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KRAMER VS. KRAMER 
Karl Marx insightfully wrote: 

"The criticism of religion disillu- 
sions man so that he will think, 
act, and fashion his reality as a 
man who has lost his illusions and 
gained his reason. . . . It is the task 
of history, therefore, once the other- 
world of truth has vanished, to estab- 
lish the truth of this world." I suppose 
that I still believe in the "other- 
world of truth" and am not quite 
ready for it to vanish. My recent 
attempt at introducing a couple of 
new themes to the neverending 
debate in our community about 
history and its many methodolo- 
gies seems to have struck a posi- 
tive note. I feel that a few points 
still need to be made on my behalf, 
however. 

Like all writers, I am often 
trapped by a language that has a 
habit of saying what other people 
want it to say. So I wasn't sur- 
prised to find Michael Walton 
wondering at my use of language 
that to him sounded suspiciously 
positivistic. It is important to 
understand, though, that rhetoric 
often represents ideology (under 
whose rubric we find both philo- 
sophy and knowledge) but never 
represents only an account of sense 
data. Thus it becomes easier to 
understand how I might not have 
meant what he read. And he, after 
all, was the the one trying to make 
sense of it. 

Having not read most of the his- 
tories written about religion and 
religious people in the last twenty 
years or so, I can't readily say 
whether science and history have 
become progressively less positi- 
vistic. In my simplicity, however, I- 
have a difficult time seeing how 
refinements of positivism make it 
any less positivistic. Certainly con- 
temporary scientists like Stephen 
Jay Gould and R. C. Lewontin 
would find Mr. Walton's state- 
ment that "theories are judged by 
how well they account for the vari- 
ous pieces of data essential to the 
question being asked" to be a per- 
fectly naive account of the myth 
of scientific objectivity. 

I suspect, though, that I was not 
as clear as I might have been in 
indicating that the history I am 
most concerned with has, over the 
last twenty or thirty years, made a 
concerted effort to move toward a 
more (social-) scientific approach 
to writing about the Latter-day 
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Saints. I am speaking of important 
works like No M a n  Knows M y  His- 
tory, Great Basin Kingdom, and 
Nauooo: Kingdom on the Mississippi. 
Each of these studies depends on 
its particular use of "sciepce" to 
interpret its data. Some people 
today might quibble with Ms. 
Brodie's early work, though his- 
tory departments still include it on 
graduate student reading lists, but 
I think that we all might agree 
that both Arrington and Flanders 
have written books of lasting 
interest. I certainly believe that 
the time I spent with their work 
was invigorating and highly valu- 
able. That is not to say that I 
found what they wrote to be 
accounts of the Church as a reli- 
giously important institution. 
There is very little in either book 
to account for the spiritual power 
and vigor of Mormonism. 

Mr. Walton also attributes to , 

me (as did Fordham Hurley) a 
tremendous and fervent hostility 
toward academic history. It strikes 
me as odd that I would be accused 
of anti-academicism or even anti- 
intellectualism merely because I 
asserted that historians seem not 
to be able to account for Mormon- 
ism as a real force in people's lives. 
Mr. Walton, in fact, seems almost 
to agree with me, with the stipula- 
tion that we are thereby forced to 
conclude that other groups who 
have strong beliefs must then be 
allowed to find gods of their own 
in history. (I'm pretty certain they 
all do anyway, whether we aca- 
demics allow it or not. I am, how- 
ever, still wondering who the God 
of the positivists might be.) The 
academic uncertainty I describe 
and the relativism I subscribe to 
do not force me out of the 
academy or make me any less 
intellectual than other 
academicians, but both do disallow 
strong claims to objectivity or 
knowledge of the "factsn-the 
sense data. 

My denial of the validity of a 
material data base as an epistemo- 
logical center, the means of grasp- 
ing and understanding both the 
world and the people who inhabit 
it, may incline some to accuse me 
of having lost hope. Certainly 
David Bohn's much more eloquent 
and learned presentation of a posi- 
tion similar to-mine brought accu- 
sations that he must be a nihilist. 
(After all, dogmatic monists blind 

themselves to  alternate ideologies; 
so when their own is questioned, 
they think the sky is falling. Their 
standard retort is the intended 
slur, "Nihilist!") I personally am 
still too much a novice to be a 
nihilist, but I fail to see how a 
semigenealogical account of 
science as ideology forces either 
Bohn or me to give up our under- 
standing ("knowledge") of Mor- 
monism or our positions in diverse 
academic communities. 

I would like my intuition to be 
correct that it is possible to write a 
history of Mormonism that 
accounts for the paradoxes and 
conundra with which the cur- 
rently constituted facts confront 
us as well as for my belief in the 
truth of Joseph Smith's explana- 
tion of the facts of his own expe- 
rience. Like Lawrence Foster, 
however, I am enough of a,prag- 
matist to see that a history meet- 
ing my criteria would never con- 
vince everyone. I frankly find no 
compelling reason to believe that 
an interpretation of "all the avail- 
able evidence" will ever be able to 
be written without having some- 
one condescendingly call it "faith 
promoting." Foster's remarks raise 
an intriguing question, though. If 
these new historians do not come 
to their data with preconceived 
notions of what they will or won't 
be able to find, notions easily as 
pronounced as the "prejudices" of 
the promoters of faith, why is it 
that they never mention as one of 
the believable interpretations of 
Joseph Smith's expereince that he 
simply told the truth? (My apolo- 
gies to historians like Milton 
Backman and Richard Anderson 
who obviously do that, even 
though, in Foster's terms, they 
must be "talking down to the 
Saints.") 

There is currently a debate 
remarkably parallel to our own 
taking place among prominent 
Catholic theologians. A number of 
them, including Hans Kueng and 
Edward Schillebeeckx, have begun 
to assert that Jesus may not have 
been literally resurrected. The 
methods they use to  verify the 
reality of possibly historical events 
cannot account for what has been 
included in the Gospels about 
Jesus. The theologians still choose 
to adopt and attempt to practice 
meaningful Christian ethics and 
believe that there is value in the 



teachings attributed to Jesus by 
the Evangelists. Since they cannot 
readily substantiate the claims of 
their Church to Jesus' resurrection 
and godhood, however, they 
recommend that Christians adopt 
a wait-and-see attitude (a clever 
reversal of Pascal's wager). 

Same of the new Mormon his- 
tory recommends a similar 
approach to the most important 
events in the Mormon past. It 
struggles to determine, for 
instance, whether &r nat the First 
Vision took as it is described 
in the scriptural account. When 
adequate sense data cannot be 
found to substantiate the minutest 
claims at the text, alternative nar- 
ratives are constructed which 
acmlrnt for more acceptable wi- 
&nee The authority of scripture 
is thereby undermined, along with 
the authority of those who 
recommended its canonization, 
ivnd it is replaced by the authority 
of history. 

By making an incursion into a 
debate like this one and making 
observations a b u t  struggles for 
authority and control of texts, one 
is bound to offend people for 
whom no offense is intended. At 
the same time, when our debate is 
seen as a struggle for authority 
over wipture and it5 concomitant 
sacred rextuai past, it is easier to 
understand why some participants 
cannot resist referring by name to 
those who have the real authority. 
Perhaps the mask peculiar form of 
name calling indulged in consists of 
discrediting an opponent by mak- 
in him an ally of Apostles. As we 
d \  e ate these issues, we ought to 
be aware of who has legitimate 
claims to authority over both 
scripture and archive. I am not 
offended at all by the attempts of 
some to align me with Elder Packer 
or President Benson. At the same 
time, I would never expect them 
to be called upon to support my 
arguments. I sincere1 wish that 
this discusshn could Ybc conducted 
in an appropriately academic 
manner, without anyone having to 
resort to name calling. But the 
constant inclusion of the brethren 
in such debates weuld seem ta 
confiim my suspicion that a good 
deal of what we say attempts to 
undermine one type OF authority 
and repiace it with another. 

Intellectualti have always sought 
for recognition of thdr  assumed 

right to special authority based on 
their claims to knowledge. I sup- 
pose that it should not surprise us 
to find the same sort of greed 
among academicians professing a 
strong interest in Mormonism. 
Nonetheless, we should be aware 
that the brethren may actually be 
acting responsibly in controlling 
the flow of information currently 
leaving the archives. Perhaps they 
are being righteous stewards of 
materials they alone are autho- 
rized to oversee. 

Neal Kramer 
Chicago, Illinois 

RETURN TO DOCTRINE NEEDED 
The Sunstone Theological 

Symposium held in Salt Lake City 
August 22-25 was certainly suc- 
cessful in providing a forum for 
thought-provoking theological 
expression. Every person inter- 
ested in Mormonism, from the 
theological intetlectual to the 
social observer, from the conser- 
vative fanatic to the socialist lib- 
eral, from the devout member to 
the anti-Mormon, could receive 
personal satisfaction for attending. 
Those responsible are to be 
commended. 

However, I as well as some 
other so-called conservative- 
minded have concerns about the 
direction these symposiums and 
mainstream theologians, as well as 
the Mormon church itself, seems 
to be headed. It is a concern that 
an apparent theme of the sympo- 
sium is that Church members need 
to be willing to accept changes in 
both policy and doctrine and help 
the Church be universally 
accepted world wide. The stereo- 
type of a mainstream Mormon is 
fast becoming that of a conformist 
in religious practice and belief, 
with a willingness to look at doc- 
trines as being only generally 
sacred to personal faith and 
changeable through revelation or 
expedience. I see a change from 
the idea of study of religion for 
purposes of belief or building a 
personal testimony of eternal 
truths to one of intellectual inter- 
est and curiosity. Non-Mormon 
and Mormon theologians appear 
more and more to look at Mormon 
church history from the same 
impersonal viewpoint. 

The anti-Mormon film The God- 
makers is one example. When this 

film was viewed and critiqued at 
the symposium, I foui~d the 
response of the primarily Mormon 
audience to be as astounding as 
the film itself. Admittedly, I might 
have felt somewhat different had I 
not previously seen the film with a 
primarily non-Mormon audience. 
As the non-Mormon audience 
found much humor, I sat with 
pain in my heart, hurt that my 
sacred religious beliefs were being 
mocked. Though the feelings were 
different with the Mormon 
audience at the symposium, the 
response of laughter was the 
same. Yes, I would have felt better 
had the film been viewed with 
soberness. I tried t s  imagine how 
the Prophet Joseph Smith or the 
Savior would feel about the film. I 
am quite certain they would have 
wept. If they had been in the audi- 
ence at the viewing of the film, I 
think they would have wept over 
the audience's reactions as well sa 
the film content. 

Unfortunately, the film's claims 
are altogether too true. It points 
out that the Mormohs are destroy- 
ing their own religiaus foundation 
through changes in order to find 
universal, worldwide acceptance. 
Moreover, the panel's critique of 
the film hurt this Mormoo more 
than the film did. They virtually 
asserted that the Mormons don't 
have any of what is termed d ~ t r i t t e ,  
and that therefore no excuses 
need to be given for changes that 
are made. (This same opinion was 
also given by other panelists in 
other symposium sessions.) To say 
the least, I think this panel and 
most Mormons today are a bit 
naive. 

O ~ i r  Mormon religion was neve; 
intended nor expected by its found- 
ders to be a popular religion to 
join. In fact just the opposite Is 
true. The Church membership 
was warned by its early-day 
prophets that they could know 
they were not living their religion 
properly if they ever found them- 
selves popular with the world. 

Tbiia conservative .writer w m u  
like to encourage a return to 
Mormon doctrine. It may not be 
popular, but after all, in ow reli- 
gious lives, shouldn't fellowship 
with God be wnsidered mar t  
important than fellowship with 
the world? 

Raymond E. Huffman 
Salt Lake City, Utah 



I I have 
I never liked 

push-button 
testimonies. To 
me, beliefs are 

lived out, 
written in the 

lives of the 
believers. 

break, Decker turned to me and STRETCH 1 N G TO WARD 
tion, E: ~E~EEZ okay?" (Did I have E ~ ~ ~ ~ ~ ~ ~ *  a choice?) 

THE LIGHT 
Peggy Fletcher 

A 
good editor is like a ghost, 
presumably of the benign 
sort. One slinks about 
rearranging furniture, 
pointing fingers, levitating 
tables or entering other 
bodies for a walk in their 

shoes: Quietly whispering, breath- 
ing. And all of this with a certain 
stealth. The less obtrusive, the 
more successful. A ghost's pres- 
ence should be sensed or felt but 
never known for certain. 

My most natural instinct is 
ghostlike; my most comfortable 
robe is anonymity. 

Because of this I have (with rare 
exception) assiduously avoided 
revealing myself in the pages of 
this magazine. I generally prefer 
unsigned pieces or unacknowl- 
edged rewrites of other people's 
prose. 

Moreover, I have long trusted 
(wished really) that this magazine 
would be judged for its own 
merits and not on the temple 
r;ecommepds of its editors, that 
the thunder of an editor's person- 
ality would never diminish or 
quiet the resonance of an author's 

uous loyalty to the Church, 
wouldn't their time be wasted? 
Why would intelligent, energetic 
Latter-day Saints do such a thing? 

I have come recently to  think 
that that is a naive if not entirely 
inappropriate view. 

I have never liked push-button 
testimonies. To me, beliefs are 
lived out, written in the lives of 
the believers, like the picture of 
Dorian Gray. To rehearse too 
often one's deepest convictions 
violates their sacredness; out of 
profound reverence the Israelites 
were forbidden even to speak the 
name of their God. Easy, repeti- 
tive proclamations of faith seem to 
me somewhat empty, lacking sub- 
stance, without the necessary 
combination of thought and 
moment. 

All of this said, there is still a 
season for confessing belief. I may 
sense or feel the emotions of my 
beloved, I may even trust that his 
emotions are real, but there is 
nothing quite like the old- 
fashioned words, "I love you" to 
convey the power of the 
sentiment. 

When the cameras resumed, he in- 
nocently queried, "Some time ago 
you published an article which 
caused quite a stir called, 'The 
Phenomenon of the Closet 
Doubter.' Are you a closet 
doubter?" 

"No." 
"Are you an open doubter?" 
"No. I'm a believer." End of 

program. 
In the ensuing weeks as 1 made 

the rounds on television and radio 
stations announcing the sympo- 
sium, the staff fielded numerous 
phone calls asking about me and 
my level of orthodoxy. Is she 
"active?" they wanted to  know. 
But the most troubling call came 
from a good and gentle friend. 

"I understand," he began hesi- 
tantly, "the need to be politic 
when talking about SUNSTONE to 
the general public. But how could 
you have lied on television?" 

"What do you mean?" 
"You said you were a believer." 
As we talked on, I think I satis- 

fied him that I had not sold my 
soul for a little publicity. But the 
conversation lingered in my 
thoughts, indeed, insinuated itself 
into many sleepless mind- 
dialogues. Had I so thoroughly 
played the ghost that my self was 
unknown even to my friends? 



he said. "Peggy my girl: If you can stance of things to come. the eternities, sealing the genera- 
find a more true church, I'll join it If ever there were a prophet in tions, and working for the dead fit 
with you. But while we look, we these latter days, Joseph Smith neatly into my understanding. It 
need to be committed to this one. was one. I believe in his vision and seems appropriate to signify ritu- 
It's the best we yet know." prophetic calling. Like Old ally these attachments. For better 

service, said my mother with Testament prophets, he offered a or worse, we are connected to one 
her life, is the way to truth. one mighty critique of culture in its another. Husband and wife- 
can only (nay, best) see God in entrenched Vheres- parent and child-friend and 
other people. she  gave me a pas- theological, economic, political, friend. We belong to the whole; 
sion for doing, for the and social. He dared to question salvation is, in some sense, 
underdog, fighting the good fight. centuries of Christian tradition, collective. 
Rules are for the people, not insisting a restoration of lost And, lastly, "activity" as a sym- 
people for the rules. "That pro- truths was necessary. Indeed, he bol of commitment has consis- 
gram work in N~~ jersey," wanted to begin again with a tently been important to me. I Certainly 
she routinely informed us when Christianity that was at  Once may have had just about every 
she, as MIA president, disregarded and new. That Joseph Smith was Church calling available to 

God must pour 
a Salt Lake directive. For her, mortal and very fallible, there can females, including that formerly 
atonement is empathy writ large. be doubt; that Joseph very powerful position of Sunday 

himself out to 

I the mind and will of God to his School chorister (subiect for Together these goodly parents humanity in 
gave me their gift of believing 

people as best he knew seems another editorial in itself). Corn- 
evident. 

which has consistently steadied mitment in the midst of uncer- each age, may- 
me through my years of emotional David O. McKay was the tainty, said me dad. 

prophet of my youth, to me a fit- 
be differently 

and intellectual storming. 
ting heir to Joseph. Beatific and "Jesus said unto him, If thou 

That God exists is fundamental knowing, he gave me reason to canst believe, all things are but no less lov- 
to my faith. I know him only in trust that the heavens were yet possible to him that believeth. ingly, no less 
nuances, glimpses, shadows. open. Certainly God must pour And straightway the father of 
Others may hear trumpets; I himself out to humanity in each the child cried out, and said with real. 
don't. But I trust that he is there, age, maybe differently but no less tears, Lord, I believe; help thou my 
smnehow guiding, possibly shape lovingly, no less real. w h y  unbelief." (Mark 9:24-25) 
ing events, sometimes interven- the canon of scripture with such Ditto and amen. 
ing, sometimes not. finality? 

To be a ghost is much easier 
That Jesus Christ was literally, I value symbols and promises. than to be a person with flesh 

physically raised from the dead Eight-year-old Peggy was unclear (some of it sagging) and bones 
makes absolute sense to me, expe- about being baptized. I don't know (many of them short) and spirit 
rientiall~ and even intellectually. the Church is true, I insisted. Not (most of it weak). Ghosts need not 
The reality of his resurrection sure I want to join. A bishop with be embarrassed, need not make 
colors all of my other seeing. 1 wisdom and a walk in the ~ ~ o d s  mistakes, need not apologize, are 
believe through him we are meant convinced me. "Doubt is good," he never responsible. People do all of 
to embrace life utterly, that death said, "it helps us learn and judge. these and art responsible. 
in all its darkest, most terrifying But baptism need not imply cer- The people who publish 



The Seriousness of 
Mormon Humor 
We laugh most loudly at the things we feel most deeply. 
By William A. Wilson 

S 
ome time ago a friend of mine, talking to an historian, said he thought the historian and1 were 
working somewhat similar ground-to which the historian replied, "No, we do legitimate 
history, not folklore. Why, you should see some of the things Wilson studies. He even takes 
jokes seriously." I do indeed. And I hope to win others to this conviction. 

Perhaps even scholars with a little more vision than this particular historian have failed to 
take either Mormon literary or folk humor seriously because they have believed that no such 

humor exists. As Richard Cracroft has pointed out, "one must search far into the first half of the 
twentieth century before turning up any intentionally sustained published humor" (SUNSTONE, May- 
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June 1980, p. 31). Not until recent times, in novels like Samuel Taylor's Heaven Knows Why or in shorter 
pieces like Levi Peterson's "The Christianization of Coburn Heights" (in Canyons of Grace) ,  do we find 
much written evidence that Mormons have been anything but the stolid, unsmiling souls the rest of the 
world has believed them to be. 

Nor is there in the folklore record-at least in the folklore record made available to us through the 
work of earlier scholars-much evidence to give a happier picture. The reason for this is simple. Just as 
earlier Mormon writers attempted to give literary expression to the clearly serious struggle to 
establish the kinedom of God in the western wasteland, so too did the first students of Mormon 
folklore seek oucthe folk expressions generated by that  struggle. Thus in the first, and still most 
important, major study of Mormon folklore, Saints  of Sage and Saddle: Folklore of the M o r m o n s ,  Austin and 
Alta Fife devoted one deliciously funny chapter to the trickster hero J. Golden Kimball but filled the 
rest of the book with solemn and miraculous accounts in which the Saints, aided bv God and his angels, - .  
struggled to overcome both themselves and a frequently hostile world. 

It is not surprising, then, that in 1974 Leonard Arrington-one historian who does take jokes 
seriously-addressed BYU students on"The Many Uses of Humor" and, following the Fifes, said: "The 
humorous tradition of U. Golden] Kimball stories is in marked contrast to the bulk of Mormon folklore, 
which is dominated by tales of miracles and the supernatural-all serving the didactic function of 
teachinrr that God still activelv intervenes in the lives of men. . . . Revelatorv self-directed humor " 
concerning the weaknesses an4 special difficulties of Mormons is rare." But the;\, perhaps troubled by 
this doleful view of Mormon folk tradition, Arrington added: "A study [by Lucile Butler] of humorous 
stories told among Ephraim, Utah, residents suggests that perhaps a much larger body of Mormon folk 
humor could be gathered. . . . were we to take the time to gather it." 

Captivated by tales of angels, Nephites, and devils, then, collectors of Mormon folklore have in the 
past not taken the time to collect that large and vibrant body of jokes which Mormons tell and have 
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probably always told each other about each other-with the result that the scholarly world still tends 
to view Mormons as a rather dour and pious lot, seldom given to laughter at their own imperfections 
and human foibles. During the past fifteen years my students and I have attempted to remedy this 
situation by collecting and depositing in folklore archives at least some of the Mormon jokes and 
anecdotes Arrington hoped someone would gather. This paper is afirst, albeit hesitant, attempt to 
come to terms with this material. 

At the outset, there are three points to note about these jokes. First, many Mormon jokes are 
Mormon by adoption rather than by birth. As folklorists know, much folklore is not culture-specific- 
that is, though the lore may thoroughly reflect the values, attitudes, anxieties, and beliefs of a cultural 
group, that lore itself may have originated elsewhere, may have at one time been taken over by the 
group, and then may have been reshaped to reflect the group's cultural contours and express its 

t dominant concerns. So it is with Mormon jokes. These jokes are Mormon not because of where they 
came from but because of the uses to which they are put and because of what they reveal about the 

I narrators. Most joke tellers, 1 should add, have no idea that the jokes they tell are not originally 
It is the Mormon. It is the spoil-sport comparative folklorist who points this out. 

1, beleao~ered The second point to observe is that the J. Golden Kimball cycle is not the heart and center of Mormon 
humor. While it is certainly true that this cycle is, or at least has been, the creation of theMormon folk, bishop. not J- it is also true that J. Golden is well on the way to becoming a popular hero rather than a folk hero. The 

Golden Kimball, folk legacy record by Hector Lee; the book, The Golden Legacy, by Thomas Cheney; the one-man show, "J. 
Golden," written by James Arrington and starring Bruce Ackerman and now available on tape casette; 

h~ b the heart the feature column in SUNSTONE, "J. Golden Nuggets," by James N. Kimball-all these have pulled the 

I and center of 
crusty old man away from traditional culture. where knowledge is passed along in face-to-face 

! interactions among small groups of people, toward popular culture, where knowledge is disseminated 
Mormon in a one-way communication from the cultural taste-makers to large groups of people by means of the 

1 popular media. humorm If there is any central figure in Mormon folk humor it is not I. Golden Kimball or any other General 
Authority of the Church-except occasionally Brigham Young, whose straight speaking, association 
with polygamy, and safe distance in the past make him the object of some jokes. The central figure 
instead is the beleaguered bishop, his counterpart, the Relief Society president, and occasionally a high 
councilor or the stake president-in other words, leaders at lower levels of authority than the revered 
and fearsome General Authorities. Unlike the General Authorities, these leaders are nameless-partly 
because they represent folk types rather than specific individuals, and mainly because, as lay leaders, 
they represent you and me. Most of us, if we keep our noses even partly clean, may well become the 
very leaders we make fun of; what's more, many of us already face some of the same problems that 
now bedevil these leaders. There is in many of these jokes, therefore, a more affectionate feeling 
toward the objects of the humor than there is in the anticlerical jokes of other groups. Consider the 
following three stories: 

It seems that a bishop and his two counselors were all stranded out in the desert and just didn't know 
what they were going to do. Then they noticed a lamp lying there in the sand. They picked it up and 
rubbed it, and out popped a genie. The genie said each one of them could have one wish. The second 
counselor said, "I wish I was home by my swimming pool drinking a big glass of lemonade." Zap, and 
he was gone. The first counselor said, "I wish I was home sitting in front of the TV with a big glass of 
orange juice." Zap, and he was gone. And the bishop said, "I wish my two counselors were here to help 
me decide." 

A bishop who was conducting a Church building fund in his ward preached a sermon from the pulpit 
one time about being blessed for contributing to the building fund. After his sermon, a member came 
up to him and said, "Bishop, that was a damned fine sermon." The bishop replied, "Brother, you had 
better watch the swearing." The member continued, "Yes sir, bishop, that was such a damned fine 
sermon that I gave an extra $650 for the building fundllThe bishop then saidIMYes brother, it takes a 
hell of a lot of money to build a church." 

There was a Mormon bishop in a small Utah town who, like all Mormon bishops, worked so hard at 
his calling that he never had time for his own activities. One Sunday, when the pressure had gotten 
unbearable, he decided to skip meeting and go golfing. This he did and had quite an enjoyable time. 
Upon returning home, however, he found his town had vanished. A bit bewildered, he went to his 
house where he found a note tacked to his door. It read: "Sorry we missed you. -Enoch." 

Here, in each of these jokes, is a bishop not unlike ourselves. He must make decisions he does not feel 
prepared to make; he must commit himself to an ideal world while pragmatically learning to deal with 
the real world; and. after all the work he does to help others achieve their salvation, he may fail to make 
the grade himself. As we laugh at these jokes, then, we are perhaps laughing more at the circumstance 
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of being Mormon than we are at the imperfect bishop. And thus it is with much Mormon humor: the 
targets of the jokes, ostensibly someone else, are really ourselves. 

A third point to consider about Mormon jokes is that, contrary to the expectations of many, humor 
growing out of the Mormon experience will not always reveal a united people, sharing a common 
identity and viewing the world through similar eyes. While the same Mormon jokes will often be told 
by members from all segments of Mormon society (the only limiting factor being the intelligence 
necessary to understand the humor), there is no uniformity of belief about the appropriateness of 
these jokes. About the only thing clear from the data is that some Mormons frequently tell Mormon 
jokes and find them greatly amusing, that some never tell the jokes and find them offensive, that the 
bulk of Mormons range somewhere between these two extremes, and that it is almost impossible to 
know which Mormon will fall into which of these categories. Folklore, we should remember, is 
communal but not stereotypical; that is, it is kept alive by members of a particular community but does 
not characterize every member of the community. 

According to folklorist Elliott Oring, it is strong emotional involvement which causes some of us not 
to appreciate our humor. "Appreciation of humor," says Oring, "may . . . require a measure of 
emotional distance from the subject matter of the humor. Often concepts, philosophies, personalities, 
or societies may be disparaged in a joke and should these be the focus of intense emotion, humor may 
not be experienced. The communication may be regarded as a slander rather than as humor because 
the hearer is unable to achieve sufficient emotional distance." (Israeli Humor, p. 54.) If what Oring says is 
true, then one would expect important andlor sacred Mormon concepts, philosophies, and personali- 
ties not to be the objects of humor, at least not among the faithful. O r  one could argue that, when the 
jokes are told, they may be seen as a measure of the psychic distance a Mormon is able to put between 
himself and the teachings of his Church. A few examples from each of the main themes in Mormon 
humor will reveal whether Oring's principle holds true. 

When a three-year-old boy and a little Catholic girl once sneaked away to a pond behind the boy's 
house and stripped to the buff to go swimming, the boy looked at his naked companion and exclaimed, 
"Gosh, I didn't know there was such a difference between Mormons and Catholics." The difference 
Mormons perceive between themselves and members of other faiths is usually of quite another 
nature. One of the principal causes of contention between Mormons and their neighbors is the 
Mormon insistence that Mormons alone possess the complete truth, the only way to salvation, and 
that all other churches are in error. Out  of this belief is often born a smug self-righteousness that is 
evident in jokes Mormons tell about their dealings with people of other faiths. For example, when a 
public school teacher asked a little Mormon boy in her class what he would be if he weren't Mormon, he 
replied, "Embarrassed!" Another time 

two young deacons were very excited about their priesthood lesson which was about baptism. They 
decided to practice the baptismal service after Sunday School. They went to one boy's home and found 
the mother cat and her kittens to practice on. The kittens were first because they were smaller and 
easier to handle, but when they tried to immerse the mother cat, they had quite a bit of difficulty. 
Finally they gave up in despair, and one of the young boys suggested that they just sprinkle the 
mother cat and let it go to the devil. 

And still another time 

three ladies on a bus began talking about Mormons. One lady said, "I live where it's 50% Mormon and 
I hate it because I can't ever do anything. I want to move." The second lady said, "Well I live where it's 
nearly 80% Mormon and I want to move to a place where there aren't any so I can have some fun." 
Then the third lady said, "I live in Utah and that's almost all Mormon. I can't ever do anything fun 
without being looked down on. I want to go someplace where there aren't any Mormons." Just then a 
man sitting in front of them, who was a Mormon, turned around and said, "Why don't you all go to 
hell! There aren't any Mormons there!" 

But alongside these anecdotes exists another body of jokes in which Mormons poke fun not at others 
but at the notion that Mormons alone are destined for salvation. For example, according to an anecdote 
that made the rounds several years ago, 

President Kimball sent out messages for all members of the Church to meet on Temple Square for an 
important message. The Tabernacle, the Assembly Hall, and the Salt Palace were full, and people 
were all over. President Kimball got up and said: "Saints, I've got some good news and some bad news. 
First the good news. We have just received a teIegram from Western Union; the Millennium is here. 
Christ arrives in two days. Now for the bad news. We're all supposed to meet at the Vatican." 

In the most frequently collected joke in the USU archives, St. Peter conducts a group of people on a 
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tour through heaven and shows them where the different churches are located. As they pass one 
room, St. Peter says, "Shhh! Quiet! Those are the Mormons; they think they're the only ones here." 

A second major theme in Mormon humor has to do with money. Scarcely a year goes by that 
someone in the national press does not write an expos4 on the great wealth of the Mormon church. In 
the Church itself, members, who are asked to pay a full tithing as well as contribute to the missionary 
fund, the building fund, and the welfare fund, feel at times, as one wit put it, that the letters LDS really 
mean "Lay Down the Silver." Or when they see the statue of Brigham Young in downtown Salt Lake, 
back to  the temple and hand outstretched toward Zion's National Bank, they may feel there is some 
justification in the jingle, "There stands Brigham 1 Like a bird on a perch, 1 With his hand to the bank I 
And his back to the Church." They chuckle when they hear that the Mormon skyjacker was finally 

1 
apprehended because he aroused suspicion by suddenly paying $50,000 in tithing. They point out that 
Howard Hughes did not make it into heaven because in his supposed "Mormon will" he left to the 

1 * -  
Church only a sixteenth of his fortune instead of a tenth-a full tithe. And they tell jokes like the 

Church following: 

members some- There was recently a local resident whose beloved dog died of a heart attack. Because this man loved 
his dog so much, he decided that it would only be appropriate for the pet to have aChurch funeral. So 

times wonder theman called upon his bishop and asked him if he could have a funeral service for his loved one in the 
whether the let- neighborhood LDS chapel. The bishop replied that this was a highly unusual request and one which 

would probably not be appropriate for an LDS chapel. The man, greatly disappointed, then asked the I ters LDS really bishop whether one of the non-Mormon churches in the area would conduct such a service. The 
I mean "Lay bishop, obviously relieved by this suggestion, said that he was sure that one of them would. The man 

then asked how much money one of these "gentile" churches would charge for such a service. The 
Down the bishop replied that he did not have any idea of the possible financial costs. The man, while leaving the 

Silver." bishop's office, casually replied, "Well, that's no problem, friend. You see, I am willing to  pay $1000 
for a proper service." The bishop, greatly surprised by this statement, jumped up and said, "Wait, 
brother! Wait! Why didn't you tell me before that your dear pet was a Latter-day Saint." 

Not only are members expected to donate money to the Church, they are also expected to give great 
amounts of time. There is considerable truth to the jingle: "Mary had a little lamb. I It grew to be a 
sheep. I Then it joined the Mormon church I And died from lack of sleep." As every Mormon knows, 
with a lay clergy and with each member expected to accept "calls" in the Church to be a Sunday School 
teacher, a Scoutmaster, a secretary, and so on, a visit from the bishop seldom betokens a social visit but 
rather another call to duty. Especially is this true when the bishop visits the Relief Society president, 
the woman in the ward to whom the bishop turns most frequently for help on projects. Thus the 
following story: 

A Catholic priest, a rabbi, and a Mormon bishop were bragging about how much their various 
congregations believed them. So they decided to test a member of each faith to see which one would 
believe a strange thing. They went to a Jew's home. "Hello, Mrs. Goldstein; I'm a holy cow," said the 
rabbi. "Oh, come on," said Mrs. Goldstein, "you're a lot of strange things, but I know you're not a holy 
cow." So they went to aparishoner's home, and the priest said, "Hello, Mrs. Florentin; I'm a holy cow!' 
"Oh father," she said, "I know you're not a holy cow, but come on inside anyway!, So they went to a 
Relief Society president's house with whom the bishop had had many meetings. He knocked on the 
door. As soon as she saw who it was, she exclaimed, "Holy cow, is that you again?" 

Though there is no direct statement of it, there is at least a slight hint of impropriety in this joke, in 
all the visits the bishop has been making to the home of the Relief Society president. In other stories 
there is more than just a hint. For example, one Sunday in Idaho an old farmer stood up in testimony 
meeting and laconically said: 

Well, it's been a right good week. No dead pigs. Corn's in. Cows milked. Few flies, but that ain't so 
bad. Yep, everything was goin' along right fine, up until last night-when ma went out and commit- 
ted adultery. 

