sherlock

IS THE LDS POSITION PROLIFE ENOUGH?

ODAY the most divisive issue in American politics
and society is abortion. Anti-abortion sentiment
helped in the election of Ronald Reagan and the

defeat of such liberal Democrats as Birch Bay, Frank
Church, John Culver, and Dick Clark. Recently, Utah
almost passed a measure outlawing amniocentesis--a
procedure justified only if the woman will consider
abortion for a fetus that is defective. The debate over
the proposed Helms/Hyde bill will undoubtedly be a
bitter battle in the U. S. Congress. For constitutional
purposes, this bill would pinpoint the beginning of life at
conception. Given such a definition of life, a fetus would
be entitled all protections afforded other human beings.

In 1976 the Mormon church made the following
statement on this controversial issue:

The Church opposes abortion and counsels its
members not to submit to, be a party to, or perform an
abortion except in the rare cases where, in the opinion of
competent medical counsel, the life or health of the
woman is seriously endangered or where the pregnancy
was caused by forcible rape and produces serious
emotional trauma in the victim.

Even then it should be done only after counseling with
the bishop or branch president and after receiving divine
confirmation through prayer (Ensign, July 1976).

The moral teaching espoused by the Church is clear, or

nearly so. Abortion is not good. But many Church
members are still perplexed by the political questions
surrounding the issue. I believe that there is only one
coherent view possible, though I know my conclusions
will be controversial. If one accepts the premise that the
fetus is a human being (the only premise that makes the
Church’s position sustainable) then the Helms/Hyde bill
or the constitutional amendment banning abortion or
something very like these proposals must be supported.
Once the humanity of the fetus is granted, the Church’s
position is far too lax for statutory purposes and could
not form the basis of law.

Some Mormon liberals will not like this view, but their
arguments against it are typically as weak as the
proverbial three dollar bill. They often allege that we
have no business legislating our morality for others,

WAS ALL THE
CIVIL RIGHTS LEGISLATION OF

THE PAST 20 YEARS WRONG
BECAUSE IT ATTEMPTED TO

FORCE A RELIGIOUSLY-BASED
MORALITY ON A RECALCITRANT

PEOPLE?
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especially since this is such a personal, religiously-based
morality. I find this view hard to take seriously. Almost
every piece of legislation at every level of government
involves moral values, many of which are hardly shared
by a consensus of those affected. For example, the great
desegregation battles of the 1960s were fought against
the expressed wishes of the vast majority of white
southerners. Furthermore, this movement was
religiously based from top to bottom. The blacks were
led by the Reverend Martin Luther King. And on the
other side, many white ministers argued that God
himself had ordained segregation. Was all of the civil
rights legislation of the past 20 years wrong because it
attempted to force a religiously-based morality on a
recalcitrant people? I doubt that: any self-respecting
liberal would want to arue such a position. The same
point could be made regarding slavery in the 1850s.

Another argument often supported by Mormon
liberals is that the Helms/Hyde bill is too strict; the
Church’s position is more nuanced and should be the
basis of law. Unfortunately, this argument simply
overlooks the difference between a moral position and a
legal statute. The Church’s position is nuanced. It can
afford to be because Mormons share a commitment to
the humanity of the fetus. They believe in the right to

THE CHURCH’S
POSITION CAN AFFORD TO BE

NUANCED BECAUSE ]MORMONS
SHARE A COMMITMENT TO THE

HUMANITY OF THE FETUS.

life and will act at great sacrifice to protec,t that life.
However, consider two aspects of the Church s position.
First, the Church permits abortion in the case of.rape or
incest. Mormons will not falsely claim a sexual attack
merely to justify an abortion. Nor will they lightly claim
mental health as a justification. Moreover, the Church’s
position requires consultation with one’s bishop before
any abortion. This further restricts abortion to only
those cases in which it is truly necessary. These built-in
resistences to abortion are not present in the aborting
culture that has emerged since the 11973 Supreme Court
decision which effectively legislated abortion on
demand. Without this antipathy to abortion, the
Church’s position would for all practical purposes also
amount to abortion on demand in many parts of the
country. Consultation with a bishop would be
impossible to require under ]iaw. Already the
"counseling" mandated by law in some states is rarely
with someone who has an anti-abortion bias.

Others have argued that since the Church has not
classed abortion as murder, the fetus is not necessarily
viewed as a person with full human rights. This is
mistaken logic. The Church refuses to class abortion as
murder for purposes of repentance. This is because the
Lord has not spoken on the subject in scripture. This is a
matter quite different from the question of what the
proper legal response to abortion should be. The Church
may not know where to class abortion for religious
purposes and yet still advocate legal restrictions on its
practice. In fact this is what the logic of its own position
demands.

The only way in which the Church’s position on
abortion makes any sense is on the assumption that the
fetus is a human being. Given the real hardship of
unwanted pregnancy in adolescence, for example, the
only possible basis for prohibiting abortion in such cases,
as; the Church’s position surely does, is .on the
assumption that abortion kills a human being. In our
legal and moral tradition this is the most serious offense
imaginable, and we are willing to provide the strictest
possible protection for the human life of each individual.

The truth of the matter is that on this issue Mormon
liberals cannot have it both ways. Either they beliew~
that the fetus is a human being or they don’t. If it is not
then there is no reason to oppose abortion on demand. If
it is then it demands protection irrespective of the
prejudices against the fetus on the part of militant,
nihilistic feminism and its academic apologists. This is
the issue that will not go away and cannot be avoided.

Is then the fetus sufficiently like a newborn infant to
warrant the same protection? If the fetus is accepted as a
human being then it must be protected. This question is
not a religious que.stion. It can be answered quite
cogently without any recourse to religious beliefs or
values at all. Anyone who tries to argue that the fetus is
not a human being ’will find it very difficult to do, so.
Consider even the seven-week-old fetus (many women
will not find out they are pregnant until nearly this point
in pregnancy). This being looks recognizably like a
human infant; it has a human genet:c code, ihuman
parentage, human anatomy, a detectible human brain
waw~ pattern, and usually a functioning cardiovascular
system. I could continue by demonstrating how the
potential for all of these things existed from the point of
conception and how that is crucial for determining the
issue in a clear, coherent fashion. Such detailed
arguments are beyond the scope of this ,essay, however.

Once the humanity of the fetus is established, the rest
fails into place. If the fetus is a human being, very few of

18 Sunstone



the possible reasons for killing it are plausible. You can
test this for yourself by asking if a given reason would
justify the killing of a newborn infant. For example,
consider "mental health." Many mothers take out their
mental frustrations on their children, abusing them
seriously. Should we then permit them to relieve their
tensions and regain their mental health at the expense of
their children? Of course not. Or consider the fetus
diagnosed with abnormalities like Downs Syndrome. If
the reason for killing it is because it will have these
disabilities then there is no difference between doing
that and killing a newborn or child with the same
disabilities. It might be preferable since the diagnosis can
be made with greater certainty after the child is born.
You can go down the list of the reasons commonly
offered for abortion and easily demonstrate for yourself
the nonsensical nature of most of them, granting always
that the fetus is a human being.

Considered in this fashion, only abortion to save the
life of the mother seems justifiable. This is the only case
that resembles other cases in which we permit the taking
of human life in our society, namely, to save the life of
another person. None of the other possible reasons for
abortion are defensible precisely because they offer less
protection to the fetus than to an infant, child, or adult.

To put it bluntly, there is no coherent middle ground
for public policy regarding abortion. Either the fetus is a
human being or it is not. If it is then its life should be

RSSAGE OF
HUMAN LIFE LAWS WILL SIGNIFY

A RECOMMITMENT TO THE
HERITAGE THAT PROTECTS
EVERY LIFE, REGARDLESS OF
HOW SMALL OR WEAK OR

DEFENSELESS OR DEFORMED IT
MAY BE.

protected just like the lives of other human beings. A
choice on this matter must be made and a line drawn.
Claims about "respect for life" or the "developing
humanity of the fetus" are nothing but meaningless
obfuscation if they do not mean that the lives of unborn
children are protected in the same manner as are born
children.

Abortion is the moral nightmare of our time. Grant
the humanity of the unborn child and the awful truth we
would deny becomes clear. Since the Supreme Court
legalized abortion on demand we have committed
genocide against the unborn just as surely, just as
ruthlessly as did another alien, nihilistic ideology
slaughter millions of innocent people a generation ago.
The sheer numbers are almost incomprehensible; a
minimum of eight million unborn children have been
exterminated since 1073.

And still most Mormons do nothing. We have been
enraged over the ERA. Our people have marched
against it, demonstrated against it in legislatures, and
fought it in every forum imaginable. Our Church
organizations have been officially used to further the
cause. I hold no brief for the ill-conceived nonsense of
ERA, but I submit that our priorities are twisted. The
question that ERA posed "Can it happen here?" has
already been answered for millions of unborn children.
It has happened in our time, and we have stood in

shameful silence. Those who fought against ERA on the
gruond that it might further open the door to the
nihilistic secularism of a militant judiciary need look no
further for the triumph of such an ideology than the
nearest abortion clinic.

Church members are often so involved in the Church
that they have no time left for other commitments. It is
easier to retreat from a hostile world into the safe
cocoon of religious piety. Easier but not honorable. Our
failure to become involved looses an evil that sooner or
later infects us all.

Ours is an aborting culture. In certain areas of our
country, abortion has become a primary means of
contraception, a fact admitted by feminist authors and
predictable given the experience of European countries
where abortion laws were liberalized shortly after
World War II. One or two pieces of legislation will not
solve all of the problems associated with abortion. But
their symbolic value may be immense. For they will
signify a recommitment to the heritage that protects
every life, regardless of how small or weak or

WITHOUT A BUILT
IN ANTIPATHY TO ABORTION,
THE CHURCH’S POSITION AS
LAW WOULD AMOUNT TO
ABORTION ON DEMAND.

defenseless or deformed it may be. In conclusion, Ican
do no better than quote the memorable words of a
former teacher of mine: "When a fetus is aborted, no one
asks for whom the bell tolls. No bell is tolled. But do not
feel indifferent or secure. The fetus symbolizes you and
me and our tenuous hold upon a future here at the
mercy of our fellow men."*                        I~

*Ralph Potter, "The Abortion Debate" in L]l,,t’,~t~*~,,~ 1 ~, ,~:,I D,,~th, ed. Donald ( [~tler
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HOW DO THE RIGHTS OF THE ]FETUS COMPARE
TO THE RIGHTS OF THE ]MOTHER?

N his"Eschatological Laundry List: A Partial Register
of the 927 (or was it 9287) Eternal Truths," found in
his book, If You Meet the Buddha on the Road, Kill him/,

Sheldon Kopp notes that "all important decisions must
be made on the basis of insufficient data.’’1 This is
certainly true of the questions surrounding abortion.
The only thing that can be said with any certainty is that
we do not know enough--and cannot know enough---to
make an absolute judgment on the morality of a given
abortion, let alone on abortions in general. This is only
one of the dilemmas inherent in moral deliberations
about abortion--a topic so incredibly complex that only a
moral idiot can be content with a simple answer. :

The basic problem is a variation of the classic paradox
of the bald man.3 If a man has only one little white hair
on his head, do we say that he is bald? Certainly. What if
he has two hairs? Yes. Three? Again, yes. What is the
point at which he goes from being bald to not being bald?
Is it between 371 and 372 hairs? Or between 754 and
755? Or 4,587 and 4,588? The only nonarbitrary point
at which to divide the bald from the nonbald is between
zero hairs and one hair. Yet the experience of the man
with only one hair is obviously that of being bald and it
would be absurd to maintain that he is not bald.
Therefore, we must accept that the judgment of
baldness is essentially an arbitrary one with no absolute
dividing line to serve as a criterion. This is not

particularly difficult to accept because the judgmen~ of
baldr~ess is not a crucial one (at least to those of us with
hair) and does not need to be precise.

The same paradox operates with abortion--a crucial
judgment which we would like to make p:cecisely. But we
cannot. Is it reasonable to call a sir~gle cell a perso:n--
even if it is a fertilized ovum? (Do we call a fertilized ,egg
a chicken?) Do two cells make a person? How about
four? Is the point at which we go from not being a
person to being a per:son bet:ween 371 and 372 cellb,." Or
4,587 and 4,588? Of 3,547,943 and 3,,547,9447 The only
nonarbitrary points are either the single cell momer~t of
fertilization or the moment of birth.4, Many people have
suggested other criteria for making the iudgment about
when the group of cells becomes a person such as the
emergence of brain activity or the preser~ce of individual
differences (personality variables) or quickening or
viability, but no single criterion is convincing--at least
not to everyone, not even to every rational, moral, good
person.

Some people have suggested that because the only
nonarbitrary starting point is with the fertilized egg, the
zygote should be defined as a person with full rights at
that point.:~This, however, leads to many absurdities as
ridiculous as saying that a man is not bald because he has
one little white hair. The zygote certainly has nothir~g in
commo:~ with a pcr.~;on--al! it has is the potential to
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become a person, if many things go right.6 There are
many practical problems of considering the zygote to be
a person. It would change the use of an IUD from
contraception to murder, for example.7 There are also
theological problems for Mormons. It would mean that
the spirit enters the body at the moment of conception
and would raise questions about the status of blastulas
which do not implant. Does that satisfy the
requirements for obtaining a body? And if that is all that
"coming to earth" involves for untold trillions of spirits,
why is earth life so important to the rest of us? Are we
likely to arrive in the celestial kingdom and find dozens
of little cells which we never knew were fertilized
waiting for us to raise them? It is difficult to imagine the
implications of this position as part of the Mormon
vision of the plan of salvation and we should be wary of
supporting a political position which makes this
assumption.8

The rational conclusion is that we must accept the
arbitrariness of the judgment of when a person becomes
a person and live with ambiguity or not knowing the
moral, legal, personal, or spiritual status of the
unborn.9 Furthermore, the question of whether we
define the fetus as a person or not is actually not the
right one to be asking. It obscures the more important
question for moral discourse, which is at what point the
zygote or blastula or embryo or fetus--whatever it is at
the time and irrespective of whether it is a person or
not--acquires the rights which we accord to those of us
who have already been born, particularly the right to
life. Another way of asking the same question is at what
point we value the unborn as much as we value the
already born. The dilemma with this question is
identical to the other paradoxes. There is no reasonable
and nonarbitrary point at which the unborn go from a
state of not being valued to being valued--from having
no rights to having all rights. These questions are more
useful than the question of when the fetus becomes a
person because they lead us away from the distraction of
trying to find scientific or theological answers and focus
our attention on the moral issues involved.

I contend that the most reasonable way to consider the
moral status of the unborn child is one of a gradual
increase of rights over time. We value it more as it
develops and grows and it increasingly becomes more
deserving of the rights we accord to people. There are
no points along the way, however, where there
obviously should be dramatic increases in these
rights.10 The problem is that we do not know how these
rights increase. One possibility is a nonlinear increase
which might approximate Figure 1. There would be a
gradual increase during the prefetal phase with an
accelerated rise during the period when the fetus is

developing recognizably human traits such as sexual
differentiation, brain activity, and probably some
personality characteristics. At the time of viability, the
curve would start to level out and return to the gradual
increase, which would continue with possibly a small jag
upwards at the time of birth. An alternative possibility

THE IMPORTANT
QUESTION IS AT WHAT POINT

WE VALUE THE UNBORN AS
MUCH AS WE VALUE THE

ALREADY BORN.

would be a straight linear increase from time of
conception until time of birth, but I prefer the first.

This conceptualization is a moral treatment of the
issue. Legal treatments, however, require more clear-
cut criteria for making decisions, so they have one or
more arbitrary points at which there is an abrupt change
in the legal status of the fetus. The current law, as
mandated by the Supreme Court, has a small increas~ in
the rights of the fetus at the end of the first trimester
and a marked increase at the end of the second trim~-~t~r
with another increase at the time of birth.11 Th~
extreme right-to-life position would, by contrast, legally
confer all rights at the time of conception and an
extreme proabortion position (if one exists) would not
confer any rights until the time of birth (see Figure 2).
The legal position which most closely conforms to the
moral curve is the Supreme Court decision of 1973, but
it still is based on arbitrary points and will often deviat~
from the perfect moral decision made by an omniscient
person.

At this point, there is still no moral dilemma b~cause
even a low level of rightsnif it conflicts with no other
rightsndeserves to be honored, so,every fetus at every
stage would have the right to live. There is, however, a
potential conflict of rights. The woman within whom
the embryo is developing has the right to some control
over her body--the right to determine how to use her
biological, emotional, spiritual, intellectual, and financial
resources.lzTo be a moral choice, the decision for or
against an abortion must take into account the
conflicting rights of the woman and the embryo. To
ignore either is to dissipate the moral tension that a
question as profoundly moral as abortion requiresma
question which is both a matter of life and death and of
free agency.

The addition of the rights of the potential mother
increases the uncertainty because there is no absolute
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way of specifying how strong these rights are nor how
they compare to the rights of the embryo. These rights
also vary depending upon the circumstances of the
woman, and they change over time.13 One possible
curve for the general case would h~ve a gradual decrease
over’ time so that, as the woman delays the decision, her
clairns become less persuasive (see Figure 3.)14 The
major variance in the level of these rights, however,
comes from the situational variables rather than the
change over time. This model assumes that the rights of
the woman always start out superseding the rights of
the zygote, but at some time between the second day of
pregnancy and the last day, the lines cross and the rights
of the fetus should take prececlence. But there is no way
of knowing when that happens. We do not know for sure
when abortion is justified and when it is not.~s

THE VIEW THAT
DNA IS THE ESSENCE OF HUMAN
LIFE IS COMPATIBLE WITH THE

MATERIALISTIC TIqEORY OF
HUMAN IDENTITY WHICH

REJECTS THE EXISTENCE OF
SPIRIT OR SOUL.

The ambiguity caused by this lack of knowledge has a
paradoxical set of implications. On the one hand, we
might be killing someone whose right to life (from an
eternal perspective or even from a moral humanistic
perspective) exceeds our rights to live the way we
choose. This person, if allowed to develop fully, might
make important contributions to humanity. We should
therefore be very careful to weigh the moral
implications of such an act. On the other hand, if we do
not know how the status and rights of the fetus compare
to the rights of the woman, there is no way for us to
judge with certainty whether the abortion would be an
immoral act or not, and we have absolutely no basis for
making it a crime. Whereas from the moral perspective
(particularly making a moral decision for our own
behavior), we ought to give the benefit of the doubt to
the potential life of the fetus, from the legal perspective,
we should rernember that in our society a person is
considered to be innocent until proven guilty. If we
cannot even prove that a crime has been committed, we
cannot declare a person guilty, and therefore the benefit
of the doubt should be given to the woman. It cannot be
demonstrated that abortion poses a clear and present
danger to the common good of society, and society’s
interest in protecting the ambiguous rights of potential
members whom it does not recognize in any other way is
unclear. Therefore, society has no right to interfere
legally in a woman’s private decision, except to insure
the safety of the procedure.~o

It is unfortunate that there is currently a very vocal
and potentially successful campaign being waged to do
precisely what this analysis suggests we ought not do--
make abortion illegal. This is unfortunate. Not only
would it be an unacceptable infringement upon personal
freedom but tlhe rhetoric is based upon sloppy moral
thinking which ignores an important set of rights and
therefore removes what ought to be a moral question
from the mor.al arena, elimir~ating the moral te>sion

which should be part of the individual decision and
replacing it with a political tension which polarizes the
nation and causes those who favor the freedom of choice
to concentrate on the poliltical battle ,and neglect the
moral tension which they too should feel[. It is ironic that
in so doing, the antiaboction movement might be
actually encouraging abortion by making it a political
symbol rather than a moral issue.~r

As a Mormon feminist, this disturbs :me. Itconcerns
me both as a Mormon and as a feminist because from
both perspectives the question of abortion raises w~lue
dilemmas for me; the polarization threatens to
undermine values which I consider precious. Each end of
the continuum denies important values and in the
polarization process the tr~.~th is lost. It may surprise
some people to hear thal the value conflict is not
between my Mormop~ values and my feminist values, but
that within each set of values, I experience the same
conflict. As a Mormon I naturally w~lue life. In the case
of abortion, the natural respect for life i~ augmented by
valuing the process of parenting (both having children
and raising families). I also value the experience of
mortality and would hate to see spirits denied this
experience, particularly the opportunity of progressing
and developing potential. Therefore, the potential
humanity of the fetus--even if it is l~tOt yet human--is a
very strong value. At the same time, however, a
dominant value in Mormonism is free agency; I vaguely
remember fighting a significant battle over that value,
and it seems to me that we won and established the
importance of letting people choose between good and
evlil without being forced to do good. Thus I am alarmed
at any a~tempts to deny the right to make moral
decisions and free choices. This does no: deny the right
of society to pass laws to protect the common good, but
it does suggest that we ought to look at laws very
carefully to see if this is an area which should be a private
moral decision. Abortion is, just such an issue.

Feminism has the same value cor~flict, but the salience
is reversed. Because women have been denied the right
to choose (about many thir~gs, not only abortion), it is
the salient value. But feminism also includes a profound
respect for human life and individual rights and the
development of potential. If feminism values helping
people develop their potential, there ought to be a deep
respect for potential life, and I sense in feminism a
strong concern for the well being of the unborn. There
is also irt feminism an aversion to violence and a
sensitivity which cannot be pleased with a complacent
destruction of even potential life. As feminists,
therefore, we should have a strong bias against abortion.
There are, alternatives which are worse, so the choice
must exist, but we should never lose sight that abortion
is always a negative choice--maybe the least negative,
bu~t still undesirable.
Someone ought to be pointing out the a~-nbiguity of the

abortion decision. Just as we do not k:now the true moral
status of the fetus, so we do not know the future and
what effect having a child will produce. ]t is not a given
theft an unwanted child cannot be accepted and loved,
that a handicapped child cannot have a significant ]life,
th,~t a family which cannot afford another child is better
off without it, that a prema~ita! pregnancy will rt:in the
life of a high school gi~l, o,~ even that a child conceived as
the:, result of a rape can.~ot grow up to be a joy and
comfort to the n~tl~,~ ~at}~i’r t}~an the ren~inder of pain.
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All of these can be true, and some of them may usually be
true, but none of them are givens. There are no givens.
Abortion is never the only answer--it may be the best
solution in a specific situation, but it is not the absolutely
obvious choice and should always be approached as a
moral dilemma. We must not lose the moral tension that
keeps us sensitive to the sanctity of life and the value of
potential life.

It is difficult, however, to focus on this type of a moral
awareness when we are threatened by a political assault
upon the precious right to choose--to exercise free
agency. Feminists have been fighting for this right for
too long to give it up. How I wish that the political right-
to-life movement had not polarized us and taken the
discussion out of the moral arena. How I long for some
honest, clear, rational moral discourse instead of the
unthinking mouthing of slogans. Abortion needs to
become truly a moral issue and for that to happen, we
need to take it out of the political arena and accept the
Supreme Court judgment of 1973. With its admittedly
arbitrary dividing lines, this decision comes the closest to
the moral model. "We must work together to create a
moral climate rich enough to provide for abortion, but
sensitive enough to life to accomodate a profound sense
of lOSS.’’18

LAWS REQUIRE
CLEAR-CUT CRITERIA FOR

MAKING DECISIONS, SO THEY
HAVE ONE OR MORE ARBITRARY
POINTS AT WHICH THERE IS AN
ABRUPT CHANGE IN THE LEGAL

STATUS OF THE FETUS.

The current antiabortion rhetoric bothers me for
several reasons. I have already mentioned or implied
that it polarizes society, misses the real moral issues,
neglects the rights of women, keeps the prochoice
people focused on the political fight rather than on a
balanced moral discourse, and threatens a very
important principle of free agency in an area where it is
needed. In addition, it is an example of an irrational and
negative use of power.and a perversion of the political
process by playing one-issue politics--the same
perversion practiced by the gun lobby. Other areas of
individual liberty are also threatened by this attempted
imposition of one group’s moral code upon the nation.
The antiabortionists also seem unconcerned about the
negative social consequences of removing legal
abortions as an option, such as increases in poverty, child
and spouse abuse, organized crime, and the death and
disease caused by unsafe illegal abortions.19

I am also bothered by a suspicion that the question of
the fetus’s right to life is not the real issue, after all.
Judging from the rhetoric of the fervent antiabortionists
and the other issues they are interested in, it seems that
the real reason they are against abortion is that it
removes the punishment that the evil people who
engage in premarital sex so richly deserve. If they were
really concerned about preventing unnecessary killing,
they would call for more and better sex education and
dissemination of birth control information and materials
to reduce unwanted pregnancy. But the current

coalition which is fighting abortion is also fighting birth
control and sex education.2° (They also ought to be
against war, capital punishment, and handguns, but
tend not to be.) The antiabortion movement seems to be
part of a neo-Victorian antisex movement that has less
to do with respect for the sanctity of life than with the
need to keep women--and their sexuality--under
control. This, of course, is just an impression, and I
grant that some prochoice people may be for abortion as
an escape from sexual responsibility rather than as a
statement about freedom of choice, but that calls for a
moral exhortation to them and does not justify the
political excesses of the New Right.21

This is a personal statement about the moral issues
and value conflicts involved in the abortion question. It
is not presented as the Mormon view or a critique of the
Mormon position. It is the perspective of one Mormon
and is meant to illustrate only that it is possible to be a
Mormon and have a reasonable moral position which
calls for the continuation of legal abortions and that we,
as Mormons, should be careful, lest in promoting one set
of values too strongly, we overlook some which might be
more important. I think it is important in this day of
inflammatory rehetoric for a rational voice to be heard
pointing out that while a blase use of abortion is
immoral, denial of free agency is even more so. It could
be a Mormon voice.                              ,~1]
Notes
1. Sheldon B. Kopp, If You Meet the Buddha on the Road, Kill Him! (Palo Alto, Ca.:
Science and Behavior Books, 1972), p. 166.
2. There is, of course, personal revelation through which some might claim
knowledge strong enough to make a decision, but such subjective knowledge is
not an appropriate basis for making a general judgment--particularly a legal
judgment which will effect others who may not share in that personal revelation.
Such revelation is only for help with our individual moral decisions and should
not be made binding upon others.

When I talk about morality, I am really talking about moral reasoning, not
behavior. Thus, a moral idiot is someone whose reasoning is too simple to handle
the complexity of the subject matter--someone who is thinking in terms of
simple addition and subtraction when the problem calls for calculus. It is a
judgment on the intellectual adequ’acy of the thinking, not the morality or worth
of the person.
3. William Kneale and Martha Kneale, The Development of Logic, (Oxford: Oxford
University Press, 1962).
4. And it is not even obvious that a zygote is all that different from a gamete, only
that it has taken one more step along the path to becoming a person. Who is to
say that fertilization is a more crucial step than implantation? They are both
necessary; fertilization is merely antecedent. Maybe the unfertilized egg is a
person, too, and all of those little sperm are really little people.
5. Actually, the moment of birth makes more sense than the moment of
conception. For one thing, we can precisely determine when it happens and there
are changes in many other things at this point. From a moral perspective,
however, it is still an arbitrary point based upon mechanisms which we do not
fully understand and which are not directly tied to any characteristics of the
child. It is hard to deny the humanness of the unborn child the day before
delivery when all that separates it from full humanness is a change in residence.
The use of the moment of birth as the criterion is not widely advocated, however,
so even though it makes more sense than the fertilization date, I focus on the
latter.

