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DIVINE SEXISM
The SUNSTOBIE articles "Priest-

hood Prescription for Women," by
Shane B. Inglesby, and "Train Up
a Child in the Way He Should
Go," by Karla S. Gunnell and
Nicole T. Hoffman (vol. 10 no. 3)
were of great interest to me
because I have just finished a simi-
lar, but less detailed, survey of the
adult manuals of the last few
year.,; (recently sent to another
"Mormon" publication for
consideration). A consistent patt-
ern exists between the current sex
stereotyping, as found in these
manuals, nineteenth-century
Mormon rhetoric and the content
of ce~ctain ordinances that origi-
nated in the nineteenth century.
In ot]her words, the sex stereotyp-
ing evident in these manuals
reflects "Mormon doctrine," which
holds that the maintenance of
separate spheres in this life is vital
to one working for exaltation.
Witness the following from
"Foundations for Temple Mar-
riage," published by the Church in
1979, p. 60: "In return for ful-
filling our roles, according to the
Lord’s guidelines, both men and
women will receive exaltation and
continue in their roles for the
eterrtities. Having received exalta-
tion, man will continue to govern
and control as our Father in
Heaven does, and women will con-
tinue, to be helpmates to their
husbands and will have spirit
offspring."

Godhood for men and women
obviously does not mean that
there is any sort of equality in
authority to be assumed: one, the
male, will be God, the other(s),
female(s), will be god(s). This is
confirmed by Orson Hyde’s 1853
assertion that "the mother will
borrow her glory from the father,
it wi][l come to her through that
channel, and it is a legitimate one"
(Journal o[ Discourses, 2:117).

This hierarchy of male over’
fem~.le, in this life as well as in the
life to come, is necessitated by the
doctt’ine of eternal polygyny, con-
cerniing which at least one modern
Mormon spokesperson asserts:
"Obviously the holy practice will
commence again after the Second
Coming of the Son of Man and
the ushering in of the
millennium."

What we seem to have here is a
profoundly sexist God, if

"Mormon doctrine" reflects God’s
mind and will. On the other hand,
perhaps Mormonism:is a religion
whose doctrines and scriptures
consist of the ]philosophies of men
mingled with God’s mind and will.
The problems with "Mormon doc-
trine" and practice regarding
women cannot be resolvedby re-
vising Church manuals or prac-
tices: This is a moral issue. Tradi-
tion, past prophetic
annou.ncements, and even scrip-
tures are not reliable guides on
this issue; the mind and will of
God must be obtained. Nothing
less will do because the Spirit, as
perceived by rnany, is presently
striving with ’"the Church," and all
the heated rhetoric in the world
cannot change how persons feel
the Spirit is moving the’re.

Abraham E. Van Luik
Richland, Washington

THE PATRIARCHALIMPERATIVE
Perhaps the real probllem with

the roles of men and women in
the Church is not quite what
Shane Inglesby imagine~i in
"Priesthood Prescriptions"
(SurqSTOrqE, vo]. 10 no. 3). Perhaps
it is more fundamental, not exclu-
sively Mormon, nor even particu-
larly Mormon.

It has to do with biology.
Humans are a species of animal.
My spirit~whatever part of me it
is--rides an an~imal which has the
same instinctual imperatives as
any other living thing, viz., survi-
val of self and survival of the spe-
cies (I’ve heard some call it "’pro-
duction and reproduction"). Most
of our behavior is a direct pursuit
of these do~or.-die imperatives.
The rest of what we do is so
impacted by these prioriities as to
be quite secondary.

In every species of animal, male
and female perform different
roles. They vary from species to
species. Some are quite gender-
similar, where, male and female
typically have similar tempera-
ments, build t]he nest together~
stick for stick, take turrts incubat-
ing the eggs, feeding, protecting,
teaching, and otherwise nurturi~tg
the young. They also typically look
very similar. Some are at a
gender-dissimilar extrenae where:’
the male has no more to do with
offspring than breed, and spends
his "domestically"-related time
fighting for territory and harems.

2 SUNSTONE



These species typically have quite
different physical appearance to
match the differences in their sur-
vival competitions.

As I see it, humankind is at
neither extreme, but is substan-
tially in between. There is defi-
nitely a parameter of territory-
and-harems in the human male, an
urge to maximally bless the next
generation with his own genes--
even at the expense of others--
especially at the expense of other
males. And human males and
females are obviously physically
constructed for at least somewhat
different survival roles. It would
hardly be logical to assume they
do not differ in temperament with
the rest of the adaptation, as male
and female do in other species.

I suggest that the "assignment"
of priesthood to males only, and of
males to "head" the family need be
no more mysterious than a mech-
anism to channel into civilized
behavior biological imperatives
that are going to have their day
anyway, one way or the other.
Spreading the priesthood and fam-
ily leadership out across a gender-
less, role-less, common-gray,
Church scenario may actually seek
to disenfranchise men. Where the
rubber meets the road, the
Church is already female-oriented,
as I see it, and beneath the patriar-
chial priesthood crust it always
has been.

Despite the update article in this
same issue of SUNSTONE, which
included statistics on relative activ-
ity of men and women in the LDS
church, more women are active
than men and active women are
often more active than active men.
In my 50-odd years in this
Church--well over a dozen wards
and stakes, missions and branches,
and almost every position open to
males--I’ve never been where
general male activity very closely
approached that of female, either
in percentage or quality. Maybe
I’ve just never lived anywhere
near any of those strange, enlight-
ened enclaves Heaton and Albrect
discovered and polled. In my
experience the ratio has at times
been more like three-to-one for
the women. Bruce McConkie, in a
mission conference, way back in
my missionary days, in comment-

ing on that obvious-to-the-most-
casual-observer fact, opined that
women are "better spirits."

Now I have no input that
inclines me to suppose "male" and
"female" spirits differ in general
quality from each other, and
assuming equality something else
must cause the difference in activ-
ity (which I insist does exist in the
real world).

Ongoing, day-to-day, week-to-
week Church activity focuses on
the tender, innocent young. And
after maturity we are turned right
back again to tender loving care of
the next generation of young.
Even priesthood lessons "apply"
the gospel to family for the benefit
of our upcoming replacements.
And that’s fine. It could hardly be
otherwise. But if the immediate,
feeding (nursing?), caressing,
hugging, comforting, nurturing,
etc., of those beautiful little chil-
dren is a more genetically intense
parameter in the human females
than males, programs dealing in
those terms will cater mostly to
females. We are some distance
from gender-similar and will not
get identical application and
response.

Maybe men’s biograms need an
exclusive "priesthood" to balance
things out. For some reason our
part of the survival imperative
seems to want us to joust around
among each other for position and
authority and advantage.
We cause all the wars, don’t
we?

Would desexitizing priesthood
and family head disenfranchise
men? We see the destructive
effect of disenfranchisement of
males in the naive political "solu-
tion" of the failing American wel-
fare system--among blacks espe-
cially. If women had it all in the
Church and men had only part,
what would the imbalance do?

Personally, I don’t want to "rule
and reign" over anyone--at least
not in any way the world uses
those terms. And I only want
enough "dominion" to keep people
out of my hair when push comes
to shove here and there. Too, I
would love to have the monkey of
being expected to heal the sick
transferred to the backs of the sis-
ters. It’s a hassle.

And yet, from some deep-down
stirring, I am thankful for a wife
who has seemed more naturally
drawn to those immediate aspects
of TLC and nurture for the chil-
dren she bore than I, who have
been more naturally drawn to
supporting and protecting her in
her joy.

So, I suggest, again, that what
we see in the Church patriarchal
order is a description of (prescrip-
tion for) the biological impera-
tives of the human species and
not some superficial put-down
of women by a bunch of chauvi-
nistic men. There is even sugges-
tion that it is an eternal
imperative.

I suggest that if we are going to
learn to walk on the water, we’d
better first find out where the
rocks are.

Raeo Passey
Salt Lake City, Utah

GENDER-FREE TEENS
After reading Gunnell and

Hoffman’s paper on "Train Up a
Child in the Way He Should Go"
(SUNsTONE, vol. 10 no. 3), I must
admit that I remained confused as
to what they were saying. Surely
they are not implying that the
complementary, though different,
roles of male and female require
identical courses of study. It is
unthinking to me, that anyone
could take offense from the lesson
manuals as quoted and consider
them demeaning or derogatory
to our daughters. If so, I believe
they are sadly lacking in
understanding.

Since the manuals appear to
teach the baic doctrine and theol-
ogy of the Church, I wonder if
they would also seek to change
times and seasons.

I wonder if there were lessons
addressed to each group on the
proper attire for jogging if both
priests and Laurels would be fitted
out with a good athletic bra, as
well as a proper fitting jockstrap?
Tsk-tsk, much to do about
nothing. Shame on SUNSTOnE for
wasting my (reading) time, as
well as my subscription dollar
on printing such a stupid
paper.

Max H. Rammell
Re~cburg, Idaho
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A Mormon
Concept of
Armageddon
Is Nuclear War Inevitable?
By Cole R. Capener

fundamental theme of lvlormon and other

A Christian eschatology---or the study of
the last days--is the occurrence .of one last
great and horrible battle preliminary to
the end of this earth’s history. This mo-
mentous conflict, commonly associated

with a series of events set to transpire before,
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during, or after Christ’s millennial rule, has been
called by one Mormon author, "the most prophe-
sied event in all scripture."

Repeatedly throughout history, a notion of the
last days has captured the Christian imagination
and has risen to the top of popular consciousness,
with followers pointing to contemporary trou-
bles as evidence of impending apocalyptic doom.
Such ideas were rampant in the American reli-
gious environment at the time of Joseph Smith
and throughout the pre-Utah era of the nineteenth-
century Church. Similarly, in the past decade
so-called popular eschatology has once again
attracted a large following. With adherents drawn
primarily from conservative fundamentalist
Christians, these modern millennialists, like their
nineteenth-century counterparts, have sounded
a biblical warning cry and are predicting whole-
sale and unprecedented destruction to be
wrought at the battle of Armageddon.

Hal Lindsay’s book The Late Great Planet Earth,
which describes the future plight of the earth
based on the author’s interpretation of biblical
prophecy, has sales in excess of eighteen million
copies, making it one of the best-selling books of
the last decade. This and similar books figure
prominently in the rise of popular eschatology.
The movement itself can be credited, at least in

part, for rekindling interest in the Holy Bible as a
source for predictions of the future and as a basis
for formulating political positions concerning
war generally and nuclear war in particular.

Since existing nuclear weaponry is apparently
sufficient to destroy the world many times over,
this is a concept we as Mormons cannot afford to
overlook. Indeed, our own concept of Armageddonm
its timetable, inevitability, and mutability--can
have important implications for the way we
approach our civil and moral responsibilities.

WHAT IS ARMAGEDDON?
The word Armageddon, found in Revelation

16:13, is the Greek transliteration of the Hebrew
"mountain of Megiddon," or Hill of Battles.
Megiddo, an ancient city located approximately
sixty miles northwest of Jerusalem, was the site
of many great battles recorded in the Old Testa-
ment (Judg. 5:19, 2 Chr. 35:22).

According to eschatologists, both Mormon
and otherwise, massive armies from all nations
of the world will converge in the Valley of
Megiddon to lay siege to Jerusalem (Bruce R.
McConkie, Mormon Doctrine, p. 74; Joseph Fielding
Smith, Doctrines of Salvation, 3:45). This belief is
based on an interpretation of John’s writing in
Revelation 16:13-14, 16, which reads:

And I saw three unclean spirits like frogs come out of the
mouth of the dragon, and out of the beast, and out of the
mouth of the false prohpet. For they are the spirits of devils,
working miracles, toh ich go forth unto the kings of the earth
and of the whole world, to gather them to the battle of that
great day of God Alm ighty. And he gathered them together
into a place called in the Hebrew tongue Armageddon.

From the writings of Ezekiel, eschatologists
say that the commander of the attacking forces is
to be "Gog, the chief prince of Meshech and
Tubal" (Ezek. 38:2) and ruler over the land of
Magog. Nevertheless, while apparently refer-
ring to a particular individual and his army, "Gog
and Magog," Elder Bruce R. McConkie writes, is
the designation given to the combination of
nations which is seeking to overthrow the rem-
nant of the Lord’s seed (/V/D, p. 325). Another
LDS author, Cleon Skousen, writes that Gog will
be a ruthless gentile dictator, governing a single
gentile nation, the same nation forseen by Daniel
in his famous dream (Dan. 7:7). The nation will
encompass all other gentile nations of Asia and
Europe (Prophecy and Modern Times, p. 83). This
Gog shall come from the North, accompanied,
according to Ezekiel, by "Persia," "Ethiopia,"
"Gomer," and"Togarmah." LDS General Author-
ity Alvin R. Dyer has said that "according to the
Apostle John, this great besieging army will
number two hundred million (Rev. 9:16)... and
will have the peoples of other nations ... by
reason of their having been previously conquered
and amalgamated into one vast empire. [Gog]
will speak evil of the Lord, blaspheming his Holy
name, and thus will be an anti-Christ" (Ezek.
38:15) ("The Process of the Second Coming,"
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The
Mormon per-
spective lies

somewhere in
between tile ex-
treme Iiteralism
of the evongeli-

coils and the alle-
gorical view of
the traditional

scholars.

address to the Salt Lake Institute of Religion, 16
October 1970, p. 7).

Mormon commentators agree that the writ-
ings of Ezekiel, Zechariah, St. John, and Joseph
Smith teach that the invading armie..~ of Gog
initially will be successful. Zechariah prophesied
that "Jerusalem will be taken, and the houses
rifled, and the women ravished; and half of the
city shall go forth into captivity" (Zech. 14:2).
Even a portion of the temple to be built in
Jerusalem wil be overrun (Rev. 11:1-2). During
this time, John foresaw that two prophets will be
raised up in Jerusalem and will proplhesy and
testify to the House of Judah for three and a half
years as the battle continues to rage on (Rev.
11:3-12, D&C 77:15). These two proF.hets will
possess great powers sufficient to hold in check
the army0f Gog during the period of their minis--
try. Finally, they will be killed in the conflict and
lay unburied in the streets of Jerusalem for three
and a half days until their resurrection before
"the very eyes of all Judah" (Dyer, "Process,"
p. 9).

Just as Israel appears doomed to destruction at
the hands of the surrounding armies, a great
earthquake will occur, and Christ will appear on
the Mount of Olives, causing it to cleave in two
and allowing an avenue of escape for the belea-
guered Jews. The Doctrine and Covenants records
that the Jews will look upon Christ and say:
"What are these wounds in thine hands and in
thy feet? Then shall they know that I am the
Lord; for I will say unto them: These wounds are
the wounds with which I was wounded in the
house of my friends. I am he who was lifted up. I
am Jesus that was crucified. I am the so~: of God."
(D&C 45:51-52.)

After this miraculous appearance, the Jews
will believe in Christ and, being thus revitalized,
they will destroy the armies that are besieging
them, thus ending the batle of Armageddon.

The battle, however, will take a heavy toll.
Interpreting Zechariah 14:2 and Ezekiel 39:1-6,
Mormon writers state that two-thirds of the
people of Israel will be slain and over 165 million
of the attacking army will perish in the battle. It
will take seven months just to bury the ,:lead, and
seven years to burn the discarded weapons of
war. (MD, p. 324.)

Although one Mormon author writes that
Gog will perish in the great battle (Duane
Crowther, Prophetic Warnings, p. 335), the alliance
of Gog and Magog apparently will reunite after
the Millennium~in numbers as numerous as the
sands of the sea (Rev. 20:8)~to fight in what
Joseph Smith called the Battle of Gog and Magog
or the Battle of the Great God as is recorded in
the Doctrine and Covenants (Teachings of the
Prophet Joseph Smith, p. 280, D&C 88:110-16). Once
again the forces of good will triumph, and, as
section 88 recites, "the devil and his armies shall
be cast away into their own place, that t:hey shall
not have power over the saints any more at all"

(88:114).
Mormon writers generally seem reluctant to.

extrapolate from biblical text to provide further
details concerning the battle of Armageddon.
Even Duane Crowther, Mormonism’s popular
eschatologist and author of Prophecy: Key to the
Future and Prophetic Warnings to Modern America, sees
little value, for example, in trying to identify the
participants in the battle because he believes that
two world wars, greatly altering the boundaries
and stature of the nations as we know them
today, will transpire before the battle of Arma-
geddon (Prophetic Warnings, p. 33.5, n. 2). Ironically,
in one of the few references to Armageddon by
early Church leaders, Joseph Smith reportedly
identified one of the combatants. On 6 May 1843
in the unauthenticated "White Horse Prophecy,"
Joseph is said to have prophesied, "The last great
struggle that Zion will have to ,contend with will
be when the whole of America will be made the
Zion of God. Those opposing will be called Gog
and Magog. The nations of the world led by
Russia and their power will be great but all oppo-
sition will be overcome and this land will then be
the Zion of our God."

Some evangelical eschatologists have exhibited
no similar qualms in describing with specificity
Armageddon’s participants. Thus, for example,
in both Lindsay’s best-selling book and funda-
mentalist author David Wilkerson’s Twenty-One
Amazing Predictions, the armies that will surround
Israel are specifically identified as the Russians
(from the north), and the Arabs and the Chinese
(from the east). Wilkerson further notes that the
United States will defend Israel from this attack
by Russia and China.

Without examining all interpretations of this
apocalyptic biblical scripture, it should be noted
that the eschatological interpretations by both
evangelical and Mormon writers largely ignore
traditional biblical scholarship.. Biblical scholars
such as Wolfhart Pannenberg, Jurgen Moltmann,
and Johannes Metz generally eschew these literal
interpretations. Pannenberg, for example, con-
tends that the imagery of Daniel, Revelation, and
similar biblical scriptures should be seen not as
depicting actual future events but as affirming:
the fact that God will eventually bring history to
consummation and will reveal its meaning, which
has been hidden from human wisdom.

Because such scholarship may seem to down-
play if not disregard the role of prophecy, it is not
well received among mainstream Mormon wri-
ters. In truth, the Mormon perspective seems to
be somewhere in between the extreme literalism
of the evangelicals and the purely allegorica]l
view of the traditional scholars, albeit the Mormoe~
view is probably closer to the evangelicals.

JUST AROUND THE CORNER?
Shortly before the bombing attack on~ the U.S..

Marine headquarters in Beirut, President Reagan.
told a pro-Israel lobbyist, "You know, I turn back:
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to your ancient prophets in the Old Testament
and the signs foretelling Armageddon, and I find
myself wondering ifmif we’re the generation
that’s going to see that come about. I don’t know
if you’ve noted any of those prophecies lately,
but believe me, they certainly describe the times
we’re going through."

Like President Reagan’s statement, the non-
LDS evangelical writings seem to possess an air
of great urgency. Lindsay speculates in The Late
Great Planet Earth that the Israelis’ attempt to
rebuild the temple in Jerusalem on the site where
the Dome of the Rock Mosque--sacred to Islam--
now sits, will trigger an invasion of Israel, culmi-
nating in Armageddon. Such speculation may
lead to a more imminent date based on news
reports revealing that Zionist Jewish groups
were recently arrested in an attempt to blow up
the Mosque. Significantly, their attorneys’ fees,
somewhere in excess of fifty thousand dollars,
were paid by fundamentalist Christian groups
from the United States. Such groups also take
interest in the election of Meir Kahane to the
Kinesset because Kahane favors moving the
Mosque five hundred yards to allow the con-
struction of the temple.

Contemporary Mormon commentators gen-
erally disagree with the President and various
evangelicals on this point and tend to place the
Battle of Armageddon further in the future.
Elder McConkie, for example, told a group of
students at Brigham Young University that he
believed the Second Coming would not take
place during his lifetime, nor the lifetime of his
children and maybe not during the lifetme of his
grandchildren. The Second Coming, and hence
the Battle of Armageddon, is near in the Lord’s
perspective of time, Elder McConkie said, but as
we measure time, it is a long way off.

Similarly, Crowther asserts that before the
Battle of Armageddon, several events must occur
including a third world war between the Soviet
Union (and her allies) and the United States (and
her allies), and even a fourth world war (PW, p.
337). Likewise, Elder McConkie writes that there
will be a series of wars leading to a final great
holocaust. (Doctrinal New Testament Commentary,
3:511).

Of course, Mormons believe that the actual
time of the battle has not been nor will be
revealed. This caused some Church members in
the early 1940s to question whether World War
II was the great war to precede the Second Com-
ing of the Lord. In the Church News, 29 November
1941, Joseph Fielding Smith stated:

We may answer this question by saying that we truly hope
that it is; but the Lord very definitely informed his disciples
that not even the angels in heaven knew the day nor the hour
when he should make his appearance, but his Father only.
. . . Let us hope and pray that it may be the last struggle
before permanent peace and righteousness shall be sent down
from heaven.

NUCLEAR HOLOCAUST
Is this great prophesied battle of Armageddon,

a prelude to the Lord’s return, the unthinkable
nuclear holocaust of which so much is being
written today? If Armageddon is to be a conven-
tional war and not a nuclear war, is a pre-
Armageddon nuclear war still possible? Funda-
mentalist authors generally answer these in-
quiries with a macabre portrayal of nuclear
doom. Interpreting biblical scripture, Wilkerson
writes that despite a powerful, worldwide peace
movement which shall gain momentum (1 Thes.
5:3; Jer. 8:11, 15), the Mideast will explode into a
cataclysmic nuclear war in which one-third of
the earth’s population will be destroyed. Wilkerson
relies on several scriptures ostensibly portraying
nuclear carnage: "But the day of the Lord will
come as a thief in the night; in the which the
heavens shall pass away with a great noise, and
the elements shall melt with fervent heat, the
earth also and the works that are therein shall be
burned up" (2 Pet. 3:10). And, "Their face shall
consume away while they stand upon their feet,
and their eyes shall consume away in their holes,
and their tongues shall consume away in their
mouth" (Zech. 14:12). And finally, "by these
three wars the third part of men killed, by the
fire, and by the smoke, and by the brimstone"
(Rev. 9:18).

Other evangelicals even insist that developing
nuclear weapons is part of God’s plan and that
nuclear conflagration may well be the Lord’s way
of bringing history to an end for a people who
stubbornly refuse to accept his will.

To the contrary, the Mormon concept of
Armageddon seems to reject the notion that
nuclear weapons and war are part of God’s work-
ings. Thus, Brigham Young taught, "Of one
thing, I am sure; God never institutes wars: God
is not the author of confusion or of war. They are
the results of men’s foolish acts of policy." (Jour-
nal of Discourses, 13:149.)

But the Mormon concept does not reject the
possibility of nuclear war initiated by man. The
First Presidency’s statement on the MX missile
noted that it is the sad experience of history that
men have rarely failed to use the weapons that
they develop. Crowther confidently writes that
such weapons will surely be used in a third world
war fought before Armageddon. Similarly, at a
general conference of the Church in 1979, Elder
McConkie said, "It may be, for instance, that
nothing except the power of faith and the au-
thority of the Priesthood can save individuals
and congregations from the atomic holocaust
that surely shall be" (Conference Report, Apr.
1979, p. 133).

However, other statements, such as the First
Presidency’s 1980 Christmas message, suggest
that nuclear war may be avoidable. The Mormon
concept of Armageddon, then, is uncertain on
the question of nuclear involvement, and on the

Unlike
the evangelical
view, the Mormon
concept of
Armageddon
seems to reject
the notion that
nuclear weapons
and war are
part of God’s
workings.
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question of a pre-Armageddon nuclear war as
well.

AN INEVITABLE EVENT
But is the Battle of Armageddon--nuclear or

otherwise--inevitable? If so, what use are our
efforts to prevent such a war? Why work for
peace if war is a sign of Christ’s coming? Why try
to save the environment if its destiny is to be
destroyed by nuclear war? The evangelical re-
sponse seems to suggest that "you shouldn’t" is
the only appropriate response to these questions.
Indeed, the proper action according to this view
may be epitomized by a fundamentalist church in
California which reportedly sent a $250,000 con-
tribution to Israel to help buy weapons of war.

