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POELMANIZING THE ENSIGN
In your January 11985 issue of

SuNs’roIxlE you covered the Church
directed revision (censorship) of
the conference talk. of Elder
Poelrnan’s October conference talk
which had been pretty well
concealed.

At that time you wrote how this
"covert behavior" had saddened
many who knew of: the changes
and the attempted coverup.
Thanks to people like you and
your staff and your organization
at least some of this terrible
behavior by certain leaders in high
places is brought to light.

I arn wondering if you are aware
of the latest attempt at censorship
within the LDS church? This time
it is by the Ensign in the September
1985 issue. It has to do with a talk
given at BYU Devotional by Elder
Theodore M. Burton, October 27,
1982. There was a paragraph and
many other words deleted,
changed, and added, which in
some respects changes the mean-
ing of Elder Burton’s original talk.
Someone has seen t:o it that the
doctr:ine Elder Burton advanced
has been censored. This is a defi-
nite case of "POELMANIZING" a
speech in order to maintain the
inconsistency of consistency.

The sad part about the Ensign
productions of the speech is that,
there is no indication of deletions,
additions, or changes, not even a
reference to the fact that it is a
"revision" of the original speech as
delivered at BYU, just that it is
"take:n from," and even the date
doesn’t agree with t~he date on the
copy :released frm l:.lder Burton’s
office. I thought in writing and
publi:;hing there are usually ellip-
sis points to indicate omissions.

Is this indicative of a trend in
the LIDS church to make sure that
there is conformity to uniformity?

Ernest
Ogden, Utah

TOSS TERESA...
I arn a new subscriber and have

read t:wo of your magazines. I
have been a member of the
Church for over twenty years and
I study Church doctrine, Church
histo~y, and ancient religious his-
tory as it pertains to the Church.
Years ago I worked out the
answers to the questions posed in
the editorial "People of God" (vol.

10, no. 2). I would like to offer my
solutions. My way of posing the
problem was: Why are we not like
the Salvation Army? Why don’t
we have soup kitchens and take
care of the poor? Why don’t the
Bishop Tutus and Mother Teresas
join our Church since they are
men and women of God? Surely if
they are men and women of God,
they can receive revelation that
the Church is true.

First of all does anyone know
what charities the Church does as
a group or what its members do
privately? Since the Church does
not advertise what they do, few
people would really know. Does
Jesus not say let not thy left hand
know what thy right hand is
doing?

Second, what is the C]hurch for?
"To bring to pass the immortality
and the eternal lives of men." This
means that the primary goal of
God is to bring,, about exaltation in
the highest kirtgdom of heaven.
Every ordinance and everything
done in the Church is for this
purpose. Anyone who fails to
achieve this goal is damned to
some extent and has failed to
some extent. The statement "If
you have not charity you have
nothing" can be read in ~:everse:
"If all you have is charity you have
nothing." If all the resources of
the Church were to be used to
feed the poor, there would be no
temples and no missionaries, and
the gospel would not go forth and
the earth would not be prepared
for the second coming ot~ Christ.
The poor would be just as hungry
as they were in the beginning
because all the Church’s resources
would not put a dent in the needs
of the poor of ~the world. Jesus said
that you have ’the poor with you
always, but I a:m with you only a
little while.

By teaching gospel principles to
the people of the world and giving
them the knowledge and the
means to support and care for
themselves, the Church does
much more for the poor than just
feeding them. When you feed a
person he hungers again; when
you teach him how to care for
himself he does not continually
have to depend on others.

Those whom you call men and
women of God who feed the poor
and fight for social reform also
teach false doctrine. To save the
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body and toss the soul into hell
really does not accomplish much.
Bishop Tutu and Mother Teresa
are both going to hell when they
die. They are going to have to pay
for their own sins plus take the
responsibility for the spiritual
death of their followers. It would
be better if they would pattern
themselves after the Elks or the
M~)ose and do their good works
and leave religion out of it.

The titles "conservative," "mid-
dle of the road," and "liberal" have
no meaning or place in the
Church. The proper method is to
accept truth wherever it is found.
Some truths seem conservative (if
you are not baptized you are going
to hell), some middle of the road
(all people will be rewarded for the
good that they do), some liberal
(nearly everyone is going to
heaven). All truths together make
up the Church and it is not con-
servative or liberal.

Paul Brigham
Millport, New York

¯ .. AND TUTU. TOO
Perhaps most of us have had the

rose-colored glasses of earlier
idealisms knocked askew along the
way, but we seem only to have
traded them for other colors.
Peggy Fletcher’s view of Mosiah
4:18-20 or the World Council of
Churches or Desmond Tutu or
Mother Teresa or Rita Edmunds is
the color of an :immediate face-
value context--.through my
glasses. We see the dragons as dif-
ferent things in different places,
and all the spotlighting in the
world won’t illuminate dragons
that live somewhere else.

The Lord did not sow grain to
feed the poor; he sowed principles.
And he only sent his disciples
(institutional C.hurch) to sow prin-
ciples. It’s no different today than
then~or ever. Peggy seems to
want the institutional Church to
sow grain. My premises tell me
the institutional Church answers
human misery as Christ did, i.e.,
teach them correct principles and
they will feed themselves. It is the
only long-range aggregate
solution.

If our entire society united to
feed the starving world and threw
money--or even food~at it, in
our political, chronic short-range
way, without being able to estab-
lish a base for teaching the correct

principles of survival, in half a
generation we would have twice
as many outstretched hands tear-
ing at our heartstrings. And we
would be part of the problem, not
the solution. We already have a
good model of it in the morally
inverted political "solution" to the
welfare problem in our own
United States. Shall it also be the
same kind of institutional "solu-
tion" through the Church?

For as long as I can remember,
what I’ve heard of the WCC is
laced with its penchant--if not
agenda--for aiding and abetting
humanistic and revolutionary
wars--particularly anti-capitalist
and pro-communist ones. I
wonder what premises allow one
to be awed by it?

Maybe Desmond Tutu has no
knowledge of this frightening
aspect of the WCC. Otherwise I
would be skeptical of his appear-
ance at its conference for its acco-
lades. But then, I wonder why he
would get them in the first place.

If you’ve tried playing like you
were a conservative, or (heaven
forbid!) a right-winger for a while,
you would see the pervasive
censorship of traditional and his-
torical values by the general news
media juggernaut. If they seem
cynical about the world it’s
because nearly every living thing
in the world is to the political right
of their bias. That they would
even warm up to applaud in a
WCC temple is suggestive. And
you don’t get spontaneous
applause from rational people~
even for charisma--unless they
are already comfortable with the
agenda.

From the editorial text, Rita
Edmunds seems to say "No,
nunnery is not a Mormon mecha-
nism, nor is any personal-
commitment structure which is
purposely devoid of commitment
to a personal family." Obviously,
that style of "Mother Teresa" is
not likely in active Mormonism.
And what is wrong with that
observation?

The further description of a self-
less, dedicated Mormon wife and
mother does not conflict at all
with Rita that I can see. In fact, it
would probably be neither difficult
nor rare to find the equal of the
compassion of Mother Teresa
right here in River City--if not
indeed the mother superior. It just

doesn’t make a profitable news
story for the cynical press.

What does heroine or hero wor-
ship have to do with anything posi-
tive anyway? Who are Mother
Teresa or Desmond Tutu~or
President Kimball either~to merit
our fawning genuflections? None
of us knows what anyone is.

Shall we be governed by an
institutional matrix with a neat
peg hanging each of us in assigned
roles, like bees in a hive, and from
which joy requires us to hang
dependently throughout eternity?
Or will it be simply a school of
enlightenment, through which we
pass, absorbing what we will of its
offering of correct principles?

Is the ideal institution an entity,
synergistically greater than its
dependent parts? Or will the only
institution in heaven be the natu-
ral, mutual attraction of like-
minded, like-spirited, like-
intelligenced individuals ?

Shall the institution arrange our
destiny and collectivize us to feed
the poor--also, thereby down-
grading our obedience to no more
than sloth (D&C 58:26)? Or shall
our actions remain exalting
responses, the institutional
Church only helping us release
our own compassion, leaving it to
us to write the eternal signature
of our own souls?

Raeo L. Passey
Salt Lake City, Utah

EARLY MORNING MEDIOCRITY
I hope that F. Lambert, who

wrote about the problems of early
morning seminary for LDS fami-
lies in Europe (vol. 10, no. 2), will
find the courage to do what my
parents did for me and what my
husband did for his son: announce
to the local leaders, calmly but
unequivocally, that the family has
decided that early morning semi-
nary is not in the best interest of
their son or daughter.

Early morning seminary can pose
a problem in many places other
than the mission field. For some
young people, it may be a fine, en-
riching experience. But if a student
is a serious scholar with high aca-
demic aspirations, or a gifted musi-
cian who has added practice and
private music study to the already
heavy demands of school and
church, then early morning semi-
nary never repays what it costs.
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Our stake music director,
Patricia Pinkston, is director of
elementary school music for
Glendale City schools and director
of the Glendale Conservatory of
Music. She knows virtually all the
young instrumental musicians in
Glendale. She makes three signifi-
cant observations: (1) Almost with-
out exception, the high-achieving
youngsters do most of their prac-
ticing before school; (2) it is a rare
boy or girl who can find the physi-
cal and emotional energy to ac-
complish significant musical prac-
tice after school; and (3) you can
often tell the young LDS musi-
cians from those who are not LDS
by noting which ones slack off in
their musical growth at the begin-
ning of ninth grade. The Church
cries out for accomplished musi-
cians, but the across-the-board
mandate to attend early morning
seminary usually rules out any-
thing but musical mediocrity.

And the problem is not limited
to musicians. One family in my
ward has six children who attend
demanding private schools and
win major scholarships. These
young people are the sort of
exemplary, pace-setting, serious
students that the Church needs at
BYU and elsewhere. They are
accustomed to studying indepen-
dently and effectively, which
means that home-study seminary
would suit them especially well.
Yet when the parents have sug-
gested home-study seminary as an
alternative for their children, they
have been told that "the youth
need to make this sacrifice," and
the young people are condemned
for even thinking about not being
"where the Lord wants them to
be." I can only assume that some
leaders have no conception of
what it means or what it requires
to be a devoted scholar or a dedi-
cated musician.

And when early morning semi-
nary attempts to appeal to stu-
dents with a "no homework"
promise, this really gives the game
away; what it means is that much
of what goes on at the church
each morning should be done as
homework. We are teaching a
wrong principle: that someone
should receive credit and com-
mendation for a supposed "course
of study" when all that was
required was to be physically
present.

During the year I lived in
England, I taught home-study
seminary. Every Sunday morning
we met to discuss the previous
week’s work and make new assign-
ments. Because these students had
to read, write, do exercises, and
prepare answers to questions, it is
hard for me to think they learned
less than many who attended
every morning.

I feel strongly that home-study
seminary should be an option open
to any young person who decides,
along with his or her family, that
it is the better choice. It is an
immense disservice to them to
reqttire them to give up that pre-
cious ninety minutes or so every
weekday morning for four years.
We ~hould allow young scholar’s
and musicians the same option we
sometimes allow our young ath-
lete:; and drill team members. It is
an insult to the fa:milies to assume
that someone else is better able to
make this decision.

Local leaders act as if early
morning seminary’ makes a dis-
tinctive contribution to the spiri-
tual development .of our young
people. But I doubt very much
that the professor of a freshm~tn
religion class at BYU would be
able to distinguish those who
attended early-morning seminary
from those who completed home-
study seminary. We need to offer
an alternative that will enhance
the potential of our gifted young
people, not work against it.

Karen Lynn
Glendale, California

MORE REFLECTIONS ON SEMINARY
F. Lambert’s poignant essay ~in

the ]February 1985; SUNSTONE
struck a responsive chord. I, too,
have had misgivings about early
morning seminary--although I
have never been put to the strain
that the Lamberts or their friends
have. Frankly, I cannot see any
justification for making children
arise at 4:00 or even 5:00 in the
morning in order to travel to the
opposite side of t~,wn to have early
morning seminary. I can, however,
think of many drawbacks to this
arrangement and possible future
resentment on the part of those
who have been subjectd to this
inhumane demand.

Even though we all recognize
that our youth are under greater

pressure than ever before to give
into "the ways of the world," we
need not believe that early morn-.
ing seminary is the only legitimate
way that we can combat these
pressures. Home-study seminary
was developed for precisely those
situations where early morning
seminary is impracticable. Surely’,
getting children up at 4:00 or 5:00
a.M. and having them take public
transit to the opposite side of
town for early morning seminary
is the epitome of impracticability.
Children need adequate sleep.
When they do not get it, they are
cranky and irritable. It is not
enough to say, "They should get
to bed earlier in order to get up
for seminary.’" Some children, like
Brother Lambert’s and mine, have
more homework than others. Chil-
dren in advanced sections may
have twice or three times as much
homework as those in lregular sec-
tions. With costs of big:her educa-.
tion being what they are now, it
behooves parents to encourage
their children to study hard in
high school so that they might
receive schol~trship assistance in
college. While it is true that the
Lord will help those who do his
will, it is also true that "the Lord
helps those who help themselves."
If early morniing seminary saps a
child’s strength or diminishes his
secular study time to such a
degree that he falls back in his
secular studies, the whole family
will pay a high price.

The scripture "Seek ye first the.
kingdom of God and al]l else shall
be added unto you" is thought by
some people to be a magic talis-
man that will bring them all
desired blessings if they will
merely do the Lord’s work. I don’t
see it that way. As I read Doctrine
and Covenants 130:20-21., there
are different laws governing dif-
ferent blessings. We must obey
the laws pertaining to each bless-
ing in order to receive itt. Living
the law of the fast (on fast day)
does not protect us from an auto-.
mobile accident if we choose to
live a different law of the fast (fast
driving) on the highways. Attend-
ing early morning seminary is no
guarantee that our children will do
well in their secular schooling~
any more than hyperactivity of
parents in Church programs will
guarantee that our children will
not go astray. We must obey all o.f
God’s laws (as well as rnar~’s), and
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when we fall short (as we will) God
will make up the difference. Just
as you cannot ]have things brought
to your remembrance that you
never knew, you cannot expect
good grades in school without
study nor rest without sleep.

Then, too, children need time
for extracurricular activities like
scouting, music, plays, and sports.
What are we prepared to have
them give up in order to plug
along in early morning seminary?
We run the risk of making zom-
bies of our children. There are so
many demands on their time and
energy that some of them drop
out of this or that activity (includ-
ing seminary) then feel like fail-
ures because they could not juggle
all the ativities they were expected
to participate in. As everyone
knows, the drop-out rate in early
morning seminary is frightful.
Early morning seminary tends to
separate "the sheep from the
goats" at an age when children
should not be put to such a severe
test. And it does so on fallacious
grounds. There are too many vari-
ables which impact on a person’s
ability to stick with early morning
seminary. One’s basal metabolism
and body rhythm, general health,
sleep requirements, amount of
homework, extracurricular activi-
ties, dependability of the family
car, and parents’ hours of work or
level of income, all have as much to
do with faithful attendance at
early morning seminary as the
individual student’s faith and
willingness. And yet, when a child
drops out it is assumed that "they
didn’t have a strong enough testi-
mony." In many places the pres-
sure to hold early morning semi-
nary is so strong that no
alternative (like home-study semi-
nary) is offered for those who
cannot get to or stay in early
morning seminary. Do we really
mean to breed a sense of inferior-
ity in the children who cannot get
to or stay in early morning semi-
nary? Is this a form of Social
Darwinism--survival of the fittest
or, worse still, ’the luckiest?