This brings us to the third major theme in Mormon humor: sex. There seem to be fewer jokes in this 
category than in others; still, there are too many of them to be ignored. One of the perplexingproblems 
with these jokes is that in many of them some authority figure, usually the bishop or Relief Society 
president, is guilty of violating the very law he or she is most concerned with upholding, the law of 
chastity. Perhaps the Church's very strict sexual code makes the violation of the code the most 
effective way of deflating authority figures by making them, as Freud would say, seem inferior or 
ridiculous. However, as already noted, these figures are very often simply ourselves, struggling with 
the same problems we must face. The number of excommunications in the Church for sexual offenses 
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suggests that the struggle is real enough. These sexual jokes may be one of the few socially acceptable 
ways of talking openly about this forbidden subject. 

Sometimes, in the face of temptation, the bishop in these stories is naive, or sexually unaware: 

A Mormon bishop was hunting deer in the mountains around Salt Lake City. He came into a clearing, 
and there on the ground was a beautiful woman without any clothes on. "Are you game?" asked the 
bishop. "I sure am," came the suggestive reply. So the bishop shot her. 

More often, faced by this same temptation, the poor bishop succumbs: 

There was a new Mormon bishop who looked like Dean Martin. One day he went around visiting the 
ladies in his ward. Each time he would knock on the door, the lady would answer, "Dean Martin!" The 

0 P 

bishop would say, "Oh no, I'm your new bishop." Finally he came to a door that was answered by a 
beautiful young girl who was nude. She said, "Dean Martin!" The bishop sang, "Everybody loves 

I 
somebody sometime. . . ." Jokes may be 

Sometimes it is the bishop's good helper, the Relief Society president, who is the butt of the joke: 
one of the few 
acceptable ways 

Last summer at Bear Lake a young man of little modesty decided to get in a little nude sunbathing. He for Mormons to 
walked naked along the beach until he felt tired, so he lay down on the warm sand and soon fell asleep. 
As he was sleeping, the Logan 1adies1Relief Society moved onto the beach for their annual picnic. They fa1 k about the 
all sat down near the sleeping man, but did not notice him. Eventually the man woke up and looked forbidden 
around in fright at all these ladies. Not knowing what to do, he grabbed a brown paper bag that was 
lying nearby, pulled it over his head, and ran past the ladies toward his car. After the shock wore off, subject 
the women began to wonder who this man was. One lady turned to the others and said, "Well, I could Sex. tell it wasn't my husband." Another one said, "I had a good look and could tell that it surely wasn't my 
husband." Another one said that she didn't recognize the man either. Finally the Relief Society 
president spun around and said, "Ladies, I had a good look too, and I'm sure he isn't even in our ward." 

On one occasion, 

a woman in St. George, Utah, had a set of triplets and two sets of twins. A Church authority visited 
the area for stake conference, surveyed the woman's offspring, and exclaimed, "Good heavens! Do 
you get multiple births every time?" She replied, "Oh no. Most of the times we don't get anything." 

Though Mormons are sternly warned to avoid pre- and extramarital sex, they recognize, as this last 
joke suggests, the importance of sex in marriage. They do not believe that children are conceived in sin. 
Thus, according to tradition, 

Brigham Young was coming across with a pioneer wagon train, and they got close to the Great Basin 
area. He sent a scout out ahead to see what it was like. And a little while later the scout returned-he 
was racing back on his horse and saying, "It's there! It's terrific! There's a beautiful lake and it's a 
paradise. All we can do is fish and make love all day long!" And then Brigham Young turned to him 
and said, "Well, salt the lake." 

There is some hint, however, that Brigham Young's wives may not always have approved of this view: 

As Brigham Young's wagon pulled over the ridge into the Salt Lake valley, Brigham Young's wife was 
standing looking into the valley. Brigham Young came forward and said the now-famous line, "This 
is the place!" To which his wife haughtily replied: "This is neither the time nor the place, Brigham." 

But while sex in marriage is generally perceived as all right, Brigham's wife notwithstanding, the 
main purpose of sex is still thought by the faithful to be the production of offspring. Thus in Utah, 
which has the highest per capita birthrate in the nation, it is not unusual to hear riddle-jokes like this: 
"Did you hear that the state bird is going to be changed?""No.""Yeah, from the seagull to the stork." 
Question: "How can you tell if you are at a Mormon wedding?" Answer: "The mother of the bride is 
pregnant." Nor is it unusual to hear people make jokes like the following, jokes that make fun of, or 
negate, Mormon reproductive capacities: "My wife is a big fan of the pill. She eats them like candy. The 
other day she had taken a number of them and then went to her Church duties. While she was there, 
she sneezed and sterilized the whole thirty-first ward Relief Society." In another story, 

a young girl was sent away to BYU by her parents, and at the end of her first semester she came back 
home telling her parents that she had to drop out of school because she was pregnant. Her parents 
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were astonished, to say the least, that their daughter with such a fine Mormon upbringing could have 
this happen to her. They immediately asked her if the boy didn't intend to do the right thing and I 
marry her. To which the girl replied, "Oh Mother, I couldn't marry him! He smokes." 

The reference here, of course, is not just to sex but to the Mormon Word of Wisdom, the health code 
that prohibits use of tobacco, alcohol, coffee, and tea. Jokes about the Word of Wisdom comprise the 
fourth main theme in Mormon jokelore. Mormons hold ambiguous attitudes toward this teaching. 
Some think it is greatly overemphasized at the expense of more important principles; hence the joke just 
cited. Others secretly wish they could occasionally indulge in such pleasures; hence the following joke: 

Many Mormon 
jokes represent 
attempts to live 

more comfort- 
i 

ably within a 
I pervasively 
I authoritarian 

system. 

Some members of a civic organization were making plans for a social. For the party the refreshment 
committee decided to serve liquor as part of the refreshments; but when it came time for the party, the 
refreshment committe noticed that the invitation committee had invited several clergymen, and they 
were in attendance. This presented a problem because they didn't want to serve liquor with the clergy 
present. Since they were having watermelon for dessert, they decided they would open one water- 
melon and drain all the juice from it and then fill it back up with liquor for their own use. But as you 
would expect, the watermelons got mixed up, and they discovered that the watermelon with the 
liquor in it had been served to the clergymen. They looked to see what was taking place. The Catholic 
priest was eating his watermelon like there was nothing wrong with it; the Baptist minister was also 
enjoying his. Then they noticed the Mormon bishop. He was likewise enjoying his watermelon, and 
he was saving the seeds and putting them in his pocket. 

Some Mormons take a cynical view of the Word of Wisdom, questioning the sincerity of those who 
abide by its principles. For example, "Why should you always take at least twoMormons on a hunting 
trip?" Answer: "Because if you take only one, he'll drink all the beer." Still other Mormons willingly 
obey but feel uncomfortable when they must explain to non-Mormons why they can't drink thecup of 
coffee offered them in friendship. These Mormons will take painful pleasure from the following joke: 

One day St. Peter was repairing the gates of heaven and a Catholic priest who had just died came to 
get in. "It'll be a few minutes before you can enter," St. Peter said, "The gates are broken. You can go 
over there and have a cup of coffee while you wait.. . . Not long after, a Protestant minister who had 
just died approached St. Peter to enter heaven. "You'll have to wait a while while I fix these gates," St. 
Peter said. "Just go over there and have some coffee."The minister joined the priest. Soon aMormon 
bishop who had just died came up to St. Peter and wanted to get into heaven. St. Peter said, "You'll 
have to go to hell. I don't have time to make hot chocolate." 

The fifth, and final, category of Mormon humor is represented in all these jokes-antiauthoritarian 
humor. Mormon anticlerical stories are legion but space will allow only a few more examples: 

At a stake conference in Idaho once the stake president was sitting up on the stand, and somebody else 
was talking. The stake president noticed three people standing up in the back because they didn't have 
a seat. He proceeded to attract the attention of one of the deacons to have him go get three chairs. He 1 

was motioning, signaling "three" with his fingers, moving his lips wide and slow, mouthing the 
words "three chairs." But the deacon still hesitated. The stake president kept it up, getting more I 

insistent all the time and finally said, "Come on, get up." So the deacon finally dragged himself up [in 
front of the congregation] and said: "Rah, rah, rah, stake president!" 

There was once a group of Mormons who went to Russia on a tour. . . . About the third day there, 
three people were arrested for spying. They just happened to be a Relief Society president, a bishop, 
and a high councilor. The Russians first brought in theRelief Society president and gave her the last 
wish of her life.. . . She was granted [her wish of listening to a tape of the Mormon Tabernacle Choir] 
and then killed. The Russians then brought in the high councilor, and he was asked for his last wish. 
He replied that he had a talk prepared for that Sunday and would like to stay alive till Sunday so that 
he could give his talk. He was then put back into his cell until Sunday. It happened that when the 
bishop was brought in to see the Russians, he heard what the other two had wished for. When asked 
what he would like for his last wish, the bishop simply replied, "I would just like to be killed before I 
have to listen to that high councilor on Sunday." 

During sacrament meeting one Sunday, the bishop noticed that too many of his ward members were 
sleeping. After the last speaker was done, the bishop got up and in his indignation began to really 
shout at the congregation . . . about how they should be coming to church to receive the Spirit and 
how they couldn't do that if they were sleeping. He finished off quite emphatically by shouting, 
"Now, all of you who don't think you'll go to hell for sleeping through church, stand up!" One of the 
offending brothers had managed to sleep through all of the bishop's tirade except for the last two 
words. When he heard the command to "stand up!" he immediately jumped to his feet. The whole 
congregation was rolling on the floor. The brother looked around pretty bewildered and then said, "I 
don't know what we're voting on, bishop, but you and I are the only ones for it." 
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The final joke comes from my ancestral country, Malad, Idaho, where the bulk of the original Mormon 
settlers were Welsh and where any Scandinavians were in a distinct minority: 

A certain bishop [a Welshman] noticed some contention between a Welshman and a Danish brother in 
his congregation, so he called the good Danish brother into his office and said, "What's the problem 
between you and Brother Jones?" The Danish brother replied: "Vell, dat old Velshman called me a 
Danish s. of a b. Now vouldn't dat make you upset vith him?" The bishop replied, "No, it wouldn't 
bother me at all; I'm not Danish." Whereupon the Danish brother defensively asked: "Vell, den, vat if 
he called you dat kind of s. of a b. vat you are?" 

In Mormon joke after Mormon joke, as in these just cited and in many I have given above, an LDS 
authority figure has the props knocked out from under him, is sworn at, or is made to  look ridiculous. 
Though I am by no means a slavish follower of the safety-valve theory of humor, it seems clear that 
many of these jokes grow out of the tellers'attempts to live more comfortably within an autocratic and 
pervasively authoritarian system. For a moment, at least, the tellers humanize and make less fearsome 
those who control their lives. The 

In light of this fact, do Mormons exemplify Oring's notion that excessive emotional attachment to  major 
certain concepts, doctrines, and personalities prevents appreciation of jokes on these topics? Yes and 
no. The major themes in Mormon jokelore are not just random clusterings of stories; they parallel themes in 
instead central issues in the Mormon church: the unique and divine calling of the Church, the law of Mormon joke- 
tithing, the law of chastity, the Word of Wisdom, devotion to duty, and unquestioning obedience to 
authority. Most believing, active Mormons will certainly have a heavy emotional investment in these lore parallel 
ideas. Yet some of these believing, active Mormons will find the jokes immensely funny, and others central issues 
will consider them offensive, bordering on sacrilege. Pleas by both Richard Cracroft and Leonard 
Arrington for a renaissance of Mormon humor and statements by them that this humor can serve in the 
healthy restorative functions, enabling Mormons to deal "with their own frailties and the inevitable 
frailties of their leaders and organizations" oversimplify the issue. Clearly, for some Mormons, 

LDS church. 
Mormon humor serves this laudatory function. For other Mormons it can serve dysfunctional or 
destructive ends. 

It would be a mistake to assume, then, as folklorists and others often do, that what is true of one 
Mormon will be true of them all or that most Mormons will respond in similar ways to the telling of 
Mormon jokes. It is impossible to stereotype Mormons. Each person must be viewed as an individual in 
some ways separate and distinct from all members of his group. 

It would also be a mistake to develop any monistic interpretation of the function or meaning of the 
jokes. For example, within a few days after the revelation granting blacks the priesthood on 8 June 
1978, a spate of "blacks and the priesthood" jokes spread rapidly along the Wasatch front, as many will 
remember. Most of these were in the form of riddle-jokes. "Have you heard that they've taken the 
Angel Moroni off the Salt Lake Temple?" "Yes, they're replacing him with a statue of Louis 
Armstrong." "Have you heard that we've raised tithing to twelve percent?" "Yes, the extra two 
percent is to pay for busing." According to Richard Cracroft these jokes were "a sign of healthy 
adjustment to a sudden change in a long-standing uncomfortable condition" (Cracroft, p. 36). Richard 
Poulsen, on the other hand, observed in an address to the American Folklore Society that the jokes 
affordedMan opportunity for Mormons to express the fact that an accepted pattern (of supposed racial 
tolerance) has no necessity" and added that the joke-telling gave Mormons a twofold victory: "victory 
over the threat of disruption in the status quo (by black inroads in the sacred), and victory over those 
who have imposed the pain of change (prominent leaders of the Mormon church)." Which of these 
interpretations is accurate? Both of them, of course. The jokes themselves have no intrinsic meaning 
which we have only to discover and then we will know the truth. They have only the meanings 
perceived in them by the tellers and listeners, meanings depending on where the jokes are told, by 
whom, and to what ends. O r  they have the meanings imposed upon them by their interpreters-in this 
instance Cracroft and Poulsen. From these interpretations we may well learn more about Cracroft's 
and Poulsen's own personal views of Mormon culture than we will about the culture itself. 

Does this mean, then, that Mormon jokes are of little consequence in gaining insight into Mormon 
society? Of course not. Legend scholar Linda DCgh has shown us that while belief in legends like the 
stories of the Three Nephites may range from absolute belief to absolute disbelief, the legends them- 
selves remain, in DCgh's words, as "sensitive indicators" of conditions within a society (Folklore Preprint 
Series, 1:6:48). So it is with jokes. The opinion of whether Mormon jokes are funny or are in poor taste will 
range from one extreme to the other. But the jokes remain as clear markers of central issues in the 
society, as a barometer of those concerns engaging the minds of the people at any particular moment. As 
wediscover those things which move some Mormons to laugh the hardest or provoke others to righteous 
anger, we may learn in the process to recognize those things most Mormons feel most deeply. 

W I L L l A M A .  W I L S O N ,  editor o f w e s t e r n  F o l k l o r e ,  is a professor in the English and his tory  departments at U t a h  State U n i v e r s i t y .  
A l l  items of folklore discussed in this paper are located in the Fife Folklore Archive ,  U t a h  State U n i v e r s i t y ,  Logan, U t a h .  
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The Humor of Mormon 
Seriousness 
A Celestial Balancing Act 
By Richard H.  Cracroft 

F 
our or five years ago, while I was still in the throes of stake presidenting, I attended a stakewide 
Relief Society visiting teachers meeting. Before I was to speak, the stake Relief Society president 
decided to call on the high council advisor to the Relief Society to greet the sisters. He was a 
vigorous outdoorsman, unaccustomed to public speaking, and he agonized through the 
remarks, rendered in his best Relief Societese. Soaring to his conclusion, he paid the sisterhood 
the ultimate priesthood compliment: "Above all," he oozed, "I wish to commend you sweet 

sisters for your hours and hours of passionate service." There was a sudden and obvious stir in the 
congregation, accompanied by turned heads, half-smiles, raised eyebrows, and laugh-hiding throat 
clearing. The high councilor sat down, oblivious to his mistake, but the Relief Society president turned 
to me and said, "Do we have to report our hours spent on that?""Of course," I replied, "and not only do I 
want the hours reported, I want them increased dramatically-I want this to be the most passionately 
served stake in the Church!" 

The situation, and the responses of the sisters in the chapel that evening, responses which ranged 
from shock to joy to total lack of awareness, combine to underscore the challenge facing those who 
attempt to fathom the complexity of what makes Latter-day Saints laugh when they do laugh at what 
they laugh at. Many of these, from Bert Wilson and Leonard Arrington down to me, have, in their 
probings, suggested that humor is serious business and that Mormon humor, because the Church is 
true and serious, must likewise be true and serious. I can't think of anything more damaging to humor 
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than such labels, especially if such labeling is merely to enable those of us who desire to enjoy a 
forbidden belly-laugh and the blessings of the Church to justify our chuckles. Fortunately, we enjoy the 
company of a number of estimables who seekUserious laughter."It was Hans Christian Anderson who 
wrote, "He who takes the serious only seriously and the humorous only humorously has understood 
everything only very poorly." And Mark Twain, who hated to be thought of as a buffoon, wrote, 
"Humor must not professedly teach, and it must not professedly preach, but it must do both if it would 
live forever." Thus Hans and Mark and Leonard and Bert and I (I like that company!) are fully in accord. 

The whole matter of Mormon humor is problematic, and I have thought about it at length-which 
means, for me, as much as two or three minutes at a sitting. The question of whether and where and 
whither Mormon humor is, for some, oxymoronic-like "funny stake president," "underworked 
bishop," or "exciting high priest group leader." But this is not enough for committed students of 
Mormon humor. Of them it is required not only to defend, in all earnestness and with straight face, the 
seriousness of humor and its inverse, the humor of seriousness, but they must also defend as 
intellectually profound the impious examination of Three Nephite stories, accounts of angelic inter- 
vention, dirty jokes about my bishop and your missionary companion, and J. Golden Kimball's 
swearing-all without jeopardizing any Church positions they may hold. 

This raises a more sober problem: For some there can be no genuine Mormon humor because the 
1 gospel is not a laughing matter. The Doctrine and Covenants admonishes us to "solemnity of heart" 

(D&C 84:61) and remind us to conduct our 1ives"not with much lauehter. for this is sin." (D&C 59:15: u 

88:69). ~ i fe , l ike  the gospel, is, then, a serious enterprise; we know that "this life is the time to  
to meet our G o d ;  in these parentheses between eternities we must pack rich experiences, deep faith, 
and enough good works to launch us with sufficient power to reach the feet of the Father. Likewise 
Christ's mission is no laughing matter, and there is no record that he laughed or, for that matter, 
smiled-although most of us find it difficult to picture him otherwise. 

It is not difficult to imagine, then, why Christ's modern-day disciples, such as President Harold B. 
Lee, would chasten a general conference congregation for laughing at the humorous remarks of one of 
the brethren; nor is it difficult to a ~ ~ r e c i a t e  whv Elder Mark E. Petersen would enioin the Church in a 
Church News editorial to avoid huAdr of any kiid in the sacrament meetings of the Church. 

Humor is temporal, of the earth, an earthly ordinance, and as such it is at  odds with things spiritual, 
3f the eternities. A sense of humor is defined as the ability to discover, identify, and appreciate the 
ludicrous and the inconaruous in situations. in others. in oneself. and in the universe. If one seeks for 
the incongruities and ciddles the 1udicrous.in life, hebecomes more and more aware of the very real 
gap between the ideal and the real in people, situations, and the universe and may well begin to 
exaggerate, distort, caricature, and undercut others and thus judge unrighteously. That's a danger. 

Furthermore, if achieving emotional distance is essential to humor, one might need to achieve an 
emotional distance from the Church, the gospel, and one's fellowmen in order to be a humorist-and - .  
such distance is not conducive to commitment, and such lack of commitment is not conducive to 
eternal life. Also, humor can be a kind of personal rebellion, an act of individuation which enables an 
individual to break from a group and assert individuality through his or her humorous, distancing 
response to a situation or another person. In short, then, humor can be a threat to the idealism of the 
group, or the Church, a very worldly response to a very worldly world. 

Humor is play, sometimes organized, sometime spontaneous; it is unpredictable; it is lawless. It can 
be dangerous to one's spiritual health. Perhaps it is for this reason that Twain wrote, "The secret 
source of humor is pathos; in heaven there is no humor." I hope he is wrong, that there will be humor in 
heaven, but celestial chuckles will probably be based in something other than pathos or incongruity, 
human foibles, or the gap between the ideal and the real. Perhaps humor and wit will flourish in the 
lesser degrees of glory, which is why, I suppose, Twain notes that the choice on the other side would be 
between "Heaven for climate or Hell for societv." 

Inherent in the assertion that there is a ~ o r k o n  humor is the suggestion that our general lack of 
humor as a Church institution is a matter of concern. But think about it-what institution consciously 
fosters humor-except perhaps the Comedy Writers of America? Does your mind become calm when 
vou are asked to identifv and write a fiftv-minute essav on Catholic humor or to  robe Lutheran wit or 
southern Baptism droilery? Ahah, yo; might respoid, what about the Jews? i haven't heard much 
funny stuff rolling out of synagogues or  at the Western Wall, and I can't really think of Malamud, or 
Singer, or Potok, or even Bellow (with the exception of his work, Henderson the Rain King) as humorists, 
though I admit that there is a Jewish Weltanschauung which suggests a comic way of dealing with 
apparently universal Jewish Weltschmerz. Even Dialogue and, to a lesser extent, SUNSTONE, take them- 

For some there 
can be no 
genuine 
Mormon humor 
because the 
gospel is not a 
laughing 
matter. 

selves very seriously and are, with infrequent exception, notably lacking in wit andlor humor. The 
LDS church, then, full of serious purpose as it is, is not so very different in this respect. 

With all af that acknowledged, permit me to turn to my own beliefs about the blessings of humor. 
Humor is agreat blessing, especially for Latter-day Saints. Recognizing the irony of the gap between 

his solemn and heartfelt profession of belief and the reality of his life, the lay member must shatter or 
flex, repent or rationalize. Most of us flex and rationalize, and the best means of doing both 
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is to lessen the burden of guilt by laughing at ourselves instead of crying, by gently bringing our leaders 
(and our ideals) down from their pedestals. 

Humor arises when lay members are more or less distanced from leadership and responsibility for the 
institution. Religious leaders are generally men who do not agonize noticeably about the gap between 
their professions of Christianity and their human realities. They live lives in which the gap is comfortably 
narrow or simply do not perceive that there is a gap. Thus the Reverend Sydney Smith, a witty and 
erudite clergyman, once explained why he never attained a bishopric in the Church of England while 
inferior men did by remarking, "I sink by my levity, while others rise by their gravity." 

Still, granting all of this solemnity and seriousness and danger, the Latter-day Saints have, undeniably, 
a body of unofficial humor, oral and written, which stands as tangible evidence that Latter-day Saints 
have not wholeheartedly heeded the admonitions of the Doctrine and Covenants to eschew laughter. I 
think that the Latter-day Saints, living in a world and struggling, more or less, not to be of that world, are 
recognizing how difficult it is to juxtapose Mormon ideals against worldly realities without flexing and 
suffering. Increasingly, our way to lessen the pain is, and will ever be, humor. Our Mormon jokes collect 
about those points on which we feel the greatest strain-the Word of Wisdom, the amount of money we 
are required to give to the building of the kingdom, the time spent by each of us and especially our lay 
leaders, in directing the work of the kingdom, and the austere and self-sacrificing life of the Mormon 
missionary. While it is said that we also make sexual jokes about our leaders, I must confess that the only 
jokes of this type1 ever hear I learn fromBert Wilson-and I promptly forget them as I can't repeat them 
in high council meetings or at stake conferences. I really do not know, personally, of much sexual jokelore 
about sexual improprieties of Mormon leaders-about returned missionaries and BYU coeds, yes, but not 
about bishops or Relief Society presidents, and never about General Authorities. Perhaps I have been too 
long in a sheltered environment-and 1 am not talking about the University of Utah. 

In fact, as I observe Mormon jokelore, and my evidence is anecdotal and not systematic, it seems to me 
that most of our humor is self-congratulatory and thus very acceptable. I am thinking of the joke told 
about what one gets on crossing Spencer W. Kimball with J. Golden Kimball-"Do It, Dammit," which I 
heard from a pulpit; or the obverse of the story about the Second Coming, in which the Pope tells the 
Catholics that the Savior will appear in Salt Lake City-though there is some acceptable self-criticism in 
that hoary joke about the paramedics giving artificial resuscitation to three high priests before they 
finally found the man with the medical problem. These jokes circulate freely about the Church, but 
seldom get into a sacrament meeting where, despite Elder Petersen's injunction, some jokes get told and 
retold until I pray that we will not have to hear once more of the pregnant music leader named Hope who 
is "smiling brightly before us and we know that deliverance is nigh," or of speakers who K.1.S.S.-Keep It 
Simple, Stupid. If I hear these, I shall be "very ungrateful indeed if I do not rise to my feet," regardless of 
my knee-fights, and recount how J. Golden said, "You can't excommunicate me; I repent too damn fast." 

I suppose it is because I hope to hear no more jokes beginningl'There was this Mormon bishop, a Jewish 
rabbi, and a Catholic priest" that I rejoiced in the freshness of many of the jokes told in the month 
following the revelation of 8 June 1978 regarding the priesthood and the blacks. My wife and I had been 
blessed, while attending the University of Utah, with a home teacher from Alabama, a dear man who 
nonetheless slipped great notches in our esteem every time he said-and he said it often-that he would 
leave the Church the day the blacks (he didn't say blacks) received the priesthood. And he said it with the 
kind of confidence which irked us but with which we could not, in those days, argue too vigorously. On 
the day we learned about the revelation, I said to my wife, "I'm going to call Brother Racist in Salt Lake and 
say one word-'Adios,'-and hang up." It is that kind of triumph I felt in many of the jokes about the 
blacks and the priesthood-the kind of humor one sees in the turning-of-the-tables of the line, "Hello 
there, I'se your new bishop"; or in Calvin Grondahl's cartoon of a black Mormon bishop interviewing an 
uncomfortable white member who is saying,"Bishop, I never really thought that Martin Luther King was 
a communist." I stand by my guns against Richard C. Poulsen, then, in asserting that the jokes which 
grew out of the revelation underscore that the revelation was a victory for all of us. 

I would hope that jokelore would take a rumble seat to other forms of humor in the Church. At present, 
we have not had much humorous writing in the Church. Parley P. Pratt was a notable exception, with his 
wonderful and funny tract, "Dialogue between Joseph Smith and the Devil," and several delightfully 
comic accounts in his autobiography. He was careful to balance that humor with accounts of devotion to 
the cause, but his humor stands, almost alone in his era, as an example, amidst hardship and persecution, 
of flexing instead of breaking. After that, with the exception of a few scattered poems by Thomas Lyon 
and Eliza R. Snow and the Keep-apitchin'in of Orson Pratt, we find little real humor-even in the novels of 
the so-called lost generation-until Paul Bailey and, more successfully, Samuel W. Taylor, whose Heaven 
Knows Why and Fanlily Kingdom are delightful, though written by one who has obviously distanced himself 
somewhat from the Church. Carol Lynn Pearson has written some fine humor balanced by thoughtful 
seriousness in The Order is Love, a number of her poems, and in The Busy Bishop's Notebook; Elouise Bell has a 
fine monthly column in Network; and Clifton Holt Jolley and Jerry Johnstone join their predecessor, Steve 
Hale, in writing fine but all-too-ephemeral humor columns for the Deseret News, along with Edward A. 
Geary's quietly humorous accounts of growing up in Emery County. 
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Some of the most effective humor of our times is being produced by Calvin Grondahl and Orson Scott 
Card. Card manages a delightful portrait of Heber C. Kimball in his recent and important novel, A Woman 
of Destiny; and in Saintspeak, the Mormon answer to Ambrose Beirce's Devil's Dictionary, ranges from 
spiritually moving definitions (as "father's blessing") to more caustic definitions (as "home teaching" 
"Relief Societese," and "humanist," to name a few). Grondahl, in a similar vein but in a different genre, 
moves theLatter-day Saint reader to institutional pride on one page, and follows it on the next with satire 
on Mormon institutions and sacred cows. He depicts, for example, a cool preppie nuzzling a wondrously 
endowed coed, who is purring to him, "Does your ~atriarchal blessing really say that you'll marry a sexy 
wildcat?"Or two Mormon elders bicycle past a scantily clad bathing beauty as the senior companion cries 
out to the boggle-eyed junior, "Sing a hymn, elder, sing a hymn." And in another a meek Mormon, 
obviously on the carpet before a scowling boss, hears the words, "No success in the home can compensate 
for losing the Megacorporation account." My favorite, penned for the BYU Universe, is of a young man, 
dazed and bleeding, arising from a pile of stones which have obviously been thrown at him, saying to the 
approaching BYU policemen, "All I said was,'Let him who is without sin cast the first stone."'Grondahl's 
cartoons and Card's definitions, with their undercutting jabs at smugness, self-righteousness, hypocrisy, 
officiousness, and overconcern about nonessentials go further than any other Mormon humor I am 
aware of in testing the necessity of emotional distance from the subject. I find myself variously amused 
and disturbed by the cartoons, and I have not been surprised when visitors browsing through our copies 
have guffawed at and been repelled by various cartoons and definitions. 

"Yes, Mormon humor is a serious matter. Twain said it well when he insisted that humor was like 
the screw on the opera glass, "it helps us to adjust our focus." Humor is therapeutic; it can be a safety 
valve, particularly in a tight and demanding society which is directed by a strong hierarchy of leaders 
who say we should beware of humor. Humor in the Church, if it is kept in balance with a vibrant faith, 
can assist Church members to live in better harmony with themselves and their ideals, and, by 
enabling us to flex, grow, and assert ourselves without threatening our standing in the Church, can 
help us to deal with our leaders and doctrines without shattering or breaking. Humor thereby enables 
us to lessen the tension and the incongruity between ourselves and the high and demanding standards 
of our faith and the Church which houses our faith. 

I watched this process at work on a brother high priest and his high priest group a few years ago. 
Because of a healthy sense of humor, the late Raymond Taylor, brother to Sam and also a bit of a rebel, 
could sit unthreatened* his high priest group in the Provo Ninth Ward and tell, without fearing my 
presence as a stake leader, how the Lord had blessed him. "Damn it, brethren," he said that morning, 
"the Lord is watching over us." He cleared his throat. "I was called out last Wednesday evening and told 
the Allen building was burning down," he continued, "that the adjacent building where I have my 
office would probably go up in flames, and that I ought to get down there. I ran down, but they 
wouldn't let me in. I told them that all of my life's work was in that office, that I had to goget it, but they 
wouldn't let me in. So I went across the street to  the Four Winds Cafe, ordered a cup of coffee, and sat 
there and drank coffee and prayed like hell." Then obviously moved, head bowed, he added, "and 
damned if the Lord didn't hear my prayers, brethren, and spare the building."The juxtaposition of this 
humble witness and the obvious violation of language and Word of Wisdom standards may have made 
the stake president blink, but not one of the high priests batted an eye. Chuckling approval, they 
promptly launched a discussion of how the Lord moves to bless his children. 

Such situational humor (Ray was very aware that he was being a funny iconoclast) was healthy for 
Ray, instructive for the stake president, and relaxing (or at least harmless) for the other brethren. And 
such is, I believe, the heart of Mormon humor-the twinkle-eyed response to  life which is just as valid 
in such cases as a sober and basic black response to life. Despite our desire for the ideal, the real will 
ever be with us-especially as long as we have earthy boys preparing to become spiritual missionaries. 
In 1978 Bert Wilson sent mea copy of a note from a Utah State University student. The note speaks for 
itself, though I will soften its impact by changing one word: "I think I should receive at  least a 'D' 
because I am going on a mission for the LDS church. An 'incomplete' wouldn't do any good because I 
won't be here for the next two years, and a 'F' will look bloody hell on my G.P.A. and report card." 

As long as such incongruities exist-and they always will-as long as Saints continue to  be sinners 
who keep on trying, as long as we live and thus make gaffes and goofs, humor will be a necessary 
restorative and corrective and blessing. Mark Twain was right when he wrote, "Humor is the great 
thing, the saving thing at last. The minute it crops up all our hardnesses yield, all our irritations and 
resentments slip away, and a sunny spirit takes their place." I hope it is so; I hope, among the Latter-day 
Saints, it will be ever and increasingly so-until we stop getting Urim on our Thummims or until we 
are all translated correctly, whichever comes first! 

Humor in 
the Church, if 
kept in balance, 
can help us live 
in better har- 
mony with our- 
selves and our 
ideals. 

RICHARD H. CRACROFT is dean of the college of humanities at Brigham Young University. 

SUNSTONE 17 



18 SUNSTONE 



The Lee Revolution and 
the Rise of Correlation 

I How did an obscure committee end up reorganizing the entire Church? 
Y 

By Peter W i l e y  

embers of The Church of Jesus Christ 
of Latter-day Saints consider the pri- 
mary force for change and develop- 
ment in their religion to be vertical: 
Just as God revealed his divine plan to 
Joseph Smith through revelation, so 

does He speak to the prophet today. The prophet 
then speaks to the priesthood, and so on down 
the pipeline of authority. This vertical dynamic 
reinforces doctrinal continuity and creates a 
sense of timelessness. It is an ahistorical process, 
truly not of the world. 

But many Mormons will agree that the Church 
is shaped by horizontal forces as well. That is, in 
many ways the Church is a response to the 
society that surrounds it. For example, Joseph 
Smith, using every means at his disposal (spirit- 
ual, political, economic), tried to create a cooper- 
ating community as a response to the secula- 
rism, sectarian violence, and chaos of the frontier. 
Twice the Church experimented with Joseph's 
radical ideas about how to form a just commun- 
ity and then finally abandoned them in the Great 
Accommodation of 1890. 