The Mormon church leadership’s approach to
such questions is less disconcerting. Typically,
Mormons are warned that bad or worse times
will come, that the signs of the tirnes leading up
to the Lord’s millennial rule, including Armaged-
don, must take place. That man i:~ incapable of
altering this inexorable process through secular
means is often noted in Church addresses. For
example, President Marion Romney said in the
April 1977 confe:rence, "Now all the acts of
governments, all the armies of the nati.ons, all
the learning and the wisdom of man together
cannot turn these calamities aside" (Ensign, May
1977, p. 53). As a result, heavy emphasis is placed
on personal preparedness: "There is no security
in any course except the course of obedience and
conformity and righteousness," writes Elder
McConkie (Conference Report, Apr. 1979, p.
133).

While this view is typical of many Mormon
leaders and writers, others have responded with
more optimism. David O. McKay, for e×ample,
taught that "man makes war--man can end war
if he will" (True to the Faith, p. 276). Too, President
Romney, despite his other comments, has stated
that latter-day calamities can be averted by an
acceptance of and conversion to the gospel. And
Presiding Bishop Vaughn J. Featherstone ~:ecently
told those attending a Brigham Young Univer-
sity peace symposium that unified prayer by
Church members can change scriptural predic-
tions of increasing war and violence.

Perhaps the most significant sta|:ement on this
question was given by the First Presidency of the
Church in their 1980 Christmas message. While
this statement expressed dismay over the build-
up of nuclear arms, it also suggested that a
nuclear Armageddon may be avoidable. The
presidency declared that if men of good will will
sit down and reason together in good faith to
resolve their differences, they may save the
world from a holocaust, the depth and breadth of
which we can scarcely imagine.

In making these statements, LDS ,General
Authorities seem to indicate that the fulfillment
of prophecy is conditional upon our faith and
actions. This doctrine is also taught in the scrip-

tures. Jonah, for example, in preaching to the
wicked inhabitants of Nineveh, prophesied that
their city would be overthrown. But when the
Ninevites heeded the message of repentance and
changed their ways, God spared them from de-
struction. (Jonah 3.) Thus, the apocalyptic scrip-
tures foretelling wholesale destruction :may be
viewed more as a warning of what can occur if we
do not act rather than what will occur regardless
of our actions.

In this regard, the message of Dickens’s "A
Christmas Carol" is particularly illustrative. In
this Dickens classic the antagonist, Ebenezer
Scrooge, is visited by three spiril~s: the ghosts of
Christmas past, present, and future. During the
third spirit’s visit, Scrooge foresees his own
death and other misery afflicting those about
him. As Scrooge approaches the tombstone which
bears his name, he implores the ..spirit to answer
one question: "Are these the shadows of the
things that will be, or are they the shadows of the
things that may be, only?" he inquires. Then he
adds: "Men’s courses will foreshadow certain
ends, to which if perservered in, they must lead.
. . . But if the courses be departed the ends will
change. Say it is thus with what you show me!"
In this story there is a change in behavior with a
corresponding change in results.
ETHICAL IMPLICATIONS

Thus, Mormons need neither to be resigned to
the fatalistic determination held by many of their
evangelical brothers and sisters nor embrace
their pessimistic views of prophetic scriptures.
Such fatalism runs contrary to Mormonism’s
faith in humankind and in the capability of people
to change and effect change. As the First Presi-
dency has observed, when there~ is enough of a
desire for peace and a will to bring it about, i.t is not
beyond the possibility of attainment. This means
that the prophesied Armageddon need not !involve
nuclear weaponry, or perhaps that it need not
occur at all. It may also mean that a pre-
Armageddon nuclear war, while possible, can be
averted altogether.

President McKay taught that peace will come
and be maintained if and when the "principles of
peace triumph over the enemies of peace., which
are hatred, ill-gotten gain, and the exercise of
unrighteous domain" (True to the Faith, p. 227).
Although the complete eradication of s~uch ills
may seem forlorn, I believe we ,are morally and
physically responsible for earnestly striving for
peace and making a difference in the world’s final
outcome. If, as Bishop Featherstone has taught,
unified prayer may prevent a nuclear holocaust,
then actions consistent with that prayer rnay also
be efficacious. For if faith withortt works :is dead,
are not faith and prayer without works similarly
lifeless?

COLE R. CAPENER holds a juris doctorate from George
Washington University and practices law in Salt Lake City.
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Stalking the Wild Document
An Interview with Lyn R. Jacobs

L
Yn Richard ]acobs is a man of many accomplishments. The son of Connie, a homemaker, and G. Richard, electrical engineer
for the exhibits section of the LDS missionary department, ]acobs began developing his talents as a pianist, artist, taxidermist,
and tailor while still in his teens. At twenty he entered the Canada Montreal Mission where he read copiously such Church
writings as the twenty-six volume Journal of Discourses, the three-volume Doctrines of Salvation, and scores more.
Upon his return, he worked at the LDS genealogical library in Salt Lake City, developing research materials that are still used

there today. He graduated from the University of Utah in I982 with two bachelor’s degrees, one in French literature and another in
philosophy. In I985 he received his master’s of theological studies from Harvard University. Conversant in French, German, Latin,
Greek, and Coptic, ]acobs plans soon to pursue a doctoral degree in early Christian origins and Gnosticism.

This interview was conducted on January I5, 1986, nearly three weeks before Mark Hofmann was formally charged with two
counts of murder and more than twenty counts of theft by deception and communications fraud {see story pp. 40-43). ]acobs agreed to
be interviewed on the condition that he not discuss any of the documents which he understood were related to the bombing charges,
especially the M’Lellin collection, The Oath of the Free Man, and The Haunted Man. However, several of the documents he
was willing to discuss have now been listed as forgeries in the probable cause statement of the prosecuting attorneys. Because at the time
of the interview there were only vague accusations, Jacobs’s response to the forgery charges is general rather than specific. In spite of the
impact of recent events, the editors fdel this interview offers the insights of a close Hofmann associate. The views presented here are those
of the interviewee and do not necessarily represent those of the editors.

SUNSTONE: When did you start collecting books?
JACOBS: As an undergraduate at the University of

Utah. I did it as a hobby. I never intended making any
money with it in the very beginning. I remember the
very first book I bought. During an LDS institute

class, Reed Durham brought in a reprint of an early
edition of the Pearl of Great Price, which is quite
different from the editions used today. And I just
thought it would be really neatEjust out of the
bluemto go see what a real one looked like. I went to
Sam Weller’s Zion’s Bookstore, one of the first times

SUNSTONE 9



Mark’s
success seems
more spectacu-
lar simply be-
cause he has

very little compe-
tition. Who else

is running all
over the country

contacting an-
tique dealers

and document
collectors?

I’d ever been there (about eight or nine years ago).
Of course I was just this dippy student, and Weller
knew very well I probably had no money. Nonethe-
less, he showed me a second edition Pearl of Great
Price. It was fifty dollars. I just couldn’t believe a
book could be that expensive. It was amazing to me,
as it would be for most laypeople. Still, I did buy the
book, although it took me about a week to dig up
every little penny I had. It was my first book, the
beginning of my collection.

From there, I became interested in the very rarest
English Mormon books: for example, first editions

of the Book of Mormon or Doctrine and (_ovenants,
all the really expensive and rare items from Mormon-
ism’s earliest period. I have picked up some really
choice gems, like a first edition of Emma Smith’s
hymnal, for example, which is worth about $15,000.
My primary interest, however, is in the foreign lan-
guage publications of the Church, many of which
are quite rare and possess great intrinsic value.

It took me almost two years to realize some of the
books I had found in duplicate could be turned
around for profit. And so I started trading many of
them to obtain other things I wanted for my own
collection.

SUNSTONE: Who were you trading with? Weller?

JACOBS: With Weller and others. I worked primar-
ily with the Church archivist, Don Schmidt. The
Church needed a certain number of things, specifi-
cally in the foreign language field, and they also had
a lot of duplicates that had been piling up for years. I
can only vaguely remember one time when I asked
money from the Church. It was always easiest for
me to trade since trading doesn’t immediately involve
any tax considerations.

SUNSTONE: You must have realized some cash from
your book dealing.

JACODS: Yes, some. But I have never made more
than twenty-thousand dollars a year through the
sale of books. Instead, I attempt to trade as much as I
can. For example, I have a few extremely rare philo-
sophical books. I have Descartes’s Diswurse sur la
M~thode, the first edition of which was published in
1637. It’s worth about $14,000 to $18,000. I own

Locke’s Essay on Human Understanding, as well. It is
worth about $9~000. I could not have acquired these
books if it weren’t for trading. I can’t dig up that kind
of cash.

Being in Boston over the last two years has facili-
tated acquiring philosophical works, since you really
can’t find that kind of literature around here. I’ve
therefore made some good contacts from the East
for my own private collection.

SUNSTONE: When did you meet Mark Hofmann?

JACODS: I met him around 1979 or 1980. I

remember the occasion clearly. I visited Deseret
Book early one day. Mark was there and I had never
met him before. He had just spoken briefly with Mr.
Scow, who was running the rare book section at that
time. I spoke with Scow briefly as well and then
looked over at Mark and said, "Well, it looks like
we’ve got the same sort of interest. What exactly do
you do?" With this I opened the conversation, and
we talked a little about what he was doing. He’d
come in that day with some Kirtland bills or some-
thing like that. I said, "Well, maybe we’ll see each
other around again." It was a very brief encounter.
I’m sure we saw each other again soon and eventu-
ally just ended up going to lunch and continued from
there.

We didn’t really consider working together for
some time. I knew practically nothing about docu-
ments. I was accustomed to looking specifically for
books. Consequently, if I found a manuscript, I’d
often call Mark up and have him take care of it.

SUNSTONE: Did you ever become business partners ?
JACOBS: There has been a certain amount of misrep-

resentation on this account. When I was working
with the Church archives, there were times when
Mark and I combined forces as it were. Let’s say, for
example, that Mark didn’t have time to bring some
item into the Church archives. Often we agreed that
if he gave it to me to deliver for him, I would receive
whatever cut I wished in trade. Consequently, I
would bring the document in and tell them, "This is
what Mark wants, and this is what I want." We used
to do this kind of deal all the time with the Church
archives simply because it was so convenient. Most
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of my business with the archives was my own,
however. I have worked with the institution much
more than Mark primarily because I had a rapport
with the Church archives with respect to certain
collecting areas that might have been a little more
developed than Mark’s.

At one point during my last year at Harvard, I felt
I had to make enough money to continue to support
myself. That meant I had to sell a certain number of
the rare books in my personal collection. Mark and I
made a temporary business arrangement to facili-
tate the sale of some of these volumes. Occasionally
we sold some books that belonged to Mark as well.
We sold things jointly like this for just one year,
1984. It was only for convenience sake.

Mark has no real business partners. A partnership
would be impossible for Mark to conceive because
he’s basically autonomous. In the sense that many of
his friends worked with him at various times, he had
many "business associates," including me, Shannon
Flynn, Alvin Rust, and others. I have never thought
of myself as Mark’s partner but as one of his best
friends. The only document we ever worked with in
tandem that has any real significance is the Martin
Harris letter.

SUNSTONE: There has been a lot of curiosity and
even suspicion about how collectors like you and
Mark are able to find such sensational documents
like the so-called "salamander letter." As Sheriff Pete
Hayward put it, "I know for a fact that fifty of us
couldn’t find these papers in fifty years if we were
looking for them .... But he keeps coming up with
them." How do you respond to this?

JACOBS: There are several ways of answering this
question. Perhaps the first thing to note is that
Mark’s success seems more spectacular simply be-
cause he has very little competition. Who else is
running all over the country contacting antique
dealers and document collectors? Certainly few of
the Mormon collectors I know. Years ago, Wilford
Wood, using money from his fur business, was able
to spend the same sort of time Mark does now.
Actually Wood spent more time because his children
were all grown up. He uncovered magnificent docu-
ments and books, for the Church, a countless
number of items that have gone into the Church
archives via Joseph Fielding Smith that we don’t
even know about or that few really recognize came
from his labors because he didn’t much advertise the
fact. Besides, in those days, such things were not
really newsworthy. David Martin used to do this
sort of thing for a time as well.

Another reason for Mark’s success is the sheer
volume of material he handles. He had found several
documents and books before his first major find, the
Anthon transcript. These items were rather insig-
nificant things and only rarely added to our knowl-
edge of history. They were on the order of some
land deed from Hyrum Smith, I.O.U. notes, mun-
dane correspondence, and other such documents.
They’re all relatively important, at least for detailed
historiography. Most are only two- or three-hundred

dollar items. But when you deal with scores of
manuscripts like these, every once in a while you’re
bound to turn up three or four real juicy ones. It’s
that ratio people fail to realize. Because media atten-
tion focuses on the juicy finds, it appears to some
people that Mark is simply picking up one or two
documents a yearDand always important finds. But
that’s not the case. Mark is busy every day of his life.
And the odds of finding something really important
are much greater when you’re constantly fishing
through piles of what Mark would often call "junk."

SUNSTONE: So how do you go about finding all these
documents and rare books?

JACOB$: First of all, you have to make a lot of con-
tacts and friends who are concerned about your
personal interests. Once you’ve established such a
network of contacts, you don’t have to do all the
looking yourself because these folks will notify you
concerning available documents, various leads and
will basically let you know what’s going on.

SUNSTONE: How do you establish such a network?
JACOB$: Well, let’s say you walk into an antique

store in Independence, Missouri, for example. You’d
probably tell the dealer you’re looking for books,
papers, manuscripts, or printed items from around
the 1830s or 40s. The dealer might reply that he gets
that kind of stuff periodically and would put you on a
"want list." Often antique dealers don’t have specific
items in these areas, but most would probably sug-
gest some place or individual whom you could visit
who might be able to help. Mark is the kind of
person who would attempt to contact every single
one of these people. He leaves no stone unturned, no
matter how inconvenient.

Collectors and dealers tend to hang out in the
same sort of places. You meet a lot of contacts in
bookstores, libraries, etc. That’s how I met Mark and
many other friends and associates. Actually when
you meet another collector, you’re also meeting a
potential dealer, because many of these people sell
on the side to finance their own collecting interest.
Even when a collector won’t sell you something
from his personal collection, he’s still a valuable con-
tact because you can sometimes find out his sources.

Mark has met many people this way. He’s been
doing it for the past twelve years, so it’s not surpris-
ing he has a network that is just incredible. Mark has
friends all across the country and keeps in constant
contact with most of them. That’s why he had two
home phones and a phone in each of his cars. Of
course, this requires a lot of time, sometimes twelve
to thirteen or more hours a day. It takes money, too.
As a result, Mark reinvests a great deal of his profit
right back into such business expenses as travel,
hotels, lunches, and telephone calls.

That is the price you pay, and I know few who are
willing to do it to such an extent. I’m really not
prepared to work as hard as Mark does with my
graduate program and career and all. So for me,
selling books is only a part-time interest. I would
rather collect than sell. But it’s Mark’s full-time
profession.
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One advantage Mark has over some other collec-
tors is that he usually has enough money to pay for
things in one lump sum instead of spreading pay-
ments out. This has made people a lot more amiable
toward him or at least more cooperative. They
would frequently offer him things first before offer-
ing them to someone else.

SUNSTONE: Is that unusual?
JACOBS: No, not really. Dealers and collectors usu-

ally like all their profits up front. If I were a dealer
and somebody offered me instant cast instead of
stretching out the payments, I’d probably offer
books to him before anyone else.

SUNSTONE: So was it through this network that the
Anthon transcript was located?

JACODS: Yes. Interestingly, Mark told me that the
Bible belonging to Joseph’s sister which had the
Anthon transcript in it originally came from a small
antique store in the Midwest. The Bible made its
way to Utah, where Mark acquired it. The complete
genealogy of the Bible is in the hands of the Church
archivist.

Mark bought the Bible instantly mostly because
of its Smith family association. The Bible itself is of
very little value. Mark figured he had a couple-of-
hundred-dollar item there. It was only when he
thumbed through it of course that he found the
Anthon transcript stuck between some pages.

SUNSTONE: Wouldn’t most dealers go through every
page of a book before they bought it? If so, why
didn’t the person who sold it to Mark notice the
transcript stuck between the pages?

JACOBS: Yes, if you’re a book dealer, you go through
every page. The primary reason for doing this is to
make sure all the pages are there. Many antique
dealers don’t take old books seriously. I’ve gone into
some antique stores and seen books stacked in a
corner in complete disarray. To these dealers, the
antiques are most important. They usually haven’t
got the time or inclination to go through books like a
book seller would. On the other hand, I know book
dealers who go into antique stores and thumb
through every last page before they buy a book.

Mark bought the Bible for almost nothing. I don’t
know if the seller knew the significance of the Smith
names in the Bible, but even if he did, that probably
would not have given him sufficient reason to
thumb through the book. Even Mark didn’t look
through it until he got home.

SUNSTONE: What did Mark do once he’d found the
Anthon transcript?

JACODS: I believe he showed it to A. J. Simmonds at
Utah State and to an individual in the LDS institute
there. Mark wasn’t exactly sure what to do with it.
He had never found anything of that calibre before.
He apparently talked it over with his parents and the
decision was made to offer it to the Church.

SUNSTONE: How much did he get for it?
JACOBS: He made some sort of trade. As far as I can

remember, there was no monetary transaction at all.
Dean Jessee looked at the handwriting on the back of

the document and felt that it was indeed Joseph
Smith’s. Dean is a remarkable individual. He is an
extremely conservative handwriting expert. People
tend to trust the ultra-conservative experts much
more than those who just snap off a judgment. No
one on this planet has worked with more Joseph
Smith holographs than Dean Jessee, who compiled
The Personal Writings of ]oseph Smith. I don’t know
anyone who deals in Mormon manuscripts who
questions Dean’s ability and judgement concerning
Joseph Smith’s handwriting.

SUNSTONE: You said before Mark operated largely
on tips and leads that form his array of contacts.

JACODS: That is his primary method. There are a
couple of reasons Mark does so well, and that is the
first one.

SUNSTONI:: In other words, things come to him
rather than him having a particular document in
mind and then going out and searching for it.

JACOBS: That is the second method he uses: his
own personal research. Some LDS historians have
simply assumed many important documents have
disappeared. Mark does not make that assumption.
He assumes such documents may still exist some-
where in the hands of some living descendant. For
example, with the M’Lellin collection, he would try
to find out what happened to William M’Lellin and
try to locate his living descendants.

Mark tracks down descendants through a process
sometimes called "reverse genealogy." It’s much
more difficult than doing the usual kind of genealogi-
cal research which begins in the present and reaches
backwards. Mark starts in the past and comes for-
ward. Although Mark knows how to do genealogy,
he usually hires genealogists to do the work for him.

Once he has a family tree, he then begins contact-
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ing various descendants, by letter, telephone call, or
visit--an incredibly expensive and time-consuming
process. Many people presume if a collection is in
private, family hands, it is useless to go after it. Mark
doesn’t make such an assumption. If he finds some-
thing, he asks to see it. Mark has guts, that’s for
sure. And by the way, he’s been turned down an
awful lot. Sometimes descendants just don’t want to
bother with him or their heirlooms mean too much
to them personally to even consider showing them
off. I would guess out of every five people who have
something, only one is responsive. As a result, there
is still an enormous amount of stuff out there Mark
never acquires. Even so, you figure that if he con-
tacts everyone, the odds are still about one in five he
will acquire what he’s after. So the amount of work
he puts in eventually pays off.

8UNSTONE: Has he gone through Church history
thoroughly and made a list of the twenty-five most
important documents?

JACOB$: He may have some specific documents in
mind, but he generally focuses on various important
historical figures. He would, for example, consider
who was recording Church history at various times,
such as John Whitmer, Thomas Bullock, or William
M’Lellin. Mark reasons if they were recording and
collecting historical information, where is it?

SUNSTONE: Does he have a fairly good grasp of what
is in the possession of the Church at this time and
therefore what might be out there?

JACOBS: Generally, I would say that is the case.
SUNSTONE: He must have specific documents in

mind. He told S~;NS’rONE in a 1982 interview that he
believed the lost 116 pages of the Book of Mormon
manuscript may exist, at least in part.

JACOBS: What Mark will say about the 116 pages--
or any other document--is that anything might exist.
I don’t think there is any really convincing reason
why we should believe they do. During the years
Mark has had a couple of leads that suggest there
may be references or perhaps even a transcript of
portions of it somewhere, but it’s my impression
from my discussions with him that they probably
don’t exist in their original form. Recently there was
a rumor of something in southern California sup-
posedly having to do with the 116 pages. Mark
decided not to attempt to go after the stuff when he
found out exactly what it is. It may have something
to do with a fictional account supposedly written in
the nineteenth century by Sidney Rigdon called
"The Book of Lehi." I suspect that’s what it is. It is
certainly not the 116 pages, or Mark would have
gone after it. It’s my opinion Mark’s not actively
looking for the 116 pages because he has so many
doubts about it.

SUNSTONE: What documents have been uncovered
through reverse genealogy?

JACOBS: The Joseph Smith III blessing is a good
example. My understanding is that the collection in
which it was found included many books and early
newspapers as well as documents; .it was a fairly

large collection that had come down through family
hands.

My impression is that various people have known
about this collection for years, but no one but Mark
had the inclination to go after it. Mark was able to
see the entire contents of it and determined some of
the items were important. He eventually made an
offer for the material and was able to acquire the
blessing. Authentication of the blessing was rather
simple because the Church has so many samples of
Thomas Bullock’s handwriting to compare it to.

SUNSTONE: You implied earlier that the M’Lellin col-
lection was uncovered with this method. A great
deal of rumor and controversy has surrounded this
find. Did you work with Mark at all on the M’Lellin
collection?

JACOBS: No, I didn’t. Anything I have ever under-
stood concerning the M’Lellin papers has simply
been what Mark has told me about it in passing.

SUNSTONE: Have you seen any part of it?
JACOBS: No, not to my knowledge.
SUNSTONE: Do you believe it exists?
JACOBS: I have no reason to doubt the collection

exists as Mark has described it to various individuals.
SUNSTONE: What about the Martin Harris "sala-

mander letter"? Was there a different method for
finding that?

JACOBS: Yes, and this brings us to another aspect of
the document-hunting business. I think this is inter-
esting because it concerns an area of collecting most
Mormon collectors have never really pursued.

Mark became aware of the possibilities of this
approach through his involvement in the Americana
manuscript business. He has seen letters come up
for auction that were penned by people like George
Washington, Thomas Jefferson, and Abe Lincoln.

As a result, he realized something we often over-
look: Prior to the invention of the telephone, if you
wanted to contact someone you had to write a letter
or pay a visit. He put it to me this way: Think of how
many times you call someone each week--anyone,
friends, business associates. Take all those occasions,
divide that by five and that’s about the number of
letters a person in the nineteenth century might
write each week. They could not write as often as we
call people, but compared to today, the number of
letters being written then was enormous. Of course
a great number of those letters have been destroyed.
But let’s say for every thousand letters maybe three
or four hundred could survive. That’s still a massive
amount.

Mark’s reasoning is that with all the correspon-
dence that probably went on among the early Saints,
some letters must have survived whose historical
content would make them valuable. It’s reasonable
to assume the Smiths and others wrote to their
acquaintances concerning personal and local events,
which would include those important to Mormon
history. In fact, this is exactly the case with the 1829
letter from Lucy Mack Smith. My goodness, for all
we know Lucy could have been writing a letter a
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week telling friends and relatives about her family.
It’s simply fortunate that in the 1829 letter she
happened to mention her son was translating gold
plates. There could be letters about Alvin. There
could be anything.

SUNSTON/: How and where have such letters
survived?

JACOBS: A large number of letters simply accumu-
late in private estates. And when people die, there’s
often a pile of letters left. When estates are probated,
many of these collections of letters go to major
universities or historical societies. Others become
available for purchase. For example, from what I
understand there was a man in New York. City who
collected Joseph Smith holographs for the past fifty
or sixty years. He died recently, and Mark purchased
about ten or eleven letters from the estate. None of
these documents has impressive historical content,
but they were nice Joseph Smith holographs. Mark
had known about them and luckily a bookstore that
was working with the estate people was able to get
them. They knew Mark was interested and notified
him. An option was given to Mark, and he took it.