This brings me to the matter of
uniformity and conformity. Not all
people feel good when they get up
in the morning.. Medical re-
searchers and psychologists recog-
nize two kinds of people in terms
of their basal metabolism and body
rhythm~day people and night

people. It is pretty obvious to mar-
ried couples who are of opposite
types (like my wife and me) that
these two types of people exist.
Just as right-handers persecute
left-handers, day people persecute
night people. Because the day peo-
ple feel good when they get up in
the morning, they assume that
early rising is the only honorable
thing to do. Because the rural
"rise-and-shine" ethic is still
strong in the Church, it is
assumed that people who do not
want to get up before sunrise are
somehow lazy and disreputable.
That’s about as fair and logical as
it is for a person who has never
suffered with hay fever to make
fun of someone who does. It
might, of course, be argued that
"they will have to get up early on
their mission--so why not learn
how now." What is overlooked is
that missionaries are expected to
get to bed early--and they can
normally do so.

Inasmuch as the Church recog-
nizes the need for home-study
seminary where early morning
seminary is impracticable, why are
local Church leaders pressured by
seminary and institute coordina-
tors into having early morning
seminary at all cost? Why can’t
parents and children have a
choice? Some children (and par-
ents) thrive on early morning
seminary. Fine; let them have it.
For other children and parents
early morning seminary is a con-
stant source of friction as well as
an unreasonable expense. (Why
cut out one meeting or trip on
Sunday, as with the consolidated
schedule, but continue making
four or five extra trips on week-
day mornings when, during the
winter, driving is most hazard-
ous?) I am reminded of Marybeth
Raynes’s observation in the March
1985 SUNSTONE, page 40: "We may
be unwittingly sharpening a
double-edged sword as we
increase the number of rituals and
programs a couple must share as a
condition for a happy marriage."
While she was talking about mar-
ried couples in their relationships
with each other, her warning
could also apply to rituals and pro-
grams like early morning
seminary--which drain parents
(especially if they have to haul the
children) as well as children of
time and energy. We may do more
harm than good.

Lest I have given the wrong
impression, let me reemphasize
that I am not saying that the early
morning seminary program is a bad
scene--just that it is not, or should
not be, for everyone. Where it is
feasible and desired by parents and
children it should be held. Where it
would cause undue hardship (as in
Brother Lambert’s case), it should
be passed over in favor of home-
study seminary. And, wherever pos-
sible, both choices should be
offered--so no child has to miss
seminary just because he cannot
have it the ideal way. Seminary
should be operated for the good of
the youth--not the youth for the
good of the seminary system.

Charles L. Sellers
Knoxville, Tennessee

FORGETFUL BUT NOT FORGOTTEN
Dr. Lowell Bennion is every-

thing that SUNSTONE said he is--a
great and good man.

But his memory on his business
dealings is not entirely reliable. He
reported that he sold an old
Oldsmobile to me for fifty dollars.
It was forty dollars. He warned me
that it should not be driven over
thirty-two miles an hour or it
would shake to pieces. I ignored
the warning and shook it to pieces.
It was a bad universal joint.
Somewhere in Idaho I had to pay
five dollars to have a new univer-
sal joint installed and the gas line
and fuel pump reconstructed.
Lowell should have charged me
thirty-five dollars.

An example of the impact which
Lowell has always had on others:
He was at the Institute at the Uni-
versity of Arizona for two years
and was followed by Dr. Daryl
Chase, who was there for four
years. I succeeded Chase and was
there for two and one-half years.
When I left the local people
honored Natalie and me with a
farewell party. The president of
the stake, Alando Balantyne, gave
the eulogy. In recounting the his-
tory of the Institute, President
Balantyne said, "When the Insti-
tute was opened, the Church sent
Dr. Lowell Bennion to us with his
fine scholarship and his wonderful
spirituality. When he left, they
sent Dr. Daryl Chase with his fine
scholarship. When he left, they
sent Sterling McMurrin."

Sterling M. McMurrin
Salt Lake City, Utah
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CLIENT-CENTERED RELEASE
Something is missing in the way

local Church workers are released
from their Church jobs. SUNSTONE
vol. 10, no. 4 presents several inci-
dents of persons who have been
released in an arbitrary and authori-
tarian manner and who are not
happy with it. Surely there could be
less abrupt, more democratic proc-
esses of releasing individuals from
their callingsmperhaps dialogue,
some real communication between
the one doing the dismissing and
the one being released. For exam-
ple, an individual who is being
considered for release could be
queried early on about hislher feel-
ings about ways that could be
worked out for satisfactory transi-
tion from full energetic commit-
ment and personal involvement in
the current role to the eventual
releasing of that role to another.

The human-relations problem is
one of long standing, as President
Kimball noted in the 1969 book The
Miracle of Forgiveness. He says when
Church workers "are released from
Church positions, they sometimes
become angry.., their anger
reaches implacable hatred and
bitterness" (p. 59).

Would it not be an effort equal to
missionary effort to help about-to-
be-released workers, through a
"cli~int-centered" approach, to stay
active and joyful in the Church? As
it is, human adjustment problems
(feelings of isolation, alienation, bit-
terness and of possible inactivity)
are regarded as human failings and
considered a lack of faith in leaders.

]errilyn Black
Logan, Utah

006 SNIPERS?
Where did you get my name to
have the audacity to request me to
subscribe to your trashy magazine?
I don’t read the kind of trash you
publish. You and anyone interested
in that kind of trash are a few of
the sniping dogs at the heels of the
Caravan of the Church traveling
through the enemies of our
Church--trying so desperately to
stop our progress. If the Church
wanted those articles published,
THEY WOULD PUBLISH THEMmNOT YOU.
My, you must be hard up to make
a living. I should think you would
be so ashamed to use the word
MORMON in soliciting your filth.

Arlene Stifling
Los Angeles, California

ANOTHER VOICE FROM ABROAD
Things do take a while to get

over here but they eventually do. I
was quite amazed at the article on
Early Morning Seminary in
Europe (SUNSTONE, vol. 10 no. 2).
Bro./Mr. Lambert must be getting
his information from sources I am
not aware of writing what he did
concerning my colleagues and
myself over here. It indeed is "a
little naughty" to express to your
readers: "At present there is not
one European officer of the
Church Educational System who
has been to a strong high school,
let alone pursued higher
education."

My’ colleagues over here are all
graduates of institutions of higher
education--professional people--
while I studied at BYU graduating
with two bachelor of science
degrees along with other
qualifications.

Concerning the complaints etc.
about the Early Morning Semi-
nary .classes, I advise you to send
the writer to the commissioner of
education, Henry B. Eyring, in
order to receive the correct infor-
mation about why the General
Authorities stress the early morn-
ing classes in areas where the
release-time program cannot be
administered.

1/Volfgang Lebedie:;
CES-Coordinator Servicemen
~egion, Germany

GENETIC GUILT
Marybeth Raynes ("Retroactive

Guilt,," SUNSTONE, VO1. 10 no. 2)
descrlibes a young woman’s retro-
actiw~ guilt for premarital sexual
activity, including a perhaps just:i-
fled abortion which had troubled
her at the time, but none of which
she had troubled to tell her hus-
band about. Then she says of the
woman’s joining the Church, "She
emerged joyfully from baptism
having been taught that her past
sins were forgiven, particularly
because she did not know at the time they
were wrong" (my emphasis).

In the first place, I cannot even
imagine that any conscious person
would not perceive the anticivili-
zational, or antisocial, antagonism
inherent in promiscuous sexual
activity--great apes maybe, but
not human beings. Who does not
perceive that they play Russian
roulette with an unborn life--

birth control notwithstanding? I
cannot imagine that to be possible.
With a question as abso][utely bio-
logically fundamental as sex, not
perceiving something of its impli-
cations from t!he start is simply a
fairy tale.

I distinctly remember being
immediately cognizant of the out-
lines of the whole problem when
my neighborhood chum wisely
explained to me about the birds
and bees (cows and calves, actu-
ally). I was barely four years old. I
am not particularly smart nor
wise, and I cannot remotely
imagine fellow members of the
human race being that much less
human than I am.

Either Marybeth or I are under
a bushel on this one.

But there is a deeper impl~ication
than even the surprising bushel.
Marybeth seems to say that sin is
what the rules say it is: "Know the
[rules] and the [rules] shall make
you free." Where did I get the
notion, lo these many years, that
those fundamental "rules" in the
"good books" are only descriptions
of what we already have. within
us? That they clescribe what we,
as human beings, already are, and
not some alien projection into
which we are to evolve ourselves
in some spiritual Darwinian equi-
valent, or be jerked into by the
bootstraps by miraculous condes-
censions from on high?

If right and wrong are not per-
ceived by automatic response from
our eternal genetics then we are
abjectly blind, needing a spoon-
feeding God like I have never yet
conjured up. Indeed (though it
may be otherwise), the "light of
Christ" that comes with us all
need be no too:re than the percep-
tion of when we do harm to other
people--sin, that is.

This does not mean there is not
such a thing as retroactive guilt,
but it does mean that reinforcing
any cover-ups of what we really
are deeply aware of only sweeps
the real proble:m under the rug.
Unless, of course, I, too, need an
appointment for therapy’ with
Marybeth Raynes.

Raeo Passey
Salt Lake City, Utah

TITHES THAT BIND
Mark Davis :caises a few criti-

cisms (SUNSTONE, vol. 10 no. 2) of
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Robert Bohn’s .article on tithing
(vol. 9 no. 1), but it seems to me
that Brother Bohn is essentially
correct that traditional notions on
the subject are in need of
reexamination.

The question of whether chil-
dren should pay tithing on money
received from full-tithe-paying
parents depends on why the
money is given. If it is a nominal
amount paid fo, r household chores
to teach financial responsibility o~"
provided as general support, there
is no reason the parents should
not deduct from their own
requirement that which the chil-
dren may choo~e to pay. If, how-
ever, the money is paid for impor-
tant services which would have
otherwise been rendered by an
outsider, then the money should
be retithed by the wage-earning
child (but there is no correlation
between employerlemployee and
parentslchildren in other situa-
tions, nor an inherent concept of
"clean" money in Bohn’s views, as
Davis argues).

Using tax l~ws to minimize the
impact of tithing is not necessarily
a matter of greed: an individual or
family may have real need for the
help, and not making charitable
contributions but paying taxes on
the money is hardly the unselfish
alternative. Davis’s suggestion
that those who do benefit from
tax laws should[ donate their tax-
saving to make their sacrifice a
real tithe is good, though it can
get complicated[.

Certainly, the flat-rate tithing
without consideration for indi-
vidual living needs (number of chil-
dren, medical expenses, inflation,
tax rate, etc.) is a bigger problem
than most of us in the American
middle class realize. While one can
cite anecdotes about the blessings
of tithing (a subject in need of
study), it is questionable that an
iron-clad rule can be laid down
that all people can equally afford
to pay a tenth of pre-tax gross
income. And since the Church
allows differing interpretations
and the entire concept of tithing
has evolved, it is clearly time for a
review. Even fo.r those who can
pay, should there not be some
flexibility about how one demon-
strates this sacrifice and dedication
to the building of the kingdom of
God and gospel? If one can afford
to give only a tenth for charitable

purposes, is the building of the
Church corporate portfolio the
only way to qualify for a temple
recommend? Unfortunately, such
questions would be best examined
by opening the Church financial
records and asking for feedback
from the membership, an ap-
proach compatible with our his-
toric preparation for revelation
but a very unlikely event. Our
fear of change imposes an unfair
burden on many and creates con-
fusion which can hardly be seen as
manifestations of the Spirit.

Scott Smith
Thousand Oaks, California

RECOGNIZE THE REAL HEROES
On a recent business trip to

Vienna and Munich, I took the
occasion to visit the concetration
camp memorials at Dachau and
Mauthausen. While books and tele-
vision documentaries have made
America’s younger and middle-
aged generations generally aware
of the monstrous nature of
Nazism, it was a sobering experi-
ence nevertheless to visit two
actual sites where the workings of
this hideous system were
personified.

During my return trip, by coin-
cidence, I read your recent article
(SU~STOnE, vol. 10 no. 3) on the
small German resistance group in
Hamburg, most prominently in-
volving some young Mormons.
The activities of the Huebener
group and the risks they accepted
to tell the truth is an incredible
epic of physical and moral courage,
the stuff of which the best Sunday
sermons are made. The celebra-
tion and honor accorded this
group today in their native land is
richly deserved.

What does not seem deserved is
the shunning of this group’s sur-
vivors by the Mormon church,
particularly the astonishing state-
ment alleged in your article to
have been made by one of the
Church’s present apostles, "Who
knows what was right or wrong
then? I don’t know what we
accomplish by dredging these
thngs up and trying to sort them
out." By the time of Helmuth
Huebener’s execution and the
imprisonment of the others, the
character of German National
Socialism was becoming fairly
clear, even to Germans. To ask
who knows what was right or

wrong then is to ask far too much
of the already terribly over-
burdened twelfth article of faith of
the Mormons. If it was "right" for
some German Mormons to sup-
port the Nazis, and even give their
lives in defense of Hitler’s regime,
couldn’t it also be "right" for other
Germans, believing in the primacy
of conscience (the light of Christ?)
stressed in D&C 134 and in the
injunction to have "no other gods
before me" (including the state?)
to oppose Nazism and even, like
Field Marshall Rommel and Count
yon Stauffenberg later, to actively
work for its downfall? One is
reminded of the belated lamenta-
tion (which I have imperfectly
paraphrased) of Pastor Martin
Niemoeller, who himself spent
seven years in Dachau: "When
they came for the communists I
didn’t speak out because I wasn’t a
communist; when they came for
the Jews I didn’t speak out because
I wasn’t a Jew; when they came
for the trade unionists I didn’t
speak out because I didn’t belong
to a trade union; when they came
for the Catholics I didn’t speak out
because I wasn’t a Catholic; when
they came for Protestant minis-
ters, there was no one left to
speak up for me." To their ever-
lasting credit, Huebener and his
group of then-youthful Mormons
were ones who did try to speak
out against Hitler’s lies and evil.

The incredible courage of
Huebener, Schnibbe, Wobbe and
their families equals anything out
of the annals of handcart compan-
ies, pioneers, or the Mormon Bat-
talion which we are regularly
wont to "dredge up" for our cour-
age lessons, and it occurs to me
that the Church’s best interests,
even in central and eastern
Europe, would be served by cele-
brating rather than shunning this
epic. People often speak of a matur-
ing process in the Mormon
church. Until heroes like the
Huebener group are accorded the
equivalent accolades that are regu-
larly bestowed upon megabuck
Mormon athletes, businessmen,
show-biz types, and football
teams, that process is far from
complete.

W. Darrell Gertsch
Idaho Falls, Idaho
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The Swearing Elders
The first generation of modern Mor " lectuals

By Thomas A. Blakely

T
oday, thoughtful members of The Church
of Jesus Christ of Latter-day Saints can
find many forums to air their religious
views and discuss the meaning of their
faith--including SUNSTONE, Dialogue, Brigham
Young University Studies, the Journal c.f Mormon

History, and the annual meetings of the ’.Mormon
History Association and the Sunstone Theologi-
cal Symposium. But just a few decades ago, the
only outlets for LDS intellectuals~to explore any
aspect of Mormon culture were inforznally or-
ganized study groups. One of the most r~otorious
of these efforts was organized in Salt Lake City
in the post-World War II period. This collection
of educated Mormons, known as the "Mormon
Seminar," or, more informally, the "Swearing
Elders," attracted the attention o1~ the Mormon
hierarchy and set the stage for the development
of the Mormon intelligentsia.