Ever since that time, the Church has been 
increasingly shaped by the influences of its 
environment. Indeed, in the past twenty years 
alone, the entire organization has been refur- 
bished in what is perhaps twentieth-century 

EDITOR'S NOTE 
Much of this nrticle is reprinted by pernzission of G.  P .  
Putnnnl's Sons from the book America's Saints: The Rise 
of Mormon Power by Robert Gottlieb nnd Peter W i l e y .  
Copyright a 1984 by Robert Gottlieb and Peter W i l e y .  

Mormonism's most far-reaching and carefully 
implemented response to worldly influences. 
T h a t  response is a movement known as 
"Correlation." 

In 1960, President David 0. McKay was 
eighty-seven years old and losing his grip on the 
Church. His first counselor, J. Reuben Clark, 
was more a memory than a real force in Church 
life. Into this vacuum stepped Harold B. Lee, a 
strong-willed, stern, and organizationally ori- 
ented General Authority, whose earlier work 
had been the model for the Church welfare Dro- 
gram. Under Lee, the Church would experiince 
a major overhaul, a little understood and ob- 
scure revolution called Correlation. It would 
never be the same again. 

More than any other Church leader, Harold B. 
Lee grew into the quintessential organization 
man, intellectually rigorous and intimately ac- 
quainted with the often unwieldy Church bu- 
reaucracy. Born on a small farm in Idaho, he 
began his career as a school principal, an insur- 
ance salesman, and a Salt Lake City commis- 
sioner, but soon entered Church work full time: 

~ e e ' s  rise in the Church was rapid. In the 
mid-I930s, when he served as stake president in 
Salt Lake Citv, his effort to create a welfare farm 
among his ukemployed members immediately 
drew the attention of the General Authorities 
and served as a model for the overall Church 
welfare program. Lee soon became a J. Reuben 
Clark protdgd and was consequently named the 
welfare program's first managing director. A 
few years later, he became an Apostle and 
immediately immersed himself in a variety of 
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Church functions, including international work 
and overall Church governmental matters. 

Lee's style was both vigorous and methodical, 
and his forceful and often irascible personality 
made him a leader to reckon with among the 
Quorum of the Twelve By the late 1950s, he 
had become preoccupied with the issue of rapid 
growth and was the first Church leader to link 
the problem of growth with loss of control and 
possible doctrinal dilution. Lee was equally wor- 
ried about how changes in the larger society, 
particularly those threatening the sanctity of 
the family, would soon tear at the Church. 

"There was a certainty at the beginning of the 
Correlation," said Apostle Boyd K. Packer in 
1983, "that we were moving into some major 
social changes and that the institution of the 
family would be under attack, and that the vul- 
nerability of our people related to weakness in 
the family institution. . . . But we were tooled up 
in anticipation of that, and Correlation was put- 
ting the institutionalized Church as a servant of 
the doctrine of the Church." 

Lee, who believed that "the most important of 
the Lord's work that you will ever do will be the 
work you do within your own home," knew that 
action had to be taken. He began maneuvering 
within the Church bureaucracy to establish a 
new program aimed at strengthening and cen- 
tralizing Church organization and reinforcing 
its doctrinal core. Lee knew that previous at- 
tempts at reorganization had collapsed when 
groups within the bureaucracy, particularly those 
associated with the auxiliaries, such as the 
women's Relief Society, had prevented any at- 
tempt to move onto their turf. Lee had a plan. In 
1960, he got President McKay to establish a new 
committee called the Correlation Committee to 
evaluate the curriculum of all Church programs. 
Lee became the head of the committee and 
immediately made it an instrument for his far- 
reaching goals. 

Lee's master stroke was turning a limited goal, 
such as revising and correlating, that is unifying 
Church curriculum, into a major and prolonged 
effort to reorganize the Church. His ultimate 
aim was to protect the sacred family unit from 
the outside world and to maintain doctrinal 
purity. 

By the mid-1960s, Lee's Correlation Commit- 
tee had developed into a major center of power 
in the Church. Lee reached down into the 
Church bureaucracy to select as key aides some 
younger, ambitious individuals, including Neal 
A. Maxwell and Boyd K. Packer, who became 
Lee's troubleshooters in the expanding work of 
the committee. Lee could also count on key Gen- 
eral Authorities, such as Marion G. Romney 
(the first cousin of then Michigan Governor 
George Romney) and the newest member of the 
Quorum, Gordon B. Hinckley. 

Lee made a point of promoting young, profes- 
sionally trained men, according to Maxwell, who 
became an Apostle in 1982. "He wasn't inclined 

to be overly taken in by the Church's own 
bureaucracy." 

To deal with rapid expansion, Lee called for a 
major revamping of all Church programs, and 
eventuallv of all Church oraanizational struc- - 
tures, in order to simplify, economize, and cen- 
tralize Church efforts. Simultaneously, Lee 
called for a strengthening of Church doctrine, 
enabling the Saints not only to deal with and 
offset potential diversity caused by growth, but 
also to insulate members from the evils of the 
outside world. 

To strennthen the familv, Lee called for the 
reestablishkent of the as the  center 
of power in the Church. Lee told his coworkers 
in the Correlation movement that he wanted to 
"bring the priesthood back where it should be, 
according to revelations, and then determine the 
relationship of the auxiliaries to the priesthood." 

The call to "bring the priesthood back to 
where it should be" reauired that "the familv 
unit should be considered the integral unit in t h i  
Church."To strengthen the priesthood and pro- 
tect the family, said Lee, the father must be seen 
as the representative of the priesthood in each 
family. Taking the Church directly into home, 
via "the pipeline of authority," became Correla- 
tion's first priority. As an initial step, Lee called 1 

for a new home teacher program. In this pro- ! 

gram, members of the priesthood visited every 
family in their ward on a monthly basis to 

I 

become personally acquainted with them and to I 

check on their spiritual and material welfare. J 
This gave the ~ h ; r c h  the opportunity to  better 
examine the daily lives of its members outside 
the context of their regular Church activities, to 
serve their needs. and to reinforce its sense of 
control and authority. 

Next came the reestablishment of Family 
Home Evening. Monday evening was set aside 
for this activitv, and all other church activities 
were called off :~arents  were to meet with their 
family. Using a series of manuals prepared by 
the Church, they would combine discussion of 
family problems with doctrinal instruction and 
ideas for other activities, such as games. 

Participation and obedience were major themes 
of the Lee effort. "An uninvolved member with 
no office and no calling and no opportunity to 
serve," Lee told a Church seminar in 1971, "only 
shrinks in his own strength. . . . We need appro- 
priate involvement for every individual because 
there is little individual progress without partici- 
pation, for it is participation by everyone which 
permits us to apply the principles of the gospel." 

Lee and his staff workedout of a new Correla- 
tion Board Room, where only he and committee 
members were permitted and a11 changes were 
charted on a giant board. "It was like a road map 
of where we were going," recalled committee 
member Ruth Funk. By 1970, with the larger 
society in the midst of the most violent upheavals 
since the 1930s, Lee's Correlation revolution 
had swept through the Church, reducing the 
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power of the auxiliaries, radically restructuring 
the organization that he hoped would protect 
Mormons from the threat of the outside world. 

Lee emphasized that the reforms had nothing 
to do with changes in doctrine. "The principles 
and doctrines of the Church are divine," he 
explained. "No one changes them except by 
revelation." 

The Correlation Board Room also served as 
the training ground for a new generation of 
Church leaders. More and more of Lee's men 
were entering the ranks of the Quorum of the 
Twelve, men such as Gordon B. Hinckley, 
Thomas S. Monson, Boyd K. Packer, and Neal A. 
Maxwell, who had all cut their teeth on 
Correlation. 

When David 0. McKay died and Joseph 
Fielding Smith became the new prophet in 1970 
at the age of ninety-three, many feared that the 
momentum toward modernization would be 
lost. Smith was an archconservative, a man from 
a different era, with quaint ideas on such mat- 
ters as race and evolution. He had gained a repu- 
tation as a petty tyrant while he ran the Church 
historian's office, just the bureaucratic fief- 
dom that Lee was adept at outflanking. Age, 
however, had reduced President Smith to  
pleasant amenability. Harold B. Lee and his 
young turks were able to press on with their 
plans. 

Twoconsulting firms were hired to look at the 
administrative procedures. They both recom- 
mended further reforms. The first result was 
the creation of a Department of External Com- 
munication, which later became the Public Com- 
munications Department, the public relations 
arm of the Church. Next the-Correlation Com- 
mittee became the Division of Internal Com- 
munications and was put in charge of produc- 
ing and reviewing all instructional material and 
all communications from Church headquarters 
to members. To  relieve Church leaders of 
much of their burden, professional managers 
were placed in charge of most administrative 
functions. 

Lee also played a major role in the creation of a 
new Church Historical Department under the 
direction of the well-known historian Leonard J. 
Arrington, a startling development given Presi- 
dent Smith's reputation as a champion of ortho- 
doxy. Arrington provided greater access to mate- 
rial that had been kept hidden in the archives 
and embarked on a sixteen-volume history of 
the Church, the first official history since that of 
B. H. Roberts. The early days of the Historical 
Department became known as the Arrington 
spring. 

When President Smith died two years after 
becoming prophet, Lee took over at the age of 
seventy-three, the youngest prophet since Heber 
J. Grant. Lee, despite all that he had done al- 
ready, was just beginning to make major changes 

in the Church. In a series of sweeping moves, he 
put an end to the autonomy of the auxiliaries 
and brought them under centralized control. 
Their lesson material was rewritten, and a new, 
permanent committee was established with 
sweeping and often arbitrary powers of censor- 
ship over the doctrinal content of written mate- 
rials. The priesthood was finally and definitely 
in charge. 

Lee's work since the beginning of the Correla- 
tion movement was paralleled by Nathan Eldon 
Tanner's successful efforts to untangle the 
Church's complicated finances and rebuild its 
economic base. With a new corporate structure, 
a centralized bureaucracy, a revitalized priest- 
hood, and other modern amenities, such as the 
new public relations arm, the Church was poised 
for another burst of expansion. 

Although for Lee, the Correlation movement 
was "the culmination of a life-long dream," it 
neither alleviated the problems gnawing at the 
vitals of the Church nor arrested the ever- 
present threat of secular influences. Ten years 
after the Correlation effort began, Lee had 
asked his top troubleshooter, Neal A. Maxwell, 
to make a presentation to some high Church 
officials about attendance at sacrament meet- 
ings, considered an important index of participa- 
tion. Maxwell noted that attendance had climbed 
to thirty-seven percent in sixty years, but tem- 
ple marriages had fallen off to forty percent. He 
also noted that there were 137 positions in a 
typical ward. Despite the effort to create posi- 
tions of responsibility for young people, almost 
half of the members of the Aaronic Priesthood 
were inactive. 

In a series 
of sweeping 
moves, Presi- 
dent Lee put an 
end to the auton- 
omy of the aux- 
iliaries and 
brought them 
under central, 
ized control. 

Next Maxwell noted that there were 500,000 
inactive fathers. Lee interjected to say this 
meant that 2 million members out of a Church 
membership of just under 3 million were living 
in homes where fathers were not members or 
were inactive. "This is another way of saying," 
Lee concluded, "that unless somebody wakes up, 
we'll have two-thirds of the Church member- 
ship that will not be together in family relation- 
ships in the hereafter." Both men agreed that 
the Church was losing ground every year, de- 
spite its carefully cultivated reputation as the 
fastest-growing church in America. 

Then, in late 1973, Lee having driven himself 
in his efforts to reform the Church, collapsed 
and died. "I suspect there has never been a man 
among the General Authorities," said one Gen- 
eral Authority of Lee, "that has exercised such a 
predominant influence over Church affairs as 
President Lee had done. . . [prior to] being Presi- 
dent of the Church." 

Lee died unexpectedly at the height of his 
powers. His legacy, the Lee revolution, was a 
major step in the quest for a modern church that 
could enforce a sense of orthodoxy and obe- 
dience and keep the world at bay. The Historical 
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Department was the obvious exception, but the 
new historians would soon come in conflict with 
the champions of orthodoxv. Correlation defi- 
nitely tiihtened the sc re i s  0 n . a  potentially 
errant membership. Participation meant con- 
trol, which led to a new kind of authoritarian- 
ism. Centralized control, the maior aim of the 
Correlation movement, caused &any members 
to question whether there was any room for 
tolerance and autonomy. Members of the inter- 
national Church wondered if thev were reallv 
part of a solely American church or more specifi- 
cally a Salt Lake church, run by a small group of 
men from the Intermountain West. Women, in 
particular, bore the brunt of Lee's centralization 
since their organization, the Relief Society, lost 
the autonomy that it had cherished during its 
long history, subjecting them more than ever.to 
the male priesthood. 

When Spencer W. Kimball succeeded Lee as 
the new prophet, the Church appeared ready to 
move smoothly ahead from the outside. The 
black priesthood issue no longer drew national 
attention after the decline of the civil rights 
movement. Kimball, who had never been ex- 
pected to be prophet, had not been as central a 
figure as Harold B. Lee in the modern Church. 
He had pioneered the Church's new Indian vro- 
grams. ~ n d  although Indians were central td the 
doctrine of the Church and a concern of mis- 
sionaries in Latin America. thev were less im- 
portant than Correlation. 

The new prophet, the stern moralist and gen- 
tle critic of racism, adopted the s1ogan"Lengthen 
Your Stride," quickly setting out to push the 
Church into another expansionary drive. He 
called for the recruitment of more missionaries 
and for the construction of new temples. He 
oversaw the constant organizational fine-tuning 
that was necessary to keep the sometimes un- 
wieldy bureaucracy functioning smoothly. Under 
his leadership, the Church also embarked on its 
most controversial political campaign in years, 
setting out to play a major role in the defeat of 
the ERA. 

Kimball turned out to be a surprisingly strong 
administrator. More important, the Church was 
ready, thanks to the changes inspired by Lee and 
Eldon Tanner, to run on the strength of its reor- 
ganized and professionalized bureaucracy. The 
Church under Kimball moved on regardless of 
the precarious state of his health. 

The reform process continued. In 1974, the 
Special Affairs Committee was formed to pro- 
vide the Church with the capability of surveying 
important social and political trends in Utah, the 
nation, and the world. Special Affairs also be- 
came the focal point of all Church contact with 
politicians. The most significant change, which 
was very much in line with Lee's modernization, 
was Kimball's 1978 revelation admitting blacks 
to the priesthood. Under Kimball, the modern 
Church, with its professional bureaucracy, 

political specialists, and money managers, would 
emerge from the anonymity of the  Great Basin 
to become a major spiritual, political, and eco- 
nomic power. 

These changes, however, came in the context 
of the quest for the new orthodoxy. In reality, 
the Church under Kimball was entering one of 
the most turbulent eras since the Great Accom- 
modation. By the 1980s, it was clear that many 
young members of the Church had internalized 
doctrine and organizational procedure to such 
an extent that there was a new orthodoxy in the 
ranks of the Church. At the same time, the 
Church, through its emphasis on education, was 
spawning a whole new generation of young pro- 
fessionals and intellectuals who were uneasy 
wit.h the emphasis on unquestioning obedience 
and an inflexible and ossified doctrine. Begin- 
ning in the late 1960s, they launched an intellec- 
tual movement within the Church the likes of 
which, despite its timidity, had not been seen in 
years. Spearheading the new movement were 
women members of the Church, the group most 
directly and negatively affected by Correlation. 

While the Church continued to  battle internal 
critics of the new regime, it launched a whole 
new series of efforts to  protect Zion from the 
dubious morality of Babylon. In the 1970s, poli- 
tics became the new leaders' chosen instrument 
in their campaigns against abortion, pornog- 
raphy, and the dangers to the patriarchal order 
represented by the Equal Rights Amendment. 
Still, the Church, with its rich and variegated 
traditions, remained unpredictable. The pro- 
nouncements of Ezra Taft Benson, Kimball's 
likely successor, continued to strike fear in the 
hearts of Church liberals and modernizers. At 
the same time, the Church chose to  make a , 

major statement in 1981 against the basing of 
the MX missile system in the desert of Nevada 
and Utah. 

The new Church of the 1970s was a far cry 
from the theocratic commonwealth conceived 
by Joseph Smith and brought to its highest level 
of development by Brigham Young. Mormonism 
remained a subculture within the larger culture, 
a nation within a nation. It had now absorbed 
the ideals of the moralistic, small-town, laissez- 
faire capitalism of an earlier era and fused them 
with the doctrines of Joseph Smith, the econom- 
ics of Wall Street, and the politics of a resurgent 
conservatism to fight the modern world. The 
Church was still dedicated to expansion through 
missionary work and temple building, but in the 
absence of the Millennium, building the king- 
dom of God on earth had given way to a constant 
preoccupation with internal reorganization, con- 
trol of its members, and keeping the world at 
bay. 

PETER WILEY is coauthorwith Robert Got t l i ebofEmpires  in 
t h e  Sun: The R i s e  of the New A m e r i c a n  West .  He  has 
written on western concerns for numerous publications. 
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Defining the Mormon 
Doctrine of Deity 
What can theological terminology tell us about our own beliefs? 
By Van Hale 

F 
or centuries, Christians have attempted Jesus? Who is the Word? Who is the Father? 
to codify, clarify, and classify history's How are they one? How are they distinct? 
many divergent doctrines of God. This The variety of answers which has been pro- 
process has consisted of answering a num- posed to these seemingly simple questions have 
ber of questions: Who is God? Who is the led to controversies of a life-or-death magni- = Son? Who is the Holy Ghost? Who i s  tude. Christians have not only banished or 
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exiled each other over these conflicts (as with 
Athanasius in the fourth century), but have 
even executed other believers (as with Michael 
Servetus in the sixteenth century). In Mormon 
history disagreement over these doctrines was a 
major cause of dissension between Joseph Smith 
and his second counselor William Law. The 
resulting excommunication and apostasy led to 
the murder of the Prophet on 27 June 1844. 
Even today, a major conflict between the LDS 
church and the fundamentalist Mormon move- 
ment concerns the doctrine of deitv. 

Because an individual's concept bf deity his- 
torically has been vital to his spiritual (and in 
many instances temporal) standing, it may be 
helpful to become familiar with the terms, 
classes, and categories used in discussing this 
topic. While analyzing a list of terms may not 
seem important-after all, it is understanding 
the doctrine of deity which is important, not the 
language used to express it-the comparing and 
contrasting of ideas required for this exercise 
can result in a fuller, sharper understanding of 
many of the divergent teachings about the 
nature of God: 

While other Christians have an array of terms 
to describe their concept of the Almighty, there 
is no commonly recognized term to define the 
Mormon doctrine of deity. There are three ways 
Mormons might .wish to solve this problem: 
Borrow an appropriate term; combine or modify 
existing terms; or, create new terms. The use of 
historical Christian terms is vrobablv most use- 
ful, since it allows communication with the 
Christian community. 

Of course, there are some problems in at- 
tempting to apply these terms to Mormonism. 
First of all, because of the complexity of ideas 
and the frequent ambiguity of terms, it is seldom 
easy to define precisely any one doctrine of 
deitv. Second, doctrines of deitv are often broa- 
dened, deepened, or in some way changed 
through continued pondering, debating, or per- 
haps the mere passing of time. Thus, perfect 
consistencv is not to be exvected. 

This tendency toward Shange and develop- 
ment is particularly acute in Mormonism be- 
cause of its denial that God's revelation of him- 
self reached its fulness at the beginning of the 
Christian era. Mormonism is not simply looking 
back trying to comprehend a completed reve- 
lation; it is actively seeking further insight 
through current and future revelation. There is 
no better example of this in Mormonism than 
l o s e ~ h  Smith himself whose doctrine of God 
clea;ly passed through stages of development- 
development which he himself acknowledged. 
An 1831 revelation for the elders of the Church 
reads, "Ye are little children and ye cannot bear 
all things now" (D&C 50:40), and also that 
"revelation upon revelation . . . knowledge upon 
knowledge" were to be expected by those who 
asked (D&C 42:61). The following year, another 

revelation promised that "the day shall  come 
when you shall comprehend even God" (D&C 
88:49, emphasis added). In a letter t o  the Church 
in 1838, Joseph Smith pointed to "a  t ime to come in 
which nothing shall be withheld, whether there 
be one God or many gods, they shall be manifest 
(D&C 121:28, emphasis added). And in 1844 he 
indicated that it was while working on the Book 
of Abraham (no earlier than 1835) that he had 
learned "that God, the Father of Jesus Christ, 
had a Father. . . and that He had a Father also" 
(H i s fo ry  of the Church,  6:476). This principle of 
developing insight through continual revelation 
makes the defining of doctrine precarious and 
demonstrates the need for several words to  de- 
fine doctrine at its various stages of development. 

The terms describing different theological 
positions can be organized into three groups of 
questions: (1) In Mormon doctrine how many 
gods are there? Specifically, is Mormon doctrine 
monotheistic, polytheistic, tritheistic, or heno- 
theistic? (2) What is the Mormon concept of the 
Godhead? That is, is it unitarian, binitarian, or 
trinitarian? (3) What is the Mormon doctrine of 
the oneness of the Godhead? Is it monarchian, 
modalistic, homoousion, or homoiousion? 

M O N O T H E I S M  

Is Mormon doctrine monotheistic? Etymologi- 
cally, nlonotheism means, of course, "one god." But 
since the term onegod is subject to some interpre- 
tation, many differences exist. One attempt to 
define Mormonism as monotheistic is that of 
Bruce R. McConkie, who states in M o r m o n  Doc- 
trine that monotheism, when properly inter- 
preted, means "that the Father, Son, and Holy 
Ghost-each of whom is a separate and distinct 
godly personage-are one God, meaning one 
Godhead" (p. 463). This, however, is redefining 
monotheism and does not account for the fact 
that Mormonism teaches the existence of gods 
who are not the Father, Son, or Holy Ghost. 
Such a redefinition would only confuse or mis- 
lead those who understand the term as it is 
commonlv used, that is, to refer to the belief in 
one lone supreme personal being without super- 
iors, equals, or even any others of the same 
nature. The value of a term is destroved if it 
must be redefined in order to use it. 

Another way to define Mormonism as mono- 
theistic is that of Orson Pratt and B. H. Roberts, 
who believed in an impersonal power or  attri- 
butes which is theUDivine Nature" shared by all 
who are gods. This divine nature Roberts called 
the "God of all other Gods." This approach sug- 
gests that this impersonal force or set of at- 
tributes is the one true God, thus making 
Mormonism monotheistic. (BYU Studies, 15:289; 
Dialogue, 13:2:11.) However, this point of view 
has not been very popular among Mormons, and 
was strongly denounced by Brigham Young and 
other Church authorities in 1860 (D ia logue  
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13:2:17-20, 33-35). In addition, this approach 
represents another misapplication of monotheism 
which would mislead those with a traditional 
understanding of the term. 

Also it has been argued that in its early stages, 
Mormonism was monotheistic. For example, 
early Mormon scriptures not only declare Father, 
Son, and Holy Ghost to be one God (D&C 20:27, 
28; Alma 11:44), but also state that Jesus and the 
Father are identical (that is, Jesus was the Father 
come in the flesh) (Mosiah 7:27; 15:1-5; Ether 
4:12). In addition, there are several statements 
in early Mormon scriptures which deny the exis- 
tence of more than one God. For instance, in the 
Book of Mormon, Amulek tells Zeezrom that 
there is not more than one God and explains that 
the Son of God is the very Eternal Father (Alma 
11:26-39; cf. D&C 20:17-19, Moses 1:6). 

O n  the other hand, other passages of early 
scripture do not support this contention of sim- 
ple monotheism. Throughout 3 Nephi a clear 
distinction is made between the Father who is in 
heaven and the Son who is on earth (3 Ne. 11:6- 
8, 32; 15:1, 18, 19; 18:27; 26:2, 5, 15). This dis- 
tinction is also apparent in the earliest parts of 
the Book of Moses. In addition, any argument on 
this point must consider Joseph Smith's inter- 
pretation of his early teachings. In 1844 he said: 
"I wish to declare I have always and in all con- 
gregations when I have preached on the subject 
of the Deity, it has been the plurality of Gods. It 
has been preached by the Elders for fifteen 
years. I have always declared God to be a distinct 
personage, Jesus Christ a separate and distinct 
personage from God the Father, and that the 
Holy Ghost was a distinct personage and a 
Spirit." (HC, 6:474.) From the last several years 
of Joseph Smith's life to the present, then, it 
would be misleading to call Mormon doctrine 
monotheistic. 

Thus, that Mormonism initially was mono- 
theistic can only be said with reservation, and it 
is certainly inaccurate to define Mormon doc- 
trine since the 1840s as monotheistic. 

POLYTHElSM 

Mormonism has never been willing to adopt 
the term polytheism. But since polytheism techni- 
cally refers to belief in the existence of more 
than one god-clearly a Mormon doctrine-why 
have Latter-day Saints refused to use this com- 
mon, widely understood term to define their 
doctrine of God? The answer is that while the 
term is technically appropriate, the technical 
definition is not the only consideration. Through 
the centuries, polytheism has been used to refer to 
ancient systems of gods totally foreign and 
obnoxious to Mormonism. These gods were de- 
picted as immoral, quarrelsome, and often guilty 
of adultery, fornication, incest, rape, lying, thiev- 
ery, drunkenness, and murder. As a result, tra- 
dition has imbued this word with a very negative 
connotation. 

In contrast, Mormon doctrine teaches the 
existence of many gods, not in the sense of many 
contending gods, some good and some bad, but 
rather in the,sense of many divine beings of 
impeccably moral character working in perfect 
unity for a common end. It is understandable, 
then, that virtually the only ones applying the 
term polytheism to the LDS church are its active 
opponents, who are frequently less interested in 
accurately explaining its doctrine than in har- 
nessing it with an offensive, negative term. It 
seems only fair to  allow a religious body to  reject 
any descriptive terms which it finds unaccept- 
able. A term acceptable to  Mormons is plurality of 
gods. This phrase conveys the doctrine of many 
gods without polytheism's connotations of many 
sordid beings. 

TRITHEISM 

Tritheism literally means three gods. The term 
was coined in the sixth century by the oppo- 
nents of John Philopon to refer to  what they 
considered to be his heretical doctrine of the 
Godhead: "According to  him, there are many 
men each with his own essence but 'through 
their common form all men are one,' so that in 
,this sense they all have the same essence. In 
similar fashion he conceived the relation of the 
three persons of the Trinity." (The  New Sckaff- 
Herzog Encyclopedia of Religion and Ethics, 12:24.) 
Because Philopon saw the Father, Son, and Holy 
Ghost as having distinct natures, his opponents 
claimed that he believed in three Gods, although 
it appears that he would not actually have con- 
fessed such a belief. 

Joseph Smith, on the other hand, did confess 
belief that Father, Son, and Holy Ghost "consti- 
tute three distinct personages and three Gods" 
(HC, 6:474). Thus tritheism may be a valuable 
term for discussing Mormon doctrine. It is both 
simple and transparent and although it was 
created by opponents of the idea, it does not 
carry polytheism's offensive connotation. How- 
ever, it does have the limitation of referring only 
to the number of gods in the Godhead without 
acknowledging the existence of any other gods. 

HENOTHEISM 

Henotheism is defined as the worship of one God 
while acknowledging, or at least not denying, 
the existence of other gods. Initially this term 
seems t o  have promising application for 
Mormonism, especially in light of this statement 
from Joseph Smith's last public discourse, 16 
June 1844: "Paul says there are Gods many and 
Lords many. I want to  set it forth in a plain and 
simple manner; but to  us there is but one God- 
that is pertaining to us . . . I say there are Gods 
many and Lords many, but to  us only one, and 
we are to  be in subjection to that one" ( H C ,  
6:474). Mormonism, then, while proclaiming 
the existence of many gods, has never advocated 
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the worship of them. Worship is directed solely 
to the god "pertaining to us." 

However, it is important to understand the 
background of henotheism. The term was in- 
vented by the nineteenth-century German 
scholar Max Muller to refer to what many 
scholars believed was the faith of early Israel. It 
denotes the worship of a god who is confined to 
one geographical area. For example, it has been 
claimed that originally Jehovah was believed to 
be the god of Sinai whose jurisdiction did not 
extend to Canaan, which was another god's terri- 
tory. This specific use of the term renders it 
inappropriate for use in defining Mormon doc- 
trine. While the basic concept is similar to 
Mormonism, henotheism would not accurately 
communicate Mormon beliefs to those familiar 
with the term. 

UNITARIAN 
The terms unitarian,  binitarian, and trinitarian 

have been applied to divergent doctrines of the 
Godhead. Unitarianism holds that there is but 
one member of the Godhead, and is committed 
to oneness-one God, one person, one nature. 
This concept was proclaimed by a sizeable num- 
ber of early Christians prior to the formulation 
of the opposing trinitarian creeds of the fourth 
and fifth centuries. However, the term unitarian 
does not generally refer to the beliefs of that 
early period, but rather was coined in 1600 to 
identify a strong antitrinitarian movement which 
started in Europe and was transplanted to the 
United States in the eighteenth century. In 
America, the unitarian controversy peaked 
between 1815 and 1833 in the New England 
states, in close proximity to Joseph Smith during 
his early years. 

In an article published in a 1940 issue of Church 
History entitled "Evolution of Mormon Doctrine," 
one writer, George Arbaugh, argued that ini- 
tially Mormon doctrine was unitarian. He specu- 
lated that Reverend Solomon Spaulding was a 
unitarian who wrote an Indian story containing 
unitarian doctrine, that Sidney Rigdon revised 
it, and that Joseph Smith published it as the Book 
of Mormon. However, the assertion that the 
Book of Mormon teaches unitarian doctrine 
seems highly unlikely. In a work published in 
1981, God's Last Metaphor: T h e  Doctrine of the Tr in i t y  
i n N e w  England Theology, Bruce M. Stephens shows 
that a central issue in the 1820s was the deity of 
Christ. The Unitarians denied that Jesus was 
God. Yet this teaching is precisely the opposite 
of that of the Book of Mormon, which, begin- 
ning with the title page, repeatedly declares the 
deity of Jesus Christ. Mormonism certainly does 
not accept unitarian doctrine today, nor does it 
appear ever to have done so. 

BINITARlAN 
The term binitarian was coined in 1890 to refer 

to some early Christian theologians who believed 

in two persons in the Godhead. While the term 
clearly does not describe Mormon doctrine since 
the 1840s, there is one important doctrinal 
statement which does appear to  have a strong 
binitarian emphasis. "The Lectures on Faith" 
which appeared in all editions of the Doctrine 
and Covenants from 1835 to  1921, states that 
"there are two personages who constitute the 
great, matchless, governing and supreme power 
over all things. . . . They are the Father and the 
Son." Elsewhere it instructs, "How many per- 
sonages are there in the Godhead? Two: the 
Father and the Son." The lecture goes on to 
teach that these two personages possess the 
same mind, "which mind is the Holy Spirit . . . 
and these constitute the Godhead, and are one." 
This lecture does not present the Holy Ghost as 
a spirit being, a doctrine clearly taught a few 
years later. The Father and Son are personal; the 
Holy Spirit is impersonal. I believe there is value 
in using the term binitarian in reference to the 
doctrine of this lecture. 

TRINITARIAN 

The first person to use the term t r in i ty  appears 
to have been Tertullian about A.D. 200. Since 
that time, the term has often been used loosely 
to refer to virtually any idea which mentions 
three and one in reference to the Godhead. 
However around the fifth or sixth century, the 
term acquired a very precise definition which 
provides the basis for meaningful use of the 
term. 

The classic statement of the trinity is found in 
the well-known Athanasian Creed. In part, it 
reads: 

W e  worship one God in  trinity,  and trinity i n  unity;  

Neither confounding [i.e., confusing, mixing1 the  persons; 
nor dividing the substance. 

For there is one person of the Father: another of  the Son: 
another of the Holy  Ghost .  

But  the Godhead of the Father, and of the Son,  and of the 
Holy  Ghost  is all one. . . . 
So theFather is God: t heSon  is God: a n d t h e f f o l y  Ghost  is 
God. 

A n d  yet there are not three Gods; but one God.  

Historically, this has been the orthodox defi- 
nition; there are three distinct persons of one 
undivided substance. 

Throughout Christian history there have been 
many who have departed from the doctrine of 
this creed toward one extreme or  another, 
emphasizing either the oneness or the threeness. 
Some have declared the Father, Son, and Holy 
Ghost to be only one divine person; others have 
declared that the substance is divided into Father, 
Son, and Holy Ghost and have been charged 
with tritheism. However, these extremes can- 
not technically be called trinitarianism. 
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Has Mormon doctrine ever been trinitarian? 
A number of Mormon writers have used the 
word t r in i t y  to define the Mormon doctrine of 
the Godhead, even such men as Apostle James E. 
Talmage in his 1890 work, T h e  A r t i c l e s  of Faith 
(p. 39), and Apostle Richard L. Evans in 1952 in 
an article he wrote on Mormonism for the book 
Religions in  A m e r i c a  (p. 131). Nevertheless, such 
usages clearly exhibit a redefinition of the term 
f r i n i f y ,  whose technical denotation does not apply 
to Mormonism at all. 

Some have claimed that the Rook of Mormon 
and early revelations suggest that Mormon doc- 
trine started out trinitarian. However, this also 
must be rejected since these early Mormon writ- 
ings so emphasize the oneness of the Father and 
the Son as to declare0that the Son is the Father, 
and the Father is the Son" (JST, Luke 10:23, 
cf. Mosiah 15; 16:15; Alma 11:38,39; Ether 4:12; 
3:14.) Clearly, Mormon doctrine has never been 
trinitarian. 