6. When we consider all of the intricate things that must happen to that cell for it
to become a person, it is a wonder that it makes it--it certainly is not a foregone
conclusion that the potential will be realized. Not only are we not sure that the
zygote will develop into a person, but at this stage, we do not even know if it will
be one person or two persons, or a boy or a girl.

7. There are many potential complications. How do we fill out birth and death
certificates for all of the little things that never implant? How can we tell if
fertilization occurred in time to claim it as an income tax deduction if it happened
just before the end of the year? Or can a woman who has a miscarriage claim an
extra deduction for that year? Can the fetus demand a nonsmoking seat on an
airplane even if the mother smokes? Can the government enforce this right on
behalf of the fetus by making it illegal for pregnant women to smoke? Will
genetic researchers working with "test-tube" babies be guilty of negligent
homocide if the implantation is unsuccessful as it is 80 percent of the time? Some
of these questions are facetious, but they illustrate the logical problems of
considering life to begin at fertilization.
8. There is no established doctrine about exactly when the spirit enters the
body--this for Mormons would be a key question, but we simply do not know. It
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is popular to refer to Brigham Young’s intimation that the spirit enters at the
time of quickening, but he also suggested that if something happened between
that time and the time of birth, the spirit would leave that body and have a chance
to occupy another (see Journal of Discourses, 17:143 [July 19, 1874], and the journal
of Wilford Woodruff, October 16, 1857). This uncertainty is reflected in the
instructions that records of stillborn children are to be kept in family histories
but not in official church records nor genealogies. President McKay once offered
the opinion that the Savior’s visit to Nephi the night before his birth suggests
that the spirit takes possession of the body at birth but that the Church has not
made an authoritative answer. Joseph Fielding Smith expressed a personal
opinion that stillborn children would be resurrected and be raised by the parents
in the hereafter but has also admitted that the question "remains an unsolved
mystery .... " (See Lester Bush, "Birth Control Among the Mormons:
Introduction to an Insistent Question," Dialogue: A Journal of Mormon Thought
[Autumn 1976]: 42-43. Some details are from a draft manuscript, copy in my
possession.) One biblical reference--that Adam became a living soul when God
breathed into him the breath of life--can be interpreted as indicating that life
starts with the first breath at birth. Irrespective, of when the spirit enters the
body, the Church has always regarded abortion as a sin and advised members not
to participate, but we must maintain a distinction between a sin which might be
immoral and a crime which ought to be illegal, with this judgment imposed upon
non-Mormons as well.
9. Sheldon Kopp suggests that part of the dilemma that "we must live within the
ambiguity of partial freedom, partial power, and partial knowledge" is that "we
are [still] responsible for everything we do," and "no excuses will be accepted."
This is a dilemma of existential proportions and "you can run [from it], but you
can’t hide." op. cit., p. 166.

10. Even after birth, we use the concept of increasing rights as the person
develops the capacity for exercising these rights (e.g., the rights to drive, vote,
use alcohol, etc.). Because this capacity develops gradually, logically the exercise
of the rights should be granted gradually on an individual basis by ability. We are
unable to make such precise judgments, however, so we have established
arbitrary times for legally granting these rights. Legally, prenatal rights must
also be granted arbitrarily, if at al.

11. See. Roe v. Wade, 1973. Literally it is not the rights of the fetus which change,
but the rights of the State--in the first instance to promote its interest in the
health of the mother and in the second case to promote its interest in the
potentiality of human life. It is at birth that the rights of the child officially are
recognized.
12. Other rights are also involved, such as the rights of other family members,
but for" the purpose of this discussion, these will be considered as part of the
rights of the woman.
13. It is important to note that most of the conditions under which abortion is
most often said to be justifiable are irrelevant to the moral status of the fetus and
change only the rights of the woman. The fact that the conception occurred
during a rape or incest has no impact upon that embryo’s right to live, nor does
the health and life of the mother. The only factor which might possibly influence
the right of the fetus would be the presence of birtl’, defects and this is debatable.
If the fetus acquires the right to live from the potential to become human, and if
the potential is not going to develop, it may be argued that it has less of a right to
live, having less to live for, but this is a difficult thing to determine and is not
completely convincing. All of the other exceptions to a rule that all abortions
should be prohibited admit that in some cases the raother’s rights supersede the
rights of the fetus. Once that is conceded, the ambiguity is admitted. There is a
logical bind here because, using the rape example, we either have to admit that
the embryo’s right to life is not absolute, or we have to insist on the cruelty of
forcing the victim of one of our most odious crimes to carry the reminder of that
traumatic experience for nine months, which would have to be considered cruel
and unusual punishment of the victims. The rape example brings in other
ambiguity, also, because the logic of the exception can be based as much on the
question of consent as of trauma. There are various levels of consent to sexual
intercourse covering :statutory rape (are minors ever capable or giving consent?),
sexual harassment, sex with retarded women, and various levels of sex under
duress which may not have been severe enough to get a rape conviction, but were
coersiw,¯ enough to make the sexual act less than a free choice and probably
traumatic. We really do not know how to precisely define rape either, and my
moral definition of rape covers much more than tl’~e legal definition. Is it moral
rape or legal rape that qualifies one for an abortion?
14. A woman who has been pregnant for eight months, for example, and merely
does not want to endure the final month because she is uncomfortable has less to
lose by completing the pregnancy than a woman at two months who has another
seven months to carry the child. Also, in most cases, the woman should have
confronted the moral dilemma much earlier and either the reasons for not
wanting to carry the child to term were not very compelling (unless they
changed) or she has been negligent in resolving the moral question. There are, of
course, circumstances, such as danger to the life of the mother, where such
rights would outweigh the fetal rights even up to the moment of birth. On the
other hand, even in the early weeks of pregnancy--when it is first discovered--
the rights of the developing potential life should morally outweigh trivial
preferences of the woman, such as questions of timing (e.g., not wanting the
child to be a Virgo or not wanting to be pregnant during the summer) or of the
sex of tlhe child.

15. Judith Jarvis Thomson argues that even if we grant that the fetus is a person
from the moment of conception, it is not obvious that its right to life outweighs
the mother’s right to decide what happens in and to her body. To illustrate the
ambiguity, she suggests the following hypothetical moral dilemma: suppose that
the Society of Music: Lovers has kidnapped you and has had the circulatory

system of a world famous violinist plugged into yours because he has a fatal
kidney disease that even kidney machines cannot hand’.e. Now you cannot be
unplugged from him or he will die and although you have the right to decide what
happens to your body, his right to live outweighs your right. It is obvious that
you mast submit to this intrusion on your rights? It would be nice to do so and
probably is the moral thing to do, but is. it moral to force you to carry this burden?
The details of the story can be changed to make it more si~nilar to pregnancy or to
change the balance of rights, but the point holds--irrespective of the details--
that there may be occasions when the right to life is not absolute. Judith Jarvis
Thomson, "A Defense of Abortion," Fhilosophy and Publie Affairs (Fall 1971).
16. Daniel Callahan, Abortion: Lazo, Choice and Morality (New York: Macmillan,
1970). The regulatory right of the state to require parental permission for
dependent children, which was recently approved by the Supreme Court with
respect to a Utah law, could be justified with this logic, but this question becomes
clouded with the issue of the ability to give informed cc.nsent. If teenage girls
cannot make the moral choice of abortion, they cannot give legal consent for
sexual activity either. All teenage pregnancy would therefore automatically
result from statutory rape and abortion would have to be allowed for all
teenagers if it is allowed for any rape victims.
17. The rhetoric of the leading antiabor!ionists is extremely divisive and abusive.
They abuse the language, they abuse science, they abuse logic, they abuse the
truth. They consistently use the doublethink of propagar~da. They claim to have
scientific evidence that life begins at conception (a notion that the scientific
community k~as soundly denounced) and insist that their perception is fact and
everyone else is using only theory. They accuse the prochoice people of imposing
their rnorality upon us (how can the position that we should choose for ourselves
be an i:mposition of an unwelcome morality?) when they are so obviously trying
to impose a restrictive morality on others. (The latest polls show that two-thirds
of Americans are still against making abortion illegal.) In effect, they call white,
black, and black, white. The rhetoric is so emotional and distorted that it is an
embarrassment. Is this a group that we want to be classified with?

18. Bernard N. Nathanson, "Deeper into Abortion," The New England Journal of
Medicine (November 28, 1974), pp. 1189-1190. This quote comes from an early
abortion advocate who, when he realized that he had presided over 60,000
deaths, had to deal with the moral issues and concluded that abortion must
remain a legal option, but must not be done as lightly as it sometimes is.

19 The political--and essentially amoral--nature of the antiabortion movement
can be seen in the laws they support and the tactics they employ. They seem to be
completely unaware of any moral implications. The only question is whether it
will make abortions more difficult--any law or action which will do so is
supported without regard to other consequences. One example is the current
attempt to define life as beginning at conception. They refuse to deal with the
logical ,extensions of this proposal--it is simply a political ploy. They ignore the
fact that it will change some forms of contraception into murder. They ignore
the pleas of the obstetricians that they ’will be saddled wi! h the responsibility of
choosing between two lives and be liable for prosecution for murder if someone
decides that they made the wrong choice. Another example is the legislation
forbidding the use of federal funds for abortions. They claim that as taxpayers
they should not be forced to pay for what they think is immoral. But I believe
thai: war is immoral. Can I stop the arms buildup on the grounds that I should not
have to pay for something I think is immoral? The antifunding decision was
clearly an emotional one geared to pacify this sentiment at the expense of the
moral i~sue. Where is the morality in saying that abortion is acceptable for the
rich bul: not for the poor? How is the co~nmon good served by forcing children to
be borr: into poverty and crime-infested slums or violent homes where the two
most probable outcomes for them are to be criminals or v:ctims? Where is even
the utilitarian value in saving $300 and then spending thousands of dollars in
well!are payments. It was an illogical decision based upon a blind drive to oppose
abo~Ttion irrespective of the moral issue~3. For an example of the research which
indicates a link between unwanted children and domestic violence, see Murray
Strauss and Richard J. Gelles, Behind Closed Doors: l/iolence in the American Family
(New York: Doubleday, 1980).
20. Of course it is legitimate to be against both birth control and abortion--in fact
much of the Mormon opposition may come from a bias against birth control of
any type. But it is not legitimate to use the sanctity of life argument when the
real reason is birth control, and I hope that we are not seriously considering an
attempt to make birth control illegal again.
21. One indic~,tion of such sexual irresponsibility would be frequently resorting
to abortion. Edna St. Vincent Millay wrote, "A man may go to war--go to his
first war, that is, out of confusion; but to go to war lwice indicates either
callousness, or vice." Conversation at Midn;!ght (New York: Harper Brothers, 1937).
I feel similarly about abortion. A woman may resort to abortion because of
unfortunate circumstances of many kinds, including mistakes that she made or
factors which were not in her control, but that experience--if she is aware of the
moral tension which should accompany the decision to end a potential life--
should :make her avoid the possibility of having to do it a second time. Granting
that there can be contraceptive failures for which the woman is not responsible,
to require a third abortion--except in extraordinary Mtuations--reflects a
certain callousness. If carrying a child to term would be so terrible that three or
four’ potential lives must be sacrificed, why does she want t~ retain the possibility
of having children at all? To resort to abortion simply because the timing is
questionable, to have the timing wrong again and again is unconscionable.
Someone needs to be saying th~s sort of thing, but it will not have an effect until
the right to reproductive choice is secure.

MARVIN RYTTING is an associate professor of ps,ychology at Indiiana
University Purdue University at Indianapolis.
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THE BFG NNING OF
ACTUAL-UMA\ LIFE.

Donald G. Hill, Jro

MEDICAL AND RELIGIOUS PERSPECTIVES MAY DIFFER

C URRENTLY three human life bills are before the
United States Congress: H.R. 322,5 and S. 1,58
define actual human life as beginning at

conception, and H.R. 900 is the human life amendment
to the Constitution. The ultimate intent of these bills is
to alter the Supreme Court’s 1973 Roe v. Wade decision
which opened the door for abortion on demand. This
decision maintains that a pregnant woman has a
Constitutional right to privacy through the second
trimester of pregnancy. It is not until then that the fetus
becomes "viable" and the state may have a "compelling
interest in protecting the fetus."1

The idea for bills H.R. 322,5 and S. 1,58 originated in an
article entitled "’A Human Life Statute," written by a
lawyer named Stephen Galebach.2 Senator Jesse Helms
introduced the actual legislation to the Senate in January
of 1981. The House bill is a companion, saying
essentially the same things: (1)"The Congress finds that
present day scientific evidence indicates a significant
likelihood that actual human life exists from
conception,"and (2) Congress finds that under the
authority of Section ,5 of the Fourteenth Amendment,
the term "person" includes all human beings, thus
protecting even the fetus according to due process of
law.

The second point, which defines "person" as all human
beings, is viewed by many legal scholars as
unconstitutional. Even Utah’s Senator Orrin Hatch has
expressed reservations about the constitutionality of

the bills.~ But even greater controversy surrounds the
first point, with physicians and other practicing
scientists as well as philosophers and theologians
entering the fray. This definition purports to state a
true scientific fact, and Congress has exercised its fact-
finding role by referring the bills to committee for
evaluation. The first round of testimony concerning the
truthfulness of the definition of the beginning of human
life came through a Senate subcommittee on Separation
of Powers on April 23 and 24. Senator Hatch refused to
co-sponsor the testimony because he felt that it was
unbalanced towards support of the definition;4 six out of
seven physicians who testified supported the definition.

The physicians arguing for the definition
unanimously propose what I call the "genetic package
conclusion." The genetic DNA "blueprint" for life that is
human originates when the human ovum is fertilized by
human sperm. Thus conception refers to fertilization of
the ovum rather than to the implantation of the
fertilized ovum in the uterus. This means that these
physicians are convinced that the very essence of human
life is the DNA structure.

Each physician supporting the definition has a unique
way of arguing for the genetic package conclusion.
Watson Bowes maintains that his task is to "define the
word ’person’ in biological terms." At fertilization the
genetic blueprint is formed, and henceforth "there is an
inexorable series of events that unfolds with cells
dividing, moving, pausing, differentiating, and
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aggregating with a baffling precision and purpose." No
other definition reflects these biological facts.
Therefore, the definition is the only one that is
biological.5.

Micheline Mathews-Roth insist,,; the proposition that
"actual human life begins at conception" is universally
accepted as fact, based on "continuous repetition,
duplication, and confirmation of experimental results."°
Without citing specific research, she illustrates this by
appealing to a myriad of embryology and biology texts
which contain declarations similar to this one by Leslie
Arey (Developing Anatomy, 1974, p. 55)" The Zygote
"definitely marks the beginning of a new individual."

Jerome Leieune suggests that generations within a
species are connected by a "material link" which is the
DNA molecular thread created at fertilization. Genetics
and in vitro fertilization and technology s~ch as
ultrasound demonstrate the existence and efficacy of
the material link. Thus the metaphysical fact is that
humans exist at conception. He offers an interesting
illustration with in vitro fertilization of a cow’s ovum
which is implanted in a rabbit’s fallopian tube to be air
freighted around the world with the intent of being
removed and implanted in a recipient cow’s uterus. The
assumption is that the genetic endowment stays the
same. 7

Hymie Gordon proposes that certain criteria indicate
life. His argument is that scientific: research establishes
the criteria of containing many complex molecules,
synthesizing new intricate structures from simple raw
materials, and replication of itself. DNA is the entity
within these criteria that makes the life a human
individual. Hence human life begins at conception.~

McCarthy DeMere’s support of the definition rests on
purported empirical evidence. His argument is that
genetically, hormonely, and in other organic respects,
each is unique from conception. ,At conception, DNA
programs the life cycle and replacement of trillions of
cells. Therefore, human life begins at conception.°

OFFICIAL LDS
COMMENT ON WHEN "ACTUAL

HUMAN LIFE" BEGINS IS NEUTRAL
UNLESS A REVELATION OCCURS

ON THE MATTER

Jasper Williams ask the questions What is Life?, What
is human life?, and When does human life begin? He
defines life as "that characteristic of a cell or a group of
cells which permits it to assimilate gases, fluids, or other
matter, to convert it to a useful component of its
environment or of itself, and to derive therefrom energy
which it uses to grow or to move, or to reproduce, or to
repair,, or to replace worn out parts of itself." He goes on
to say that these characteristics of life together with the
added characteristics of growth, reproduction, higher
mental activity, and movement make that life human.
"Human life’s singular characteristic is mental behavior
associated with development of genetically influenced
bodily characteristics which when fully developed have
the appearance and behavior of a ]human being who is
capable of reproducing its kind." Finally he says "at that
moment (conception) is a potential human being
possessed of human life with a human genetic blueprint"
to become any’ individual.~°

It is important here to interject two points of
commentary on Williams’s reasoning. First, he states
that higher mental activity is an impor:ant criterion in
determining that life is human. Readable electrical brain
activity does not exist until about eighl weeks. Hence
how can he call a zygote human given that criterion as
well as others such as reproduction and movement?
Secondly,. he says that at conception a potential human
being exists. But the fact is that S. 158 reads "actual
human life exists from conception." Williams may wish
to distinguish between "human being" and "human life,"
but it: is unclear how hecan dothis given that he uses the
phrases iinterchangeably throughout his testimony.
Besides this, there is a great: deal of difference between
the concepts "potentiality" and "actuality." All things
considered, Williams’s testirnony does more to undercut
the defin!ition in S. 158 than it does to support it.

Leon Rosenberg disagrees with the definition for’ the
following three reasons: (1) he knows of "no scientific
evidence which bears on the question of when actual
human life exists," (2) "the notion embodied in the
phrase ’actual human life’ is not a scientific one, but
rather a religious, metaphysical one," and (3) "the cli~tical
implications of the bill are fundamentally counter tc. the
best interests of the people of the United States."
Rosenberg’s arguments for the first and second reasons
are based on his own understanding of {he limits of the
scientific method and an appeal to authoritative figures
in medical research. He agrees that the DNA structure
is formed at fertilization but disagrees that this
structure indicates actual human life. Rather, tie sees
DNA as providing the potential for human life with a big
difference between actual and potential. The concept of
"hurnanness" cannot be tested experimentally by
science. To support his view on the li:mitations of science
and that the beginning of human life is a religious
question, he enlists quotes by researchers Joshua
Lederberg, Lewis Thomas, ,and Frederick Robbins. Let
me add here that Andre Hellegers, ,of tlhe Georgetown
University School of Medic:ine, maintained in 1970 that
"it is not a function of science to prove, or disprove,
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where in this process human life begins, in the sense that
those discussing the abortion issue so frequently use the
word ’life’" (Theological Studies, V. 31, p. 9). This argument
boils down to a view that the determination of when life
begins in S. 158 is inappropriate for science and hence
legislation because it is a religious or metaphysical
question.

Rosenberg also outlines three undesirable effects
resulting from the proposed definition: (1) it would
out]aw the use of IUDs "because they prevent uterine
imp]antation and, thereby, act against the fertilized
ovum which has, by legal decree, been made a person"
(let me add that it has also been argued that all IUDs
would have to be removed or the woman face charges of
manslaughter or worse; (2) it would prevent the surgical
removal of a hyatid mole "because the mole begins as a
fertilized human ovum"; and (3) it wou]d stop
amniocentesis used for diagnosis of genetic disorders
because given the small but finite risk of miscarriage,
"no physician would be willing to carry it out and risk, in
turn, being charged with mans]aughter or murder."l~

Other arguments against adopting the definition are
that genetic research, in-utero research, and in-vitro
ferti]ization and subsequent imp]antation would be
severely curtailed given the possibility of manslaughter
charges or worse. In addition, we would be granting
human ]ire to an entity such as a zygote that we would
classify as c]inica]ly dead under the Harvard criteria of
death.

A CLAIM THAT
THE CHURCH CANNOT JUSTIFY

MORAL POSITIONS (OR ANY
DOCTRINAL POSITION) WITH

THE CONCEPT OF POTENTIALITY
IS SIMPLY MISGUIDED.

The view argued at these hearings on potential anti-
abortion legislation that DNA is the essence of human
life is compatible with the materialistic theory of human
identity which rejects the existence of spirit or soul. But
as a Mormon, I was taught from childhood that life
became human when the spirit enters the body; this
conjoining of spirit and body was thus a necessary and
sufficient condition for "actual human life."

To think that the scientific method can tell us when
this connection occurs is a failure to understand the
scope and limits of science. Does brain electrical activity
at 8 weeks signify this occurrence? Furthermore, if
"actual human life" is granted to a microscopic zygote at
conception, what about the fact that twinning is possible
through a two week period a!-ter conception? Mormons
would be forced to believe that either one spirit would be
split into two or more bodies or that multiple spirits first
enter the microscopic zygote and then their respective
bodies after twinning.

But LDS doctrine does not contain an official position
on when the spirit and body come together. Thus
current official LDS comment on when "acttial human
life" begins would have to be m’utraI unless a revelation
occurred on the matter.

It is possible to justify restrictive abortion policies
based on the potentiality of "humanness," however.

Many LDS religious values are based on potentiality. We
are often told that as mortals we are "gods in embryo,"
which stresses our potentiality as valuable. The
eschatology and infinite telos of movement with
purpose implies a value for potentiality. Certainly we
have value in spite of the fact that we are not yet gods!
Some prohibitions on sexual activity are based on the
potential for protecting the procreative powers, family
relationships, and human happiness. A claim that the
Church cannot justify moral positions (or any doctrinal
position) with the concept of "potentiality" is simply
misguided.

To legislate when human life begins is a serious
matter worthy of nothing less thart the truth.
Biologically, the existence of the genetic package would
mark the beginning of human life, but this is only a
necessary and not a sufficient co:ndition for
"humanness." The sufficient condition should be left to
one’s theology or philosophy. If we are to accept the
limitations of science yet grasp what it can offer, then
the statement in S. 158 should be amended to read: The
Congress finds that present day scientific evidence
indicates a significant likelihood that biological human
life exists from conception. The word "actual" indicates
the existence of all necessary and sufficient conditions
which science simply cannot identify. The substitution
of "biological" for "actual" is much closer to the truth. In
fact, it is true, for no one disputes the importance of the
genetic package. This amended statement would allow
religion and ,philosophy their proper role, which is to
expound on ’actual human life."

I should add that some argue that nobody should care
whether or not the definition is actually true as long as
the effect is to undo the Roe v. Wade Supreme Court
decision thereby creating an opportunity for the States
to formulate their own abortion laws which assumes
that abortion on demand during the second trimester
should be eliminated. While I am personally sympathetic
to curtailing abortion on demand, I have serious
reservation about basing public policy on anything other
than truth. To do anything less than this is a blatant
example of saying that the end justifies the means or
that our public policy can lie to catch the Supreme Court
in a lie.                                             ~

Notes
l. Paul Ramsey, Ethic, ,~t the Ed,~es o~ Lib’ New Haven: Yale University Press, I c/78,
pp. 3-142.
2. Stephen H. Galebach, "A Human Life Statute," Human Lih’Re~,iew 7:1 (1981): 5-
33.
3. Lynn D. Wardle, Associate Professor of Law at BYU, has written an
unpublished evaluation of the Constitutionality of the Human Life Bills in which
he concludes that they are probably unconstitutional as the}, currently read.

4. Editorial by Lee Roderick, -[he Herald (Provo, Utah), May o, 1081, p. 48.
5. Watson A. Bowles, Jr. MS of Testimony given to the Senate Subcommittee on
Separation of Powers, April 23, 1~81.
0. Micheline M. Mathews-Roth. MS of testimony, April lOttl.
7. Jerome Lejeune. MS of testimony, April 23, 1~81.
8. Hymie Gordon. MS of testimony, April 23, 1981.
~. McCarthy DeMere. MS of testimony, April 23, 1081.
10. Jasper F. Williams. MS of testimony, April 1C~81.
11. Leon E. Rosenberg. MS of testimony, April 24, 1981. The executive board of
the American College of Obstetricians and Gynecologists unanimously
approved a policy statement opposing "human life" legislation now before
Congress. Their basic reasoning was that the question cannot strictly be
answered scientifically. (The th’r,~ht, June 10, lO81, p. 17.)

DONALD G. HILL, JR., is Director of Education at Utah Valley
Hospital in Provo, Utah. He received a Ph.D. in philosophy from the
University of Tennessee.
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Richard Van Wagoner and Steven C. Walker

CHURCH MEMBERSHIP FOR HIS WIFE’S BUTTE, R

F OR the young Church of Jesus Christ of Latter-day
Saints, the late 1830s exploded into difficulties.
Mobs forced the Saints to flee at gunpoint from

Kirtland to Missouri, then agaic~ from Missou~-i
Nauvoo. The trials of those upheavals caused many
prominent leaders--men of th~ caliber of
Cowdery, Dawid Whitmer, Warren Parrish, Frederick
Williams, W. W. Phelps--to lose faith and their Church
standing. One of the saddest of those failings away was
the disaffection of Thomas Baldwin Marsh, first
President of the Quorum of the Twelve.