In the winter of 1948-49, a University of Utah
Ph.D. candidate in sociology named Herbert
Larson approached a then-new professor in
the philosophy department named Sterling
McMurrin. Speaking for himself and some other
graduate students and junior faculty members,
Larson asked Dr. McMurrin to teach a course on
Mormon theology. McMurrin’s answer went

something like this: "Now, Herb, you guys are
big boys now, and you don’t need to have a class
in Mormon theology. You should’ve known all
there is to know about Mormon theology by the
time you graduated from high school!" Although
he discouraged a formal class in Mormon the-
ology, McMurrin felt that if those interested
wanted to spend their time in a worthwhile
manner, they should dispense with a .single
teacher and specified topics. Instead, McMurrin
recommended they "find people who know some-
tthing, whom you’d like to bring in. See what they
know, and have a go-around." "][’he subjects could
range from sociology to philosophy to theology
’to history, and the group could enjoy complete
freedom.

The idea appealed to Larson and his friiends. He
]iater returned to invite McMurrin and his
]Mormon colleagues in the department, Waldemer
P. Read and Obert C. Tanner. Read and Tanner
agreed to come, provided they’ found t]he meet-
iings worthwhile.

The group first met in the spring of 1949 in the
old University of Utah library (now the George
Thomas Museum of Natural History) :in a small
seminar room on the upper floor. Ten to twelve



people attended, including Herb Larson (who
served as chadrman), William Mulder, Don Orton,
Jack Adamson, Lowell Bennion, T. Edgar Lyon,
and Drs. McMurrin, Read, and Tanner.

Larson decided to arrange the meetings accord-
ing to subject and not according to speaker, as
McMurrin had suggested. He wanted to use the
first meeting to elicit suggestions for possible
discussion topics.

But this first session raised unexpected con-
flicts. As McMurrin now recalls, "I could see the
sheep and the goats separating right there at the
table!" For example, although Tanner and Read
had thought the meetings worth investigating,
they found this initial session disappointing.
When one person said he wanted to discuss a
specific Mormon doctrine such as the resurrec-
tion, Tanner’s reaction was unequivocal: "Now
look! If you think we’re going to come here and
sit around and discuss that, all I can say to you is
that you’re in the wrong place!" Another person
wanted to discuss a topic related to the Book of
Mormon. Ta~nner stood up and said, "’I’m in the
wrong place!" and stormed out of the room.
McMurrin reports that he followed Tanner and
persuaded him that the group did have some
potential and encouraged him not to bail out so
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soon. So Tanner returned.
Informality characterized the group. They had

no official organization or membership; people
were free to come to whatever sessions they
wished and miss those they did not find interest-
ing. They also never took a formal name; most
often they were simply called the Mormon
Seminar. The noted sociologist Lowry Nelson, a
visiting professor from the University of
Minnesota, came to the group’s second meeting,
and nicknamed them the Swearing Elders.

In the fall of 1950 Larson decided to leave for a
teaching position at the college in Price. Although
some saw in this the end of the group, the LDS
institute teachers, Lowell Bennion and T. Edgar
Lyon, felt the group worth continuing. Since
their positions at the institute precluded them
from taking leadership positions in any such
organization,, they asked McMurrin and Mulder
to take charge. The pair agreed, and they reor-
ganized the group into the form which ]persisted
until its demise in 1955.

McMurrin and Mulder instituted two major
changes for the group: first, it became speaker-
oriented, as McMurrin had originally s~tggested,
and second, only professors were invited to
attend the meetings. Students were barred from
participating in order to allow the professors
complete freedom to say what they wished.
McMurrin’s and Mulder’s only real leadership
tasks were to decide (after consulting with the
others) what speakers to invite and to send out
announcements to the regulars and others who
might be interested.

Mulder and McMurrin typically invited people
who had published books dealing with Mormon-
ism or had finished a Mormon-oriented thesis. A
question-and-answer period followed the speak-
er’s presentation. Everyone was encouraged to
participate, and it was an open, friendly environ-
ment.

The study group soon acquired a modest noto-
riety, and professors from other universities in
Utah asked whether they could participate. They
were welcome, of course, and the gatherings
filled up with not only University of Utah faculty,
but also scholars from Brigham Young Univer-
sity, Weber State College, and Utah State
University.

Each attendee had his own reasons for’ coming.
Mulder, for example, enjoyed the networks that
were formed. Among the Mormons, a book ,edited by
Mulder and Dr. Russ Mortensen, was made pos-
sible partly beause of the help of the Swearing
Elders, who led them to relevant documents.
Similarly, Dr. Lowell Bennion felt the meetings
benefited him in his role as a teacher: ’"My pur-
pose at the [LDS] institute was to help people
reconcile their faith with their learning on cam-
pus," he recalls. "So why not hear more and more
about that very issue?"

On the other hand, many of the participants
from BYU came seeking freedom to express their

thoughts. Dr. Brigham Madsen, a regular .attendee
of the meetings, recalls that "at BYU, we didn’t
have quite the freedom that the people at the
University of Utah had about discussing such
things, and yet we had an interest in them .... we
wanted to hear people that knew something
about Mormon history, Mormon theology, and
who were not afraid to speak their minds ....
here was a way to listen to suclh people."

The mailing list included the names of" such
Mormon academics as Heber Snell, Joseph Geddes,
Leonard Ar~Tington, Jennings Olson, M. Lynn
F~ennion, Russ Mortensen, Angus Woodbury,
Stanley Ivins, Obert Tanner, Waldemer Read,
Charles Dibble, Everett Cooley, Ray Canning,
Brigham Madsen, P. A. Christensen, Richard Poll,
(?,olden Taylor, Gustive Larson,. Lowell Bennion,
T. Edgar Lyon, George Boycl, Leonard Rice,
Russell Swenson, and others.

The invited speakers included local teachers
and scholars such as Stanley Ivins, who spoke on
the history and sociology of polygamy; Louis
2’ucker, a non-Mormon who spoke on Old Testa-
ment ideas; Leonard Arrington, who reported on
his research into early Mormon economic his-
tory; Haroldl T. Christensen, whose paper dis-
cussed the "isms" of Mormonism; Hugh Nibley,
who gave a defense of the Book of Mormon; Jack
Adamson, who spoke on legends of gold plates in
nineteenth-century America; ~ts well as Juanita
E~rooks and J. D. Williams.

Occasionally the group was lucky enough to
hear from writers and scholars who happened to
b,e passing through the area. Among these were
Carl Carmer, who talked abou.t Joseph Smith’s
New England; Bernard DeVot,o, who spoke in-
formally on the West in history and literature;
!/Vhitney Cross, who spoke about the ’"burned-
over district" and his book by that name; and also
Wallace Stegner, Thomas F. O’Dea, and Samuel
l/V. Taylor.

Two LDS General Authorities were also in-
volved with the study group. Levi Edgar Young
attended some sessions, and the group had the
pleasure of having Apostle Adam S. Bennion
address them on problems confronting LDS col-
lege teacher.,;.

The mood[ of the meetings was light..After
McMurrin and Mulder took over, the meetings
were moved from the library to the old student
union building (now the David P. Gardner Hall)
where they would meet in a .:lining area. The
hanchroom employees would still be working,
and the group was able to order milkshakes, ice
cream sodas or (occasionally) a heretical cup of
coffee as they listened to the speaker.

Coffee was not the only heresy of the Swear-
ing Elders, of course. As Ray Canning recounts:

Nobody cared about the "swearing," and nobody cared about
ti~e "elders," but the name sort of said ~hat this was a group
Of people who were more relaxed in l~ormonism, and cer-
tainly more on ~!he liberal side than on the ultraconservative
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side of the Mormon and political and theological spectrum,
and therefore more apt to look at Mormonism naturalisti-
cally as well as supernaturalistically. Some of them were
very concerned with the supernatural side, but more often
historically or philosophically or sociologically oriented.
And they would raise these kinds of questions, rather open
questions: some of them scholarly questions, some of them
questions of opinion, some of new documents being found.
All kinds of things of that nature.

Mulder has similar memories:

I think if anything marks the Swearing Elders, it was a
healthy skepticism about anything that the Brethren--early
or late--uttered, and the last resort was always a sense of
rationality, the’ attempt to be rational about everything ....
It was a liberai’ group that enjoyed meeting with each other
and talking about issues .... [and] grappling with ques-
tions historical, theological, social .... We had wonderful
points of view and backgrounds to draw on. Sterling and
Waldemer in philosophy; historians like Brig Madsen and
Everett Cooley; someone out of literature like me; a sociolo-
gist like Ray Canning. It was stimulating to have people
with these different disciplines talking about particular
things.

The Swearing Elders saw nothing inappropriate
in this liberal, even skeptical, approach. As Lowell
Bennion observes, "We believed the glory of God
and man was intelligence, and we wanted to use
our minds in relation to religion, as well as exer-
cise some hope and faith. I don’t see anything
wrong with that." To Obert Tanner, the Swear-
ing Elders were "a group of devoted Mormons
who went over the mountains and on our return
wanted to compare with each other what we had
found out."

Eventually’, the probing and questioning of the
intellectuals like the Swearing Elders attracted
the attention of Church authorities, who regarded
the meeting:; with suspicion and probably some
confusion.. Such intellectuals posed a potential
threat, the officials felt, because as professors
they could corrupt the youth of the Church.
McMurrin was especially suspect since, as Mulder
puts it, "he was the grandson of one of the first
presidents of the Seventies; he had a special
genealogy there, and they were concerned about
a man as bright and as respected as he and what
his position was."

In the summer of 1952 McMurrin was invited
by Joseph Fielding Smith and Harold B. Lee to
visit with them and discuss several things, one of
which was the Swearing Elders. McMurrin
remembers,

The letter from Apostle Lee inviting me to meet with them
was very strange .... He said that he and Apostle Smith
would like to discuss with me the meetings "’which were
being held at the University for the purpose of criticizing
us." I realized that he referred to the meetings of the Swear-
ing Elders. But I was astounded that he would say "for the
purpose of criticizing us."... By "us," I thought that he
must mean the General Authorities of the Church. The
amazing thing is that during our discussion it became

evident that he meant that we were holding these meetings
for the purpose of criticizing Joseph Fielding Smith and
Harold B. Lee.

The meeting was entirely cordial, and near the
end of the three-hour session, McMurrin got to
the heart of the matter.

I raised the question with President Smith and Apostle
Lee as to whether or not what they were getting at was that
we shouldn’t be holding these meetings. I didn’t give them
any reason to think that we were going to discontinue them.
As a matter of fact, I was getting a little tired of them, but
after this session it became necessary to continue them
because we couldn’t give them the idea that we had stopped
holding the meetings because of their raising some questions
about them.

President Smith was very anxious to make the point that
by no means did they want us to discontinue holding the
sessions .... President Smith said, "’You educated people in
the Church, you people in the universities, have just as much
right roger together and talk things over as any of the rest of
us. We don’t think that you should discontinue these meet-
ings. We have no objection to your holding these meetings."

Apostle Lee agreed, although McMurrin remarks,
"In my opinion, they did want to see them discon-
tinued, but they weren’t about to say that." But
Harold B. Lee proposed something different. He
suggested that at the end of each meeting
McMurrin summarize the discussion and state
the official Church view on the matter, so that
"when they go away from the meeting there can
be no misunderstanding."

McMurrin balked at the idea:
I told him that that would be absolutely impossible. I said,
"Apostle Lee .... half of [these people are] teachers at the
Brigham Young University. Some of them are old enough to
be my father. They have been in the Church for years .... It
would be presumptuous of me to do a thing like that. I
couldn’t possibly do it. Besides, if I were to do it once, that
would be the end of the whole affair. They’re not going to
come there to hear somebody give them a warning before they
go home that they must be sure to keep in mind what the
Church teaches. They know what the Church teaches."

When Igor through stating my case, nothing more along
that line was said. For General Authorities who are accus-
tomed to telling people what to think and expecting them to
do it, it was very difficult for them roger the feel of what the
Swearing Elders were about. But i think they did get the idea
that this would be an inappropriate thing to do.

Apparently, however, this discussion did not
allay upper echelon suspicion of McMurrin’s
activities. Some time later the philosophy profes-
sor was the topic of a bizarre discussion led by the
daughter of a key General Authority at a social
gathering. As Dr. Ray Canning, who was pres-
ent, recounts:

We were sitting there just chatting about odd things, then
this particular woman began to talk--these are her terms---
about an "Anti-Christ in Salt Lake City" who had a "blood
cult dedicated to the destruction of the Church." Now there
are three extremes in a row: Anti-Christ, blood cult, destruc-
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lion of the Church. And I listened to this, and I was really
amazed to hear this kind of talk. I didn’t put it together with
the Swearing Elders at all or with any personality. And
finally, after she had stopped telling us all these horrible
things about this group that was really subversive, I said to
her, "’Who are you talking about?" I’d like to find out who
this Anti-Christ is; dangerous stuff. "Well, "she. said, "It’s
Sterling McMurrin."

Canning explained that McMurrin was hardly
the monster she had made him out to be, saying
"You know, I don’t question your sincerity;
obviously you believe this. But it’s false." Then
he added, "You must have gotten it from a very
poor source." Angered, the woman informed
him that her source was her father, who hap-
pened to be a prominent General Authority.
Canning then remembers,

To settle the whole thing right down, she said, "Of course
you know that S~erling McMurrin is up for excommunica-
tion." She thou~:ht this would take care of the whole thing.
And I said, "You know very well that that has been stopped
by President David 0. McKay." And her retort really
chilled me. Her exact words were: "Yes, but that’s just
temporary." You got the impression that David 19. McKay
wasn’t going to last forever. Then they would do it.

A similar attitude was expressed in a talk by
Harold B. Lee possibly referring to Sterling
McMurrin and the Swearing Elders. Elder Lee
remarked that "subterfuge, hypocrisy, and deceit
stalk the earth these perilous days and none are
safe. Even the elite are tempted, oft times beyond
their strength." A Deseret News article covering
the speech reported that "Elder Lee drew atten-
tion to the all-too frequent reports of this indi-
vidual who had worked his wiles within a group
and was leading it astray. These people generally
base their decisions upon the reasoning and phil-
osophies of ~nen, [Elder Lee] said, disregarding
the guides the Lord has provided by which good
can be distinguished from evil."

Perhaps the best example of the growing con-
flict between the General Authorities and the
Swearing Elders can be found in one of the
group’s last and most memorable meetings. The
seminar took the form of a debate between
Jennings Olson, a professor of philosophy from
Weber State College, and Melvin Cook, an explo-
sives expert and professor of metallurgy from
the University of Utah. The two scholars met to
debate the merits, or lack thereof, of the then-
recently published work, Man: His Origin and
Destiny, written by Joseph Fielding Smith. The
large book was known for its strong antiscience
bias. Cook, who penned the work’s introduction,
had given President Smith technical assistance in
writing the book. Naturally, Olson defended the
evolutionists and the geologists while Cook de-
fended Joseph Fielding Smith’s writings and their
rejection of both evolution and the estimate by
the world’s leading geologists of the age of the
earth.