M O N A R C H l A N  

Finally, what is the Mormon doctrine of the 
oneness of the Godhead? Is it monarchian, 
modalistic, homoousion, or homoiousion? 

M o n a r r h i a n i s m  is a term coined by Tertullian to  
denote a doctrine'which flourished in the third 
century. It was a result of the effort of some 
Christians to  avoid any possible charge of poly- 
theism by proclaiming the oneness of God, and 
by accounting for Jesus and the Holy Ghost in a 
manner which could not in any way be thought 
to compromise that oneness. In other words, it 
was strict monotheism. 

This doctrine appeared in two forms. The first 
was dynamic monarchianism. D y n a m i c  meaning 
power, the term referred to the doctrine that the 
power of the one God rested upon Jesus, who 
was not himself a god. Since Mormonism has 
always taught that Jesus was God before coming 
in the flesh (e.g., Mosiah 3:5; 4:2; 7:27; 1 Ne. 
11:16), there appears to  be no value in applying 
this term to any doctrine in our history. 

The second form of monarchianism was modal- 
ism, which taught that the Father, Son, and 
Holy Ghost are not three persons or distinc- 
tions, but rather three modes of divine action of 
the one God. This doctrine, then, proclaimed 
both the oneness of God and the deity of Jesus. 
While this modalistic concept of oneness is for- 
eign to current Mormon doctrine, there is a 
striking resemblance between the teachings of 
several early modalists and some statements in 
the Book of Mormon. 

About the year A.D. 200, a modalist named 
Praxeas was teaching that, as Tertullian records, 
"the Father Himself came down into the Virgin, 
and was Himself born of her, Himself suffered, 
indeed was Himself Jesus Christ" ( T h e  A n t e -  
NiceneFnthers ,  3597).  This concept that Jesus was 
the Father, took upon himself flesh by birth, and 

suffered for mankind seems to  be taught in sev- 
eral Book of Mormon passages (Mosiah 7:27; 
13:34; 15:l-5; 16:15; Ether 3:14; 4:7-12). 

But before concluding that modal i sm is the 
term to  define Book of Mormon doctrine, it 
must also be recognized that the book contains a 
number of other passages which contradict the 
oneness demanded by modalism. (3 Ne. 11:6-8, 
32; 15:1, 18, 19; 18:27; 26:2, 5, 15) Thus, while 
there may be value in using the term nlodalism 
when discussing Book of Mormon doctrine, one 
would be well advised to  avoid using this term 
comprehensively. 

H O M O O U S I O N / H O M O I O U S I O N  

Two other terms worth examining are homo- 
ousion and homoiousion,  which are two Greek 
terms very prominent.in the theological contro- 
versies of the fourth century. Homoousios was the 
term used in the Nicene Creed to identify the 
substance of the Son as the substance of the 
Father. That is, the Son was considered by some 
as homoousios (of the same substance) with the 
Father. The term homoiousios,  on the other hand, 
was used by some opponents of the Nicene 
Creed to declare that the Son was not of the 
same substance, but rather of like substance 
with the Father. For example, three glasses of 
water are of like substance (homoiousios). When 
they are poured into a pitcher the water is the 
same substance (homoousios). Homoiousios 
might well be used in defining Mormon doc- 
trine, which does declare the Father and Son to  
be of  like substance, but not of the same 
substance. 

By now it may be clear that even though 
Mormon doctrine may be compared and con- 
trasted to a dozen historic Christian terms, a 
precise theological term for the Mormon doc- 
trine of deity is still not apparent. O n e  solution 
might be to adopt B. H. Roberts's phrase, "the 
Mormon doctrine of deity." But this is so vague 
as to  be utterly useless. Another solution might 
be to  combine historic theological terms to  
define the Mormon doctrine of deitv as a devel- ~ ~ 

opment from a homoousion, modalistic monar- 
chian form of monotheism to homoiousion, 
tritheistic henotheism. But this much jargon is 
too ludicrous for even a freshman theology 
student. 

Perhaps there is some solace in this unfruitful 
quest for a precise definition. For should weever 
succeed in producing the technical terminology 
to define the Mormon doctrine of deity, we 
might succumb to  the long-resisted temptation 
to produce our own Mormon creed, stifling the 
open-ended nature of revelation and suppress- 
ing the possibility of acquiring new insight in the 
future. 

V A N  H A L E  is cohost of the K B B X  radio talk show "Mormon 
Miscellaneous" in Salt Lake City  and hns authored a number of 
articles a d  pamphlets on LDS doctrine. 

Both 
Apostle James E. 
Talmage and 
Apostle Richard 
L. Evans 
asserted in 
their writings 
that Mormons 
believe in the 
trinity. 
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her head, down, then across her chest. The 
young woman helped her to the bench on the 
last row. But even after they had all been seated 
she continued to shout and pull her hand across 
her chest as if to rip the devil out. 

The service began with two songs from the 
sisters of the Society of Relief, after which 
Brother Llorens said the opening prayer. The 
members immediately began to  weep and 
Brother Roig later said that in moments like this, 
in the midst of sweet song and earnest prayer, 
death is but a vision of eternal life. But that 
vision of peace, so tender and delicate, was cut 
by the voice of the old woman which cracked like 
the crust of burnt bread in a beggar's empty 
stomach. "Oh for our Holy God," she screamed. 
The younger woman embraced her and she 
returned to silence long enough for Brother 
Clement to take the stand and begin the first 
talk. 

Brother Clement stood strong and true with 
only a few tears as he spoke softly about the 
come and the go of our times. But when he tried 
to speak of the life after death, the elderly one 
cried aloud, "Ay for God in death!" When he 
tried to speak of the work to be done in the spirit 
prison, again she cried, "For God now no golden!" 
And when he tried to remind them of the first 
and true resurrection that leads to the eternal 
glory in the celestial kingdom, she gripped the 
bench, pulled herself up, and screamed, "The 
light of God of Jesus please keep burning!" The 
younger woman rose again to embrace her, but 
made no attempt to silence the outburst. "Oh 
our God our God our God," she continued as 
both women made crosses on their black chests. 
Brother Roig had no choice but to interrupt 
Brother Clement in the middle of his discourse, 
and lead the armies of heaven with his testi- 
mony, "In the name of Jesus Christ, by the 
power of the Holy Ghost, we know we know!" 
The two women fell back into the wooden bench 
weeping as the truth, in all its glory, fell like 
morning light into the chapel. The service ended 
with another song by the sisters of the Society 
of Relief. 

When it was over they formed a line. The 
president of the branch stationed himself next 
to the first counselor at the door as Sister 
Andreu shuffled through the crowd to take her 
place over the head of the dead sister. She 
glanced at Brother Torlat, the two tiny children, 
and all the good brothers and sisters waiting to 
touch and say a final "for God." Carefully she 
grasped the sheet and placed it lightly between 
her thumb and forefinger so as not to wrinkle it. 
She began to rub the cotton threads, pausing 
momentarily to notice that its whiteness made 
her wrinkled hand so brown and the dead wom- 
an's face so gray. She could have forgotten it all 
and spent the whole day, like her grandmother, 
just rubbing those threads, but something turned 
her head just in time to catch the eye of the tall 

one at the back of the line. Her stomach hurt. 
Ten years and the gospel never is easy. They 
don't understand the line. They don't under- 
stand. I am not for this. 

The sheet had come from her grandmother 
who had woven it piece by piece. At first it was 
to be a tablecloth for Valencian porcelain, but 
grandmother kept weaving with a heavy spool 
of white thread and dozensof tiny brown sticks. 
Over and under grandmother wove on her 
wooden stool at the door of her white house. 
Over and under, this one through, then above, 
over and under, all afternoon until it became too 
dark to see. And again the next afternoon; over 
and under, lifting those tiny sticks, gently mani- 
pulating the white thread into order and beauty. 
"Come and see the flowers along the river!" 
"Come to the gardens with us!" "Come give a 
walk with us!", but she didn't listen. Over and 
under she went with the brown sticks, each one, 
one by one at the door of her white house, 
throughout the heat of summer and the new 
freeze of fall until her dry heart could beat no 
more. When they cut the threads it was too big 
for a tablecloth and the wrong size for a sheet. 
But they had to call it a sheet because nobody 
knew for what it was. 

The line was long. The Church had grown and 
then dwindled during the past ten years. The 
Lord has his elect and the tares must leave the 
wheat. Besides, she had heard that even the best 
would be deceived. At first many had been bap- 
tized, then some left, others came, others left. 
O n  the day they buried Sister Torlat, even those 
who laughed and fought the teachings and ways 
of the gospel came. For God, this is no time for 
anger and contention. This is no time to  laugh. 
Death is death, there is no golden. All the 
members, old and new, active and apostate, 
came back to touch the dead woman for the last 
time. 

Sister Andreu kept the sheet on the top shelf 
of her closet in a cedar box with three ornate 
hair combs and a crude plaster crucifix entitled 
"Jesus of the Let the Little Children Come unto 
Me." The combs were a gift from her father on 
her sixteenth birthday. During the village festi- 
vals she would pull her hair back with the combs 
in the traditional fashion. Dressed in white and 
blue with gold lace, she and the rest of the un- 
married girls would march with daisies towards 
the temple of their virgin and make an offering 
of the flowers. Later, during the evening, they 
were permitted to walk the streets with the 
young men, dancing, singing, and drinking the 
village wine until dawn. 

Thel*Jesus of the Let the Little Children Come 
unto Me" was a gift from an old priest who 
spoke with the voice of a woman. Her "Jesus" 
was extended on the chipped plaster cross so as 
to cuddle the tiny heads of five or  six little grin- 
ning boys and girls. "Jesus always wants the 
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little children to come unto him," he told her 
when she was just five years old. "Feel those 
little holes in his hands and feet. Go, go, feel 
them! Yes, yes, he made them for you, of his love 
for you." 

Her father hung the "Jesus of the Let the 
Little Children Come unto Me" just above the 
headboard within reach of her tiny arms. Dur- 
ing the dark nights, when she could see nothing, 
and devils crept into her bedroom, she would 
reach above and touch the reassuring holes in 
the feet of her Jesus. 

Five years later, when she was ten, she stole 
some green pears from a neighbor's orchard. 
When her mother found out she shook her, "We 
are not for this," and she sent her to Aunt 
Encarnat who told her about hell and the suffer- 
ing and the torment. The wrinkled aunt took a 
crude rope used to tie their mule and beat the 
little girl across the legs, buttocks and back: 

"And they suffer like this," she said as she let 
the rope fly across the little girl's legs. 

"And like this," as she let the rope fly across 
the little girl's buttocks. 

"And like this," as she let the rope fly across 
her back. 

"Forever," across her legs. 
"And ever," across her buttocks. 
"And forever," again across her tiny back. 
Later that night, in the darkness of her bed- 

room, it was her father that gently caressed her 
raw back with his rugged hands. He took her 
Jesus off the wall and nestled it between her 
chest and arm. "Rub the holes and let his love 
suffer for you my little morning flower," and he 
stayed by her side until she had fallen asleep. 

The missionaries had told her to throw-the 
idols away before she could be baptized. She had 
carefully obeyed; one by one, into the garbage to  
be burned, except for the "Jesus of the Let the 
Let the Little Children Come unto Me" which 
she placed in the cedar box with the combs and 
the sheet. 

The line moved slower than she had expected. 
The first to pass was Brother ~ o r m e k .  He 
made a humble gesture to touch the corpse, but 
Sister Andreu pulled the sheet up to  the dead 
woman's head. Brother Cormeus nodded, 
touched Sister Andreu's shoulder, whispered, 
"for God," and walked on. He understands. 

The sheet had been part of the tiny branch 
from the beginning. Ten years ago, when the 
first members met in the basement of an apart- 
ment building, she had offered the sheet to 
cover the sacrament. From that moment on it 
became a regular element in the sacred and 
important proceedings of the tiny branch. They 
used it in diverse ways; at blessings, baptisms, 
and confirmations. At Christmas it was always 
used towrap the baby Jesus. Its odd size could be 
folded to fit almost anything. 

O n  the first Sundays as the sacrament was 
being passed, Sister Andreu often became filled 
with the spirit as she gazed upon the sheet that 
covered the holy emblems. It always began as an 
inspiration which prompted her to be first to 
give testimony: 

Brothers and sisters, looking at the cloth that  covers the 
Ho ly  Supper of the Lord, I was  reminded of m y  grand- 
mother who would not cut the threads. 

The inspiration filled her: 

From early afternoon unt i l  late in the evening she wove. 
M y  father told her to stop, cut the strings and start a new 
piece, a new tablecloth. O v e r  and under she went from early 
afternoon unti l  late i n  theevening.  "Come w i th  us  to walk ,  
Grandma,"  we  pleaded; " N o ,  no, 1 a m  not for walking 
now," and she continued to weave. M y  father s a i d .  . . 

She paused. 

M y  father said . . . 
Her eyes filled with tears. 

M y  father said she was  old and crazy, but . . . 
She paused again to allow the inspiration to 
gently give way to her revelation: 

But  I know, brothers and sisters. I know that grandmother 
knew that the cloth was  important. T h e  Lord works in our 
hearts like little bees i n  a nest. God can do that you know. 
God was  preparing the w a y  for the missionaries i n  m y  old 
grandmother a n d .  . . 
She lifted her head, dried her tears, and affirmed 
her revelation. 

a n d 1  know that even today she has accepted thegospel in the 
spirit world and waits  for m e  to do her baptism for the dead. 
For God and our  true Lord Jesus, A m e n .  

The line was longer than she had expected and 
she could hear them crying at the back. They 
were singing a song that wasn't in the hymn 
book. Sister Cormeu passed and she dropped the 
sheet. The good sister gently reached under the 
white cloth and began to caress the dead sister's 
legs, arms, and neck. As Sister Cormeu pulled on 
the Sister Torlat's dead cheeks, Sister Andreu 
remembered what they were singing. I know 
that song: 

O h  our pot, the glow, the golden 

She began to hum the melody: 

M y  pot is empty where are you now 
T h e  water came, the onions boil 
But death is death, there is no golden 

N o w  you our God must fill our pot 
O u r  onions gone our golden white 
Death is death, where are you now 
O u r  stomachs filled w i th  . . . 

My father sang this song. My father sang this 
song when my mother died. Perhaps it is a 
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mistake. This could all be a mistake. We have 
made mistakes before. We made a mistake with 
the rubber font. 

Before thev had baptized in the sea. but the 
word came from the hission president that all 
baptisms were to be indoors. The missionaries 
ordered a portable font made of inflated sections 
of gray rubber. It took two missionaries most of 
the morning to carry the limp rubber to the 
chapel on the second floor of an old apartment 
building. The rest of the afternoon &as spent 
inflating it and filling it with water using a g;een 
garden hose attached to the kitchen sink. Thev - 
tried it only once, because when the elder and h$ 
convert entered the font, the seams burst and 
sent water through the floor into the apart- 
ments below. Wet plaster dripped onto the bed 
of an elderly man on the second floor, and on the 
first floor water seeped under the wallpaper 
leaving an awful smell of mildew. The furious 
neighbors were pacified with promises of money 
from Salt Lake to pay for the damages. But it 
took six months for the money to come and then 
it was onlv half of what had been asked for. The 
problem was finally remedied with cheap deodor- 
izing sprays and many apologies. The rubber 
font, however, was not a mistake. It was an 
accident. She gripped the sheet. There was no 
analogy. She stopped herself from thinking that 
way. 

Two missionaries carrying a black flip-chart 
and a slide projector passed by the casket. She let 
the sheet drop but they did not try to touch. 
They can do so many things but they often stand 
so erect. The shorter of the two set the slide 
projector on the floor. He made several gestures 
with his mouth until he settled on what seemed 
to be an appropriate expression of grief for 
someone of his calling; squinted eyes with lips 
tightly pulled inward in order to form a half grin 
that attempted to mix a touch of sadness with 
the optimism of his youthful pride: "Death is 
death, but we have eternal life." They gave Sis- 
ter Andreu a handshake, picked up the slide pro- 
jector and walked on. 

I am not for this. One by one they passed by, 
drawinn those in black closer to the casket. How 
can the; be mad at me? I know God can do 
things. He can let them touch. Death is death, 
there is no golden. "Let them touch," she prayed. 
Death is death, there is no golden. "Let them 
touch," she prayed again. "Just let them, only 
them. iust let them touch for the last time." She 

again and again but felt no response. 
Pray right! Use all four steps! (1) Heavenly 
Father. (2) I thank you for all the many blessings 
you have given me. (3) Please let them touch, not 
everyone, just them, please, or we can change 
the clothes. You can do things. . . . Then it - -  - -  

occurred to her that perhaps ~hue had not prop- 
erly completed step two. She went back, but 
before she could begin step two she decided to 

start the whole thing over again. (1) Dear True 
Heavenly Father. (2) Thank you Lord for giving 
me the gospel, for bringing the missionaries to 
my home, for changing my life. Thank you for 
all the many blessings, for all the many, many 
blessings. I thank you, I thank you. I am so 
blessed! For God! I am blessed! So blessed from 
you! I thank you for all the many blessings. I 
thank you. . . . Step two was interrupted by 
Brother Hornero. She dropped the sheet. He 
touched for about two minutes, kissing the dead 
woman's arms and cheeks. 

In the meantime, Sister Andreu tried to start 
'over: (1) Dear Holy True God. (2) Thank you! 
You know I am a grateful woman for all the 
many blessings you have given me. . . . But when 
it came time to move on to step three, she felt 
guilty, and the best she could ask for was that 
God forgive her and help them understand: (3) 
Forgive me Heavenly Father, I know you have 
your ways. For you I cut my chest. Dressed in 
white, I raised my hand and cut my neck. I cut 
my chest, for God! Forgive me! For God there 
are temptations. For God there are difficulties. 
For God we must be strong. Death is death. Yes, 
death is death and there is no golden, but we 
have eternal life. She gripped the sheet and 
moved on to step four. ( 4 )  In the name of Jesus 
Christ, Amen. 

Five years ago Sister Andreu visited the tem- 
ple in Switzerland for the first time. A year later 
she returned to do the baptism for her dead 
grandmother and her father. She had waited 
three years after her own baptism because the 
mission president had told her that it was best to 
be married when a woman goes for the first 
time. But she was not for marriage now, not at 
her age. There were many like her. Too many. 
The mission president said that they needed 
priesthood holders. "Old women are not king- 
dom builders," he told the missionaries. Never- 
theless, there were many women like her: Sister 
Cormeu, Sister Rosells, Sister Tamcat, Sister 
Bermeguer, and Sister Hermandreu. They all 
sat on the second row behind the deacons; a little 
row of unmarried or widowed women, sweet 
little sisters, all waiting for the millennium 
when they will surely embrace their eternal 
mates. 

"Forgive me," she continued to pray as the line 
dwindled. I am not for this complaining. I 
remember who I am. We have eternal life. 

She knew it was best to be married, but she 
had gone to the temple anyway. At first it was 
not a pleasant experience. They didn't speak her 
language in Switzerland. In the temple she had 
trouble with her headphones, the film broke, 
and Brother Torres got sick and had to leave. 
Couldn't God stop this in the temple? But I 
should have gone to be married. She did all that 
they asked, the standing, sitting, the raising of 
her arms, the pulling of them across her neck, 
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the placing of each piece of new clothing in 
order, until a warm hand pulled her through 
into the celestial room. "What a marvel," she 
cried. 

"See those pears on the ceiling," a German 
brother who spoke her language told her.  
"They're made of pure goldleafing, not like 
those dark cathedrals." 

"Yes, yes!" she nodded. 
"You can feel the spirit here," he continued. 
"Yes, yes," she nodded again. 
"This will be the greatest experience of your 

life." 
"Yes, yes," she nodded. 
It was only after she had returned home that 

the temple began to trouble her. She feared that 
she wouldn't remember. Upon their return, 
some of the richer members had brought tiny 
wall safes to guard the new name which they 
had written on a piece of paper. But she would 
not forget the new name. She feared she would 
forget how to say the right things. She feared 
the warm hand would not pull her into the celes- 
tial room. Already she couldn't remember what 
to say. She prayed over and over until God an- 
swered her prayers with the missionaries during 
their weekly dinner visit. 

"How do I remember, Elder?" 
"The ideal is to go many times." 
"But us! We are not for going many times. It's 

so far away." 
"Sister, if you keep the commandments and 

never break your covenants, you will remember 
when you get to the celestial kingdom." 

"HOW, I can't even remember now?" 
"Don't worry, God will just make you remem- 

ber; he can do it instantly." 
"Yes, yes!" she nodded, "God can do those 

things." 
"Yes! God can do those things." 

"Forgive me Lord," she prayed as those in 
black began to approach the casket. "Forgive me 
Lord," she prayed, and as she prayed she forti- 
fied herself. We have the gospel of the True 
Jesus and this is his sheet. 

The first to approach was the tall man with his 
hair cut straight across the side. She gripped the 
sheet firmly as he allowed the tiny gold cross to 
dangle from his palm. I have a true calling. He 
looked surprised when she did not release the 
sheet. He moved to touch the dead sister's arm, 
but Sister Andreu pulled the sheet even tighter. 

"What!" he asked. 
Shecontinued to hold the sheet tight, but told 

him nothing. We have eternal life. 
"What is this?" he reiterated. 
She remained silent. 
"I . . ." He pulled his hands to his chest as if 

there had been some misunderstanding. But 
before she could explain, his confusion turned to 
anger. "For God, for my Holy God! She is now 
dead, and death is death!" He then moved to 

touch the cheeks, but Sister Andreu pulled the 
sheet up over the dead woman's head. 

"For God, For God!" he screamed. 
She trembled and gripped the sheet tighter 

than ever. His face fused with red anger as he 
stared into her eyes. . . . 

"My Holy God. . . . 
They said nothing for the longest time, until 

his face could bear no more. His cheeks broke 
and his lips turned down. His voice was soft and 
trembling. "For God, I am her brother." He 
walked away with the tiny cross still dangling 
from his palm. Sfster Andreu had held the sheet 
tight. 

I will not look at them. The sheet is true. I will 
look at  the true sheet. God has his ways. "Even 
you cannot touch that sheet when it's up there," 
she remembered that the second branch presi- 
dent had told her that when the sheet covered 
the sacrament, even she could not touch it. He 
told her the story of the ark and the covenant, 
and how God had commanded that only the 
chosen of Israel could carry the ark on their 
journeys through the wilderness and that one 
day the ark started to fall over and two men, 
who had not been called by the Lord, tried to 
grab it. But when they touched the ark, because 
the Lord had told them that only the chosen 
could touch it, they instantly were stricken 
down. 

"God can do those things! He has his ways!" he 
told her. 

"Yes, yes," she nodded. 

Sister Andreu turned her eyes down and 
gripped the sheet. "We have eternal life," she 
said over and over, expecting at any moment the 
hand of the elderly one to tug on the sheet. They 
had stopped their chants and she could see their 
black bodies drawing around the casket. She 
could see the gold crosses swaying on their little 
chains, back and forth, back and forth. She knew 
the rage of the devil was upon her. 

"Thwart them Dear God! Thwart  them!" she 
cried. "Are they not devils? Are they not evil, no 
less than devils dressed in black as black as a 
demon's crow? Are their words not darkness? 
Do they not know of eternal life?" Her only 
answer was the sensation of a warm hand on her 
shoulder. 

"Please." 
It was a gentle hand. 
"Please." 
It was a soft voice that cracked like a loaf of 

warm bread at supper time. 
"Please." 
And she knew. 
"Please." 
It was not a devil's hand, nor was it a devil's 

voice. 
"Please!" the old woman cried. "These are sis- 

ters, brothers, and uncles. Please! I was for her 
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as a baby. I was for her as a child. I was for her 
when she laughed and cried. Please, I am her 
mother!" 

O n  the day Sister Torlat died, President Roig 
called a meeting. It was the first death and 
although the mission president said they had 
grown in the gospel and learned leadership 
skills, he was uncertain as to the orders and 
ways of the last rites. Brother Fument the first 
counselor was away, so Brother Llul, the second 
counselor, offered to bring his wife, Sister 
Teresa Llul who was also the president of the 
Society of Relief. Before they arrived, President 
Roig tried to jot down a few notes in his ex- 
ecutive planner. He felt guilty that he had not 
had time to organize the meeting properly. 

"We will take care of all the good love," Sister 
Llul informed Brother Roig even before he could 
ask one of them to say the opening prayer. "We 
of the Society of Relief have the good love taken 
care of. We are for the flowers, the visits to the 
children, the making them food, the bathing; we 
are for the unfolding of blankets at night and for 
saying our prayer with them." She pulled a chart 
constructed from the inner side of an empty 
detergent box out of her blue bag. "See we have 
it so organized. I have called one sister for each 
day of the week to pass by the Torlat household 
and put the little ones to bed with a motherly 
kiss. . . ."She stuttered tears filled her left eye. 
"Yes, yes, we of the Society of Relief have the 
good love taken care of." 

But President Roig was not concerned with 
the good love. He knew that they would bring 
flowers and attend to the needs of the children. 
This they were always for. He was concerned, 
however, with the correct ways and orders of 
the last rites. The booklet of guidelines were 
vague and all he could understand was that they 
needed a final meeting with speakers, songs, and 
prayers. 

"It's just like the old way," Brother Llul 
suggested. 

Sister Llul, however, immediately refuted him 
saying that the true service of death was not like 
those in dark cathedrals: "We must have songs 
and true talks with light and the windows open. 
We have eternal life!" 

"Do we put all the family on the stand like 
when the missionaries leave?" President Roig 
asked. 

"Yes of course," responded Sister Llul. 
"But even those brothers and mother with the 

uncles and aunts that will come from the vil- 
lage?" her husband asked. 

"Oh no, no," she immediately replied even 
before Brother Roig could speak. "Oh no, only 
Brother Torlat and the children. The others will 
come from the village dressed in black with their 
little gold crosses and their memorized prayers. 
We are not for that. For God we must not make 

death black; we have eternal life." 
"Should we have a song?" President Roig 

asked. 
"Oh yes, yes," Sister Llul responded. "We 

already have three by Sister Hormeu and Sister 
Verenguer. 

"Who should say the prayer?" Brother Roig 
asked. 

"The strong members of the priesthood," she 
responded. "The counselors in thepresidency of 
the branch would be the best." 

"Who should say the talks?" President Roig 
asked. 

"My husband should say one; he is a true man 
and.  . ." 

But Brother Llul interrupted her so as to sug- 
gest that the two home teachers give the talks, 
and both President Roig and Sister Llul agreed 
that it would definitely be for the orders and 
ways. 

"And after there will be many and where do 
we all touch?" President Roig asked. 

Sister Llul stopped, her left eye dried, "Ay, ay! 
I forgot about the touching and the final for 
God, ay ay." Sister Llul looked concerned. "But 
President," she continued, "this is the first death 
of one of God's humble princesses. This is the 
first time we will send one to  the celestial king- 
dom. We must send her in the temple clothes 
because she is a true one and must be fully 
dressed to meet God. She must wear the temple 
clothes or she will be as if naked before God and 
will not make the right signs to enter into the 
celestial kingdom." 

Brother Roig nodded in agreement. "Yes, yes 
she must wear her temple clothes. But where do 
we do the touching?" 

Sister LluI shook her head, "But President 
how can we touch as always when only those 
that have made the holy covenants can see the 
temple clothes?" 

"But we must touch?" President Roig quickly 
responded. "How can we say goodbye without a 
final kiss, without touching cheeks?" 

He was confused and his first reaction was to  
call the mission president, but then he remem- 
bered that he had been called to  guide and direct 
the Lord's true church here in this humble 
branch and that he was entitled to all the keys in 
heaven including the inspiration of the Lord in 
order to accomplish his task. Besides, the mis- 
sion president often didn't understand what he 
said. 

"Perhaps we should change her into the tem- 
ple clothing after the touching and the final 
prayer?" he suggested. 

Sister Llul, however, responded quickly, "Oh 
President, how can we be for this celestial sis- 
ter's death in anything but the true clothing of 
the Lord? How can she lay in blackness when 
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our good sisters are singing praises to the Lord 
of eternal life and brightness?" 

Irritated, Brother Roig interrupted, "But sis- 
ter, how can we not let the family touch her? 
How can a mother say a final goodbye without a 
kiss on the cheek? We are not for coldness! I am 
not for coldness!" 

Sister Llul responded by turning her head 
down. She said nothing. Brother Roig twisted 
uncomfortably in his chair. He tried to shuffle 
through his Book of Mormon as if to find an 
immediate answer from the Lord. But, rather 
than turning to a scripture, he continued to open 
the book to the painting of Samuel the Lamanite 
on the wall. Although he knew that there must 
be a message in the painting, he was too frus- 
trated to  discover an adequate interpretation. 
Perhaps if he had been living better. This is a 
great responsibility you have as president. Guilt 
filled his stomach like the coffee apostates drink 
on Sunday morning. 

Sister Llul remained silent while Brother Llul 
tapped his foot against the cinder block wall. 
President Roig wished he had called the presi- 
dent of the mission. 

Finally, Sister Llul broke the silence: "We are 
speaking between heaven and hell. We have our 
ways, our teachings. They are not of the world, 
President. No they are not of the world. They 
are the teachings of God. If we do not defend our 
God, who will? We have cut our necks. We have 
cut our chests. We promised with holy cove- 
nants to keep his orders and ways. We are for 
the Lord, and we are for eternal life." Tears 
again filled her left eye. "Let not Jesus weep." 

Brother Roig retired to his office determined 
to supplicate the Lord for his answer. I should 
have loved the Lord more. I should have read the 
holy works fifteen minutes every morning. I 
should have been better for the Lord. He had 
only been on his knees for two minutes when he 
realized that Sister Llul was probably right. 
There was nothing he could do. 

It was decided that only those members who 
had been through the temple could participate in 
the final touching. The others must only look at 
the dead sister's head, but they could not touch 
the sanctified body nor set their eyes on the holy 
temple clothing. In order to regulate the final 
viewing they would need Sister Andreu's sheet. 
And while he was asking for the sheet, Brother 
Roig felt inspired to give her the calling to hold 
it. 

"Please," the old woman tugged at the sheet. 
"Please," she tugged again. 
"Please, I am her mother." 
I will not look at them in the face. I will look at 

theonly true sheet. They don't understand. She 
could see the tiny gold crossed dangling from 
their palms. She could see the tiny gold crosses 
eager to  be laid upon the dead woman's chest. 

"For God!" she almost screamed aloud. They are 
not devils nor evil but they have not the truth. 
She gripped the sheet tighter. 

"FO;GO~!" she almost screamed aloud. They 
are not evil but they hold not the truth. She 
watched the tiny crosses as the old woman 
tugged on the sheet. 

"For God!" she almost screamed aloud. They 
are not evil but they cling to those tiny gold 
crosses. They cling to  empty forms. The new 
gospel has been restored and they refuse to 
grasp it. They were once true. They were once 
of the light, but all they hold so true has crum- 
bled in their hands. "They hold nothing, nothing," 
she cried aloud. "They cling to empty forms." 

"For God! Look at us! Look what we hold," she 
continued. "We hold the Book of Mormon, the 
Restoration, the priesthood, the prophet, the 
modern-day revelation, the temples in all their 
glory, the missionaries, the tithing, the baptism 
of the dead, the exaltation, the celestial king- 
dom. We hold eternal life." 

"Please." 
"Please." 
"Please, I am her mother." 
Sister Andreu tried to grip the sheet tight, but 

she could feel nothing, nothing at all. 

O n  the day after Sister Torlat was buried, 
Sister Andreu did not arise at her usual time. I 
was not for so much standing. She stayed in bed 
until noon when Brother Roig appeared at her 
door with the sheet folded neatly on his left arm. 
She invited him for a warm milk, but he had to 
return to work immediately. 

It took her longer than usual to  walk from the 
hall to the bedroom. She lifted the cedar box off 
the top shelf and set it on the table. Her backwas 
sore. I was not for so much standing. She care- 
fully removed the hair combs and the plaster 
"Jesus" in order to lay the sheet neatly at the 
bottom of the box. My legs hurt. She replaced 
the combs on the top of the sheet, and then 
reflected for a moment on the days when she 
was a young girl and not so wrinkled. O u r  time 
comes, our time goes. She lifted the "Jesus of the 
Let the Little Children Come unto MeUup to the 
light and noticed that a little piece of his plaster 
head had been chipped away. "Ay, it happens to 
everything," she mumbled. 

Sister Andreu left the cedar box open on the 
table, and carried the "Jesus of the Let the Little 
Children Come unto Me" into the bedroom. I 
will not put the box away now. My legs hurt. My 
back hurts. I am not for this. She tucked the 
crucifix gently between her arm and chest, 
nestled her head into the pillow, and stroked the 
feet of her Jesus. 

MICHAEL RAY SOLOMON, editor of Mormoni Pro Loco Corn- 
muni newsletter, is preparing to publish a collection of short stories. 
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Whv I Am a Believer 
Scholarship and education are part of the gospel. 
By  Leonard 1 .  Arrington 

M 
y path of commitment to and belief in 
The Church of Jesus Christ of Latter- 
day Saints revolves around four basic 
religious questions, which I encoun- 
tered as I grew up. First, is there a 
living God? Second, was Jesus a teacher 

worthy to be worshipped? Third, was Joseph 
Smith a prophet deserving of allegiance? And 
fourth, is our Latter-day Saint culture meri- 
torious-worth defending and working for? 