Marsh’s eventual excommunication seems all tln~,
more tragic because of the pettiness of the problems
which provoked it. Apostle George A. Smith relates the
suprisingly trivial events which led to President Marsh’s
falling away’

When the saints were living in Far West, the wife of
Marsh and Sister Harris [wife of George Washington
Harrisl agreed to exchange milk, in order to enable each
of them to make a larger cheese than they could do
separetely. Each was to take the other the "strippings" as
well as the rest of the milk. Mrs. Harris performed her
pact of the agreement, but Mrs. Marsh kept a pint of
"strippings"from each cow. When this became known
the matter w.as brought before the Teachers, and these
decided against Mrs. Marsh. An appeal was taken to the
Bishop. He sustained the Teachers. If Marsh had obeyed
the R.evelation and governed his house in humility and
with steadfastness, he would have righted the wrong
done, but instead of doing so, he appealed to the High
Council. Marsh, who at the t~me was President of the
Twelve, possibly thought that the Council would favor
him, but that body confirmed the Bishop’s decision. He
was not yet satisfied, but appealed to the First
Presidency, and Joseph, the Prophet, and his two
Counselors consented to review the case. They approved
the finding of the High Council. Was Marsh satisfied
then? No. With the persistency of Lucifer himself, he
declared that he would uphold the character of his wife,

"even if he had to go to hell for it.’’~

The unfavorable court ruling toward Sister Marsh
apparently infuriated her husband to the point that he
sought retaliation against the Church. With the
assistance of Apostle Orson Hydex Marsh put together

affidavits claiming Mormons were {errorizing the Far
West area. The most serious of the Marsh-Hyde
statements was that "the saints had among them a
company, considered true Mormons, ca[’,ed the Danites,
who haw_~ taken an oath to support the heads of the
Church in all things that they say or do, whdher riy~ht or
wr~ .... On Saturday last, I am informed by the
Mor~mons, that they had ~ meeting at Far West, at which
they appointed a company of twelve, by ~he name of the
’Destruction Company,’ for the purpose of burning .and
destroying .... The Prophet inculcates the notion, and it
is believed by every true Mormon, that Smith’s
prophecies are super:ior to the law of the land.’’s

The Marsh-Hyde statements, coupled with erroneous
intelligence communiications, led Missouri Governor L.
W_ Boggs to believe reports that "Captain Bogart and all
hi~;, comp~ny, amounting to between fifty and sixty men
were massacred by the Mormons at Buncombe, twelve
miles north of Richmond .... Last night they expected
Richmond to be laid in ashes this morning.., we know
not the hour or minute we will be laid in ashes---our
coventry is ruined--for God"s sake give us assistance, as
quick, as possible.’’a The governor’s response was the
infamou~5 "Mormon Extermination (,)rder" issued
October 2_7, 1838. This executive order directed that
"the Mormons must be treated as enemies, and must be
exterminated or driven from the state if necessary for
public peace--their outrages are beyond all
descriptions.’’s

An immediate result of Bogg’s order was the massacre
of seventeen Mormon men and boys at Haun’s Mill.
Fearing reprisals from Far West Saints. for the brutal
murders, Thomas Marsh fled the area and went into
hiding. He was officially excommunicated five months
later, March 17, 18.39. John Taylor related eighteen
years; later that "he has been all the time since then afraid
of his life--afraid the ’Mormons would kill him; and he
du~rst not let them know where he was.’"°

’The 1850s were especially hard times for Marsh. His
wife died, and the former apostle suffered a series of
strokes which left k~im partly paralyzed. During his
recovery from this illness, he experienced a change of
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heart towards the Church and determined to travel west
and ioin with the Saints. He later discussed his estrange-
ment:

I know that I was a very stiff-necked man, and I felt,
for the first four or five years especially, that I would
never return to the Church; but towards the latter
part of the time, I began to wake up and be sensible
that I was being chastised by the Almighty; and I felt to
realize the language of Jeremiah concerning Ephraim
in the last days where he says, "Is Ephraim my dear son?
Is he a pleasant child? For since I spake against him, I do
earnestly remember him still; therefore my bowels are
troubled for him. I will surely have mercy on him saith
the Lord".... Thinks I, this language suits my condition.
I then thought, I will go back and see if the Lord will heal
me.7 Well, where shall I go, was the next question, roger
a response to this desire? The answer was, Go to the
President of the Church--to the mouthpiece of God, and
then you can be taught, and there will be no difficulty in
learning the mind and will of God.~

His approach to Brigham Young was unorthodox. By
way of conciliation, Marsh sent to President Young a
"revelation" he claimed to have received for the Prophet.
The letter is as surprising in its doctrinal attitudes asin
its spelling:

Behold I say unto thee Brigham Young! Where is the
servant of the Lord, Thomas Marsh, Chief of the 12 to
whom the Lord gave the keys of the kingdom? from
whom they have not been taken, who was driven out
from among you because of the iniquity of his
brethren who hunted for his blood but did not obtain it
because his life was hid with Christ in god, because he
had made the Lord, who was the god of David, his
habitation .... "

Marsh’s "revelation" contained explicit directions as
to just how Thomas B. Marsh was to be treated:

Now if ye would prosper in the land which the Lord, they
god hath given thee ye shale spedily take with thee two
wise & faithful servants of the Lord and go to the land of
Missouri and inquire in the County of Howard for his
son Edward Marsh, who will, if ye are prudent direct you
to his father; but if ye act not discretely he will fear lest
ye seek the life of his father, and withhold from thee the

desired informatio.n. Behold ye shale take with you
means for his conveyance and an outfit to this place and
ye shale confer with him in a kind and friendly manner
and he shall rejoice and be glad to see you for I will
prepare his mind for the meeting and ye shale shew unto
him this writing and when all things are in rediness he
wile accompany you and ye shale bring him to this land
even to your chief City. And ye shale call together the
Congregations of the faithful and when they are
assembled ye shall take this your brother and shale stand
forth with him in the sight of them all and thus shall ye
present him unto them, saying Let us rejoice and be glad
for this our brother was dead and is alive! was, lost and is
found.
Marsh’s conception of his contribution to the Church

was grandiose:

Then behold thou Brigham that with two others,
faithful servants shale lay thy hands upon his head with
prayer and consecrate him to the office of High Priest of
the Most high god to Minister to the spiritual wants of
the Church And this thy Brother and thou Brigham and
one more whom the Lord shale appoint shale by and
constitute a Counsil which shale be called the supreme
Council on earth to councel togeather on all important
matters relating to the welfare of Israel. And inasmuch
as the Supreme Council shale walk humbly and
righteously before the Lord they shale obtain the word
of the Lord through the mouth of Thomas for he is
accepted of the Lord. and in asmuch as ye attend
faithfully and diligently to these things iniquity shall be
rooted out of the Church, and thine enemies shale ceace
out of the land and ye shale be the head and not the foot!
but if ye do not these things which I have commanded
none of these blessing shale be enjoyed by you but ye
shale ceace to be a people.

Now therefore see ye to it! that ye shew not this epistle
to any until ye return with thy brother then ye shale read
all of this to the assembled multitude and let all the
Church say Amen.Q

In an apparent reference to Marsh’s correspondence,
President Heber C. Kimball related: "His wife is now
dead and damned. She led him some eighteen years; and
as soon as she died he came to Winter Quarters--now
Florence, and has written to us, pleading for mercy. We

He declared that he would uphold the
character of his wife "even if he had to go to hell for it."
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have extended it to him, and he will !probably be here this
season or next.’’10

Shortly after his arrival in Council Bluffs, Marsh
suffered another stroke. His recovery was slow, but as
soon as his strength would allow he addressed the
Winter" Quarters Saints: "Look at me and see the result
of apostasy; had I been faithful to my calling as the
President of the Twelve, I would now occupy the
position that Brigham Young does, as President of the
Church.’’11 On the journey west he was rebaptized in
Papyo Creek under the directi.on o!-" "Presidents Taylor
and Snow.’’12

In Salt Lake City Marsh was invited by President
Brigham Young to address the assembled Saints in the
Bowery on Sunday, September 6, 1857. After a brief
introduction by President Young, Marsh rehearsed the
the afflictions that had plagued him:

He loved me too much to let me go without whipping. I
have seen the hand of the Lord in the chastisement
which I have received. I have seen and know that it has
prow_~d that he loved me; for if l~e had not cared anything
about me, he would not have taken me by the arms and
giw?n me such a shaking .... Many have said to me
"how is it that a man like you, who understood so much
of the revelations of God as recorded in the Book of
Doctrine and Covenants, should fall away?" I told them
not to feel too secure, but to take heed lest they should
also fall; for | had no scruples in my mind as to the
possibility of men falling away .... You will not then
think nor feel for a moment as you did before you lost the
Spirit of Christ for when men apostatize, they are left to
grovel in the dark ..... I have frequently wanted to know
how my apostacy began, and I have come to the
conclusion that I have lost the Spirit of the Lord out of
my heart.~

John Taylor described Marsh as "a poor decrepid,
broken down old man . . . one of his arms hangs
down."~4 Standing woefully before the Saints, Marsh
must have been an impressive s!ight to those who
believed his condition the result of divine chastisement.
Brigham Young could not resist the opportunity at this
time to compare himself physically with Marsh:

He ]has told you that he is an old man. Do you think that I
am an old man? I could prove to this congregation that |
am young; for I could find mor~. girls who would choose
me for a husband than can any of the young men... What
do you think the difference is between his age and mine?
One year and :seven months to a day.~S...When brother
Thomas thought of returning to the Church, the
plurality of wives troubled him a good deal. Look at him.
Do you think it need to? I do not; for I doubt whether he
could get one wife. Why it should have troubled an
infirm old man like him is not for me to say.~°

Despite his infirmities, Marsh expressed sincere
repentance and recommitment to the Church. He
presented an impassioned plea for acceptance to the
gathered Saints:

I have come here to get good society--to get your
fellowship; I want your God to be my God, and I want to
live with you for ever, in time and eternity. 1 never want
to forsake the people of God any more. I want to have
your confidence, and I want to be one in the house of
God. 17

Brigham Young was skeptical of his sincerity. At the
conclusion of Marsh’s remarks, President Young
pointed out:

I considered brother Marsh a great man; [cut as soon as I
became acquainted with him, I saw that the weakness of
the flesh was visibly manifest in him. l saw that he was
ignorant and shattered in his under,’~tanding. He
manifests the same weakness today. Has ]-~e the stability
of a sound mind? No.. and never had. And if he had good
sense arid judgment, he would not have spvken as he has
.... A man that will be once fooled by the Devil--a man
that has not sense to discern between steel grey mixed
and iron grey mixed, when one is dyed with logwood and
the other with indigo, may be deceiw_,d again.~S

After kds official acceptance by the Salt Lake Saints,
Marsh moved to Springville, Utah. Later he lived in
Spanish Fork, where he tat~ght history and geography.
His contact with Brigham Young remained minimal, but
on several occasions he wrote requesting that he be
provided with sundry items as shirts, summer pants, a
coat, and white flannel for his temple garments.20 In
1863 he moved to Ogden, Utah, where ~he lived for the
five remaining years of his life. He died at age 67.

Thomas B. Marsh’s grave in the Ogden City cemetery
was for many years marker{ by a weatherbeaten board
marked s~mply: "T. B. M." In later years a beaut:~ful
headstone was erected, befitting the man who, had he
not "fallen from grace," m~ght haw~ been the second
president of the Church of Jesus Christ of Latter-day
Saints.

Notes
1. Address given on April 6, 1856, (Journa/of Discourses, 3:283). President Heber C.
Kimball expressed this opinion regarding Marsh’s posture: "What~sustain a
woman, a wife, in preference to sustaining the Prophet Joseph, brother Brigham
and his bretherM You religion ~ts vain when you take that course. Well my wife
may say, ’If you will sustain Brigham in preference to me, I will leave you.’ I
should reply, ’Leave, and be darnnedY and that very quickly. That is a part of my
religion. Leave quickly, you poor snoop" (Journal of Discourses, 5:28-29).

2. Orson Hyde rejoined the Church in 1839 and served as President of the
Quorum of Twelve for twenty-eight years until his seniority was adjusted by
Brigham Young in 1875. Regarding Hyde’s part in the communication to
Gow~rnor Boggs, John Taylor later said: "OrsonHyde had been sick wi~h a
violent fever for some time, and had not fully recovel-ed tFerefrom, which with
the circumstances with which we were surrounded, and the influence of Thomas
B. Marsh, may be offered as a slight palliation for ]his default" (John Taylor,
Address o~ Succession in Priesthood, 1881, ~. 15. Cited in B.H. Roberts, A Comprehensive
Histo:~y ol the Church ot Jesu9 Christ of Latter-day Saints Provo, Utah: Brigham Young
University Press, 1965], 1:473)

3. Comprehensiv., History, 1:472.
4. Repo~t of Sashiel Woods and Joseph Dickson to Governor Boggs, Documents,
Corre~pondeme, Orders, etc., m Relation to the Disturbances with the ~dormons, published by
order: of the Missouri legislature (LDS Church Archives), p. 60.
5. Documents, et:., p. 61.

o. Addr,’ss given August o, 1857 ~]ou~md o~ Di,~,~u~, 5:115).

7. Address given September o, 1857 (],,u~n,~ ,,t /)i,~0a~,c,, ~:207).

8. ]o~r~l ot Diego,r,,>, 5:200.

o. Undated let:er postmarked from St. L~}ui~, Misso~ri. Brigham ~otlng Letter
Coll~:ction (LDS Church Ar~hi~es~.
10. Address given July 12, 185’7 (jo~:~d ~q [~i.~n;,’,, 5:2~)

II. W,,dh’M,~,,’l,~tt~,d, p. 251 LDS (ht.~r~h Archive, s).
12. W,~,lh’ ,~1,~,~’ ]o~n,d, p. 251.
13. ]:~t~,~I ~q Di>~out.c~, 5:200.
14. ]:,ut,~d ~t Di>~ol~r>t% 5:225.
15. Brigham ~as born ]un~t 1, 1801, making him fifty six at this tim~. Marsh.
who wa~, born No~ember 1. 17’:~a, wa~ r~earlv fifty-eight

1o ] ~nt~al ot Di.~tut>~.. 5:210.
17. ],,~t~,d ~,~ Di.~,,~.,’~, 5:208.
18. ],~ut~,d ,. Di-~.~>,., 5:212.
la Brigham Nc~ung Lett,.,r Collectior~ (LDS Church

20 E, righam h:~ung L~’tter (oll~’~tion (LDS Church Archives)

RICHARD VAN WAGONER and STEVEN C. WALKER
coauthors of a book entitled A Bool~ o] Mormons, which includes an e~lry
about Thomas Marsh, to b~’ published this fall.
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Cheerios
in Church

Martin E. Marty

Cartoon by Calvin Grondahl

Editors’ Note
Used by pernlission o[ the Christian Century Fou ndatiorl. Appeared in The
Christian Century 0 May 1981.

SOCIAL-SCIENTIFIC research shows that
congregations that encourage infant and child
attendance at worship tend to hold loyalties better

than those that exclude the youngest. ! knew that. But
as one who sits up front, where worship occurs, I had
forgotten what it is like "back in the trenches," under the
gallery, where parents struggle to shush the young.

An Easter morning crowd and a desire to sit near a
grandchild put me in the nethers for the first time in a
generation. I am happy to report on continuities in
church history. I think that 11 out of ten of the children,
with parental encouragement, came bearing plastic bags
of Cheerios, which cereal they munched through Easter
Gospel, anthems, greetings, sacrament and all.

Later--worship was too lively to permit pondering of
distractions during the hour--I reflected on the
significance. Why Cheerios? Have they a theological
import? Of course, alternatives can be ruled out on
practical grounds alone. Candy, Christian parents
know, causes teeth to fall out. You can have a feeling of
rectitude about cereals, which are presumed to have
some positive nutritional effects, overadvertised though
these may be. Once you are in the cereal zone, options
are limited. Most cereals are in the form of flakes, and
flakes are, well, flaky. They crunch underfoot, while
Cheerios roll away to be crunched under someone else’s
foot. The custodian on Monday morning cannot trace
their origin to particular parents he or she may have
spotted at worship the day before.

Why Cheerios? They have a head start. The 40-year-
old creation, on which General Mills spends $10 million
a year in advertising, is the best seller. Naturally this

product would show up most. Second, Cheerios are
traditional. Christian people live off habit. My
generation was born B.C. (Before Cheerios), but fed
them to our young to pacify them.

Are there meanings to Cheerios? One can see halos in
their form, though our secular offspring, two
generations removed, know doughnuts better than
halos. Theology of play? Yes, you can make piles of
them, and children do; you can string them up like
jewels, and parents do. The circle is a sign of: perfection,
and that fits in church.

Even the darker side of theology is signified. I
remember vaguely a line of poet Chad Walsh that says,
"Our days are sodden Cheerios strung together." Watch
a kid spit up a soaked and bloated goo of the cereal, and
you can see corruption and decay in the finest of human
creations.

Are there theological nuances in the choice of which
variety of Cheerio? Yes, the in-a-rut mainline parents
use regular Cheerios, while evangelicals, who like things
a bit more sugar-coated, favor Honey Nut Cheerios.
These are substantive, since they have defatted wheat
germ; they are sweet, with honey.

We of the B.C. crowd have our nervousness, too,
about the Cheerio generations. We were swatted into
silence on sacred soil. They are cajoled, bribed,
entertained, munched and honeyed into the Kingdom.
So it goes. But many a cleric would prefer to outshout
the crunch of cereal than the cry of babes--and to watch
them grow up as loyalists.

Amen, and Cheerio!

MARTIN E. MARTY, an ordained Lutheran minister, is the Fairfax M.
Cone Distinguished Service Professor at the University of Chicago
and associate editor of The Christian Ce~tury.
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T IHE door slammed shut with such a violent bang
Sharon wondered if the wood had splintered.
There had been many slammed doors in their life

with ’Tommy,, his rages were so sudden and violent, but
tonight was different, more frightening, as if the
delicate balance of their family life had almost teetered
over .and into a yawning abyss. "[’he girls were scared,
she could see it in their awestruck eyes, the conscious
respect for change. "Mom," Karen said, her voice
tentative, "what’s going to happen?"

"Nothing." Sharon’s husband answered for her. "He’ll
get over it. He always has before.."

Sharon looked at him. He was shrugging into his
overcoat, already late for his meeting, anxious to be
away, she guessed, but guilty about leaving. Did he
really think Tommy would settle back to normal? "Make
me! Make me!" Tommy had screamed when ordered to
his room to cool off. "Touch me and VII knock you flat!"

And perhaps he could have, towering over his father
as he did, gangly with the growth that had taken him by
surprise this year.

And then as if she were watching a surrealistic movie
unfold, not knowing the ending, Sharon had watched
the two of them and thought how strange they looked:
Tommy’s thick brown hair, too long and shaggy,
flopping ridiculously as he shook his head, and her
husband, looking diminutive and red faced and middle
aged and confused.

"lT)on’t hit him." Had she said it aloud, and who had she
said it to.:’ And Tommy hadn’t, but now he was locked
tight in his room, and her husband was leaving for a
meeting, and her responsibilities continued, the dishes
still not done, the laundry to fold and her Mutual books
lying open on the desk, and Ronnie, the youngest of her
six children, tugged at her pant leg.

Her husband shook his head at her slightly. "He’ll get
over it," he said again. "I’11 be back in an hour. I promise."

"OK." She held up her face for his kiss. "I’m putting

Ronnie to bed," she told the girls as. the door shut behind
her’ husband’s back. "You go to bed, too, in a few
minutes." They nodded.

"Comte on, baby," she said to the three year old. "Let’s
go say prayers." Ronnie held her finger as they walked
through the half opened be:-iroom door. Leon and Brad,
the ten and eigI~t year olds, were alrea~dy asleep in their
bunks, .apparently undisturbed by the argument a few
moments before. They were rowdy, good natured boys,
whose biggest problem in life seemed to be a tendency to
fall out of trees. She glanced at their sleeping faces,
illuminated by a streetlamp shining ~hrough the thin
cotton of the bedroom curtains, before she knelt down
with Ronnie. He climbed into his accustomed place on
her lap, folding his plump hands inside her bigger ones.

"Our Father in Heaven," she began.
"Father in Heaven," he repeated. He was old enough

to say his own prayers, but he wouldn’t say them at all
unless she helped. His eyes were open she guessed,
staring at the rumpled bed, the heaped picture books, the
teddy bear on his pillow.

"We thank thee."
"Thank thee," Ronnie repeated. For what, she asked

herself. Was she teaching dependence on the Lord here
tonight or was all this just a giant waste of time. She’d
prayed this way with Tommy from the. time he was two
until he was ten and wouldn’t say his prayers with her in
the room anymore--if he said them at all.

"For the sunshine, for the flowers, for my friends and
for Jesus." Years ago Tommy had insisted night after
night on being thankful for his laundry bag. It had been
shaped Ilike a mailbox, and he’d gotten it for Christmas.
She and Gene had laughed, pro,u,d of ibis originality.

"We ask thee to help us .... Her murmurs drifted
upward in the quiet room, and Ronnie’s followed on a
heavy sigh.

"To clhoose what’s right, to be kind to each other, and
not to be afraid of the dark." She’d started those

A Story by Myrna Marler
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formulas with Tommy, too, always wishing they’d be
miraculously answered, or even more miraculous, that
he’d mean them. He’d always been the pincher, the
poker, the teaser in the family, until sometimes she’d
screamed at him to knock it off. A million times she
asked herself if it was because he’d been shoved off her
lap too many times to make way for the others. The tape
in her head never wore out, even though it always stuck
at the answers.

"In Jesus’ name, Amen."
"Amen," Ronnie repeated, his voice suddenly loud with
enthusiasm in the darkness. He kissed her wetly and
catapulted under the covers.

She stayed to watch his eyes close, his face grow still,
his breathing grow heavy and even, then reached out to
touch the velvet plumpness of his cheek with one finger.

Tommy’s cheeks had sprouted bristles these last two
years, grown lean. His jaw had hardened. But at three
he’d been like Ronnie, scurrying to get the dust pan
when she swept, making his bed with the pillow stuffed
in at the wrong end. "You meatball," she had laughed
when she saw it, figuring it was okay to call him that as a
joke because that’s what Bert called Ernie sometimes on
"Sesame Street," and later as they folded the diapers for
baby sister Nancy, he’d asked, "Mom, what’s a
meatball?"

"Well." She looked embarrassed, wondering if she’d
made a mistake there after all. "It’s someone who does
goofy, funny things sometimes."

"Oh." He folded a diaper into a perfect square. "I
thought it was a squishy round piece of hamburger."

"Well, it’s that too," she’d said seriously, but the
laughter gurgled inside.

Now Sharon leaned back against the chest of drawers,
feeling but not caring about the ridge of handles in her
back as she drew up her knees and looked at the opposite
wall as if it were a movie screen upon which answers

would flash in slow majesty. "Is it my fault?" she asked
the wall.

The first parent conference had been in the first
grade, a small warning bell going ping before the major
alarm sounded. "Tommy cannot seem to get his work
organized," Mrs. Niles had told her, and Sharon
promised to help him to do better. She and Gene made a
big effort to mention his school work in family prayer
and Gene had given him a special blessing--and, he’d
improved for a while.

But by fourth grade the conferences were getting
serious. Mrs. Clarke’s opaque blue eyes had appraised
her across the desk as she pulled out Tommy’s file and
opened it to the laboriously scrawled pile of papers,
smudged by dirty hands. Tommy’s work. "I’m going to
have to fail him if he doesn’t start to do better. He
distracts the others when he should be working."

Was she a neglectful mother? Was the one soap opera
she allowed herself every day a sin? It came on just
before the kids got home from school so every day they

_ found her sitting there watching the tube. Was that the
sin that had done it? Or was Gene gone too much? She
remembered a cartoon she’d seen once in a ward
bulletin: a mother sitting at her son’s bedside saying,
"Your father is six feet tall, has brown hair, wears
glasses, and is very very active in the Mormon Church."
Gene was gone alot. Was that the sin?

"Please do your homework," she’d begged him night
after night. "I’ll buy. you a b-b gun if you’ll get good
grades. We’ll got for a helicopter ride.’"

"Aw, Mom." His resistance infuriated her. She’d had
his eyes checked, his hearing checked, his brain scanned.
The teachers had sent home lists of assignments every
night, and she’d stood behind his chair, fists clenched to
keep from screaming. His thin shoulders tensed when
she touched him, the expression on his face twisted, so
angry, so angry at each other.

And yet sometimes he looked so vulnerable. Once at
P.T.A. when he was eight, his Scout troop had been
asked to present the colors. Sharon had watched from
the cafeteria tables as the group of boys marched in in
loose formation. Tommy lagged behind, minus cap and
scarf because he’d refused to wear them. His body
seemed to be made of hundreds of parts, moving at odds
with each other, as he shambled forward. His head was
down, intent on the floor, and as the lead boy bent to fit
the flag in the socket, Tommy stood half bent over, hand
on thighs as if he were a straw boss at an excavation site,
willing to lend a hand if need be, but not really part of the
project. But then the boys turned to face the audience
while the Pledge of Allegiance was recited, and Tommy
grinned, a foolish shy grin from under his mop of thick
hair, and Sharon felt as if her heart were on that stage
and bleeding.

Later, when he was ten, they tried to interest him in
Little League. His face had shown mild interest when
Gene had bought him the mitt and ball, and he agreed to
give it a trymeven though the other boys laughed at
his awkwardness when he swung the bat. A few days
later he’d come home from practice wearing a bright
orange cap, and the whole family had gone to the
playground to see the first game. Parents and brothers
and sisters sat in patchy rows on faded green bleachers,
buying soda pops and potato chips at tl’ie wooden
refreshment stand. Sharon’s eyes searched through the
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chain link fence at the row of boys in the dugout dressed
in bright orange shirts for Tommy, but didn’t see him
until he stood up to bat.

His orange cap’s enormous bill shaded his face and his
thick brown hair stuck out the hole in back. His team
shirt was two sizes too large, tucked haphazardly into
his belted jeans. His neck looked so slender, his
shoulders so thin, as he gripped the huge bat in his hands
and took stock of the pitching stand. He swung twice and
missed, and the crowd groaned. On the third swing the
ball was knocked off the stand and careened wildly
towards second base and Tommy ran to first. By some
freakish miracle the kid at second missed the ball, and it
continued to roll towards the outfield where an army of
kids converged upon it. Tommy ran on and reached
second, and while the crowd and coach screamed "Stop!
Stop!" Tommy looked in confusion at the mad scramble
of arms and legs over the ball and ran on towards third.
By the time he got there, the ball should have been safely
in the third baseman’s hands, but it slipped through his
fingers and dribbled towards home while Tommy.
hesitated, and Sharon suddenly knew he wasn’t sure ot
the game’s rules. The crowd screamed "Stop!" but
Tommy ran on home and the catcher fumbled the ball
thrown from third.

Tommy had scored and the crowd roared with
laughter. Afterwards the grinning team members
congratulated him, slapping him on the back a little too
hard, and Tom, laconic, accepted. Two days later he quit
the team and refused to go back.

Sharon folded her arms on her knees. Scenes like
tonight ripped her open, exposing her failures to the
naked eye. Tonight he’d wanted to go to a rock concert a
hundred miles away--hitchhike there and back, have
them give him money for expenses. His grades were
terrible. He was skipping seminary, and rock music was
apparently the only interest in his life. And he’d been so
furious when they’d said no.

The neighbors didn’t like Tommy because he was
always causing trouble, spray painting a driveway,
hitting a smaller child, borrowing bicycles and leaving

them two streets away. "Hit him harder," one had
advised. Or keep him locked in a cage maybe, Sharon had
added mentally, apologizing, always apologizing with a
smile. Her member friends had advice, too. "Spend more
time with him. Let him know you love him." Other
mothers didn’t seem to have her difficulties. "God, I’m
so inept," she’d wept a million times. "I should never
have had kids."

"Now, honey," Gene had comforted. "The other kids
are all right."

"Are they?" Sometimes she doubted that any of them
were going to grow up to be spiritual giants.

"You’re a good mother, Sharon. Stop talking about my
wife that way." His wife--the Bishop’s wife, the High
Councilman’s wife--the image. She did love Tommy, so
much she nearly died with the miseries of ~t, visualizing
everything in his future from dope pushing to death on
the highway. Tonight she wanted to be like Alma and
pray her son into repentance, but God knew if the rest of
the world didn’t, that she probably didn’t have the faith
for that. She’d tried often enough. She wanted to pray
tonight. She did, but in the darkness here the room
seemed empty of all but the sound of the younger boys"
breathing. Resting her cheek on her folded arms, she
looked out towards the window and saw again the faint
outlines of the streetlamp through the curtains.

She’d wanted to teach Tommy about prayer, believing
that if he learned to depend on the Lord, the rest would
follow. But either something was lacking in her
testimony or he simply hadn’t been interested,
something she hadn’t figured on as a new young mother
full of plans and theories for raising perfect children and
with no mistakes behind her. Now, were all those
prayers, imperfect perhaps but all sincere, and all those
teaching moments and Family Home Evenings,
successful and unsuccessful, gone for nothing. And
what about the promise, the famous Family Home
Evening promise?

Looking at the streetlamp through the curtain, she
saw the lines blur and felt the hot spill of tears on her
cheek. Fear for her son’s future swept through the
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blackness. She saw herself crying for years to come
when he was arrested, when he was excommunicated,
when he was killed.

"You worry too much,(’ Gene had told her.
"Well, somebody has to," she had snapped. "It’s not

you who has to go to teacher conferences, apologize to
the neighbors, or put up with his mouth.’"

"Sharon, that’s not fair.’"
"Why isn’t it fair?" she had demanded, knowing as she

said the words she was attacking the whole structure of
their Mormon lives--and maybe in that sense it wasn’t
fair. It wasn’t fair! It wasn’t fair. Oh, why couldn’t
Tommy just have fit in? And maybe Gene was right,
maybe she did worry too much. Tonight she was sick
with worry that Tommy would go to that rock concert
without their permission and maybe he wouldn’t come
back. She’d seen a thousand of those ragged, vacant-
eyed kids lining the highways, thumbing rides to God
knows where.