News of the upcoming debate spread, and
among the :many curious attendees were LDS
General Authorities Milton R. Hunter, Bruce R.
McConkie, and Mark E. Petersen. The meeting
was held November 13, 1954, itn the Little The-
attre upstairs in the old student union building.
Madsen describes the event as "just one of the
most interesting meetings we ever had, because
the debate was hot and heavy." And indeed it
was.

According to McMurrin, Cook defended the
book’s position that the earth was only six thou-
sand years old (a point, incidentally, which turned
Mormon scientist Henry Eyril~g into one of the
book’s most vehement critics). When the time
came for the audience to ask questions, geologist
Lee Stokes turned to Cook. As McMurrin details,
LStokes began,] "’Professor Cook, apparently you are not of
the opinion that the sedimentary rocks of the earth’s crust
were laid down over a long period of time under pressure
from the water, and so on, and there w.ere great upheavals,"
etc. He went through the usual routine of a geologist describ-
ing the earth’:; crust, particularly with respect to sedi-
mentary rocks. Cook listened very carefully and when Stokes
concluded by sa:ying, "Apparently you don’t agree with the
geologists that this is the way the crust of the ear~th was
formed," Cook replied, "Oh no, that would take a long
time." That was about as intelligent as anything thart Cook
was able to say, it seemed to me, on that subject.

At the end of the meeting, .Apostle Bruce R.
McConkie rose and made several points that he
considered important. Recalling his own amaze-
rnent at Eh]er McConkie’s comments, Olson
reports the young General Authority saying that
if everything that was said in the meeting about
the age of t]he earth, evolution, etc. were true,
then Mormonism was false. We know, Elder
McConkie said, that this is not the case. Mormon-
ism is true; therefore what the scientists have to
say about evolution and the age of the earth is
false.

McMurrin elaborates:

He was there as a defender of the book, of course, a son-in-
law of President Smith and one of the General Authorities of
the Church. He’d spoken a time or two. The time was getting
very short; everyone wanted to say something. As a matter of
]act, the janitor had told me that they needed to lock up the
building. There were only a very few minutes left, so I
rationed out the time and told those who spoke they could
only have a very short time--I don’t know, two minutes,
possibly three minutes. But Bruce went on and’ on. I
Honed.to him that his time was up and pointed to my watch.
Finally, when he wouldn’t sit down, I stood up. As I stood
up, he said, "Now listen, Sterling," .and I said, "’Now you
,listen to me, Bruce. Your time is up, and I want you to sit
down, so you sit down." So he... salt down. I menHon this
,only because I want the record to show that, so far as I can
recall, this was the only time that I ever told one of the
General Authorities to shut up and sit down. I doubt I will
ever have occasion to do so in the full, re.

Sterling McMurrin was not the only Swearing
Elder to confront a General Authority on this
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issue. Following the meeting, Dr. Richard Poll,
an historian from BYU, received a letter from
Joseph Fielding Smith, which said, "I am informed
that you were at Sterling McMurrin’s ’Anti-
Mormon Seminar.’ November 13, 1954, and
took part in the criticism. I wonder if you are
properly quoted." To this letter, Poll responded:

I did attend the Mormon Seminar on November 13,
being one of t.he more or less regular participants in the
group’s gatherings. Among these mature Latter-day Saints--
none of whose church standing has, as far as I am aware,
been called into question--I have occasionally commented on
controversial ~Ispectsof our history and doctrine in terms
which I would not regard as appropriate in my University
or Sunday School classes. I expressed an opinion of your book
on this occasion, though I assure that there was no pleasure
for me in so doing.

Whereupon President Smith sent this rejoinder:
I am sorry to learn that you are "’one of the more or less

regular participants in the group’s gatherings.’" You say
that they are "’mature Latter-day Saints--none of whose
standing has, as far as I am aware, been called into
question."

If you are a frequent participant in the group’s gatherings
and have the spirit of discernment, you must realize that
they are not in harmony either with the Authorities or the
doctrines of the’ Church.

Do you thit~k a man who denies the fall of Adam, the
Atonement of Jesus Christ and his resurrection a "mature
Latter-day Saint?"

President Smith ended the letter on a concilia-
tory note, with a hope that they could meet
sometime soon after that and get "nearer together
in our views."

No doubt there are many reasons why such
conflicts arose between certain General Authori-
ties and the Swearing Elders. However, one of
the most irnportant factors appears to be the
degree of secular education attained by the
members of: the study group. The Swearing
Elders was the first generation of educators who
in large numbers had studied at secular universi-
ties. Consequently, several of these individuals
began to apply their scholarly methods and aca-
demic skepticism to their religion. As William
Mulder describes, "Usually, we felt that, institu-
tionally, the Church was hardly answering to the
needs of the intellectual. [The Swearing Elders
were] not forming a congregation or a church or
a cell or anything; [they were] just free-floating
spirits who happened to be in academia and
wanted to apply the same kind of discipline that
they exercised in their own calling to questions
of the Spirit."

Such an approach was clearly disturbing to
Church leaders steeped in a tradition of unques-
tioning followers. Indeed, in his book, The Mor-
mons, sociologist Thomas F. O’Dea saw this
encounter with modern secular thought as per-
haps "Mormonism’s greatest and most signifi-
cant problem." Because the intellectual is "a

questioner and a critic," O’Dea observed, "he not
only annoys conservatives but may come to
threaten, or at least appear to threaten, cher-
ished beliefs, values, and institutions .... the
intellectual often makes himself resented and
becomes a target for aggression." (P. 222.)

Such aggression was not easily resolved in part
because the Swearing Elders and certain General
Authorities had fundamentally different ways of
perceiving issues. These Church leaders saw
truth in absolute terms, believing the scriptures
and Church hierarchy to possess all information
necessary to salvation and eternal happiness.
The Swearing Elders, on the other hand, saw the
truth as something relative, leaving everything
open to question, even the most basic assump-
tions. In light of such a deep-seated conflict, it is
not surprising that some of these Church leaders
saw the study group participants as heretics and
apostates. Indeed, it would be surprising if they
had not.

By 1955 some members of the group began to
find the meetings a little wearisome, particularly
Mulder and McMurrin. They had other things to
work on: Mulder was the editor of the Western
Humanities Review, and McMurrin was the dean of
the graduate school. The group was dissolved,
and its members went their separate ways, many
of them joining the now-infamous Angus
Woodbury study group.

Since that time, every decade has. added a con-
siderable number to the body of Mormon intel-
lectuals. Historian James Clayton calls this the
"Swearing Elders syndrome": As the number of
LDS college graduates grows, so also grows the
need for a forum to discuss intellectual issues.
The Swearing Elders came into being in the
1950s, Dialogue came on the scene in the 1960s,
SUNSTONE and the Mormon History Association
were born in the 1970s with the history and
theological symposiums gaining popularity in
the 1980s.

As the number of thoughtful, questioning
Mormons increases, conflicts like those that
erupted between the Swearing Elders and some
Church leaders will become more frequent and
more accute. Certainly, there are things to be
learned from both intellectuals and Church lead-
ers. We can only hope that the disagreements can
occur peacefully and that insights can be
exchanged.

In retrospect, it is clear that the Swearing
Elders played an integral part in the founding of a
movement that stressed intellectual honesty,
scholarly integrity, and reflective pondering. If
the glory of God and man is intelligence, then the
Swearing Elders were glorious indeed.

THOMAS A. BLAKELY is pursuing a juris doctorate at the
University of Utah. Much of this paper was compiled from the.
author’s recent interviews with Lowell Bennion, Ray Canning,.
Brigham Madsen, Sterling M. McMurrin, William Mulder,
and Jennings Olson.
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The Swearing Elders:
Some Reflections
A Response to Thomas Blakely

By Richard D. Poll

he Mormon Seminar of the ear!ly 1950s,

T sometimes denominated the "Swearing
Elders" or "Sterling McMurrin’s Anti-
Mormon Seminar," was an occasional,
informal gathering of academic eggheads,

~ mostly LDS, to consider whatever topics
its sponsors thought might be of interest. Most
of its gatherings were in 1951 and early 1952,
though the most historic event associated with it
occurred late in 1954. The group is remembered
primarily for that 1954 meeting and for the fact
that some of its key participants were--and are--
significant and highly visible contributors to the
intellectual tradition in Mormonism.

Those who attended did not feel they were
doing anything unique, subversive, or historic.
Most of us knew that Sterling McMurrin and
Obert Tanner were unpopular with some of the
more conservative General Authorities, but we
also knew that they had the support of others,
including President McKay. A5 I recall, Tanner
was just beginning to write Christ’s Ideals ;br Living,
surely one of the best Sunday School manuals
ever, and McMurrin was producing some of his
seminal essays on Mormon theology. When we
gathered, however, it was not to hear them, but
someone from the remarkably’ diverse array of
insiders and outsiders who were invited to dis-
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cuss something more or less relevant to LDS
history or culture.

Unfortunately I missed most of the seminar
meetings to which I received invitations, either
because of schedule conflicts or because trans-
portation to Salt Lake City was not always avail-
able for a low-income, one-car-in-the-family assis-
tant professor. I remember sessions with Tom
O’Dea, Louis Zucker, L. H. Kirkpatrick and Louis
Moench. I remember Stanley Ivins sharing his
notes on polygamy at a time when official Church
literature dismissed plural marriage as the prac-
tice of not more than two or three percent of the
membership. I remember the session when
Apostle Adam S. Bennion talked about problems
facing LDS college teachers and showed by his
presence that such discussion groups as this
were not impermissible. This was in 1954, after
the group h.ad met very infrequently for two
years, and it did not lead to a sustained revival of
activities. Sterling and Obert were developing
other interests, and the same was true of Bill
Mulder and other participants from the several
Utah campuses. Only one meeting followed the
Olsen-Cook debate, not because anybody sur-
rendered, but just because nobody scheduled
anything or sent out invitations.

The Mormon Seminar, in my view, was not so
unique. I find a tradition of open discussion of
gospel topics in the history of the Church. There
were enough Orson Pratts and B. H. Robertses
in the ninete~enth-century Church to engender
discussion~even disputation~at all levels of
authority. I doubt the Kirtland School of the
Prophets was a gathering of devout believers
sitting raptly at the feet of the Prophet, nor do I
think the prayer circles in Nauvoo were engaged
only in rituals and listening for heavenly voices.
The Polysophical Society of the 1850s generated
enough diversity of viewpoints to upset Heber C.
Kimball and Jedediah M. Grant. Self-improvement
groups abour~ded in pioneer Utah; animated dis-
cussion of a variety of topics with expert input is
associated, for example, with the Wasatch Club
to which Orson F. Whitney and Heber J. Grant
belonged in the 1880s. The evolution contro-
versy at BYU early in this century was caused
partly by the professors taking their views to
off-campus study groups and audiences. Through-
out Church history, groups have gathered to talk
about Mormonism. A prominent continuing ex-
ample is the fifty-five-year-old Cannon-Hinckley
group in Salt Lake, to which some of the General
Authorities have belonged and in which they are
not held in reverential awe. The intercollegiate
makeup of the Swearing Elders may have been
unique, but what they did and said was not.

LDS graduates of secular universities were not
particularly rare after 1900. The first part of the
twentieth century saw many besides E. E.
Ericksen, Russel Swensen, and Heber Snell.
James E. Talmage, John A. Widtsoe, Joseph F.
Merrill, and Richard R. Lyman, for example, con-

fronted the challenge of reconciling education
and testimony, and their careers suggest no
built-in Church bias against either education or
intellectuals. In sum, the egghead has been pres-
ent in every generation~seen as peculiar by
some, distrusted by others, but accommodated
and frequently utilized by the institutional
Church.

The role that intellectuals and thoughtful dis-
cussion have played in the instructional pro-
grams of the Church is illustrative. In the days
when authors were identified, the lesson manu-
als of the Church auxiliaries and the Melchizedek
Priesthood were written by a who’s who of the
best educated men and women in the Church,
many of them academics. The manuals, like the
early seminary and institute texts, were often
intended to stimulate and motivate rather than
indoctrinate and pacify. I can only imagine the
lively discussions that B. H. Roberts’s course of
study may have engendered in some seventies
quorums. I can testify to how exciting it was a
generation ago to help young people see the
implications of gospel principles through Tanner’s
manual or Lowell Bennion’s The Religion of the
Latter-day Saints.

In those days leaders such as Harold B. Lee and
Joseph Fielding Smith coped with Sterling
McMurrin and the phenomenon of the Swearing
Elders in the same way their conservative prede-
cessors among the General Authorities had coped
with similar situations. They counseled with the
perceived offenders, issued generalized warn-
ings in public addresses and private conversa-
tions, discussed the problem with their less con-
cerned brethren, and ended up doing nothing
proscriptive or definitive.

My most memorable experience with this
approach was a by-product of the Olsen-Cook
debate on Joseph Fielding Smith’s Man: His Origin
and Destiny. During the discussion I had com-
mented, "The tragedy of the book, and I see it as a
tragedy, is that it will only strengthen the opin-
ions of those who need no strengthening while
making things more difficult for Latter-day Saints
who do not share President Smith’s views."
These remarks were reported to President Smith,
who wrote to me concerning the meeting. At his
invitation, I made an appointment for my wife
Gene and me to call on him in his office on
December 29, 1954. It seemed appropriate that
we go together, because we had enjoyed occa-
sional friendly contacts since the day in November
1943 when he performed our marriage in the
Salt Lake Temple. My own links with Brother
Smith went much farther back: he had per-
formec[ the marriage ceremony for my parents;
he had visited in our home in Texas while touring
the mission; Sister Jessie Evans had worked for
my father in Salt Lake before she married Brother
Smith; and I had been among the German mis-
sionaries who met with them in Hanover and
Copenhagen in 1939.
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We arrived at 47 East South Temple about a
half hour before our appointment with President
Smith. On impulse, I suggested to Gene that we
see if President McKay might be available, since
we understood that his views on Man: His Origin
and Destiny, were similar to our own. By happy
circumstance, he was free, and his secretary
found that he would be willing to see us.

So it came to pass that on the same day in
December 1954, Gene and I had private sessions
with the president of the Church and tlhe presi-
dent of the Quorum of the Twelve on the same
gospel-related subject. To preserve the event in
memory, we wrote a synopsis of each meeting as
soon as we got back to Provo. Only an abbre-
viated version of the McKay notes has previously
circulated. The McKay-Smith era now being his-
tory, I believe it may be useful to publish the
complete set of notes:

Notes on a Conversation with President David O. McKay in
his Office, 1 I:00 A.M., Wednesday, December 29, I954, on
the Subject o[ the Book: Man: His Origin and Destiny.
Present: Dr. and Mrs. Richard D. Poll.

Question was raised concerning the obligation of
Latter-day Saint teachers in the light of the book’s
contents.

President McKay said that the book has created a
problem. Being written by the president of the Quorum
of the Twelve, it has implications which we can appre-
ciate. The book has not been approved by the Church;
we are authorized to quote him on that. The work
represents the opinions of one man on the scriptures.
Brother Smith’s views have long been known. Striking
the desk for emphasis, President McKay repeated that
the book is not the authoritative position of the
Church. He does not know how it came to be chosen as
a text for the seminary and institute teachers last
summer, but the choice was unfortunate.