As these questions may reveal, I believe the 
intellect is enormously important-more impor- 
tant than the heart, more important than tradi- 
tion. If my mind could not confirm the truth of 
my religion, I would be disturbed, uncertain, and 
confused. Nevertheless, I feel very comfortable 
with poetry, music, art, drama, testimony, ritual, 
ceremony, and other expressions of religious 
feeling and thought. I am also comfortable with 
people who contend that religion is a matter of 
spirit, not mind, and that testimonies can come 
only through the assurances of the Holy Ghost. 

My struggle with the first question began 
when I was a freshman at the University of 
Idaho and continued until the third year of 
graduate school. I acted as a believer, willing to 
assume there was a loving and powerful Crea- 
tor. But I was not satisfied until I had studied the 
matter through and came to a conviction that 
my intellect could defend. My first satisfying 
experience was with Lowell Bennion's W h y  Reli- 
gion? This manual taught a crucial truth, namely 
that the restored gospel represents truth and 
enlightenment, not superstition and ignorance. 
Scholarship and education are part of the gospel; 
Mormonism undertakes to foster the discovery 
and spread of truth; God has commanded that 
we study and learn and become acquainted with 
all good books; the glory of God is intelligence; 
and it is impossible for a man or woman to be 
saved in ignorance (D&C 90:15, 93:36, 88:118, 
131:6). The manual also quoted with approval 
Brigham Young's statements in the Journal of 
Discourses that we accept truth no matter where 
it comes from, that Mormonism comprises all 
truth, and that there is an indissoluble relation- 
ship between religion and learning ( I D ,  1:334, 

EDITOR'S NOTE 
This  essay is the first in a series, "Pillars of My Faith." inviting 
~ a t t e r - d a y  Saint personalities to explore those principles and experi- 
ences which animate their commitment to the restored gospel. 

11:375, 15:160). These became articles of my 
religious faith and continue to remain so. 

1 

When I went to the university, my roommate, 
anxious to test my mettle, provoked me into 
reading W h y  W e  Behave Like H u m a n  Beings by , 
George A. Dorsey. This widely read treatise by a I 

noted anthropologist and behavioral scientist ' 

gave a rather mechanistic interpretation of the 
ultimate questions and was not intended to  1 
inculcate faith in religion. Man was little more 
than a complex biophysical machine. The book 
did not make me cynical, as it apparently had 
done to my roommate, but it did help to keep , 
alive within me a quest for certainty. I vividly , 
remember one phrase from it. Dorsey quoted , 
Dr. John B. Watson, the famous behaviorist, as 
saying that thinking was no more than al'laryn- 
geal itch." That stimulated me to read several , 
books on evolution, including O n  the O r i g i n  of  1 

Species and T h e  Descent of M a n  by Charles Darwin. 1 
Dissatisfied with the superficial and unin- 

formed views that were being conveyed in cer- 
tain publications to which I was referred, I con- 
centrated on the works of philosophers. First I 
read T h e S t o r y  of Philosophy by Will Durant, which 
introduced to me the names of the most promi- 
nent persons who had pondered the great issues. 
For the same purpose I read C. E. M. Joad, Guide  
to Philosophy, and Windelband's brilliant but tedi- 
ous History of Philosophy. I then systematically read 
some of the great thinkers-Plato, Aristotle, 
Thomas Aquinas, Spinoza, Immanuel Kant, 
Josiah Royce, and William James. I read some 
philosophical novels: Somerset Maugham's Of 
H u m a n  Bondage and George Santayana's T h e  Last 
Puritan.  I read Morris Bishop's Christ ianity and 
Natural i sm and George Santayana's Reason in  Reli- 
gion. I read the autobiographies of St. Augustine, 
John Henry Newman, and John Stuart Mill. I read 
several books that reviewed what the great 
thinkers had said about God, man, and the uni- 
verse and had personal experiences that con- 
firmed their views in an intimate way. By the 
time I began my third year of graduate work, I 
had satisfied myself about the existence of God. 
And my religious experiences in my more mature 
years have merely served to corroborate what I 
had then come to believe. While philosophers 
have not always argued that the existence of 
God is demonstrable, they have presented argu- 
ments that have persuased me. My experience 
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suggests that Francis Bacon was correct when 
he contended that "a little philosophy inclineth 
man's mind to atheism; but depth in philosophy 
bringeth men's minds about to religion." 

My conceptions of Jesus emerged when I was 
still in high school. I must confess that I read the 
Bible through when I was thirteen but, country 
boy that I was, was turnedoff by the King James 
Version, which was to me a strange and unfamil- 
iar idiom. When I went to the university, my 
LDS institute instructor, George Tanner, di- 
rected me in my search for Jesus as a person, as a 
leader. He introduced me to new translations of 
the Bible and I read through the New Testament 
versions of James Moffatt and Edgar Goodspeed, 
and Richard G. Moulton's Modern Readers Bible. 
These were very helpful, and I still use them. At 
his suggestion I also read Shirley Jackson Case, 
Jesus: A New Biography; Ernest Renan, T h e  Life of 
Jesus; Albert Schweitzer, The Quest for the Historical 
Jesus; and James E. Talmage, Jesus the Christ .  All of 
these persuaded me that Jesus was, indeed, a 
historical figure; that the values he taught were 
superior to anything mankind had ever devised; 
and that his life provided a model worth imi- 
tating in meeting today's difficult problems. 

As to Joseph Smith, I am grateful that I was 
not introduced to some of the views of his philo- 
sophy and theology that are being advocated 
today-views of his life and thought that clash 
with the impressions I have acquired and con- 
firmed in my years of research in the Church 
Historian's Office. I was very fortunate in hav- 
ing been given John Henry Evans's book Joseph 
Smith, A n  American Prophet. I read the book while 
still in high school and was very impressed with 
the Prophet. I remember giving some two-and- 
one-half minute talks that were based on the 
book. Unquestionably Joseph had a marvelous 
intellect and also acute spiritual sensitivity. He 
sought to resolve the many intellectual, spirit- 
ual, social, and personal problems that arose in 
his lifetime. He was an imaginative thinker and 
leader. He accepted truth from many sources. 
And he had good values: people were more 
important than money, and the law of eternal 
progression pointed us all in the right direction. 

What about the Prophet's stories: the First 
Vision? the visit of the Angel Moroni to tell him 
about the golden plates? the return of John the 
Baptist to confer the Aaronic Priesthood and of 
Peter, James, and John to confer the Melchi- 
zedek? Can one accept all of the miraculous 
events that surrounded the Restoration of the 
gospel? I was very fortunate to have read 
George Santayana's Reason in Religion before con- 
fronting these historical problems. I do not say 
that I fully understood it, but the book gave me a 
concept that has been helpful ever since-that 
truth may be expressed not only through science 
and abstract reason, but also through stories, 
testimonies, and narratives of personal expe- 
rience; not only through erudite scholarship, 

but also through poetry, drama, and historical 
novels. Santayana used the termUmyth-a term 
well understood in recent religion literature-to 
refer to the expression of religious and moral 
truths in symbolic language. 

The word myth has some pejorative connota- 
tions in English. It can mean a story or belief 
asserted to be true but without anv basis in fact. 
It can be an invented explanation oisome natural 
or historical phenomenon or a wholly fictitious 
supposition or belief. However, what Santayana 
calls myth is a traditional or legendary account 
of events that have religious significance. To say 
that something is a myth is not to say that it was 
deliberately fabricated, but to identify it as an 
account that may or may not have a determina- 
ble basis of fact or natural explanation. Exam- 
ples are the Christian story of the Resurrection, 
the immaculate conception, and the creation of 
the world in Genesis. These are ways of explain- 
ing events or truths having religious signifi- 
cance that may be either symbolical or historical. 

To say this another way, one can find philo- 
sophical and religious truths in a Shakespearean 
tragedy even though the characters and events 
are wholly fictional. Examples of novels disclos- 
ing religious truths that I had read during the 
formative stages of my religious beliefs include: 
Pearl Buck, The  Good Earth; Knut Hamsun, Growth 
of the Soil; William Henry Hudson, Green Mansions; 
Fyodor Dostoyevsky, T h e  Brothers Karamazov and 
Crime and Punishment; and Leo Tolstoy, Anna  
Karenina and W a r  and Peace. And, for that matter, 
the philosophical drama in the Old Testament, 
the Book of Job. 

Because of my introduction to the concept of 
symbolism as a means of expressing religious 
truth, I was never overly concerned with the 
question of the historicity of the First Vision or 
of the many reported epiphanies in Mormon, 
Christian, and Hebrew history. I am prepared to 
accept them as historical or as metaphorical, as 
symbolical or as precisely what happened. That 
they convey religious truth I have never had any 
doubt. Ineffable experiences, religious messages, 
value affirmations do not always lend them- 
selves to scientific or literal or precise articula- 
tion. It does not bother me at all that. in de- 
scribing a religious experience, a narrator, a 
testimony-giver, often resorts to traditional 
phrases in presenting it. Indeed, I do it myself, as 
those who have heard me bear my testimony can 
vouch. The Italians have a useful expression for 
this sort of thing: Se non e Vera, e ben trovato, which 
means, roughly: "Whether it is literally true or 
not, it's still true." 

This brings me to my fourth basic question: 
Are Mormon values, policies, practices, and 
leadership sufficiently superior to justify a life- 
time of devotion? Can one work as effectively in 
furthering the work of God through Mormonism 
as through other causes? I came to the conclu- 
sion that Mormonism was a positive influence 

l am 
grateful that 
I was not intro- 
duced to some 
of the views of 
Joseph Smith's 
philosophy and 
theology that 
are being 
advocated 
today. 
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'i 11 the Book of 
/ Mormon when 

he was twenty- 
? nine. Why then 

did he wait 
almost two 

years before 
Joining the 

Church? 

worth contributing to and perpetuating. 
Some of you know that I have spent the past 

five years working on a biography of Brigham 
Young. You may not know that Brigham saw and 
read the Book of Mormon in 1830, when he was 
twenty-nine. Why then did he wait almost two 
years before joining the infant Church of Christ, 
as it was then called? When asked to explain this, 
he replied that he wanted time to observe the 
character of those who were leading the move- 
ment. "I watched," he said, "to see whether good 
common sense was manifest" (ID, 8:38). After 
twenty-two months of observation and investi- 
gation, he decided that the movement did indeed 
manifest "good sense." He joined in 1832 and 
spent the rest of his life laboring on its behalf. 

My examination of Mormon cultural institu- 
tions did not begin until 1942, when I was 
twenty-four and in my third year of graduate 
work. This study was the result of a surprise 
discovery I made at that time that there was a 
historically based Mormon culture. I had grown 
up on a farm in a non-Mormon community in 
southwestern Idaho, the son of parents who had 
grown up in North Carolina, Tennessee, south- 
ern Indiana, and Oklahoma. Neither had had 
any experience with the Mormon way of life. 
There were no Mormon schoolteachers or ad- 
ministrators in our school system, and none of 
our close neighbors was a Mormon. 

Then I went to the University of Idaho, where 
there were few Mormons in attendance. (At 
that time most Idaho Mormons went to BYU or 
to Utah State University in Logan.) After four 
years in Moscow, Idaho, I went to the University 
of North Carolina in Chapel Hill where I was the 
only Latter-day Saint in the university and in 
the community. So all these years I was outside 
the Mormon cultural community. 

My major at the University of North Carolina 
was economic theory. While doing some teach- 
ing at North Carolina State University in Raleigh, 
I took a minor in agricultural economics and 
rural sociology. One day, as I was perusing some 
books for a class, I happened to come across a de- 
scription of the Mormon village in a new book on 
The Sociology of Rural Life by the young rural soci- 
ologist T. Lynn Smith. I did not know at the time 
that T. Lynn was a Latter-day Saint and a gradu- 
ate of BYU, but I was absolutely fascinated with 
his pages on the Mormon village-something I 
had never heard of before. I hunted for discus- 
sions on the subject in other texts and was 
delighted to find that Mormon rural life was of 
great interest to sociologists. 

About the same time, partly as the result of 
the curiosity aroused by discovery that there 
was a recognized Mormon rural life pattern, I 
ran across an article by Bernard DeVoto in 
Harper's Magazine which was about his grand- 
father, a Mormon farmer who had lived at 
Uinta, southeast of Ogden; and also two articles 
by Juanita Brooks, about whom I had never 

heard before, that were also in Harper's: "The 
Water's In," and "A Close-up of Polygamy." 
These introduced me to  the  literature on 
Mormon culture-something I had not been 
aware of because I had not grown up in Utah or 
in a Mormon village. Basically, I have spent the 
rest of my life trying to keep abreast of this 
literature and trying to make some contribu- 
tions myself to that body of writing. 

My study of this literature very quickly told 
me that Mormom culture was praiseworthy- 
that my people did indeed believe in education 
and were willing to sacrifice to put their children 
through college; that Mormon educators were 
remarkably loyal to the Church, were well 
respected, and sought to preserve the best 
values of the culture; that the people were not 
provincial but, partly because of missionary con- 
tacts, had an interest in the peoples of the world; 
and among the influential leaders of the faith 
were a number of imvressive intellectuals. This 
was a great church, I came to believe. It perpetu- 
ated fine ideals of home, school, and community 
life; its approach and philosophy enabled its 
members to reconcile religion with science and 
higher learning; its emphasis on free agency 
encouraged individual freedom and responsi- 
bility; its strong social tradition taught its mem- 
bers to be caring and compassionate; and its 
strong organizational capability empowered its 
people to build better communities. As Brigham 
Young said, a central doctrine of Mormonism is 
that God's primary work is through people, and 
so our principal concern was with the here and 
now. 

In short, it was a religion and a church worth 
working for. I went into the American armed 
services soon after reaching these conclusions, 
and upon my return at the termination of World 
War 11, I expected to live in a Mormon village to 
rear my children and to perform my life's labor. 

After three years overseas in North Africa 
and Italy, I did return, obtained a job at Utah 
State University in the Mormon village of Logan, 
and remained there to rear our familv in what 
Grace and I always regarded as sacred space, 
because there is where we actually experienced 
the way of life we had read and dreamed about. 
Except for three sabbaticals, we did not leave our 
beloved Cache Valley until I was called to be 
Church Historian in 1972. Although now re- 
leased from that position, I am still devoted to 
carrying out responsibilities which I trust con- 
tinue to be helpful in building the Kingdom of 
God on earth. Spiritual experiences I have had 
and my intensive study of Church history has 
validated for me, intellectually and emotionally, 
this decision to serve the faith. "Blessed is he 
who has found his work," wrote Thomas Carlyle, 
"he needs to ask no other blessedness." 

LEONARD 1. A R R I N G T O N  is Letnuel Redd Professor of 
Western History at Brigham Young Unioersify. 
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m m  
Quite suddenly one Sunday summer morning, 
along the cliffs that hang 
above the jewelled California sea, 
I heard a sound so sacred and strange 

I 
that my flesh froze and I looked to the 
skies half-expecting to see angels 
heralding some second glory. 
It was a sound outside time and memory, 
a song from some deep preexistent dream, 
like the hosannas and hallelujas 
of ancient Israel, the rushing winds of 
Pentecost, or oms reverberating across 
Tibetan mountains, shaking the leaves 
of the great Bodhi tree. 

In the cove below I saw a circle of souls 
dressed in white, hands raised and voices - -- lifted in holy song, the overtones 
moving upon the waters. 
The song ended, they walked into the sea and 
began baptizing one another, 
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bodies laid down and bodies rising 
s er-5 pure as alabaster into the Pacific air. 
I m And I saw: 
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G 

Adam startled by the angel 
E into the new waters, rising fresh among the 

3 flowers and foliage of Eden; 
I = 
E 

at the Waters of Mormon, amidst 
- 
I 
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the trees of the New World, Alma lowering 
E E - himself and Helam into the pure fountain; 
E = at the Jordan, John taking the Holy One 

1 = into the rolling river where light 
suffused among the graceful fish; iE 

-=Z-- .-s -_; upon the banks of the Sesquehanah, - I = - - - the Baptist blessing Joseph and Oliver - -- 
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F-E - 

- while spring burst forth from the stream. 
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-- As a boy I too entered the warm water, -- - - - - . - - 
=- -- . - - - was laid in a bronze bowl 

upon the backs of twelve oxen, 
taken down by my father and 
raised up by my Father; 
the cereus bloomed in the night 
and the saguaro scented the desert air 
with its fragile, opaline flowers. 

Watching those white figures rising from 
the sea, newborn and salted, I thought 
of Keats thinking of Homer, 
his soul on fire as he saw Cortez 
standing upon the Isthmus, gazing for 
the first time at the wide Pacific, 
his eyes wild with 
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ON OUR STORY whether it is possible for a sense of 
community to  be sustained unless 
it is united around a common 
myth. Should narrators of the 
drama try to retain these useful 

Paul M. Edwards myths? Or is this yet another case 

A 
s a compulsive reader it is conflict-a sort of predetermined of the provider of service being the 
my custom to avoid jour- set of "Slim Lines"-which pre- one most concerned with restrict- 
neying to those places vents historians from doing what ing its use? Seemingly forced to 
where one responds to the they are called to do. I think the choose between telling our story 
call(s) of nature without problem lies in the nature of the and recording our history, we have 
plenty of reading materials. institution. failed at a critical task, that of con- 

There I count among my accom- Let us take a brief look at insti- veying the original experience of 
our heritage and offering an insti- PIishments the fact that read an tutional churches. The founder of tutional meaning for an age which IS SBT~OUS entire volume of Ayn Rand's work any religious movement is that 

during a long and traumatic bout person who tells others how to desperately needs it. 
question with Montezuma's revenge. On their previously existing I feel our institutional story- 

whether it is those rare occasions when no such spells. This person makes it possi- tellers tend to assume the role of 
materials are available, I survey ble for people to free themselves the archaic person, terrified of 

being separated from their myth. i ~ O S S ~  ble for a the scene for bits of eternal wis- from traditions that control their Such an approach annuls histork dam carved on the walls or take a thinking and feeling, in order that time, Either it creates a conception "ens8 of cam- cbser look at those devices de- might think anew-might be of a present in each event is 
I 

munity to be signed torestrict the use converted. The institutional 
paper. a repeat of an eternal model, that 

I 
I 

church On the other hand must 
is, a periodic regeneration in which sustained While these machines annoy me, present its founder's knowledge 

they are unique. Some, like the esentially in reverse; that is, from each year provides a new begin- 

! unless it is "Paper Saver," are designed so ritual to event rather than event ning. Or, on the other hand, in 

united around that the slightest pull will tear the to ritual The church that is the to preserve the it 
I tissue leaving you with a single, or organizational embodiment of the abolishes the potential of a future 

a Common perhaps graciously, two sheets. original understanding, is faced 
by demanding a prescriptive past. 

I 
I Others, like theC‘Waste Nots," are with the task of developing its In either case, the Mormon move- 

myth- created to prevent you from rol- own spells. These are designed to ment at large has'maintained a 

ling the wheel more than one represent what was new and mys- myth designed to provide buoyancy 
I turn, thus requiring the deter- tical in the experience of the and hope, as well as an escape from 

mined user to thread the paper founder. Yet, in stressing the new the responsibilities of living at the 

1 backwards through a slit between spells, the original knowledge and cutting edge of growth. We have 

I the rolls. The modern "Slim Line," experience becomes abstracted and tended to record institutional life as 

obviously the product of a fiendish nearly secret. archetypes of "exemplary models." 

mind, is a horizontal dispenser To the extent that this is the jux- 
The deep drama of the original taposition of events with any uni- which releases not only a single conversion experience is thus versa1 or intrinsic value, it is not sheet but one folded into several often replaced by a new drama history. In our narratives, persons corners. reflecting the institutional reac- and events become real only when 

I have been an administrator tion. Such a drama seems to they cease to be themselves and 
long enough to realize the excuses satisfy US when daily community become a repetition of the arche- 
given for the purchase of such experiences can't-when for type. Institutional stories (in both 
equipment. I confess during one example, we do not see the per- RLDS and LDS) often assume the 
very long year in the wilds of sons we want to seer nor discover narrative requirements of a philoso- 
Wyoming, I purchased several events we wish to experience, nor phy of history. such a view, like 
such devices after finding no paper feel the emotions we expect in the ~ l i ~ d ~ ~ ~  u ~ y t h  of the Eternal Re- 
in one of the historic sites under normal course of our days. turn," provides an escape from pro- 
my control. This, along with vot- Because the human mind has fane time; that is, from history as 
ing for Eisenhower, is one of those more difficulty retaining profane modern persons know it. ~~t there 
things for which I seek reality than archetypical forms, really is a difference between a phi- 
forgiveness. the dramas first become ritual and losophical awareness history and 

Consider, however, the close then archetypical. People generally fad thinking reduced to a bumper 
relationship between this adminis- Crave belonging more than they do sticker, and this is one of them. 
trative phenomenon and that of, understanding. And in this drama Using the terminology of the 
the institutional historian. The of the Church, the mysticism sociologist, I would suggest that 
former has the job of distributing inherent in the Process joins and the Mormon movement fits the 
materials they apparently do not unites, just as reason and inquiry Sect-Denomination model. This 
want people to use. The latter has divides and Hence the suggests that the Church is moving 
the function of telling the story of prominent and from a sect-carrying a unique 
the Church without using the the limited role of reason in either message (truth) to a special 
facts, the chronological events, or the presentation or understanding people-into a denomination shar- 
the documents related to the nar- of the institutional narrative. ing a more common message pre- 
rative. There seems to be a There is serious question sented in a peculiar but more 
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paternalistic manner. In.our narra- 
tive this message is progressive, 
i.e., based on the general assump- 
tion that gersons are slowly 
advancing in a definite and desira- 
Me direction. I suspect, however, 
that such progress cannot be 
assumed until advancement is 
identified, and at best the idea of 
pragress is a hazy a priori form of 
historical attitude. 

There arc a variety of progres- 
sive views among those who har- 
bor expectations for our institu- 
tional s'tory. One b found in the 
guise of modern Christian theolo- 
gians who, wearing their Augusti- 
nian garb, have k o m e  zealous 
defenders of p g r e s s  through 
sophisticated myth. They feel 
incumbent to rescue the holy grail 
of the institutional narrative they 
caIl history horn the hands of the 
heathens and secularizers. I am 
willing to acknowledge their theo- 
logical license, if they will 
acknowledge their arrogant pre- 
sumpkjm that the purpose of his- 
tory lies outside the scope of self 
and the bounds of our terrestrial 
sphere. Another p~gress ive  nar- 
rative is found in the generally 
undefined schwl of philosophical 
life scientists, represented by de 
Chardin, who are fond of writing 
cosmic histmy. While the thealo- 
glans inject their myths into his- 
tory in terms of eternity, the evo- 
Iutionists modestly restrict 
themselvm to speaking in terms of 
billions of years. 

Consider if YOU will how such 
understanding promises some of 
the answers, but restricts the user 
to unserviceable participation. His- 
tory is based on archaeological and 
historical facts, none of which 
indicate succession, let alone direc- 
tion. True. every story provides a 
sequence of events. But order is 
one thing and successive action is 
yet another. The prtagressive §to- 
ryteller views history as a kind of 
connnect-the-dots picture. He 
assumes that tho progressive ser- 
ies of events are e W y  there and 
mty n& te  be dlscoverd, like 
following the order of the num- 
bered dots. But the numbers in a 
dot picture are not the cause; they 
are the reconstructian. The origi- 
nal picture was formed in the 
mind csf the aitist. What I am sug- 
gesting is that hisrory"~ order is an 
assumed one that is n ~ t  inherent 
in the nature af things. Thus, it is 

not a violation of the myth or the The meaning of the  past of CYU; 

story to investigate it, alter it, or myth-rather than the myth of 
reinterpret it. our past-rests in our vision of an 

Time itself is a convention eternal progression emerging out 
rather than a discovery. That is, it of the value we have for'the 
is a matter of imposing a conven- present. 
ience upon events, allowing them 
to exist in an order and in an 
assumed equality. It is not some- 
thing that exists and is discovered 
in the process of living. The idea 
that history is our description of 
the changing nature of public time 
emerges from the intellectual life 
of the nineteenth century. It sug- 
gests that events move in some 
sort of direct and linear pattern 
from one event to another. The 
four faces that we give time-past, 
present, future, and eternity- 
were set up so as to measure 
(almost to objectify) our brief 
period of existence: To gauge that 
brief moment and to make it 
amear im~ortant.  After all. it is 

In the perennial discussion of 
institutional history, secular v. 
sacred histories, emerges the 
question of history v. story, narra- 
tive v. chronology. Like the admin- 
istrators who, responsible for pro- 
viding paper in instititional 
bathrooms, can't bring themselves 
to allow individual discretion the 
freedom to do the job, we protect 
our narrative from history. And 
we do so by assuming common 
needs, insisting on programmed 
use, and forcing expectation on 
results. Our conversion is reduced 
to drama, our sacred space to 
institution, our responses to 
ritual. 

t G  time iA which we live, 6nd 
thus must be significant. 

In the same sense our institu- 
tional feelings for the past-either 
those experienced or manufac- 
tured in our myth-owe much less 
to any knowledge of events, or 
progress, or linear unfolding, than 
they do to faith in our duration. 

Can our history and our story 
be the same? Can we understand 
as well as know? Or ~ e r h a p s  the 
safe and economic role is one that 
requires the administrator of our 
story to provide only historical 
Waste Nots, progressive Papet 
Savers, and convictional Slim 
Lines. 

EXPENSIVE AGENCY 
Marvin Rytting 

he first sample of my 
writing to find its way into 
the Mormon underground 
press was a letter to the 
editor which I wrote to 
Dialogue in 1972. It was 
outrageously long for a let- 

ter, but the editor was gracious 
enough to run it in the "Notes and 
Comments" section and I broke 
into print without even risking a 
rejection letter. It was a nice way 
to begin. 

In that First note, I commented 
upon a dialogue in previous issues 
on the best way to handle sexu- 
ality. I argued that our sexual 
behavior is largely determined by 
the way we define sex and that 
with an appropriate definition, we 
can control it. This means that 
men and women can become in- 
volved in intellectual, emotional, 

spiritual, and even some limited 
physical intimacy without becom- 
ing involved sexually ahd that 
such involvement with each other 
might be a better strategy than 
compulsively avoiding contact out 
of fear of being overcome by the 
irresistible sex drive. For a dozen 
years now, I have been exploring 
this idea in my academic work and 
occasionally in the pages of 
SUNSTONE and Exponent 11. My expe- 
rience convinca me that It is a 
valid perspective. 

Over the years, hawever, I have 
noted that although this point d 
view makes sense to some people, 
it is completely foreign to  others. 
It was not surprising, therefore, 
that an essay in the sexuality issue 
of Exponent 11, which questioned the 
rule against a man and a woman 
riding alme together in a car on 
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l finally 
decided free 

I 
! agency is only 
! half true. We 
f 
1 have our ability 
/ to make choices, 
1 but it always 
1 

i costs some- 
thing, and 

sometimes it 
is very 

expensive. 

Church business promptly evoked 
a letter to the editor citing an 
example of how sharing a car ride 
led two good people into an adul- 
terous relationship which shat- 
tered two families. My first inclina- 
tion was to reply to the letter by 
pointing out how many other steps 
along the road to adultery there 
had been besides the car ride and 
how many opportunities there had 
been to avoid the final outcome 
(both before and after the fateful 
decision to ride to Church meet- 
ings together). Particularly in light 
of the number of people who ride 
together without becoming sex- 
ually involved, it seemed simplistic 
to posit a direct relationship. 

I did not write the letter, how- 
ever. I decided that the people who 
see avoidance as the only form of 
sexual control-i.e., staying away 
from all potential sexual opportuni- 
ties-might need that approach. 
They may simply be too intensely 
aware of the power of sexual 
arousal to imagine being able to re- 
sist it. At first I blamed it on astrol- 
ogy. Perhaps Scorpios are natu- 
rally more passionate than Geminis. 
Recently, however, I have found a 
more reasonable explanation. 

For the past two issues, I have 
been describing Jungian person- 
ality types and their implications 
for our spiritual paths. One of the 
dimensions in this model asks 
whether we perceive the world 
through sensory or intuitive 
modes. Sensing people tend to be 
more aware of the body. As an 
intuitive, I am usually only 
vaguely aware of my body and not 
in touch with a lot of the sexual 
feelings and messages that sensing 
people notice immediately. 

I remember visiting some friends 
at Berkeley in the late sixties. One 
of our friends mentioned that he 
went crazy every time he was on 
the campus because so many 
women did not wear bras, a 
fashion he found sexually arous- 
ing. I wondered at the time if 
there was something wrong with 
me because I had not noticed that 
the women were braless. I did see 
a streaker who wore no bra, but I 
was unaware of being surrounded 
by liberated breasts conspiring to 
arouse my passion. Because my 
natural tendency does not auto- 
matically associate the amount of 
attire with an urgent need for 
sexual release, obsessive concern 
with modesty has never seemed 
important to me. If sensory people 
are innately more aware of the sex- 

ual potential, however, such con- 
cern would make sense for them. 

This idea was reinforced in a re- 
cent conversation two friends had 
about the danger of sexual arousal 
through rock music and dancing. 
When the intuitive friend said that 
it does not have that effect for her, 
the sensory friend replied, "Maybe 
not for you, but it does for me." 

Perhaps we differ significantly in 
susceptibility to erotic stimulation. 
It would be simplistic to assume 
that there are two groups-those 
who are easily aroused and those 
who are not. There is probably a 
continuum of threshold levels 
where it takes a different amount 
of stimulation to trigger the re- 
sponse in each person-something 
like a thermostat where some 
people are set to turn on at 60°, 
some at 75O, and others at 90°. 

If this is true, it creates a 
dilemma: Is there a strategy that 
can keep us from crossing the 
threshold at inappropriate times 
and places? The Church has taken 
the position that the safest thing 
is to assume that we all have a low 
threshold and therefore makes 
policies to keep us at the level that 
everyone can resist-complete 
avoidance of potential sexual 
situations. In my work, I have 
suggested that we set our thermo- 
stats high to provide the safety we 
need to explore relationships. I 
know that the Church's strategy 
does not fit for me, but now I 
must admit that mine might not 
fit for other people. 

This gives me a clearer sense of 
responsibility for what I write. My 
ideas might be useful for intuitive 
types, but others may be well ad- 
vised not to take me seriously. 
Perhaps I should include a dis- 
claimer: WARNING-This column may 
be detrimental for certain personality 
types. And to be fair, maybe the 
Church should do the same thing. 
In any case, we all need to be aware 
that what works for us might not 
work for others and be wary of 
exerting undue influence on them. 

This dilemma raises an impor- 
tant quesiton: To what extent can 
we change our thresholds? Last 
year I perplexed some people while 
providing comfort to others when 
I wrote that perhaps it is unrealis- 
tic to expect gay people to change 
their sexual orientation. While I 
still strongly believe that we do 
untold damage by trying to force 
everyone to fit into a heterosexual 
mold, I also recognize the danger 
of concluding too quickly that 

change is impossible. I suspect this 
is another dimension upon which 
we differ. For some, change may 
be fairly simple; for others, practi- 
cally impossible. 

Several years ago, I had a con- 
versation with some non-Mormon 
friends in which they asked why I 
stayed in a church that generated 
such internal conflict. I explained I 

that I really had no choice-I simply 
could not be anything other than 
Mormon. This bothered my thera- 
pist friends because they believed in 
our ability to choose and to 
change-and so did I. Both my 
Mormon belief in free agency and 
my espousal of humanistic person- 
ality theories convinced me I could 
choose and change, but something 
inside said that I could not. 

I finally decided free agency is 
only halt true. 1 believe that we 
have our agency-our ability to 
make choices-but I do not think 
that it is free. It always costs 
something and sometimes it is very 
expensive. When I say that I cannot 
change something about myself, I 
am saying that I have assessed the 
costs and benefits of changing and 
determined that it would cost too 
much. My analysis may be purely 
subjective and even unconscious. 
But at some level, I know I cannot 
afford to pay the price. 

This way of reframing the ques- 
tion makes me aware that what is 
easy for me may be difficult for 
others because of differences not 
in ability or will power or right- 
eousness, but in the costs of mak- 
ing the choice. That is, what is 
good for me to do might be harm- 
ful for someone else. Maintaining 
sexual limits, for example, may be 
more costly (i.e., require more 
psychic energy) for someone who 
is intensely aware of physical 
arousal. Such a person should 
probably use a different strategy 
than I do. Similarly, the cost of liv- 
ing as a heterosexual would be sig- 
nificantly lower for someone who 
is bisexual than for someone who 
is exclusively and emphatically gay. 

Likewise, some people resolve 
religious dilemmas more easily 
than I do because the costs are dif- 
ferent. Chaim Potok put this into 
perspective when he made a dis- 
tinction between core-core con- 
flicts and core-periphery conflicts. 
I am deeply invested in the 
Mormon culture, both with inter- 
nal emotional cords and with 
familial and friendship ties which 
bind me to it. I am Mormon at my 
core and to sever these ties would 
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be very costly. At the same time, I 
am heavily invested in the broader 
culture, especially in my profes- 
sional academic life. The costs of 
denying the trans-Mormon parts 
of myself would also be high. 
Thus, my dilemma is more intense 
than those who are less invested 
in one or  the other sphere. 

It is important, however, to dis- 
tinguish between a decision being 
costly because it would require 
much time and energy and one 
which has the psychic cost of 
inner conflict. It is sometimes valid 
to assess the importance of chang- 
ing versus the energy required 
and conclude that the benefit to be 
gained is not worth the effort, but 
this can degenerate to simply tak- 
ing the path of least resistance and 
not being willing to pay even a 
price worth paying. O n  the other 
hand, a decision which requires 
that outer behavior be out of har- 
mony with inner reality can have 
devastating consequences. This 
observation can, of course, be used 
as a rationalization, but when it is 
true, the cost can be so high that it 
is no overstatement to  assert the 
impossibility of change. Even if 
the cost is a failure to become all 
we are meant to be, o r  to touch all 
the lives we are meant to touch, it 
may be too high'a price. 