Time had passed and now she realized the house was
quiet, seeming to relax with the breaths of her sleeping
children. But was Tommy sleeping? What did he think
about when they sent him to his room? He never told
them, just emerged in ten minutes or an hour, quiet,
unwilling to discuss either his exile or his behavior.

She pushed herself to her knees, crawling painfully
stiff after her vigil at the foot of Ronnie’s bed and buried
her head in her arms. "Please," she pleaded, inarticulate,
words frozen in the complexity of guilt and
responsibility and love. Just yesterday, Tommy had sat
beside her reading as she stretched out on the couch, and
she had realized her foot was warm. Looking down she
had seen his lanky boy’s hand holding her instep as he
studied his book. She’d smiled, not daring to move, and
then tonight he’d screamed that he hated her and Gene,
and the violence boiling in his eyes had said he meant it.
"Help him. Help us."

The blurred light through the curtain windows grew
steady again as she waited in the urgent stillness for a
voice to speak. She’d heard of answers to prayer where a
voice spoke paragraphs, detailing answers so complex

they had to be written down. She wanted that. God
knew she’d prayed often enough for it. And yet now
when she examined her head and thoughts, listening in
the breathy silence, she heard nothing. Holding her
breath, she strained upwards, as if through the sheer
force of will she could spiral her thoughts beyond the
ceiling toward the vast bowl of blue sky speckled with a
million uncharted stars, a mystery so far away,
unfathomable, yet she had to believe the mystery would
draw close, would whisper in her ear.

Eventually she became aware of the quilt near her
nose, her toes cramped in her shoes as she knelt, an itch
on her scalp. She slumped down. Tonight she’d planned
to work on her Mutual lesson, and it was growing late.
The lessons were fun to prepare when she was in the
mood, and the girls were as attentive as you could expect
13 year olds to be, not like the class Sister Lawson had
had some years before. They’d given her a horrible time.
Once Sister Lawson had taken Sherlene Dalton, a
master of class disruption, out of the room, backed her
up against the wall and shouted into her defiant face, "I
love you, dammit! Get that through your thick head."
The rest of the Mutual had stood around in varir~,,~
stages of shock at her unorthodox teaching style, but the
girls had shrugged and laughed. Later Sherlene had gone
to live with Sister Lawson and been her mother’s helper
while attending college. Sister Lawson had eight boys
and she yelled at them all the time, but half the time she
was yelling, "I love you!" A far cry from the ideal motl~er
of the Relief Society mother education lessons.

Funny how she was remembering Sister Lawson after
all these years. She’d been out of the ward for a long
time. Sharon had always told Tommy she loved him, a
million times probably, when he was behaving himself.
Maybe she should tell him she loved him when he was
rotten too. Funny, too, how all of a sudden she
remembered how Tommy had always come out of his
room, unable to stay isolated, even if it was only to come
out and cause trouble again. Was it the family that drew
him back? Maybe.

A sudden urgency made her stand up. Tommy had
been in that room nearly an hour, angry, frustrated,
unreasonable, unlovable, and nobody had told him that
he was missed. She would go to Tommy’s room and
knock on the door. He would say. "Who is it?" And she
would say, "Your mother. I just want to tell you one
thing."

"What?" His voice would be sullen, muffled.
’Listen, you rascal. I just want you to know I love

youwno matter what."
Maybe he would open the door so they could talk, and

maybe he wouldn’t, but if he didn’t, maybe he would
someday before it was too late. And it wasn’t too late yet
for heavens sake, was it? No promises, she realized,
looking down at Ronnie sleeping in his bed, and no
celestial maps either, just feelings. And tonight she had
the feeling she should keep trying and trying and trying.
Maybe Tommy would never be all that she wanted, but
he was Tommy, and perhaps it was time to start betting
on his goodness and the hope that was somehow mixed
in with all guilt and inadequacies and discouragement.
She pulled the bedroom door open and walked purposely
down the hall to Tommy’s room.                 ~
MYRNA MARLER has taught English as a second language and
worked as a legal secretary. She is studying English at BYU Hawaii.
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Editors’ Note
Second in a series of lectures sponsored by the B. H. Roberts Society o, the
topic "’The Institutional Church and th~~ Individual. ’" Held 28 May 1981 at
the University of Utah.

IN A DEMOCRACY, CHURCH INTER-
FERENCE IN POLITICS IS DANGEROUS

J. D. Williams

T WO recent events have dented my long-standing
opposition to church involvement in politics: (1)
the devastating query posed last March during a

debate on the topic at Salt Lake’s Wasatch Presbyterian
Church, "J.D., how do you feel about the silence of the
German churches during the Holocaust?" and (2) a
political encyclical from the LDS First Presidency on
May 5, 1981 that I agreed with--the condemnation of the
MX missile.

Add those to the troubles bedeviling this world which
are begging for moral judgments and curses, and one can
readily see where the easier part of the argument on the
church in politics lies. It lies with those who contend
that the church which stands silent in the face of moral
outrage is a church that has lost its soul.

Consider the targets just waiting for pastoral letters
as strong as the ones the LDS church issued against the
ERA and MX: (1)the current religious holocausts in
Northern Ireland and Lebanon ("Blessed are the
peacemakers"); (2) The reappearance of antisemitism in
France, Argentina, and a number of American
commt~’nities ("There is neither Jew nor Greek, slave nor
free"); and (3) the revival of the Ku Klux Klan, including
a klavern in Salt Lake county, with some Mormon
membership reported~ ("He that hateth his brother is a
liar"); (4) some 27 percent of our black people live in
poverty (in contrast to 7 percent of our whites), 50
percent of our poor families are headed by women, and
those female-headed families earn only 53 percent of
male-headed families ("There should be no persecutions
among them, that there should be an equality among all
men"); (5) a Reagan budget which called for $49 billion to
be cut from social programs and a $33 billion increase in
defense (that means $1.6 billion less for food and

nutrition programs but $1.4 billion more for M1 tanks
and elimination of categorical aid programs for
handicapped children but $20 million for binary nerve
gas) ("They shall beat their swords into plowshares");
and (6) an arms race which now squanders $500 billion
each year of the world’s scarce resources ("Turning their
backs upon. the needy and the naked and those who were
hungry").

On any of these issues, a modern-day Amos would
thunder in sermon after sermon, "Let judgment run
down as waters and righteousness as a mighty stream."
The disciple in me, the First Amendment in me, and the
pluralism in me all argue for the right and the obligation
of the modern Amoses to do so.

But the Jefferson in me, the democrat ~n me, and the
existentialist in me still argue for a far less active political
role for our churches, still"a rendering unto Caesar that
which is Caesar’s, and unto God that which is God’s."

In this age of the Moral Majority and the politically
active ministers, five concerns still argue for the basic
soundness of the separation of church and state (a
separation aimed at both): (1) the conviction that God
has left politics in our hands to work out, (2) doubts as to
the expertise of most religious ministers on the political
subjects they address ex cathedra, (3) the historical
record which reveals so little inspiration in church
leaders’ political pronouncements, (4) the harmful effect
upon democracy from heavy church involvement in
politics, and (5) the harm to the churches themselves
when they become immersed in Caesar’s world.

God Has Left Politics in Our Hands
The canon law of Mormonism is clear on this issue.

Recall first of all the general injunction to work out our
(contir.,ued on page 40)
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A CHURCH CANNOT STAND SILENT
IN THE MIDST OF MORAL DECAY

Edwin Brown Firmage.

I BELIEVE that the Church has a right and in fact an
obligation to speak out on issues which affect either
the spiritual or the moral well-being of our Heavenly

Father’s children.
As a constitutional lawyer, I do not believe that the

religion clauses of the First Amendment were intended
to eliminate religious influence from government. The
prohibition against the federal government effecting an
established religion was originally intended to do just
that: namely, to prevent the Congress of the United
States from selecting one church as the national church,
thereafter to be supported by taxation and by other
compulsory means. Remember that the establishment
clause not only forbad a nationally established church
but also prohibited Congress from disestablishing or
otherwise affecting state-established churches, several
of which existed at the time our Constitution was
struck. Clearly, the states were expected to provide
whatever governance over church-related activities that
government was permitted.

Of course, our fourteenth amendment and the
incorporation doctrine which followed applied all of the
essential protections of our Bill of Rights, originally
directed only against the federal government, against
state governments as well. Hence, no state now can
effect an establishment of religion. But originally this
was not so. The framers, I believe, at least the majority,
foresaw an active and benign religious influence upon
government.

Jefferson, a true son of the Enlightenment who knew
his medieval history, saw the religion clauses in part as
protecting secular interests against ecclesiastical
depredations. It may well be questioned today, however,
whether a prime threat to the sovereignty of the state
remains from the specter of an episcopal establishment.

Jefferson’s "wall of separation," remember, is his own
metaphor and is not of constitutional origin. As
President, Jefferson refused to declare a day of fasting,
stating that the religion clauses created "a wall of
separation between church and state.’’1 It is dangerous
to reason from a metaphorical premise.

And this Jeffersonian metaphor must be balanced
against another which is close to my own heart. Roger
Williams represents the thinking of many who saw the
religion clauses primarily as defenses to protect religion
against the depredations of the state. The garden of the
church must be preserved against encroachment by the
barren secular wilderness of the state: "Worldly
corruptions . . . might consume the churches if sturdy
fences against the wilderness were not maintained."2

I believe it to be entirely appropriate, in fact most
healthy for our Republic, for churches to be actively
engaged in defending moral and spiritual principles. If
the Roman Catholic Church believes that a vital
principle of spirituality and morality is violated by
permissive abortion laws, based upon a doctrinal
premise about the timing of the beginning of human life,
then the Church is obliged to take up this battle in the
political forum. Nothing in the Constitution forbids
this. The speech clause and the free exercise clause

~rotect this. Christianity, as Roman Catholics may
elieve, it, would demand this. Any suggestion that a

church s tax exempt status might be affected by such
activity is abominable to me. I am deeply offended at
such a suggestion, and I would fight in unrelenting
fashion any such constitutional interpretation.

God Almighty is not confined within an individual’s
conception of what may appear to be secular or religious.
To him all things are spiritual (D&C 29:34).

Metaphorical walls between church and state cannot
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contain him. Aslan is not a tame lion. Ask Abraham. Ask
Isaac. Ask Brigham.

But more difficult questions arise when one speaks
from the perspective of what a church should do on
moral and spiritual issues, rather than what the
Constitution might allow it to do. That is, what would I

The garden of the church must
be preserved against encroachment

by the barren secular wilderness of the
state.

denigration of the moral. In our own church I have
heard the so-called "social gospel" maligned, as if Christ
did not in fact come to the poor, the blind, the halt, the
widow, and the aged. To me, such thinking violates the
essence of the Master’s parable of the final judgment.
All people and all nations must be judged before the Son
of Man. He will separate us one from another, sheep and
goats, on his right and on his left hands. ’Those on his
right hand, to whom he will say, "Come, ye blessed of my
Father, inherit the Kingdom prepared for you," will have
fed the hungry, given drink to the thirsty, clothed the
naked, visited the sick and those in prison.

Herein is the moral linked inextricably to the spiritual.
For Jesus said that "inasmuch as ye have done it unto the
least of these my brethren, ye have done it unto me
(Matthew 25:31-46). Moral works are essential forms of
spiritual worship.

as a Mormon want my church to do about a particular
political issue rather than what I might feel that my
church was constitutionally permitted to do.

I believe that the Church is obliged to speak on issues
affecting spiritual and moral affairs. To hold otherwise
would be to bifurcate the first and the second
commandments by which the Lord subsumed the ten
commandments which he as Jehovah gave ancient Israel.
The author of the commandments given on Mount Sinai
is none other than the Christ who spoke again from the
Mount of the Beatitudes. Depending upon how one
considers the fifth commandment concerning honoring
one’s parents, as being either spiritually or morally
obligatory, the first four or five commandments govern
our spiritual lives and the last five or six our moral lives.
The first relate vertically to our worship of God; the
latter relate horizontally to our relationship with our
brothers and sisters.

But Jesus, when questioned by the one good lawyer in
scripture as to which was the first commandment,
responded: "Thou shalt love the Lord thy God with all
thy heart, and with all thy soul, and with all thy mind.
This is the first and great commandment. And the
second is like unto it, Thou shalt love thy neighbor as
thyself. On these two commandments hang all the law
and the prophets." (Matthew 22:37-40.)

Notice that Jesus in response to the lawyer’s question
refused to isolate the first commandment of all-

God Almighty is n, ot confined within
an individual s conception of

what may appear to be secular or
religious. To him all things

are spiritual.

consuming spirituality from the second commandment
of all-consuming morality.

Some churches have emphasized in their ministry the
worshipful and the spiritutal, sometimes to the

To speak in God’s name when (Sod has
been silent is to take God’s

name in vain.

Other churches preach primarily the social gospel.
They do good moral works but they deny the reality.of
God. Or his fatherhood of all men. Or they deny the
divinity of Jesus Christ. Or the miraculous. And the
eschatology of the New Testament. This to me is even
greater sin. For though Jesus by example and by precept
refused to divide the spiritual from the moral, in his
ministry to the poor and the sick of this world, and in his
response to the lawyer’s question as to the first
commandment, yet he did in fact recognize that the first
was indeed first. That is, we are commanded to love and
to worship God Almighty. God exists. Jesus is his divine
Son. He died for our sins, was resurrected from the
dead, and in so doing brought about the resurrection of
us all. And he will come again to rule as Lord of Lords
and King of Kings.

A ministry which attempts to limit itself exclusively to
things spiritual ignores or defies the second great
commandment and the parable of the final judgment. A
ministry which deals only with things moral and denies
or ~gnores the reality of the Father, or the divinity of the
Son, or the miraculous, the eschatological, the spiritual,
cuts its morality off from the Spring of Eternal Life, the
Bread of Life, the True Vine. Such morality will wither
and die as surely as a branch will die when separated
from its source of life. Without Him we can do nothing.
Our humanism must indeed by the Christian humanism
of Erasmus, of St. Thomas More, of Hugh B. Brown, of
Sister Maria Teresa, of Marion Hanks, and Lowell
Bennion. Secular humanism ignores the first
commandment.

I recognize that a careful path must be followed as the
Church speaks out on moral issues in the political forum.
The Church must in fact reflect God’s will, as manifest
in scripture or in revelation. The particular political
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I do not believe that we are excused
from individual accountability if

we follow any leader, secular
or religious, who guides us in the wrong

direction.

propensities of a man or of a political party must not be
followed as if it were God’s will when in fact it is not. To
do so would be to violate the third commandment. We
must not take God’s name in vain. I do not believe that
profanity demonstrates much beyond a crude and
insensitive soul. But to speak in God’s name when God
has been silent is to take God’s name in vain. Vanity
would consume humility and unrighteous dominion
would result.

The Church speaks legitimately the word of God
when he directs that such be done. Or less dramatically
but no less authoritatively, the Church speaks the word
of God when it accurately interprets scriptural mandate
by the influence of the Holy Ghost.

Of course Church leaders, like the rest of us, are not
infallible. I know of no Mormon doctrine of infallibility.
Our belief in the necessity of continued revelation
beyond scripture, together with our belief in the
profound and continuing necessity of repentance, belies
any such notion. If the Church errs on a particular
question, nothing in Mormon doctrine prevents it from
open acknowledgment of error and renewed
commitment to its ministry of the love of God and of our
neighbor.

A church which failed to speak
out on political issues which affected such
profoundly spiritual and moral principles

as the worship of God and the love
of man would be neutered indeed.

And I do not believe that we are excused from
individual accountability if we follow any leader, secular
or religious, who guides us in the wrong direction. We
must answer for our mistakes and repent. The notion
that we are excused if we follow a leader, our "file
leader" in Mormon jargon, who leads us into violation of
God’s law is mistaken. It is based upon statements
without foundation in scripture or doctrine. I do not
believe that we will be excused by the doctrine of
superior orders as we stand before the bar of God any
more than were the Nazi war criminals in the dock at
Nuremberg. We will be judged for our own sins, and we
will be excused only by the mercy and the grace of
Christ coupled with our own repentance, which in turn
is made possible by the atonement.

Each of us must follow the word of God,. whether we
receive this directly, or indirectly through another, after
we make this our own through confirmation by the
Spirit.

Of course matters spiritual or moral may be affected
by actions of secular movements or governments, and
hence such actions make legitimate the response or the
initiative of the Church within the political process.

Would we be correct to suggest that the Church has
nothing to say about a nuclear arms race that propels us
inexorably toward annihilation of the human race? Has
the Church nothing to say about war since some see it
simply as the extension of the political process among
nations? About crime since by definition it is the
violation of positive penal law? About hunger because
of its political implications? About racism because civil
rights laws are the concern of the state?

Many abuses will be taken care of,
eliminated by formal procedure,

bureaucratic institutions, forced upon
us by growth if not by our own

conscious decisions.

Should Bonhoeffer not have spoken against Hitler
because he was the head of government? Should J.
Reuben Clark, Jr., not have spoken out against the use of
the atomic bomb against Hiroshima and Nagasaki
because we believe in being subject to kings and to
presidents?

Nonsense. I am not precisely sure what the Master
meant when he talked of becoming eunuchs for the
kingdom of heaven’s sake. But I do know that a church
which failed to speak out on political issues which
affected such profoundly spiritual and moral principles
as the worship of God and the love of man, as do those
issues above, would be neutered indeed. It could bear no
fruit. Such a barren organization could not produce
thistles, let alone figs. An emasculated church cannot
bring forth frdit.

Yes, the Church must speak out on moral and upon
spiritual issues. I find the suggestion that the Church
confine itself to matters spiritual alone a prescription for
sterility, for pharisaical spirituality devoid of
brotherhood and applied Christianity, curiously illiberal.
Such a religion would strain at gnats, welcome the rich
man into heaven and reject Lazarus, pay tithes and reject
the weightier matters of the law. Christian love must be
expressed to our brothers and our sisters, or surely it
cannot reach out toward God.

Notes                                                               ~
1. Letter of Jefferson to Danbury Baptist Ass’n. (1 January 1802), reprinted in
The Works of Thomas Jefferson 346 (P. Ford ed. 1905).

2. M. Howe, The Garden and the Wilderness 6 (1965).

EDWIN B. FIRMAGE received his SJD at the University of Chicago in
1964 and has been associated with the University of Utah School of
Law since 1966. He has served as a White House Fellow, as well as a
Fellow in Law and Humanities at Harvard Law School.
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(continued trom ,t,,~F,c 3 ~ ~
own problems;: "For behold, it is not meet that I should
command in all things; . . . men should be anxiously
engaged in a .good cause, and do :many things of their
own free will, and bring to pass much righteousness; for
the power is in them, wherein they are agents unto
themselves" (D&C 58:26-28).

Next are the specific disclaimers in the 134th section
of the Doctrine and Covenants: "’We believe.., that all
governments ihave a right to enact such laws as in their
own judgments are best calculated to secure the public
interest" (Verse 5, emphasis added). "We do not believe
it just to mingle religious influence with civil
government, whereby one religious society is fostered
and another proscribed in its spiritual privileges, and the
individual rights of its members, as citizens, denied"
(Verse 9).

Wihile Joseph Smith’s own record was clearly
ambivalent on the issue of the Church in politics (he ran
for the Presidency of the United ’,States in 1844 while
President of the Church, remember), his utterances
were reasonably straightforward on the matter:

To the Editor of the Wasp:
Dear Sir: I have, of late, had repeated solicitations to
have something to do in relation to the political farce
about dividing the county, but as my feelings revolt at
the idea of having anything to do with politics, I have
declined in every instance in having anything to do on
the subject. I think it would be well for politicians to regulate their
own affairs. I wish to be let alone that I may attend strictly
to the spiritual welfare of the Church. Please insert and
oblige. (Emphasis added.)

Joseph Smith2

A few months later, in August of 1843, he told his
parishioners: "I am not come to tell you to vote this way,

The easier part of the church-in-politics
argument lies with those who contend that

the church which stands silent in the
face of moral outrage is a church that

has lost its soul.

that way, or the other. In relation to national matters, I
want it to go abroad unto the whole world that every
man should stand on his own merits. The Lord has notgivet~
me a revelation concerning politics--I have not asked Him for
one’’3 (Emphasis added).

Th~ose scriptures and prophetic limitations tell me that
we are not to look to God or his oracles for answers to
Right to Work laws, affirmative action, the Equal Rights
Amendment, protection of wilderness areas, or supply
side economics.~

Does Ex Cathedra Spell E-x-p-e-r-t-i-s-e?
If ,our first proposition is sound that God only rarely

intervenes in our political affairs, then religious
ministers must be "winging it on their own" almost all
the time (like tlhe rest of us mortals) when they engage in
politics from the pulpit. What weight, then, should be
accorded their political views?

In one word, some. Men and women of the cloth h~ve
given much of their lives to the study of God’s word.
They are thus in a unique position to draw a bead on the
moral content of many public policy questions--the
sanctity of life in the abortion d,:.bate, the violation of the
Second Commandment in one’s joining the Klan, the
undermining of the gospel of peace in the arms race.

Further, ministers are entitled, like their congregations,
to the inspiration of the Holy Ghost--a gift capable of
leading us toward all truth.

The Jefferson in me, the democrat in me,
and the existentialist i~: me still argue for a
far less political role for our churches.

But wkten the Rev. Jerry Falwell opposes sex education
in the schools, the U.S. Department of Education, and
gun control,s how much credence are his views entitled
to? When Elder Ezra Taft Benson commends the John
Birch Society as the most effective~ force against
communism in America,o condemns the use of federal
troops in enforcing school desegregation in a Southern
state,7 and uses Church letterhead to urge the Heber
City Council not to apply for a public housing gra.nt,s
how much credence should be accorded his views?

"And when the LDS First Presidency criticized the
draft in 1946 (in that period of too early
demobilization)d opposed the repeal of Taft-Hartley’s
Section 14B (protecting state right-to-work laws),~0
condemned the ERA in 1976, ~ ~ and proclaimed against M X in
1981, what credence she.uld be granted their
pronouncements? Are tlhey prophets, seers, and
revelators on these issues, or our fellow mortals?

Elder E’,enson’s reply is unequivocal: "The Prophet is
not required to have any particular earthly training or
credentials to speak on any subject or act on any matter
at any time .... If there is ever a conflict between earthly
knowledge and the words o1! the prophet, you stand with
the prophet and you’ll be blessed and tirae will vindicate
yOU."/~

But the Rev. Billy Graham is not so sure: "We as
clergy know so very little t:o sl~eak out with such

Church interference in politics threatens
two fundamentals of democracy--

per;sonal responsibility for ou:~ political
decision makin~ and majority rule, not

ru~e by an elite.

40 Sunstone



authority on the Panama Canal or superiority of
armaments."13

His rejoinder has particular relevancy for the First
Presidency’s 1981 condemnation of the MX in Utah and
Nevada. While all three of the First Presidency have
intimate acquaintance with life styles in these states and
their religio-cultural values (and thus could speak with
authority on those aspects of the impact of MX), none of
them is a national defense specialist; none of them has
the background to evaluate a land-based mode versus
airborne or submarine-borne modes. That means that
the statement of May 5, 1981, had to be written for the
First Presidency by others, and that is something less
than revelation, less than ex cathedra.

How Inspired Have Past Political Pronouncements
Been--The Record of History

In raising the question of how much credence to
attach to political utterances of Church officials, we
should find an answer in two closely related questions:
(1) Does God regularly speak through his prophets on
political matters? (2) Do subsequent events confirm a
level of inspiration in those political pronouncements
clearly superior to mortal knowledge (which is often

The perfecting of the saints, that is
the business of the Church; let our

re[igious bodies concentrate on
spiritual affairs and ]eave politics to

others.

"muddling through") on public policy questions?
The scriptural review discussed earlier strongly

suggested "no" to very much direct revelation in politics.
But now, what does the crucible of history reveal?

At least five political pronouncements by LDS leaders
in the last fifty years seem to me to have been sound,
confirmed by events of the times or by subsequent
developments: (1) the condemnation of communism in
1936, (2) the repudiation of the tactics of the John Birch
Society in 1963,14 (3) the declaration in support of Civil
rights for all people in 1963,15 (4) the criticism of political
extremism in 1966,16 and (5) the rejection of the MX
basing mode in 1981.17

That record of "hits," while perhaps not fully
comprehensive, pales by comparison with the string of
"misses" in the long annals of pulpit politics in
Mormonism: (1) the tragic temporizing on slavery (from
the twelfth verse of the 134th section of the Doctrine
and Covenants in 1835 until the Civil War);18 (2) Joseph
Smith’s plan in 1844 to pay Congressmen two dollars per
day (plus board)lg__revealing no awareness on his part
that if the taxpayers don’t pay them, the special interests
will; (3) Brigham Young’s prophecy in Brighton, Utah,
1857 that "at no distant time he would himself become
President of the United States or dictate who should be
President."20 (Heber C. Kimball added that "I am the
Vice-President and Brother Wells is the Secretary of the

Nothing said will deter for a :moment
the compulsions in Mormonism from

Nauvoo to the present to involve the
Church in politics.

Interior--yes, and of all the armies in the flesh."21;
(4) President J. Reuben Clark’s isolationism and
opposition to the United Nations in the 1940s;22 (5) the
campaign directed by the Political Affairs Committee of
the Quorum of the Twelve (chaired by Apostles Moyle
and Lee) to secure one Senator per county
reapportionment of the Utah state legislature,
employing the ad hoc Salt Lake Valley Stake Presidents
Committee as their campaign organization. (This was a
calculated effort to transfer control of the state senate in
perpetuity to the heavily Mormon rural counties of
Utah. The voters defeated the plan in 1954; had they not
done so, the U.S. Supreme Court would have struck it
down ten years later under Baker vs Cart and Reynolds
vs Sims.)23; (6) President David O. McKay’s publicly
announced preference for Richard Nixon in the 1960
Presidential election24--neither an inspired nor an
inspiring choice; and (7) the "spare-no-effort" campaign
of the Church nationwide against ratification of the
Equal Rights Amendment, a campaign in my judgment
that was wrong on the merits, sad in terms of the public
relations image it gave the Church as anti-women, and
tragic schism that the effort generated among the
members of the Church--a fight the Church simply did
not need to pick.25

In addition to these acts of unwise commission, there
have been so many episodes of omission where the
Church’s voice might have been helpful, if expressed.
They too are a part of the record of little inspiration in
the Church’s political decision making.

One such episode occurred in 1965 when the Church
mounted a massive lobbying campaign in the legislature
against a liberalizing of Utah’s liquor laws. A picket line
in front of Church headquarters petitioned Church
leaders to raise their voices in the same legMature for a
nondiscriminatory housing bill. The effort was in vain--
liquor control was more important than fair housing.

The second episode came just three years later on the
occasion of Martin Luther King’s death. It was the
Sunday of April conference, 1968, and while a thousand
of us quietly walked down Main Street in mourning, not
a word was said inside the Tabernacle during the
conference sessions, in prayer or sermon, about the
tragedy the nation had just experienced. As President
Hugh B. Brown commented privately afterward, "We
really missed the boat," pointing to the stack, of protest
letters on his desk.