Question was raised concerning the feeling of inse-
curity felt by many Latter-day Saint teachelcs.

President McKay said that we have nothing to fear.
One man has been earmarked for excommunication,
but he is still in the Church and is basically a good man.
The President hopes there will be no open clash over
the book because of what it would do to the Church as
a whole. Nevertheless, we need lose no sleep over this
matter, either for the present or the future.

President McKay mentioned Cressy Morrison’s Man
Does Not Stand Alone and Le Comte du Nouy’s Human
Dtstiny as examples of how scientists have ,dealt with
the problem of man, nature, and God. In his opinion
these are two of the outstanding books of this century.
We do not know enough of the facts to take a definite
position on evolution, but the concept is certainly not
incompatible with faith. After all, the process of crea-
tion is going on continuously. He and Sister McKay
saw it in the eruption of Mount Paricutin in Mexico,
and the recent earthquake in Nevada produced one of
the most spectacular manifestations of the creative
process in recent times.

President McKay concluded by stating that Latter-
day Saints accept the scriptures, but that every man
must interpret them for himself. He repeated his
advice that we lose no more sleep about this subject.

Two or three times during the conversation Presi-
dent McKay gave the impression that he would like to

add something, and then checked himself. Gene and I
left with the conviction that he was in complete sym-
pathy with us.

Notes on a Conversation with President Joseph Fielding Smith
in His Office, 1 I:30 A.M., Wednesday.. December 19, 1954,
a.n the Subject of the Book: Man: His Origin and Destiny.
Present: Dr. awl Mrs. Richard D. Poll.

President Smith began by remarking that he won-
dered if I knew what bad company I was in in the
Mormon Seminar. He described Sterling McMurrin as
the leader of the group and a man completely without
a testimony. The bishop had planned to institute
excommunication proceedings when President McKay
had intervened, expressing a desire to talk to McMur-
rin first. President Smith did not know what the out-
come might

My defense of the Seminar was based on the fact
that many shades of opinion are presented in the
group, and that its meetings are not devoted to theo-
logical matters but to reports and discussion~ o~t topics
which are amenable to academic inquiry.

President Smith explained that he had ]long been
concerned over the problem of evolutionist teaching
and its effect on testimony, and that he had not pub-
lished the book entirely on his own initiative. Two or
three of the .Apostles and two members of the First
Council of Seventy had read the manuscript and urged
]aim to publish it. While he did not state that it should
be taken as an authoritative Church pronouncement,
he declared that he would be happy to retreat from any
position taken in the book which could be shown to be
contrary to scripture.

Question was raised concerning whether the gospel
t-equires a literal acceptance of the scriptures. Presi-
dent Smith answered in the affirmative. Question was
then raised concerning Eve and Adam’s rib. President
Smith stated that so little information was available on
ths subject that he did not teach a,bout it. Question was
then raised concerning the adequacy of the scriptural
references, about three in all, upon which the doctrine
depends that there was no death upon the earth before
the Fall; this is the doctrine which is chiefly at issue
]between the literalists and many geologists, biologists,
,and historians in the Church. His reply was that these
:~criptures are unequivocal, and sufficient for him.

President Smith read extensively from the scrip-
tures to demonstrate that the prophets had taught
that the world was created, according to the Lord’s
¯ time, in seven thousand years; that it has a temporal
’.history of seven thousand years; .and that the millen-
nium and the renewing of the earth as a celestial abode
are imminent. The recent earthquakes were cited as
evidence on this point. He pointed out from scripture
that all life existed spiritually before being placed on
the earth, and repeatedly emphasized that God did not
create death. Death is the consequence of the Fall,
physically as well as spiritually, and for all forms of life
as well as the children of Adam. This belief is held to be
basic to an understanding of the atonement of Christ,
though President Smith acknowledged that there are
those in the Church who apparently accept the Atone-
ment without following the literalist explanation of
creation and the Fall.

Asked if there has not been difference of opinion on
this subject among the General Authoritie.~ since the
early days of the Church, President Smith stated that
that is possibly true. He is also aware that many promi-
nent scientists of the Church, who have no desire to
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weaken the faith of members young or old, do not
share his views; Henry Eyring had recently spent
three hours pointing that out to him without, appar-
ently, giving President Smith opportunity to state his
~wn case.

Agreement was reached that teachers and leaders
who seek deliberately to ridicule the scriptures and
undermine corLfidence in the Church are not entitled
to approval or support. Agreement was also reached
that scientists can be as dogmatic as other folks, and
that scientists who are dogmatically anti-religious are
not good scientists.

Questions were raised several times during the con-
versation about the large number of teachers in the
Church who do not denounce or debunk, but who do
not find it possible to accept all the doctrines which
Brother Smith presents as fundamental. They very
much desire to remain tentative in their opinions on
these matters. President Smith expressed awareness
of the size of the group and remarked that some of
them apparently regard him as without competence in
the field of science. He assured that he did not think
that they should be excommunicated or barred from
teaching.

The conversation concluded with our affirmation
that we belong to the group in the Church who find it
difficult to accept all the scriptures literally, but who
are desirous of learning the truth and constructively
serving the Church. In the university environment,
we are persuaded that the quest for truth flourishes
best when the area is rather narrowly defined within
which absolute truth is regarded as already known.
President Smith approved of the idea, but pointed out
that insofar as. he is concerned, where the Lord has
spoken througlh the scriptures, there is the truth.

The hour-and-a-half session ended on cordial terms.
We left with the impression that President Smith was
quite as concer~ed about justifying his own position as
about criticizing ours. Since both sides are apparently
on the defensive, we felt more optimistic about the
possibility of "peaceful coexistence."

This informal live-and-let-live arrangement,
however, was soon challenged. I disagree with
those, like Thomas Blakely, who suggest that the
change originated on the intellectual side of the
revelation-reason dichotomy. Instead, I believe a
policy shift occurred in the institutional Church.
It can, in fact, be rather precisely dated. It
occurred not long after the Mormon Seminar
passed into .history, and its vehicle was the
Church Correlation Committee.

The Correl.ation program was launched about
1960 with Elder Harold B. Lee as its prime mover.
It was originally intended to eliminate duplicate
and inefficierlt programs and practices, but by
the 1970s it was clear that the centerpiece of
Correlation was to be a standardized and sani-
tized instructional curriculum. The intellectual
threat was being contained by eliminating intel-
lectual inquiry from Church education.

Elder Lee, whom my wife and I knew person-
ally and who was influential in correcting an
injustice that affected us, was a quintessential
Iron Rod. Indeed, he flattered me by quoting
some of my language in a 1971 general confer-
ence sermon that appeared in the Ensign under

the title, "The Iron Rod." In that sermon he
endorsed the definition of a liberal in the Church
as "merely one who does not have a testimony."
For Elder Lee, the issue between people with
answers and people with questions was that clear
cut.

I do not claim that Correlation is the only
cause, or the ordy consequence, of the trend
toward authoritarian conservatism in the insti-
tutional Church in the last twenty-five years or
that Elder Lee was the only source of the Corre-
lation movement. But I do suggest that Elder Lee
was the right man in the right place at the right
time to influence these changes and that he will
surely be remembered as one of the ten most
influential General Authorities in the history of
the Church.

Certainly Correlation is the primary contribu-
tor to the sense of isolation, even alienation, that
many reflective Latter-day Saints feel in the
Church today. This can hardly be otherwise
when the official instructional programs in all
Church organizations are designed to inhibit
thoughtful discussion. Teachers are provided
with detailed manuals and charged not to go out-
side them except to the scriptures and a very
limited number of answer books. They are pro-
vided with outlines of points to be made, quota-
tions to be read, questions to be asked, right
answers to be provided if they are not spontane-
ously forthcoming, and conclusions to be reached.
They are admonished to bear testimony at the
end, even as McMurrin was urged to testify at
the end of meetings of the Mormon Seminar.
One result is that almost any literate Latter-day
can teach a class, which is an outcome not with-
out merit in a fast-growing and far-flung Church.
Another result is that almost all manuals for
adults are singularly bland and almost all classes
for adults are remarkably tranquil. Since the effi-
cient Sunday schedule leaves no time for infor-
mal discussions between meetings, the kind of
interaction that St;rqSTOt~E-type Mormons enjoy
now takes place almost entirely outside chapel
walls. This, in my view, is regrettable.

However, I remain optimistic. Over the years I
have come to know many General Authorities
personally and through historical research. These
contacts have reinforced the conviction derived
from that enriching experience with President
McKay and President Smith in 1954~that my
Church is led by prophets who are dedicated,
kind, loving, often inspired, individualistic, hu-
man, and fallible. This conviction undergirds my
testimony of the importance of continuing reve-
lation and the inevitability of institutional change.
It helps me as an emeritus egghead and former
Swearing Elder to face the frustrating features
of Correlation with the optimistic confidence
that these, too, will pass.

RICHARD D. POLL is a professor of history emeritus of
Western Illinois University and a former Swearing Elder.
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Mormon Cosmology
Can It Survive the Big Bang?

By Keith E. Norman

c
osmology is a subject of vital interest to
both science and religion. Simply stated,
cosmology is the study of the totality of
things, the ordered whole, the universe.
Both physicists and metaphysicists seek

~ answers to the same ultimate puzzles of
existence; e.g., Why is there something instead
of nothing? ]How did the universe come to be?
Will it last forever, or is there to be an end to the
cosmos ? However, the two disciplines take very
different approaches to these questions. The
scientific cosmologist analyzes data from astro-
nomical observations and high-energy particle
experiments with abstract mathematical formu-
lations, while the theologian contemplates the
heavens, moon, and stars as the handiwork of
God and analyzes them in light of revealed
concepts.

Mormons tend to be optimistic about reconcil-
ing the outcomes of these two approaches, believ-
ing that all truth can be circumscribed into one
great whole. Discoursing on the Mormon doc-
trine of creation, Brigham Young asserted that
"we differ from the Christian world, for our reli-
gion will not clash with or contradict the facts of
science in an~y particular" (Journal of Discourses,
14:116). But though we may fantasize about hie-
ing to Kolob faster than the speed of light, few of
us have the training in theoretical physics and
mathematics needed to achieve such a synthesis.
Astronomy has always held a fascination for me,
but my mathematical abilities are awaiting the
Millennium for development. Nevertheless the
startling advances in theoretical physics and
cosmology in this century have accelerated in
recent years and have been widely publicized in
the media. I believe this "new physics" holds
exciting challenges and opportunities related to
the Mormon view of reality.

MORMON COSMOILOGY AND NEWTONIAN PHYSICS
Mormon cosmology is readily understood in

terms of a nineteenth-century scientific milieu.
It arose and developed in the post-Enlighten-
ment challenge to Christian orthodoxy, when

Copernicus, Galileo, and Newton were no longer
questioned. When we read Mormon’s exposition
on the power of God to make the sun stand still,
his pointed editorial aside that "surely it is the
earth that moveth and not the sun" (Hel. 12:15)
looks suspiciously like an explanatory gloss by
the modern translator. Later Joseph Smith and
his followers developed a remarkably naturalistic
view of reality in which God, himself a physical
rather than a strictly supernatural being, works
according to natural laws. God is omniscient in
the sense of being the all-knowing scientist, and
as Creator he is the ultimate technician.

Rejecting the orthodox view of creation ex
nihilo, Joseph Smith asserted that the elements
are eternal (D&C 99:33). They cannot be created
or destroyed, just as the scientific principle of the
conservation of matter states (History of the Church,
6:308-9). Rather than existing apart from and
independent of the material universe, God oper-
ates within time and space according to inviolable
laws; otherwise, he would cease to be God (Alma
42:13, 22, 25). Mormonism’s opposition to the
long Christian tradition of spirit-matter dualism
parallels Newton’s rejection of Descartes’ mind-
body dualism: in Newton’s system, not even
mind can be separated from mechanism, while
for Mormons, ultimately spirit is a purified form
of matter (D&C 131:7-8). Likewise, speculation
about "worlds without number" inhabited by
people was a favorite pastime of Newton’s ad-
herents (cf. Moses 1:33, 35). The Prophet Joseph
also abandoned the traditional and literalistic
interpretation of the Genesis creation account.
His closest disciple and successor, Brigham Young,
scoffed at the notion of man’s creation from the
dust like adobe as a "baby story" (JD, 2:6; 3:319;
7:285-86), and the temple ceremony reminds us
that the acount is "figurative."

In general, Mormon cosmology is quite con-
sistent with Newtonian physics: the universe is a
rationally ordered system consisting of matter
which obeys inviolable physical laws. For
Mormons, God did not create natural laws, nor
does he stand above them. He became God by
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learning the laws and obeying or using them for
his purposes. Mormonism largely sidestepped
the struggle to come to terms with the rationalis-
tic world view which threatened proponents of a
more traditional Christian mythology. Although
never systematized, Mormon cosmology has
been accounted one of its chief glories.

But this harmony was doomed to a short life.
Scientific theories are by nature impermanent;
the "laws" they prescribe are valid precisely because
they are capable of being disproven by contradic-
tory evidence. Revealed truth, by contrast, claims
immunity from challenge by human authority.
Even though Mormons have a provision for pro-
gressive revelation to accommodate increased
capacity for human enlightenment, this feature
is not geared to keeping up with Scientific American.
Scientific cosmology began its leap forward just
when Mormon doctrine was becoming stabilized.

The revolution in twentieth-century physics
precipitated by Einstein dethroned Newtonian
physics as the ultimate explanation of the way
the universe works. Relativity theory and quan-
tum mechanics, combined with advances in as-
tronomy, have established a vastly different pic-
ture of how the universe began, how it is
structured and operates, and the nature of matter
and energy. Not only does this new scientific
cosmology pose a serious challenge to the
Mormon version of the universe, but some of its
main features seem remarkably congruent to the
orthodox Christian doctrine of creatiorL opposed
by Mormonism.

THE QUANTUM LEAP
To understand the conflict between the scien-

tific and Mormon versions of cosmology requires
at least a superficial knowledge of what ihas been
going on in theoretical physics in this century. I
can presume to offer no more than tha~:, as I am
still struggling with books on the subject written
for the layman. Although they can be esoteric
and often at odds with our sense of reality, the
important features of the new physics are now
supported by a large body of experimental
evidence.

Einstein’s famous equation, E=mc:z, means
that matter and energy are interchangeable.
Under the right conditions, matter can be created
out of pure energy, or it can be reduced to
nothing but heat and light. Furthermore, our
perception of material substance as solid and
quiescent is an illusion. At the atomic level, the
relatively compact nucleus is separated by a vast
empty space from a whirling cloud of ~iny elec-
trons. If we were to project the atom to a scale
the size of the largest dome in the world, St.
Peter’s in the Vatican, the nucleus would be like a
grain of salt in the center, and the electrons
would be microscopic specks of dust around the
shell. The illusion of solidity we experience is a
function of the electrical charge of those particles
combined with the speed of the electrons’ orbits.

This general model of the attom like a minia-
ture solar system was demonstrated three quar-
ters of a century ago by Rutherford, but more
recently quantum theory has destroyed the notion
of even the subatomic particles as solid objects.
Despite their relative imperviousness, protons
and neutrons are now described as consisting of
combinations of elementary particles known as
quarks, interacting with an array of other sub-
atomic particles, such as mesons, muons, gluons,
and neutrinos, with properties as bizarre as their
names. To call them "particles’" is itself mislead-
ing, since they behave sometimes like particles
and at other times like waves, or fluctuations in
energy. Their momentum and position cannot be
measured simultaneously, and individual parti-
cles can appear and disappear for fleeting instants.
Electrons do not follow orbital paths; they jump
around and appear unpredictably within bounda-
ries analogous to orbits. The so-called physical
laws, which describe the regularity of obiects and
forces on the level of our perception, are valid
only as statistical probabilities pertaining to large
numbers of elementary particles.