It is often difficult t o  assess the 
costs of our decisions. It is impos- 
sible, however, to judge accurately 
the costs of a given course of- 
action for someone else. No two 
people ever make the same deci- 
sion because the costs for each 
person are different. This should 
make us cautious when judging 
others-not that we say that every 
decision is acceptable, but that we 
be cognizant that there may be 
costs we are not aware of for the 
other person. It is also likely that 
we never make exactly the same 
decision twice because over time, 
the cost, or our awareness of the 
cost, can change-sometimes 
enough to reverse the decision. 

Life is not easy. If there were 
rules that fit for every person in 
every situation, it would be simple 
to make decisions and to  evaluate 
our own behavior and that of oth- 
ers. But it is more complicated 
than that. The most important 
decisions are usually based on 
insufficient information. We often 
can only estimate what the  respec- 
tive costs of two options will be. 
And so we must often make a leap 
of faith-and take the  responsibil- 
ity of paying for our  agency. 

ANNOUNCEMENT AND CALL FOR PAPERS 

THE WASHINGTON 0.C 
SUNSTONE THEOLOGICAL SYMPOSIUM 

MAY 17-1 8,1985 

T he Sunstone Foundation announces the first 
Sunstone Theological Symposium to be held in 
Washington D.C., on May 17-18, 1985. The pur- 

pose of the symposium is to better understand our 
Mormon heritage and to provide a forum for the dis- 
cussion of Mormon theology. We are seeking thought- 
ful papers on a variety of topics related to Mormon 
doctrine, culture, arts and literature, and history. 

We will consider proposals on any subject related 
to Mormon theology in the following fields: 

1. History of Religion 
2. Philosophy of Religion 
3. Doctrinal Development and Analysis 
4. Scripture 
5. Comparative Studies 
6. Religion and the Social Sciences 
7. Ethics 
8. Contemporary Religious Issues 
9. Culture 

Abstracts of prospective papers should be received 
no later than February 1, 1985. Invitations to submit 
papers will be based on the attractiveness and rele- 
vance of the proposal. Selection of papers for presen- 
tation will depend on the quality of research, thought, 
and expression in the finished paper. Papers should 
be between 10-15 double-spaced typewritten pages, 
capable of being read comfortably in about twenty 
minutes. Final drafts must be submitted in duplicate 
by April 1, 1985. Sunstone reserves the right to pub- 
lish all papers presented (unless otherwise agreed in 
advance) but is not obligated to do so. 

In addition, we are accepting proposals by individ- 
uals and groups for panel discussions, round-table 
discussions, special sections, and debates. Propos- 
als should include a suggested topic, a description of 
the format, and biographical information about the 
participants. 

All abstracts and other proposals should be sentto: 

Elbert Peck Jay Bybee 
Symposium Chair Program Chair 
8513 Electric Avenue 625 G Street SW 
Vienna, VA 22180 Washington, D.C. 20024 
(703) 560-6790 (202) 554-0578 
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Poelman Revises Conference Speech 
b m g g y  Fletcher 

To many American Saints, Elder 
Ronald E. Poelman's Sunday morn- 
ing address, "The Gospel and the 
Church," at October conference 
1984 was the best they heard. Cole 
R. Capener, Salt Lake City attorney, 
said, "It was my personal favorite 
of the conference. I felt his speech 
was thought provoking, novel in 
approach, and touched on issues 
central to our understanding." His 
sentiments were echoed again and 
again by appreciative viewers. 

Not surprisingly, when word first 
began circulating about a "revised 
version" and a mysterious retap- 
ing, people were concerned. The 
rumors proliferated. Purportedly, 
Elder Poelman had been repri- 
manded for his remarks and in 
retaliation had asked for emeritus 
status. Too, i t  was said that he was 
asked to offer a public apology and 
that Church members in his home 
state of California were circulating 
a petition to the General Authorities 
demanding a public explanation for 
the changes. Most of these rumors 
proved either exaggerated or false. 

The facts are not nearly so 
ominous. 

Immediately following general 
conference, those Apostles who 
regularly deal with Mormon apos- 
tate groups "pointed out" to Elder 
Poelman that his remarks might by 
misinterpreted. He was told that 
such apostate groups might use his 
remarks to argue that "those fully 
versed in and converted to the 
gospel do not need the Church," 
according to his brother, Stuart, a 
Salt Lake City attorney. Elder 
Poelman then revised his speech 
with those concerns in mind. 

The edited version changes all 
mention of the "distinctions" 
between the gospel and the Church 
to "essential harmony" of the two 

(see box). In the original the Church 
was described as a "divine institu- 
tion"; it becomes "the kingdom of 
God on earth" in the revision. In the 
original the Church was "the deliv- 
ery system that provides the 
means and resources to implement 
[God's] plan in each individual's 
life"; it becomes simply "divinely 
commissioned" in the revision. In 
the original, Elder Poelman said 
that "policies, programs, and 
procedures do change from time to 
time as necessary." In the edited 
version, that is softened to "may be 
changed." And, among the most 
dramatic changes were these 
clauses: "As individually and col- 
lectively we increase our knowl- 
edge, acceptance and application 
of gospel principles, we become 
less dependent on Church pro- 
grams. Our lives become gospel 
centered" (original). "As individu- 
ally and collectively we increase 
our knowledge, acceptance, and 
application of gospel principles, we 
can more effectively utilize the 
Church to make our lives increas- 
ingly gospel centered" (revised). 

Said Capener, "I felt that the 
changes were severe and signifi- 
cant. I am deeply troubled by the 
changes because of the possible 
chilling effect this might have on 
future conference speakers. 
Already the talks are limited to 
fairly simplistic topics and 
approaches. To me the value of his 
original ideas for members of the 
Church far outweigh any possibility 
of being misunderstood by 
apostates." 

Indeed, subsequent events have 
tended to give added emphasis to 
the speech by Elder Poelman. In 
order to make the edited version as 
printed consistent with the video 
version that is sent to the foreign 

missions and for the historical 
archives, Elder Poelman returned to 
the tabernacle a few days after 
conference and retaped the speech 
with the changes. This tape was 
then spliced into the original con- 
ference tape replacing the previous 
address. In addition a "cough- 
track" was provided to make it 
sound more like an audience was 
present. 

According to L. Don LeFevre, a 
story in the Salt Lake Tribune on 
November 16, 1984, said, "The most 
obvious place to retape his talk 
was from the pulpit." When asked 
if that would give a false impres- 
sion that Elder Poelman was actu- 
ally speaking to an audience, 
LeFevre said, "it could." 

Although a number of talks have 
been edited after presentation for 
publication in the Ensign in the 
past, no speech has ever been 
retaped in this manner. "Well," said 
Jerry Cahill, also of LDS Public 
Communications, "it's a whole new 
technological era." Perhaps retap- 
ing has been avoided in the past 
because of the exorbitant costs 
involved. According to one source 
in the television industry, the cost 
of this video editing was between 
$10,000 and $15,000, including 
camera crew, producers, film, art 
directors, fi lm editors, translators 
for dubbing, and many others at 
$250 per hour. Again, said Cahill, "I 
don't think that $10,000 is too much 
to pay to correct a possible misin- 
terpretation. Besides, if the 
Brethren require it, we comply." 

Just who ordered the retaping is 
unclear but the decision was at 
least ratified by the First Presiden- 
cy's office. 

Many who know of the changes 
and the somewhat covert behavior 
involved have been saddened by 
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7EVIE NS this episode. Rodd G. Wagner, the 

The following paragraphs were changed from Elder Poelman's original Tribune writer who broke the 
address. The asterisks (' * *) indicate paragraphs in between. story, himself an active Mormon, 

ORIGINAL REVISED said, "My friends are not particu- 
larly liberal minded, just a bit more 

Both the gospel of Jesus Christ and the Church of Both the gospel of Jesus Christ and the Church of 
Jesus Christ are true and divine. However, there is a Jesus Christ are true and divine. and there is an 

independent than usual; all gener- 
distinction between them which is significant and it 1s essential relationship between them that is significant ally feel upset by the way this was 
very Important that this distinction be understood. Of and very important. Understanding the proper rela- handled. We can maybe even see a 
?qua1 importance is understanding the essential rela- tionship between the gospel and the Church will pre- 
tionship between the two and to comprehend their vent confusion, misplaced priorities, and failed expec- 

need to change a few of his ideas 
proper relationship may lead to confusion and mis- tations and will lead to the realization of gospel goals but why be SO secretive about it? It 
placed priorities with unrealistic and therefore failed through happy, fulfilling participation in the Church. doesn't show much respect for the 
expectations Th~s in turn may result in diminished Such understanding will avoid possible disaffection 
benefits and blessings and, in extreme cases. and will result in great personal blessings. 

membership." 
disaffection. In a letter to the editor respond- ... ..* ing to theTribunels story, T. Russell 

Sometimes traditions, customs, social practices The eternal principles of the gospel implemented Wingate W r o t e  with S o r r o w :  
and personal preferences of individual Church through the divinely inspired Church apply to a wide 
members may, through repeated or common usage variety of individuals in diverse cultures. Therefore, as 

"The censorship and self- 
be misconstrued as Church procedures or policies. we live the gospel and participate in the Church, the censorship of the challenging 
Occasionally, such traditions, customs and practices conformity we require of ourselves and of others October conference remarks of 
may even be regarded by some as eternal gospel should be according to God's standards. The ortho- 
principles. Under such circumstances those who do doxy upon which we insist must be founded in fun- 

Elder Ronald E. Poelman of the 
not conform to these cultural standards may mistak- damental principles, eternal law, and direction given First Quorum of Seventy are con- 
enly be regarded as unorthodox or even unworthy. In by those authorized in the Church. temptible. I S e e  with grief that the 
fact, the eternal principles of the gospel and the A necessary perspective is gained by studying and 
divinely inspired Church do accommodate a broad pondering the scriptures. 

church is making itself into a 
spectrum of individual uniqueness and cultural laughing stock. Uniformity C a n  lose 
diversity what veracity would gain. . . . 

The conformity we require should be according to 
God's standards. The orthodoxy upon which we insist 

Those who suppose that Elder 
must be founded in fundamental principles and eter- Poelmafl W a s  out of line for stating 
nal law, including free agency and the divine unlque- to all the saints that the Gospel and 
ness of the individual It is important therefore to 
know the difference between eternal gospel princ~ples 

the modern church are neither con- 
which are unchanging, universally applicable and CUI- gruent nor equally important are 
tural norms which may vary with time and not as brave as the redeemed 
circumstance. 

The source of this perspective is found in the scrip- ought to be." 
tures and may appear to be presented in a rather 
unorganized and untidy format. The Lord could have 
presented the gospel to us in a manual, systemati- 
cally organized by subject, perhaps using examples 
and illustrations. However, the eternal principles and 
divine laws of God are revealed to us through 
accounts of ind~vidual lives in a varietv OI circum- Reviewers 
stances and conditions. 

a * .  

Every Church member has not only the opportunity. 
rlqht, and privileoe to receive a oersonal witness 
regarding gospeiprinciples and'church practices, but 
has the need and obligation to obtain such assurance 
one may feel confused and perhaps even burdened by 
what may appear to be simply institutional require- 
ments of the Church. 

Indeed, it is not enough that we obey the com- 
mandments and counsel of Church leaders. In 
esponse to study, prayer. and by the influence of the 
loly Spirit we may seek and obtain an individual and 

personal witness that the principle or counsel is cor- 
rect and divinely inspired. Then we can give enllght- 
ened, enthusiastic obedience . utilizing the Church 
through which to give allegiance, tlme, talent and 
ther resources without reluctance or resentment. 

. . When we understand the difference between 
the gospel and the church and the appropriate func- 
tion of each in our dally lives, we are much more 
li' 

' 

to do the right things for the right reasons. 
k itional discipline is replaced by self-discipline. 
Supervision is replaced by a righteous initiate 
and a sense of divine accountability 

Every Church member has the opportun~ty, right, 
and privilege to receive a personal witness regarding 
gospel princ~ples and Church practices. Without such 
a witness, one may feel confused and perhaps even 
burdened by what may appear to be s~mply institu- 
tional requirements of the Church. 

We should obey the commandments and counsel of 
Church leaders; but also through study, through 
prayer, and by the influence of the Holy Spirit, we 
should seek and obtain an individual, personal wit- 
ness that the principle or counsel is correct and 
divinely inspired Then we can give enlightened. 
enthusiastic obedience. utilizing the Church as a 
means through which to give allegiance, time, talent. 
and other resources without reluctance or resentment. 

. . . When we see the harmony between the gospel 
and the Church in our daily lives, we are much more 
likely to do the r~ght  things for the right reasons. We 
will exercise self-discipline and righteous initiative 
guided by Church leaders and a sense of divine 
accountability. 

S ~ l i t  over 
con trover- 
sial Book 
by Susan Warner 

Since the book's publication in 
September, America's Saints: 
The Rise o f  Mormon Power has 
been described as "detailed but hol- 
low," preoccupied with polit ics, 
p o w e r ,  and dirty linen and closet 
skeletons," "brilliant, incisive, and 
revealing," and, of course, "contro- 
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versial." In any event, the 275page 
volume by Robert Gottlieb and 
Peter Wiley is a best seller. In fact 
i t  has already sold 10,000 copies 
and is now in its second printing. 

The book was singled out for 
criticism in the Church News on 
September 2. Richard P. Lindsay, 
managing director of the Church 
Public Communications Department 
and dubbed by the headline 
"church spokesman," charged that 
rather than judge a tree by what it 
produces, Gottlieb and Wiley "have 
concentrated on what they could 
find in the dirt surrounding its 
roots." According to Lindsay, "fair- 
minded, knowledgeable observers" 
would have written about the "spiri- 
tual heart" of the Church, but these 
authors "consider the Mormon 
church (and, perhaps any other 
church) as merely a temporal, man- 
made institution, imposing on the 
book a pervasive bias." Lindsay 
cited as an example of such bias 
the fact that Gottlieb and Wiley 
"suggest that the Church and its 
leaders are anti-intellectual." 

On November 13, Gottlieb met 
face to face with Lindsay on Civic 
Dialogue, a public affairs program 
on Salt Lake educational station 
KUED. "We weren't attempting to 
write a book about the spiritual 
side of the Church," said Gottlieb. 
"We weren't attempting faith- 
promoting literature. We were look- 
ing for a contemporary history of 
the Church as a political and eco- 
nomic institution and how it relates 
to larger society." 

Lindsay again maintained that 
the LDS church endorses academic 
and intellectual freedom of inquiry. 
But Gottlieb brought up incidents 
which he felt undercut Lindsay's 
claims-including changes in the 
LDS historical department and 
chastisement of certain Mormon 
writers by Elder Mark E. Petersen 
about two years ago. 

A review of the book by Hal 
Knight for the Deseret News 
echoed many of the same criticisms 
raised by Lindsay. He too found 
that "the religious and spiritual 
heart" or "the spiritual engine that 
drives the Church" was slighted. 
Instead, said Knight, the book deals 
with "the sort of thing that in a 
secular organization might be dis- 
cussed around the office drinking 
fountainn-personality conflicts, 
internal power struggles, bureau- 
cratic changes. 

The same kinds of reservations 
were voiced by Dean May, who 
reviewed the book at a Hinckley 

Institute forum at the University of 
Utah on November 6. May, a pro- 
fessor of history at the University 
of Utah and editor of the Journal 
of Mormon History, claimed 
authors Gottlieb and Wiley quote 
misinformation and hearsay as 
fact, use unnamed sources, are 
inconsistent in their interpreta- 
tions, and base these interpreta- 
tions on the Church authorities. 
Gottlieb and Wiley represent the 
concerns of yuppies, according to 
May; they talked to Mormon yup- 
pies, and they attack what amount 
to yuppie cardinal sins: authoritar- 
ian organizations, large families, 
partriarchy, commitment to religion 
and prayer, opposition to drugs 
and alcohol, and support of cor- 
porations, bureaucracy, right wing 
politics, and imperialism. 

However, Jack Newell, dean of 
the college of Liberal Education at 
the University of Utah and coeditor 
of Dialogue: A Journal of Mor- 
mon Thought, countered with a 
more sympathetic assessment of 
the book. 

When a church moves into the 
political and economic arenas, then 
it must be judged by the same 
standards as other institutions in 
the same arena. Gottlieb and Wiley 
have thus adopted a legitimate 
stance toward the Church. Newell 
then underscored concerns about 
the Church he shares with the 
authors: Mormonism's increasingly 
conservative stance despite its 
progressive, liberal beginnings; the 
Church's enthusiastic embrace of 
the technology and organizational 
techniques of modernization; its 
entanglement in social issues 
which undermine its moral author- 
ity; its insensitivity to women; and 
its embracing of images of material 
success. 

Los Angeles Times writer 
David Johnson (November 18) also 
wrote a positive review of the 
book, which he says "falls just 
short of perfection." He praised the 
book's chronicle of the internal 
politics and worldly ambitions of 
the Church but felt the book "fell 
short" in its discussion of Mormon 
theology. Mother Jones reviewer 
Dan Whipple (November 1984) had 
similar praise for Gottlieb and 
Wiley: "a brilliant job of reporting 
on this elusive body." America's 
Saints provides a frightening look 
at where the Moral Majority is try- 
ing to lead us," wrote Whipple. 
"The Mormons, the forerunners of 
the Moral Majority, are already 
there." 

Is God 
Married? 
by Cecella Warner 

The idea of a "Married God" to 
Paul Toscano, staff attorney with 
the U.S. bankruptcy court, does not 
resemble a television sitcom like 
'Father Knows Bestw-or even 
"Heavenly Father Knows Best." It 
is, rather, a sexual, spiritual, mys- 
tical union of an anthropomorphic 
God and Goddess into an eternal 
one. 

Toscano and his wife, BYU Greek 
and Latin instructor, Margaret, 
represented the affirmative posi- 
tion for the Sunstone Debate 
Society topic, "Resolved: God Is 
Married." The debate took place 
before nearly one hundred partici- 
pants on November 28 at  the Uni- 
versity of Utah. 

Believing in a God described 
metaphorically in the Bible, the 
Very Reverend William F. Maxwell 
maintained God is without "body, 
parts, and passions"; therefore, he 
could not be married. "God is per- 
fection," he said. "He does not need 
to be married to be God." Maxwell 
also disputed the LDS doctrine 
which deems only temple-married 
persons worthy to  enter the highest 
heaven, calling i t  "elitism." He also 
took issue with the apparent lack 
of scriptural evidence for the LDS 
belief in a Mother in Heaven. 

For reference, Margaret Toscano 
turned to Genesis 1:27, "So God 
created man in his own image, in 
the image of God created he him; 
male and female created he them." 
She reasoned that God must have a 
female attribute to have created 
woman in his image. 

Ms. Toscano also cited the fact 
that Jesus taught in the 
synagogues-a practice reserved 
for espoused men-which indicates 
he must have been married. "The 
evidence is not substantial," con- 
ceded Ms. Toscano, "but i t  is 
plausible." 

The Reverend Anne Campbell, 
chaplain at Westminster College 
and member of the debate's nega- 
tive team, contended there can be 
no literal reading of the Bible as it 
is always interpretive. Especially 
when one cites sections of scrip- 
ture, she says, there is sure to be 
personal meaning involved. 
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Panel Discusses 
1 

Use 'Inspired Ver- 
Working LDS Women sion' Urges Apostle / 

- 
by Michelle Maclarlane by Cecelia Warner !I: 

I; 
More than 50 percent of 
Utah women work and 
will continue to do so for 
much of their lives 
according to Sharon 
Evans. 

Evans, who works for the 
Phoenix Institute, a Salt Lake 
women's resource center, was one 
of five panelists discussing the 
Mormon woman as a professional 
at the University of Utah's fall 
women's conference. 

Evans teaches career skills such 
as goal setting, self-esteem, and 
time management to disadvan- 
taged women. In her work she has 
found that the majority of her LDS 
clients, even those who have been 
abandoned or divorced, experience 
enormous guilt about working. 

Because these women work with 
an apology, they are willing to 
work for low wages and under poor 
working conditions. They will not 
give themselves permission to suc- 
ceed, said Evans. 

There is a real dichotomy for LDS 
women, according to Evans. While 
on the one hand they may have a 
financial or emotional need to 
work, on the other hand LDS cul- 
ture teaches them that a profession 
is unrighteous. 

Evans's personal experiences 
have been similar to those of some 
of her clients. She grew up plan- 
ning to marry in the temple and live 
happily ever after. "It never 
occurred to me that I should finish 
college. I had no intention of ever 
working, just doing Church jobs 
and having a perfect marriage." 

When Evans married at age 20, 
she dropped out of college against 
the wishes of her husband. "I got a 
job to help my husband through 
school, but I was never committed 
to it. I was working just until. . . . " 

Gradually her life changed. She 
began to achieve successes in her 
work and both she and her hus- 
band were proud of what she was 
accomplishing. Now she feels that 
her profession is a very important 
part of her life. 

Evans noted that at one point she 
believed that she needed to choose 
between her career and the Church. 
During this time, she was told by 
her bishop that she was 
unrighteous for working. Evans 
called this time her "personal 
Gethsemane." 

Evans reported that she has 
since learned that she can 
accomplish all she needs to with- 
out shortchanging anything impor- 
tant. She finds a great deal of 
satisfaction in active participation 
in the Church, motherhood, wife- 
hood, and the professional life. It is 
not easy to balance all of these 
things. It takes constant prioritiz- 
ing and reevaluation. But she has 
finally given herself the permission 
to succeed. 

Similar sentiments were 
expressed by Carol Clark, who 
focused her remarks on the mis- 
conceptions that many Latter-day 
Saints have about professional 
women. According to Clark, other 
women can be the worst perpetra- 
tors of these misunderstandings. 

Clark, a single professional, has 
found that a lot of women have a 
hard time seeing beyond their 
world of the home. "Many have an 
unfortunate lack of understanding. 
They believe that the career woman 
is somehow suspect, that she has 
chosen a career over marriage." 

While strength in a mother is 
applauded, the same strength in a 
professional woman is often seen 
as a negative characteristic which 
alienates men and lessens the 
woman's chances for marriage, 
Clark said. 

Clark believes that these mis- 
conceptions are not gospel oriented 
but are societal. She sees a need 
for Church members to  educate one 
another. "There is a real need for 

balance, space, and understanding." 
Also participating on the panel 

were Sheri Dew, editor of This 
People magazine, Margaret 
Smoot, anchorwoman for KSL-TV, 
and Maurine Ward, a writer in Salt 
Lake City. 

Dur ing the millennium, all things 
will be renewed, says Elder Bruce 
R. McConkie, one of the Twelve 
Apostles of the Church of Jesus 
Christ of Latter-day Saints. That 
includes the restoration of lost as 
well as sealed scripture. However, 
until that time, because the Bible 
"abounds in errors and rnistransla- 
tions," he instructs us to "use and 
rely on the Joseph.Smith Transla- 
tion, the so-called Inspired 
Version." 

Elder McConkie preached this 
message on August 17 to seminary, 
institute, and religion instructors at 
BYU. He delivered a similar dictum 
to students on November 3 at the 
BYU Symposium on the Joseph 
Smith Translation. 

The Book of Mormon is "in the 
real and true sense of the word the 
only way to understand the Bible. 
The Bible is true," he states, 
"because the Book of Mormon is 
true." 

Both volumes of scripture con- 
tain sealed portions, says the 
theologian. When Joseph Smith 
received and translated the Book or 
Mormon, one-third remained 
unopened. Also, the Apostle cites 
the fact that the Brass Plates 
"which also contain the fullness of 
the gospel," have yet to be 
translated. 
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At the same time the Bible is 
sealed in the sense that verses, 
chapters, even books have been 
lost because of "intellectuals, unbe- 
lievers, ministers," and Satan "who 
hates and spurns the scriptures." 

Elder McConkie lists books by 
such prophets as Adam, Noah, 
Melchizedek, and Abraham (who he 
says certainly wrote more than 
what we have in the Pearl of Great 
Price) which will come forth during 
the restoration of the Bible. 

However, he says, "I am clear in 
my mind that the sealed portion of 
the Book of Mormon will not come 
forth until the millennium. The 
same thing is undoubtedly true of 
the fullness of the Bible." However, 
he adds, "some additions could 
well be made before that time." 

The Lord, says Elder McConkie, 
has already done this to a degree 

with the Joseph Smith Translation. 
"Of course we believe in the 

Bible," he says, "but there is that 
reservation about parts being 
translated correctly and in some 
minds there is a nagging uncer- 
tainty about the so-called lnspired 
Version. Some say, 'After all, the 
prophet didn't finish his work, and 
how can we be sure what he did 
finish was correct.' Any negative 
feelings and attitudes toward the 
Joseph Smith Translation are 
simply part of the devil's program 
to keep the cospel from the child- 
ren of men."Of course Joseph 
Smith's changes are true," he con- 
tinues. "Of course we should use 
the lnspired Version in our study 
and teaching." 

He also notes, however, that the 
King James Version remains the 
official Bible of the LDS church. 

Symposium on 
Human Rights 

by Cecelia Warner - 
According to the 
Doctrine and Covenants 
134:2: "We believe that 
no government can exist 
in peace, except such 
laws are framed and held 
inviolate as will secure to 
each individual the free 
exercise of conscience, 
the right and control of 
property, and the protec- 
tion of life." When that 
right is violated, 
members of The Church 
of Jesus Christ of Latter- 
day Saints should learn 
what they can do to 
change it. 

This was the message of the 
Symposium on Human Rights 
sponsored by the Brigham Young 
University Academics Office and 
the student peace group, Response. 

Held October 23-25, topics ranged 
from human rights violations in 
Central America and South Africa 
to Asia and even the United States. 
Participants were not only BYU 
faculty members and students but 
also world-known figures in the 

human rights movement. 
Addressing a standing-room only 

audience, Soviet dissident Alex- 
ander Ginzburg related his expe- 
riences while working for human 
rights in Russia. Such work 
resulted in three prison terms total- 
ing nine years. 

Ginzburg began his own "war of 
words" for human rights in the 
Soviet Union in 1956 when he and 
friends hand-typed two hundred 
copies of a poetry journal. After 
three issues he was arrested. 
Following a two year sentence in a 
work camp, he again became 
involved in dissident publications. 
When two writers, who were well- 
known for publishing in the West, 
were arrested, Ginzburg obtained 
secret recordings of their trial 
which he published alongside the 
"official account." His effort to 
expose "Soviet propaganda and the 
system," earned him another five- 
year prison term. 

In 1979 Ginzburg was again 
arrested, this time after writing 
four books disclosing human rights 
violations after the Soviet Union 
had signed the Universal Declara- 
tion of Human Rights in 1975. 

Soon after he was traded for two 
Russian spies held by the United 
States, Ginzburg aided in founding 

the Helsinki Watch Group, and he 
continues to work for human rights 
around the world. 

In another session, Amnesty 
lnternational USA president Jack 
Healy called upon students to 
become actively involved in the 
release process of political prison- 
ers. "People have to take care of 
people-governments don't," he 
declared as he explained the 
"Campaign against Torture": 
Amnesty working through govern- 
ments to exchange prisoners for 
military installations. Amnesty 
lnternational has also organized 
fifty thousand people to write let- 
ters and to send telegrams 
demanding the release of illegally 
incarcerated andlor tortured 
prisoners. 

Healy emphasized Amnesty 
lnternational is nonpartisan, saying 
the organization is not allied with 
the left, right, rich, poor, East, or 
West, and it does not compare U.S. 
presidents and administrations. 
"We just want to work with the 
powers that be to be effective," he 
said, "and we want them to uphold 
the [declaration of human rights] 
signed in the U.N." 

In a panel discussion, four 
Brigham Young University profes- 
sors addressed the question, 
"Should human rights have a part 
in foreign relations and policy?" 

According to Ray Hillam of the 
political science department, the 
Universal Declaration of Human 
Rights has become "lip service" 
because so many governments 
don't abide by it. He specifically 
cited countries which regularly vio- 
late standards, including China, 
Campuchia, Vietnam, the Philip- 
pines, and South Korea. 

Concerning foreign policies the 
U.S. should use toward such coun- 
tries, Hillam suggested we should 
not disassociate from them and 
end economic, political, and mil- 
itary relations. "This is impractical 
and too late," said Hillam. "What 
we should do," he continued, "is 
reaffirm and support our commit- 
ment to human rights, set an 
example, use quiet diplomacy, and 
avoid nuclear war by ending the 
arms race." 

F. Lamond Tullis, also of the pol- 
itical science department, defined 
respect for human rights in Central 
and South America as "dignity of 
person, freedom from arbitrary 
arrest, being killed, executed, and 
tortured, the right to a fair trial- 
and doing the same to family 
members." 
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Tullis suggested what individuals 
may do to stop human rights viola- 
tions: (1) Take an informed stand; 
(2) remember this is the time for 
concern; (3) ignore short-term 
gains and look to long-term 
accomplishments by educating poli- 
ticians to understand that without 
human rights we will eventually 
lose our national security; by help- 
ing corporate heads understand 
that profits will  eventually be lost; 
and by helping to educate the 
public. 

Also oarticbatinn in the panel 
were oolitical science Professor 
~enni's Thompson, who spoke on 
human rights violations in South 
Africa, and German and slavic lan- 
guage Professor Gary Browning, 
who discussed such violations in 
the Soviet Union. 

During the question and answer 
period, Tullis cited several human 
and civil rights violations imposed 
by the Sandinista government 
including the "literal slaughter' of 
the Mosquito Indians on the East 
coast of Nicaragua. Only the day 
before, the symposium had hosted 
E. K. Hunt of the University of Utah 
economics department. Hunt had 
insisted no "slaughter" had taken 
place, asserting that such reports 
were U.S. propaganda. Having just 
returned from a fact-finding tour of 
Nicaragua, Hunt said he observed 
"one of the best countries as far as 
human rights are concerned- 
considering it is a third-world 
country." Hunt also lauded 
Nicaragua's freedom of the press 
and the literacy campaign set up 
by the Sandinista government. 

One student response to the 
symposium came in the form of a 
letter to the editor of the Daily 
Universe, BYU's official student 
newspaper. "We express a grateful 
thanks to all who made the sympo- 
sium possible," i t  began. "Our only 
regrets were that more of you 
didn't attend." (Most sessions 
attracted a mere twenty partici- 
pants..) "To us," the letter con- 
tinued, "this is a sad commentary 
on our community and university. 
Do we, proclaiming to be a Chris- 
tian university, feel so secure in 
our Rocky Mountain stronghold 
that we dare to ignore the para- 
mount difficulties in the lives of 
others not so fortunate in the world 
who battle hunger, torture, and 
censorship?" 

Transcripts from the symposium 
on human rights are expected to be 
available from the BYU bookstore 
in February, 1985. 

Response at B YU 
by Cecelia Warner 

A s  of early 1984, Brigham Young 
University students concerned 
about human rights, peace, and the 
threat of nuclear war have an offi- 
cially recognized organization: 
Response. 

Though their numbers are few 
(between thirty and fifty members), 
the group meets regularly and so 
far has sponsored the Symposium 
on Peace, which took place last 
March, and the Symposium on 
Human Rights in October. 

Their goal is "to make people 
aware of the issues while remain- 
ing politically unaligned." Neutral- 
ity is mandatory in order to receive 
university sanction, as BYU recog- 
nizes only Young Republicans and 
Young Democrats as valid student 
Dolitical organizations. 

The group is not hesitant, how- 
ever, to avow Christian principles. 
"We think if there is a little less 
prejudice, hostility and fear and a 
little more love, understanding and 
cooperation-and a more moral 
Christian obligation-the world 
would be much better," says the 
group's founder, Paul Wake. "We 
need to have a club on campus that 
won't be banned," he continues, 
"but that wil l  provide dialogue and 
a chance for students to deal with 
these issues." 

One recent Response initiative 
was to sponsor a "Food for Ethio- 
pia" booth in the campus commons 
which raised $5,000 in two days. 

The club is also planning another 
peace symposium which wil l  take 
place in February 1985. 

MORMONDOM'S 
FINEST & FUNNIEST 

SUNDAY'S FOYER 
"GRONDAHL HAS AN UNCANNY ABILITY TO HIT 
MORMONISM SQUARE ON THE NOSE WITHOUT 
ELICITING A CRY OF ANGUISH." 

LOOK FOR IT AT YOUR LOCAL BOOKSTORE 
ALSO LOOK FOR FREEWAY TO PERFECTION, GRONDAHL'S ORIGI- 
NAL GROUNDBREAKING BOOK OF HILARIOUS MORMON GAGS! 
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The "Martin t 
Fact, Fiction 
by Cecelia Warner - 
I n  late August a story by Los  
Angeles Times writer John Dart 
appeared in several major newspap- 
ers, proclaiming that a letter, possi- 
bly penned by "Mormonism's first 
convert" Martin Harris, "is now 
threatening to alter the idealized por- 
trait of Church founder Joseph 
Smith." 

The existence of the letter had just 
been made public during a panel dis- 
cussion at the annual Sunstone Theo- 
logical Symposium. However, rumors 
about the letter-and versions pur- 
ported to be copies-had been circu- 
lating among Mormon intellectuals 
since the early spring. Because gos- 
sip became so widespread, the let- 
ter's owner, Salt Lake City busi- 
nessman Steven F. Christensen, 
notified the press in a release dated 
March 7, 1984. 