The historical record on this issue is clear: a singular
lack of inspiration in the political pronouncements of the
Church.
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The Harmful Effect on Democracy of Church
Involvement in Politics

Democracy and theocracy do not good bedfellows
make. And while theocracy may be on its way ("the final
days," when "the government shall rest upon His
shoulders"), we live now under a ,democracy, the only
tolerable political system I know: where people are the
end and government is the means; where citizens are
regarded as politically equal (still the enduring quest);
and where political power resides in the people,
government rests upon their consent, and decisions are
made by majorities, either through the citizens acting
directly or through their freely elected
representatives.26

Our commitment to that kind of political system, at
the very minimum, requires sensitivity and active
suppo, rt for two fundamentals of democracy--personal

What weight should be accorded the
political views of Church leaders?

In one word, some.

responsibility for our political decision making and
majority rule, not rule by an elite.

Church interference in politics threatens both of
those pillars, particularly in revealed religions like
Mormonism. A 1945 "ward teachers’lesson"dramatizes
the problem: "When the leaders have spoken, the
thinking has been done." In a theocracy, maybe; in a
democracy, never.

The tragedy is that that kind of "follow-the-leader"
behavior takes place all too often in the politics of
Mormondom. Consider two examples. In the 1954
reapportionment fight (alluded to above), we secured
the publication of a letter from the First Presidency
which indicated that the Church took no position on the
issue. A former high school chemistry teacher
telephoned to say how grateful h.e was "that now I can
vote my own conscience." Wihat a travesty for
democracy (and for the free agency of Mormonism) that
he thought he had ever lost that precious right.

The second instance was the dramatic flip flop in
public opinion in Utah about the MX missile following
the First Presidency’s criticism in May 1981. In
February, 53 percent of the respondents to a poll in the
five most affected southwestern counties in Utah
opposed the proposed missile system. The opposition

’Sshot up to 76 percent after the Church statement in
condemnation.27 It seems clear that Mormons in that
poll had simply allowed the Church leaders to do their
political thinking for them. (I realize that a more
charitable conclusion would be that all of those changed

’Sminds simply found the First Presidency logic
absolutely convincing.)

Other kinds of Church political activity also
undermine democracy. One of tlhem is elitist control
over elections. Former Governor J. Bracken Lee relates a
summons he received to appear before a hundred LDS
leaders in the 1948 gubernatorial campaign. They asked

him for a si.gned promise to veto any liquor-by-the-drink
bill that crossed his desk should he be elected governor.
He refused to sign it; and after listening to a tongue-
lashing by Apostle Joseph R. Merrill, ,candidate Lee
walked out. Ultimately President J. Reuben Clark
worked out a rapprochement: "I got Church support
and was elected governor," reported Lee.2s The whole
episode was, of course, a blatant violation of Article I
Section 4 of the Utah Constitution: "There shall be no
union of church and state, nor shall any church interfere
with, or dominate, the functions of the state."

Two years later, a subterranean investigative arm of
the Church, the Law Observance and Enforcement
Committee, made an attempt to deliver "the Mormon
vote" to the Republican party in Salt Lake county. They
mimeographed a talk to be given in that most
spontaneous of Mormon gatherings, the monthly Fast
and Testimony meeting, on the Sunday before the 1950
election.

The message was clear enough: We hope you will vote
for candidates who support Church principles in regard
to liquor, :gambling, and prostitution; and if you don’t
know who, those candidates are, the bishop has a list.

The appended list did not begin with local officials who
might have some responsibility for the issues alluded to
but rather with the U.S. Senate and House candidates.
The names of Democratic incurnbents Elbert D. Thomas
and Reva Beck Bosone were deleted along with halt: of
the thirty-four Democrats shown; two of the thirty-four
Republican candidates somehow failed 10 pass muster
and had their names stricken by the Law Observance
and Enforcement Committee.29

Other examples are too legion to mention of the use of
pulpits by stake and ward leaders to influence the
outcome of local elections.3° All of them in recent years
are in plain violation of the First Presidency’s biennial
instruction to keep politics; out of Mermon worship
services.

Democracy simply cannot survive in theocratic soil.
The "revealed will" replaces independer~t thought; civil
leaders, elected by consent of the people, are dictated to
by Church authorities; ecclesiastical control subverts
constitutional democratic authority in the operation of
the state-~slowly but inevitably, the church comes to
dominate the state. By definition, that is not separation.

One of the best antidotes we know’ of ~o this threat to
democracy is for Mormons to develop the attitude of
mind which Seventies President J. (;olden Kimball
advocated so long ago:

There are not enough Apostles in the Church to prevent
us from thinking, and they are not disposed to do so; but
some people fancy that because we have the Presidency
and Apostles of the Church that they will do the thinking
for us. There are men and women so mentally lazy that
they hardly think for themselves. To think calls for
effort, which makes some men tired and wearies their
souls. Now, brethren and sisters, we are surrounded
with such conditions that it requi~’es not onl.y
thought, but the guidance of the Holy Sp:~rit. Latter-day
Saints, you must think for yourselves¯ N0 man or woman
can remain in this Church on borrowed light.3~ (En~phasis added.)

I submit that democracy is a prize worth preserving.

Harmful Impact Upon the Church
We began with the admission that a church which

stands silent in the face of the world’s evils may be an
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The statement of May 5, 19 81, had to be
written for the First Presidency by

others, and that is something less than
revelation, less than ex cathedra.

institution without a soul. It now becomes important, in
this final part of the argument, to assess the significant
dangers to a church when it involves itself in politics.
Once again, history is the guide. From Catholicism’s
becoming the state religion of Rome on to the Mormon
campaign against the ERA, religions have been
tarnished through their immersion in Caesar’s world.

Consider first the problem of schism. The Apostle
Paul was vehement on the matter: "There should be no
schism in the body; the members should have the same
care one for another" (I Corinthians 12:25). But that is
precisely what was threatened when Elder Benson told a
reporter in 1974 that a liberal Democrat could not be a
good Mormon "if he was living the gospel and
understood it."32

Or measure the degree of alienation that is
engendered among many members of an LDS ward
when their bishop announces at sacrament meeting that
an anti-ERA speaker will hold forth that Sunday night in
the Relief Society room.

The schisms resulting from this "choosing up sides at
church" are so unnecessary, so destructive of the Lord’s
instructions to us. We expect to differ in our political
parties and pressure groups, bu,,t at church we are
commanded, and expect, to be one even as we are one: I
in them, and thou in me, that they may be made perfect
in one" (John 17:22-23).

The second wound to the Church stemming from its
political activities is a truly grievous one: the skewing of
the Church’s ethics when it should be the model of
"straight-arrow" ethics for the whole community in
whatever it undertakes to do.

Consider two examples. When the First Presidency
wrote every Mormon member of Congress in 1965 to
oppose repeal of Taft-Hartley’s 14B, the letter bore the
signature of President Hugh B. Brown, along with the
others’. But President Brown was in Australia and was
not even consulted. (Kant said it best: "Treat every man
as an end, and no man simply as a means.")

The second episode of skewed ethics involved the
questionable tactics employed by the Special Affairs
Committee of the General Authorities in engineering
the defeat of the ERA in Virginia.B3 Not only did the
Committee involve Regional Representatives, stake
presidents, and bishops in a political campaign but also
had created a front group FACT ("Families are Concerned
Today"), to raise money for the lobbying effort.
(Jeremiah’s query of long ago seems very much in point:
"Can any hide himself in secret places that I shall not see
him, saith the Lord" Jeremiah 23:24). For what shall it
profit the Church to defeat the ERA and tarnish its own
soul?

The third harm to the Church from its going into
politics is probably the most serious of all--diverting the
Church from its great purpose, the spiritual salvation of
its people.

What a travesty when the buses roll up to ward
chapels in Missouri to transport the Relief Society
sisters to lobby at the state legislature against the ERA.34
Their mission that morning should have been perfecting
themselves for compassionate service, not acting as the
advance guard of Phyllis Schlafly’s Eagle Forum.

Note the strange alteration of discipleship when
Apostle Gordon B. Hinckley calls Regional
Representatives in California to begin a political fund
raising effort to defea~ ~he ERA in Florida. In two days’ time
phone calls from high-placed Church officials to their
Mormon contacts raised $13,000, which helped elect
two anti-ERA candidates in the 1978 Florida election.3S

Had it been citizen to citizen, no questions could be
asked. But when it was Apostle to Regional
Representative, using the Church (a tax-exempt
organization, remember) as a nationwide political action
organization, then searing questions must be asked. Are
we a church or a political party? Is this the holy calling of
the Apostles and Seventies?

My answer is no. And the Apostle Paul explains why:
"And he gave some apostles and prophets . . . for the
perfecting of the saints, for the work of the ministry, for
the edifying of the body of Christ"(Ephesians 4:11-12);
and "When I came to you, I came not with excellency of
speech or of wisdom, declaring unto you the testimony
of God. For I determined not to know anything among
you save Jesus Christ and Him crucified, that your faith
should not stand in the wisdom of men, but in the power
of God" (I Corinthians 2:1-5).

The perfecting of the saints, that is the business of the
Church, and it deserves the single-minded devotion of
all who are called as ministers of the gospel. For the
churches’ sake, for the members’ salvation, let our
religious bodies concentrate on spiritual affairs and
leave politics to others.

Two of the greatest prizes in this world
are God’s churches in the spiritual realm
and the democracy in political. They

thrive best when operating in their
own spheres.

The Dilemmas and a Final Plea
The question of the Church in politics leaves me

between the proverbial rock and a hard place. A world
full of trouble begs for all the spiritual, social, political,
and economic wisdom it can obtain, but there is clear
evidence of the heavy costs to democracy and to the
churches themselves as a result of their involvement in
politics.

The world will little note, President Lincoln, what we
write here, nor will the churches. A dozen different
imperatives will drive many of them to follow into
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politics the Puritan ministers prior to our Revolution,
the Walter Rauschenbusches of the social gospel
movement, the Rev. Martin Luther Kings, the Jerry
Falwells, the Father Drinans, and Ezra Taft Bensons of
our own century.

Nothing said here will deter for a moment the
compulsions in Mormonism from Nauvoo to the present
to involve the Church in politics. Knowing that
(regrettably), I cannot do much more than express my
wish list when. a-politicking they must go: (1) let the
Church concentrate its effort,.; on the spiritual
edification of our people, "teaching them correct
principles and then allowing them to govern
themselves"; (2) abolish the Special Affairs Committee,
the political arm of the Church as a giant first step
toward withdrawal from politics; (3) ban political
discussions from the pulpit or in Church meetings
generally, so our chapels can be sanctuaries where the
peace of God can be found undisturbed by partisan
contr,oversy;~, (4) when a Church official feels the urge
to give political advice, let that person do so from the
rostrum of a political party or pressure group, speaking

The record of hits pale by comparison with
the string of misses in the IonX

annals of pulpit politics in Mlormonism.

as a citizen; (5) when the Presidency of the Church feels
compelled to take a political stand, let it do so in signed
statements in Church publications. Especially let them
distinguish two kinds of statements--official, ex
cathedra pronouncements on the one hand and pastoral
counsel on some current issue on the other.

As to the. first, one might contemplate a
straightforward ban on Mormons belonging to the Ku
Klux Klan or any other hate group, a prohibition (as the
First Presidency has issued) on any discussion in Church
meetings of candidates or campaigns.

As to the pastoral counseling on politics, one might
even wish for the day of a prophetic utterance in behalf
of affirmative action, full equality in the market place for
women and minorities, and the peaceful integration of
our schools, among many others.

But my earnest hope is that, which ever tone they care
to strike in giving political advice, the First Presidency
would always include this critical proviso from their
pamphlet on tlhe ERA: "In this, as in all other matters,
members are free to accept or reject the counsel of the
First Presidency. Freedom to discuss the merits of any
public issue is a legitimate exercise of citizenship,
recognized and encouraged by the Church.’’3’~

Two of the greatest prizes in this world are God’s
churches in the spiritual realm and democracy in the
political. They thrive best when operating in their own
spheres. The Book of Mormon prophet Alma
understood it so well. With his people beset with deep
economic and social problems, he made a fundamental
decision about the theocracy over which he presided. He
delegated the civil power to one Nephihah, while
retaining the spiritual sceptre unto himself "that he

might preach the word of God unto [his people] ....
seeing no way that he might reclaim them save it were in
bearing down in pure testimony agains~ them" (Alma
4:12-19).

Wise in Alma’s day, still so in ours.              ~
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THE CHURCH IN POLITICS?
FIRMAGE RESPONDS:

J D. WILLIAMS has given a wise note of caution in the
role of the Church in politics. Let me first reply to
several of the specific criticisms ]. D. levels at the

Church as it has participated in the political arena. First,
). D. has mixed together at least three categories of
"Church" involvement in politics without distinguishing
between them. (1) Most of the incidents to which he
objects were actions by individuals, albeit Church
officials. No formal or informal Church action or
pronouncement was involved. If misconduct occurred,
that is regrettable but clearly less important and
distinguishable from formal or informal Church action
by the First Presidency, sanctioned by the Quorum of
the Twelve. (2) Church conduct, informally
accomplished but done, it would seem, with the
agreement, however tacit, of Church leaders. This easy
informality, without the protections against abuse
afforded by formal procedural or administrative check
and review, represents perhaps the most disturbing
possibility for abuse of position and harm to the Church.
And finally, (3) formal Church action taken by the First
Presidency and sanctioned by the Quorum of the
Twelve.

I have insufficient background with each incident of

Prophets or any other leaders must
reserve the right to reject advice from
experts. Prophets do, after all, have

another source to rely on.

abuse cited to defend or to attack the conduct alleged.
But it does seem clear to me that most of the events of
which J. D. complains fall into the first category. And
while the Church perhaps is responsible in part for the
actions of its officers, Church authorities, after all, do
not automatically forfeit their civil rights or their
individuality when they are sustained. Nor is perfection
accomplished by ordination. I am sure that the President
of the Church and the President of a given quorum, on
occasion, will advise, even direct, and perhaps even
chastise individual Authorities. But are we sure that we
want to insist that an individual General Authority be
prohibited from speaking out individually on a political
issue? The example of President J. Reuben Clark, Jr., is
appropriate here. I recall well his careful, sometimes

almost elaborate, disclaimer of speaking for the Church,
unless he in fact was doing just that.

Though I have offered my opinion on the dangers of
the second category, I simply lack any facts to verify
these observations. Clearly, when this happens, the
Church could be hurt. And harm could be done to
others.

But even here, understanding and compassion are in
order. We live in a fascinating period in the growth of
our church. We are still a young church. We enjoy the
easy informality produced not only by a lay clergy barely
distinguished from lay membership but al,;o a familial
organization with few procedural rules. A number of
members of the Church now living have known
personally almost all the General Authorities, at least
until the very recent expansion of the First Quorum of
the Seventy. It is still possible to walk in the Church
office building and offer a good morning to our
President. Or to drop by his home with a warm, freshly
baked loaf of bread. Unfortunately, we abuse these
privileges. We run to them with our incidental and
personal problems. And we must stop.

Gradually we will develop our canon law. Size will
eventually force upon us a foreign office, now in embryo
in the person of one peripatetic and lovely soul, Brother
Kennedy. I know it must come. It is right that it come.
But oh, the cost. We have lived with our leaders, eaten
with them, loved them, cried with them, even gought
with them. We have known them, warts and all, and
what a lovely blessing. Already for many, this is not so.
And for the coming generation, what I have described
will almost disappear. By then, the abuses in the second
category will be almost taken care of, eliminated by
formal procedure, bureaucratic institutions, forced
upon us by growth if not by our own conscious
decisions. Almost, I hope I pass on with the old order.

The third category is, of course, the most important.
But here I find very few of J. D.’s "parade of horribles."
Yes, the First Presidency took a position against
compulsory, universal military training in ipeace time.
Hurray! I agree with every word of that statement. We
should reread it today most seriously, as we face a
concerted effort by many to militarize our ]Republic.

J. D. says prophets lack c~edentials and formal training
in national defense and, by implication, in things
political. Therefore, they should not speak on such
matters. Nonsense. Peter and most of his brethren
were fishermen. They did very well against the
Pharisees, learned men of the law. For the Master
"lawyers and hypocrites" seemed to be a hyphenated
term. I see absolutely no historical evidence from
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prophets of the past that there is any correlation
between formal, higher education and the Lord’s choice
of his prophets. Unless, in fact, there is a negative
correlation. A few, indeed, seemed to be superbly
trained by worldly standards. Paul, a master of the law
(and its most severe critic), is the great example of this.
He was chosen and prepared for an awesome and a
particular task. But surely he is the exception that
prow.~s the rule.

Certainly we need experts too. And nothing stops a
prophet from calling on them, asking advice, weighing it,
thinking, meditating, praying, and then accepting,
modifying, or rejecting. But prophets, or any other
leaders, must also reserve the right to reject advice of
experts. Prophets do, after all, have another source to
rely on.

J. D. argues with great persuasiveness that God and
our Constitution leave much room for individual
decision apart from Church direction. I fully agree. God
leaves a terrifying amount of such :room. And it is right
that we settle the huge portion of the partisan political
decisions of our cities, our states, our nation, with no
Church participation beyond statements, usually
scriptural of general principle: Be honest. Seek out good
men and women. Vote. Obey the law.

Finally, I believe that in many cases, perhaps most,
when J. D. advi~ses the Church to stay out of"politics," he
means to refer" to "partisan politics.," issues which break
down along party or particular ideological lines. This is,
generally, a good rule to follow. But for the Church to
stay out of "politics" is first impossible and second
undesirable.

To "follow a prophet" implies that we
must on occasion reconsider our

own positions on issues. Humility and
discipleship to Christ demand no less.

In conc|usion, I would like to reiterate several points.
First, I am entirely unpersuaded that the Church should
not speak out upon issues of a deeply moral, ethical, or
spiritual nature, even given J. D.’s "parade of horribles."
At best, one must conclude simply, that the Church, as it
carries on its ministry of spiritual and moral concern,
must move with greater sensitivity, more spiritually
disciplined restraint, as it affects the political process.

The Church, to speak with relevance in our time, must
relate God’s word to the events of our time. For
example: What is the meaning of the principles of
Pauline Christianity to issues before us now? What
should be our attitude toward would-be converts of
other nations, races, and cultures? What is the meaning
of Jelhovah’s i~tjunction against killing and the role of the
Christian in war? In an age of monster weapons and
mega-deaths? Arms racing toward oblivion7 What is
the relevance ,of the teachings of the parable of the final
judgment (Matthew 25) to social issues before us today,
with a bloated military budget and millions of people in
desperate need?

At best, one must conclude that the,
Church must move with greater

sensitivity, more spiritually
disciplined restraint,, as it affects the

politicai! process.

The Church must not lose !its soul and its relevance
through insensitivity to the crying of God’s children for
peace, for’ bread, for meaning to life.

Moreover, the admonition to "follow a prophet" is a
perfectly defensible and correct generalprinci,ple. What
use would there be to believe in God, in his loving
communication to his children, as recorded in scripture
and as practiced today, without a general commendation
that we follow? This implies that we must on occasion
reconsider our own positions on issues. Humility and
discipleship to Christ demand no less. We can and we
have made mistakes, individually and institutionally:
The Church can and has abused its prerogative to speak
in God’s name. And it almost surely will do so again.

The doctrinal remedy for this imrnutable fact of our
individual and collective fallible hu~manity is the
necessity and the availability of repentance.

We can. avoid such error’s by carefully determining
how and on what issues to speak. This means deep
thought and study. Joseph. and Oliver"s experience in
attemptin, g to perceive God’s word is instructive. Oliver
was told that he had to think, to ponder, to meditate. He
had to work it out in his own mind. He must struggle
and exert every capacity of mind and spirit. He was told
that God would not simply fill him with light without his
own exertion. (D&C 8-9.) We must: converse in
spiritual Socratic dialogue with the best people available;
test the proposition for consistency with God’s word in
scripture and doctrine; seek God’s guidance throughout
the process by deep prayer, meditation, fasting; seek His
benediction and confirmation upon any I!inal resolution;
and finally without his benediction, his affirmation, we
must not speak fin his name. and risk. vic,lating the third
commandment.

And may I add a final plea. If a Church leader delivers
an address that suggests several points for consideration
and in your mind does so in an abrasive way, I plead that
we not react solely to the element of abrasion. Examine
the point: made. Can we possibly discover a correct
principle within the point? If so, let a particular abrasive
phrasing sift like chaff through the fingers of your mind
and cling to the principle within the statement. If we
resonate simply to an abrasive phrasing that might
momentarily jar our souls, we will forever be reacting to
the wrong tune. Life is simply too short to spend these
precious years in reaction rather than in loving each
other. I believe that God would have us ihold fast to each
other and to the good that we have to share with each
other. I know that I must constantly be forgiven by my
brothers and sisters for an overly provocative phrasing
of a legitimate point. We are commanded to forgive; we
are commanded to avoid judgment that we not be
judged. ][ beg that vve not caricature each other. D
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Trailin  Clouds of Glory?
Alan F. Keele

BAD DRAMA MAY BE BLASPHEMOUS

R ECENTLY a number of musical plays based on the
Mormon belief in the premortal existence of
spirits--Saturday’s Warrior, My Turn on Earth, Star

Ch-ild--have been widely attended and commercially
successful. Of course, anyone who has heard
Wordworth’s line, "Our birth is but a sleep and a
forgetting," quoted in sacrament meeting will know that
Mormons are not the only ones who have used this
theme. But few may realize that the idea of the
preexistence is very old and has been dealt with many
times in Western art. Looking at some of these
examples, particularly an exquisite opera by Austrian
poet Hugo von Hofmannsthal--The Woman without a
Shadow (music by Richard Strauss)--will help locate the
Mormon musical plays in broader historical and
artistic context. Such comparisons may highlight the

School, the concept was still discussed by Origen,
Plotinus, Philo, and the Christian bishop Clement. But
while Clement taught that the soul was created at the
time of the body’s creation, Origen and Plotinus believed
(as did Philo until he reconsidered) "that the concrete
and individual human mind had descended into the body
from the choir of aerial souls.., having lived earlier lives
and bringing with it the qualities and a nature which it
had acquired by its conduct."2

Those in the early church who believed as Clement did
eventually won the debate, and the concept of the
premortal existence of the soul became a heterodox,
"underground" idea, punishable by excommunication,
ban, and bull, often with fatal consequences. In a
handbook of early heresies, the Enchiridion Symbolorum, an
official condemnation of this doctrine by the Emperor

Always the unspeakable mysterium--novel, esoteric, and sacred--the idea of the preexistence has
traditionally been treated with respect in Western art forms.

strengths and/or weaknesses of the Mormon
productions and graphically delineate the challenges for
future LDS artists.

The premortal existence of spirits is related to ancient
Eastern ideas like reincarnation. The first Western
thinker known to suggest the concept was Socrates.
After he was condemned to die for his unpopular ideas,
Socrates tried to cheer his followers by proving that life
is eternal and that he would live after he died just as he
had lived before coming to earth. "Then, Simmias," he
says in’the Phaedo, "our souls must also have existed
without bodies before they were in the form of man, and
must have had intelligence.’1

Socrates’ idea, transmitted through his student Plato,
seems to have fared quite well in the ancient world. A
full 700 years later, in the "neo-platonic" Alexandrian

Justinian, speaking against Origen (543 A.D.) reads: "He
who says or thinks that the soul of man preexists, may
he be anathema!" In 561, a certain Priscillianus was
condemned for teaching that human souls originally
lived "in caelesti habitations" (in a celestial habitation). In
1329 a German mystic, the monk Meister Eckehardt,
was excommunicated for saying that soul is "’increatum et
increabile’" (uncreated and uncreatable).3

More recently, artists--not theologians--have
explored the idea. William Wordsworth wrote in his
famous "Ode: Intimations of Immortality from
Recollections of Early Childhood":

Our birth is but a sleep and a forgetting:
The Soul that rises with us, our life’s Star,
Hath had elsewhere its setting,
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And cometh from afar:
Not in entire forgetfulness,
And not in utter nakedness,
But trailing clouds of glory do we come
From God, who is our home:4

Though asked by the state church and his friend
Colderidge to retract the verse, Wordsworth refused.
And by so doing, he gave the preexistence idea a great
boost upward out of the esoteric "underground" and
into the consciousness of millions of ordinary people.5

A century later another artist, the Belgian Maurice
Maeterlinck, made this idea central to two dramas, The
Blue Bird (1908) and its sequel The Betrothal (1922). In the
fairy-tale setting of these plays, Tyltyl and his sister
Mytyl are assisted by a good fairy and a magical jewel.
They travel forward beyond the veil--where they
converse with their brothers and sisters and
grandparents who have died--and backward to the

falcon, which flies away with blood dripping from its
nicked wing. The emperor takes the lovely woman as his
wife, though she is not yet mortal and casts no earthly
shadow.

Neither the emperor nor his wife realizes that the
emperor will be turned to stone after twelve months of
marriage if the empress still casts no shadow (or in other
words is not expecting a child). Three days before the
end of this probationary period, the emperor, unaware
of his impending doom, returns to the Seven Moon
Mountains to search for his red falcon. But the same day
the falcon comes to the empress at the palace. It flies
overhead, drops something from its talons, and alights
on a nearby tree, its wounded wing still dripping blood.
The empress recognizes the magic talisman slqe had been
wearing on that day a year before. Its powers had
enabled her to change herself into gazelles, birds, and
other animals. Engraved on the talisman: "The woman

In architecture as in music or literature, the artistic style or form must agree with and contribute to the
content and the purpose as a whole.

premortal state. Here they meet and are advised by their
own unborn children in such important matters as the
proper choice of suitable future mates.

Another artist, poet Hugo von Hofmannsthal, knew
Wordsworth’s poem and Maeterlinck’s Blue Bird and
perhaps a Scandinavian folk tale which was translated
into German at about the same time or a ballad by the
Viennese writer Niklaus Lenau entitled "Anna" (which
was based on that tale). All could have suggested certain
aspects of Hofmannsthal’s own masterful treatment of
the theme of premortal existence: The Woman Without a
Shadow (Die Frau ohne Schatten), set to music by Richard
Strauss.

The Woman Without a Shadow tells the story of two
couples: the emperor and empress of the exotic
"South-Eastern Islands" and a common dyer and his
wife. While out hunting, the emperor sees a beautiful
white gazelle. The gazelle almost escapes, but a red
falcon, the emperor’s favorite, stops it by striking at its
eyes. Terrified, the gazelle changes back into a beautiful
woman, the daughter of the powerful spirit ruler
Keikobad. The emperor angrily throws his dagger at the

casts no shadow, the emperor must be turned to stone.’"
Realizing for the first time her husband’s fate, the

desperate empress begs her nurse--a kind of satanic
sorceress given to her by Keikobad--to help her get a
shadow. Shuddering, the nurse tells her that only
human beings have shadows. To acquire one she must
descend from her ivory palace to the fetid lower realms
where mortals live "as ugly to our eyes as toads and
spiders. Their smell is frightful, they squirm and writhe
like eels." The empress insists nonetheless, and the
nurse admits she knows one woman who might be
willing to sell her shadow--the wife of the dyer Barak.

Barak’s wife is a shrew. She complains about her
husband’s brothers who live with them (one a
hunchback, another one-eyed, another with one arm).
She refuses to have children despite the wishes of her
good-hearted husband, who remembers his ugly
brothers as beautiful children. After Barak leaves for
market (carrying his wares in order to save the cost of a
donkey), the empress and the nurse bargain with his
wife, who agrees to forfeit her shadow, the visible
symbol of her procreative powers, in return for riches,
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perpetual beauty ("No children will make of your body a
well-trodden highway into life!"), servants, and suitors.