"To the naive realist," writes Paul Davies
about most of us, "the universe is a collection of
objects. To tlhe quantum physMst it is an insep-
arable web of vibrating energy patterns .... The
world, it seems, can be built ~,ut of structured
nothingness." (Superforce, pp. 48, 7.) As Fritjof
Capra puts it, "particles must not be pictured as
three-dimensional objects like billiard balls or
grains of sand, but rather ... [as] a continuous
dance of energy" (Tao of Physics, p. 188).

RIELATIVITY
Equally startling is the concept of spac.e and

tiime described by Einstein in hi~s relativity theo-
ries. The three dimensions of space as we per-
c.eive it, as well as the passage of time, are not
absolute, but can stretch or shrink relative to the
motion of the observer. This means that some-
one moving close to the speed of light would
appear to a stationary observer to be flattened
along the direction of motion, to be heavier, and
to be aging more slowly than if he were at rest.
"[’he discrepancies are no illusions but are quite
measurable. A space traveler would return youn-
ger than his twin on earth, for instance. This
effect has been observed thousands of times in
particle accelerators and confirmed by other
experiments as well. Einstein showed that space
and time cannot be separated; four dimensions of
space-time must be considered in any description
of reality. More recent theories posit up to eleven
dimensions of space-time as the minimum number
necessary to explain the structure of reality.
Although such extra dimensions are beyond our
imagination, they are verifiable mathematically
and may be manifested to our senses as forces.
For example, the electromagnetic force may
simply be one (or more) of these unseen dimen-
sions at worlk.
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Related to these hypothetical extra dimensions
is the concept of gravity, which has changed radi-
cally in this century. Rather than Newton’s
"force," Einstein showed that gravity could be
better explained as a distortion of the fabric of
space-time itself, caused by the presence of
matter. The moon is not pulled by the earth’s
gravity into a circular path; it is following a
straight line in the geometry of curved space.
The idea that space can be "curved" or distorted
implies that there is more to space than simply
empty void or nothingness. What is it that is
being warped? Another way to understand
Einstein’s concept of space and matter is to con-
sider space to be a quantum electromagnetic
field, with matter as local regions of intense con-
centration of that field--disturbances or blem-
ishes in space-time. Such a field does not fill space
and "curve" it; the field is curved space.

THE BIG BANG VERSION OF CREATION
Quantum mechanics and relativity are essen-

tial to understanding the Big Bang theory of the
beginning of the universe. But the impetus for
that theory came from astronomy. In the 1920s
Edwin Hubble, having just discovered galaxies
beyond our own, noticed that light from those
galaxies is "red-shifted" on the spectrum, indicat-
ing that they are rushing away from us at tre-
mendous speeds. The recession is evident in
every direction, and the more distant the galaxy
the greater its speed, by fifteen kilometers per
second for every million light years.

The realization that the universe is expanding
did not accord with the long-held assumption
that the starry heavens are largely fixed and
unchanging. Two theories were proposed to
explain the new data, known as "Big Bang" and
"Steady State." The first version mentally re-
verses the movement of the stars, thereby deduc-
ing that at some point in the distant past the
stellar materials must have been compacted to-
gether. The present observed expansion is the
result of an initial cosmic explosion--the "Big
Bang’--and the galaxies and stars are the scat-
tered debris from that event. Space is increasing
as the galaxies recede from each other, although
gravity is slowing down the rate of recession.

The alternative scientific version of creation,
the steady-state theory, postulates a perpetually
self-renewing universe. In this scenario matter is
continually being created spontaneously at one
or more localities so that, despite the apparent
expansion, the average density of matter in the
universe remains constant.

Confirmation of the Big Bang theory came in
the 1960s, when astronomers discovered a back-
ground radiation or temperature of three degrees
above absolute zero throughout the universe.
This is in fact the "after-glow" or the intense
heat generated by the Big Bang and had been
predicted some years before. Virtually all astrono-

mers and theoretical physicists now accept the
Big Bang version of creation.

A comprehensive picture of the beginning of
the universe has recently become available, thanks
to data obtained in high-energy particle accelera-
tors, which replicate the conditions in the first
milliseconds of time. About fifteen billion years
ago, all of the matter we now observe in the
universe started out in a condition of infinite
compression and heat, known as a "singularity."
As this unimaginably dense matter exploded,
first particles and then nuclei formed, and after
several hundreds of thousands of years, atoms
"congealed" out of the heat. Although the earlier
plasma was virtually uniform, tiny irregularities
in the density gradually led to the formation of
stars clustered in galaxies. Stars eventually burn
out or explode, but the creation of new stars and
planets out of leftover materials continues. Our
own solar system is about five billion years old.

This description of creation could be elabo-
rated in much greater detail and sophistication,
but one crucial question remains. What was
there before the Big Bang--what happened to
cause it? Scientists remain divided over the ques-
tion of their ability to discover the ultimate rea-
sons for existence without recourse to the super--
natural. Strictly speaking, however, to fall back
on a theistic explanation--"God made it"his a
cop-out for the scientist and the last gasp of a
"God of the gaps" mentality for the theologian
(Hans Kung, Does God Exist?, p. 638). Surprisingly,
both the theoretical physicist and the Christian
philosopher give the same answer to the ques-
tion of what preceded the universe: "Nothing."
Before creation, there was no matter and no uni-
verse, not even space or time. For the scientific cosmolo-
gist, space does not exist apart from matter, and
time cannot exist independently of objects mov-
ing in space. Modern physics pictures the expan-
sion of the universe not as bodies moving apart
from each other in the void of space, but as space
itself expanding between matter. Quite apart
from the inability to validate experimentally any
theory about what preceded the Big Bang, scien-
tists balk at the question on theoretical grounds:
"prior to the beginning" has no meaning in the
absence of space and time. The universe, there-
fore, was created "out of literally nothing.’"
(Davies, Superforce, p. 8.)

It is remarkable how much this sounds like the
orthodox doctrine of creation ex nihilo. Although
theologians require an agent or First Cause of
that creation (God), the divine creator exists out-.
side time and space; he created those dimensions
along with matter. Augustine, perhaps the most
profound of all Christian philosophers, estab-
lished once and for all the ex nihilo creation as
Church doctrine. His argument against an eter-
nal and infinite cosmos almost could have come
from a modern physicist: "It is silly to imagine
infinite space since there is no such thing as space
beyond the cosmos .... It is [also] silly ... to
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excogitate a past time during which God was
unoccupied, for the simple reason that there was
no such thing as time before the universe was
made." (City of God, 11.5.)

Augustine also established the traditional
Christian view on the ephemeral realit:y of the
universe of matter, having only contingent being,
since it was created out of nothing. Similarly,
quantum physics describes the "rational, orderly,
commonsense world of experience [as]a sham.
Behind it lies a murky and paradoxical world of
shadowy existence and shifting perspectives."
(Davies, Superforce, p. 37.)

IS MORMON COSMOLOGY AT ODDS WITH MODERN SCIENCE?
In contrast to the apparent harmony between

modern physics and traditional Christianity on
the subject of creation and the substarttiality of
material being, Mormon doctrine now seems to
be a relic of the nineteenth century. It is still
conceivable that the Mormon Deity became God
at some time after the Big Bang and so did indeed
direct the creation or organization of c.ur world
and others out of previously existing material.
After all, fifteen billion years is a long t:ime. But
what about the infinite regression of gods alluded
to by Joseph Smith (HC, 6:476)7 As the song asks
US,

D’ye think that you could ever,
Through all eternity,
Find out the generation
Where Gods began to be?
Or view the last creation
Where Gods and matter end?...
Methinks the Spirit whispers,
"No man has found ’pure space’."
Nor seen the outside curtains,
Where nothing has a place ....
There is no end to matter;
There is no end to space ....
There is no end to being ....
There is no end to race.
("If You Could Hie to Kolob," Hymns, no. 257.)

Mormonism’s insistence that matter, not to
mention intelligence, is eternally existent, with-
out beginning or end, would be met with con-
siderable skepticism in the scientific community
today. And while modern physics may describe
space as without boundaries, this does not mean
the universe is infinite as the Mormon hymn
suggests. Rather, it exists as a finite three-
dimensional curve defined by the gravitational
field. A simple analogy is the surface of the earth,
a finite two-dimensional plane without edge or
boundary, because it is curved to form a sphere in
three dimensions. One cannot leave that plane
by traveling in any direction on the sul:face; the
only escape is movement into another dimen-
sion; e.g., up. The inability of a space-traveling
tourist to reach the end of matter and find "pure
space" is not because the universe goes on
forever, but is due to the fact that a straight-line

journey in any direction woui[d eventually lead
back to the starting point, just as it would on
earth. Although there is a limited amount of
matter in a finite (though expanding) space,
there is no geographical center or edge to the
cosmos. The only way to escape the universe
would be to jump into another dimension, if that
were possibile.

Mormon cosmology’s problems with modern
science do not stop with Big-Bang creation and
the structure of the universe. Turning our gaze
forward in time, science paints a bleak picture of
the ultimate fate of the cosmos,, in contrast to the
optimistic Mormon doctrine of eternal progres-
sion. The fctture holds one of two possibilities,
depending on the total amount of matter in
existence.

The first scenario is that the expanding matter
in the universe will eventually escape, its own
gravity and ,continue to recede and coo] forever.
A college student in the back row of his astron-
omy class was suddenly jolted to attention when
the implications of this were being explained.
’"What did you say?" he frantically asked the pro-
fessor. "I said the sun will burrt itself out in fifty
billion years." The student slumped back into his
chair. "Thank goodness," he sighed, "I thought
you said fifteen billion!" In fact, the ability of the
sun to sustain life on earth is expected to end
only about five billion years he~nce, when it will
expand into a red giant and engulf the inner
planets, vaporizing the earth. After shrinking
back to a white dwarf, by the fifty billion year
mark it sho~tld be entirely spent~cold and dark.
Eventually, all the stars will burn out, and the
entropy of the universe, its natural tendency to
disorder and[ heat dissipation, will increase to its
maximum state. There will be no more possibil-
ity of light or life.

The alter~tative to eternal expansion and cool-
ing is a cyclic universe, which would, stretch
things out a bit longer. If the total matter ~n the
universe exc.eeds a critical value, its gravity will
eventually reverse the expansion and an equally
long contraction will begin. Whether this would
finally result in another big bang and start the
cycle over is uncertain. But even this would not
really accommodate the Mormon concept of
eternal matter, since the second law of thermo-
dynamics still requires a steady overall increase
in entropy, and thus precludes the possibility
that such a macro-cosmic fluctuation in size and
density has been going on without beginning or
can continue indefinitely. However, at present
the bulk of evidence points to a total mass in the
universe that is much less than is needed to
reverse the expansion. Slowly but relentlessly,
the universe is running down.

Either scenario poses a serious challenge for
Mormon theology. Particle physicist Steven
Weinberg represents a large body of current
thought when he comments, "The more the uni-
verse seems comprehensible, tlhe more pointless
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it also seems." (The First Three Minutes, p. 154.)
Even if we take comfort in Hoyle’s dissenting
vision of the universe as a "put-up job," it hardly
appears able to accommodate Mormonism’s eter-
nal progressiion. Where is there room or time for
a limitless series of exalted beings to organize
and people flew worlds by natural means, pre-
sumably wit]bout end? How will such gods oper-
ate, let alone exist, in a dead and cold universe, or
even a violently expanding and contracting one?
Mormons cannot appeal to God to get them out
of this fix. God also is a natural being and exists
within the universe of time and space, not out-
side or abow.~ it. We even know the name of the
celestial body adjacent to his residence.

HOPE FOR THE FUTURE
At this poiint it would probably be wise to stop

speculating about mysteries. But before I can
slump back into my chair, I must attempt to com-
plete the folly. I am not ready to desert the God of
my Mormon fathers for the greener pastures of
Infinite Bein~g. Whether or not it can be recon-
ciled with science, Mormon cosmology encom-
passes a powerful religious myth that should not
be dismissed lightly. In fact, it is this very concept
of a God wl~o has limitations that points to a
possible resolution of the cosmological dilemma.

Precisely because Mormons believe in a plural-
ity of gods, we are logically led to speculate as to
their locations or spheres of dominion. The
astronomical assertions in the Pearl of Great
Price may indicate that God rules within our own
galaxy, the Milky Way: "Kolob is set nigh unto
the throne of God, to govern all those planets
which belong to the same order as that upon
which thou standest" (Abr. 3:9; cf. facsimile 2,
esp. fig. 5). Does each God have his and her own
galaxy or cluster of galaxies? The Milky Way
galaxy alone has over 100 billion stars, quite
enough to accommodate the phrase "worlds
without number." And ours is just average-sized
as galaxies go, one of 100 billion. In other words,
there are as many galaxies in the universe as
there are stars in our galaxy.

But perhaps we are being too parochial to
think of our universe as really all there is. We
know from science that it is finite, and we may
even entertain the thought of other dimensions.
Are there alternate universes existing in those
other dimensions of reality?

In fact theoretical physics already speculates
along these lines. In addition to the eleven-
dimensional hypothesis to explain our own uni-
verse mathematically, some versions of quantum
physics entertain the possibility of an infirtite
number of universes. Other theories speculate
that black holes, regions where matter becomes
so dense that it virtually collapses in on itself so
that not even light can escape, may constitute
passageways or singularities into alternate dimen-
sions or uni~erses. The matter that disappears
from our universe into a black hole could then

explode into existence in another one. Such a
scenario has even been used to explain the Big
Bang: our universe may have begun as an enor-
mous black hole in a different universe.

Such ideas are highly speculative, bordering on
science fiction if not fantasy, although they are
taken seriously by some (Davies, Superforce, p.
102). A view of black holes as singularities con-
necting alternate dimensions could relieve
Mormons of trying to deal with the Big Bang on
ex nihilo terms. Infinite universes could also allow
for an endless regression of gods, as well as the
creation or at least availability of new universes
for celestialized beings. Whether such alternate
realities would be recognizable or enticing to
exalted children of earth is another question
altogether.

The view of natural laws as immutable, even
self-existent, points to a further intriguing aspect
of Mormon theology’s limited deity. In the dis-
pute among scientists over whether supernatu-
ral agency is needed to ignite the Big Bang, or
whether the laws of physics alone suffice, ironi-
cally Mormonism could come down on the side of
the "atheists," since the Mormon position is that
God creates neither matter nor the laws that
govern its behavior.

Rather than trying to explain away or simply
ignore the implications of a Big Bang cosmology,
perhaps Mormons should recognize the need to
update their theology. It is unreasonable, on both
practical and theoretical grounds, to expect Joseph
Smith to have given us an account of creation
based on late twentieth-century physics. Cer-
tainly science cannot guarantee us ultimate an-
swers, despite the current quest for Grand Unifi-
cation Theories, or GUTs, which propose to do
just that. It is fair, however, to assume that
science is closer to the truth about the cosmos
than it was 150 years ago.