"It is true that I am the owner of a 
letter written by Martin Harris to Wil- 
liam W. Phelps, dated October 23, 
1830," wrote Christensen. "While it is 
hoped that the letter is authentic, 
professional tests have not yet been 
performed on the document. Before I 
will release transcripts or photo- 
graphs of the document to the public, 
I wish to first determine the docu- 
ment's historicity as much as possi- 
ble. I have therefore sought the help 
and advice of competent historians 
to assist me in determining the relia- 
bility of the contents of the letter. 

"Until the above referenced 
research and tests have further pro- 
gressed, I do not feel at liberty to 
share the full contents of the letter. It 
is unfortunate that publicity of the 
document has preceded its historical 
authentication. This has lead to some 
cases of misstatement as well as 
numerous phrases being taken out of 
context." 

At the time of Christensen's press 
release, only anti-Mormon authors 
Jerald and Sandra Tanner had run a 
story on the letter. The cover story of 
The March 1984 issue of their news- 
letter, the Sal t  Lake C i t y  Mes- 
senger, proclaimed, "If the letter 
is authentic, it is one of the greatest 
evidences against the divine origin of 
the Book of Mormon." However, the 

iarris Letter'? 
. . .  Fate 

Tanners have expressed doubt about 
the authenticity of the letter. 

Time magazine considered run- 
ning an article concerning 
Christensen's acquisition at that time 
but religion editors twice pulled the 
story due to a significant lack of 
documentation. 

During the summer Duane Cardall 
aired the story on KSL's evening 
news in Salt Lake City. Cardall's 
conclusions: No one is sure what the 
letter says and no one knows what it 
means, but the hearsay continues. 

Salt Lake newspapers finally 
began publishing articles on the let- 
ter after Dart's article appeared. Most 
copy centered on the content of the 
document. According to reports, the 
letter contains such statements as, 
"In the fall of 1827,l hear Joseph 
found the Gold Bible." Says Joseph, 
"I found it 4 years ago with my stone 
but only just got it because of the 
enchantment. The old spirit come to 
me 3 times in the same dream & says 
'dig up the gold,' but when I take it up 
the next morning, the spirit transfig- 
ured himself from a white sala- 
mander in the bottom of the hole & 
struck me 3 times & held the treasure 
& would not let me have it." 

Because such a declaration 
directly contradicts the official LDS 
version of the Joseph Smith story, 
Dart labeled it "threatening" to the 
status of the Church's founder. 
Furthermore, the letter suggests the 
prophet dabbled in the occult and 
searched for buried treasure with a 
seerstone-according to anti- 
Mormons, "dishonorable" diversions 
the LDS church has tried to "cover 
up." 

Christensen maintains that the 
importance of the document lies in 
its historicity. "What happened," he 
says, "was not that unnatural or 
uncommon given what was going on 
in Joseph Smith's day. To anyone 
who has studied the Joseph Smith 
period there are not a lot of surprises 
in the letter." 

Convinced of its authenticity, 
Christensen says the interesting 
aspects of the letter are the questions 
only Martin Harris himself can 
answer: "What was he thinking?" 
"Was he being literal or figurative?" 

"What was his attraction to the 
Church? the Book of Mormon? 
Joseph Smith? the new culture?" 

Is the letter a threat? Christensen 
thinks not. "I frankly don't think the 
brethren have had the time or the 
interest to even worry much about 
the letter." 

Indeed, the Church's reaction has 
been not to move at all. LDS church 
spokesman Jerry Cahill says the 
Church has no comment on he let- 
ter's authenticity. But Cahill does 
say, "It certainly sounds consistent 
with the times and possibly is an 
interesting sidelight to what is 
known." 

Christensen dismisses a statement 
by Utah State University historian 
Rhett S. James as "personal opinion" 
and "unofficial." 

James explained in the September 
9, 1984 LDS Church News that the 
letter's "white salamander" was only 
Harris's use of "language and symbo- 
lism." "If you look the word up in the 
Oxford Dictionary," he said, "it has 
many uses and meanings not known 
to the modern world, not just the 
amphibian we think of today." 

"By the time of Martin Harris," he 
continued, "the word also meant 
angel. It also referred to brave sol- 
diers who would run into the heat of 
battle. The bravest soldiers in the 
French Revolution were known as 
salamanders." 

James explained that the "magi- 
cal" attributes of the salamander 
date back to sixteenth-century Ger- 
many. Salamanders would sup- 
posedly hide in old logs and would 
run out when the logs were set afire. 
The myth stands that they cannot be 
burned. 

Anti-Mormons have emphasized 
such links to magic. "Salamanders 
were important to those who prac- 
ticed magic and dug up buried trea- 
sures in Joseph Smith's time," wrote 
the Tanners. "Since the gold plates of 
the Book of Mormon were considered 
to be valuable treasure, we can see 
why a believer in magic might 
choose to have a salamander guard- 
ing them." 

Meanwhile Christensen awaits 
authentication from "the East" where 
the document has been under exami- 
nation for the past several months. 

At Christensen's request, two his- 
torians, Ronald W. Walker and Dean 
Jessee of Brigham Young University, 
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and research assistant Brent Met- 
calfe began researching the historical 
context of the document. At one time, 
says Christensen, he considered pub- 
lishing the letter along with a brief 
explanatory article. (It was even 
rumored such an item would appear 
in SUNSTONE.) Christensen also con- 
templated publishing the letter along 
with a more extensive manuscript. 
But the letter became a "catalyst" for 
expanding research on the history, 
culture, and the origin of the Book of 
Mormon. This in turn led to the idea 
of publishing a book. But Christensen 
says, it was "the media" who 
"cleaved onto the idea of a book as 
the end in mind. It was the goal for a 
period of time. But options have and 
still do remain flexible." 

Recently Christensen and corpo- 
rate partner and co-founder J. Gary 
Sheets decided the project had 
become an unrealistic venture. "It 
was just taking too long, and it 
would have involved at least another 
year," Christensen told SUNSTONE. The 
group research by Walker, Jessee, 
and Metcalfe has been halted. 

As a result the three are free to 
pursue the effort on their own. "I 
suspect books will still come of the 
research that has been done, but it's 
doubtful there will be a tri- 
authorship," says Christensen. "It 
may end up being nothing but a 
newspaper story." 

Should the document prove to be 
fraudulent, Christensen intends to 
sell it back to the seller. He main- 
tains, however, that the resulting 
research has made the venture 
worthwhile. 

Christensen also says he plans to 
donate the document to the Church. 
"I haven't asked them if they want it, 
but I suspect they'll take it as a gift. 
No doubt the Church hates paying 
through the nose for its own 
memorabilia." 

Cable TV 
and the Mormon Vote 
hv Michelle Maclarlane 

- - - 

Freedom of choice or a clean 
moral climate? This question was 
at the heart of a very intense con- 
flict last November, and the 
Mormon church, while not directly 
involved in the battle, did not 
exactly sit this one out on the 
sidelines. 

The struggle was over Initiative 
A, a proposed cable TV regulation 
law which was placed on the 1984 
general election ballot as a result 
of 60,000 signatures. The proposed 
law would have defined indecent 
material and made the showing of 
such material a federal offense. 

Opponents of the initiative used 
"freedom" as their key weapon. 
"Freedom of choice is what cable 
TV is all about," stated James 
Bunnell in the Utah Voter Informa- 
tion Guide. "It is the subscriber who 
has the obligation and right to con- 
trol cable, not the state of Utah." 
Bunnell is the president of the Utah 
Cable TV Operators Association, a 
group which actively opposed the 
initiative. 

"Passage of the initiative will be 
in conflict with the ideals of free- 
dom of religion and choice as it 
allows the state to dictate morals 
of the people," wrote Michelle Ballif 
and Rod Christiansen in a 
November 6 letter to the editor of 
The Daily Universe, the Brigham 
Young University newspaper. 

Opponents argued that if passed 
the proposal would violate the First 
Amendment and would likely be 
ruled unconstitutional. A very simi- 
lar bill, Senate Bill 309, which 
passed in 1983 over Governor 
Matheson's veto, is currently 
caught up in the Federal District 
Court of Utah where a determina- 
tion of its constitutionality is being 
made. 

Proponents of the initiative, 
including the Church-owned 
Deseret News and LDS Church 
News, urged citizens to ignore the 
constitutionality issue and to focus 
instead on sending a strong "moral 
message" to cable TV operators 
and the rest of the world by voting 
to place restrictions on cable TV. 

"When Utahns step into voting 
booths on November 6, they will 
have the opportunity to declare a 

-- 

thundering protest to the spread of 
smut and indecency currently being 
purveyed as cable television enter- 
tainment," read the October 7 
Deseret News editorial. 

"Seeds of Sinister Sex" was the 
title of the October 7 LDS Church 
News editorial which implored "all 
concerned and caring" Latter-day 
Saints to put "the same restraints 
on cable TV that apply to commer- 
cia1 TV regarding indecency." 

An October 14 Deseret News 
editorial answered the First 
Amendment argument by citing the 
1973 Supreme Court decision that 
pornographic material could be 
prohibited without violating the 
Amendment. "Utahns have a legal 
right to keep smut off cable TV," 
stated the article. Pro-initiative 
editorials were also carried on 
October 28 and November 4. 

Prior to the election, the Church 
reiterated its firm stand against 
pornography. In his October 7 
General Conference talk, Elder 
David B. Haight spoke out against 
the deluge of readily available 
pornographic materials. He 
stressed the need for responsibility 
to accompany technological 
advances. 

"State and national laws neces- 
sary to govern their proper use are 
not yet established, and they are 
almost totally unregulated," said 
Haight of cable TV and satellite 
transmissions. 

The Church also released a 
statement on the occasion of the 
National Anti-Pornography Aware- 
ness Week, October 28-November 4, 
encouraging citizens to avoid "the 
dangers posed by the production 
and distribution of obscene and 
pornographic materials, under 
whatever guise, and to join 
thoughtful, appropriate opposition 
to this evil in our society." 

In addition, Church-owned KSL- 
TV refused to sell air time to the 
Utah Cable TV Association. KSL 
argued that the decision not to 
accept the approximately $40,000 
worth of anti-initiative commer- 
cials was made because cable TV 
is a competitor of KSL and not 
because of any ties the station has 
with the Church. 
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In at least one area, Church lead- by Dan Jones and Associates, 
ership positions were used as a Mormons voted against the pro- 
vehicle to disseminate information posal 51 percent to 49 percent. The 
about the initiative. An Ogden poll also indicated that those who Freeman 
bishop reported that a stake leader considered themselves to be "very 
in his area gave him pamphlets active" in the Church were more in 
which implored all Church favor than those who considered Institute 
members to vote for the initiative. themselves to be "somewhat 
He was told to circulate them to the active" in the Church. 
people in his ward on a day other 
than Sunday and to use help only Although this particular proposal 

Changes Name 
from those who did not hold the was defeated, the fight most 
priesthood. assuredly is not yet over. Accord- by John Sillito 

Despite the lively debate which ing to the Deseret News, several 
occurred over lnitiative A, the mea- legislators have promised they will I 

sure was overwhelmingly defeated continue to pursue similar regula- 
I 

by Utah voters 61 percent to 39 tion legislation. John Harmer, the 
percent. The Mormon vote, how- author of lnitiative A, said "It's a 

I 
ever, was much closer than this. bitter, bitter defeat. We have lost 

I 
According to an exit poll conducted the battle but not the war." 1 

P 

j 
Two-year Missions Again 
by Cecelia Warner 

" A n  Elder is not sent into the world It appears even back then the 
for a set term, as a culprit is sent missionary program suffered due 
to prison. He should feel ready and to such human frailties as "trunki- 
willing to work as long as his pre- ness" and "mission burnout." 
siding officer reasonably requires Today as well as yesterday, the 

I 

his services, and rejoice that he is Church Wants effective, S U C C ~ S S ~ U ~  1 

counted worthy to continue in the missionaries. This is why, i t  
good cause. appears, the mission term has been I, November, the Utah-based 

"Of course, an Elder imbued with restored to two ~ears-the length Freeman Institute, a "Constitution- 
the spirit of his calling feels that a of missions before April 1982. 

We feel this change will 
alist" education organization 

shorter period than two years, headed by W. Cleon Skousen, 
abroad, is scarcely long enough to enhance our ability to proclaim the changed its name to the National 
warrant the expense attending the gospel to all the world, especially center for Constitutional Studies 
journey from Utah to any distant in areas where missi~naries learn a (NcCS). Additionally, the organiza- 
point for the purpose of engaging second language," reads the First tion will soon open a Washington 
in the work of the ministry. But the Presidency statement dated office in an attempt to give the 
notion ought not to prevail that two bJ0~ember 30, 1984. organ~zation a broader national 
years necessarily winds up his "Many missionaries have felt base. 
obligations in that respect. That that at the conclusion of their mis- Skousen told a recent meeting of 
may seem a long time for a man sions they had developed the the Society of the Descendants of 
away from home and friends, and greatest capability to do the work." the First Voyage of the Mayflower 
still longer, perhaps, to the family T h e r ~ w  edict gives elders flow that the name change is meant to 
and relatives whom he has left serving in the mission field the clarify the purposes of the organi- 
behind. When a language has to be choice of whether to stay eighteen ,ation and to eliminate confusion 
learned, particularly, such a limit months, or up to twenty-four. While with organizations with similar 
should not be placed upon the the Church says the names. Another conservative group 
period of an Elder's work. Just stay should be made by the mis- in New Yo&, for example, pub- 
about the time he becomes really s ionar~,  the mission president, and lishes a magazine called the 
useful, if the thought weighs Upon the Wme members have Freeman, which some have mis- 
his mind that 'his time is about up' expressed concern that there will taken for Skousen's Freeman 
he is cut short in the accomplish- be undue emotional Pressure for Report, 
ment of which he set out to do." the Elder to stay out longer or be At the same time, however, a deemed "less righteous" or 
While hauntingly familiar, this is "selfish." 

number of observers have indi- 
cated to SUNSTONE that one of the not an excerpt from the recent The decision, apparently made major factors motivating the name announcement concerning the six- by the CorrelationlEvaluation change was that many fundamen- month extension of LDS missions. Committee and then approved by talist and evangelical Christians Rather, i t  was penned by Charles the First Presidency, comes as the have been wary of working with W. Penrose in the April 11, 1907 

Millennia1 Star. 
result a and year the Freeman Institute because they 
study of missionary effectiveness. saw the organization as a political 
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arm of the LDS church. 
Joel Skousen, nephew of NCCS 

leader Cleon Skousen, who until 
recently headed the Conservative 
National Committee, agrees that 
"having a Salt Lake address" made 
it almost impossible not to be 
labelled as Mormon and asserts 
there is "real backlash" among 
fundamentalist Christians because 
of the activities of various anti- 
Mormon groups and films such as 
The God Makers. 

Joel Skousen emphasized that 
the "Mormon identification" was 
onlv one of a number of factors 

which, in his view, led to the name 
change. He commented that "the 
new name more accurately de- 
scribes the organization which is 
really a populist group which prim- 
arily seeks to educate Americans 
about the Constitution." 

Other recent activities of the 
NCCS seem to reflect the group's 
push to underscore its national, 
rather than regional, image. 
Recently the NCCS sponsored a 
seminar in Washington for con- 
gressional staffers and others. 
Similar events are planned for the 
future. 

The Case of 
Mormon Spies 
by Cecelia Warner 
N a r y  a story featuring the arrest 
of Richard Craig Smith failed to 
mention the fact the accused traitor 
is an "active member of The Church 
of Jesus Christ of Latter-day 
Saints." 

Smith's storv hit nationwide 
headlines wheh on April 5,1984, he 
was arrested in Washington D.C. 
and charged with selling American 
intelligence secrets to the Soviet A ffleck Guilty of Fraud union. 

According to reports, Smith was 
by Cecelia Warner formerly employed by the Army's 

lntellinence and Securitv 
While parading his Church 
membership and his personal 
relationship with First Quorum of 
Seventy member Paul H. Dunn, 
Grant Affleck swindled Utahns out 
of millions of dollars. That's 
according to U.S. District Court 
Judge David Winder who sentenced 
Affleck November 16 to ten years in 
prison on charges of security and 
bankruptcy fraud. 

Testimony during a six-week 
trial revealed Affleck's efforts to 
raise money for his floundering 
land development company, AFCO 
Enterprises. According to witness 
Craig G. Fisher, one of seventy-one 
homeowners victimized by Affleck, 
"he was driving a nice automobile, 
appeared to be a gentleman, and 
said he was on a high council of 
The Church of Jesus Christ of 
Latter-day Saints. He indicated he 
was a personal friend of Elder Paul 
H. Dunn." 

Fisher said Affleck told him Dunn 
was a member of AFCO's advisory 
board and then showed "flip chart" 
photos of Dunn with members of 
the Osmond family cutting a ribbon 
at one of Affleck's housing 
developments. 

Affleck recommended Fisher 
invest the unused equity in his 
house by taking out an equity loan. 
Then AFCO would handle all 
mortgage payments, pay off some 
of his existing debts, and would 
eventually give a ten percent 
yearly return on his investment. 

The trial also revealed some six 
hundred and fifty investors were 
told AFCO would pay off loans 
made in their names and also give 
them a car or some other benefit. 

Investors were told AFCO was in 
good financial shape when in 
reality i t  was heavily debt ridden. 

In a letter to Judge Winder, 
Affleck had said, "I did not 
intentionally at any time try to lie 
to an investor to obtain funds." 

"I simply don't believe that 
statement, based on the evidence I 
heard here," replied Winder. "To 
the contrary, I think Mr. Affleck 
repeatedly and flagrantly lied to 
investors. He absolutely convinced 
them they wouldn't have to repay 
any of those loans." 

Meanwhile, a U.S. District jury 
found investors not liable for 
mortgages taken out from Home 
Savings and Loan under Affleck's 
scheme. 

Affleck began serving his 
sentence on January 2. 

Governor  avid Monson. The same 
trip also yielded an introduction to 
now-convicted fraud mastermind, 
Grant Affleck (see related story). 

It was during yet another 
business trip to Japan in January 
1983 that Smith allegedly went to 
the USSR commercial compound 
and sold the information to a 
Soviet double agent. 

He briefly returned to school in 
September of that year and was 
enrolled in Brigham Young 
University's broadcasting program 
for two semesters. He had attended 
BYU from 1965 until he left in 1967 
to join the army. 

At the time of his arrest, Smith, 
40, his wife, and four children were 
living with his parents in Bellevue, 
Washington. Maintaining his 
innocence, Smith has been released 
on $500,000 bail. A trial date has 
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yet to be scheduled because 
pretrial motions in the case are on 
appeal to the Fourth U.S. Circuit 
Court of Appeals in the state of 
Virginia. 

As if Mormon spies didn't have 
enough publicity: 

On September 25, 1984, Richard 
Miller, a twenty-year FBI counter- 
intelligence veteran, was called 
into his Los Angeles field office, 
subjected to polygraph tests, fired, 
then arrested and charged with 
espionage. 

Miller was described by his 
stepfather-in-law as an "active 
member of The Church of Jesus 
Christ of Latter-day Saints" who 
"served well" in a variety of 
positions, including Sunday School 

instructor and home teacher. 
However, LDS church headquarters 
confirms Miller was excommuni- Cleaver con tin^ 
cated last summer for reasons 
unnamed. 

The national press reports Miller Campaign 
was enaaaed in a "sexual affair" 
with ~ t v i 6 t  spy and KGB "major" 
Svetlana Ogordnikov. Miller had 
asked for $65,000 in cash and gold 
in exchange for classified 
information. 

Ogordnikov maintains her 
innocence on the spy charge 
saying she was actually an FBI 
informant and her relationship with 
Miller was strictly romantic. 

Miller, Ogornikov, and her 
estranged husband Nikolay, also 
charged in the case, are scheduled 
for trial February 12. 

President J o h n  T a y l o r ,  
" C h a m p i o n  of Rights" 

and 
"Defender  of the  Faith,  " 

tells of h i s  half century's crusade 
i n  behalf of  

h is  persecuted people. 
I n  h i s  public and private life, 

t he  Renaissance M a n  
tells it l ike it was .  

Vol. 1, The Apostle, $11.95. 
plus $1 mailing. 

SAMUEL W. TAYLOR, 
1954 STOCKBRIDGE AVE., 

REDWOOD CITY, CA 94601 

Vol. 2, The President, coming 
soon 

bv John 8111CIa 

For  recent Mormon convert 
Eldridge Cleaver (see Sunstone 
Review, January 1984), the past 
election brought a series of 
political disappointments. Late in 
1983 Cleaver announced plans to 
run as an independent challenger 
to popular Oakland Congressman 
Ron Dellums. By summer, however, 
Cleaver, claiming that a campaign 
staffer and friend had "stolen my 
money," dropped his congressional 
bid in favor of a race for the 
Berkeley City Council. 

Despite optimistic predictions 
that with his high name recognition 
in the area and the support of the 
Berkeley Homeowners Association, 
he stood a good chance of being 
elected, Cleaver finished eleventh 
in a field of fourteen candidates. 
The former black militant was able 
to poll only 4104 votes. 

Cleaver admits that his early 
optimism was unfounded and that 
he "bit off more than I could chew." 
But he also says he learned an 
important lesson which should 
enhance his chances in future 
elections. 

"I didn't have the grassroots 
organizational machinery which is 
absolutely essential to a political 
campaign. And I have recently 
started a newspaper because we 
were so embarrassed by the lack of 
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sympathetic media coverage the 2s campaign received.'' 
Cleaver says his efforts last 

1 November "set the stage for 1986 

Johnson Concludes 
i when Representative Dellums will Presjden tia/ Campaign 

be UD for reelection and elections 
will be held for city council seats 
and the mayor's office in Berkeley. 
Calling the election of four far-left 
city council members in Berkeley 
"not exactly my goal," Cleaver 
says he is pleased that the 
incumbents were all defeated. 

"At this point I am keeping my 
options open," he comments. 
"There are several opportunities in 
1986 but i t  doesn't serve any 
purpose to say at this time what I 

.might run for. Let's just say I'm 
running." 

Cleaver also discussed a recent 
article in Newsweek which quotes 
him as saying "anybody who 
wants to baptize me, come on- 
bring the water." Calling the 
remark a "tongue-in-cheek" 
response that he assumed would 
not be taken seriously, Cleaver 
said he had reached the point 
"where I get tired of arguing 

"I get tired of arguing 
doctrine with people. " 

doctrine with peopla" 
Defending his affiliation with the 

LDS Church, Cleaver said he had 
"searched for six years" for the 
right religious affiliation before 
becoming a Mormon. 

"Before joining the Church I 
really wanted a religious home. I 
wanted to belong to a church but I 
was simply not really attracted to 
any of the others until I found 
Mormonism." 

Cleaver continues to be active as 
a spokesman for conservative 
causes. He spent several days in 
Salt Lake City in November where 
he was the featured speaker at a 
$100 a plate Century Club banquet 
of the National Center for 
Constitutional Studies. Cleaver told 
the 150 people in attendance that 
he was "pleased" about the way 
his work was progressing despite 
the setback at the polls. He also 
commented on national elections, 
saying that the Reverend Jesse 
Jackson "had led his followers to a 
political Jonestown." He also told 
the NCCS audience that he plans 
"to follow through" on the work he 
has been involved in, both in 
Berkeley and throughout the 
country. 

by John Sillito 
was the first minor party candidate 
to receive federal matching funds. 
This will change American politics 
in the years ahead because it will 
give alternative parties a better 
chance to compete with the 
Republicans and Democrats." 

Johnson indicated that the third 
goal-being included in the 
televised presidential debates-had 
not been realized, but she believes 
both the media and the Federal 
Elections Commission (FEC) will 
realize the importance of including 
all legitimate candidates in future 
debates. Johnson argued that any 
candidate who could theoretically 
receive enough electoral votes to 
be elected should be included. 

"At first we filed a complaint 
with the FEC," Johnson 
commented. "but when thev 

Feminist and peace activist Sonia 
Johnson concluded her presidential 
campaign in her home state on 
election eve. Speaking at a press 
conference, Johnson said she was 
feeling "full of energy and 
rejuvenated, but obviously glad the 
campaign was nearing its end." 

Johnson, along with running 
mate Richard Walton, was 
nominated by the Citizens Party at 
a convention held in St. Paul in 
August. Her nomination was 
uncontested but not completely 
popular with many Citizens Party 
supporters as well as others on the 
left. Several former party leaders- 
Ramsey Clark and 1980 party 
nominee Barry Commoner among 
them-supported the Rainbow 
Coalition movement of Democrat 
Jesse Jackson. 

In her remarks in Salt Lake City, 
Johnson told reporters that "when 
you know you can't win the White 
House, you run to win other 
victories." Johnson claimed two 
significant victories this year, but 
said she failed at a third. 

"First, literally millions of 
Americans heard the feminist 
message which is that sexism is 
the archetype of all other forms of 
oppression and that the way we 
treat women is central to the 
survival of this planet. Second, I 

refused to allow broader 
participation we brought legal 
action against them in the U.S. 
Court of Appeals. Our argument is 
that the debates are not optional 
but mandatory. Reagan proved that 
when he agreed to debate though it 
was not in his political interest to 
do so. In other words, for anyone 
to be elected president, you must 
be included in the debate. To keep 
a duly qualified candidate off the 
air is, in our opinion, an 
infringement of the rights 
guaranteed by the First 
Amendment to the Constitution." 

Johnson stated that few people 
understand the role of alternative 
parties in American politics. Saying 
that such parties have brought 
forth "new ideas later accepted by 
the majority," the feminist activist 
asserted that alternative parties do 
not need to win elections "to have 
a kind of power not easily 
understood," to affect their times. 

Calling Ronald Reagan a "loose 
cannonball on the deck" who 
possessed an "Armageddon, 
suicidal, genocidal" mentality, 
Johnson asserted that the 
president was out of step with 
millions of people worldwide who 
realize "that either we will be 
finished with war or war will finish 
us." 

Admitting that most people who 
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opposed Reagan would vote for 
Walter Mondale, Johnson said her 
candidacy gave her "a unique 
opportunity" to challenge the 
Reagan mindset and his 
"militarization" of foreign and 
domestic policy. 

"I am one of the few people who 
detests Ronald Reagan and all he 
stands for who is able to work 
positively and directly for the kind 
of world I want. Others have to 
work against Reagan, and to  hold 
their noses and vote for someone 
they really don't want." 

Johnson's name was on the 
ballot in eighteen states as Citizens 
Party nominee or independent; in 
California she was the Peace and 
Freedom Party candidate, and in 
Pennsylvania she was the nominee 
of the Consumers Party. Johnson 
was also listed as a legal write-in 

candidate in sixteen other states. 
At this writing national vote 

totals were not available. Scattered 
vote returns suggest her vote total 
will be lower than that of Barry 
Commoner though she polled more 
than twenty-five thousand votes in 
California. In Utah she garnered 
nine hundred votes. 

In December, Johnson attended 
meetings of the Women's 
International Disarmament Alliance 
in Rome. Johnson was a founder of 
that organization in March 1984. 

Johnson told SUNSTONE that she 
planned to spend the next several 
months lecturing and working on a 
book as well as remaining 
politically active. She indicated she 
hoped to assist the Citizens Party 
by "doing whatever I can- 
although at this point I am not sure 
what that might be." 

Roy Potter Loses 
Court Action 
by Cecelia Warner 
Fundamentalist Mormon Roy Potter, 
who was fired from his job as a Murray 
City police officer two years ago, lost 
his sixteen-month battle to change 
Utah's laws forbidding polygamy. 

U.S. District Court Judge A. Sherman 
Christensen ruled on April 27, 1984, 
"polygamy is not a fundamental right 
constitutionally protected by the free 
exercise clause of the First Amendment 
or any right of privacy or liberty." 

Potter was not seeking reinstatement 
to the police force. Rather he wanted to 
legally "practice his religionn-which for 
him meant taking more than one wife. 

When threatened with losing his job 
with Murray City, Potter was given the 
option of disavowing his second wife. 

When he refused he was dismissed for 
not upholding his oath of office. 

"It isn't that Potter is a polygamist," 
insisted Murray City's attorney, Allen 
Larson. "It's that he's a felon." 

Potter was excommunicated from the 
LDS church within weeks of his release. 

Polygamy, practiced for about forty 
years by Mormons in Illinois and Utah, 
was declared illegal in 1853. 

Potter's lawyer argued, "No study 
has ever been done to demonstrate that 
plural marriages are detrimental." Dep- 
uty Attorney Paul Tinker countered that 
an adverse ruling for the state would 
create statutory chaos, principally in 
the area of taxes. 
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Joyce 
McKinney 
Returns 

by Cecelia Warner 
Back  in the limelight is former 
beauty queen Joyce McKinney, who 
was accused of kidnapping a 
Mormon missionary in England 
seven years ago. 

McKinney was arrested June 16 in 
Salt Lake City after Kirk Anderson 
informed police she had been shad- 
owing him. She was charged with 
disturbing the peace and giving false 
information to police. 

The one-time Miss Wyoming 
remains a fugitive from justice in 
Great Britain, where she stands 
accused of abducting Anderson, 
keeping him tied to a bed for three 
days, and raping him. She denied the 
charges at the time, saying Anderson 
went along with her willingly and 
had promised to marry her. 

Salt Lake City police reports 
show McKinney possessed 
numerous photographs of 
Anderson, had recorded his daily 
activities in a notebook, and had 
mapped out his travels, pinpointing 
where Anderson lives with his wife 
and children. 

Though the recent charges are 
only misdemeanors, the case, not 
surprisingly, is quite complicated. 
On June 20 in Fifth Circuit Court in 
Salt Lake City, McKinney's lawyer, 
James Barber, entered a plea of 
"extremely not guilty." Barber 
explained McKinney was not trying 
to harass Anderson; rather, she 
was plotting an end for a book she 
is writing about her life. 

"I don't think she did anything 
criminal," Barber says of his client. 
"In the land of the free and the 
home of the brave, you can watch 
anybody you want." 

On October 4th, Fifth Circuit 
Court judge Eleanor Van Sciver 
dismissed the disturbing the peace 
charge. However, that decision has 
been appealed by Salt Lake City's 
attorneys to District Court. 

McKinney's attorney filed 
December 4 to dismiss the appeal 
and send the unresolved false 
information charge back to Circuit 
Court. A trial date has yet to be 
determined. 
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Christian Radio 
Station Prays for Utah 

by Cecelia Warner 
I n  an effort to lift the "spiritual 
blindness from those enslaved by 
religiosity," Christian Radio KANN 
in Ogden, Utah, sponsored a 
Prayer-Fest Utah, November 30- 
December 2. 

It was described as "A three-day 
period set aside to encourage 
Christians to pray for the people of 
Utah," and all Christian denomina- 
tions were invited to participate. 

According to a letter sent to pas- 
tors by KANN station manager Jim 
Goldring, the goals of the Prayer- 

Fest were "that people outside Utah 
will become aware of the spiritual 
darkness here. . . and will turn 
hundreds, even thousands, from 
'religion' to life-changing faith in 
the biblical Jesus Christ." 

KANN reports "a lot of response" 
from participants in the effort. The 
station received several calls from 
around the nation and from the 
major ministries in the U.S. 

KANN says it will organize 
another Prayer-Fest Utah in six to 
twelve months. 

in the Privacy 11 of Your 

Adoption Ring 
Busted 
by Cecelia Warner 

A baby-smuggling ring, which sold 
some infants to childless Utah 
couples, prodded the Church of 
Jesus Christ of Lattei-day Saints to 
caution members to follow legal 
adoption guidelines. 

Nelda Karen Cotwell of Layton, 
Utah, was convicted June 14, 1984, 
in Laredo, Texas, for conspiring to 
illegally bring Mexican infants into 
the United States and sell them. 

Following Cotwell's arrest in 
early February, several reports 
appeared in the Fort Worth Star- 
Telegram linking "a growing 

number of Mormons" to an "inter- 
national adoption ring." In 
response, Don LeFevre, director of 
the LDS church's press relations, 
issued a statement February 15 
warning that "privately arranged 
placement of any children without 
a licensed agency's sanction is fre- 
quently in violation of local or 
national law. Church officers or 
members should not be involved in 
such arrangements." 

Couples reportedly paid between 
$3,000 and $7,000 for Mexican-born 
children. 

Miss Piggy-Banned? 
by Cecelia Warner 

Miss  Piggy is alive and well at have Miss Piggy cards (with their 
BYU despite rumors that she too "low cut dresses and crude 
had found herself on the blacklist remarks" violating BYU standards), 
of BYU Bookstore merchandise. and all Muppet posters, puzzles, 

It all began with an all-too- trinkets, and stuffed toys removed 
believable letter to the editor of from bookstore shelves. 

I 
Own Iapanese Room. 

-SUSHI BAR- 
Reservo tions 328-0929 

japanese consider this the 
most true and exciting of all 

japanese Restaurants. 
Mikado presents Traditional 

Dining from an 
Age Gone By in the Atmosphere 

of Old Enchanting japan. 