But aside from private collections most letters
survive because people collect the stamps on them.
The first American stamps that you lick a~nd affix to
an envelope were not really available generally until
the 1830s or 40s. Consequently, when people wrote
letters, they would write on a larger piece of paper
and always leave one side blank. They wou:ld fold the
thing up, and the blank portion would act as the
cover or envelope. Envelopes were sometimes avail-
able but generally it was easier to create ,.~,our own.
This was especially true in some of the rural areas
where paper was scarce anyway. These folded, self-
covered letters are known as "covers" or "stampless
covers." After it was sealed with wax, ’the folded
letter was addressed and taken to what~ever post
office was closest. The postman would stamp it, not
with a glue-on stamp like we use, but with a rubber
stamp. Today we would call it a cancellation.

The stamp mark is what people are collecting. The
post office of particular importance to Mormon his-
torians is the Palmyra post office. It was one of the
most popular post offices in the area, and as a result,
a lot of covers still exist from that loc.~le. Cover
collecting is very popular in New England and other
areas of the East simply because that’s where most
of the covers are. And they’re very inexpensive.
They’ll usually run you five to twenty-five dollars a
piece.

SUNSTONE: How do you go about lc~3king !~or covers?
JACOBS: There are different ways. Fairs are held,

like the antique fair that’s regularly’ held in Salt Lake,
where dealers get together and bring tlheir wares
into one large building and people can ~;o through
and talk to 150 dealers all at once. Fairs also give
dealers a chance to see what their colleagues have
and to dicker with them and try to make trades. A lot
of covers are exchanged at these fairs.Dealers also buy covers in bulk frona auctions.
They’ll quickly categorize them according to area

and then just leave them. Often they don’t look
carefully at them. There are just too many. Certain
people, Elwin Doubleday for example, represent
major clearinghouses for a large number of covers.
Doubleday buys extensively at auction, and many
dealers buy from him and then mark the prices up.

Now if someone wants to be specific, like most
serious collectors, they will write to variou~s dealers
and say, "I am looking for covers from such and such
an area and period." There’s nothing s~aspicious
about it, because as with books, each collector may
have a particular collecting interest and gaps in that
area that he’s trying to fill.

This has been Mark’s approach: For the last sev-
eral years he has written to various dealers asking
for oval-shaped Palmyra postmarks, say, from 1825
to 1835, the period when the Mormons were there.
Mark had a steady stream of these letters coming to
him via the mail. And when he’d go back East, he’d
check with the dealers in person.. He used to order
almost everything that said Palmyra on it. Mark has
had to buy hundreds of Palmyra covers just to find
three or four decent ones. That’s what it takes,.
however. Many dealers will se]ad you covers on
approval. But if you look through what they send
and return most of them, they’re not going to con-
tinue sending much to you. You take a big risk, of
course. But Mark’s willing to take that risk., since it’s
proven to be fairly successful.

SUNSTONE: Are most people buying these covers
only for the postmarks?

JACOBS: No, not everyone. I know some dealers
who will look through their cover’s searching for the
ultimate George Washington letter that e~zeryone’s
trying to find. If somebody gets a letter th~at’s dated
during the Revolutionary War, he’s going to open it~
instantly because it could be to or from somebody’
famous. If it’s nothing, he’ll just fold it back up and
sell the thing for the stamp. This has been going or~
for several years.

SUNSTONE: So instead of looking for speci~!ic things,.
you would look at the postmark, because if Washing-
ton wrote the letter, his name would probably not
appear on the outside.

JAC06S: That’s correct; few of these stampless cov--
ers have return addresses on them. Now if the lette~:
were addressed to him, his name would be on the
outside and be recognized immediately. These covel:
dealers are not stupid. They know the important
names in history, like Washington or Lincoln. Bwt
they can only know so much. So if someone comes
along looking for a relatively unknown individual,
say a secretary of Abe Lincoln, most dealers wouki
not recognize the name. But that’s the advantage
manuscript dealers have over the cover de~alers. And
of course, very few cover dealers would recognize
the important Mormon names like W. W. Phelps or
Martin Harris, although they may have heard of
Joseph Smith. And that’s the advantage Mormo]a
dealers like Mark have.

SUNSTONE: Would you say dealers are generally
cagey people?
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JACOBS: Well, there is an element of secrecy, but for
a particular reason: Your clientele is essential to your
fiscal welfare, and you don’t want to give the names
away to everybody or you may lose some customers.
If you ask another dealer for a cover, you don’t tell
him who wants it or the dealer may make the sale
himself. But you may let him know you’re represent-
ing someone else and offer him a share of the profit
from the sale. In that sense, there’s a tremendous
amount of trust and mutual back-scratching. You
can keep names and sources secret, but misrepre-
senting the truth about the authenticity or integrity
and so forth of any given document would not be
tolerated.

SUNSTONI]:: Was it through this cover trading busi-
ness that you found the Martin Harris letter?

JAC011S: Yes. Mark not only acquired the Martin
Harris letter this way but also the Lucy Mack Smith
letter, and others that have not received much media
attention.

SUNSTONE: But aren’t you the one who found the
Martin Harris letter?

JACOBS: Unfortunately, my involvement in the dis-
covery of the Martin Harris letter has been some-
what exaggerated during the past year, basically as a
result of my desire to honor Mark’s wishes in the
matter. It must be clearly understood that although I
technically located the letter, it was Mark who actu-
ally acquired it.

Let me explain. Mark considered moving to New
York at one time so he could spend more time with
his contacts and be closer to his sources. However,
moving back there wasn’t financially feasible for him
and besides this is where his relatives live. There-
fore, since I was going back for my graduate pro-
gram at Harvard, Mark and I decided it might prove
fruitful for me to take the names of some of his
contacts and attempt to pursue them further.

Unfortunately, I didn’t realize how time-consuming
it was and was only able to contact a few people,
mostly by mail. Through this list of people I found
out that a dentist in Cortland, New York, had a little
group of Palmyra letters dating from the 1830s that
might be of historical interest. So I called Mark and
gave him that tip. Soon afterwards Mark purchased
the Martin Harris letter among other unimportant
letters and immediately called to congratulate me for
having located it. At that time we had a mutual
understanding concerning our common ownership
of the letter.

It was about the middle of December 1983 and I
was about to come home for Christmas vacation, so
we waited until I got to Utah to discuss what to do
with it. He turned the letter over to me and told me
he did not wish to become involved with the public-
ity he felt the letter would probably generate. Mark
gave me full rights to do with it whatever I wished.
Of course, I consulted with him on how to sell it, as I
had no experience in selling such things. It was
understood we were to share any profits that came
from it.

Our first idea was to offer it to the Church. We

had previously shown a photocopied portion of the
letter to Dean Jessee, who after examining it felt it
was in Martin Harris’s handwriting and therefore
probably authentic. On that basis, I first showed it to
Don Schmidt and to Elder G. Homer Durham, who
was Church historian at the time. Because of the
exceptional nature of the transaction, it was neces-
sary to present the letter to President Hinckley. He
read it, and although he seemed interested in the
letter, he did not. appear excited about its acquisition.
He asked me some questions about what I would like
for it. Among other things, I asked for a Mormon
gold coin minted in Salt Lake in 1849. I knew the
Church had more than one, but he declined. I also
asked for one of their duplicate Book of Command-
ments but was turned down as well. In a sense I was
just probing in the dark. He seemed to feel the price
of documents was getting out of hand. The price I
was asking may have been high. A Book of
Commandments, after all, can be worth more than
the amount we ultimately received for the letter.
And in the end President Hinckley decided the
Church did not want to purchase it.

We then decided to offer the document to Brent
Ashworth. The letter was read to him, and he
decided not to purchase it, although I don’t exactly
know why. It might have been because of the con-
tent, or perhaps the price we were asking. At that
point, we speculated on whether we could sell it for
$30,000 or $40,000. A few days later, Mark ap-
proached me and told me about. Steve Christensen,
who had some money to spend and had already
made contributions to organizations such as St;N-
STONE, for example. Steve was an attractive prospect
because it appeared he would make the document
the object of a significant research project. Arrange-
ments were finally made, and I met Steve for the
first time at Coordinated Financial Services. By that
time, the sale contract had already been written and
Mark and I signed it along with a few witnesses. It
obligated Steve to pay $40,000 at quarterly intervals
in exchange for the document. That was the last
time I ever saw the document. Later, Steve took it to
have it authenticated and then planned to hire a
couple of historians to produce a book presenting
the letter in its historical context.

SUNSTONE: Recently the media have reported the
involvement of Apostle Dallin Oaks and Seventy
Hugh Pinnock in document dealing. Did you ever
meet with either of these Church leaders?

JAC011S: No. President Hinckley and Elder Durham
were the only General Authorities I have ever
spoken with.

SLJNSTONE: Why have you remained silent concern-
ing the identity of the man who sold Mark the
Martin Harris letter?

JACOBS: There are two reasons. First of all, as a
dealer Mark did not want to give away this source
and others since that can result in losing possible
future items to a competing dealer. Second, this
particular source is a very private person who is
something of a recluse. Besides, I understand he sells
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covers only as a hobby. He would not appreciate
sensationalistic publicity; indeed, he usually doesn’t
even like to entertain people in his home. A major
dealer like Doubleday might like the attention, but
not this man.

SUNSTONE: If necessary, could you trace back the
path the letter traveled before you found it?

JACOB$: Not effectively, no. The only time the
origin of these letters becomes important is if they
contain something valuable--and by therL it’s almost
too late. It’s difficult because often covers pass from
hand to hand with nothing more than a receipt
which mentions the quantity and geographic loca-
tion of the postmarks. No specific record of the
addressees on the covers or anything like that is
mentioned. Therefore, it is possible to locate the last
person from whom a particular letter was purchased
but not usually any further back. As troubling as
that may seem to some people, t~hat’s ~imply the
nature of the cover business.

A TV report following the bombings broadcast
Elwin Doubleday saying he had owned the Martin
Harris letter at one time. The basis for that is this:
He had previously bought a collection which con-
tained some correspondence by an Oliver Phelps. It’s
my understanding this may have been a relative of
W. W. Phelps, who apparently assumed possession
of William’s belongings, including various papers he
left behind with his family when he went to
Missouri. Much Phelps family material may have
remained, but there’s no proof the Oliver Phelps
collection contained the Martin Harris letter. It does
seem possible, however; so Doubleday may have
indeed owned it at one time. No photograph or
record was made of it, however, and so Doubleday
can never be completely sure he had it.

SUNSTONE: How do you arrive at the prices on these
documents?

JAC0B$: Probably the most common way to estab-
lish price is through precedent. With books it’s not
particularly difficult to set a precedent since several
copies of the same edition can be sold on different
occasions. Once a book has sold for the first time, a
precedent is set for the next copy.

With documents, setting a precedent is more diffi-
cult since each document is unique. A coramon solu-
tion to this problem is to put a document up for
auction. You may have to arbitrarily attach a basic
starting price, and whatever it goes for’ will set a
precedent. Unfortunately, in the Mormon market
there are really no auctions. Some people have sug-
gested having Mormon auctions. I’d love to see that
happen. In fact if I had to do it all over again, I would
auction off the Martin Harris letter.

Some documents are not so difficult to price since
some general precedents may exist on comparable
items. For example, it’s relatively easy to price some
Joseph Smith holographs because so many have sold
before. Now in the case of the Martin Harris letter,
Mark had already sold a number of documents
before and was starting to get a general idea of what
certain individuals would be willing to pay for other

similar items.
SUNSTONE: How do you come to know what the

market will yield on a particular document?
~AC0B$: In that case, the concept of demand

essential.
SUNSTONE: And how is demand determir~ed?
JACOB$: A good question. Why would someone be

willing to pay the prices they do for the documents
Mark has come up with? Actually there are many
documents he can barely get rid of because they
don’t meet the criteria the buyers require of these
documents. That’s what we’re ~alking about here:
Why would someone want a Book of Mormon in
French, a Book of Commandments, a Martin Harris
letter, or the Lucy Mack Smith letter? Each collector
has his own criteria. The Church generally has a
comprehensive interest in acquiring everything. On
the other hand, some private collector~ such as
Brent Ashworth seem to be more selective. I’w.~
never asked him why he bought the Lucy Mack
Smith letter; I think it would be interesting if some.-
one would ask him one of these days.

Some criteria, of course, are easy to surmise.
Probably the most fundamental one is this: Does the
document add to our knowledge of history? By this
criterion, the Lucy Mack Smith letter was important
because we have never had any ’verifiable notion of
the contents of the 116 lost manuscript pages of the
Book of Mormon. The reference to the contents of
the 116 pages made the letter incredibly important
to many people.

SUNSTONE: Would you say the prices conamanded
by Mormon documents are abnormally high com-
pared to other equally old documents? For’ example,
I was astounded to find a Betsy Ross document
going for comparatively little--around $5,000---
compared to the Martin Harris letter.

JAC0BS: First of all, the Ross document ~might not
have had any important historical significance. I
mean if the document talked about Betsy sitting
around stitching the flag all day long, it could go for
ten times that amount.

A Joseph Smith holograph usually commands
from $5,000 to $15,000 depending on the content.
To command a high price, of course, the content
must be very important. A dippy little five- or six:-
line note, like one Mark sold a few years ago, actuall,.¢
sold for under $5,000. On the other hand, the 1825
letter to Josiah Stowell is considered more !important
historically.

SUNSTONE: How much did it sell for?
~AC0B$: I don’t remember exac.tly, but I believe ~t

was just under twenty thousand. Here’s another
example. There is an Eliza R. Snow manuscript now
available on the market from a dealer n~tmed Rick
Grunder. I believe he’s selling it on consiglament for
a private collector. It’s selling for $20,000 because it
represents a Snow holograph of "Oh My Father.,"
the most famous production she ever penned. Now
that may be overpriced. I don’t know how the price
was arrived at, but who’s to say it’s too much? We’re
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accounting for the personal taste of the collector. If it
sells, then the price was not too high for at least one
individual. Another, less significant, Eliza R. Snow
manuscript might sell for only a couple of hundred
dollars.

SUNSTONE: So the prices in the Mormon market
aren’t exaggerated?

JACOBS: How can I say they’re exaggerated when
people are willing to pay them? This is how supply
and demand works.

SUNSTONE: But aren’t the prices higher compared to
the non-Mormon market?

JACOBS: No. And this brings up another criterion
which affects price: rarity--which is not always

¯ related to the age of a document. For example, there
are certain collectors who want to acquire the
signature--just the signature--of every single per-
son who signed the Declaration of Independence.
This is quite a challenge. A couple of the signersm
one of them by the name of Button Gwinnettm
wrote and signed very little apart from the Declara-
tion of Independence. Gwinnett’s signature alone
can go for somewhere between $80,000 and
$150,000. On the other hand, a signature of John
Hancock can often be obtained for around $100.
That’s because John Hancock signed everything in
the world. Few would even care if Button Gwinnett
existed if he hadn’t put his little John Doe on the
Declaration of Independence.

Let me give you another example. William Shake-

book is worth about $4,000 to $5,000 now.
SUNSTONE: Because of the increase in demand and

the decline in the number of them available.
JACODS: Exactly. And an important book like that

already has intrinsic value because it’s the first
Mormon book. Of course inflation contributed to
the rapid increase of its value. Precedent, too, had its
effect. Around 1972 somebody arbitrarily stuck a
$4,000 price tag on the book and got it. The minute
someone paid that price, the whole network sud-
denly raised their prices. If any buyer complained,
the dealer would point out that another copy had
already been sold for that amount. That’s how
precedent works. By the mid-seventies it reached
$5,000. It just skyrocketed. Everybody wanted a
first edition Book of Mormon, and the stores could
not come up with enough copies.

SUNSTONE: How does an institution like the Church
decide how valuable a document is and therefore
how much they are willing to pay?

JACOBS: Well, it depends on how badly they want it
and for what specific reason. For example, I think
they’d like to have the Lucy Mack Smith letter, but
Brent’s got it. That’s just the way it goes. They may
not be willing to pay the money for it. How they
arrive at what they’re willing to pay is beyond me.
I’ve never completely understood why they would
decide to pay a lot for one thing and scarcely any-
thing for another.

SUNSTONE: With Mormon documents, doesn’t the

Some
individuals
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document so
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manuscript if
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speare’s signature is extremely rare. It’s my under-
standing there are only about three examples in
existence. Charles Hamilton, a manuscript dealer in
New York, once commented if he ever found an
authenticated William Shakespeare signature, he
would pay a million dollars for it. A million dollars
for one signature of one man! Compared to this, the
Martin Harris letter price of $40,000 is nothing.

So those three things--precedent, content, and
rarity--all help establish price. It’s like first editions
of the Book of Mormon. In 19(,5 you could still buy
one for under a hundred dollars. Smart people
quickly bought several of them. I know a man who
bought one for each one of his ten children. The

price sometimes depend on whether it confirms or
contradicts traditional Mormon views?

JAC0B$: I don’t think that’s really so. To begin with,
trying to evaluate whether a document is negative
or positive is so subjective. It may be negative to
some and positive to others, for example. And since
some may wish to pay more for a negative document
and others more for a positive one, those criteria
don’t really work until you’ve found the buyer
you’re going to be dealing with.

SU#$TO#[: Does the degree of controversy engen-
dered in a document’s content affect your selection
of a buyer?

dACOD$: Sometimes. For example, I’ve never heard
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Brent Ashworth say he would only buy a document
if it’s positive, but most of the documents he has
bought have been relatively free of controversy.
You might have to look for some other buyer if the
letter talked about one of Joseph’s plural wives.

SUNSTONE: What about when the buyer is the
Church?

JACODS: Whether a document is controversial or
noncontroversial doesn’t usually seem to affect their
buying habits. That’s because they’re interested in
everything so they can build up the archives. Now
what they do with the documents once they’ve
acquired them is another matter.

SUNSTONE: Would you say the Mormon market is
dealt with more secretively than normal markets?

JACODS: Some individuals will not buy a document
if it has been shown around to everybody else. Con-
sequently Mark will often go to these people first.
Such individuals want to be the first and only people
to be offered it so that they can then advertise or
conceal it if they so choose. Also, some collectors are
reticent about purchasing a document which has
previously been owned and publicly advertised by a
fellow competing collector. For example, I under-
stood from the beginning Steve Christensen didn’t
want the Harris letter published or advertised by
anyone else. He wanted first rights on it. And so he
asked us all to remain silent about the contents of
the document from the very beginning. Basically,
neither Mark nor myself were allowed to discuss the
actual contents of the thing with the media until
Steve released it himself. And that’s been the case
with some of the other documents Mark has sold.

SUNSTONE: But doesn’t the secrecy affect the pric-
ing? In the Mormon market it seems to me a particu-
lar buyer doesn’t have a chance to know what other
potential buyers might pay, therefore increasing the
prices by the lack of competition.

JACOBS: Well, I think your comment is rather mis-
leading and at best overgeneralizing. First of all, as I
have already mentioned, most documents located
and peddled by Mark, including those of particular
historical import, have been offered around to sev-
eral individuals competitively before any sale was
realized. This certainly includes the Harris letter as
well as the Joseph Smith III document, which was
offered to at least two parties in the negotiation
process. Even in the rare case in which a document
may be offered to a client without the knowledge of
other possible buyers, the collector could be influ-
enced to pay a high price based on what documents
of similar import have sold for in the past. The
implication here, I realize, is that some buyers might
be willing to pay whatever they have to in order to
guarantee their exclusive right to do what they
deem necessary with a document.

SUNSTI)NE: How do you go about finding buyers?
JACODS: In the non-Mormon market that is not too

hard, because you have auctions, dealers, and a well-
established network of collectors. With Mormon
documents, it’s a little more difficult. Some dealers,

like Sam Weller, have an advantage because his store
is centrally located and people can come to him and
be placed on a want list. He might have a card file of
five or ten people who are looking for a first edition
of the Book of Mormon. Since Mark has no "docu-
ment store," he usually advertises by word of mouth
and has to spend time cultivating a network of buy-
ers. Within that network, he would know basically
what certain people would pay for what they want.

SUNSTONE: Do you have a general sense of approxi-
mately how many buyers there are for Mormon
documents?

JACOBS: It depends on what kind of documents
you’re referring to. I would say there are only a
handful of people who would be willing to pay large
sums of money for special documents. But there are
hundreds of people and institutions who would be
willing to purchase a lot of moderately priced
documents.

SUNSTONE: Once you’ve found a buyer, how do you
convince him or her that your wares are rare and
valuable and therefore worth your’ price?

JACODS: Well, for example, if I were selling a book
to the Church, and there were no precedent for its
value, I would take it to the archivist to discuss the
matter. I would explain from my research how
many were printed, its impact on some area in
Church history, and so on. In this manner an
unprecedented price could be set jointly by both
parties involved. A lot of dickering goes on, how-
ever, particularly when an arbitrary price is being
discussed. Often, if you are well known for placing
fair and reasonable prices on things, some people
won’t question your figure.

SUNSTONE: As a result of the recent bombing trag-
edy, the Martin Harris letter and other documents
have been suspected as forgeries. What efforts have
been made to authenticate it?

JACODS: Because of his superb talents in the area of
handwriting authentication, Dean Jessee was asked
to examine the letter. Anyone who heard his presen-
tation at the 1985 Mormon History Association con-
ference will know that his efforts to authenticate it
were as extensive as they possibly could have been,
based on the existing examples of Martin Harris’s
handwriting. In addition to Jessee’s work, the docu-
ment was given to Kenneth Rendell to perform
various chemical tests. Rendell has worked with
documents for many years and is internationally
acclaimed as one of the finest authenticators and
document dealers in the world.

SUNSTONE: Did Rendell do the tests himself or did
he send it out to various laboratories?

JACOBS: I understand he did some work himself. I
know he’s capable of doing certain paper tests. He
has to farm out the work for other complex pro-
cesses, but he knows whom to contact for that. And
it was his responsibility to get all of that done. He has
pronounced it an early nineteenth-century produc-
tion. And Dean Jessee is persuaded that it is in the
handwriting of Martin Harris. The FBI has recently
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done a second series of tests on the Martin Harris
letter, and as far as I understand, the document has
been declared authentic for a second time as a result
of extremely complex and expensive tests in the
East.

SUNSTONE: In your experience as a book dealer, do
questions of authenticity arise as you’re buying and
selling and trading various volumes?

JACOBS: Rarely. That’s because it would be very
difficult to duplicate an entire book. Even a title page
would be hard to duplicate because it would involve
matching the type exactly. If it were made through
photomechanical means, the subsequent loss of clar-
ity would be detectable. It’s too easy to spot, even
with the unaided eye.

I do some conservation work on books whose
cover might be damaged or its binding falling apart,
and so forth. A book can be resewn, and modern
cloth can be used to fix holes in the cover. Missing
leather can be replaced. If a page is missing it can be
replaced with a photocopy. Dirty pages can be
washed to get water stains out of them. But all of
this is done to make the book more complete and
presentable and is inevitably detectable. It doesn’t
fool anybody and isn’t intended to. I always discuss
my repair work with prospective buyers.

SU#STONI:: Because you only located the Martin
Harris letter, you did not see it until Mark showed it
to you. Is that correct?

JACOBS: Yes.
SUNSTONE: And the man he acquired it from proba-

bly hadn’t read it either?
JACOB$: That is correct.
SUNSTONE: So as far as you know, no one living can

claim to have read it before it came from Mark
Hofmann’s hands. You don’t have any first-hand
knowledge of its actual origins.

JACOB$: If you’re suggesting Mark forged it, it is
not possible. Mark Hofmann is not a forger. I don’t
think Mark even knows how. He’s never discussed
possible methods of document forgery with me. The
tests have demonstrated that the ink has been on the
paper of the Harris letter for a hundred years. If it’s a
forgery, then it’s a forgery from the nineteenth
century. The tests have definitively proven that it
must be from that period at least.

I’ve never had even the slightest reason to doubt
its authenticity or to doubt Mark’s integrity. I have
never heard a negative statement concerning Mark’s
integrity from any archivist or professional. If he
were a forger, how could he have gone so long
without a single slip? There is just no way he could
cover up some sort of a forgery scheme and not be
detected at least once.

SUNSTONE: Some have suggested that you might be
a forger.

JACOB$: That’s ridiculous. What is their definition
of forgery, anyway? I would suggest a forgery is the
production of a document which is represented
whether in sale or trade as being something other

than it actually is. To my knowledge, such a thing
has never been perpetrated either by Mark or
myself. I did make a repair on the Martin Harris
letter because there was a small tear on it. It’s not a
falsification; it’s not a forgery; it’s a repair.