Because of the prolonged negotiations, no supper has
been prepared for Barak, so the nurse causes the fire to
flame up, the pan to fly to the fire, and five fish to leap
into the pan. Then she and the empress leave. Suddenly,
the terrified wife hears the ethereal voices of her unborn
children, seeming to come from the fish in the pan:
"Mother, Mother, let us come home" they lament,

The door is bolted, we cannot get in!
We’re in the dark, and are in fear,
Mother, Mother, O woe!
O Mother, let us in,
Or call our dear father
That he might open the door for us!
Mother, O woe, alas your hard heart!

Near the end of the play, Barak and his wife are
swallowed up into the earth and find themselves on

Now they are rushing into life,
On dawn-red wings,
To us, who were so nearly lost;
These strong ones, like starshine
Hasten hither.
Thou hast over come thyself, and now heavenly

messengers give
Thee the father and the children. They have found

us and hasten hither.

Then the children conclude:
Hark, we bid you, strive and suffer, that our day of

life may gloriously dawn.
What ye have endured, steadfastly in trial, for us is

wrought into glittering crowns.

Barak and his wife also find and forgive each other.
All, parents and unborn children, join in a song of
jubilation. The unborn children sing a final mystical
chorus:

When the artistic purpose is to treat eternal themes, the medium must be commensurate, even if we
know that it can only approximate and ultimately symbolize the absolute.

either side of a thick wall in a subterranean vault.
Neither is aware of the other. She feels repentant for
wanting to sell their unborn children. He laments the
anger he had shown when she had boasted of her
decision. Above, in the palace, the empress leaves the
evil nurse and enters the judgment hall where her father
Keikobad presides. By this time, her husband sits in an
alcove, a stone statue except for his eyes, which plead
with her to save him.

The empress learns that she need only drink the
golden wategs of life from a fountain. Then the shadow
of the woman can be hers, and her husband restored.
But her sorrow for the trouble she has caused Barak and
his wife is great. Finally she decides to forego her
husband and her shadow rather than deprive Barak of
his children. She cries out, "I--will--not!" At this the
tempting waters disappear and the temple becomes
brightly illuminated. The empress now casts her own
shadow. The emperor emerges from his alcove and the
voices of their unborn children are heard singing from
above. The emperor greets them:

They are the unborn children,

Father, nothing threatens thee,
Behold, Mother, that which worried thee is now

already
Vanishing. Has there ever been a feast, at which we
The guests, were not also secretly the hosts.;’

Hofmannsthal struggled for some time to write the
libretto for The Woman Without a Shadow. As early as 1911
he wrote to Richard Strauss, with whom he had
previously worked on Der Rosenkavalier, proposing the
idea for another opera on a "grand and multifaceted
scale." "It is a mag-ical fairy-tale," he wrote, "and the
whole thing is hovering with such force before my eyes
that it actually disturbs me at my work."6 All during the
ensuing months and war-torn years of collaboration
until its belated premiere in 1919, Hofmannsthal
reiterates in his correspondence the conviction that this
opera was a special idea, destined for realization, as he
once wrote, "under this fortunate conjunction of
poetical and musical genius."7

It is difficult to convey the beauty of the lyrical
German text in translation, but the opera is a
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masterwork. The idea has intrigued the poet and
demanded his finest talents. Not content to rely on his
poetry alone, however, he turned to the theatre and the
fairy-tale, with all their magical possibilities, as
Maeterlinck had done. The opera, with its lavish scenery
and costuming and grand music, was a veritable festival
of the arts, or, to use the Wagnerian term, a
Gesamtkunstwerk. Musicologist William Mann made this
evaluation:

It is the most pretentious of the Strauss-
Hofmannsthal operas .... It is perhaps the most
pretentious opera in operatic history. And yet it is
possibly the most beautiful and moving of all ....
Even the characters of Der Rosenkavalier, much more
familiar through frequent performance, do not cut
so deeply at the level where they invite us to become
different people, to exercise the repentance of Greek
metanoia, which means a change of mind .... Die

they share little more than a common theme. But are the
recent musicals bad just because they are different from
the European works on the same theme? Not at all.
There should be room on the artistic spectrum for works
of all types, from Grand Ole Opry to grand opera.

There is still a problem with the Mormon productions,
perhaps a problem best illuminated using an example
from architecture or frozen music as it has been called.
Some architectural styles, most people would agree, are
appropriate for certain purposes and inappropriate for
others. A temple, for instance, the earthly dwelling place
for the Divine, is not designed and constructed the same
way as a dwelling for mortals or one for animals. Earthly
materials are used in all three kinds of dwellings, since
we have no other choice, but we select "finer" or
"higher" materials for the temple. Whereas informal
rooms in a home might be paneled in old barn lumber,
who would think of using it to build a temple? The

The flaw of the recent musicals is that they allow divine ideas--like unauthorized temple ceremonies
held in a barnmto become trivialized by the setting.

Frau ohne Schatten is possibly Hofmannsthal’s greatest
claim to immortality, but it was Strauss who justified
the claim.~

Certainly the opera in no way trivialized the theme of
the premortal existence of spirits. Always the
unspeakable mysterium--novel, esoteric, and sacred--the
idea has traditionally been treated with similar respect in
Western art forms.

So what about the more recent Mormon musical
dramas on the theme of premortal existence like
Saturday’s Warrior, My Turn on Earth, and Star Child? Listen
to an excerpt from one of them, My Turn on Earth, a
dixieland/charleston number:

O...0...O...O, Everybody ought to have a body,
A body is the only way to go . . .
Everybody ought to have a body,
Havin" a body really helps you to grow!

Certainly no one who has heard both works could
rationally disagree that this musical, artistically
speaking, is far from The Woman Without a Shadow. Indeed,

temple would typically be constructed of granite and
marble, the finest woods and metals, glass and fabric. In
a temple we demand the finest craftsmanship, not only
to lift the eye and the soul towards heaven as Gothic
cathedrals do but also to establish a bit of architectural
heaven here on earth. To these temples the Lord
himself, conscious of allowing the validity of the
symbolism, can and apparently has come.

Of course, the temple must still be practical, and if
needs be even portable like the tent of the Arc of the
Covenant. Style and materials can vary, from tent to
gothic revival to art noveau to Frank-Lloyd-Wright.9
But even the tent must be made of "relatively divine"
tent materials. The use of finer furnishings and finer
appointments suggests that a temple represents the
celestial kingdom, though executed in terrestrial
material. Does this mean that barn lumber is inherently
bad, inappropriate for any use? Not at all. The point is
quite simple: In architecture, interior or exterior, as in
music or literature, the artistic style of form must agree
with and contribute to the content and the purpose of
the whole.
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When the artistic purpose is to treat higher, eternal, or
absolute themes (the divine love of God or the lofty ideal
of the premortal existence of the soul with God), the
medium must be commensurate, even if we know in
humility that it can only approach, approximate, and
ultimately symbolize the absolute. The medium cannot be
chosen from the common side of the aesthetic spectrum
if it treats the subject of divine love; it cannot be jocular
or whimsical, for example, even though these might be
perfectly fitting styles to treat the subject of "muskrat
love." Wordsworth, Maeterlinck, Hofmannsthal, and
Strauss clearly avoid this pitfall and choose appropriate
styles, materials, and workmanship. Consequently they
are successful in their aesthetic endeavors, and their
works have earned the right to be called great art.

The tragedy of the recent musicals, however, is not
merely that they fail to become great art. That would be
forgivable since it is the ultimate fate of most artistic

homes and farms. Just as inappropriate artistic mediums
can detract from celestial ideas, an ugly environment,
the prophet apparently feels, is not a fit milieu for
celestial candidates either.

Not satisfied with a simple cleanup, the prophet would
ultimately have us continue to build Zion--where
Joseph and Brigham left off--erecting more Nauvoos
("the beautiful"), for example, and settling for no less
than the finest on all our aesthetic endeavors, from
temple architecture to music, visual arts, poetry, and
drama. And though blue jeans will surely be the
appropriate garb for some of our more terrestrial artistic
enterprises--just as they would be in cleaning up our
homes and farms--when it comes to artistic statements
about celestial concepts like that of our premortal
existence, Zion must eventually follow the admonition
of Isaiah to "Awake, Awake ...put on thy beautiful
garments."                                        /

The production of some works may in fact constitute aesthetic sin and perhaps even blasphemy.

endeavors anyway. (Nor is it the fact that these box
office successes have diverted our attention and our
resources away from more worth-while productions like
that of Maeterlinck’s plays or the Hofmannsthal-
Strauss opera.) Their flaw is that they allow divine
ideas--like unauthorized temple ceremonies held in a
barn--to become trivialized by the setting. For when
they are trivialized and clad in styles which make a
mockery of their divinity, even divine ideas cannot ring
true for very long and are likely to be rejected by any
sensitive seeker of divine truth. These Mormon
musicals do not, therefore, have the lasting effect on
humanity of Wordsworth’s ode nor do they cause the
"real repentance of metanoia’" of Woman Without a Shadow.
The production of such works may in fact constitute
aesthetic sin and perhaps even blasphemy.

One of the implications, after all, of Paul’s admonition
to "seek anything virtuous, lovely or of good report or
praiseworthy" is that we should be quick to recognize
those things which are not. This includes works of art.
President Kimball reminds us of this problem of
aesthetic sin every time he urges the beautification of
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Editors’Note
This paper was originally given at the Association for Mormon Letters
meeting, April I981, Washington, D.C.

~CIENCE fiction covers a lot of cultural turf in
contemporary society, including pop science, pop
sociology, and even pop theology--popular

reactions to Mormons and Mormonism crop up
remarkably often in the pages of science fiction novels.
Science fiction provides a myriad of visions of what
humans may become and achieve: it deals with technical
gimmickry, social turnabouts, the development of men
into gods, creative mythology, thinly veiled religion, and
thinly veiled sex and violence. Mormons can read it,
react to it, get insight from it, be provoked by it.
Mormons have been known to write it, including (some
might say) some of the most appalling specimens of it.

Recently, we became acquainted with two articles.
The first one, by Michael Collings, cleverly titled
"Strangers in Estranged Lands," maintains that since
Mormon theology and science fiction extrapolate
different specific futures for the universe, there can be
no peace between the believers of the two doctrines, and
this is why Mormons in science-fiction novels are often
caricatured as dogma-ridden cultists. The second
manuscript, a review by Gary Gillum of several of Orson
Scott Card’s books, claims that Card, a Mormon writer
currently doing very well in the science-fiction field,
embues his works with a profound gospel-centered
moral sense which may have missionary effects on the
gentile readership. We disagreed more or less
passionately with both theses. And so, out of countless
lively dinner-table conversations, this article was born.
We focus on three interrelated subjects: the overlap of
science fiction and traditional religious concepts;
Mormons as caricatured in science fiction; and the
accomplishments of Mormon science fiction writers,

notably Orson Scott Card.
Hugh Nibley, according to Gary Gillum, has remarked

that science fiction is today’s popular eschatology,
because it concerns itself with what is to come. This is
certainly true but doesn’t go far enough. Science fiction
has become today’s popular-culture theology in general.
Science fiction fans who might be embarrassed to
ponder or discuss traditional philosophical questions
(Religion with a capital R) can be fascinated by the same
questions when they are presented in science fiction
form. Popular audiences have felt religious awe
watching Close Encounters of the Third Kir, d or suspended
their possible disbelief in God long enough to believe in
the Force while watching Star Wars. In fact the most
insistent and common themes in sci~.nce fiction are
unashamedly religious ones. Here are just a few which
can be found in written science fiction:

First Theme: Who are we, we human beings, and
where are we headed? What are the possibilities of
human progression and development? These questions
are dealt with in Robert A. Heinlein’s Future History
series, in Arthur C. Clarke’s 200I, in Theodore
Sturgeon’s More Than Human, in Olaf Stapledon’s The Last
and First lVlen and Odd John, in A. E. Van Vogt’s Slan, in
Spider Robinson’s Stardance, and in scores of other books.
In fact human progression or advancement to some kind
of new evolutionary level seems to be a kind of Article of
Faith for prominent science fiction writers, particularly
the classic authors of the thirties, forties, and fifties.

Second Theme: Who specifically am I... the individual?
Do I have free will, or is someone or something else
running the show? One of the most common science
fiction and fantasy plots involves a heroic quest on the
part of a single individual to recover or remember his or
her true heritage and destiny, to seek oust what ultimate
truths can be found, to find whether one has free will.
Two of these questers, Michael Moorcock’s Elric (male)
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and Tanith Lee’s Karrakaz (female), hope to find their
ultimate truths in sacred books for which they quest.
Unfortunately, Elric’s book, once found, dissolves into
dust, and Karrakaz’s book turns out to be completely
blank. The messages of the gods are ambiguous, though
the ultimate truth for the individual soul can be found, at
least in a sense.

Third Theme, related to the Second: The emotion
which C. S. Lewis has called "Christian joy," the
homesickness of the exiled soul for its country of true
origin and ultimate destination, is certainly a common
feature of science fiction. Nowhere does it manifest
itself more clearly, however, than in Roger Zelazny’s
Chronicles of Amber. The exiled and amnesiac Prince
Corwin suddenly remembers his homeland with these
words, which we believe are deliberately intended to
remind the reader of Psalm 137: "Amber... I
remember thee. I shall never forget thee again. I guess,
deep inside me, I never really did, through all those
centuries I wandered the Shadow Earth, for often at
night my dreams were troubled by images of thy green
and golden spires and thy sweeping terraces
¯ . . Amber, immortal city from which every other city
has taken its shape. I cannot forget thee, even now .... "1

Fourth Theme: Are there gods? If so, do they deserve
our worship? What happens when we leave our place of
birth and find that not all people worship as we do or that
our new knowledge of the universe outside seems to
contradict or invalidate our beliefs? These are the
themes of Michael Moorcock in virtually all of his works,
of Poul Anderson in The High Crusade, of Joan D. Vinge in
Mother and Child, of Ursula K. LeGuin in The Tombs of
Atuan.

Fifth Theme: To what degree are we responsible for
our actions? How can atonement be made for our
misdeeds, particularly those which have affected others
adversely? This is the theme of Tanith Lee’s Vazkor
books, of Ursula LeGuin’s The Wizard of Earthsea, and of
Joe Haldeman’s futuristic espionage novel, All My Sins
Remembered, as well as of many more.

Sixth Theme: Who is our brother? How should society
be structured? How should we treat our fellow beings?
This theme is well-nigh universal, but John Brunner’s
Stand on Zanzibar and its sequel come to mind as excellent
examples.

Science fiction is the perfect milieu for new
explorations of these ancient philosophical and religious
questions, precisely because the canvas is blank when
the author begins. There are no givens of time or culture
or location; the only givens are those which the author
chooses to provide. He or she is free to fabricate worlds
which reflect his or her philosophical hangups or
sensibilities entirely, without the excess baggage of the
familiar universe as we know it. Michael Moorcock, a
prolific author whose works are racked with a peculiarly
agonized search for the transcendental, has explained
his creative urges in this manner: "The landscapes of my
stories are metaphysical, not physical. As a faltering
atheist with a deep irradicable religious sense (I was
brought up on an offbeat brand of Christian mysticism),
I tended, particularly in the early stories..., to work out
my own problems through Elric’s adventures .... I was
writing not particularly well, but from the soul. I wasn’t
just telling a story, I was telling my story."2 It is also
obvious to anyone who has ever attended a science

fiction convention that not only the authors, but also the
fans, are finding a kind of religious catharsis through the
transcendental experiences which science fiction offers.
(We went to two of them early this year, and the
memory is quite fresh.)

Science fiction then has the capacity to reflect
virtually any concept in traditional religious thought,
even though that concept may not be couched in familiar
Mormon Sunday School terminology. In this context, it
is interesting to watch some of the science fiction
writers and editors protest that they will have nothing
to do with religion. Michael Collings tells us that George
Scithers, editor of Isaac Asimov’s SF Magazine, asks would-
be contributors in a form letter to please omit gods and
angels from their stories. And one of us can remember a
speech by Harry Harrison at a Los Angeles science
fiction convention circa 1967 in which he gloated that if
Yahweh weren’t dead, he was at least small enough and
far away enough exiled on some mountain in the Middle
East somewhere that we modern, broadminded types,

MORMONS AS STRAIGHT MEN POP UP IN
SCIENCE FICTION IN A LOT OF PLACES
WHERE, STATISTICALLY, ONE MIGHT
EXPECT BAPTISTS, METHODISTS, OR

EPISCOPALIANS.

enlightened by science fiction, didn’t need to listen to
him anymore. (Enough to make one swealv off science
fiction for a few years.) And indeed, though they may
entertain religious ideas, many science fiction writers
tend to be uneasy with God (with a capital G) or other
traditional religious names and labels. Our own Orson
Scott Card has maintained that "God cannot exist in
science fiction," prompting Bruce Jorgensen’s apt
remark, "Of course, it has never been easy to get God
into realistic fiction, either."3 At any rate, it is this sort of
uncomfortable interface between traditional religion
and science fiction which leads Michael Collings to
conclude that the two cannot indeed coexist.

However, George Scithers and others notwith-
standing, there are many popular works of science
fiction in which God, gods, and angels do exist and do
play parts. Poul Anderson constantly makes use of
Christian, Nordic, Celtic, Greek, and other deity figures,
not only in his fantasies but also in his hard-core science
fiction (The Avatar for instance). In Stephen Donaldson’s
Thomas Covenant trilogy, God himself, presumably the
traditional Judaeo-Christian God, has a bit part at the
beginning and end. An omnipotent God can even be
thrown in as a "why not?" element of detail., inessential
to the plot, as in Joe Haldeman’s Mindbridge. An
anthropologist investigates a planet formerl!y inhabited
by an extinct race who had worshiped a god who dwelt in
the center of that planet. She finds "the place where God
lived. What she and other investigators had taken as
myth and metaphor was actual fact: their God was an
immortal, omnipotent creature who had descended
from heaven to live under the earth and rule their lives
and destinies. It was a representative of a race that had
once ruled this corner of the galaxy with benign, but
absolute, authority."4 In C. S. Lewis’s space trilogy, on
the other hand, Gods, heavenly messengers, and
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archangels are central to the plot and also recognizable
as the figures of traditional Christian worship.
However, Lewis’s work is an exception. Didactic in
nature, it is widely ready by Christians who have rarely
read other science fiction and only selectively read by
mainstream science-fiction fans. At any rate, there are
authors who are not embarrassed to apply frankly
religious labels when they write about religiou’s
concepts; and some of them continue to be popular with
the hard-core, science-fiction fans.

Mormonism in Science Fiction
Suffice it to say then that science fiction authors are

predisposed to be interested in religious or philosophical
concepts, altlhough their attitudes toward organized
religions may vary from hostile to sympathetic. But
although science fiction writers are interested in issues
thai: have traditionally been the domain of religion, they

MORMONISM IS RICH IN POSSIBLE
MATERIAL TO OFFER ITS MEMBER
WRITERS WHO TURN TO SCIENCE

FICTION.

often treat the adherents of particular traditional
religions as interesting social beings and ignore their
theology, preferring to reinvent a :new, secular debate of
religious issues

Michael Collings has examined a number of science
fiction novels which mention particular religions and
which use religious people as characters,a He found, as
we have found in separate researches, that Mormons
and Mormonism are mentioned surprisingly often in
comparison with other religions. Nevertheless, Collings
finds, to his great displeasure,that Mormonism is treated
most often as an interesting social phenomenon, not as a
source of interesting theology or worthwhile ideas.

Collings notes that when particular religions are
named in science fiction, most prominent are
Catholicism, Judaism, and Mormonism~although we
feel he underestimates the attention given to
fundamentalist Protestantism. Collings is certainly
correct, however, in pointing out that mentions of
Mormonism in science fiction are out of proportion to
our rather small share of the population.

Collings feels that Mormons are popular as literary
"straight men," mainstream foils for a science-fiction
dogmatism that wants to take over the turf of
philosophical discussion and normative prescription. We
dernur somewhat from this conclusion. Although we
agree that Mormons often play tlhe role of all-American,
upright straight men in science fiction and that the
Church is sometimes viewed patronizingly as nothing
more than an interesting social institution, we also find
some interest in Mormon theological innovation.

Mormons as straight men do pop up in a lot of places
where, statistically, one might expect Baptists,
Methodists, or Episcopalians. As Collings notes, Ian
Watson’s novel The Embedding makes numerous
cornparisons regarding external[ appearances between
two clean-cut young villains and Mormon missionaries;
in Heinlein’s Stranger in a Strange l~:nd, Michael Valentine
Smith is compared to Joseph Smith because both Smiths
have founded bizarre religions which contradict

contemporary sexual mores; John Varley’s Wizard
contains a reference to iMormons in which we are
coupled with the Catholics and Scientologists as "rich"
religions, "rich’" meaning well off monetarily.

Two lengthy, primarily negative, references to
Mormons are also cited by Collings. The first occurs in
Philip Jose Farmer’s Flesh. Nephi Sarvar~t, a member of a
schismatic Mormon group of the future, is portrayed as
a prudish, sex-starved evangelistic fanatic, whose
church i~:onically disappears from earth while he is still
proselytizing for it out in space and who is finally hanged
for rape near the end of the bc.ok. In the second example,
from Piers Anthony’s Planet of Tarot trilogy, a descendant
of John ID. Lee is redeemed through a long process in
which he becomes convinced thai: the church of his
childhood is based on falseb~oods. Neither of these books
has exactly made it to the science fiction Hall of Fame,
however, perhaps because they are so polemical. Int any
case, we don’t think they are substantial enough to keep
us Mormons awake at niglht.

Collings seems to have missed, however, perhaps the
most favorable references to Mormon: in all of science
fiction. In Robert A. Heinlein’s early’ story, "If This Goes
On--," in which a corrupt fundamew:alist Protestant
prophet rules what used to be the United States, the
Mormons are depicted as a considerable element of the
underground which finally overthrows the false
prophet. The awaited revolu~:ion finall~z occurs, and! the
narrator., in the middle of a paragraph a’bout the various
uniforms of the revolution~ary troops, comments: ’"The
Mormon Battalions had their own togs and they were all
growing beards as well--they went in!o action singing
the long-forbidden ’Come Come Ye Saints!’ Utah was
one state we didn’t have to worry aboat, now thatt the
Saints had their beloved Temple back." Heinle.in’s
favorable attitude towards Mormons has stayed with
him up to the present; his new novel, The Mark of the Beast,
has two ,of its main characters living in Logan Utah, not
because they are clean-cut Mormon t~’pes themselves,
but because they like the kind of folks who live there.

Michael Collings gets quii:e miffed because science
fiction authors, when they do mention Mormonism,
most often focus on externals--polygamy, the black
issue, the missionaries, the Book of Mormon, strictl sex
standards, the Church’s wealth--rather than on any
deeper theological elements. But s~nce these externals
are exactly what popular audiences are going to k:now
about us;, we contend thai: it is hardly surprising that
they are emphasized in fiction. -

Science Fiction by Mormons
Mormonism is rich in possible material to offer its

member writers who turn to scienc.e fiction. Mormon
ideas about the perfection and evolution of humans to
godhood, Mormon ideas of agency and responsibility,
Mormon views of mankind’s origins, and Mormon
experience as a peculiar people in social experiments in
Utah all offer grist for speculative fiction. We are,
however, aware of only three major examples of
Mormon science-fiction production:

(1) Anyone who has seen an episode of Battlestar
Galactica or the first season of Buck Rogers in the 25th Century
has watched science fiction conceived by a Mormon. His
name is Glen A. Larson. As far as we can tell from our
limited exposure (we’ve only seen one or two episodes
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from either show), his scripts utilize few Mormon ideas
except on the level of details. The government of the far
future in Battlestar Galactica, for example, includes a
Council of Elders and a Quorum of the Twelve, though
the twelve are not religious officers of any kind. We are
also told that there was one episod, e with a futuristic
Adam and Eve story, but we haven t seen it.

(2) Scott Smith’s Millennial Productions Press (out of
Thousand Oaks, California), which recently reprinted
Sam Taylor’s Heaven Knows Why, is currently printing an
anthology called LDSF--over twenty science-fiction
stories by different Mormon amateur authors. This
ought to be fun. Gary Gillum reportedly has a story in
the collection which is a first person account of the
adventures of a human sperm and its trip out into the
Unknown. (Shades of Woody Allen.)

(3) The most noticeable Mormon science-fiction
writer today, however, is unquestionably Orson Scott
Card. Big names from the science-fiction establishment,
notably Ben Bova of OMNI magazine, think highly of
Card, and his first book, Capitol, won him the John W.
Campbell award for most promising new writer of the
year. To date, as far as we can establish, Card has
published four novels (Capitol, its sequel Hot Sleep, A Planet
Called Treason, and SongmasterL a book of short stories
called Unaccompanied Sonata, and numerous individual
short stories which have appeared in OMNI. Reviews
have been mixed, both from the science-fiction writers’
establishment and from Mormons. The Washington Post’s
reviewer for January 25 of this year says that "Card has
been the victim of a curious critical whiplash; vastly
overblown praise for his first efforts, followed within
the blink of an eye by savage critical ’reassessments.’
Neither verdict was justified." Among the Mormons,
Karen Rosenbaum’s view in a letter to the Dialogue office
has been, "Well, it’s hardly the sort of thing I would
expect a former Ensign editor to write"; Gary Gillum
laments Card’s liberal use of hells and damns ("the
language of Babylon") but praises everything else
uncritically; Michael Collings finds some exmples of
Card’s style "stunning." We are more of Karen
Rosenbaum’s mind but would state it even more
emphatically. It is obvious to us that Card is a gifted and
imaginative writer. However, his works are so deviant
from what we would expect, considering both his
Mormonness and the trends of contemporary science
fiction, that we are not merely mildly surprised. We
stand all amazed, in fact.

Particularly, we have noticed two disturbing themes
which seem to permeate Card’s works: gratuitous
graphic violence and disregard for women. Graphic
violence occurs in Capitol when one of the heroes is
tortured to death and resurrected many times over, each
instance more horrible than the last. The Unaccompanied
Sonata story collection is similarly flawed, as the Post
reviewer notes: "Card says all these stories have happy
endings. If so, I pray I am spared Card’s sort of
happiness. Story after story deals with death, pain,
mutilation, dismemberment, all described in graphic
detail-v-Card is not one to look away. One story features
a detailed account of a woman’s breasts being cut off and
eaten. A later tale has for a horror a thing that looks like
a thalidomide baby, flippers and all. The protagonist
drowns it in a toilet and cuts up the body with a knife.
The hero of the title story suffers one mutilation after

another. Each of these tales might be powerful, read in
isolation. Read one after the other, they are rather
much." Until recently, this review was all we had to go
on relative to this book, but we finally located a copy at
the last sci-fi convention we attended. Perhaps because
we were already expecting the worst, the stories in
Unaccompanied Sonata did not seem as bad as they could have
been. Card’s afterword to the stories also gives us a clue
to the reasons for his choice of themes: the grisliest of
the stories, the one with the monstrous baby, is a
deliberate imitation of Harlan Ellison (whom some of
SUNSTONE’S readers may know as the scriptwriter of A
Boy and His Dog), whose fame (or notoriety) has rested for
some fifteen years now on his use of deliberately
shocking material. What puzzles us is that Card would
choose the likes of Ellison to imitate (or even outdo)
when there are so many more savory authors to borrow
from. Graphic violence and grotesque detail are not
necessary ingredients of science fiction, just as they are
by no means necessary in mainstream fiction.