..- - - 

RYU's Daily Universe. We can breathe more easily, 
The letter detailed the efforts of assured that nothing like that would 

Students against Muppets (SAM) to ever happen at BYU. It was all a hoax. 
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Minute Look from a Minute Book 
FAR WEST RECORD: MINUTES OF THE CHURCH OF JESUS CHRIST 
OF LATTER-DAY SAINTS, 1830-1 844 
DONALD Q. CANNON AND LYNDON W. COOK, EDS., 
DESERET BOOK CO., 318 PP. 
Reviewed bv Grant Underwood 

P ublication of the Far West 
Recordshould be regarded as 
a significant step forward in 

facilitating an ever more intimate 
view of early Mormon history. Hats 
ofl to Don Cannon and Lyndon Cook 
for first seeking, to Leonard 
Arrington for helping secure, and to 
unmentioned LDS church officials for 
ultimately granting permission to let 
this important primary source see 
the light of day. Praise should also 
be extended to Deseret Book Com- 
pany, largely a popular press, for 
risking publication of a volume 
which will probably never be a big 
moneymaker. The event stands in 
marked contrast to the caricature of 
the Church as an institution sup- 
posedly paranoid about its public 
image. Permitting, and even sponsor- 
ing (through Deseret Book), publica- 
tion of a document that tells of an 
Apostle "pounding" another brother 
till blood runs out his ears, or of a 
committee sent to "labor with" 
Joseph Smith, among other local 
tavernkeepers, to see that there 
would be no more "drinking, swear- 
ing, gambling or debauchery carried 
on in his public house" evidences a 
seriousness about tolerating "warts- 
and-all" history. It may be a weather- 
vane of things to come. 

The Far West Record (FWR) is a 
transcript of minutes taken at var- 
ious church meetings, usually of an 
executive nature and generally con- 
fined to the Missouri area, during the 
1830s. Just as if one were to review 
the minutes of a modern high coun- 
cil, administrative and disciplinary 
matters clearly predominate in the 
FWR. It is not an early Journal o f  
Discourses, and miners of doctrinal 
gems will likely be disappointed. One 
encounters more priesthood advance- 
ments than prophetic sermons, more 
excommunications than exegesis, 
and more of the trivial than of the 
transcendent. But it is precisely this 
Mormonism-as-lived rather than 
Mormonism-as-preached perspective 
that makes the FWR such a valuable 
portal to the past. 

~t course, the FWR does shed 
important light on well-known, if not 
fully understood, facets of the 
Mormon experience such as the 
church court trials of Oliver Cowdery 
and David Whitmer, the operations of 
the law of consecration and its vari- 
ous administrative firms, and the 
background of certain revelations 
included in the Doctrine and Coven- 
ants. It is doubtful, for example, after 
reading the minutes of the Oliver 
Cowdery trial, richly annotated with 
the excerpts from his letterbook, that 
individuals will ever again be quite 
so puzzled by the perennial question, 
"but how could men like Oliver 
Cowdery fall away from the Church?" 

Less dramatic but invaluable is the 
unretouched picture the FWR pro- 
vides of the development of Church 
policies and procedures. As the edi- 
tors correctly point out, "strongly 
influenced by American Protestant- 
ism, early Church customs reveal a 
contrast with present practices." 
Standard practices such as always 
having the presiding authority per- 
sonally open meetings with prayer, 
the public nature of both rebukes and 
confessions, and certain administra- 
tive structures such as conferences," 
"moderators," and "clerks" are all 
encountered as persisting Protestant- 
isms. Equally fascinating are the 
fiscal developments. Readers learn 
that problems of financial steward- 
ship bedeviled the Mormon commun- 
ity on a number of occasions. Indeed, 
they provided the major sources of 
antipathy toward John Whitmer and 
W.W. Phelps which led to their 
release as presidents of the Church 
in Missouri: The weak economic base 
of Missouri Mormons prompted 
remunerative arrangements for ser- 
vices which today's affluence would 
rarely demand. Furnishers of sacra- 
mental bread and wine were to be 
paid, the recorder of patriarchal 
blessings was to be reimbursed 
$10.00 for every hundred blessings, 
and "any person who may be 
employed in (Church) business" was 
to receive a per diem of $1.50. Elders 

desiring to raise the warning voice 
sometimes petitioned the Church to 
support their families while they 
were away or to liquidate their debts 
so they could take up a mission in 
the first place. 

It finances were an issue, faith in 
the Prophet was an even greater one. 
In early 1838, following a dark year 
of dissent, being "a friend of Joseph 
Smith jr" was specifically included 
among the criteria determining ordi- 
nation worthiness. Still more reveal- 
ing is the report of the first High 
Council meeting after the fall of Far 
West. Readers will easily sense the 
drama of men courageously endea- 
voring to reaffirm their faith in the 
wake of a world turned upside down. 
Many of their closest associates and 
certain key leaders had either lapsed 
or were languishing in prison. 
Brigham Young, who took charge, 
felt compelled to testify that "as for 
his faith it was the same as ever." 
One by one, members of the reconsti- 
tuted high council followed suit. 
Always there was the revealing and 
assuring phrase, "the same as ever," 
though Simeon Carter did have to 
admit that while "he did not think 
that Joseph was a fallen prophet. . . 
still he thought that perhaps Joseph 
had not acted in all things according 
to the best wisdom." 

Not all that one encounters in the 
FWR, however, is poignant or pivo- 
tal. There are delightful glimpses of 
the textures of life among ordinary 
Mormons and everyday events. 
Indeed, it is just such a document as 
the FWR that recent social histori- 
ans have plumbed so powerfully in 
attempting to rewrite history "From 
the bottom up." Much is revealed 
about the mores of Missouri 
Mormons, for example, in the case 
of the student who allegedly hugged 
a girl on the way home from school. 
One sister testified that she saw him 
"wink and smile when the girl went 
to get water, which she did not like." 
Or there is the fascinating case of 
the widower who received a revela- 
tion that another woman's absent 



husband had died and that she was 
to become his new wife. Doubtful, 
he remonstrates with the Lord: 
"'Why Lord she won't have me.' 'Yes 
she will,' said the Lord, 'and if she 
don't I'll place another in her stead 
that shall be more beautiful to the 
eye than she is"' (great grist for a 
psychohistorian!). When she hesi- 
tates, he threatens to curse her in 
the name of God, warning her that 
brother Joseph counseled him to be 
cautious "for who he cursed was 
cursed." Fortunately the husband 
arrives in the nick of time, and when 
the case reaches the high council, 
the culprit is stripped of his preach- 
ing license. 

Turning attention to the editing, I 
find much that is commendable. The 
helpful Biographical Appendix alle- 
viates the need to backtrack 
through the notes to remind oneself 
of biographical details; the indexes 
are unusually thorough, and notes 
are placed at the end of each dated 
entry, making their use much more 
convenient than if they were placed 
at the end of the book, or even at 
the end of each year. Annotations 
make excellent use of corroborative 
primary sources such as "The Scrip- 
tory Book of Joseph Smith," the 
"Oliver Cowdery Letterbook," and 
numerous journals and diaries. The 
editors' practice of generously shar- 
ing relevant excerpts from these 
sources makes many of the notes a 
rare treat for the non-archivegoer. 

Still, there are problems, due per- 
haps to the difficulty of attempting 
to serve botha scholarly and a 
popular audience. Some of the 
notes tend to be didactic rather 
than explanatory in nature. Com- 
ments like "apparently even the 
Lord's patience could be tried by 
some of the early Saints" or "Sid- 
ney Rigdon gave good counsel to 
'hometeachers"' wil l  strike some 
readers as more patronizing than 
profound. Other footnotes redun- 
dantly state the obvious. It is not 
clear, for example, how noting that 
meetings were opened by congrega- 
tional singing or that scripture was 
read is particularly helpful, espe- 
cially when nothing more is said. 
Occasionally explanations are 
tardy. Long after readers had 
deduced it on their own, for in- 
stance, a note s,uperfluously 
appears to clarify that in early 
Mormon jargon "churches" meant 
"branches." Yet, other less obvious 
terms-"Lumborum," "mills" 
(monetary unit), and "sexton"-are 

passed over without comment. 
Finally, the editorial air of certitude 
is sometimes misleading. As an 
example, Cannon and Cook matter- 
of-factly state that Fanny Alger was 
"Joseph Smith's first plural wife." 
While this is plausible, i t  is still 
open to scholarly debate, and some 
qualifier would have been appro- 
priate. Likewise, despite the editors' 
obvious erudition, words such as 
"undoubtedly" fall flat without 
documentation. 

And yet my overall assessment 
remains decidedly positive. Cannon 

and Cook have brought forth a 
~ ~ l u m e  that wil l  fascinate the con- 
noisseur of LDS history, for the 
FWR stands as a veritable treasure 
trove of early Mormoniana. Perus- 
ing its pages will provide a healthy 
antidote to dogmatic and ahistori- 
cal assertions about the early 
church, and a careful reading will 
richly reward scholar and buff 
alike 
GRANT UNDERWOOD is Direc- 
tor of the LDS Institute of Reli- 
gion adjacent to California State 
University, Los Angeles. 
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A SENDER OF WORDS: 
ESSAYS IN  MEMORY OF 
JOHN G. NEIHARDT 

EDITED BY VINE DELORIA, JR. 
HOWE BROTHERS. 
$15.95, 
172 PP. 

-Garv T o D D ~ ~ ~  - . .  - 
The presence of writers like Vine 
Deloria, Frank Waters, Dee Brown, 
Alvin M. Joseohv, Jr., and N. Scott 
Momaday among the contributors 
to this collection leads the reader 
correctly to expect major emphasis 
upon Neihardt's Black Elk 
Speaks, an exposition of Sioux 
culture and religion. This lopsided 
tribute does include essays on 
other Neihardt works, notably 
Lucile F. Aly's study of his little- 
known short stories, and Helen 
Stauffer's piece on The River and 
I. Neihardt's great epic poems of 
the mountain men rarely take cen- 
ter stage except in Deloria's 
"Neihardt and the Western 
Landscape." 

What the tribute lacks in com- 
prehensiveness it makes up in 
warmth of remembrance and in its 
invitation to know Neihardt's work 
more fully. Neihardt the man, 
according to these heartfelt recol- 
lections, was a warm friend, an 
encouraging teacher, and an inspir- 
ing literary force of the first magni- 
tude. If Josephy is right in believing 
that Neihardt's work "is still largely 
overlooked and ignored" (p. 28), 
then this collection of essays ought 
to help establish his true position 
as a major western writer. 

I IN WAR'S DARK SHADOW: 
THE RUSSIANS BEFORE 
THE GREAT WAR 

BY BRUCE LINCOLN. 
DIAL PRESS. $19.95, 557 pp. 

-Roger V. Paxton 

It is an impressive achievement to 
recapture vividly and poignantly 
the travails, ideas, tensions and 
dreams of men and women living in 
the Russian empire during 1891- 
1914. While many scholars have 
written studies on this critical 
period, none has more adroitly and 
comprehensively portrayed the 
era's personalities and problems 
than W. Bruce Lincoln. Eschewing 
the role of a textbook narrator, he 

has furnished us with a perceptive 
commentary on the Russian state 
and society. 

The work's prominent strengths 
lie in the realm of social and cultu- 
ral history. Several personality 
profiles, which typified the variety 
of values and attitudes found 
throughout the Russian populace, 
have been effectively presented. 
,The thoughts and concerns of 
governmental officials, industrial 
magnates, professional revolution- 
aries, and avant garde artists are 
investigated and related to con- 
temporary major issues. Lincoln 
also has examined the interests 
and lifestyles of the inarticulate 
urban and rural masses. 

Thematically, the book focuses 
upon economic deprivation, social 
antagonism, religious bigotry, 
revolutionary sentiments, cultural 
experimentation, military weak- 
knesses, and political rigidity. In 
the throes of an industrial revolu- 
tion, Russia was fraught with the 
contradictions of unprecedented 
industrial growth and execrable liv- 
ing conditions for the bulk of the 
population. Cultural achievements 
coexisted with governmental ani- 
mosity towards fundamental, insti- 
tutional change. 

The sole organizational flaw in 
an otherwise admirable monograph 
is the failure to devote adequate 
space to the plight of Russia's 
eighty-some national and religious 
minorities. Governmental persecu- 
tion of these groups (totaling 56 
percent of the population) resulted 
in separatist alienation which 
assumed national liberationist 
dimensions during World War I and 
the Civil War, 1914-1921. Notwith- 
standing these remarks, Bruce 
Lincoln has composed a well- 
written and well-researched book. 

HERESIES: THE IMAGE OF CHRIST 
IN THE MIRROR OF HERESY AND 
ORTHODOXY 
BY HAROLD 0. J. BROWN. 
DOUBLEDAY AND CO. 477 PP., 
$17.95. 

-Virginia K. Peterson Rigby 

H. 0. J. Brown's book Heresies 
looks at the nature of Christ from 
orthodox and heretical positions 
through Christian history. He 
approaches heresy and schisms 
from the position of the fourth and 
fifth century Christian creeds and 

claims orthodoxy, as defined by 
those creeds, is a reaction against 
what they considered heresy. The 
bulk of the book deals with the 
problems of Gnosticism, Arianism, 
the Protestant Reformation, and so 
on as the motivating forces for 
developing an orthodox response. 
Mormonism is not dealt with as a 
topic but is discussed parentheti- 
cally as asides at the end of chap- 
ters or footnotes. He claims Latter- 
day Saints are "deeply heretical" 
because they don't adhere to the 
creeds. 

Strengths of the book lie in the 
author's grasp of different doc- 
trines about the nature of Christ 
and how these doctrines affected 
Christian theological history. l 
found myself gauging my own 
beliefs against the heresies and 
orthodox views of the past. This 
merely confirms that some Chris- 
tians of all ages have believed in 
the three distinct members of the 
Godhead rather than the three in 
one theory currently proclaimed by 
orthodoxy. Brown says several 
times, and quite convincingly, that 
theological problems have not 
solved practical ones like how to 
live more in tune with Christian 
principles. He condemns orthodox 
Christianity for this oversight and 
acknowledges, with hestitation, the 
ability of some heretical churches 
(including Mormons) to live accord- 
ing to their confessed beliefs. 

Brown is a pastor of the 
Reformed Church and his book is 
grounded in Protestant ideals. If an 
LDS reader is willing to recognize 
that his view of Christ wil l  differ 
and won't mind taking a note pad 
to write important terms down that 
recur throughout the book, there is 
a wealth of knowledge on how the 
Protestant mind works, and indi- 
rectly, why Mormonism is so dan- 
gerous. 

THE SILENCE OF JESUS: THE 
AUTHENTIC VOICE OF THE 
HISTORICAL MAN 

BY JAMES BREECH 
FORTRESS PRESS. 245 PP., $14.95. 

-Keith Norman 

Modern New Testament scholar- 
ship points to the parables as 
especially important in understand- 
ing the teachings of Jesus. His use 
of this device allowed Jesus, in the 
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Old Testament prophetic tradition, 
to denounce the smug piety of the 
religious establishment and the 
oppressors of the poor without 
being too obvious about it. James 
Breech, using the tools of biblical 
criticism with considerable fluency, 
extracts from the gospel texts (and 
related documents) the "core 
sayingsn-hare-hones narratives 
divested of elaboration by the early 
church. 

What remains of the parables 
strikes the reader as so abbre- 
viated as to be void of discernible 
meaning. However, Breech seizes 
upon the apparent barrenness of 
the reconstructed parables as the 
key to Jesus' teaching. It is in this 
comparative "silence" that Jesus 
speaks most clearly. 

By taking these core sayings as 
a group, Breech notes several 
common features: Jesus says 
almost nothing about himself, nor 
does he proclaim the imminent 
establishment of the Kingdom of 
God. Rather, he focuses on con- 
crete individuals whose actions 
may seem inappropriate or irra- 
.tional: the employer who pays the 
same to each worker no matter 
how many hours were worked, the 
sower who scatters seeds indis- 
criminately on all kinds of ground, 
or the shepherd who abandons his 
flock in search of one stray. By 
transcending behavioral norms, the 
subjects of these parables illustrate 
Jesus' unique concept of freedom, 
which non-judgmentally recognizes 
and even values that which is 
"counter, original, spare, and 
strange." Unsentimentally but lov- 
ingly, he invites us into "the per- 
sonal mode of being human." 

Breech's clear, non-technical 
style is both engaging and stimu- 
lating. He quotes more from mod- 
ern literature than from scholarly 
studies. However, his conclusions 
seem pre-determined by modern 
Christian existentialism, which 
weakens the value of the book as 
exegesis. This silent Jesus is too 
up-to-date to be entirely creditable. 

COURT OF MEMORY 

BY JAMES McCONKEY. 
RPT. DUTTON. $9.95,383 PP. 
-Bruce Jorgensen 

-- 

The only other book quite like 
James McConkey's Court of 
Memory, his Crossroads (1 968), 
reappears now as the first part of 

Court of Memory, complemented 
by a second part, the Stranger at 
the Crossroads. The resultant ser- 
ies of twenty-three autobiographi- 
cal meditations is one of the most 
richly evocative, quietly moving 
instances of personal history you 
may ever read. The book explores 
and celebrates memory as the 
source of personal identity, per- 
sonality as a "bulwark against the 
incomprehensible concepts of infi- 
nite time and infinite space," com- 
mon things as the sustenance of 
memory and personality, and 
"human connection," the ties of 
wife to husband, parent to child, 
friend to friend, stranger to 
stranger, witnessed in moments of 
communion that often as not come 
from "feelings of shared helpless- 

ness, impurity, and guilt." Familial 
presence pervaded Crossroads 
and becomes focal in Court of 
Memory, and memory is shown to 
be one of the primal agents that 
creates and sustains family, 
because "memory, which gives us 
our identities, can, by an act of 
grace, release us from ourselves 
through an outpouring of its most 
hidden contents" and achieve "the 
transubstantiation of self into 
other." 

McConkey has revised the last 
line of his 1967 preface from "I am 
what I was" to "We are what we 
were." That we, acknowledging 
familial consubstantiality 
and the transubstantiations of 
memory and imagination, also 
invites readers to partake. 

Looking In 
AMERICAN SAINTS: THE RISE OF MORMON POWER 
BY ROBERT GOTTLIEB AND PETER WlLEY 
G.P. PUTNAM'S SONS, 1984. $16.95, 278 PP. 

Reviewed by John Ashton 

The key to understanding and 
appreciating America's Saints: 
The Rise of Mormon Power lies in 
the second half of the book's title. 
In a word-power. Authors Robert 
Gottlieb and Peter Wiley are clearly 
fascinated by Mormon power in all 
its facets. 

In their first book, Empires in 
the Sun: The Rise of the New 
American West, Gottlieb and Wiley 
analyzed the growth and influence 
of seven urban areas in the 
Western United States, including 
Salt Lake City. They studied in 
remarkable depth the leaders, 
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networks, power structures, and 
critical issues of each city. The 
book focuses on power brokering, 
political maneuvering, and 
acquiring influence over the lives 
of each city's inhabitants. 

Gottlieb and Wiley bring the 
same style, assumptions, and 
methods to their study of 
Mormonism. Their research seems 
to be nearly exhaustive and 
carefully done. The authors did 
considerable reading of Mormon 
literature, including L.D.S. 
scriptures, books by General 
Authorities and Mormon history by 
Mormons and non-Mormons. In 
addition they interviewed hundreds 
of people at every point on the 
spectrum from Church leaders to 
anti-Mormons. As a result of their 
extensive exposure to Mormons 
and Mormon writings, they have 
produced a book which is 
remarkably accurate and insightful. 

I t  is the authors' style and 
assumptions about reality that 
some Mormons find objectionable. 
We are also still uncomfortable 
about being placed under a non- 
religious and unsympathetic 
magnifying glass (both Gottlieb and 
Wiley are non-Mormons). We 
sometimesfeel that only those who 
respect our spiritual mission and 
recognize the inherently altruistic 
motives behind our behavior can 
produce a fair description of our 
faith and culture. Mormons need to 
suspend such kneejerk reactions 
against outsiders. However it  is 
precisely in the fact of that other 
perspective of sympathetic yet 
responsibly critical outsiders that 
the value of this particular account 
of the Mormons lies. 

This book covers the history of 
the Church from the period of 
Joseph Smith up to the present 
with an analysis of the impact of 
the ill health of President Kimball. 
They explore how the Church 
moved a small group of believers 
led by a charismatic leader, who 
espoused liberal and even radical 
ideas for the time, to the very 
recent view expressed by President 
Hinckley that, "We do not need 
innovation. We need devotion and 
adherence to divinely spoken . 
principles. We need loyalty to our 
leader whom God has appointed. 
He is ourProphet,Seer and Revelator 

A review of Mormon history 
leads logically into an analysis of 
the involvement of the Church in 
politics. The Church's love-hate 
relationship with politics and 
politicians is described by using a 

number of specific examples, such 
as Ezra Taft Benson's immersion in 
conservative political causes and 
organizations and the Church's 
carefully orchestrated campaign 
against the Equal Rights Amendment. 

Some view money as being 
inseparable from power. The 
authors clearly view the Church's 
wealth as a symbol of, and a real 
tool for exerting, power. The book 
traces Church economics including 
poverty, wealth, and deficit 
spendings and focuses on the very 
able money management of 
President Tanner. This makes 
interesting reading for Church 
members who have repeatedly 
heard from outsiders about the 
wealth of the Church and its 
extensive building program. Some, 
but not nearly all, of the Church's 
for-profit businesses are described 
with the benefits and the problems 
that they have created for the 
Church. Gottlieb and Wiley 
speculate that since third world 
converts add relatively little to the 
wealth of the Church, Church 
businesses and investments may 
play an increasingly important role 
in the financial destiny of the 
Church from the 1980s well into the 
next century. 

The authors seem fascinated by 
the Church's interaction with 
different types of governments 
throughout the world but in 
particular with right-wing 
governments in South and Central 
America. There is a strong 
implication that the Church, being 
an authoritarian organization, finds 
some affinity with rightist 
governments, notwithstanding 
substantial human rights violations 
by such organizations. The book 
raises the moral question of how a 
religious institution balances the 
imperative to stabilize an 
environment where the gospel 
message can be preached, even if 
that means cooperation with 
authoritarian regimes, with the 
imperative to foster human and 
religious rights, even if that means 
opposition to certain governments. 

Though treated in different 
chapters, the dilemmas created by 
the Church regarding blacks and 
the priesthood and woman and the 
priesthood are painted with the 

." same brush. Nowhere in the book 
is the matter of perspective more 
clear than their analysis of 
eventual bestowal of the 
priesthood on black males. The 
authors trace, with substantial 
accuracy, the evolution of the 

practice of denying the priesthood 
to blacks. Their conclusion is that 
the Church's attitude towards 
blacks developed as a reaction to 
slavery, abolition, and 
accommodation. The decision to 
grant blacks the priesthood was, to 
them, a result of substantial 
pressure and finally pragmatic 
religion. Re\igiws Wiefs, scripture, 
and revelation are given short shift. 

The authors begin their 
discussion of women with Boyd 
Packer's declaration that women's 
issues will far surpass the problem 
raised for the Church by the issue 
of blacks and the priesthood. The 
treatment of women relative to the 
priesthood, their role in society is 
analyzed in a manner not 
dissimilar to that of other 
contemporary writers both within 
and without the Church. Little new 
information is given, but the 
placing of that struggle in 
perspective-the rise of Church 
Correlation and the escalating 
fears of General Authorities about 
changing social and moral 
standards in contemporary 
society-gives some insights that 
may be appreciated by readers. 

The authors' bias seems most 
evident in their exploration of 
Mormon mores and practices. They 
are particularly critical of Church 
stands on sexual behavior. Church 
teachings regarding 
homosexuality, masturbation, and 
marital sexual practices are 
labeled antiquated and the 
Church's role excessively intrusive. 
Strong statements by Church 
leaders such as President Kimball 
and Mark Petersen are virtually 
ridiculed as being Victorian and 
unenlightened in today's 
contemporary society. 
Furthermore, the implication is, by 
citing Utah premarital pregnancy 
and child abuse statistics, that 
Church standards don't work 
anyway. Little credence is given to 
religious belief in these areas by 
the Mormons, or, indeed, by other 
religions either. 

The book also attempts to 
describe some critical relationships 
for the Mormon church. It describes 
the relationships of the Church to 
the world, from the time of Joseph 
Smith to the current time, and 
gives some excellent insight into 
the relationship of the Church to its 
members. The Church is seen as 
attempting to cope, sometimes well 
and sometimes not so well, with 
political, economic, and cultural 
forces. 
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The book also illustrates the way 
the Church is viewed by the 
"outside world" and the way the 
Church views outsiders. The 
Church's policy on granting 
interviews and dispensing other 
information has been irregular and 
inconsistent, but because of the 
very power which Gottlieb and 
Wiley describe the Church as 
possessing, the Church will 
increasingly come under the 
scrutiny of outsiders, and 
especially the media. The Church 
understandably has a vital interest 
in how it is viewed and portrayed. 
Hence its strong desire to control 
those views through organized use 
of the media is not surprising. 
Paradoxically, however, often the 
more the Church tries to 
manipulate the way it is viewed by 

the world, the less well Mormons 
fair. 

The institutional Church has 
already expressed considerable 
displeasure with this book, and 
some Church members may share 
that concern. However, I believe 
that this book gives readers a 
valuable perspective about the 
Church. The issue of power and 
organizational development is 
certainly not the whole story of 
Mormondom's continuing vitality 
(nor do the authors claim it is), but 
i t  is one part of the whole 
previously ignored and genuinely 
worth examining. 

JOHN ASHTON is a Salt Lake 
attorney and businessman. 

Hope and Hesitation 
GREENING WHEAT: FIFTEEN MORMON SHORT STORIES 
EDITED BY LEV1 S. PETERSON 
ORION BOOKS, 1983.204 PP. 
Reviewed by Karen Lynn 

T he cover of Greening Wheat 
has no label that says 

" C a u t i o n :  read enclosed 
information carefully before using." 
But in his introduction to this 
collection of fifteen Mormon short 
stories, Levi Peterson's purpose is 
to warn us that some of what 
follows may be troubling and 
difficult. "Mormon fiction belongs 
to a large and venerable literature 
featuring the conflict between 
orthodoxy and the world at large," 
he states. . . . "Its moral purposes 
are served, not by censorship and 
exclusion of the problematic or 
violent or forbidden but rather by 
the achievement of breadth, 
balance, and proportion. An 
explicit treatment of sex, violence, 
or other disorderly impulse is not 
of itself immoral. . . . Nothing 
human should be excluded from 
literature; neither should any single 
aspect of experience-cheerful or 
dark-monopolize it." 

It's an appropriate caution. An 
introduction will warn off anyone 
who thinks Greening Wheat must 
be a sequel to Law of the 
Harvest, or who assumes that a 
volume subtitled Fifteen Mormon 
Short Stories must be a collection 
of small doses of uplift and warm 

feeling. But Peterson is not out to 
shock us either. His goal is 
editorial pluralism, and within the 
criteria of quality fiction, he has 
been as inclusive in his choices of 
themes and topics as possible. The 
stories fall at many points along 
the affirmationlnegation scale, and 
several are quite positive. Every 
discouraged mother in the church 
will feel better after reading Eileen 
Gibbons Kump's "Everncere," the 
story of a mother's good-natured 
but wearied efforts to see and 
encourage any sign of spirituality 
in her ten-year-old. He comes 
through at last; the title of the story 
is (appropriately) a scrambled 
version of the word reverence, an 
allusion to a word-game the mother 
had used to help her son sit still in 
sacrament meeting. 

At the other end of the scale is 
the bleak futility of Wayne Carver's 
"With Voice of Joy and Praise," the 
story of a middle-aged man's 
increasing realization of the banal 
sterility of his life. This realization 
is made even more frightening 
because he must face it alone; his 
wife is almost comically oblivious. 
Along with Carver's story, near the 
negative end of the theme- 
spectrum, are Linda Sillitoe's "Four 

Walls and an Empty Door", in 
which a young girl's prayers for the 
healing of her crippled boyfriend 
meet "only darkness hanging like 
moss from the ceiling," and Joseph 
Peterson's "Yellow Dust," in which 
an LDS missionary in Venezuela 
finds that the comforting doctrines 
he has been taught-and is 
supposed to be preaching-are not 
sufficient to sustain him as he 
ponders the actuality and apparent 
finality of death. 

By contrast, the first story in the 
volume, "A Song for One Still 
Voice," plays off effectively against 
these more bleak selections. This 
tour de force by Bruce Jorgenson 
takes a series of minimal 
happenings-a man rising early in 
the morning, finding his shovel, 
and going to take his turn with the 
irrigation water-and builds to a 
climax that stuns both reader and 
protagonist: "undeserved, 
abounding, grace rings in his bones." 

Many of the other stories mix 
hope and hesitation. In several 
cases we see a person of strong 
LDS belief, or someone who had 
such a belief at one time, meeting 
the perplexities and attractions of 
the world-"pulled between the 
commandments and an intractable 
human nature," as the introduction 
expresses it. The result is a greater 
vision and understanding. We can 
at least hope that the belief will 
find its place within a more mature 
comprehension of the world. 
Stories that fit this pattern, at least 
to some degree, include Levi 
Peterson's own "The Gift," in which 
an unworldly Belgian missionary 
falls in love with a young woman 
only to discover that her 
conversion has been a calculated 
sham. Unbeknownst to him, 
however, the young woman's 
brother eventually responds to the 
missionary's message, though in 
an oblique way. In Robert 
Christmas's "Another Angel," a 
cynical, twice-divorced professor 
must rethink the meaning of his 
earlier commitments to the LDS 
church when his new wife obtains 
a copy of the Book of Mormon and 
responds to its messa es. Kevin 
Cassity's "The ~ge-~lc!~roblern of 
Who" shows a seventeen-year-old 
LDS boy, ready to save the world 
with the truths he has been taught, 
as he finally comes to accept that 
humane values and spiritual 
commitment are not the exclusive 
property of the LDS community. 
David L. Wright's "The Hawk" 
threatens at first to be a too- 
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familiar tale of a v~rtuous farm boy 
working for his chance to be in a 
track meet in the big city, but the 
last two paragraphs totally redeem 
this story, one of the most 
unforgettable in the book. 

In this anthology, styles do not 
vary as much as themes: no author 
makes use of truly experimental 
fictional techniques. Linguistically, 
the most venturesome story is 
Dennis Clark's "Answer to Prayer." 
We are inside the mind of a 
protagonist whose verbal 
imagination will not quite behave 
itself; puns and Joycean analogies 
flash through his mind unbidden. 

In her unpublished paper, "The 
Use of Mormon 'Cultural Myth' in 
Universalizing Mormon Fiction," 
Susan Howe suggests that many 
writers of Mormon fiction limit the 
potential significance of their 
writings-and therefore their 
potential audience-because they 
write according to a certain set of 
assumptions about human 
experience. These assumptions 
cause the writers to impose a false 
pattern on the world, a pattern that 
means little except to other 
Mormons who also accept them as 
true. Among the myths she lists are 
1) Mormons have an unlimited 
potential for improvement, but at 
the same time we are already good. 
2) Everyone in the world is our 
brother or our sister, but at the 
same time we are superior. 3) We 
should use our resources to help 
others, but at the same time we 
should expect to be able to live a 
life of material ease if we obey the 
commandments. 4) The world is 
getting worse; non-Mormons are 
wicked, and they are trying to get 
us to be wicked too. 5) If you're 
living the gospel, you'll be happy. 
6) Outsiders cannot really 
understand us. 

Howe asserts that when creative 
writers work within these myths, 
either because they fail to 
recognize them or because they 
consciously wish to reaffirm them, 
they have accepted a paradigm of 
the world that will seriously limit 
literary value as well as 
acceptance in "mainstream 
literature." Since Peterson is too 
sophisticated an editor to include 
any story that works within these 
over-simple assumptions, it is 
interesting to see just how the 
various authors avoid this 
problem. Often the story centers on 
the protagonist's realization that 
one or more of these myths is 
false; for example, the second of 

the myths listed above is at the 
center of the Cassity story, and 
Myth #5 slowly slips through the 
fingers of the protagonist of the 
Carver story. The hero of Kent A. 
Farnsworth's "Counterpoint" must 
overcome Myth #6 while attending 
high school, as an American in pre- 
Khomenei Iran. Other writers solve 
the problem by avoiding virtually 
all allusions to anything 
specifically LDS. Don Marshall's 
young heroine in "Lavender Blue," 
on the threshold of adulthood, feels 
a brooding embarrassment that 
might reflect the experience of any 
adolescent, regardless of religion. 
Karen Rosenbaum in "Low Tide" 
and Lynne Larson in "Original Sin" 
both treat young couples who are 
at the point of major decisions in 
their romantic lives, and though an 
LDS reader may be able to relate 
easily to these dilemmas, nothing 
about the stories marks them as 
intended only for Mormon readers. 

The title of the anthology is 
something of a puzzle. Greening 
Wheat implies that we will be 
meeting some new names, some of 
the younger writers in the world of 
LDS fiction. But in fact, some of 
these writers hae been quite widely 
known for many years and have 
even published their own 
successful collections. Eleven of 

the fifteen stories were published 
elsewhere before their inclusion in 
this anthology. 

But Peterson has done literary 
Mormondom a great service. He 
has no axe to grind, no narrow set 
of criteria by which he makes his 
selections. All the stories are 
thought-provoking. All the stories 
show a polished awareness of 
literary craft, even when symbolic 
parallels may be used in too facile 
a way, as in "Low Tide," or when 
an ending may seem slightly 
contrived, as in "Counterpoint." A 
reader who picks up this book to 
find out what is happening 
technically in Mormon fiction will 
discover talent and fine craft; a 
reader who picks it up to find out 
what the world of Mormon fiction 
has to say about his beliefs will 
find that the best of the Mormon 
writers have gone beyond the 
simplistic myths. They are taking 
responsibility for religious and 
moral questions in satisfying, 
sometimes unpredictable ways. 

KAREN LYNN is a former 
member of the English faculty 
and director of the Honors 
Program at Brigham Young 
University. She s currently a 
teacher in Glendale, California. 
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