SUNSTONE: How do you do that?

JAC011$: There’s a special tissue you can buy that
you just iron over the crack and it just seals it up.
That kind of stuff is done all the time. Mark can do
some simple conservation work, but any extensive
repair work has been done through the Church
archives or some other professional. Mark simply
doesn’t have the knowledge.

SUNSTONE: How do you suppose these questions of
forgery arose?

JACOBS: The reasons for that are difficult for me to
ascertain except that people just simply don’t like
certain documents. They feel they can discredit a
document simply by claiming it’s a forgery so no one
takes it seriously anymore. It seems to me it’s only
when a document becomes particularly offensive to
people or in any way controversial that people decide
it’s a forgery. What’s the matter with everyone?
Why is it simply the Martin Harris letter that’s a
problem here and not the Lucy Mack? Is it simply
because the Lucy Mack is a "positive" letter and the
other is a "negative" one? Well, it seems like that’s
the case; that’s what’s happening over and over
again.

I think the criticisms leveled against the Harris
document are utterly absurd since it is obvious those
making these charges don’t have the expertise to
make any valid comment on its authenticity.

SUNSTONE: One of the most outspoken proponents
of the forgery theory has been the Utah Lighthouse
Ministry. One would think that with their anti-
Mormon mission, they would not question the
Martin Harris letter’s authenticity without good
reason, especially since it supposedly supports their
case against the Church. What do they have to gain?

JACOBS: I’ve always wondered that. I think it may
be one of two things (or maybe both). So often such
documents get stashed away; nobody talks about
them anymore, and they just sort of fizzle out of
public attention. That’s really what started happen-
ing to the Martin Harris. It was mentioned by a few
people in the very beginning and since Steve retained
the document for so long without publishing it, the
public eye was off the document to a great extent.
Everyone sort of lost track of it. Well the anti-
Mormons may have wanted to keep the thing going
by claiming it to be a forgery.

The other possibility is that because certain indi-
viduals were crying forgery from the beginning, the
anti-Mormons may have become apprehensive about
using a document in their ministry which might not
be authentic. If it were a forgery, it would make
them look like fools. I just hope that the ravings of
amateurs won’t discourage future collectors from
searching out other important historical documents
which could still exist somewhere out there.

I think
the criticisms
against the
Harris docu-
ment are utterly
absurd since
those making
these charges
don’t have the
expertise to
make any valid
comment on its
authenticity.
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A Question of Means or
Ends
The Debate over Religious Education

By Donald D. Landon

p
eriodically, a debate arises in the Religious
Education Department over whether a
given curriculum is "faithful" or "unfaith-
ful" to the church: Will teaching materials
be distinctively RLDS? Will the Book of
Mormon, Doctrine and Covenants, and

Inspired Version of the Bible be included in the
curriculum? Will it include, as one inquiry puts it,
"the true doctrine given us by God or will it
spend all its time on worldly concerns?" For the
most part such debates center around the issue
of"particularism"--whether or not the new cur-
riculum will maintain a traditional image of the
RLDS church as the one true church, served by a
truly authorized priesthood, and possessing the
fulness of the gospel through direct revelation.

In so doing, the church is apparently attempt-
ing to justify itself in the presence of many other
churches by establishing beliefs and books, doc-
trines and distinctives, history and heritage,
practices and procedures as the primary goal of
religious education. Scriptures and doctrine are
treated as guaranteed truths. Revelation and the
record of revelation become fused, resulting in
dogmatism about what is known. The purpose of

EDITORS NOTE
An earlier version of this article appeared in Courage, a "’journal
of thought and action" published by members of the Reorganized
Church of Jesus Christ of Latter Day Saints in the I970s.

religion seems to be indoctrination in uniquely
RLDS beliefs. Such tendencies are also apparent
in the LDS church.

The statement of the issue in these terms cap-
tures a significant problem in the church’s
thought: to what end are we educating? What is
the goal of Christian nurture? The scriptures do
not equivocate on this question. We are to be
taught to be disciples--persons who can repre-
sent in their own lives the life of radical love set
before them in Christ Jesus. This has to do with
exhibiting the fruits of the Spirit, being agents of
reconciliation among their fellows, taking re-
sponsibility for the lives of others, establishing
justice, and evidencing a self-sacrificing concern
for all men. This style of life called discipleship is
the end or goal of faith.

The next question is, How is such a life nur-
tured? What resources do you bring to bear on it
in order that it shall be loveable? It is in this
discussion of means that beliefs, doctrines, scrip-
tures, history, and heritage ought to become
pressed into the service of discipleship. It is here
they demonstrate their authority. For if they
truly illuminate, illustrate, instruct, and moti-
vate discipleship, their validity is functionally
established. But if they are taught not as means
but as ends in themselves, items to be mastered,
propositions to be affirmed, beliefs to be assented
to, then their power has been compromised and
their authority undermined.
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THE FOUNDATION OF CHRISTIANITY
In a sense, this problem of confus]ing means

and ends can be traced to the experience of
Christ’s disciples. In the Lord’s pre~ence and
through his fellowship, the first followers discov-
ered their lives changed. They found them-
selves forgiven and reconciled to God and each
other. They sensed they had been incorporated
into a new and divine community and had
received a holy life. They knew all this happened
through Christ. Because they experiez~Lced salva-
tion in him, they began reflecting on the meaning
of what had happened. Under the guidance of the
Holy Spirit they formulated that meaning into
ideas, doctrines, and beliefs which in the com-
pany of their own new lifestyle l’~elped to com-
municate their faith and allow others to have the
same experience. But the person and p~resence of
Jesus continued to be. known and felt among the
people after his death; the words, statements,
and teachings of the church were meant to point
to that experience, not to take its place.

Obviously, one of the imminent da~Lgers con-
fronting the church in all ages is the temptation
to develop a fixation on the words and ideas that
describe or interpret the faith experience and begin
teaching them as the faith itself. We see this happen-
ing very early in the history of Christianity.
Under the influence of Greek metapl~ysics and
the pressure to establish a standard of belief
which would protect the church, from heresy, a
doctrine of revelation arose which suggested
that God communicated divinely guaranteed
truths to the church. This promoted the feeling
that Christianity was. a set of truths superior to
human knowledge available any place else. The
experiential dimensions became secondary. Faith
was less a whole-life response to the revelation
of God in Jesus Christ and more an assent to a set
of divinely delivered truths. Faithfulne.~s became
more a matter of espousing the right beliefs than
doing the will of God.

Thus, if we are to .avoid falling into this same
trap, we must begin our teaching in the aware-
ness that the Christian faith is primarily experi-
ential, not intellectual. Indeed, the focus of our
faith, Jesus Christ, is not reduceable to proposi-
tions. Christ is not a belief; he is a living reality
and seeks to be known, not just known about. Was
it not Paul who said, "I know whom [not what] I
have believed" (1 Tim. 1:2).

DANGERS OF THE "TRUTH ETHIC"
This universal temptation toward creedalism

is further aggravated, I suspect, by the pluralistic
nature of Christianity in America. In the pres-
ence of other churches, one attempts, to win a
niche for himself on the grounds of having more
truth, a more comprehensive base of belief, than
others. The authority of such religions becomes
predicated on the right doctrine they espouse.
This is both understandable and in a sense valid.

The risk in this "truth ethic," however, is that in
being preoccupied with building up a repository
of correct doctrine, it almost appears more impor.-
tant to believe the right thing than to do the
right thing. One comes to feel that: the first
commandment is to seek true doctrirtes, and in
second place is the command to love his neighbor.

Our evangelism often communicates this image
of faith. If we feel that the proper preparation for
inviting someone to become part of the faith is t:o
present them six or eight lectures setting forth
correct beliefs on church organization, doctrine,
apostasy, restoration, life after death, and the
Book of Mormon, are we not~ really suggesting
that the essence of faith is the assent ~to ideas?

Such creedalism runs contrary to the foundir~g
insight of Latter Day Saintisrn. The business of
elevating beliefs and doctrines into t:he prime
focus of faith was judged abominable and remains
so for several reasons:

1. To base our faith on beliefs and doctrines
to establish a system whose foundation is weak.
indeed. The contemporary explosion of knowl-
edge has revealed that its true shape is some-
thing like a pyramid. We have found the top, bt~t
the more we discover, the more aware we are of
the breadth of that which is st!ill unknown. From
the time of the Enlightenment and Galileo’s tele-
scope, people with a fixation on the truth ethic
and escalated opinions about the completeness
and finality of their beliefs have been :~haken to
discover that many things they thought were
true proved to be otherwise. Such rew_qations are
bound to continue, and dogmatic religion will
suffer the most.

We do well to remember that God has never
guaranteed us that he will give us the true ideas
or doctrines. What he has guaranteed us is him-
self and his love. Whereas we are repeatedly
separated from ideas we once thought infallibly
true, we can’t be separated from God. The pur-
suit of understanding is an integral part of that
relationship, to be sure, but it never supersedes
it.

2. Not only is secular knowledge fa][lible, but
theological formulations are also approximate.
Indeed, the creation of any statement of doctri-
nal interpretation that suggests finality or
inclusiveness is in violation of Iboth the nature o.f
faith and the nature of revelation. While such
teachings are critically necessary to guide the
development of our faith and point us to the
reality they attempt to describe, they are all his-
torically conditioned and provisional and become
tyrannical[ if rendered absolute. The earliest
Mormons, for example, most certainly inter-
preted Book of Mormon teaclhings on the one-
ness of the Father and the Son quite literally. But
years later, Joseph Smith taught that the God-
head consists of three separate beings; his more
flexible attitude toward doctriine and revelation
allowed a dramatically different reading of these
same verses. Thus, our belief in continuing reve-
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lation ought to produce an awareness of the open-
endedness and tentativeness of the whole theo-
logical and doctrinal enterprise.

3. Our preoccupation with the truth ethic has
produced considerable schism among religious
educators and has left us with limited resources
for reconciling these conflicts. Such disputes also
occur in the LDS church. At the Church-owned
Brigham Young University, for example, con-
troversy repeatedly surfaces between religion
and biology teachers over questions of evolution
and the origin of life. The same university has
also witnessed division over issues of Mormon
history to the point that the religion faculty
has recently formed a new historical organiza-
tion as an alternative to the "heresies" of the
Mormon History Association. Our current strate-
gies for resolving these problems--including
personal vilification, destruction of trust, and
politicizing large segments of the church--are
learned directly from the world. They demon-
strate no Christian love, and they betray the fact
that we prefer to teach abstract truths rather
than to nurture disciples competent in interper-
sonal relations and in the reconciliation of
conflicts.

4. Furthermore, it is altogether telling to see
segments of both the RLDS and LDS churches
claiming that the process of examining our inter-
pretations of our faith is cutting at the jugular vein
of the church or, as one LDS educator put it, is
"challenging the foundations." Such hysteria
shows that some have substituted a trust in tra-
dition and teaching for a trust in God. That this
fear is present is symptomatic of our confusing
means and ends.

5. Not a few are concerned over the seeming
inability of the church to bring together and
deploy its resources to minister directly to the
concrete human problems of the day. A great
lethargy confronts us here. Studies done by the
Education Commission, for example, reveal that
among our membership the strongest consensus
gathers around our understanding of who we are
(the true church), but considerably less consensus
exists regarding what we should be about. The
truth ethic has tended to obscure the love ethic.

6. People informed by a strong truth ethic
often believe that their very acceptability to God
is a function of how right their ideas and doc-
trines are. Somehow they feel their spiritual life
depends upon it, and in a way it does. But what
we are called to acknowledge is that God loved us
and died for us when we were deeply immersed
in misunderstanding and error. Our security lies
not in the fact we now have a final hold on truth
(as if we ever could) but in the fact that we are in
relationship to one whose sustains us in the con-
scientious search for truth and meaning.

Such an understanding trees us to accept the
tentativeness of our understanding and liberates
us to acknowledge and live with partial truths
and limited perspectives. Moreover, it protects

us from the temptation to escalate any of our
partial understandings into some sort of dog-
matic total system.

Perhaps we could be helped in our feelings
about truth and the way we go about discovering
it if we were more aware of God’s grace. Our
relationship to him is a function of his goodness
and not our merit, be it moral or intellectual. As
Paul reminds us, He died for us while we were
yet in our sin, which is Paul’s way of declaring
that our relationship with God is not earned or
deserved but is a gift of his grace.
HERITAGE IN THE SERVICE OF DISCIPLESHIP

If we are discovering that the truth ethic has
led us into problems, we may go back to the New
Testament in the spirit of true restorationism
and discover the primacy of the love ethic. The
primary truth we are called to know is that God
has entered our world in the person of Christ
Jesus and is calling all men to a new and divine life
of love. That we shall need beliefs and doctrines
to guide us in the implementaton of that new life
is clear, but they shall be means and not ends.
Our problem is the willingness to act radically on
this premise, to put discipleship above belief, and
to truly subject belief to the service of discipleship.

If we actually do this, then the questions we
address to our educational leaders would tend to
take this appearance:

1. Are you rigorous in searching the three
standard books for insights, experiences, and
examples which can truly foster discipleship in
our people?

2. What are the resources available uniquely in
the RLDS experience and tradition which can
inform and sustain Christian life in the twen-
tieth century?

3. How can the Book of Mormon be brought to
bear as an enabling tool for discipleship? What
are its unique insights that guide our expression
of faith?

4. What in the tradition of our origins and
founding experiences can be evoked as relevant
guidance in living the witnessing life today?

5. What provision is being made for students
to encounter the living reality to which the
beliefs point and thereby call them to the task of
interpretation?

We simply cannot be content to communicate
canons of belief and feel we have served the faith.
In fact, as our awareness of the goal becomes
clearer, we will find ourselves thrust with new
urgency into the task of creating additional
means of accomplishment. The ongoing task of
theological statement, doctrinal development, and
scriptural development can be undertaken with
new seriousness and a new freedom, and the
authority of our work will be established by the
disciples it bears.

DONALD D. LANDON, former director of religious education
for the RLDS church, teaches sociology at Southwest Missouri
State University.
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Thought Reform and
Totalism
The Psychology of the LDS Church Missionary Training Program
By Scott D. Miller

A
ttempts at human manipulation have
occurred in virtually every society in his-
tory, from as far back as the early Mosaic
ritual to today’s secular self-help programs.
In recent decades, however, dramatically
new approaches to reeducation have ap-

peared. These modern-day methods first received
public attention in the 1950s, when American
journalist Edward Hunter coined the term brain-
washing to characterize indoctrination activities
of the Communist party in Red China (see Brain-
washing in Red China). Unlike earlier attempts at
behavior control, these new approaches have,
through advances irt psychology, achieved a
degree of sophistication that gives today’s ma-
nipulators a better chance of succeeding where
their predecessors may have failed.

Despite its historical image, brainwashing is
not "an all powerful, irresistible, unfatlhomable,
and magical method of achieving total control
over the human mind" (Robert J. Lifton, Thought
Reform and the Psycholo,~y of Totalism, p. 4). Rather, it
is an entirely real and ~aonmystical process aimed
at either reforming or strengthening existing pat-
terns of thought through a highly specialized and

focused program of reeducation. In other words,.
the term brainwashing represents the process
through which some outside agent--be it thera-
pist, communist, or religious leader--attempts to.
reform the thoughts of another. Thought reforma-
tion, then, is the essence of the brainwashing,
phenomenon.

In addition to thought reform, brainwashing
also attempts to achieve ideological formalism, an
all-or-nothing behavior change which replaces a
person’s normal ideological convictions with
fanatic, exclusive, totalistic preoccupations with
the controlling belief system. Individuals affected
in this manner, for example, may be observed to
adopt abruptly new, uncommon behavior, in-
cluding shaving their heads, ~radically altering:
clothing or living arrangements, or severing
long-time social and familial rellationships.

Unlike normal education, then, brainwashing
or thought reformation tends to seek totalitarian
control over the person rather than enhance-
ment of personal autonomy. Reason,. critical
thinking, and logic are usually placed i~ subser-
vience to emotion, simplified thinking, and.
obedience--that is, if they are given any credence
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whatsoever. Likewise, access to available infor-
mation vital to the decision-making process is
either completely restricted from the person or
befuddled in biased group rhetoric. (Richard
Delgado, Society, March-April 1980, pp. 26, 28.) In
sum, the educational process involved in
the thought-reform environment is one of
constriction.

Through his extensive studies on thought
reform, Dr. Robert J. Lifton has outlined eight
dominant psychological themes recurrent in the
underlying educational processes in thought-
reform environments. Those eight themes are:
(1) milieu control; (2) mystical manipulation; (3)
the demand for purity; (4) personal confession;
(5) the acceptance of basic group dogma as
sacred; (6) the constriction or "loading" of the
language; (7) the subordination of person to doc-
trine; and (8) the dispensing of existence. Accord-
ing to Lifton, these themes may be used as "a set
of criteria against which any environment may
be judged" by considering first the total number
of themes present in a given environment and
second the degree to which that environment
enforces each theme. (Lifton, Thought Reform,
p. 420. In order to better fit the religious mode of
thought reform, these themes have been modern-
ized and altered according to J. T. Underleider
and D. K. Wellisch, American Journal of Psychiatry,
March 1979, p. 219.)
THE LDS MISSION EXPERIENCE

As part of its proselytizing program, The
Church of Jesus Christ of Latter-day Saints pre-
pares its missionary force through a highly
sophisticated process of education. A central part
of this process occurs during the missionaries’
stay at the Missionary Training Center (here-
after referred to as the MTC). During a period
that lasts from two to eight weeks at the center,

Mormon missionaries undergo intense training
in a variety of areas such as proselyting, lan-
guage, spirituality, and etiquette. Interestingly,
this training process embodies a number of sig-
nificant parallels to the eight criteria of thought
reform outlined by Dr. Lifton. A comparison of
these eight themes with MTC methods provides
insight into missionary training procedures and
raises important ethical questions.

I. Milieu Control. This first criterion is defined
as an attempt "to establish domain over not only
the individual’s communication with the outside
(all that he sees and hears, reads and writes,
experiences and expresses) but also ... over
what we may speak of as his communication with
himself" (Lifton, Thought Reform, p. 240). Experts
in the study of thought reform agree that this
element is the most basic feature of the thought-
reform environment (Delgado, Society, p. 27).
Indeed, the control of stimuli impinging upon the
individual creates the optimum psychological
disposition for successful reform.

Milieu control disrupts the individual’s normal
balance between self and the outside world. Con-
trol of external, environmental input and inter-
nal, individual reflection deprives the individual
of the ability to test the reality of his environ-
ment and to maintain an identity that is separ-
ate from it.

There appear to be a number of elements pres-
ent in the MTC and mission field resembling this
criterion of milieu control. Indeed, the rigid con-
trol and regulation of the Mormon missionary
environment is perhaps the most basic character-
istic of the MTC and mission field. One is hard-
pressed to find an area of missionary life that is
not governed by some regulation.

Both the MTC and the mission field have
established rules regulating what is to be seen,
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heard, read, written, experienced, expressed, and
thought. For example:
¯ Missionaries follow a rigid schedule of daily

activities from 6:00 A.M. until 10:30 r’.M., seven
days a week. Deviation from the schedule is
not tolerated. There are no vacations, and only
a day of free time per week. This day is to be
used for completion of "worldly" necessities.
Often part or all of that free time is set aside in
order to proselyte.

¯ Missionaries are always assigned to a same-sex
companion whom they are required to "be with
at all times" (Missionary Handbook, p. 19). Mis-
sionaries are never to be alone and are instructed
always to address each other as either "elder"
or "sister."’

¯ The MTC and mission field employ an elabo-
rate reporting system. Missionaries are en-
couraged to comment on their companions to
various representatives in the mission leader-
ship. Each missionary writes a weekly letter to
the mission president and district leader. Dis-
trict leaders report to zone leaders, and they in
turn to the assistants to the president. (cf.
Lifton, Thought Reform, p. 421.)

¯ Missionaries are required to read only Church-
published books and magazines. This is usually
interpreted as including the LDS standard
works, James E. Talmage’s Jesus the ,Christ and
The Articles of Faith, the Ensign, and the Church
News (Missionary Handbook, p. 14).

¯ Missionaries are not allowed to watch tele-
vision, listen to the radio or modern music,
read newspapers, magazines, books,, or other
literature.

¯ Correspondence is regulated in various ways.
There are no phone calls allowed to home or
friends, and"no correspondence.., within the
mission boundaries" is allowed eithel~ (Mission-
ary Handbook, p. 14).

¯ At times, tape recorders and. tape recorded
messages have been prohibited in the MTC.

¯ Missionaries are to "put out of [their] lives all
thoughts and discussions of home, school, girl
friends, and worldly things" (Missior,~ary Hand-
book, p. 20). To this end, missionaries are often
encouraged to dewgte every momertt to mis-
sionary work. Time spent waiting in meal lines,
for example, is considered a good oportunity to
read the missionary pamphlets or memorize
scriptures and discussions.
Space does not permit an elucidation of the

many other examples of apparent regulation of
the LDS missionary environment. The impor-
tant thing to note is that milieu control[ does not
consist of any one of these examples but is the
result of their powerful combination in a single
environment.

2. Mystical Manipulation. Following milieu con-
trol, the practitioner of thought reform attempts
"to provoke specific patterns of behavior and
emotion in such a way that [these patterns] will
appear to have arisen spontaneously from the

environment" (Lifton, Thougi~t Reform, p. 422).
These manipulations are intended to enhance
the validity and omniscience of the prevailing
ideology and leadership through mystical expe-
riences. However, such experiences are usually
generated through entirely nonmystical pro-
cesses, such as the direct manipulation of indi-
vidual emotional variables and the exte.nsive use
of post-hoc reasoning (the fallacious assumption
of a cause-effect relationship) or self-fulfilling
prophecy (behavior influenced by an observer’s
expectations). According to experts, the more
mystical or unprovable the supposed relation-
ship between cause and effec~t or prophecy and
fulfillment, the more omniscient and chosen the
interpreters of that relationship appear to be.

The MTC and the mission fMd use such forms
of mystical manipulation. The practices; surround-
ing goal-setting in the MTC, for example, seem
to involve direct manipulation of individual emo.-
tional variables:

Within the first week’s stay at the MTC, mis-
sionaries were at one time required to set goals
for the number of discussio~ts or proselytizing
presentations (eight in all) that they would
memorize during their eight-week stay. Im-
mediately preceding a formal goal-setting
session, the missionaries were shown the BYU
production, John Baker’s Last .Race. Imrnediately
thereafter, the missionaries were removed to
their respective classrooms to set goads. Inter-
estingly, research has shown that this film,
which portrays a young man’s struggle against~
cancer and revolves around a theme of persis-
tence, instills in the audience a tendency to
persist longer at problem-solving tasks for
which no solution exists (Scott D. Miller, "The
Effects of Positive Affective Modeling on
Persistence-related Tasks," Unpublished paper’,
1982).

~ SUNSTONE



More recent examples of mystical manipula-
tion from the MTC are attributable to either the
use of post-hoc reasoning or self-fulfilling pro-
phecy. For example, one mission required that
missionaries wear black derby hats during win-
ter months. Missionaries reluctant to don the
out-of-style hats were told that because they
refused to participate, they, as well as their fel-
low missionaries, would not be able to find con-
verts. Such predictions and explanations, sincere
and uncomical, appear to be the rule in the mis-
sionary environment.

3. Demand for Purity. Here, the thought-reform
environment attempts to polarize the world of
the individual into the ideology’s preconceived
definitions of purity and impurity: "The good
and the pure," observes Lifton, "are of course
those ideas, feelings, and actions which are con-
sistent with the totalist ideology" (Lifton, Thought
Reform, p. 423). The criteria for purity are gener-
ally defined through the establishment of regula-
tions extending into every aspect and domain of
individual life. Further, absolute compliance with
regulations is demanded in order that purity be
maintained and the greater mission--always de-
pendent upon the purity of the group--
accomplished.

How does this result in thought reformation?
Lifton explains: "By defining and manipulating
the criteria for purity, and then by conducting an
all-out war upon impurity the [controllers] create
a narrow world of [individual] guilt and shame"
(Thought Reform, p. 424). Such feelings of guilt and
shame are then easily manipulated to achieve
individual rededication and reformation.