Card’s disturbing attitudes toward women manifest
themselves in two ways. First, most of his female
characters are impossible to identify with.. They are
either embarrassingly weak figures or bitchy, heartless
types who crave power but haven’t the skill to acquire or
manage it. (Before we go on, we should say that we can
think of two exceptions to this--the self-sacrificing
Batta Heddis in Capitol and the brawny but illiterate
colonist Sara in Hot Sleep.) Back to the weak characters,
though. Mother characters in Capitol and Hot Sleep serve
chiefly as millstones around the necks of their children;
they are all either nervous or feebleminded creatures or
awesome parasites. The protagonists of the stories are
able to function only after Mother is disposed of
somehow. The above-mentioned character, Batta, has to
wait for her mother to die before she can be with her
lover; Linkeree, also in Capitol, experiences his only
moments of sanity when he is convinced that his mother
is dead; Jason Worthing, in Hot Sleep, has to pack his
mother off to a penal colony before the real action can
begin. Wife characters suffer similarly. To give Card
credit for trying to use sympathetic women, we should
mention that two out of three wives in the Unaccompanied
Sonata collection are more or less normal people with
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families who love them; but the third is a bitch, who
drives her husband from her own frigid bed into their
daughter’s. Wives in A Planet Called Treason and Hot Sleep
are notable for spending most of tlhe book in suspended
animation and drugged sleep respectively. The hero’s
wife in Hot Sleep is graciously permitted by the hero to
grow old at a faster rate than he does and never to be
trusted with the full scope of his plans. (And then he
complains of being lonely!) A recurring female type in
Card~’s works i,~ that of the grasping, insensitive woman
with nothing going for her but her looks. She occurs
twice in Capitoi!, as a social-climbing actress and as the
mother of the insane man, Linkeree; once in Hot Sleep, as a
school secretary whose mind is read by the hero during
an examination, revealing no test answers but lots of
sexy thoughts; and in Treason, as a society dame "without
skills and abilities" exiled to a pe~tal colony for political
r~asons. In sum, Card’s female characters are largely so
offensive that we found that the degree we enjoyed any
of hiis stories was usually inversely related to the
number of women in the story. The ones we liked best
had no women at all or only a few.

The second .disturbing element in Card’s fiction is his
apparent attitude towards female anatomy, specifically
breasts, which seems to range from a peculiar nausea
and ]loathing (in Treason; this has been described more
fully elsewhere6) to uneasy voyeurism (both in the story
"St. Amy’s Tale," which appeared ira a recent OMNI, and
in the story ’"Killing Children" from Capitol, where a
wornan’s breasts make a man nervous because she keeps
"throwing her chest at him") to bald sadism (in
"Kingsmeat" from the Sonata collection, where a pair of
lactating breasts are chopped off, thinly sliced, and fried
in a skillet).

Like the gratuitous violence in Card’s works, these
attitudes toward women and tlheir bodies are quite
surprising, considering the trends of contemporary
science fiction. Although early science fiction may have
been :full of diiaphanous blonds who swooned a lot and
girls back home who faithfully waited, Penelope-like, for
their hero, the science fiction of the last decade has
featured scores of strong woman protagonists, who go
on their own heroic quests, fight crime, kill their own
snakes, and otherwise assert:-themselves. These
women occur in books by both male and female authors,
including John Varley, Elizabeth Lynn, Anne
McCaffrey, Joan D. Vinge, Marion Zimmer Bradley,
Poul Anderson, Tanith Lee, Joe Haldeman, Vonda
Mclntyre, Jack Chalker, Patricia McKillip, Roger
Zelazny, Andre Norton, and a host of others. Even some
science fiction of the "classic" forties and fifties
conttained some capable heroines, notably in the works
of C. L. Moore and Leigh Brackett (both female) and
Robert A. Heinlein (male). As for Card’s peculiar
attitudes towards women’s bodies, we can find no
precedent whatsoever in the entire science fiction
corpus, with the exception of one early story by Piers
Anthony ("In the Barn").

Is Card recognizably Mormon? Sometimes, but
usually on the name-dropping level, rarely on any deep
phi]tosophical one. In Treason the motifs of footwashing
and. the Three Nephites (though not by that name)
occur, out of context; three stories in the Sonata
collection are set in the Wasatch Front, with specific
references to Mormons; in Hot Sleep phrases from the

Book of Mormon pop out at us from a man’s journal.
Probably one of Card’s most notice.ably Mormon
sequences is in that second half of Hot Sleep, where our
hero, Jason Worthing, starpilot, sets up a new world
populated by people he must educate himself because
their memories have been destroyed in transit. This
world becomes a new Eden, and Jason is its god. A Satan
figure and a first murderer later come into the story.
Jason gives his people laws; he weeps when they
transgress; he watches them grow. It is a rather lovely
parable, and there is much for Mormons to recognize
and smile at, though there are a multitude of details one
could quibble about. One other recognizably Mormon
sequence is found in a vignette in Ca~.,itol in which a
prophet speaks words reminiscent of tl’~e beginning of
D&C 121 ("O God, where are you? Where is the wall
which covers your face?") and a young man of the
prophet’s congregation tries unsuccessfully to pull up
his own religious roots by submerging hi mself in fleshly
delights. (In a beautiful twist of irony, this same young
man later shows up as the Sal:an figure in the Hot Sleep
sequence.)

Card .is certainly capable then of using overtly
religious ideas in his work, and though he may prcrt:est
about mentioning a traditional God in it:, he does break
down and do so occasionally. Howe-er, we find it
regrettable that a skillful author whom we would like to
be proud of as a fellow Saint, who has chosen to write in
an essentially religious genre, has not consistently
written more that is recognizably religious and
thematically "Mormon," especially considering what the
good gentile authors are producing.

In conclusion we’d like to echo the sen :iments of Dr. L.
Marlene Payne, who, at the Mormon Letters meeting
where this pape~ was originally given, spoke feeling]Ly of
the spiritual strength she has derived from the ancient
myths. Science fiction, which is modern myth., can
provide the same. At the very least it has afforded us a
good many hours of harmless entertainment,
sometimes mindstretching, sometimes not. At the most
it has offered us some :mc, ments of transcendent
spiritual joy--as well as me, re concrete food for thought
in the transcendental vein. One of u:; remember’.s an
Institute freshman seminar field trip with Gene England
at Stanford to go see the film 2001 and reflect on the
possibilities for’ human progression n the Mormon
sense. Times may have changed just a bit since then; it
was, after all, the eclectic sixties--but we still contend
that most of ~us could use some of that romantic
eclecticism. We personally turn to science fiction not
only for escape (though that is ce.rtainly part of: iit, we
have to admit) but also for inspiration.
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One Winter

That year I was glad for the snow
I hadn’t missed since leaving mountains
For a wind and desert town.
Snow was more trouble than fun here.

But after that June labor lost
My heart-flutter of a child--
Fetus they called it,
Screamed it--nothing
Else on the earth withered.
All summer I hated the loud
Flaunting greens.

At least the browns of autumn

Were condoning.
Grateful that the desert shunned color,
I drabbed through rains melding
With the muted leaves and lawn
Draining to sludge

Then
When a freak whiteness
Pillowed everything, suddenly
The silenced world withdrew
Enough
And I went out to hear
The white breath in my lungs.

Dixie Lee Partridge

Riding Shotgun in Laie

Sinister in the brooding light of shaded streetlamps,
I scuttle from an eased front door
To fondle the ignition, while the echo of the attic rat
Reminds me how I’ve listened many nights
Straining to confirm burglars at the jalousies.

The muffled cry of my dreaming daughter,
Fleeing some mythy monster’s claw,
Cuts across stillness.
Two-fifteen.

I try to hush the engine’s thunder
Knowing only I of all this house remain awake--
Of all this block perhaps--and gently, gentlier,
Roll reversed down the driveway,

Troubled by this surging of adventure I restrain.
Vigilante
Like a million men before me,
Without benefit of law or ceremony
I set off in quest of thieves and rapists
Amid palms and plumerias of Naniloa and Moana.

Blackened past the dark of sunlessness,
Laie after midnight, threatening, waits.
Yet I cruise sleepless through these eerie hours,
Staring into darkness, seeing nothing
And wonder, at the greying of the east,
If I’m wrong to feel
This thorn of disappointment.

Jim Walker
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IMormon Media_ _ age I
Recetltly the Mormon church has been the
subject of numerous articles in the national
press, some positive and some negative. The
following are summaries or excerpts from such
articles. We at SUNSTONE do not endorse the
opinions expressed nor do we vouch for the
accuracy of the original reporting. But we
include this section because we think it is
important for our readers to know what is
being said.

Friend or Foe?
"Onward, Mormon Soldiers,"
a Newsweek article on the LDS church’s
missionary program, has apparently
provoked controversy since its
publication last spring (April 27).
Responding to Newsweek religion writer
Kenneth L. Woodward’s piece, the
Church News claimed that the article
contained a number of inaccurate and
"negative comments about the
missionary training of young elders
and their ability to handle dating and
school after their missions."
Mission Training Center President Joe
J. Christensen,. who was quoted in the
article, challenged the accuracy of
Woodward’s reporting with the
comment, "I can’t imagine many more
misquotations in a shorter space," and
wrote a letter of clarification and
denial to the national news magazine.
BYU Professor J. Bonner Ritchie, who
was also quoted in the original article,
complained that his statements were
not given their proper context.

In addition to the Church News
rebuttal, Dr. Milton Hollstein,
professor of communications at the
University of Utah, wrote an article
for the Deseret News (May 25-26),
maintaining that although Woodward
was not an antagonist, "he appears to
have let his biases surface in finding a
’handle’ for his article."
Avery Hunt, Director of Public
Relations for Newsweek, countered
Christensen’s and the New’s rebuttal
in a letter to the editor of the Deseret
News: "The editors of Newsweek share
you~r editorial concern for accuracy
and. careful reporting, and were
therefore disturbed to read the
account . . ¯ of the controversy raised
by two of the sources quoted in
’Onward, Mormon Soldiers.’ While we
do not question the basic accuracy of
your report that Joe J. Christensen
and J. Bonnor [sic] Ritchei have

decided to repudiate statements they
previously made .... our quotations
were accurate and were presented in
context."

"In any case," Aw_’ry’s letter
continued, "we believe that the
idealism and dedication of the young
missionaries emerged quite clearly in
our story, and that most of our
readers understood that in examining
the strengths and weaknesses of the
missionary program we meant no
offense whatever to the Latter-day
Saints, the missionaries or their faith.
We stand by the accuracy of our
quotations and o~tr story."
Interestingly, although many still
perceive Newsweek’s Woodward to be
somewhat anti-Mormon, he recently
defended the LDS church in a letter
to the editor of the New York Times.
The letter was written in response to
an article by Pete~r Bart, author of Thy
Kindom Come, which appeared in the
Times on 3 July 1981 and was
excerpted in the July SUNSTONF,

R~w~w.

Taking exception to Bart’s portrait of
a monolithic, unthinking people,
Woodward wrote: "In ’The Mormon
Nation’ Peter Bart sketches a crude
stereotype of Mormon society and
culture in the Intermountain West
and asks us to believe that this is
what ’moral activists’ elsewhere--
notably, one gathers, the Rev. Jerry
Falwell’s Moral 1Majority--have in
mind for the entire nation. As a
writer who has twice in the last
twelve months visited the Mormon
Zion to report, research and write
long articles on the Saints’ beliefs and
behavior, I find Bart wrong o~’~ both
counts."

Woodward continued: "Bart’s article is
an invitation to readers to fear and
sneer at Mormons, a morally odious
invitation which I trust non-Mormons
will reject. Bart asks us to reject
"moral activism" when it comes from
Mormons but not, one gathers, when
the activists are Martin Luther King,
the Berrigan brothers, or Mother
Theresa of Calcutta. To be sure, there
is much outsiders might well criticize
in Mormonism, but there is much to
admire too. I prefer to applaude rather
than sneer at Mormon family life
when it leads parents to have and

educate many children at consider,~ble
parental sacrifice."
"I wonder," Woodward queried,
"would the Times print an op-ed piece
inviting de~ision of ’The Jewish
Nation’ or ’The Catholic Nation.’ "
Freeme~t Gaining Momentum
Until recently the Freemen Institute
and its patriarch W. Cleon Skousen
have wMded l~,ower and influence.
only in Utah. t-~owew*r, aided by an
alliance with reformed American
Eldridge Cleaver, a hefty contribution
from Texas billionaire Nelson Bunker
Hunt, and the blessing of Jerry Falwell
of the Ivloral Majority, Skousen a:r~d
his ten-year-old institute are claiming
conserw~tive converts from Seattle to
Philadelphia, according to stories in
the local newspapers of both cities.
Said by !its founder to be an
"educational foundation dedicated to
teaching the U.S. Cor~stitution in the
tradition of: the founding fathers," the
Freemen In.stitute offers a live
seminar called "The Miracle of
America" in many major U. S. cities.
In each seminar Skousen lists
everything he considers
unconstlitutional about contemporary
American government--which,
according to Philadelphia Inquirer
reporter Larry Eichel, is "everything
the federal government has done since
1913." His list includes not only the
familiar inflation, national debt, over
regulation of business, and
abandonment of the gold standard but
also "foreign aid, urban renewal, man
power training, day-care centers,
federal aid to education, student loans,
welfare, Medicare, Medicaid, federal
aid to New York Cit~, the expansion
of judicial power, the Equal Rights
Amendment, the National Labor
Relations Board, the Chrysler bailout,
national parks, natiortal forests, the
Panama Canal treaties, the
Environmental Protection Agency, the
Interstate Commerce Commission,. the
Food and [)rug Administration, the
Federal Reserve System, and the
Sixteen’th and Seventeenth
Amendments."
According to Eichel, "what Skousen
preaches . . . is a po]’dtical return to
the eighteenth century. To judge the
worth of anygovernment activity,, he
says, one needonly ask but one "
question: Does the Constitution
specifically authorize it?" Yet, as
Eichel late:c pointed eut, "not everyone
agrees on what mak~’s for good, sound
constitutic:,nal princiF, les."
"I’ve taught the Con:~titution all my
life," said led Firmage, professor of law
at the University of !Utah. "He’s
teaching right-wing :~undamentalism
with a coe~stitutional veneer. How
anyone can prove that civil rights and
welfare are unconstitutional is beyond
me. For his people, ’constituional’ is
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just a right-wing buzzword."
Others, like Utah Republican state
legislator Mac Haddow, claim Skousen
and his Freemen are a positive force
promoting "good, conservative
principles." More than 100,000 people
have graduated from Freemen
seminars; at least 5000 contribute $10
every month; and as many as 200 are
Century Club members who pledge
$100 a month.

Although the Institute formerly relied
heavily on its links to conservatives in
the LDS community and hierarchy,
current conservative trends in the
nation, as well as admonitions from
the First Presidency to keep Freemen
activities clearly separate from those
of the Church, have encouraged it to
seek like-minded members outside of

Mormondom. The ties that bind the
Freemen to the LDS, however, are
still quite apparent. Eldridge Cleaver
is simultaneously studying Mormon
and Freemen Institute doctrine, and
Church leaders such as President
David O. Dance in the Seattle area
host Freemen affairs with
ecclesiastical titles included on printed
invitations.
Although some believe that the
Freemen Institute’s views are too
simplistic and its solutions too
sweeping to enable it to achieve
nation-wide political clout, Skousen
and his organization remained
determined. "Over the next couple of
years," said Skousen, "we have a real
opportunity to turn this country
around."

Keele on Board of Regents
Reba Keele, newly appointed by
Governor Matheson as a member of
the Utah Board of Regents, will
become the second woman on the
board, which governs the activities of
the state system of higher education,
according to a recent article in Network.
Currently an associate professor and
consultant at Brigham Young
University, Keele has written both
books and magazine articles including
Tutor Guide for Secondary Students and Let’s
Talk: Adults and Children Share Feelings.
Romney Honored
Brigham Young University’s 1981
Exemplary Manhood Award was
recently bestowed upon President
Marion G. Romney, second counselor
in the First Presidency of the LDS
church. The award for exemplary
manhood or womanhood is presented
in alternate years to successful men
and women who have demonstrated
courage and sacrifice. President
Romney, having served in numerous
Church, business, and educational
positions, received the formal
acknowledgment of his contributions
in a ceremony at the Church Office
Building in Salt Lake City. The honor
was presented to President Romney
by a delegation of students and
ac~ministrators.
Rex Lee Confirmed as Solicitor General
The U. S. Senate overwhelmingly
approved the appointment of Rex E.
Lee, former BYU Law School dean, as
solicitor general of the United States.
Although several women’s groups and
several Democratic legislators

questioned Lee’s sensitivity and
commitment to civil rights issues,
pointing to his opposition to the Equal
Rights Amendment, an aide to
Senator Jake Garn said that the Utah
legislator never had any serious
doubts about Lee’s being approved.
"Mr. Lee’s credentials spoke much
more loudly than the cries of the
critics, and all but the most rabid ERA
supporters would realize his
accomplishments and ability to handle
the job of solicitor general."

Both Senators Edward M. Kennedy
and Howard M. Metzenbaum, who led
the opposition to Lee’s nomination,
commented that while they were
respectful of Lee’s position on the
ERA, they were concerned that he
had not displayed "adequate
sensitivity to the problems women
face in thir society." Senator
Metzenbaum in particular complained
that at BYU Lee had "demonstrated
no--I emphasize no--serious
commitment to the advancement of
women to the faculty or the
admission of women to the law
school."

The Senate’s only women, Senators
Paula Hawkins and Nancy
Kassenbaum, spoke at Lee’ hearings.
Hawkins described him as "the most
scholarly and thoughtful of men" and
said that it would be "just as wrong to
oppose Rex Lee for opposing the ERA
as it would be to oppose Sandra
O’Connor (for nomination to the
Supreme Court) for supporting the

amendment." Kassenbaum, who did
not actually vote for Lee’s nomination,
expressed the hope that he would
"show more sensitivity (to women’s
rights) than he has in the past."
Carl Hawkins, a professor at BYU’s
law school, has been named to replace
Lee there.

Father of Stereo Dies
Harvey Fletcher, renowned Mormon
educator and scientist, died 23 July
1981 in Provo at the age of 96.
Known as the father of stereophonic
sound, Dr. Fletcher made it possible
for billions to enjoy stereo recordin~gs,
built a huge public address system tot
the Mormon Tabernacle Choir, and
developed his own monstrous sound
equipment in the laboratory, yet,
ironically, never owned a home stereo
system.

Dr. Fletcher began his career in
science at BYU and went on to receive
his Ph.D. from the University of
Chicago in 1911. Because of his work
with Nobel prize winner Robert A.
Milliken, who with Fletcher succeeded
in isolating a single electron and
measuring its charge, he was awarded
the first summa cum laude doctorate
in physics given by the university.
In the 1930s, Dr. Fletcher took charge
of physical research at Bell Telephone
Laboratories where he directed
pioneering work on sound engineering
in motion pictures, television, hearing
aids, and the transistor. It was during
his 16-year association with Bell
Laboratories that he developed and
demonstrated stereophonic sound,
startling a "mystified" and "’often
terrified" New York audience in 1934,
according to The New York Times. Of
the first presentation of "three
dimensional" sound, the Times
reported: "Had it not been for the
knowledge they were witnessing a
practical scientific demonstration,"
those present "might have believed
they were attending a spiritualist
seance .... Airplanes flew from the
stage and circled over the heads of the
audience with so much realism that all
present craned their necks in fright."

After retiring from Bell Laboratories
in 1949, Dr. Fletcher established the
department of acoustical engineering
at Columbia University and later was
appointed director of research at
Brigham Young University, eventually
becoming dean of the college of
physical and engineering sciences
there.

An active researcher and writer into
his nineties, Dr. Fletcher held more
than 40 patents in the acoustical area,
received numerous awards and
honors, and even authored a Sunday
School manual entitled The Good Life
for the LDS church.
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Scopes II
Science teacher’s in California public
schools were recently directed by
Sacramento Superior Court Judge
Irving Perluss to present evolution
not as a dogma but as a possible
explanation of the origins of life. The
decision came after a lawsuit was filed
against the state by Kelly Segraves, a
conservative Baptist, who claimed that
his children’s civil rights were violated
by school teachers who told them
they were descended from apes.
Segraves is director of the San Diego
based Creation Science Research
Center, a foundation which campaigns
for the teaching in the public schools
of scientific "creationism"--the
concept that life and the universe
were created by a supreme being and
that scientific data must be examined
witbdn the framework of biblical
teaclhings.

The trial, like the much-disputed new
bill in Arkansas requiring schools
teaching evolution to give equal time
to creationism, represents only one of
many similar conflicts nationwide.

Not Civil Disobedience
The Catholic archbishop of Seattle,
Raymond G. Iqunthausen, stirred
debate with a recent call for
Christians to protest the arms race by
refusing to pay half their income
taxes.

Preferring to see such actions as
"obedience to God" rather than "civil
disobedience," Hunthausen elaborated:
"In certain cases where issues of great
moral import are at stake,
disobedience to law in a peaceful
manner and accompanied by certain
safe-guards that help preserve respect
for the institutions of law are not
only allowed, but may be... an
obligation of conscience."

The well-known archbishop first
spoke out and demonstrated against
nuclear weapons in 1976, specifica~lly
cor~demning the Trident submarine
missiles based in Bangor, Washington.
According to Los Angeles Times religion
writer John Dart, "last Christmas
Hunthausen urged Catholics to fast
and pray each Monday for an end to
military buildups."

Responding to recent critics, the
archbishop told those attending a
regional conference of the Lutheran
Church in America: "I am told by
some that unilateral disarmament in
the face of atheistic communism is
insane, l find myself observing t:hat
nuclear armament by anyone is itself
atheistic and anything but sane."

Enrollment Trends in Schools
Public school enrollment fell by one
million during the late 1970s,
primarily as a result of declining birth
rates. Enrollment in Roman Catholic
elementary and secondary schools
dropped precipitously in the late
1960s. Present rol][s show continuing
decline.

Conversely, fundamentalist Protestant
schools are growing in strength and
numbers across the nation, with as
many as three new schools being
established each day.

Accenting "marketable combinations
of piety and patriotism, stern
discipline and strict doctrine," a recent
article by Roy Carson in The Chicago
Sun-Times cited a number of reasons
for the phenominal growth in
fundamentalist schools including:
disenchantment with the public
schools; deterioration in school
discipline; and disbelief in the tenets
of "secular humanism" the bogey of
traditionalists who believe the public
schools, far from being religiously
neutral, push their own brand of
"public school religion."

INVISIBLE WORLD
The Rev. Anne Thieme
The hottest topic on the religious
lecture and retreat circuit these days,
and one of the most popular on the
book lists, is the "invisible world"--
what it is and how to get there.

People from all disciplines are turning
inwards. Clinical psychologists are
using bio-feedback machines. Saturday
Review editor Norman Cousins "good
humored" himself back to health from
an incurable arthritic condition and
then wrote a book about it. In Fort
Worth medical doctors are overseeing
groups which meet to image cancer

cells to death. Dr. Ron Durham of the
Central Church of Christ in Irving,
Texas, notes that ’"if ~e can see
evidence on a bio-f:eedback
thermometer that something other
than the physical is affecting body
temperatures, the metaphysical
possibility of prayer’s efficacy may be
close at 14,and."~ Modern physics has.
revealed a reality that is very fluid,
like the surrealistic melted clocks of
Salvador Dali. "Matte~ has only a
tendency to exist. There are no
things, only connections."2

The internationally renowned
physicist, Edward Carpenter notes:

If you inhibit thought, and persevere,.
you corne at length to a region of
consciousness below oc behind
thought.., and a realization of an
altogether vaster self lhan that to
which we are accustomed. And since
the ordinary consciousness, with
which we are concerned in ordinary
life, is before all things founded on
the little local self.., it follows that
to pass ow: of that is to die to the
ordinary self and the ordinary world.
It is to die in the ordinary sense, but

in another’, it is to wake up and find
that the I, one’s real, most intimate
self, pervades the universe and all
other things.
So great, so splendid, is this

experience, that it ma’," be said that ~,11
minor questions and dioubts fall away
in the face of it, and certain it is thai
in thousands and thousands of cases,
the fact of: its having come even once
to an indi~zidual has completely
revolutionized his subsequent life and
outlook in the world.~

An old Zen saying has it, "From of old
there were not two paths. Those who
have arrived all walked the same
road." But meditative prayer does
present itself differently to neophytes.
For Jews, t]he richest meditative
tradition is found with the tradition of
the Kabbalah. Most common in the
Middle Ages, Kabbali’st teachers
survive today, passing on their lore
about med!itation, but must be tracked
down. I:n Islam, the Sufis cherish their
tradition of the divine encounter,
in which they try to teach the
aspirant: tl’trough dance, song, and[
story to focus on God moment by’
moment throughout the day. Again,
the small, often secret schools must
be searched out individually.

In contrast to such secrecy, the
Americanized Hinduism of Maharishi
Mahesh Yogi (under the trademark
TM) presents classic Hindu meditation
in contemporary medical and
psycho’logical terms. Here the
traditional content of the teachings is
played down in order to allow the
method wide popular appeal. An
example e,f Zen interface with
Christianity is provi3ed by Roman
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Catholic priest William lohnston, who
has participated in Christian-Buddhist
dialogues in Tokyo and written a
variety of books exploring the
similarities and differences between
the two mystical traditions in an
effort to enrich the ~est’s
understanding and practice o~ mysfica]
prayer. Especially noteworthy is his
Christian Zen, An Early ~anual on
B~xinning to Meditate &r the New Student,
published in 1974.

Among more Western-looking
Christians, the tradition of prayer
known as Hesychasm handed down
through the Desert Fathers is the core
of the meditative tradition. This mode
of prayer .makes use of the repetition
of a brief phrase or name (like a
mantra), often the name of Jesus, in
an effort to push the mind to an
awareness of the God within. This
mode of prayer has been popularized
in the last fifteen years by the
American printing of The Way of a
PiI,~rim, which recounts the
experiences of a nineteenth century
Russian hermit who used such a
prayer.
Among more biblically-oriente~
Christians, the neopentecostal or
charismatic movement emphasizes
speaking in tongues~a non-rational,
non-linguistic mode of utterance
which leads the individual into an
altered state of consciousness and
hence a more direct apprehension of
the divine. This mode of prayer is
taught in nationally sponsored
seminars such as Life in the Spirit, a
six week course offered in various
congregations around the nation
which encourages individuals to open
themselves more deeply to the action
of the Holy Spirit in their lives,
especially through the reception of the
gift of tongues following a second
conversion experience.

"Schools of Prayer" are being offered
in congregations all over the country
to teach church members about
meditation and other modes of prayer.
In a recent publication, Schools of Prayer
&r Leaders and Learners, Helen Smith
Shoemaker details how to use a
variety of formats.

Episcopal priest and spiritual director,
The Rev. Don Del Bene travels nation
wide, leading conferences for lay men
and women who wish to conduct his
four week course, "An Introduction to
Christian Meditation,"in their own
congregations. Participants learn a
form of the Eastern Orthodox "Jesus
Prayer," practice it under guided
direction, keep a simple journal, and
commit themselves to meditate daily.