Mormonism’s unique cosmology may be de-
scribed as theistic materialism or "naturalism"
(Sterling McMurrin, The Theological Foundations of
the Mormon Religion, p. 2). If we are to persist in the
claim that our theology encompasses natural and
not just mythical truth, then we are obliged to
come to terms with a science devoted to material
reality. It is no longer possible to pretend there is
no conflict. Given the dynamic nature of Mormon
theology, and the mechanism of progressive
revelation in accordance with our capacity to
receive, such a reconciliation is by no means far-
fetched. The danger is that we might abandon
more valuable symbolic truths in a short-sighted
attempt to keep up with hard facts. However, we
have been told already that God has not yet given
us a complete account of creation (D&C 101:32-
34). He may be trying to bring us a step closer to
understanding our universe now through science.
Do we have ears to hear?

KEITH E. NORMAN holds a M.T.S. from Harvard and a
Ph.D. in early Christian studies from Duke University.
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p
aul was waiting for Sylvie. The experience
was unfamili,ar, since Sylvie was always
on time.

She had said near the~ Houdon sculp-
tures. Paul was sure he had not misunder-
stood because he had noted that it was the

same meeting place she had chosen the first time



he had asked her to lunch. It was characterisitc of
Sylvie not to select a more obvious placem
perhaps the front steps of the museum offices or
the central fountain at the Gallery of Art. It was
as though ew.’n the few moments needed to bring
to pass an arranged meeting must be spent not in
empty waiting but in the enjoyment of some-
thing she loved. If one precious hour must be
spent on food for the body, then let there be food
also for the soul.

Paul glanced skeptically at his watch again. He
had discernecl, he decided, the secret of Sylvie’s
serenity. As a matter of course, she did well what
was necessalry because to do less would have
been contrary to her nature. Yet she did it with-
out anxiety and without turmoil because some-
how the essence of things was not defined for
her in terms of the administrative work which
consumed five in seven of her days. Once, when
he had only recently met her, Paul had declared
in a moment of grandiose abandon, "I work to
live; I don’t live to work!" Sylvie had smiled with
tolerant amusement at his platitude but also with
understanding.

Paul sensed that the milieu of calm in which
Sylvie existed was connected also with the pecul-
iar religious faith she had embraced some years
before. Though whether her gift was something
she had brought with her to baptism or carried
away from it, he could not be sure. Sylvie was not
a frequent church attender and did not appear
anxious to discuss the more outlandish beliefs
professed by iher coreligionists, who called them-
selves Saints in the tradition of the early church
and whose full title suggested an imminent end
to the world. But Paul sensed that she held
determinedly’ to some core of faith and that her
conversion h.ad been no passing fancy.

Moved by a vague spasm of guilt, Paul turned
his gaze from the long gallery down which he had
been peering to the little pair of white statues
behind him. Sylvie would want him to enjoy their
company while he stood hereDwould be dis-
gusted if she were to find him gazing instead into
empty space while actually shoulder to shoulder
with such opportunity.

Paul smiled. It was difficult not to smile as one
confronted tlhese pretty children because they
appeared so nearly alive and alert. As he met the
whimsical stone eyes of first one small bust and
then the other, Paul remembered the first time
Sylvie had met him here. Until then, he had paid
so little attention to the small marble boy and girl
that Sylvie had needed to inform him that they
stood in the gallery’s west wing, near the same
artist’s busts of Voltaire. Though he would not
have told Sylvie so, Paul still preferred the
Voltaires, carved with obvious regard and affec-
tion for the .great Frenchman by his younger
compatriot. Sylvie had agreed that both busts
were well macle and amusing, the one bewigged
in the fashion of the time, the other bald.

It was the two children, however, and not the
philosopher, who had held her gaze longest; and
Paul had seen, beyond the obvious beauty of her
own finely sculpted profile and crown of honey-
colored braids, a yearning that he perceived but
did not understand.

Seated across from her that day over salads
and croissants, he had ventured to ask whether
the statues reminded her of someone she knew.
Sylvie had been pensive during their walk to the
restaurant, saying little. Now, however, she had
reached for a knife and applied butter to bread as
if cheerfully acknowledging the necessity of
mundane things and taking pleasure in them.
She smiled.

"I suppose they remind me of my niece and
nephew, now that you mention it."

"So you have a brother or sister?"
"A sister. And she has two beautiful children.

But I don’t see enough of them. They live in New
York, and my sister takes them to France every
summer to see my mother. So except when I can
join them on those trips, I only see them on
occasional holidays."

Paul had pondered this unexpected interest of
Sylvie’s. He had known her then for a month,.
since she had left the staff of another museum
and had come to work in the office above his. He
had been attracted immediately by her stature,
almost as tall as his own, her full, firm figure,
finely cut facial features, and abundant hair,
which she wore with proud disregard in a style a
century out of fashion.

Usually it would not have required a month’s
preparation for Paul to suggest a social meeting
with an attractive woman. Though he did not
feel compelled to pursue conquests for their own
sake, Paul enjoyed the company of women and
found them usually responsive to his overtures.
He approached them with genuine regard, with
neither condescension nor timidity. He respected
strength and intelligence in women and had no
fear of it. Aware of this, he had been surprised at
his own initial hesitation when he had met
Sylvie. She had never appeared haughty or aloof;
it was only that she seemed surrounded, perhaps
unconsciously, by a protective aura shielding a
private core that was not freely accessible to
acquaintances. Paul had instinctively recognized
and respected this, sensing that he impressed
people in much the same way and that it was for
this reason that he could claim many pleasant
associations but few close friends.

The more Paul had seen of Sylvie, the more
keen he had become to penetrate this invisible
barrier, though not rudely or hastily. Learning to
know such a woman, Paul felt, should resemble
the discovery of a book or piece of music of rare
quality. It was something to be approached grad-
ually and savored with growing regard, not vio-
lated in an impatient attempt to possess it all at
once at the risk of forfeiting its value.

Over their first meal together, because they
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had happened upon the topic of Sylwie’s young
relatives, Paul had learned more of her family.
The information had increased his feeling of
identity with her. Like himself, she was a child of
two continents--one parent an American and
one a European.

"And your mother lives in France now?" he
had inquired.

"Yes, she won’t come back here now. She was
never happy here, although they spent eighteen
years here together. When my sister was sixteen
and I was fourteen, she took us to France--to
finish our education, she told us. We spent five
years there~ It was a valuable experience for us,
but we weren’t entirely happy, knowing that this
had been our mother’s way of leaving our father."

"So you came back at nineteen?"
"I came back and enrolled at the university

where my father teaches. I suppose I felt I needed
to give him back something of what rny mother
had taken away. I still see him fairly often, but he
is three hundred miles away, and both of us are
busy."

"And your sister came back with you?"
"Not with me, but not long after. She met an

American student in Grenoble and married him.
It was an irony for my mother. Cecile was closer
to her than I. She feels some guilt, I think, at
having left her alone--although Mother has
many relatives in France--so she goes back more
often than I do."

"Have your parents married again?"
"No--they were never divorced. That didn’t

seem acceptable to my mother at the time,
although to me it seems far more acceptable than
living a pretense which fools no one. I suppose,
someday, if either of them encounters a need to
be legally free--but then, it has been sixteen
years. Both of them have found ways of life
which seem to satisfy them."

Paul had sipped his coffee thoughtfully. He
had hesitated to ask ~more questions, feeling that
he owed Sylvie some information in return; but
the paucity of what he could tell her had appalled
him, and he had remained silent for several

minutes.
"I grew up in Chicago," he had blurted at last..

"My parents were divorced when I was a little
boy, and there were no other children--" He had
paused, shrugged, and smiled wanly at her, lear-.
ing his meager offering suspended in the air.

Sylvie had returned a smile that had dispelled
his humiliation. "There is more to the life history
of Paul Werner than that, I think," she had ven-
tured. "Tell me, how did you learn to love beauti-
ful things in Chicago?"

"Miss Gerard, let me contribute to your educa-.
tion!" Paul had exclaimed in mock horror. "The
Midwest is not the cultural wasteland you
imagine. Truly, though--" His tone had become
suddenly serious, his face sober. "I might have
missed it altogether if it hadn’t been for my
uncle, my rnother’s brother. Mother is a practica]l
person, and she had to become more so after she
was left alone. Dad left for California, and 11
haven’t seen him more than twice in the past
thirty years. My uncle took an interest in me, anti
I guess I owe him everything, everything that
counts. He took me to museums, plays, concerts,
read to me, brought me books. He never married..
so he had time for those things, and for me. ]I
guess he became my ideal."

"I see."
Surprised at his own revelatory outburst, Paul

was also surprised to see that Sylvie’s smile was
gone and that she was regarding him pensively.

"And your uncle--is he still, alive, then, still in
Chicago?"

Paul shook his head. "He died five years ago,
just the way he would have wanted to die--in
bed, alone, with a glass of Grand Marnier and a
good book."

"It must have been hard fo~.~ you."
"It was."
"So you don’t go back often now?"
"Not often, no."
"And~you live alone?"
"I live alone."
Paul had felt unable to ask the same question

of Sylvie; but he had left the interview somehow
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certain that ..she, like himself, though near his
own age, had not been married and was not now
involved in any binding or absorbing attachment.
Her manner was not childlike or naive, and Paul
thought it unlikely that she was a stranger to
physical affection, yet she seemed to convey an
unspoken message that erotic overtures would
not be welcome without some signal of permis-
sion from her. Thus far, although Paul had
sought and enjoyed Sylvie’s company with in-
creasing frequency during the six months he had
known her, that signal had not been given, nor
had Paul made any attempt to press the issue.
Because she revealed herself only gradually and
always conveyed the impression that what she
still withheld had value, Sylvie had continued to
hold Paul’s intterest and had begun to inspire in
him a kind of reverence which he would not have
felt for a woman who could give quickly and
easily all that she had to offer.

One night two weeks before, as they had sat
side by side in a balcony between glittering
chandeliers above them and a black-tailed or-
chestra far below, Sylvie had impulsively laid her
hand on Paul’s arm as she anticipated a melodic
crescendo of great beauty. Cautiously, he had
covered the unconscious hand with his own free
one, and she had not moved. Later, as he had left
her in the darkness at the door of the narrow row
house where she lived, he had taken her by the
shoulders and kissed her gently, and she had
neither objected nor encouraged any further
advance.

When they had arranged to spend time to-
gether, plans had often been nonexistent and
destinations undetermined, yet it had never been
difficult or awkward to find a pastime enjoyable
to both. Neither considered it inappropriate to
wander after hours in the familiar galleries of the
institution that employed them both, letting
mood and time available determine whether it
was to be French impressionism, contemporary
sculpture, hist~oric relics, or displays of futuristic
foresight that would be the focus of their
attention.

Though neither had a strong interest in poll-

tics, they enjoyed wandering on occasion under-
neath the gilded vaults and painted domes which
had seen the deeds and fortunes of so many
wielders of power come and go. Sometimes,
especially at sunset at the beginning and end of
summer, they had been drawn to the white and
softly flood-lit monuments erected to the great-
est of these men. Sylvie had a particular affection
for the varied genius of the statesman who
stood, twelve bronze feet high, beneath a dome
built to resemble the home he had designed for
himself at Monticello. Several times they had sat,
cushioned by a folded blanket, on the steps lead-
ing to this open-air temple, listening to the music
of a uniformed band, and had continued to sit
long after the music had ended, gazing across the
tree-rimmed, sunset-reflecting basin of water
at their feet and watching the stream of curious
visitors to the shrine diminish to a trickle of
lingerers like themselves.

Sometimes Sylvie, who had known the city
longer and more intimately than Paul, had taken
him by surprise, introducing him to some trea-
sure hidden away from the heart of town where
it was more likely to be discovered by the watch-
ful resident than the harried tourist. In three sea-
sons they had enjoyed the pre-Columbian arti-
facts and horticultural splendor of Dumbarton
Oaks and had picnicked against the changing back-
drop of the National Arboretum. They had
found, tucked among the narrow streets to the
east of the great chambers of law-making and
justice, the home of Frederick Douglass, the
statesman born a slave, which now housed a
display of African art. They had wandered past
small shops, cafes, and sidewalk artists until the
narrowing streets of Georgetown had brought
them to water-borne concerts on canal barges.

Paul remembered one Saturday in particular
when Sylvie, without forewarning, had tried to
put him to work. Their destination, she had
informed him, was a museum. This had come as
no surprise, but as they had emerged from the
underground station with Paul following Sylvie’s
lead, he had become increasingly puzzled by their
route. Walking away from the political and artis-
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tic center of the city, they had headed down
increasingly dilapidated streets strewn with the
debris of a Friday night as celebrated by the
working poor and the unemployed. Few of the
revelers were to be seen on the streets that
morning, but occasionally a child, dark-faced and
moon-eyed, appeared before one slice of a long
loaf of identical houses, eyed the trespassers
briefly with curiosity or suspicion, then dis-
appeared. At last Sylvie had stopped before the
closed door of a bare, characterless brick building.

"Is this it?"
"This is it."
"It’s a school."
"It used to be."
Paul had stepped inside to confront a wide,

enclosed chute twisting and tumbling from the
third story to the first. From this monstrosity
emanated a persistent rumbling and a chorus of
excited treble voices. Startled, Paul had looked up
through a stairwell to see several children glee-
fully sending glass marbles cascading down the
column from two floors above. Paul had glanced
at Sylvie, and a hint of amusement ira her eyes
had answered a hint of panic in his.

His memory retained the rest of that morning
as a bright, chaotic collage of children engaged in
wildly improbable pursuits--children trium-
phantly seated behind the wheels of ancient
automobiles, children peering into open parking
meters for a more intimate acquaintance with
their interior operation, children struggling into
and out of full-sized firemen’s boots and rubber
coats, children’s hands and lungs producing the
joyful dissonance of impromptu bands, children
weighing, measuring, lifting, dropping, climbing,
rolling, slithering, tossing, mixing, shaking,
swinging, folding, painting, pasting, tasting.
Through this wilderness of juvenile abandon
Paul had followed Sylvie helplessly for some
three hours;, feeling strangely invisfble as she
stopped to offer a few minutes of subtle super-
vision to one museum patron after another.
After one or two attempts to indicate to Paul
some means of making himself serviceable, she
had seemed to abandon the effort, only turning
now and then to toss a capsule of commentary
over her shoulder.

"Don’t worry about them." She had nodded
toward a pair of well-dressed blond youngsters
cautiously exploring a box of tools under the
hovering presence of a willowy woman in designer
jeans. "There’s nothing you can do for them--
unless you can find a way to get rid of Maman for
a while, that is." Sylvie had turned her attention
to a group of six or seven boistrous, dark-faced
boys all attempting to occupy one motorcycle
seat at the same time. "This bunch might bear
watching."

She had moved calmly into the fray, leaving
Paul at the mercy of a small, owl-eyed girl who
wanted to be lifted high enough to peer into a fire
alarm box which stood with its vital organs

displayed.
As they had finally departed for the relatiw~

quiet of a lunch counter, Paul had stared at Sylvie
in awe.

"And you do that once a month."
"I do."
"And like. it?"
"Very much. It’s a welcome ,change after being:

too much with people who take themselves and
their world too seriously and find too little.
wonder in it."

’Tm afraid that’s not my idea of a relaxing way
to spend a Saturday morning."

"Relaxing, no. But enjoyable. Did you enjoy it,
Paul?"

He hesitated only long enough to see some
faint illumination disappear from her face and
her cool self-command return as she answered
for him.