As already demonstrated, the MTC and mis-
sion field are highly regulated environments. It
also seems evident that these environments
operate under high demand for purity as out-
lined by mission leadership and LDS church
policy. For an example, one need look only to
the stringent rules governing missionary sexual
behavior or the constant emphasis on sexual pur-
ity found in the missionary environment (Mis-
sionary Handbook, pp. 13, 14, 15, 20).

4. Personal Confession. In the thought-reform
environment, there is usually a great deal of per-
sonal confession, often occurring in combination
with the theme of demand for purity. In this process,
the environment enacts rigid and extensive regu-
lation, follows those enactments with the de-
mand that all regulations be observed, and con-
cludes by insisting that each infraction be con-
fessed to the appropriate authorities. In such a
manner, where "sinfulness is artificially induced,
... confession becomes a means of exploiting
rather than offering solace for [personal] vulner-
abilities" (Lifton, Thought Reform, p. 425).

Lifton describes such personal confession acts
as "a means of maintaining a perpetual inner
emptying or psychological purge of impurity ....
self surrender .... and total exposure" (Thought

Reform, p. 425).
Personal confession appears to play an impor-

tant role in the entire missionary process. For
example:

¯ A candidate for missionary work is interviewed
by his bishop with a series of questions con-
cerning the candidate’s worthiness. At this
time, the prospective missionary is expected to
confess any unrepented sins. Thereafter, the
candidate is given another interview, this time
by the stake president, who asks the same
questions. In some cases, General Authorities
or the First Presidency may be asked to inter-
view a prospective missionary (Spencer W.
Kimball, Ensign, October 1974, pp. 2-14).

¯ Confession continues in the MTC with weekly
inerviews with the district leader and biweekly
interviews with the branch president. Too,
missionaries are constantly urged to clear away,
through confession, any pending or new sins.
5. Acceptance of Basic Group Dogma as Sacred. The

thought-reforming environment generally asserts
that its basic dogma is sacred. Therefore, indi-
viduals are usually required to dispense with the
"ordinary concerns of logic" and on faith accept
the dogma as absolute truth. Lifton points out
that these totalistic assertions of sacred dogma
and concomitant rejections of ordinary logic are
usually "evident in the prohibition (whether or
not explicit) against the questioning of basic
assumptions and in the reverence which is de-
manded for the originators of the Word, the
present bearers of the Word, and the Word itself"
(Thought Reform, pp. 427-28).

This aura of sacredness, prohibition against
questioning, and required reverence of officials
allows the individual to escape effectively the
resonsibility of making decisions. Over time,
individuals learn to censor their own decisions
and instead submit to the decisions of those in
control. Erich Fromm has called this phenom-
enon of the totalitarian environment "escaping
from freedom" (Escape from Freedom).

Here again, the MTC and mission field appear
to use Lifton’s criteria. For example, missionaries
are frequently instructed that questioning the
dogma or criticizing the leadership hinders the
work of God. To this end, any thought or action
which questions the sacredness of the dogma,
the logic of the assumptions, or the dictates of
the leaders brings immediate rebuke.

6. Constriction or "Loading" of the Language. In this
process, language is "characterized by the thought-
terminating cliche. [In other words,] the most
far-reaching and complex of human problems
are compressed into brief, highly reductive, de-
finitive-sounding phrases, easily memorized and
easily expressed" (Thought Reform, p. 429). Such
loading of the language works to constrict the
verbal capabilities of the individual. Since the
human experience of thought and feeling are

The
thought
reform envi-
ronment gener-
ally asserts
that its basic
dogma is
sacred.
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dependent upon that capability, constriction of
the language results in impaired intellectual
functioning.

It is not difficult to find examples of language
constriction in the MTC and mission field. Per-
haps the most obvious occurrence of language-
loading in these environments is the use of the
standardized missionary discussions. In these
discussions, complex issues are reduced into
brief, authoritative-sounding statements to be
memorized by the missionary. Indeed, recent
revision has further’ reduced their length and
complexity to levels compatible witlh a fifth-
grade education. Furthermore, in the past even
personal testimony has been rehearsed, with the
discussions pointing out when the missionary
was to bear testimony and what generally was
to be said. Missionaries are directed to deliver
the discussions eitlher as outlined or word
perfect to prospective converts.

Other examples of this criterion in the MTC
and the mission field include:
¯ After three days’ stay in the MTC, foreign-

language missionaries are required to speak
only in their mission language (the "Speak
Your Language" or SYL program). Not surpris-
ingly, the materials are highly loaded with
vocabulary items specific to the LDS faith and
missionary work.

¯ In many instances, missionaries are instructed
to memorize the Missionary Handbook containing
mission policy and regulations.
icy and regulations.

7. Subordination of Person to Doctrine. Thi:~ criterion
is imposed in the thought-reform environment
in an attempt to create a schism between actual
human experience and the interpretati.on of that
experience by the prevailing ideology. Specifi-
cally, individuals are required to accept on faith
the ideology’s interpretation of past, present,
and future events. Personal or outside interpre-
tations of those same events are considered
"unorthodox" and are to be disregarded. As
a result, in.dividuals are thrust further into
the reforming influences present in their
environment.

The MTC and the mission field clearly pro-
mote interpretations; of life events consistent
with their purpose. For example, one mission
required missionaries to leave their res:idences to
begin missionary work by 9:25 A..M. instead of by
9:30 ?,.M. as specified in the Missionary Handbook (p.
15). The extra five minutes, the missionaries
were told, would prove to the Lord that the mis-
sionaries really wanted to baptize. Thereafter,
missionaries not leaving their homes by 9:25 A.M.
were criticized for hindering the work of God.
The acceptance of such an interpretation acts to
enhance the supposed orthodoxy of the mission-
ary. The missionary environment contains many
other examples of this practice.

8. The Dispensing of Existence. In this last criterion,
"the conviction [is] that there is just one path to
true existence, just one valid mode of being, and
that all others are perforce invalid and fake..’"
According to Lifton, the notion is conveyed to
individuals in the thought-reform erwironment
that the prevailing ideology is "the ultimate
moral vision for the ordering of hu~nan exis-
tence" (Thought Reform, pp. 434, 42.7). In this
manner, meaningful existence becomes equated
with an individual’s acceptance of group dogma.
Such acceptance of basic dogrna is also enhanced
by the consensual validation offered the indi-
vidual through the group. In other wolrds, those
who accept or rally the group ideology are them.-
selves accepted and rallied. They become a part of
the "good" or the "worthy," part ot! the all-
encompassing mission. Simply put, they are
granted existence or being. For those who are
convinced in this manner, any question or serious
logical contemplation of the ideology becomes a
questioning of personal existence~-a crisis of
being versus nothingness. Such a technique
effectively prevents individual question of group
dogma.

For young LDS members, the dispensing of exi:;-
fence appears to begin much earlier than upon
their arrival at the MTC as a missionary. From
childhood, Mormons are taught that theirs is the
"only true and living church upon the face of the
whole earth" (D&C 1:30). Those who deny this
faith and apostatize may become "sons of perdi-
tion," residing in "outer darkness." Such are "the
only ones upon whom the second death shall
have any power," and "it had been better for
them never to have been born’" (D&C 76:37, 32’,t.
Such teachings may explain in part the extra-
ordinary devotion many Mormons give to their
Church and mission leaders.

This theme is also found in the encouragement
young Mormons receive to serve a missio~t.
Recent leaders have begun advocating tlhat every
LDS male prepare to serve a mission. As a result,.
parents, Church teachers and’~ leaders instruct
Mormon males to anticipate and prepare for that
day when they will leave to serve a miss!ton. Such
teaching and preparation appears to act as a pre-
disposing influence, eliminating the possibility of
a negative decision regarding mission service.

ETHICAL AND THEOLOGICAL CONCERNS
The preceding analysis indicates that the

Mormon missionary environment uses a number
of strategies similar to those operating in tradi--
tional thought-reform environments. Charges
that the Church employs such an approach to
achieve its goals demand careful consideratio~t,
particularly because of moral repugnance that
resides in the notion of "brainwashing" and the
ethical and theological issues it raises.

In defense of such methods, some have argued
that thought reform already permeates most:
areas of human life. Television, advertising, mili-
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tary training schools, alcohol and drug-abuse
centers are often cited as examples of its practice.
Generally, the use of such methods in these
instances is looked upon favorably. After all, such
practices appear to be motivated by a justifiable
goal, the betterment of mankind. Too, the use of
these processes in organizations such as the mili-
tary, law-enforcement, and self-help programs
tends to enhance their validity and acceptance.
What harm, then, can there be in the LDS church
utilizing this approach to convert the world to
the gospel of Jesus Christ?

As an additional defense, it might be noted that
the MTC merely employs a sophisticated, rapid,
and apparently effective process of educating
missionaries along such dimensions as language,
culture, and proselyting techniques. Indeed, these
accomplishments have been recognized as ex-
tremely successful by significant outside agen-
cies, including the armed services, international
businesses, language training experts, and others
(Marvin K. Gardner, Ensign, October 1983, pp.
12-13). At every turn, the methods used to
accomplish this work seem to be prompted by
altruistic desires to further God’s plan or practi-
cal considerations in managing the training of
such a large and diverse body of young people.

Unfortunately, indications of effectiveness and
piety of purpose overlook the fundamental ethi-
cal problem in thought-reform environments.
The underlying processes involved in such indoc-
trination procedures, while useful in enforcing
group cohesion, deter the expression of individu-
ality. Indeed, when conformity, stereotyping,
and group goals are placed above the worth of
the individual, individuality ceases to exist. While
secular organizations such as corporate entities,
businesses, or the armed services may thrive in
such sterile environments, it seems to me that
the religious experience ought to remain a deeply
personal, individual experience.

Additionally, the use of such educational
methods raises an important theological issue. It
should be remembered that the thought-reform
milieu attempts to arrange the environment in
such a manner that individual choice and careful
consideration are eliminated. As a result, indi-
viduals are manipulated into adopting systems of
belief and action which, under circumstances
conducive to choice and consideration, might be
completely different. Such forced choice (coer-
cion) appears to conflict with basic LDS theology.
Indeed, Joseph Fielding Smith remarks that it
was "Satan’s plan in the beginning.., to compel"
and that free agency "is a divine principle .... the
only principle upon which exaltation can come"
(Joseph Fielding Smith, Doctrines of Salvation, 1:70).
LDS scripture and literature are replete with
similar statements stressing the eternal verity of
choice and free agency. Therefore, the existence
of influences in the Mormon missionary environ-
ment detrimental to these doctrines seems not a
little ironic.

At present, there appears to be little indication
that the LDS leaders will revise the missionary
training program in the near future. In fact, the
Church’s Evaluation Correlation Committee has
hired a battery of social scientists and has appro-
priated an estimated half-million-dollar annual
budget in order to identify the variables often
present in religious conversion and missionary
indoctrination. This study is intended to produce
better institutionable, programmatic, and pro-
ductive missionary programs.

Perhaps the entire issue of thought reform in
the LDS missionary environment can be viewed
as symptomatic of a larger concern. Erich Fromm
illustrates how small organizations experiencing
massive growth typically turn toward totalitarian
methods in maintaining and controlling their
membership (Escape from Freedom, p. 304-27). Sim-
ilarly, as membership in the LDS church has
grown at impressive rates over the last few
decades, so has the tendency toward more cen-
tralized control and comprehensive management.
As long as such tendencies persist, "liberty of
thinking and believing as [one] please[s]" which
Joseph Smith saw as characteristic of the Latter-
day Saint religion, will be in jeopardy (History of the
Church, 5:340; 5:215).

SCOTT D. MILLER graduated cure laude from Brigham Young
University in psychology and is working as a graduate assistant in
the counseling psychology program at the University of Utah.
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Thought Reform or Rite 
of Passage?

By C. less Groesbeck

T
he LDS Missior~ary Training Center is well
known for its rigorous schedule and sys-
tematized educational program. At times,
this system has drawn fire from various
commentators who feel that the young

~ missionary candidates are subiiected to
harsh regimentation and even mind control. The
most far-reaching of these criticisms equates
Mormonism’s missionary training actiwities with
"thought reform," or brainwashing. While there
are certain similarities and parallels, it seems to
me that the model is too far-fetched and too
different to make the best fit.

Thought reform, for example, is practiced in a
coercive environment where the individual is
thoroughly controlled. Political options are limited
or nonexistent. The rnissionary training expe-
rience, on the other laand, is a voluntary one in
which an individual clhooses to go on a mission
and either freely accepts the system or chooses to
leave. There are innumerable cases of mission-
aries who enter the training program with its
rigor and decide to go home--in some case rather
abruptly, without even talking to officials. Those
who do talk to leaders of the MTC still go home
in many instances. Although this choice brings a
certain amount of social humiliation., never-
theless many leave without a great deal of
difficulty.

This is not to deny that the Missional~y Train-
ing Center maintains careful control of its envi-
ronment. But this is not total and in many ways is
a far cry from absolute control. For example,
thought reform typically demands the severing
of long-time social or familial relationships. Al-
though in a sense missionary service does require
the disruption of long-time family relationships,
this is not the usual case in missionary work. In
fact, family ties are encouraged albeit in a very
different way, namely, through communication

on a weekly basis by letter. (Probably more
demanding and difficult for the individual is the
lack of privacy during the missionary training
experience. There is virtually no time i~t the day
for the missionary to be alone with himself or
apart from a companion. For iintroverted indi-
viduals, this becomes a very difficult experience.)

It is very easy for critics of the MTC to over--
state the control exercised over its students.
Scott Miller, for example, observes that mission--
aries are to "put out of their lives all thoughts andl
discussions of home, school, girlfriends, and[
worldly things.’" However, this is something thai:
literally cannot be enforced ira the missionary’
experience. Those trainees who actually do put
these things behind them and concentrate on~
missionary work do so as a free choice.

The comparison of LDS missionary training;
experiences to thought-reform systems also relies
too much on the assumption that the i~tdividual
is passive and the gigantic organization is all con-
trolling and all powerful. This is just not the case.
What has been most striking to me in my life.
within the Church is that whenever one feels
constricted and overpowered by institutional or’
group pressures, one can find alternate :forms of:
experience within the established confines of the.
Church where individual needs and dimensions
can be worked out and satisfied. In tlhe early
years of my life, for example, I had sew.’ral pro-
found experiences with a high-ranking General
Authority who himself confessed great: struggles
and difficulties with group organization and
pressures to perform. Hearing that this hap-
pened to such an individual and receiving his.
advice was indeed one of the rnost encouraging
and uplifting experiences of my life. The expres-
sion of divergent views by different groups in the
Church has produced a counterbalance to the
dangerous trend toward group and collective
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identification that one sees in Mormonism.
Other aspects of thought-reform environments

which have been compared to the MTC include
mystical manipulation, demand for purity (particularly
sexual purity), personal confession, constriction or load-
ing of the language, subordination of person to doctrine,
and the dispensing of existence. Yet many of these
elements do not serve the same purpose in the
MTC as they do in thought-reform systems. For
example, the overall effect of personal confes-
sion as practiced in the MTC is one of relief and
tranquility. If there is anything detrimental in
this practice, it is that the individual in the MTC
is sometimes required to confess serious (e.g.,
sexual) transgressions to a number of different
people before the problem can be resolved. The
average Latter-day Saint, on the other hand, has
to talk to only one or perhaps two people, i.e., the
bishop or stake president.

Other such practices are simply not present to
the same degree as their thought-reform counter-
parts. The acceptance of basic group dogma, for exam-
ple, although important in the MTC, scarcely
needs official encouragement since questioning
occurs so rarely. One MTC branch president
recently noted that in a year’s time there were
perhaps two serious questions about doctrinal
issues concerning the Church message. On the
other hand, the dispensing of existence--the view
that there is only one valid path of belief--may be
diminishing among members and missionaries.
My conversation with Latter-day Saints sug-
gests that a number of faithful Mormons have
difficulty accepting the notion that they are the
sole possessors of "truth." Indeed, though it is
seldom a problem in the MTC, such doubts trou-
ble some missionaries later in their missions.

Furthermore, most if not all of these practices
occur not only in the MTC but in Mormonism
generally and in many other religious and secular

institutions as well. Mystical manipulation, or at-
tempts to show that specified patterns of behav-
ior and emotion arise spontaneously, are central
to all religious conversion experiences, no matter
what the denomination. The importance of sex-
ual restraint and the practice of confession are
stressed by numerous religions. And most heav-
ily doctrinal churches hold to basic principles of
fundamental import or assert that their view of
truth is somehow unique. Where the MTC
merely reflects aspects of larger religious soci-
eties, it hardly seems valid to cite this as evidence
of a thought-reform system. If any of these prac-
tices compromise individual freedom, then we
need to reexamine them wherever they occur
and not merely limit our discussion to the MTC.

A model which seems to apply more consist-
ently to our Missionary Training Center is that
of the rite of passage. Such rites resemble the
mission experience in the expectation that the
young person leave his family, experience sexual
and nutritional restrictions, face careful indoc-
trination, and purify himself through personal
confession. The number of affinities with the
missionary training experience make this a fruit-
ful area for future study. Indeed, it could be
argued that the LDS experience is one of the only
rites of passage left for modern American youth.

Certainly the LDS attempt to use powerful
controlling techniques such as television and
advertising raises a series of questions that need
close attention. However, to limit those to the
MTC seems less valid than to apply them to the
whole Mormon experience and in some cases to
religion generally.

C. lESS GROESBECK, a former branch president at the
Missionary Training Center, is a psychiatrist and psychotherapist
in private practice.
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One Scientist’s Spiritual
Autobiography
Learning the Difference between Knowledge and Faith

By Robert C. Fletcher

~
n reflecting on my own spiritual odyssey, I am
impressed with the highly individualized na-
ture of that path. The course I have taken is
not one I would recommend for anyone else.
Each person must find his own testimony in

~:~ the light of his experience, education, and
capabilities. I find that the vast majority of
Church members have arrived at their faith
without struggling with the troublesome ques-
tions I have had. Since their faith is enabling
them to lead a wholesome life under the influ-
ence of the gospel, I feel it is a mistake to disturb
that faith with my doubts unless I feel I have
satisfying answers. I tell my story with the hope
that it will help someone who is having similar
concerns and perhaps reassure others that science
need not be feared as a destroyer of faith.
EARLY LIFE

I’m a fourth generation Mormon, or more pre-
cisely a four-and-one-quarterith generation
Mormon; that is, six of my eight great-grand-
parents were the first in their families to join the
Church, and the other two were the children of

first members. My heritage came from those vali-
ant pioneers who settled the West and estab-
lished a unique culture in the Rocky Mountains.
Yet my parents were pioneers in a different
sense. They were in the vanguard of those who
emigrated from the West with the reversal of the
"gathering of the Saints," arriving in New York
City in 1916. I was born in an apartment bed-
room in Manhattan in 1921.

Although I was raised in the mission field and
thus had mostly nonmember schoolmates and
friends, the branch (and later ward) in which I
resided provided a good part of my social life.
From an early age I felt committed to the Church.

SCIENCE
This sense of commitment remained with me,

at least at first, as my studies led me to an interest
in science. My first real excitement with school
came with a course in plane geometry. Although
all my schoolmates regarded the teacher as a
severe, ill-humored taskmaster, to me she opened
the way to the marvels of deductive reasoning. I
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stood in awe as a whole book full of theorems on
plane geometry was rigorously deduced from
only a few axioms.

Significant involvement with science had to
wait until I got to the Massachusetts Institute of
Technology. In my freshman year there I was
exposed to Newton’s laws of motion. They
seemed to explain so much of what I had always
wondered about. At that time the courses in cal-
culus and physics were synchronized so that we
used the calculus to solve problems in physics
and used the physics to illustrate the usefulness
of calculus. I was impressed at how remarkable it
was that mathematically expressed laws were
actually obeyed in nature. This fascination with
science led me to major in physics. After working
at the MIT Radiation Laboratory during World
War II, I went on to get a Ph.D. in physics and
work in experimental research at the Bell
Laboratories.

One aspect of science which I found to be par-
ticularly significant was the way "truth" can be
extracted from experiment. For example, in the
midst of investigating the effect of a magnetic
field on the electrical properties of crushed sil-
icon, a group of us discovered a magnetic reson-
ance associated with the electrons in the silicon.
Now what surprised us was that there were two
resonances, not one. We speculated that these
resonances might be due to a variety of causes
having to do with the crushing of the silicon, e.g.,
dislocations, surface electrons, vacancies in the
crystalline structure, etc. Then one of the group
suggested that the two resonances might be
caused by the magnetism of the phosphorus
nucleus. Phosphorus is used in minute amounts
to "dope" the silicon to give it its electrical prop-
erties. Its nucleus is known from other experi-
ments to have only two possible orientations in a
magnetic field. Maybe the electron whose reso-
nance we were observing was associated with
this phosphorus. At first thought, this hypo-
thesis seemed unlikely since it didn’t seem to
have anything to do with the crushing. Never-
theless, it was straightforward to crush a silicon
crystal which had been doped with arsenic instead
of phosphorus and measure it. Arsenic has a nucleus
with four possible orientations in a magnetic
field. How exciting it was to find the four reso-
nances when we did the experiment. We had
moved the possibility of a hypothesis from about
one chance in ten to a probability of maybe 99%.

Then we had the idea of trying antimony as a
dopant. Antimony occurs naturally with two dif-
ferent nuclei (isotopes), one with six possible
orientations in a magnetic field, and the other
with eight. Sure enough we found all fourteen
resonances, and in just the right magnitude to
agree with their relative abundance and the right
separation to agree with their magnetism. We
now had a certainty of our hypothesis which
must approach a 99.999999% probability of being

right. We might be justified in saying we "knew"
that the number of resonances was associated
with the nucleus of the dopant. Later, we found
the resonances in uncrushed silicon, confirming
that the crushing was not the cause of the reson-
ances but only served to enhance our ability to
detect them.

The danger in believing this high probability
that our hypothesis was "true" was in extending
it beyond where it was "proven." The high cer-
tainty applied only to a very narrow part of a
possible hypothesis, namely that the electron
whose resonance we were observing was asso-
ciated with the doping impurity’s nucleus. This
suggested other hypotheses about the locali-
zation of the orbit of the electron around each
atom of the impurity, and the amount of time
the electron spent close to the nucleus so its
resonance could be affected, and on and on. But
these additional aspects of the hypothesis had
different probabilities of being correct, being
dependent on theoretical calculations and other
measurements.

Conviction as to the truthfulness of a hypo-
thesis can thus grow from a 10% probability to a
90% probability to a 99.999999% probability as
one performs successive experiments. This comes
pretty close to "knowledge" that the hypothesis
is correct. I was fortunate to be a personal wit-
ness to the excitement of discovering new knowl-
edge by this process.

This process is characteristic of scientific
"truths." Some things we "know" with high cer-
tainty when a wide variety of experimental
observations hang together to confirm them.
But as scientists, we are not always careful to
limit what we think we know to that which has
been confirmed but instead tend to believe the
whole body of scientific theory as proven, even
beyond where it is confirmed. This point was to
become very important to me.

KNOWLEDGE ABOUT THE CHURCH
While I was working at the MIT Radiation Lab

during the Second World War, I shared an
apartment with three other bachelors, all of
whom were members of the Church working at
the lab. They were all called to be missionaries in
the Cambridge Branch. Although I wasn’t called
at the same time, I attended all their study groups
and was pretty well enmeshed in the missionary
environment. When the teacher who was leading
the study group discovered I was not called as a
missionary, she went to the district leader and
insisted that I be called. (Perhaps this by-passing
of inspiration is what led to my subsequent
problems.)

After I was belatedly called and set apart, I
tried to apply myself conscientiously to the cal-
ling. I had a very demanding weekly schedule of
working fifty hours a week (including Saturday
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mornings), trying to keep a bachelor household,
and spending several nights a week on mission-
ary work. In addition I had a keen sensitivity to
rejection, and rejection at that time was the norm
in our missionary work. I kept thinking that the
fault was mine, that somehow if I could bear a
more fervent testimony I would be more success-
ful. Yet I found this very difficult. I didn’t feel I
"knew" the gospel was true in the same way I
could "know" the truth of a scientific hypothesis.
The more I tried to be a good missionary the
more this inner tension built up. I’m sure I prayed
very hard during thai: period for guidance.