The Rev. David Jacobsen, ordained
United Presbyterian Minister and
licensed marriage, family, and child

counselor, uses a d~fferent mode of
prayer based on "telling the inner
truth and communicating." Jacobsen
clothes his presentations in more
contemporary form and language,
drawing from his experiences with the
EST training. He describes his work
as an approach to, rather than a
method of, prayer, "which assumes
God knows you totally and loves you,
and which enables you to see what
happens in response to your being
clear and intentional about what you
want."4
Former Roman Catholic priest, Tom
Downs, whose graduate training
included psychology, group dynamics,
and organizational development,
comes at the interior search from a
Jungian perspective. In his design (for
a six week study group or a weekend
retreat), Downs asks people to
consider their own sense of
personhood, individualization and
prayer, personality and soul, value
clarification, self-actualization, and the
Christian way. He instructs
participants both in the prayer of
quiet and the prayer of visualization,
so that they can get in touch with
their interior resources.

In his nationally distributed cassette
course, "The Story of Jesus Christ and
Your Story," the Episcopal Bishop of
Massachusetts, John Coburn, leads
small groups of teenagers or adults on
an experimental journey, asking his
listeners to keep a notebook, reflect
on personal experiences, share those
experiences with the group, and
reflect on scripture in light of their
own experience. On a deeper level, Ira
Progroff’s nationally known
workshops in "intensive journaling"
focus on examination of personal
experience in relation to psychological

development. Progroff, like Downs,
directs attention into the depths of
the individual’s conscious and
subconscious on the assumption that
journaling provokes both an
encounter with self and with the God
within.

To spread the good news, national
publications are available, ranging
from AGLOW, a charismatic women’s
magazine featuring the testimonies of
newly awakened women, to Spiritual
Journeys, A Network for Spiritual Journeyors
out of San Anselmo, California, which
focuses on such topics as "’Stages of
the Journey" and "Letting Go and
Surrender." Written in different
languages for widely divergent
audiences, the interest is the same:
the transforming influences and the
joy of meditative prayer.

In his book Wishful Thinking, Lutheran
writer and minister Fredrich
Buechner, observes: "Through some
moment of beauty or pain, some
sudden turning of their lives, most
[people] have caught glimrners at least
of what the saints are blinded by.
Only then, unlike the saints, they
tend to go on as though nothing had
happened. We are all mystics, more
than we choose to let on, even to
ourselves .... "s

Across America many church-goers
are trying to change all that.

Notes
1. Dr. Ron Durham, "Prayer," Christian Century
3 October 1979, p. 949.
2. Ibid. p. 948.
3. Edward Carpenter, as quoted in The Aquarian
Cot~spiracy, Marilyn Ferguson, J. P. Tarcher, Los
Angeles, 1980, p. 363.
4. David Jacobsen, Clarity in Prayer, Mill Valley,
Ca., Prayer Renewal Workshops, p. 4.
5. Frederich Buechner, Wishful Thitddny,, Harper
and Row, New York, p. 64.

iews

The Mormon People: Their Character
and Traditions
Thomas G. Alexander, editor
Bri(~ham Young University Press, 1980

By James F. Cartwright
THE MORMON People: Their Character
and Traditions, another in the Charles
Red Monograph Series published by
Brigham Young University Press,
contains essays originally given as

Charles Redd Lectures at BYU in
1977-1978. All of the essays provided
some interesting perspectives on
widely differing subjects within the
general topic announced by the title of
the collection.
Lowell C. Bennion’s "Mormon
Country a Century ago . . ." portrays
a familiar subject with a refreshingly
new method, at least for me. His
maps and charts visually intrigued me,
while his clear prose tied the maps
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into an exciting learning experience.
Figure 1, for example, is a pyramid of
Mormonism in 1880 arranged "by
priesthood and baptism." This chart
shows a larger number of seventies
than high priests and an Aaronic
priesthood significantly smaller than
the Medlchizedek priesthood. Figure
5, a "Population Cartogram of
Mormon Country, 1880/’ shows the
organized counties of Utah and
Arizona as well as two counties of
Idaho and one each in Nevada an, d
Wyoming drawn to the scale of their
population relative to the whole. Thus
the eastern tier of Utah counties--
Uintah, Emery (Grand county had not
b~en organized yet), and San Juan--
form a strip, along the edge. Salt Lake
County, on the other hand, takes up
nearly a fourth of the area of Utah,
and Salt Lake, Weber, Utah, Davis.,
Cache, and Sanpete counties fill up
nearly three quarters of the state. In
Figure 6 Bennion adds color shading
to the same cartogram to show the
LDS percentage of the total
population in the area.

Emma Lou Thayne’s "Chiaroscuro of
Poetry" makes the book worthwhile.
Sensitively, with love, she paints the
condition of: the poetic arts among
Mormons. Clarifying the meaning of
"chiaroscuro" as the interplay of light
and dark, she maintains that the
complexity ,of light and dark in our
personal lives forms the material of
good poetry’. She calls not only upon
the editors ,of Church magazines--and
upon their supervisors who tie the
hands of the editorial staffs--to begin
to encourage genuine creative writing,
but she also states the need for the
general membership of the Church to
become honest in our journal writing,
expressing the chiaroscuro of our
lives.
an example from her own file, Thayne
expresses her enjoyment of her complex
life and yet hints at the guilt she feels
because of the complexity. She writes:

I sit now looking at my new class of 23
eager freshmen and watch them in real
concentration for 50 minutes of their busy
lives--and I can hardly wait to see what
new notions can be siphoned into those
heads--and what new things they will in
turn donate to mine. Forgive me for liking
this so much.

But you see, I don’t like other things less
because of it. Today I ironed a blouse for
Becky, sewed on a button for Dinny,
listened to Rinda practice, made Shelley
finish her eggnog, cuddled Meg when she
cried--and sat proudly while Mel gave a
talk we’d planned together. 1 visited my
"poetry pal" and got more encouragement,
planned a match in the parent-child, and
arranged to go to the symphony wi|h our
good friends. I even talkecl to my morner.
And I loved all of it. Please try to
understand. (I even had fun leaving a clean

house, and expect to enjoy fixing a tasty
dinner!)
Thayne compares two of her poems,
one which she labeled "Very F~ad"
and one which expresses what she
had wanted to say in the other.
Following the successful poem,
"Aftermath," she writes, "l am not
suggesting that the poetry of the
complexities need itself be complex,
incomprehensible, or excessiw~. The
primary aim of the poet must be to
share--but to share all of it, not just
simplistic formulas."
Perhaps the mos~ moving part of
Thayne’s essay, a section which
typifies the chiaroscuro of our lives,
expresses her aloneness and fears
accompanying the final illness of her
aunt who was the last of the older
generation. A small portion of this may
help distill here what one actually needs
to read completely to appreciate:

As Rick and 1 and another
cousin tried to assemble just the obituary
we realized, in the kind of panic that
attends having missed the last train, that
Aunt Evalyn was gone--and so were the
memories, the details, the light and shadow
of a lifetime that would not never be
remembered. 1 . . . put together a funeral
that made me more than sad.

That day, everything real about Aunt
Evalyn went into the eternities wi.th her.

. . We knew what she had done.., but
there was not one soul who knew a single
thought or feeling about that lone woman
who went into the earth one Wednesday
afternoon in October.

There is much more in "Chiaroscuro
of Poetry." While we cannot change
the whole world of the arts within the
Church, we can change our own
writing quality--and simultaneously
our lives.

Phillip R. Kunz’s essay, "One Wife or
Several: A Comparative Study of Late
Nineteenth-Century Marriage in
Utah," occasionally suffers a lack of
continuity between tables and the
text. For example, the title suggests
that this study will not cover
polygamy within the twentieth
century, yet Table 2 does include men
born between 1880 and 1889. These
men would have been precocious
indeed to have married into polygamy
before 1900. In addition, the text does
not clearly pinpoint the source of
some statistics. Otherwise, the essay
is informative and tolerably well
written.

Jill Mulvay Derr has produced an
interesting, but certainly not
profound, history of the Primary
Association’s leaders. Once read, it is
not something to which many people
will return. The questions at the end
tend to be irritating because obviously
rhetorical: "Doe,~ a priesthood leader-.
Primary leader relationship based on

accessibility and mutual respect...
encourage a more creative and active
stewardship than mote distant
priesthood-stewardship relationships?"
and "Like May Anderson, do women
need to take a stand ,)n programs .or
policies that they fee] may be
detrimental to themselves or those
whom they serve...~ .... Then again,
maybe we as a people are essentially
on the rhetorical question level.

"The Salt Lake Temple: A Symbolic
Statement of Mormon Doctrine" by
C. Mark Hamilton seems to have ’two
sections, one dealing with the
relationship of the temple to the rest
of the community and the world and
the other concerning the symbolis:m
of the carvings on the buttresses.
Hamilton’s observations about the
relationship of the temple to the
community seem more persuasiw~
than those dealing with the
significance of the Saturn-, sun-, and
moonstone symbolism. In this major
part of the essay, it seems that
Hamilton--and some of his sources--
have "gulped down camels" with ease.
And yet he fails to swallow one
important tiny gnat. He does not deal
adequately with how a genuine
symbol functions for a particular
people: surely they must use thai
thing consistently an3 often and must
have some concept of its symbolic
nature. The Saturn stones on the Salt
Lake Temple, though they may
symbolize Kolob or way have been meant
to symbolize Kolob, are for most
Latter-day Saints mere decoration on
the butlresses. The water at baptism,
the bread and water ,af the sacrament,
even the handshake with which we
greet one another seem to me much
more potent as st~rnbo.~s within
Mormonism.

Finally a word or so on the overalf
collection. As Thomas Alexander,. the
editor, writes in the introduction, "It
would be impossible ~n a series of
essays to cover all aspects of Mormon
traditions and culture." That truth,
indeed, frames the problem of the.
book as a whole. It is not that we
want an exhaustive coverage of
Mormonism but ratk:er that we look
for a unity among those aspects
selected f(:~,r inclusion in the book.
Beyond the broad topic of Mormon
people, no clear unifying concept(s)
emerge for the book. A complete
work may--perhaps must--leave
many questions unanswered, but it
also wF~ispers its wholeness; this book
does not do so.

lAMES IF. CARTWRIGHT has an MA
from BYU in English lilerature and is
currently doing graduace work in history
at the U’niversity of Utah. Cartwright is
assistan: archivist .at Weber State College.
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criptural Commenfary

SCRIPTURAL RECESS
During the fall months of 1981 gospel
doctrine attendees will begin shifting
away from a consistent study of the
Old Testament to refresh themselves
on some of the basic principles of the
gospel. Old Testament study will
resume again in January of 1982.
During this brief interlude members
may wish to pursue additional areas
of interest during their individual
studies. For that reason Commentary
will contribute items of interest in
biblical as well as doctrinal areas.
Watch for the following columns;
some will appear in the magazine and
some in THE SUNSTONE REVIEW.

September: "Accepting Change With
Doctrinal Development" (Review)

October: "Priesthood as it Relates to
Women, Power, and Materialism
(Magazine)

November: "Versions and
Transmissions of the Bible (Review)

December: "Temple Ordinances"
(Magazine)

January: "The Authorship of Isaiah"
(Review)

Apocryphal Scriptures
This issue of Commentary will
highlight various items relating to a
group of works general referred to as
the Apocrypha. Numerous editions of
the Bible contain this collection of
usually fourteen books which are
most commonly found between the
Old and New Testaments.
In the spring of 1833, Joseph Smith
himself engaged in reading the
apocrypha. In probable response to
questioned asked, he received a
revelation concerning the apocrypha
as follows:

Verily thus saith the Lord unto you
concerning the Apocrypha--There are many
things contained therein that are true, and it
is mostly translated correctly;

There are many things contained therein
that are not true, which are interpolations
by the hands of men.

Verily, I say unto you, that it is not
needful that the Apocrypha should be
translated.

Therefore, whoso readeth it, let him
understand, for the Spirit manifesteth
truth;

And whoso is enlightened by the Spirit
shall obtain benefit therefrom;

And whoso receiveth not by the Spirit,
cannot be benefited. Therefore it is not
needful that it should be translated. Amen.
(D&C 91:1-6.)
It is interesting to note that while "it
is mostly translated correctly" much
may be the "interpolations" of men--
hence the counsel to study the
apocrypha by the spirit if one is
looking for scripture. Following are
many interesting items relating to the
apocrypha; however, none should be
understood as scripture merely
because they are included here.

Meaning and Use of Term Apocrypha
One of the difficulties in explaining the

meaning and use of the word apocrypha
arises from the circumstance that this term
has signified different things to different
people throughout the centuries. As
commonly defined, and as used generally in
this volume, it refers to a nucleus of
fourteen or fifteen documents, written
during the last two centuries before Christ
and the first century of the Christian era.
The following are the titles of these books
as given in the Revised Standard Version
(1957): The First Book of Esdras; The
Second Book of Esdras; Tobit; Judith; The
Additions to the Book of Esther; The
Wisdom of Solomon; Ecclesiasticus, or the
Wisdom of Jesus the Son of Sirach; Baruch;
The Letter of Jeremiah; The Prayer of
Azariah and the Song of the Three Young
Men; Susanna; Bel and the Dragon; The
Prayer of Manasseh; The First Book of the
Maccabees; and The Second Book of the
Maccabees.

In most of the previous English editions
of the Apocrypha the Letter of Jeremiah is
incorporated into the book of Baruch,
which stands immediately before it, as the
final chapter of that book. In these
editions, therefore, there are fourteen
books of the Apocrypha.

An idea of the length of the Apocrypha,
in comparison with the thirty-nine books
of the Old Testament and the twenty-
seven books of the New Testament, may
be gained from the following statistics,
which are based on the King James
Version: Old Testament, 02~ chapters,
23,214 verses, 592,430 words; New
Testament, 260 chapters, 7,950 verses,
181,253 words; Apocrypha, 183 chapters,
0,081 verses, 152,185 words.

The books of the Apocrypha belong to
varied literary genres, which include
historical, romantic, didactic, devotional,
and apocalyptic types. 1 Esdras, I
Maccabees, and, to a less extent, II
Maccabees belong to the historical genre.
Ostensibly historical but actually quite
imaginative are the books of Tobit, Judith,
Susanna, and Bel and the Dragon, which

may be called moralistic novels. Of a
serious and didactic nature are two
treatises on wisdom, one circulating under
the title of the Wisdom of Solomon and
the other commonly called Ecclesiasticu~
(abbreviated Ecclus). The Prayer of
Manasseh takes its place with devotional
literature of a relatively high order. Finally,
lI Esdras, a book which attempts to unveil
the future, is a specimen of the type of
literature known as apocalyptic, similar in
intent to the last six chapters of Daniel in
the Old Testament and the Book of
Revelation in the New Testament.

Etymologically, the word apocrypha is of
Greek derivation and signifies books that
are "hidden away." (Like the word data it is
plural number; the singular is apocryphon.)
From the point of view of those who
approved of these books, they wer~
"hidden" or withdrawn from common use
because they were regarded as containing
mysterious or esoteric lore, too profound
to be communicated to any except the
initiated. From another poirit ot wew,
however, it was held that such books
deserved to be "hidden" because they were
spurious or heretical. Thus, the term has
had an honorable significance as well as a
derogatory one, depending upon those who
made use of the word.

As was hinted in the opening paragraph,
besides the fourteen or fifteen books of the
Apocrypha in the narrower sense of the
word, there are other books which also are
classified as apocryphal. During the early
centuries of the Christian Church various
Gnostic and Jewish sects produced dozens
of Gospels, Acts, Epistles, and Apocalypses
in competition with those of our New
Testament ....

In addition to those which are
enumerated above, a score or more of
other apocryphal writings of Jewish or,
occasionally, Christian authorship, dating
approximately from the same period, were
accorded a certain measure of respect
among various groups of Jews and
Christians. Thus the book of Jude in the
New Testament quotes (verse 14) a
passage from the book of Enoch (1:4). This
]atternoook, as well as others, such as the
Psalms of Solomon, the books of Adam and
Eve, the Martyrdom of Isaiah, and the
Testaments of the Twelve Patriarchs,
belongs to what are usually called
Pseudepigrapha, or writings which
circulated under false titles. This term,
however, is far from being satisfactory, for
it is applied arbitrarily to only certain
Apocryphal books and not to others which
are equally deserving of the name.

Still another difficulty of definition
emerges when one compares Protestant
usage with Roman Catholic usage. In 1546
the Roman Church officially declared
Tobit, Judith, Wisdom, Ecclesiasticus,
Barush, I and II Maccabees, and certain
supplementary parts of Esther and Daniel
to be inspired and on a par with the books
of the Old Testament, among which these
are interspersed. Some Catholic scholars
have designated these disputed books as
deuterocanonical, meaning thereby
canonical books that are of a later date
than the others, which are termed
protocanonical. It is usual among Roman
Catholics to apply the term Apocrypha to
the books which others commonly;
designate as pseudepigrapha.
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From what has been said thus far it will
be seen that the definition and indeed the
limits of the Apocrypha are both confused
and confusing. To some it may appear
strange that there cou!d ever have been
any doubt as to whether a given book was
or was not part of the Bible. But the
recognition of the canon of the Old
Testament and of: the New Testament is
the result of a long process that went
through many stages, and at critical
junctures of many of those stages we lack
the information which is necessary if a full
picture is to be formed. Furthermore, at
certain stages there is conflicting testimony
as to whether a given book should or
should not be regarded as inspired. The
criteria for discriminating between
canonical and Apocryphal documents may
appear to be less than satisfactory, and at
times the application of these criteria may
seem to have been almost haphazard.
Nevertheless, in the winnowing process,
which extended over centuries, a certain
degree of unanirnity has been attained
despite a marginal residuum of
controversy.
From Bruce M. Metzger, An Introduction to t,he
Apocrypha (New York, N.Y.: Oxford University
Press, 1957), pp. 3-’.7.

Bel and the Serpent
One of the more interesting books of
the Apocrypha is Bel and the Serpent
(or Dragon). Following is a modern
rendiition of the events described in
this small account.

There was a priest called Daniel, son of
Abal, who was a confidant of the king of
Babylon. The Babylonians worshipped an
idol called Bel, a~d every day they offered
him eighteen bushels of fine wheat flour,
forty sheep, and fifty gallons of wine. The
king revered him and went every day to
worslhip, but Daniel worshipped the Lord.

One day the king asked Daniel why he
did not worship Bel.

"Because I do not believe in man-made
gods," Daniel replied. "I worship the Lord
God who created heaven and earth and is
king of all men."

"Isn’t Bel a god?" said the king. "Haven’t
you seen how much he eats and drinks
every day?"

Daniel laughed and said, "Don’t you
believe it. Your idol is made of clay on tlhe
inside and bronze on the outside. It has
never eaten anything."

At this the kir~g was angry, and he
summoned the priests. "If you do not tell
me who eats all this food I’ll have you put
to death," he said. "But if you can prow’ to
me that Bel eats it then Daniel will be
killed because he has blasphemed against
Bel."

Daniel agreed to a test, and the priests
accompanied Daniel and the king to the
temple. There the food and mixed wine
were set out for Bel in their presence.

Daniel said, "Now that everything has
bee~ properly laid out, Your Majesty, have
the temple closed and seal the locks."

The king agreed. Daniel then told his
servants to see all the others out of the
temple and then to sprinkle the floor with
ashes without their knowledge. After that
he cl[osed the door of the temple and had it

sealed with the king’s signet ring.
Next morning they all assembled again,

but in the meantime the priests had come
in through a secret entrance and eaten all
the food and drunk the wine.

Daniel said, "Is everything in order? Are
the seals intact?"

They found that the seals were irttact,
and broke them and opened the door.
When they saw that the food which had
been laid out for Bel had been eater~ and
the table was bare, the king was delighted
and said to Daniel, "Great is Bel. There is
no deception in him."

Daniel burst out laughing and said to the
king, "No, but come and see the priests’
deception! Whose footprints are these?"

"Men, women, and children," said the
king.

Then he went to the priests’ house and
found the remains of Bel’s food and wine.
Daniel also showed him the secret entrance
through which the priests used to go into
the temple to take the food. So the king
killed the priests, destroyed the idol, and
gave Daniel the rest of the food and drink
which he had provided for Bel.

There was also a g~ceat serpent which the
Babylonians worshipped. The king said to
Daniel, "You wouldn"t say that this was
made of bronze, would you? He is alive,
and eats and drinks. "You ought to worship
him."

"With Your Majesty’s permission,"
Daniel said, "I shall destroy the snake
without using a sword or a stick."

The king gave his consent, and Daniel
took some pitch and fat and hair, boiled
them up together and threw lumps of the
mixture into the snake’s mouth. The snake
swallowed them and burst. Daniel showed
the pieces to the king and said, "Are these
the gods you worship?"

The Babylonians, when they heard about
all this, said, "The king has become a Jew.
He has killed the priests and destroyed Bel
and killed the serpent." So they planned a
revolution against him.

When the king saw the mob rebelling, he
summoned his Friends and announced that
Daniel was to be har~ded over to be killed.

Now there was a pit of lions whe.re they
used to throw anyone who plotted against
the king. There were seven lions in it, and
every day two condemned prisoners were
thrown in. The mob threw Daniel into the
pit to be eaten by the lions, and he stayed
there unharmed for six days.

Meanwhile in Judea, the prophet
Habakkuk had prepared a meal and was
taking it with a plate of bread and a jug of
wine to the harvesters in the field. But an
angel of God came to him and said, "Take
the food you are carrying and give it to
Daniel, in the lion pit in Babylon."

"Lord God," Habbakkuk said, "I have
never been to Babylon and I don’t know
where the lion pit is."

So the angel of God picked Habakkuk up
by his hair, carried him to Babylon, and
held him up over the lion pit."Dan!iel," he
called out, "take the food which God has
sent you."

Then Daniel said, "God has remembered
me. He does not abandon those who love
him"

Daniel ate the food, and the angel

immedial:ely put Habakkuk back in his
place.

Next day the king went to mourn for
Daniel, but when he looked into the pit he
saw him sitting there. "Great is the Lord
God," the king shouted aloud. "The:re is no
other god but him!"

He had Daniel lifted out of the pit and
threw the men who had tried to kill him
down instead, and they were eaten in a
moment while Daniel looked on.
From Nicholas de Lange, ~pocrypha, Jewish l..i~eralu re
of the Hellenistic Age, (New York, N.Y.: Viking
Press, 19:’8), pp. 99-101.

The Apocrypha and Columbus
That a passage from the Apocrypha

encouraged Christopher Columbus in the
enterprise which resulted in his discovery
of the New World, is a little-known but
quite authentic fact. To be sure, the verse
in the Apocrypha is an erroneous comment
upon the Genesis narrative of creatior~, and
Columbus was in error in attributing its
authority to the prophet Ezra of the Old
Testament, but--for all that--it played a
notable parl: in pushing back the earth’s
horizons., both literally and figuratively.
The details are as follows.

Near lhe beginning of the fifteenth
century, Pierre d’Ailly, that indefatigable
scholar and churchman who was
Archbishop of Cambrai and was soon to be
appointed cardinal, published a collection of
geographical essays with the title Ymago
Mundi (1410). Though denying the
existence of the antipodes, d’Ailly--like
most e&aca~ed men of his day--firmly
believed in the sphericity of the earth. In
Chapter vm >f this boo[:, entitled "De

tqhuantitate.terrae habitabilis," he developse idea that the habitable earth is of great
extent in comparison with the amount
covered by water. He argues that only one-
seventh of the earth’s surface is covei’ed
with water and that, tl~erefore, the ocean
betwee~ the west .coast of Europe and the
east coast ~:,f Asia is "ot no great width"
and coultd be navigated in a few days with
a fair wind. As "proof" for this opinion
regardir~g the proportion of water to land
he had no less authority than Ezra "the
prophet," who had commented on God’s
work of creation in the following words:
"On the third day thou didst comma~d the
waters to be gathered l ogether in the
seventh part of the earth; six parts thou
didst dry up and keep, 5o that some ,of
them, being both planted and cultivated,
might be of service bef3re thee" (II Esdras
6:42; compare verses 4 7, 50, and 52).

A copy of d’Ailly’s book was in
Columbus’..!; library, and nothing is more
interesting than to observe the
handwritten notations which the explorer
entered into the margiqs of the page on
which d’Ailly discusses the implications of
the passage in Esdras relating to the
relatively small extent of the sea.
Obviously he had been thinking abot~t the
feasibility of a westwa:’d voyage, and
d’Ailly’s appeal to wha: was popularN
regarded as a quasi-canonica~books ~as
bound ~o exercise much influence upon his
reasoning. In fact, it was partly by quoting
this verse ::o the doubling and hesitant
sovereigns of his day that Columbus finally
secured the necessary financial support for
his sew_~ral voyages.

Metzger,A~ lntroductiot~ to ~]te Apocrypha,
pp. 232-34.
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We would like to thank all those who so generously donated
toward our goal of $15,000. Due to your response, we are

already one-third of the way there. But we need your
continued support.

SPONSOR ($100)
Richard B. and Betty B. Johnson
Robert G. West
R. Forrest Allred
Roy and Elizabeth Jespersen
Roger K. Thomas
Clark R. Layton
Stephen Fletcher
Roy W. Spear
Molly and Roy Bennion
William and Irene M. Bates
Judy and Dave Larimer
Nola W. Wallace
Don A. Stringham
Culley K. Christensen
Lloyd J. Webb
Patrick L. McKenzie
David J. Green
Douglas Paul McGrory
David J. Burton
Warren Archer

DONOR ($25)
Leona Mattoni
Richard R. Colvin
Leona Mattoni
G. Olof Larson
Lowry Nelson
Judi Ushio
Arlene Erickson
Kristy Coon Benton

David D. and Anne Castleton Busath
Alan W. and Loretta C. Ackroyd
Norman B. Koller
Richard Butter and Gig Doky
Tricia Stevens
Orson B. West, Jr.
Sterling and Ellie Colton
George E. Obrist, Jr.
Alden R. Loosli
Jerome Stoffel
E.P. Crandall
Roger Crandall
Anne C. Osborn, M.D.
Scott S. Smith
James Bruce Furr
Daniel S. Larkin
Ida Grace Ammons
Chad Francisco
Lynn S. Richards
Donald P. Watkins
K-Lynn and Carla B. Paul
George and Tanja Cannon
Lamont S. Lyons
Donald P. Lloyd
Tammy J. Nichols
Hal and Aileen Clyde
John D. Lillywhite
Barrus and Bywater, Attorneys
C. Reed Funk
Henry and Helen Stark
V. Stanley Benfell

A Laurence Lyon
Donna R. Lyon
Arlt and Thelma Waldemar
Wayne Owens
Bonnie K. Deffebach
Robert and Heidi Redd
Paula Osborn
Allison Hickman
E.T. Jensen
H. Michael Wright
R. B. Montgomery
Vickie M. Stewart
Janice Hamilton
Grant B. Powell
Harold Allen
J. Stanton and Michelle Curry
Theron H. Luke
Eugene Kovalenko
Jon D. Green
Dennis and Mary Ann Payne
William H. Sanderson
Robert J. Coles
Gordon Irving
M. Walton
Robert and Dorice Elliott
Warren F. Jones
Charlotte Johnson
Marilyn B. Marx
Val Larsen
Mrs. D. C. Budge
E. D. Christiansen

A high quality reproduction of the original Hebrew grammar manual written by J. Seixas and
used by Joseph Smith in the School of the Prophets will soon be available at a surprisingly
reasonable price.
An important addition to any well-rounded LDS reference library, the nineteenth-century
text is being reproduced by Michael Walton for the Sunstone Foundation.
If you order now, this fine reproduction with an informative introduction by Professor Louis
C. Zucker can be purchased for $12 plus postage.
Please send orders and inquiries to:

THE SEIXAS GRAMMAR
clo SUNSTONE

Box 2272
Salt Lake City, UT 84110
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