One day, as I was walking back to our’ bachelor
apartment from MIT and contemplating this
problem, I had an experience which hit me with
such force that I can only describe it as a revela-
tioia. The words came to me as though spoken:
"God does not expect you to believe anything but
what is true. Nor does he expect you to say any-
thing but what" you believe to be tr~ae.’" As I
contemplated this, I was impressed that the
whole gospel was built on this principle. By
insisting that we discover for ourselves its truth,
the gospel had within it the seeds o~! its own
destruction if it were false.

This revelation persuaded me that I didn’t have
enough of a testimony to continue saying that I
"knew the Church was true" and therefore to
continue serving as a missionary. As .a result I
was left with the difficult task of reconstructing
a philosophy of life based on a firmer foundation
of conviction. If God didn’t make known to me
his truth with the same kind of evidence as pre-
sented from scientific experiments, what was
reasonable for him to expect of me? I decided he
could expect me to order my life according to
what I thought good even though I didn’t have a
perfect knowledge. Indeed, this seemed consis-
tent with the teachings of the Church that all
men were given a basic knowledge of right and
wrong. By consistently following that which we
deeply believe to be right, we will improve our
discernment and be led to the kind of life that
God desires of us.

I believed The Church of Jesus Christ of
Latter-day Saints led to a good life and, at least
for me, was the best life that I knew. I resolved to
be committed to that church until or unless I
could find something which promised a better
life or was closer to the truth. Althc, ugh out-
wardly my activity in the Church did not change
greatly, inwardly my whole perspective changed.
I came to appreciate the significance of the scrip-
ture, "and the truth shall make you free." Inter-
nal tensions were relieved since I no longer felt
the compulsion to use the word know in a way
that was different than the way it was used in
science. After this experience, I was still able to
accept calls as Gospel Doctrine teacher and Sun-
day School superintendent, honestly answer the
questions put to me in a temple interview and be
married in the temple.

FAMILY
Marriage had a profound effect on :my life. I

married a fine companion, Rosemary Bennett.
Sharing a life with her gave ]lithe more
meaning. Before I was married, truth was lonely,
abstract, and academic. After I was married, truth
was living a good life with companionship and
love. My faith was strengthened by the stead.-
fastness of my wife’s belief in the gospel. My
daughter Peggy says that my wife is con..~ervative
in her beliefs and liberal in her actions whereas
I’m liberal in my beliefs but conservative in my
actions. It makes an interesting life to couple
opposites, not without its problems but~ also not
without its rewards.

I’d also like to acknowledge a debt to my chil-
dren. The act of caring for them and watching
them mature also added great meaning to my
life. Each of them has been outstanding in his or
her own special way. They have taught me more
than I have taught them, and they are still teach-
ing me as they have grown to maturity.
REALITY OF THE SPIRIT

The next major turning point in my spiritual
development occurred in the second year of our
marriage. We were walking with another
young couple, themselves struggling gradu-
ate students. I can’t remember the conversation
that led to this particular experience, but I do
remember we were crossing a road together. By
the time we reached the other side, I had had
another of those flashes of deep insight: "The
principal evidence for the existence of the spirit is
within yourself." Miracles may have been wit-
nessed by others. Prophets may have conversed
with God face-to-face. Others could testify that
they had had spiritual experiences. But none of
those had as much evidential weight as the
observation I had of my own awareness and con-
sciousness. This must have been very similar to
the insight which Descartes had when he said, "I
think therefore:I am." The part of me that was
aware and sensitive I had no difficulty identify-
ing as my spirit.

By inference it then became e~asy to as~ume the
reality of spirit within everyone, l:~y further
inference it was not difficult to believe in the
independent existence of the spirit and hence
immortality. With immortal spiirits there must be
a purpose for mortality and a Supreme Being (or
Beings) who had such a purpose. This :~equence
of conclusions did not constit~tte a logical proof.,
but it was satisfying to me.

This greatly strengthened t:he basis for con-
tinued activity in the Church.. In addition to a
conviction of the goodness of the Church in the
lives of its members, I had the basis :for being
convinced of its theology. I discovered Alma 32 as
a logical way to get a testimony. Doctrine and
Covenants 9 led me to believe that my way of
approaching the gospel was consistent with Joseph
Smith’s; for personal guidance on a question in
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my life I should study out of the best books, listen
to people I regard as well informed, then work
out the answer in my mind, pray about it, and
then examine whether I get a good feeling about
the answer I had formulated.

Continued activity further strengthened my
faith. The Church provided a great source of
support to me. I became grateful for the many
dedicated teachers who provided instruction to
my children and the church leaders who gave
unstintingly of their time to lead us in the gospel.
I came to tolerate the imperfections.

Prayer also became very meaningful to me. I
came to appreciate that my prayers were being
answered, not always in the way I had expected,
but in the way that was good for me in the long
run. I was able to accept calls as elders quorum
president, as high counselor, and (a great sur-
prise to me) as bishop. With time I learned in
these calls to lean upon inner impressions ("burn-
ing of my bosom"?) which I do not feel too
uncomfortable identifying with the promptings
of the Holy Ghost. Indeed I believe that the pro-
cess described in Alma 32 worked for me in my
life. I had practiced the gospel in my life, and I
"knew" I had an inner peace and enlargement of
my soul that said it was good.

PATRIARCH
After I had been a bishop for a number of

years, I experienced a strong impression that I
would be called as a patriarch. My soul cried out
that this was not the calling for me. I was a
scientist. Yes, it is true that I had come to terms
with the concept of the spirit. Yes, it is true that i
had felt the influence of the Holy Spirit in my life.
Yes, it is true that I had tried to use that influence
as I pursued my responsibilities as bishop. But to
have a calling whose whole activity demanded
a constant influence of the Holy Spirit seemed
inconsistent with the discipline of a scientist,
whose training is to believe only in that which
can be demonstrated by confirming evidence. I
considered going to the stake president and say-
ing that I didn’t want my name presented to the
Council of the Twelve as a possible patriarch. I
discussed it with my wife, who is wise and practi-
cal. She pointed out that it was presumptuous on
my part to even consider going to an authority
since no one had yet spoken to me. Even when I
was interviewed by Elder L. Tom Perry, he didn’t
indicate what I was being interviewed for, so I
said nothing.

By the time the call came, I had become accus-
tomed to the notion for a period of time. I decided
it was up to the Lord to say whether to call me or
not. He knew me better than anyone else, even
than my wife. If he thought I could fill the call, I
would do it to the best of my ability. So I, the
skeptical scientist, am operating as a stake patri-
arch. I have even come to a peace of mind with
respect to the call. Although I feel inadequate, I
still feel it’s up to the Lord to decide whether he

wants me to continue in this or some other
calling.

BOOK OF MORMON
A final pillar of my faith is the Book of

Mormon. In my forty-ninth year as a member of
the Church, I read this volume of scripture all the
way through again. But in all my life up to that
time, I had never put the challenge of Moroni
10:4 to the test. So I decided to pray to have the
Holy Ghost manifest the truth of it to me. After
several prayers, I was prompted to read on in that
chapter to verse six. I received a flood of internal
confirmation when I read "and whatsoever thing
is good is just and true." I recognized that I had
had a lifetime of experience in seeing the good
effects of the Book of Mormon in the lives of
those who believed it and tried to live the gospel
as preached in The Church of Jesus Christ of
Latter-day Saints. Too, I had personally cher-
ished the insights gleaned from the Book of
Mormon. All of this was a testimony of the truth
of the Book of Mormon.

CONCLUSION
As I reflect back on my hesitance to use the

word know in describing how I feel about the
Church, I still feel that my use of the word is
consistent with that described by Alma in Alma
32. We can know with some certainty of the
burning within, or the enlargement of our souls,
and yet have only faith in the truths of the
Church. But at the same time I’m not inclined to
be critical of the culture in the Church which
requires good members of the Church to say
they know the Church is true. To me it reflects
an indication of a strong degree of conviction
about the Church. It’s not too hard for me to
translate "I know the Church is true" to "I know I
have had a burning in my bosom which confirms
the goodness of the Church and the truth of the
principles which it teaches." This feeling can be
so consuming as to eliminate all doubt.

Scientists can conclude many things with a
high degree of confidence. They can indeed say
they "know" those things. But there is a vast area
of truth which they haven’t yet touched. In par-
ticular I find the methods of science, which deal
primarily with the material world, do not neces-
sarily exclude the existence of a world of spirit. In
fact I believe the two worlds together represent
the totality of reality. The world of spirit gives
value, meaning, and purpose to our lives.

ROBERT C. FLETCHER is the executive director of computing
technology and design engineering at the A T&T Bell Laboratories
and is presently serving as patriarch of the Caldwell, New Jersey,
Stake.
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REVISING THE! GOLDEN
RULE
Marybeth Raynes

F
or some time I have felt that
even if all people followed
the golden rule to the letter
(that is, do unto others as
you would have them do

~ unto you), we would still
have difficult human relationships.
Christmas giving provides a good
example. In most respects, I think
that people follow the golden rule
when selecting presents. In my
case, I love books and so. I tend to
give books to everyone I know.
However, I have found that many
recipients are ungrateful or even
offended when I do this on a regu-
lar basis. I am following the golden
rule. What is the matter?

Although I may be labeled a
heretic, I have concluded that the
golden rule needs to be :revised.
That is not to deny its validity or
that it has stood both Clhristianity
and Mormonism in good stead. In
fact, most of us have not reached
the ideal of treating others as well
as we treat ourselves, whether it
be in our priwzte lives, our church
activities, or politics.

Perhaps a restatement of the
principle that Christ taught can
help us see more clearly how truly
to care about others and thereby
improve our intimate relation-
ships. My reformulatiort is: Do
unto others as they would do unto
themselves. That is, treat others
as they would like to be treated.

Two examples may help to clar-
ify this distinction. One of my
clients often brought his wife sur-
prises, love notes, or flowers.
Repeatedly she would say,
"Thanks, but that’s not what I
want. Please come home early one
night a week so we can spend
some time together and talk." On
closer inspection, the husband
really wanted his wife to give him
love notes and surprises;, and his
mood dramatically lifted on the
rare occasions, when she did. For
the wife’s part, she talked to him
all the time, in meeting:;, around
kids, and during housework. He

reported feeling a little hounded
by all the "chatter." Each was fol-
lowing the golden rule; each said
they were trying hard to express
love to the other. Neither got the
message.

On the other hand, another
male client told me, "I am not very
romantic. I can never guess what
my wife wants, so when special
times or holidays come we plan it
out and she picks out her gifts
because then she gets just what
she wants." The wife, who did not
care about intimate surprises, de-
scribed her husband as quite car-
ing artd as a friend who under-
stood her well.

The. point is we often miss the
mark when trying to meet the
needs of others from our own
limited perspective. A close,
mature relationship requires inti-
mate knowledge of another pe~:-
son’s needs and wishes. We must
also value the other person
enough to do it their way once in
awhile. In short, love requires
both observation and
commitment.

Knowing another’s needs
requires a lot of observation with
empathetic eyes, ears, and heart. It
involves going beyond compiling
lists of a person’s quirks and
behavior. It means turning the
metaphor, "walking in another’s
mocassins" into reality. Recently,
when I was talking to a bishop
about a client who was trying to
overcome some problems of the
past, [ was delighted to hear him
say, "Well, this seems like some-
thing she need not be worrying
about, but I can imagine that from
her perspective it is still terrify-
ing." Here is a Church authority
who tries to keep two sets of
glasses on his desk: a pair for him-
self and a pair for seeing through
the eyes of others.

Unfortunately, some people are
not good at giving clues to their
need:;. They do not speak up, or

else when they do, they seem
vague or inconsistent. Worse, they
may say one th:ing and yet mean
another because they are. not
really aware of themsellw,~s or their
own inner lives. Or for other rea-
sons, we just do not get a clear
picture of another person’s
wishes. In these cases, the genuine
effort at observation and empathy’
takes longer. Trial and error is the
method of choice with ,extra help
from intuitive hunches to fill in
the gaps in our knowledge of
another person"s needs.

When the bridge is built and a
person realizes that his or her
perspective is recognized and
valued, an atmosphere of: under-
standing is created--and that
atmosphere gives the rule about
loving others it~ golden quality.
The relationship can be trans-
formed and the quality of intimacy
enhanced because the recipient
feels the other is like him or her---
or at least joined in a similar per-
spective. Even though it is possible
to have intimate moments when
someone is doing or saying some-
thing differently, most i~timate
occasions occur when engaged in a
joint activity or when sharing a
common set of ideas.

I do not mean that you have to
agree with people in order to
understand them or love them. To
agree is to haw~ similar or identical
feelings or ideas as the other per-
son. To unders’tand is to try on
another’s experience, see it clearly,
while still recognizing that it dif-
fers from your own position. I can
understand quite clearly, for
instance, why someone, would
spank a child, watch BYU football,
or can fruit. But I do not agree
since I object to the first, get bored
by the second, and am burned out
on the third.

But although empathy is diffi-
cult, the really-tough part of the
golden rule is the commitment
implied in the phrase, ’°’&, unto
others." This aspect of loving
someone as they would liike to be
loved is hard not because the phys-
ical acts are in and of themselves
difficult. It is hard because it may
require us to transcend our nor-
mal ways of doing thin:gs. Family
members who like well-planned
family activities have a struggle
giving time to the wishes; of others
who enjoy more spontaneous
events. A friend who likes to be
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constantly moving has a hard time
keeping still while joining a seden-
tary friend in some quiet activity.
One spouse may have a hard time
cleaning the car to the other’s
specifications.

Even after we overcome these
difficulties, problems remain. For
example, any intimate relationship
in which one party predominantly
gives or takes is unbalanced and in
my experience is likely to be mani-
pulative or unloving. How do we
decide when to give and when to
take?

Another person may also want
something that flies in the face of
our moral or ethical beliefs. Tell-
ing a lie for others because they
feel desperately that they need to
get off the hook or avoid a con-
frontation could hardly be

construed as loving. Or, for
myself, going to a violent movie
because a friend really needs a
night out and loves the thrill of
such action does not wash away
my resistance to "violence for
sale."

Finally, there is a catch in the
wording, "treat people as they
would treat themselves." What if
they treat themselves poorly or
abuse themselves? Clearly, that
does not justify treating them
likewise. I guess I really want to
say that we should treat people as
the most loving parts of them-
selves would treat themselves--
with their best needs in mind.

The new golden rule is so com-
plex that it requires clarification
itself. At this point, it would read:
"Do unto others as they would do
unto themselves, as long as it

meets their own best needs,
achieves a balance with your own
needs and is within your ethical
standards." This further revision
is too wordy to make it into the
scriptures or through Correlation,
but I think you get the idea. Once
it is stated, any principle needs to
be more clearly defined, illus-
trated, and then tailored to indi-
vidual cases. Like other princples,
this principle of love is never com-
pletely clear, never easy. There is
no well-marked straight and nar-
row path of relationships.

But as long as we strive to
enlarge the boundaries of our
empathy for others and ourselves
and search for better ways of lov-
ing and acting, we are at once
moral and caring--and following
the golden rule.

SWEET SAVOUR
Michael Hicks

T
hough its aesthetic
authority in everyday life is
unquestionable, the sense
of smell is an orphan among
the arts. The eyes have

~ given birth to a vast visual
opus (even language--witness this
page--has become a visual art);
the ears have music; touch, the
flesh-cum-nervous system, has
ritual motion and dance; taste has
cooking ("culinary art"), but more
importantly, because of its connec-
tion with nourishment, has
become a metaphor for all artistic
reception. Smell takes a role in
culinary art, of course, but beyond
that goes almost functionless in
high culture. Its powers remain
undiscussed in dozens of impor-
tant aesthetic treatises. But these
powers are justly celebrated in
books on magic and myth, for
smell, the chemical entry to the
soul, has dominated the human
mind ever since God breathed into
man’s nostrils the breath and
scent of life.

Plato thought human sense of
smell crude, capable only of distin-
guishing between bitter and fra-
grant odors. Relatively speaking,
he is right: human olfaction seems
a dwindled, diminished trace of

other mammalians’ sense. But no
man or woman who has long
enjoyed health has failed to be
startled by the power of a smell at
some time. It may have been the
first odor of chimney smoke on a
late fall afternoon or the odor of
sun against wet earth or so inti-
mate as the fragrance of a lover’s
skin. Such smells can and often do
send a tremor through the mind,
unearthing some powerful yearn-
ing or remembrance. The hippo-
campus, a structure within the
limbic system, is a preeminent seat
of both smell and memory. (As has
been documented in the scientific
literature, an injury to the area
just above the nostrils can provoke
severe forgetfulness, loss of the
ability to identify smells, and the
suppression of sexual craving.) It
is a matter of physiology: the
smells that astonish us now and
then function as passages through
which nostalgia travels. By certain
smells, stored and catalogued in
the brain, groups of years become
seasons, and the seasons become
single everlasting days or nights,
each literally with its own flavor.

Though man’s olfactory system
is shrunken next to that of most
animals--partly, no doubt, by rea-

son of neglect--there remains to
humans a rich symbolic pageantry
of smell and an immense complex-
ity to its language. This is so even
though smell is the brother to
silence, an enemy to the word.
The scental order of things goes as
deep as the marrow and yet,
incapable of being stated in words,
never rises to the lips. But human
culture is enslaved, or at best
betrothed, to the word. We con-
sider that speech entitles us to our
reign on earth. We named the
beasts, and they are ours. So since
the Fall we have cultivated dis-
course and have led the beasts
around by rings in their noses--
the symbols of their power. They
live by the skill of scent; we flout
the sense of smell, repress its sen-
suousness in our arts and in our
religion, confusing its meanings
with cleansers and cosmetics.

Consider the basic functions of
smell among animals en masse.
The smell of a creature’s own
body (or body wastes) marks the
boundary of self and nonself,
likewise the line between one’s
own realm or territory and the
outside world. Scent in this way
provides a foundation for much of
animal law--a system of rights,
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possession, claims, jurisdiction.
(Smell endows the wilderness with
order.) The odor of a prey or of a
predator sends the creature into
flight to obtain food or to escape
the hungry. The scent is the track
of a beast in the air. The smallest
scattering of odor-bearing mole-
cules can cue, in some cases, a
nose hundreds of yards away.
(Smell provides a path through the
wilderness.) And above all, scent
provides the energy for the fierce,
unreasoning sexual driw~ of one
beast for another. There is some-
thing palpable to the natural odor
of sexuality that can capture and
compel every sort of animal,
whether moth, or catfish, or ape.
(Smell bestows a companion in the
wilderness.)

Not surprisingly, since he is so
concerned with order and path-
ways and companionship, the God
of the beasts--and of mankind--
seemed in ancient times preoccu-
pied with smell. Jehovah was
dependably appeased by the smell
of cooking meat, perhaps recollect-
ing the first scent of Adam’s burn-
ing ox. He loved the constant trib-
ute of spices, perfumes, and
oils~pure aesthetic gifts. His high
compliment to Israel was that they

were ~o him a "sweet savour."
(Compare Isaac’s blessing to Jacob:
"The smell of my son is as the
smell of a field which the Lord
hath blessed.") And his cruelest
rebuke to the wicked was to scorn
them as "smoke in my nostrils."

Times have changed. God has
aged, or his people have outgrown
his delight in scent. Now, most
often, what we offer to God and
teach to one another are the prin-
ciples not of natural scent but of
its eradication. The sweat of the
brow, if allowed to flow at all,
must not stink. The breath must
be chemically sweetened. The air
in which humans congregate must
be conditioned, freshened, de-
odorized. And the peculiar scent of
folds of flesh that might incite a
literal chemistry between two
people must be suppressed--
usually in the name of (the phrase
is telling) "feminine hygiene." Our
chief olfactory occupation is the
obstruction of the smells we make.

Perhaps this is all because the
smells in question are ugly, ves-
tiges of the Fall itself. But if we
believe so, we say that we know
sweet smell from stench, that we
have a common power of aesthetic

judgment. Why then haw: we no
interest in forming and structur-
ing smells into an art or ritual of
scent? Because smell among the
senses is primal, its unspeakable
meanings emanating from so deep
within the animal of ourselves
that its merest allusion--that hint
of its power we perceive in those
startling moments of olfaction--
terrifies us. You or I will not
commit to the b~7otherhood (not to
mention the descendancyl~ of
beasts. Deliberately to use smell
for worship or art, no mat~ter how
well conceived and integrated the
structures created for it rnight be,
is to confess sornething about our-
selves, to cross a boundary we
have marked for our nature. To
step over the threshold of scent is
to enter the common biology of all
that lives, with all its impeccable
wisdom and monstrous passion.

So, for now air least, the beasts
will go on marking and tracking
and mating, imprisoned or liber-
ated, as the case may be, by their
devotion to sce~,t, while we, freed
of their kinship, go on dreaming of
becoming gods who, as the
Psalmist bitterly wrote, have
noses but smell not.

Choose the Write!
Announcing the 1986 D. I1(. Brown Memorial Fiction Contest,
SUNSTONE encourages any interested writer to submit material. All entries should in some
manner relate to the experience of the Latter-day Saints. High literary quality is mandatory. Entries
are judged by a board of five independent judges.
RULES
1. The D. K. Brown Memorial Fiction Contest is open to all writers. Entries must be delivered to the

SUNSTONE office or postmarked by 1 June 1985.
2. Papers must be typewritten, doubl,~-spaced, on one side of 8~h by 11 inch paper (not onion skin).

Since manuscripts will not be returned, contestants should keep a copy and send in the original.
The stories should not exceed 28 double-spaced manuscript pages. One author may submit no
more than three stories.

3. Each entry must be accompanied by a signed statement from the author attesting that it is the
contestant’s original work, that it is not being considered elsewhere for publication, that it has
not won another contest, and thatl it will not be submitted elsewhere until the contest results
have been announced.

4. Announcement of winning entries will be made at the 1986 annual Sunstone The, ological
Symposium and in the magazine. SUNSTONE reserves the right to publish at some time in the
future all articles submitted but is not obligated to do so.

5. Prizes will be awarded as follows:: first prize: $500; second prize: $250; third p~ize: $100; three
honorable mentions: $50 each.
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SSI is helping to ,make
SIdNSTONE Word Perfect.

"When you’re faced with
the task of producing a monthly
magazine with a small staff,
you need a word processor
that works fast. That’s why I
use Word Perfect 4.1. Word
Perfect allows me tremendous
formatting freedom on manu-
scripts ranging from heavily
footnoted research papers to
brief news items without sac-
rificing any speed.

"But that’s only part of
the good news. When I’m edit-
ing a manuscript for publica-
tion, Word Perfect’s outline
function and table-of-contents
generator allow me to analyze
the structure of a manuscript
in a quick and virtually effort-
less way. And in addition to its
traditional use in citing sources,

Word Perfect’s footnote feature allows me as an editor to insert a running
commentary in the form of notes telling the author which passages need
attention and how he might improve his article.

"Word Perfect’s ease of operation is another real blessing in working with
new employees. Writers and editors can learn its menu-driven functions in
almost no time. That saves them--and mema lot of time and effort.

"SuNsTONE isn’t perfect. But thanks to Word Perfect 4.1, we’re getting
there."

--Scott Dunn, managing editor

SSI Software
288 West Center Street
Orem, Utah 84057

Information: (801) 227-4020
Order Desk: 1-800-321-4566, Toll-free

$$1Software
Reaching for perfection.



Questions Continue to Cloud
Bombing Case, Document Deals
By Cecella Warner

The bombs which shook Salt Lake
City last October may well have been
heard around the world. The three
explosions were followed by a bar-
rage of media attention as reporters
vied for tips which would unravel the
story of the year. Feature stories,
investigative pieces, talk shows, and
interviews continue almost daily, but
in spite of the charges recently filed
by the Salt Lake County attorney’s
office, many still wonder: Who mur-
dered Steven Christensen and
Kathleen Sheets?

Both died on the morning of
October 15, 1985, when they picked
up motion-sensitive bombs. The
brown paper wrapped box placed in
the Sheets’ driveway was apparently
marked for Kathleen’s husband,
J. Gary Sheets, a former business
partner of Christensen’s.

The day of these murders, the
police announced they were pursuing
two possible connections between
the intended victims. Sheets was
chairman of the board of J. Gary
Sheets and Associates. Christensen
had recently resigned as executive
vice-president and director of that
company and its sister organization,
Coordinated Financial Systems (CFS),
a high-finance investment firm that
had recently fallen on hard times.
Police theorized perhaps one of the
many investors who lost money
planted the bombs out of revenge.

Police also initially noted that both
Sheets and Christensen funded au-
thentication tests and research into
the background of the so-called
"salamander letter," an 1830 docu-
ment in which Book of Mormon wit-
ness Martin Harris presents an un-
usual account of Joseph Smith’s
acquisition of the gold plates. The
manuscript also ties Joseph Smith to

treasure seeking. (See SUNSTONE, vol.
10 no. 1; vol. 10 no. 6.) The "sala-
mander connection" was fueled by
the fact that the Deseret News
received a bizarre phone call the day
of the first two bombings: An uniden-
tified man threatened death to
anyone who had touched the contro-
versial letter.

This theory of a vengeful Mormon
fanatic seemed to gain strength the
following day when Mark W, Hofmann,
a dealer in rare Mormon and American
documents, was seriously injured as
a bomb exploded in his car not far
from Temple Square. Hofmann had
sold the Harris letter to Christensen
for $40,000 the previous year.

Almost immediately after Hofmann’s
injury, however, investigators
announced a new theory, one that
culminated in the charges filed on
February 4, 1986. In this scenario,
Hofmann is both suspect and victim,
accidently injuring himself with a
bomb meant for yet another target,
so far unidentified. Recently, the Salt
Lake Tribune outlined some of the
grounds upon which the police seem
to have based this case:

1. "Incriminating physical evi-
dence" was said to have been
located in Hofmann’s car. Reportedly
this included brown paper, a marking
pen, pipe, and wire. Several docu-
ments were also found, as well as
receipts for major cash transactions.

2. Two eyewitness accounts ap-
parently place Hofmann in or near
Steve Christensen’s office building on
the morning of October 15. One wit-
ness described a man wearing a
green and white high-school letter
jacket. Hofmann’s wardrobe appar-
ently contains such an item. It was
confiscated by police.

3. While hospitalized, Hofmann

discussed the case with his attorney
and was overheard by an attending
nurse. She may have knowledge of
Hofmann’s guilt or innocence.

4. Hofmann’s occasional business
associate Shannon Flynn reportedly
gave Hofmann two blasting caps
several months ago.

In addition, Flynn is said to have
purchased a copy of the Anarchist’s
Cookbook in the company of
Hofmann. This book contains infor-
mation on bomb construction.

Furthermore, Salt Lake City toy
store owner, Mark Hammond claims
he sold Hofmann at least forty feet of
model rocket fuse about a week
before the bombings.

However, this evidence has been
criticized as weak and circumstan-
tial. For example, the materials in
Hofmann’s car cannot be tied to the
bombs. In addition, one eyewitness
account could be invalid since a local
television station may have prompted
the identification by displaying a
videotape of Hofmann while asking,
"Is this the person you saw?" The
other eyewitness described to police
the man he saw carrying a package
into Christensen’s office building, but
the composite drawing made by
police artists does not closely
resemble Hofmann.

Further, the Utah Supreme Court
has ruled Hofmann’s nurse cannot be
interrogated by police for evidence.
Moreover, no blasting caps were
used in the bombs which killed
Sheets and Christensen, and pipe
bombs are not described in the
Anarchist’s Cookbook.

As far as the model rocket fuse is
concerned, police have not found any
unused fuses or detonators in
Hofmann’s house, though they have
thoroughly searched it three times.
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Finally, police have yet to locate
where the bombs were manufactured
or tested.

Hofmann’s attorneys have touted
the results of polygraph tests per-
formed on Hofmann. Apparently the
lie detector tests indicate Hofmann is
telling the truth when he says he did
not plant the bombs. Hofmann’s wife,
Dora Lee, also took a polygraph test
indicating she was telling the truth
when she said her husband was
home with her the morning of the
murders.

Such developments have caused
public confidence in the police
department to deteriorate. In their
article on the bombings in Utah
Holiday’s January issue, Allen
Roberts and Fred Esplin refer to "un-
professional ’hang drying’ of old
documents," and "leaking of informa-
tion and breaching confidentiality" on
the part of investigators. In addition,
Tribune reporter Mike Carter
recently wrote, ’The delay in filing
charges and the seeming one-track
mind of the police.., has led to
much speculation that Mr. Hofmann
is a scapegoat for police, who are
afraid to back off their hard-line
stance taken early on in the
investigation."

But the murders themselves are
not the only focus of the police inves-
tigation. Authorities have also
probed Hofmann’s document and
financial dealings. Hofmann was
pursuing several such transactions
at the time of the bombings. For
example, Hofmann received money
up front from investors for The
Haunted Man, an original manu-
script by Charles Dickens. However,
sources say Hofmann told each
group of investors they were his sole
partners in the deal. Hofmann also
sought investors to help buy a copy
of The Oath of a Free Man, the
first broadside or handbill printed in
America, even though he had already
purchased the document himself.
Sources speculate Hofmann misled
investors in order to secure ready
cash for other deals. As he antici-
pated selling the Oath to the Library

of Congress for an estimated one mil-
lion dollars, Hofmann may have ex-
pected to repay his debts with the
investors none the wiser. The money
did not come through as scheduled,
however, and by the second week in
October, Hofmann faced a host of
past-due debts. Investigators believe
the enormous financial pressure on
Hofmann at this time is connected to
the murders.

Authorities have also expressed
suspicion over Hofmann’s spectacu-
lar success in discovering a number
of valuable historical documents.
Indeed, police have identified forgery
as yet another motive for the mur-
ders. Isn’t it likely, they ask, Steve
Christensen and Gary Sheets had
discovered Hofmann’s fraudulent
schemes and were targeted for bombs
before they could expose them?

In fact, immediately before the
bombings, Hofmann and Christensen
were attempting to sell a collection of
Mormon documents, which may be a
key to unlocking the murder mystery.
Early in 1985, rumors began circu-
lating which tied Hofmann to the
documents purportedly assembled by
early Mormon Apostle William E.
M’Lellin, who later left the Church.
Supposedly the collection contains
manuscripts penned by a variety of
figures significant to Mormon his-
tory. If authentic, it is sure to offer
interesting new insights into the ori-
gins of Mormonism. However, details
about where the collection originated,
where it is presently located, what
specific materials it contains, and
who was to buy it remain sketchy.

Part of the attention focused on the
collection stems from the rumor it
contains fragments of Egyptian
papyri, possibly "facsimile two" from
the Book of Abraham, a work of LDS
scripture translated by Joseph Smith.
Ed Ashment, a Ph.D. candidate in
Egyptology, claims Hofmann prom-
ised him photographs of four papyri
fragments in the summer of 1985.
Ashment recalls Hofmann described
to him a hypocephalus (a circular
figure like facsimile two) and three
smaller pieces. Ashment "was led to

believe these were from Joseph
Smith’s Kirtland collection of
Egyptian papyri" which presumably
later fell into the hands of M’Lellin.
Later, in September, Hofmann and
his associate Brent Metcalfe showed
Ashment one fragment and allowed
Ashment to photograph it. However,
Ashment recalls, the piece was not
one of the four previously described
to him. Hofmann again promised
Ashment photographs of the four
pieces of papyrus but was injured
two days before the delivery date.

Ashment now says he can’t know
for sure whether the fragments de-
scribed to him belonged to Joseph
Smith. But one thing is certain: The
piece Ashment saw probably origi-
nated not with the M’Lellin collection
but with rare book dealer Kenneth
Rendell. According to news reports,
Rendell claims he gave Hofmann the
entire papyrus on consignment and
that Hofmann apparently cut the valu-
able document into several pieces.

Other rumors about facsimile two
surfaced in early 1985 when re-
nowned Mormon scholar Hugh Nibley
reportedly told several individuals
the Church had acquired it through
Hofmann. Nibley now says he mis-
understood the situation and believes
he made an incorrect assumption.

The papyrus is not the only portion
of the M’Lellin collection which has
raised questions. Salt Lake coin
dealer Alvin Rust reports he not only
lent Hofmann money to acquire the
documents, but he also sent his son
Gaylen with Hofmann to New York in
April to buy the collection and bring
it back. While there, however,
Hofmann told Gaylen he went ahead
with the transaction and mailed the
papers to Utah when the younger
Rust was not present. Such occur-
rences have caused some to question
whether the M’Lellin collection really
exists.

Nevertheless, there appears to be
at least one group of M’Lellin docu-
ments in the hands of H. Otis
Traughber in Houston, Texas. In
early December Tribune reporter
Dawn Tracy located these documents
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which had been passed down
through Traughber’s family. Accord-
ing to Tracy’s story, the original
M’Lellin collection has been scat-
tered, and the portions she located
were not the ones Hofmann was
attempting to sell. In fact, Traughber
had never heard of Mark Hofmann.

Questions regarding the elusive
collection inevitably touched on the
activities of the LDS church. On
October 23, a week after the bomb-
ings, three top Church officials held
an unprecedented open news confer-
ence to respond "to questions, specu-
lations, and innuendos" surrounding
the bombing tragedy. Participating
were Gordon B. Hinckley, second
counselor in the First Presidency;
Dallin H. Oaks of the Council of the
Twelve Apostles; and Hugh W. Pin-
nock of the First Quorum of Seventy.

President Hinckley began by read-
ing a prepared statement, which
reported that through Mark Hofmann
the Church had acquired "by pur-
chase, donation, or trade forty-some
documents." He also noted that
Hofmann had approached him regard-
ing the M’Lellin collection and said
that the young dealer "wanted to
donate the collection to the Church."

Elder Oaks, a former Utah Supreme
Court justice, next spoke at length
regarding Hofmann and the M’Lellin
collection. "In June, Mark Hofmann
and Steve Christensen told Elder
Pinnock that Hofmann had an option
to buy the McLellin collection from a
man in Texas for about a hundred and
eighty-five thousand," he recounted.
When asked for his advice, the Apostle
told Elder Pinnock that the Church
would "emphatically not’" lend
Hofmann the money for the purchase
as it would "simply fuel the then cur-
rent speculation.., that the Church
¯.. was trying to acquire [the collec-
tion] in order to suppress, it." Elder
Oaks did believe the Church "would
be interested in receiving the collec-
tion as a gift .... at some future
time, but in that event it had to be a
genuine gift from a real donor." A
buyer who wished to remain anony-
mous later phoned Elder Oaks, asked
about the collection, and inquired
"whether the Church would be inter-
ested in receiving it as a gift." Steve
Christensen continued to be involved,
apparently "because he was knowl-
edgeable in early Mormon docu-
ments... [and could] verify its
authenticity and value for the benefit
of the purchaser."

Although the anonymous buyer
arranged to purchase the collection
through a lawyer, plans to close the

deal on October 15 were upset when
Steve Christensen was killed. That
afternoon, Hofmann called on Elder
Oaks. According to the Apostle,
"Hofmann said he thought the police
would want to question him. He said
he was worried about what he
should say to them." Similarly, when
Shannon Flynn came to the Church
O,ftice Building two days later, he told
Elder Oaks, "1 need to meet with the
police quickly. I have questions to be
answered before I go and speak to
them so I will know what posture to
take." And when Alvin Rust spoke to
Elder Oaks the following day, he
admitted knowing more than he had
told police. In each case, Elder Oaks
reported, he advised full and honest
disclosures to the authorities¯

Following Elder Oaks’s comments,
Elder Pinnock distributed a written
sl:atement explaining he helped
Hofmann secure a loan from First
Interstate Bank to purchase the
IVl’Lellin papers. In another state-
ment, Elder Pinnock observed, "1 am
convinced the bank would not have
made the loan to Mr. Hofmann were
it not for my assurance that it was a
safe loan." Therefore, feeling "mor-
ally and ethically responsible," Elder
Pinnock repaid the bank from per-
sonal funds when the note came due.
All three Church leaders denied ever
seeing the M’Lellin collection.

Though helpful in outlining general
events, the news conference still left
unanswered questions. Elder Oaks’s
statement, for example, reports that
Hofmann secured loans both from
Alvin Rust and First Interstate Bank
t~, purchase the M’Lellin documents.
Yet together these loans total nearly
twice the $185,000 needed to purchase
tl~e papers. When a reporter asked for
a clarification, Elder Pinnock implied
the Rust loan may have been
intended to go toward "another col-
lection." Yet media reports say that,
like the loan obtained through Elder
Pinnock, Rust thought his money
would purchase M’Lellin papers.

Another curious contradiction
arose when a KBYU reporter asked
why the Church is so intent on
acquiring historical memorabilia.
Elder Oaks reiterated "that the
Cl~urch was very intent on not get-
ting" the M’Lellin collection, while
President Hinckley followed up with
tl~e observation, "We are under man-
date" from Church revelations "to
keep the history of the Church, and
we regard that very seriously."

Other issues were raised by
Tribune reporter Dawn Tracy, who
hinted the acquisition of the 1825

Joseph Smith letter had its question-
able aspects. Why didn’t President
Hinckley, who purchased the docu-
ment with personal funds for the
Church consult archiviist Don Schmidt?
she asked. Why wasn’t Dean Jessee,
the LDS authority on Joseph Smith’s
handwriting, allowed to examine or
authenticate the letter? "1 don’t know"
was President Hinckley’s response.

Little media attention has been
paid to an interesting topic brought
up in President Hinckley’s statement.
Referring to what may have been one
of Hofmann’s last business transac-
tion with the LDS church, the First
Presidency counselor alluded to a
meeting regarding the "so-called
Kinderhook plates."

These six bell-shaped metal plates
covered with arcane symbols have
long been suspected as fakes, a sus-
picion confirmed by laboratory tests
in 1980. Ordinarily their historical
value would be negligiible. But in 1843
they were shown to Joseph Smith in
an attempt to dupe hirn into translat-
ing the fraudulent records. No such
translation has come 1:o light¯ In fact,
in a 1981 Ensign article, Mormon,
historian Stanley B. Kimball denies
one was ew,=r made. ’qhere is no evi-
dence that ~Jloseph Smith ever con-
cluded the plates were~ genuine," he
writes, "other than conflicting state-
ments from members ,who hoped that
a translation would come forth--and
in fact no evidence that the Prophet
manifested real interest in the ’dis-
covery’ afte~r his initial viewing of the
plates." Nevertheless, the Times
and Seasons quotes Joseph as say-
ing, "1 have translated a portion of
them, and I find they contain the his-
tory of the person with whom they
were found. He was a descendant of
Ham, through the loin.,; of Pharaoh,
king of Egypt, and that he received
his kingdom from the ruler of heaven
and earth." Kimball rejects this as
mere speculation on the part of
William Clayton, whose journal was
used by historians in compiling
Joseph Smith’s history. If authentic,
such a "translation" of the Kinder-
hook plates would have important
implications, for the Mormon belief in
Joseph Smith’s prophetic ability to
translate ancient records.

Hofmann associates; now claim he
approached President Hinckley offer-
ing to sell the Church a transcript of
Joseph’s translation. At the press
conference, President Hinckley stated
Hofmann offered to sell some of the
Kinderhook plates to tl~e Church. "My
recollection of this episode of history
was dim," commented President
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Hinckley. "But I saw no reason why
we should have them and so indi-
cated." However, President Hinckley
made no reference to the alleged
translation.

It was against this background of
controversy and rumor that Mark
Hofmann faced formal charges on
February 4, when he was surrendered
by his attorneys. He was booked and
charged with two counts of capital
homicide along with twenty-three
counts of theft by deception and
communications fraud. Four separate
complaints were filed along with a
statement of probable cause.

The LDS church is named as the
victim in seven counts of theft by
deception in one complaint. Also
named separately as victims are
President Gordon B. Hinckley, Steven
F. Christensen, J. Gary Sheets, Brent
Ashworth, and Alvin Rust. The com-
plaints assert Hofmann "exercised
control over the property [of the vic-
tims] by deception, with the purpose
to deprive the owner thereof."

More assertions of fraud are de-
tailed by the probable cause state-
ment prepared by the Salt Lake
County attorney’s office. According to
the statement, Hofmann has sold the
Church and others over a dozen
unauthentic documents. This includes
the Anthon Transcript, the Joseph
Smith III blessing, four handwritten
notes by Brigham Young, the Lucy

Mack Smith letter, the 1825 money-
digging letter from Joseph Smith to
Josiah Stowell, the E. B. Grandin Con-
tract for printing the Book of Mormon,
the Martin Harris salamander letter,
the Nathan Harris Book of Common
Prayer, a letter from Joseph Smith to
General Dunham, a letter from David
Whitmer to Walter Conrad, a letter
from David and Peter Whitmer to Bithell
Todd, and an 1807 Betsy Ross letter.

This conclusion is based on "exten-
sive scientific analysis" performed by
George Throckmorton, "an expe-
rienced questioned documents ex-
aminer formerly employed with the
Utah State Crime Laboratory, pres-
ently employed by the Utah Attorney
General Office."

Although Throckmorton is the only
expert cited in the probable cause
statement, police consulted at least
three other other document authenti-
cators. On January 31, investigators
met with world renowned handwriting
expert Kenneth Rendell of Newton,
Massachusetts. Rendell examined
twelve historical documents which
had been sold by Hofmann and
declared them all--with one
exception--to be "obvious" forgeries.
Rendell says the handwriting on
nearly all of the documents appears
shaky and uneven. He also suggested
several documents may have been
penned by the same person.
Moreover, when he placed the

papers under ultraviolet light, each
eminated a bright blue glow indicat-
ing they have been chemically treated
in order to artifically age the paper.

The one exception, according to
Rendell, is the 1830 Martin Harris let-
ter. "1 am not aware of any physical
evidence that the ’salamander letter’
is phony," says Rendell. "But the
charges now put the salamander let-
ter into a new context quite different
from when I originally considered it."
Rendell had authenticated the letter
for Sheets and Christensen.

The statement of probable cause
also accuses Hofmann of swindling
hundreds of thousands of dollars
from investors who put up money for
The Haunted Man and The Oath
of a Free Man. The report further
cites Hofmann’s dealings with the
M’Lellin collection and papyrus frag-
ments as examples of deception and
fraud. Finally, it reaffirms the prosec-
utor’s case of circumstantial evidence
surrounding the murders themselves.

The indications of forgery as well
as the bombings themselves have
sent a ripple of fear and uncertainty
through the normally self-assured
Mormon historical and intellectual
community. As historian Richard
Bushman has observed, an already
cautious community will now be even
more demanding in their quest to
authenticate documents and recover
historical truth.
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A Personal Response
to Dialogue
DIALOGUES WITH MYSELF
B Y EUGENE ENGLAND
ORLON BOOKS, 1984, 205 PP., $7.95.
Reviewed by Susan Buhler Taber

It was with a sense of home-
coming and rediscovery that l
opened and read this collection

of Eugene England’s essays written
between 1966 and 1983. For exam-
ple, although his review of When
Bad Things Happen to Good
People was published in a 1983
BYU Studies, I clearly remember
the Institute class in which Brother
England guided our exploration and
discussion of LDS doctrines and
the issues of God’s pow’er and
goodness. The understanding I
gained from that single class sus-
tains me daily as I cope and try to
help my other children cope with
my daughter’s battle with leu-
kemia. "That They Might Not
Suffer," an essay about the Atone-
ment, was delivered in sacrament
meeting nineteen years ago. The
scriptures which developed the
theme have been the touchstones
of.m.y understanding of Christ’s
m~ss=on ever since.

Ironically enough, it was Eugene
England who made it possible for
me even to attend Stanford Univer-
sity. Before my parents would
agree to let me go, we made a
weekend trip from Salt Lake City to
Palo Alto, California, to make sure
that I would not "lose my testi-
mony" within three months of set-
ting foot on the campus. When my
father returned from priesthood
meeting on Sunday morning, he
happily related the details of a
conversation he had had with a
counselor in the bishopric of the
Stanford Ward. I later learned it
was 6ene England. For me, the
most impressive feature of the
ward was its elders quorum, com-
prised of thirty-five active (and
therefore eligible) elders.

I did indeed "lose my testimony"
at Stanford. It began to crack when
a boyfriend not only refused to
attend a special Christmas service,
but shot down my defense of the

Church’s policy against Blacks
holding the priesthood and in the
process showed me my native
arrogance. Two years later when I
enrolled in the first of ten or so
Institute classes I took from Gene
England, I was ready for some
answers to the hard questions
which had bothered me even before
I entered college.

The testimony of the gospel
which I had at graduation owed a
great: deal to the exploration and
discussions that took place at
those Institute classes. When I left
in 19701 was even married, but not
to one of those thirty-five elders.
My husband was a convert, who
practically on the water’s edge
shie(~! at joining a "racist church."
After Institute class that night we
went downstairs to England’s office
where he shared with two very
uspe’I students his personal expe-
riences in trying to understand the
existence of the policy and in pray-
ing for a change in it. Rereading
"The Mormon Cross" again jolts
me--.not with its rejection of the
theory of Black indecisiveness in
premortal life, but with my memory
of a ~T~an praying earnestly and try-
ing to prepare himself for the (lay
when a new revelation would
come--an example of engagement
and consecration of quite another
quality than my own pallid accep-
tance of the Church’s flaw along
with the gospel I loved.

In the years since leaving
Stanford I, far from both Utah and
California, have followed through
the pages of Dialogue Gene’s
odyssey from California to St.
Olaf’s College and then to BYU. I
have been amused and touched by
such essays as "Blessing the
Chevrolet," "The Hosanna Shout in
Wasl~ington, D.C." and "Going to
Conference" which celebrate the
deep sources of spiritual renewal
and challenge inherent in our

religion--priesthood blessings, the
temple, the examples and words of
our prophet, and soul-expanding
reunions with friends in sacred
places.

The essays, collected from the
pages of practically every official
and nonofficial Church-related pub.-
lication, are not arranged chrono-
logically, but philosophically as
explained in a foreword written for
this volume. T~NO fairly recent
essays which explore the paradoxi-
cal truths of the Latter-day Saint
religion begin the volume. Paradox,
indeed, is a prominent theme
throughout. Essential to the teach-
ings of Lehi and Joseph Smith,
paradox requires the Mormon
scholar to answer "both" when
faced with the dichotomies which
often threaten to split Sa~ints into
two opposing camps, variously
categorized as Iron Rodders vs.
Liahonas or Them vs. Us. Thus,
England honors the claims of both
individual conscience and ecclesi-
astical authority; great: h, ooks and
true religion are both essential to
our spiritual and intellectual lives.

The opening essay, "Joseph
Smith and the Tragic Quest," not
only introduces the tensions that
coexist in the universe of
Mormonism; it gives a fresh image
of Joseph Smith in his O~Nn words,.
The many quotations from the
Prophet which are included in the
body of the essay reveal not only
England’s perception of ,Joseph and
his prophetic trragedy, but also
what the life of Joseph Smith has
meant in the life of Eugene
England.

Throughout llhe essays England
quotes liberally from many of the
modern prophets, especially
Brigham Young, David O. McKay,
and Spencer W. Kimball. These
quotations not only illuminate ancI
clarify England’s points, but they
also lift out of the welter of dimly
remembered speeches and sermons
the golden threads of truth. I’m
sure I must have read, o~r even
heard, some of these sermons, but I
never sensed their impact until I
saw how they affected a fellow
believer.

Despite the paradoxical nature of
life and truth, in every essay the
Mormon’s quest for reason, for
rational keys to the universe and a
life that "makes sense" consist-
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ently gives shape and direction to
the dialogue.

Even though the earlier essays of
the sixties bring me back to the
time when England was my
teacher, I find the essays of the
eighties to be much more interest-
ing. They have an immediacy, an
openness, which the earlier ones
do not. It is as if England has taken
his own advice about the need for
spiritual realism which he
expresses in "We Need to Liberate
Mormon Men."

"Enduring," the last essay of the
book, as well as the most recent in
the collection, reveals England still
asking the hard questions, still
thinking about them. In fact, the
questions sometimes are not even
asked outright in the essay but
resound behind the examples
which he presents--his mother-in-
law undergoing chemotherapy on
the strength of a hopeful priest-
hood blessing,and a young couple
who had a second child after their
first was born with the genetic
defect Trisomy 13, because they
had faith in another optimistic
priesthood blessing. In light of the
Chevrolets that have been blessed
to find human help and repair, I ask
myself, "How much will God permit
us to intervene in the process of
life and death? .... If aspirit could be
given a less-damaged body as a
result of medical intervention,
might that intervention not be justi-
fied? .... Do we push too far into the
processes of life or not far
enough?" Paradox confronts us at
every decision point.

It is the particular gift of Eugene
England through his confrontations
with experience and literature, both
scriptural and secular, to provoke
us to examine our own beliefs,
experiences, and their meanings in
our lives--to find our own ques-
tions and endure our own answers.

SUSAN BUHLER received her mas-
ter’s degree from Stanford University
and is a housewife and mother of six
in Newark, Delaware. She is currently
enmeshed in the Great Ward History
Project of the Elkton Ward.

Announcing an immmediate
opening for a publisher and presi-
dent of the Sunstone Foundation.
Qualified applicants must meet
the following criteria:

¯ An educational background
strong in the areas of publish-
ing, journalism, public rela-
tions, or related fields.

Significant managerial expe-
rience, including publications
management as well as manage-
ment of people and financial
systems.

Fund-raising and public rela-
tions experiencempreferably
with nonprofit organizations.

¯ An understanding of and
willingness to work with the
LDS community in its numer-
ous manifestations.

¯ Ability and willingness to
project an image and conduct
consistent with the established
values of the organization and
its governing bodies.

Interested applicants should
contact
Peggy Fletcher at
(801) 355-5926 or at
59 West 100 South,
Salt Lake City, Utah 84101
immediately.
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MARCH 1985 - AUGUST 1985

Compiled by Linda Thatcher

Adams, George J. A Lecture on
the Doctrine of Baptism for
the Dead. Bountiful, Utah:
Restoration Research, 1983. 15
pp., $1.00.
Original edition published in 1844 by
David Rogers.

AIIred, Gordon T. Love and the
Mountain. Salt Lake City:
Bookcraft, 1985. 154 pp., $7.95.
Fiction.

Arrington, Leonard J. Brigham
Young: American Moses.
New York: Alfred A. Knopf, 1985.
xvii, 522 pp., $24.95.

Bailey, Jack Stephen. Genuine
Mormons Don’t Shoot Sea-
~uUlls. Bountiful, Utah: Horizon

blishers & Distributors, 1984.
106 pp.

Barton, Peggy Petersen. Mark E.
Petersen: A Biography. Salt
Lake City: Deseret Book Co.,
1985. xi, 224 pp., $9.95.

Bennion, Lowell Lindsay. The
Book of Mormon: A Guide to
Christian Living. Salt Lake
City: Deseret Book Co., 1985.

Berrett, William E. The Latter-day
Saints: A Contemporary His-
tory of the Church of Jesus
Christ. Salt Lake City: Deseret
Book Co., 1985. x, 421 pp.,
$12.95.

Book of Mormon Critical Text:
A Tool for Scholarly Refer-
ence. Provo, Utah: Foundation
for Ancient Research and
Mormon Studies, 1984.

Britsch, R. Lanier and Terrance D.
Olson, editors. Counseling: A
Guide to Helping Others, vol.
2. Salt Lake City: Deseret Book
Co., 1985. xi, 323 pp., $9.95.

Building a Love That Lasts:
Outstanding Articles on
Marriage from the Ensign.
Salt Lake City: Deseret Book
Co., 1985.

Burton, Alma P. Toward the New
Jerusalem. Salt Lake City:
Deseret Book Co., 1985. xi, 160
pp., $7.95.

Canfield, Anita. A Wornan and
Her Self-Esteem. Sandy, Utah:
Randall Book Co., 1985.

Carver, James A. The Mormon
Faith Un-Decker-Ated: A
Reply to Ed Decker’s "To
Moroni with Love," part I. The
New Mythmaker: A Reply to
the Film "The Godmakers."
Lynwood, Calif.: CMS Publica-
tions Co., n.d. 36 pp., $1.50.

Cherrington, David. Rearing
Responsible Children. Salt
Lake City: Bookcraft, 1985. 186
pp., $7.95.

Christensen, Joe J. and Barbara
Christensen. Making Your
Home a Missionary Training
Center. Salt Lake City: Deseret
Book Co., 1985. x, 102 pp., $6.95.

Christian Education Commission.
Restoration: A People Grow-
ing. Independence, Mo.: Herald
House, 1985.

Clark, D. Cecil. Improving Your
C~urch Teaching. N.p., n.d.
107 pp. plus 27 forms, $4.95.

Coonradt, Chuck with Lee Nelson.
The Game of Work. Orem,
Utah: Liberty Press, 1985. 147
pp., $15.95.

Corrill, John. Brief History of the
Church of Christ of Latter
Day Saints (commonly called
Mormons) including an ac-
count of their doctrine and
discipline, with reasons of
the author for leaving the
Church. Bountiful, Utah: Res-
toration Research, 1983.40 pp.,
$1.95.
Original edition published in 1839 by John
Cerrill, St. Louis, Missouri.

Cowan, Richard O. The Church in
the Twentieth Century. Salt
Lake City: Bookcraft, 1985. x,
470 pp., $11.95.

Cox, James B. How to Qualify for
the Celestial Kingdom
Today. Riverton, Utah: The
Ensign Publishing Co., 1984.230
pp., $6.95.

Craven, Rulon Called to the
Work: Guidelines for Effec-
tive Leadership in the
Church. Salt Lake City: Book-
craft, 1985. x, 177 pp., $7.95.

Delall~anty, Randolph. Preserving
the West: California, Arizona,
IVevada, Utah, Idaho,
Oregon, and Washington.
New York: Pantheon Books,
1985.

Dunn, Paul H. Seek the Happy
Life. Salt Lake City: Bookcraft,
1985. 184 pp., $8.95.

Edwards, Paul M. Preface to
Faith: A Philosophical
Inquiry into RLDS Beliefs.
Midvale, Utah: Signature Books,
1984. 107 pp., $9.95.

EIIsworth, Samuel George. The
New Utah’s Heritage. Salt
Lake City: G. M. Smith, 1985.
Textbook.

England, Breck. The Life and
Thought of Orson Pratt. Salt
Lake City: University of Utah
Press, 1985.

Eyer, Mary Sturlaugson. Reflec-
tion of a Soul. Salt I.ake City:
Randall Book Co., 1985. 83 pp.
$7.95.

Geary, Edward A. Goodbye to
Poplarhaven: Recollections
of a Utah Boyhood. Salt Lake
City: University of Utah Press,
1985.

Gibbons, Francis M. John Taylor:
Mormon P~bilosopher,
Prophet of God. Salt Lake
City: Deseret Book Co., 1985. ix,
302 pp., $10.95.

Gibbons, Romona E. Romona:
Evolution of a Christian.
Bountiful, Utah: Horizon Pub-
lishers and I)istributors, 1984.93;
pp., $6.95.

Gillette, Alain. Les Mormons:
Theocrates du Desert. [The
Mormons: Theocrats of the
Desert] Paris: Desclee de
Brouwer, 19;85.

Guidelines for Priesthood:
Ordination, Preparation,
Continuing Commitment.
Independence, Mo.: Herald Pub-.
lishing House, 1985. 55 pp.

Hampshire, Annette P. IVlormon-
ism in Conflict, the Nauvoo
Years. New York: E. Mellen
Press, 1985.

Haslam, Gerald Myron.. (.;lash of
Cultures: The Norwegian
Experience with Mormonism,
1842-1920. New York: Peter
Lang Publishing, 1984. xv, 357
pp., $39.80.

Hawkes, John D. Story-Talks for
Primary. Salt Lake City:
Hawkes Publishing Co., 1985.
126 pp., $4.95.

Heinerman, John and Anson Shupe.
The Mormon Corporate
Empire. Boston: Beacon Press,
1985.
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Hicken, Helen Hooper. Yesterday,
Today, and Forever. Sandy,
Utah: AlbanyBoons,~ n.d. 83 pp.,
$5.95.
Fiction.

Holland, Jeffrey R. However Long
and Hard the Road. Salt Lake
City: Deseret Book Co., 1985.

Jennings, Melinda. Two Women,
Two Worlds. Salt Lake City:
Bookcraft, 1985. 193 pp., $8.95.
Fiction.

Jensen, Deana Lowe. Heaven’s
Wildfire. Salt Lake City: Artistic
Printing, 1984. iii, 305 pp., $8.95.
Fiction.

Johansen, Jerald R. A Commen-
tary on the Pearl of Great
Price: A Jewel among the
Scriptures. Bountiful, Utah:
Horizon Publishers, 1985. viii,
183 pp., $10.95.

Kapp, Ardeth G. and Judith S.
Smith. The Light and the Life.
Salt Lake City: Bookcraft, 1985.
162 pp., $7.95.

Kelly, Tim. Utah: Gateway to
Nevada! Salt Lake City: Dream
Garden Press, 1984. 96 pp.,
$6.95.

Knight, Darrell V. How to Suc-
ceed in Business and Live
Your Religion. Salt Lake City:
Hawkes Publishing Co., 1984.
206 pp., $3.95.

Launius, Roger D. Zion’s Camp:
Expedition to Missouri, 1834.
Independence, Mo.: Herald Pub-
lishing House, 1984. 206 pp.

Lyman, Edward Leo. Political
Deliverance: The Mormon
Quest for Utah Statehood.
Urbana: University of Illinois
Press, 1985.

Lyman, Melvin A. Out of Obscur-
ity into Light. Salt Lake City:
Albany Books, 1985. 264 pp.,
$8.95.
Discusses Mormon and Indian relations.

Lythgoe, Dennis L. A Marriage of
Equals. Salt Lake City: Deseret
Book Co., 1985. xii, 179 pp.,
$8.95.

McCloud, Susan Evans. Songs for
Life. Salt Lake City: Bookcraft,
1985.64 pp., $5.95.
Poetry.

McConkie, Bruce R. A New
Witness for the Articles of
Faith. Salt Lake City: Deseret
Book Co., 1985.

McConkie, Joseph Fielding and
Robert L. Millet. Sustaining
and Defending the Faith. Salt
Lake City: Deseret Book, 1985. x,
144 pp., $8.95.

McCormick, Nancy D. and John S.
McCormick. Saltair. Salt Lake
City: University of Utah Press,
1985. 136 pp., $14.95 (paper),
$30.00 (cloth).

Madsen, Brigham D. The
Shoshoni Frontier and the
Bear River Massacre. Salt
Lake City: University of Utah
Press, 1985.

Maxwell, Neal A. We Talk of
Christ, We Rejoice in Christ.
Salt Lake City: Deseret Book
Co., 1984.

Millet, Robert L. and Kent P.
Jackson. Studies in Scripture,
Volume Two: The Pearl of
Great Price. Salt Lake City:
Randall Book Co., 1985. 446 pp.,
$13.95.

Morris, Carroll Hofeling. The
Broken Covenant. Salt Lake
City: Deseret Book Co., 1985. 287
pp., $9.95.

Mulliken, Frances Hartman. First
Ladies of the Restoration.
Independence, Mo.: Herald Pub-
lishing House, 1985.

Nelson, Lee. The Storm Testa-
ment IV. Orem, Utah: Liberty
Press, 1985. 278 pp., $12.95.
Fiction.

Nyman, Monte S. and Robert L.
Millet. The Joseph Smith
Translation: The Restoration
of Plain and Precious
Things. Provo, Utah: Religious
Studies Center, Brigham Young
University, 1985. x, 321 pp.,
$9.95.
Volume 12 in the Religious Studies Mono-
graph Series.

"Our Mother Which Art in
Heaven... ": The Study of
Mormonism’s Mother God
Doctrine. Marlow, Okla.: Utah
Missions, n.d., $4.00.

Packer, Boyd K. Our Father’s
Plan. Salt Lake City: Deseret
Book Co., 1984.61 pp., $8.95.

Pratt, Parley Parker. Autobio-

~draphy of Parley P. Pratt.
ited by his son, Parley P.

Pratt. Salt Lake City: Deseret
Book Co., 1985. $10.95.

Pusey, Merlo J. Ripples of Intui-
tion. Midvale, Utah: Eden Hill,
1984. 134 pp.
Poetry.

Randle, Kristen D. One Song for
Two. Salt Lake City: Bookcraft,
1984. 153 pp., $6.95. Fiction.

Rasmussen, Dennis. The Lord’s
Question: Thoughts on the
Life of Response. Provo, Utah:
Keter Foundation, 1985. 113 pp.,
$8.95.

Reading, Lucile C. Shining
Moments: Stories for Latter-
day Saint Children. Salt Lake
City: Deseret Book Co., 1985.

Rector, Hartman, Jr. Already to
Harvest: A Guide to Convert-
ing Thousands to the Gospel
of Jesus Christ. Salt Lake City:
Randall Book Co., 1985. 91 pp.,
$7.95.

Reorganized Church of Jesus Christ
of Latter Day Saints. The Priest-
hood Manual Independence,
Mo.: Herald Publishing House,
1985. $15.00.

Reynolds, Katherine. Park City.
Los Angeles: Weller Institute for
the Cure of Design, 1984. [70] pp.

Ringholz, Raye Carleson and Bea
Kummer. Walking Through
Historic Park City: [Park City:
Published by authors, 1984]. 61
Pp.

Roberts, B. H. Edited and with an
introduction by Brigham D.
Madsen. Biographical essay by
Sterling M. McMurrin. Studies
of the Book of Mormon.
Urbana: University of Illinois
Press, 1985. xxxi, 375 pp.,
$21.00.

Roberts, Richard C. and Richard W.
Sadler. Ogden: Junction City.
Northridge, Calif.: Windsor Pub-
lications, 1985.

Schnibbe, Karl Heinz. The Price:
The True Story of a Mormon
Who Defied Hitler. Salt Lake
City: Bookcraft, 1984. 126 pp.,
$6.95.

Scriptures for the Modern
World. Edited by Paul R.
Cheesman and C. Wilfred Griggs.
Provo, Utah: Religious Studies
Center, Brigham Young Univer-
sity; Salt Lake City: Produced
and distributed by Bookcraft,
1984. x, 150 pp.
Papers from a symposium sponsored by
BYU Religious Studies Center and held
March ,5-6, 1980.
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Search These Commandments:
Melchizedek Priesthood Per-
sonal Study Guide. Salt Lake
City: The Church of Jesus Christ
of Latter-day Saints, 1984. xiii,
308 pp.

Shields, Steven L. The Latter Day
Saints: 1830 to Today. An
Overview of the Branches of
the Restoration. Restoration
Bibliography. Bountiful, Utah:
Restoration Research, 1984.21
pp., $1.50.

Skoor, Susan D. Christian Educa-
tion in the Family. Indepen-
dence, Mo.: Herald Publishing
House, 1984. 116 pp.

Smith, John L. So You Are Inter-
ested in a Ministry to
Mormons. Marlow, Okla.: Utah
Missions, n.d. $1.00.

Smith, William. A Proclamation
and Faithful Warnh?g to All
the Saints Scattered around
in Boston.     . , and
Elsewhere in ihe United
States: Bountiful, Utah: Resto-
ration Research, 1983.23 pp., $1.50.

CLASSlFIEO ADS are :35� a word, paid in advance, with
a ten-word minimum. For a schedule of regular ad
rates and further information, write to Sunstone
magazine, 59 West 100 South, Salt Lake City, UT
84101, or call (801) 355-5926.

MORMON MISCELLANEOUS REPRINTS now avail-
able. 1. "Spauldino Manuscript Theory Then and
Now" by Lester Bush; 2. "The Writing of Joseph
Smith’s History" by Dean Jessee; 3. "The Early
Accounts of Joseph Smith’s First Vision" by Dean
Jessee; 4. "How to Study the Bible" by J. R.
Dummelow; 5. "The Translators 1Io the Reader" by
translators of the KJV. To order, send $1.50 each plus
50� postage to Mormon Miscellaneous, 8865 South
1300 East, Sandy, UT 84092.

MORMON MISCELLANEOUS NOTECAHDS, an expanding
collection of notes, comments, and references to
cover the entire history of Morrnondom, standard
works, noncanonical writings, gleanings from early
Christian writers and recent biblical scholars. Series
will include contributions from ’the files of many
Mormon scholars and researchers on topics of his-
tory, doctrine, polemics, statistics, current events,
Mormon, non-Mormon, anti-Mormon--in short, all
subjects from any source (both published and un-
published) in any way related to Mormonism. Note-
cards will be published in sets oll 100 4x6 cards at
$6.00 per set. 800-1200 notecards will be published
per year. First two sets now available. To order, send
$6.00 to Mormon Miscellaneous, 1433 East 9175
South, Sandy, UT 84092.

THE JONN TAYLOR PAPERS give his inside story of the
half century of war between the Saints and the out-
side world. The last pioneer tells it like it was.
Volume I, The Apostle, $11.95. Volume II, The Presi-
dent, $13.95. Plus $1 for each. Samuel W. Taylor,
1954 Stockbridge Ave., Redwood City, CA 94061.

SALT LAKE SCHOOL OF THE PROPHETS MINUTE BOOK. 80
pages, illustrated. $5.00 postpaid. GRAFFAM
GRAPHICS, P.O. Box 2234, Palm Desert, CA 92261.

PRIVATE COLLECTION-- 19th Century Mormon Prints,
Books and Post Cards as well as large standard
Mormon library--for sale. Call Robert Christian (215)
349-8059, or write, 406 S. 43rd St., Philadelphia, PA
19104.

Sorenson, John L. An Ancient
American Setting for the
Book of Mormon. Salt Lake
City: Deseret Book Co., 1985.
xxi, 415 pp., $14.95.

Spencer, James R. Beyond
Mormonism: An Elder’s
Story. Grand Rapids, Mich.:
Chosen Books, 1984. 176 pp.,,
$5.95.

Taylor, Samuel W. and Raymond
W. Taylor. The John Taylor
Papers: Records of the Last
Utah Pioneer. Volume I,
1836-1877: The Apostle.
Redwood City, Calif.: Taylor
Trust Publication, 1984. 363 pp.,
$11.95.

Thornpson, Kathleen, Utah.
Milwaukee, Wis.: Raintree Pub-
li~;hers, 1985.

Tice, Richard. The Inside Track.
Salt Lake City: Deseret Book
Co., 1984. ix, 95 pp., $6.95.
Fiction.

Treseder, Terry W. "Teach Them
to Love One Another." Salt

SKETCHING WITH A TECHNICAL PEN by Merle H.
Graffam. 32 pages of pen and ink illustrations with
notes on technique. $5.00 postpaid. GRAFFAM
GRAPHICS, P.O. Box 2234, Palm Desert, CA 92261.

EXTENSIVE MORMON LIBRARY--Standard, fundamen-
talist, and anti-Mormon collection. Five-page index.
P.O. Be.< 187, Montrose, CA 91020.

THE PLAYS OF RUTH AND NATHAN HALE. Available for
immediate performance. Encore Performance Pub-
lishing P.O. Box 692 Orem, UT 84057.

LOSF: MORMON SCIENCE FICTION, $4.95; Animals and
the Gospel, $2.00. Scott Smith, 2455 Calle Ruble,
Thousand Oaks, CA 91360.

"SELECI~’ED MANIFESTATIONS"--AII Temple Dedicatory
Prayer:; and nearly All Church Revelations not in the
D&C in ONE BOOK!! Call (415) 339-9674 or send SASE:
Sister Reay, c/o 4770 Lincoln Avenue, Oakland, CA
94602.

COMMUNITY SERVICES COUNCIL. Our effort is to help
low income, elderly, & handicapped people live inde-
pendently. Retired craftsmen-painters, plumbers,
carpenters, etc.--or anyone else interested. A mod-
est wage is negotiable. Call Lowell Bennion or Ted
Keefer at 486-2136.212 West 1300 So., SLC, UT 04115.

USED/RARE LOS BOOKS for sale. FREE UPDATED LIST.
We buy & sell. The Book Connection, Box 1, Provo,
Utah 84603.

TNE BOOK VAULT, Crossroads Plaza, 50 South Main,
SLC, UT 04144. ([801] 304-8051.) A unique general
bookstore, we offer discounted best sellers and a
wide range of good books--including Women’s and
Wester~ Americana. We welcome special orders and
boast of our quarterly newsletter.

FOR SALE: Large (12,000 item) Utah Mormon book
collection. Will consider trade for Salt Lake area real
estate. Contact 1315 S. 200 E., Salt Lake City UT
84115, ~801) 487-5598.

SALT LAKE RAPE CRISIS CENTER needs volunteers. All
you need is a good attitude, common sense, and a
time commitment of 20 or more hours per month. For
further information, contact the Rape Crisis Center at
532-RAPE.

Lake City: Bookcraft, 1985. 134
pp., $6.95.

Wells, Robert E. We Are Chris-
tians Because .... :Salt Lake
City: Deseret Book Co., 1985.
viii, 111 pp., $7.95.

Wilcox, Pearl. Regathering of the
Scattered Saints in
Wisconsin and Illinois.
Independence, Me.: Published by
author, 1984. 327 pp., $13.00.

Yorgason, Blaine M. and Brenton G.
Yorgason. Brother Brigham’s
Gold. Salt Lake City: Deseret
Book Co., 1984. xv, 268 pp.,
$9.95.
Fiction.

The Loftier Way:
Tales from the Ancient
American Frontier. Salt Lake
City: Deseret Book Co., 1985. xi,
131 pp., $8.95.

Zirker, Ronald .John. Parent and
Teen: Teamed for Success.
Salt Lake City: Deseret Book
Co., 1985. vii, 120 pp., $7.95.

STILL SINGLE? No new faces? Cold z;houlders but no
warm hearts? Try advertising yourself in SUNSTONE
PERSONALS! Rate is 35¢ per word paid in advance,
with a ten-word minimum. Call (801) 355-5926 or
send your ad to SUNSTONE, 59 West 100 South, Salt
Lake City, UT 84101.
To respond to an ad, send your letter to SUNSTONE
BOX... (fill in the box number), 59 West 100 South,
Salt Lake City, UT 84101. Your le~ter will be for-
warded to the lucky advertiser in question.

GORGEOUS, vivacious woman seeks total heretic with
zest for life. Me: 30, 5’4" actress, lawyer, singer. You:
terrific cuddler, emotionally respon,sibie. No secret
agendas. (Salt Lake area.) Reply to Box S-033.

LDS PROFESSIONAL MAN, 49, 6’4", 2~, Ibs., B.A., M.A.,
inveterate reader with eclectic interests seeks a tall,
attractive, sensitive,=, affectionate, good-figured
professional female 30-40. Someone who craves
meaningful dialogue and communication, as I do.
Prefer never married, but will respond to all. Please
send photo, phone, will return. (Southern California
area.) Reply to Box S-031.

VAVAVAVOOMI Young at 40. Great lady, single parent
seeks sophisticated male 30-45 for good times, excit-
ing travel, and warm talks. Must be emotionally
mature. Should like kids but must like me. Prefer
share my interest in the arts. (Salt Iske area.) Reply
to Box S-022.

MALE, 48, divorced, Ph.D. Mostly normal, sometimes
crazy, but always carino. Looking for an open and
honest, independent, professional woman who has
almost worked through the guilt maze. Willino to
give lots of space. Smothering not wanted. I get to do
half of the cooking and you most of the driving.
Southern Utah camping, fishing in Idaho and no
polyester part of any deal. (Sa/=, Lake, Prove,
O~den area.) Reply 1:o Box S-011.

MALE ASCETIC, 31, 5’3", who is willing to relinquish
his vows of celibacy for the rioht Spiritually
Maturated Maiden. I am a former Green Beret who
has found peace in Prayer, Scholarslfip, and the Love
of Truth. Resume, Polygraph, & Pho~lo upon request.
(Southern California area.) Repty to Box S-046.._i
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GRAND OPENING SALE
10-40%

On already low prices!

STORE HOURS: 10 a.m. to 6 p.m. Mort-Sat

We Buy and Sell Used Rugs

63 West 100 South, Salt Lake City, Utah 84101
Phone (801) 364-4113
Raffi Daghlian -- Owner

Quality Rugs,
Furniture, and Accessories

A Unique
Dining Experience

RESTAURANT

We specialize in:
ARMENIAN, ARABIC, AND
ISRAELI FOODS

When you walk through our doors
you step into another time and
another land. HOURS:

154 East 200 South,
Salt Lake City, Utah 84111
Phone (801) 364-4096

11 a.m. to 10 p.m.
Mon-Thurs
11 a.m. to 11 p.m.
Fri-Sat