"No," she had said simply. "You didn’t."

The image of her face, whiclh had nearly faded
into some other vaguely related thought, sud-
enly materialized sharply. She was standing:
before him.

"Oh--he][lo! Where were you?"
He was immediately sorry for his abrupt greet-

ing and slightly annoyed that she had surprised
him into it after his conscientious effort to be
prepared for her arrival.

"Where were you?" she responded calmly.
"You looked far away."

Paul smiled gallantly. "My thoughts were all
with you. INhere shall we dine?"

She suggested a quiet place which had become
a favorite due to its obscurity, its economy, and
certain iterns on the menu whose unexpected
excellence they had discovered by trial .and error.
Paul agreed, immediately, and the approved items;
were soon duly ordered, but Sylvi,e seemed
uncharacteristically apprehensive and withdrawn.
Puzzled, Paul passed in mental review their
recent encounters and conversations. He searched
among his own words and behavior for some
cause for anxiety or annoyance on her part, but
recalled none. Sylvie appeared to find it difficult
to finish her meal, much less enjoy it., and con-
versation seemed to be equally difficult ira a way
that it had not been even at the beginning of their
acquaintance. His own overtures were answered
briefly and absently, as though Sylvie had only
half heard. She herself alternated long silences
with sudden explosions of commentary on in-
consequential subjects; and once, inexplicably
and with obvious self-consciousness, she made
some inquiries about Paul’s health, though he did
not remember being ill since ]he had known her.

Finally, as she pushed her dessert away un-
tasted, Paul spoke abruptly.

"Something is bothering you, Sylvie. What is
it?"

For the first time that evening, she looked at
him with total honesty in her expression.
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"I need to talk about something, but--it’s very
difficult. I can’t here. Can we walk for a while?"

"Of course. I have no plans."
They paid their bill and wandered into the

early darkness of a late autumn evening. It was
too cold to be comfortable outdoors, but they
pushed their hands deep into their coat pockets
and walked for over half an hour, leaving the
streets swollen with the evening traffic and find-
ing the foot paths that led through acres of
quietly lighted park toward the river. By unspoken
agreement, they bordered the tidal basin, cold
and ghostly in the November dark, and slowly
mounted the white steps leading to the domed
shrine. Each huddled separately against the cold,
they seated themselves on a marble bench at the
sage’s feet and let their eyes circle the base of the
dome above their heads.

"I have sworn upon the altar of God eternal
hostility toward every form of tyranny over the
mind of mart." Paul supposed for a moment that
Sylvie had read the words of the inscription
aloud, as she was fond of doing; but she was
silent. They were alone. No human sound com-
peted with the lapping of the water below them
and the shiw_~ring of the bare bones of trees in the
bitter breeze that plucked at Sylvie’s hair. Min-
utes passed. When Sylvie spoke at last, it was
with a steady voice and direct gaze which belied
the inner struggle Paul had witnessed that
evening.

"Paul," she said with quiet absolutism, "I must
have a child."

It was the last thing he had expected to hear
her say, and yet it did not strike him as peculiar.
He looked back into her intense face, silent not
because her statement had shocked him, but
because he had no idea what response he could
offer.

"Yes," he lamely replied at last. "I think you
would like that, Sylvie."

Her eyes, never leaving his face, seemed to
convey to him some heavy burden of obligation
to say more than he had, to understand more
than he could. A thought leaped suddenly onto
the blank background of his mind, bringing with
it a pang of grief.

"Are you telling me, thenmthat you’re going
to be married?"

Sylvie shook her head slowly. "I used to think
so, yes--but I didn’t meet the right person at the
right time. Or perhaps it was I who was not the
right person and never will be. At any rate, I
don’t count on that anymore. I can’t wait for that.
I’m thirty-five, Paul. I want a child now, before
it’s too late. Perhaps it’s selfish of me to decide to
do it alone, perhaps it’s not fair to the child. Don’t
think | haven’t fought that battle with myself,
over and over again. I’ve decided what I must do,
and I’ll do my best for the child. That’s all anyone
can do, isn’t it?"

Paul stared at her, every nerve suddenly alert.
"So do you intend to adopt a child? I’m sure you

could make a success of it, Sylvie," he added hast-
ily, feeling an urgent need to say something in
order to prevent her from saying more. "After
all, one parent is better than none, particularly
one like you. And there must be many children
who need~I’ve read aboutm"

It was not her voice but her face that stopped
him. Slowly she nodded her head.

"Yes, I may well look into it someday. Single
parents are considered acceptable for children
who have what are kindly called ’special needs.’
But there is time for that. There isn’t much time
left to do it myself--to experience all of becoming
a mother. And that’s what I want, Paul."

The grey eyes never wavered from his face, as
though to let them do so would mean an ir-
reparable rupture of the invisible girders she had
erected with such difficulty.

"But--" Paul struggled for composure to match
her own but found himself succumbing to total
bewilderment instead. "But you said alone,
Sylvie."

"Well, of course~" She smiled faintly, her
mouth quivering slightly but the iron in the eyes
becoming still firmer. "I’ll need some assistance--
in the beginning."

Paul fought his rising embarrassment, which
he felt to be childish and inappropriate to the
solemnity of the moment. Astounded at the dis-
crepancy between Sylvie’s discourse and the
careful composure with which she delivered it,
he felt obliged to emulate her as well as he could.

"Well, Sylvie~I suppose--I certainly don’t
know much about such things, but--I suppose
there are some people--some doctors--"

"No, Paul." The composure did not waver, and
the voice was very soft but more insistent than
ever. "That would have been easier, so much
easier than this, and I don’t find it such a shock-.
ing possibility. But~no. I believe a child is a gift,"
she said. "I would like mine to be a gift from a
good, sensitive man who has held me in his arms,
however briefly--not from a doctor with a hard
white table and a syringe."

Her eyes were large and filled with intense
pleading that she need not say more.

"Sylvie," he whispered at last. "Oh, Sylvie."
Only now did the grey eyes, which had never

released Paul’s since she had begun to speak,
become blurred and shiny with moist sorrow.
Paul took her hands, and his words seemed to
chase after the control he felt escaping him.

"Sylvie, if I were worth what you’re asking, I’d
ask you to marry me, right now. Don’t think I
haven’t thought about it. You’re~l wonder if
you know what you are. But as for memSylvie, I
don’t think I know how to be a husband. No one
ever taught me. I’m sure I don’t know how to be a
father."

Sylvie shook her head gently. "I know that,
Paul. I don’t expect that. I’m asking for the gift
itself, nothing more."

"You don’t think I’d expect something more of
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myself7"
"I intend to make sure that it would be useless

for you to feel any further obligation. That’s at
least half the reason it’s so hard for me to do
this."

"What do you mean?"
"If we should succeed--then I would make

sure we would not see each other again." She
sighed deeply and withdrew her hands. "And if
we don’t succeed--or if you feel you can’t do this
thing for me--then the end must be the same,
because things could never be as they have been
between us."

Paul reclaimed one hand and held it against his
cheek.

"Please, Sylvie. I’m not the soul of nobility, but
you can’t think I’d leave you that way or let you
be alone--"

"It’s you who would be alone, Paul. And that
grieves me, more than I can say. But you’re alone
now. I think you were content before you met
me and could be again. You may miss me for a
while, but--you know how to be alone. Your
uncle taught you. Your life has taught you. I
don’t know how. I’ve learned to appear not to
need anyone, but it’s a lie. I’m not sure I know
how to be a wife, either, but I think I could be a
mother. I can’t face the prosepct of growing old,
knowing that it might have been and that I
waited too long."

She sighed slowly, as though drawing forth
with pain still one more accumulated sorrow.

"’My church would exclude me. Not .0nly from
the church. From heaven."

"Your church doesn’t approve of families?"
"Very much so. But only of the proper kind.

Mine would not be that kind. The Saiints enter
heaven as if it were Noah’s ark, two by two."

His hand encased her crown of hair, and the
grey eyes disappeared at last in the furrows of his
coat.

"Sylvie--may I have time to think?"
"Of course," she answered simply. ’"I planned

for that. A week from tomorrow, meet me in the
same place after work. We won’t see each other
until then. If you are not there, then I’ll knowm

and I’ll understand."

The oppressive heat of late summer weighed
Paul’s gait as he climbed the stone stairs. As his
ikey found the lock, he was aware of a peculiar
blend of emptiness and anticipation he had har-
bored intermittently in recent months.

The mailbox had been of interest at first, after
the personnel office had confirmed Sylvie’s
resignation and Paul had glimpsed a spectacled,
well-tailored young man behind her desk. As it
became clear that no immediate correspondence
¯ was to be expected from Sylvie, Paul’s nightly
survey of the box’s contents had become a per-
functory ritual and remained so for many weeks.

Lately, he had tried to deny that the summer’s
progress had brought with it at renewed interest
iin the mail; so it was with forced casualness that
’.he opened the small box this early September
.evening, purposely unprepared for what lay
iinside. Even, as his eyes focused on the firrn artis-
¯ tic script and his hands moved to unseal the buff-
.colored envelope, his mind seemed unwilling to
:grant the missive an identity or a purpose..

The note paper he withdrew was small, and
:folded only once. It crossed Paul’s mind that he
had no past memory of trembling visibly; but it
,was necessary now to steady both hands against
¯ the balustrade as he spread the paper open and
,observed, then slowly absorbed, its content.

It was unmistakably Sylvie’s handwriting: but
¯ there was neither salutation nor signature, only
a brief passage attributed to the Indian poet
Tagore: "Every child comes with the message
that / God is not yet discouraged with man."

Slowly and almost tenderly, Paul folded the-
!paper and turned his attentiort to the torn enve-
]lope. The postmark was blurred, and there was
:no return address.

Paul turned at last and repocketed his key. His
.other hand carefully tucked the small envelope
:into another pocket and remained there protec-
tively. He had no wish now to go into the house
.and no conscious goal as he retraced his usual
:route through the narrow neighborhood streets.
’The hospitality of familiar restaurants and side-
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walk cafes did not tempt him as he pursued an
indirect course back toward the center of the
city.

The evening was sultry; the streets shaded by
the ripe, overgreen leaves which in six weeks’
time would lie strewn, varicolored and bravely
dying, across the sidewalks and small garden.

The trees Paul saw in his mind as he walked
were already bare, tall and moaning in the wind
that had encircled the old lodge where he and
Sylvie had spent a week together three seasons
ago. There had been few other people at the
lodge at that time of year, and it seemed to Paul
that there had been none at all. There had been
only Sylvie arid himself and the small room with
a fireplace where they had spent their nights and
those days which had been too cold for walking in
the woods. As he had held Sylvie’s warmth
against him, it had seemed that no other time or
place existed. Paul had surrendered himself to
feelings he had not thought possible as gladly as
he had let the down-filled bedclothes envelop
him against the winter air.

And yet, he realized now, the surrender had
never been complete. It had seemed so during
those timeless moments when present joy had
totally obscured the future; but Paul had sensed
even then that Sylvie’s vision had not failed so
completely as his own. He felt again now a kind
of emotional paralysis he had experienced each
time he had tried to tell Sylvie that she must not
leave him. Several times, as they had lain relaxed
and gazing into the fire that warmed the room,
he had seemed to draw strength from the small
flames and had felt that he would speak his long-
ing not to lose her. Each time, as if able to read his
thoughts, she had insured his silence by intro-
ducing some liight topic of her own.

Sometime during the darkest hours of their
last night together, Paul had awakened to the
sound of muffled sobbing.

He had go,re so far as to plead with her to
extend their stay into a second week. He had seen
a moment’s hesitation in the grey eyes, but it had
been displaced quickly by a familiar blend of sor-
row and finaliity. She had closed the suitcases,
and she and Paul had driven back to the city in
silence. As he had left her at her door, all the
things that still cried out to be said had been
condensed into a pitiful request that she meet
him for lunch the next day. After a long look she
had kissed him and turned away so casually that
he had thought her consent was understood and
had spent the night wakefully in a confused state
of hope and apprehension.

The next day he had arrived at her office a few
minutes earlier than the hour he had set for
lunch and had been told that Sylvie had not come
to work.

Paul walked faster now as if there were some
necessity to out-pace the fading daylight. He
found himself bearing with an unexplained ur-

gency in a straight line down the long corridor of
grass that linked the tall, white obelisk at one end
to the lighted dome at the other. As the dome
loomed nearer and the twilight deepened, Paul
veered to the left and hurriedly climbed two
flights of marble steps. In a few more days, the
gallery would bid farewell to the summer tour-
ists and close its doors early. Tonight, though
Paul’s watch showed a few minutes before nine,
they swung open for him.

Oblivious to familiar creations in oil and white
marble as he passed through the galleries, Paul at
last acknowledged to himself his destination.
Ignoring the warning of a guard that closing time
was at hand, he stopped abruptly and stood star-
ing into the white eyes of the two small marble
busts. The little girl resembled Sylvie. He won-
dered why he had not noticed it before. Resisting
an impulse to touch the marble hair, Paul peered
intently at the other statue, searching for some-
one behind the stone facade--for a glimpse of a
small boy still vulnerable, still capable of com-
mitment to love and its consequences.

A woman passed near him and stopped before
a painting. She was young, long-haired, dressed
in faded jeans and sandals. Strapped to her back
with a device made for the purpose was a baby
whose age Paul could not have guessed. The child
appeared to be a heavy burden for the slight
frame of the mother, but she seemed unaware of
her passenger as she stood absorbed in the pic-
ture before her, an impressionistic scene of boat-
ers on a lake. The child squirmed fretfully, and
the young woman absently patted the stocky leg
behind her as she continued to gaze. Struggling
against the straps that held him, the baby shifted
his position and turned his head. Brown eyes in a
small face whose every feature bespoke exasper-
ation met and held Paul’s. Paul was conscious of
an urge to loose the small prisoner’s bonds and to
set him free.

"Closin’ time, ff you please!"
The terse voice at Paul’s elbow seemed to

trigger a dimming of the light around him. The
young woman shifted abruptly into motion,
brushed back her hair, tugged at the baby’s feet
to straighten him, and left the gallery. The child,
apparently taking heart at these signs of depar-
ture, gathered a fistful of the long hair, held it
against his cheek, and leaned against the woman’s
retreating back. He did not turn his face again.

Despite the pressure of a hand on his elbow
and the sudden falling of near-darkness around
him, Paul watched after the pair until they
blended with the shadows at the end of the long
corridor and disappeared.
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JOSEPH AND
MARRIAGE
Richard Van Wagoner

QUESTION: In his practice of plural
marriage, why was Joseph Smith sealed to
women who had a living husband?

COMMENT: In a Utah sermon deli-
vered on February 19, 1854,
Jedediah Grant, second counselor
to Brigham Young and father of
Church President Heber J. Grant,
said:

When the family organization was
revealed from heaven--the patriarchal
order of God, and Joseph began, on the
right and on the left, to add to his family,
what a quaking there was in Israel. Says
one brother to another, "Joseph says all
covenants are done away, and none are
binding but the new covenants; now sup-
pose Joseph should come and say he
wanted your wife, what would you say to
that? .... I would tell him to go to hell."
This was the spirit of many in the early
days of this church. Did the Prophet
Joseph want every man’s wife he asked
for? He did not but in that thing was the
grand thread of the Priesthood developed.
The grand object in view was to try the
people of God, to see what was in them.
(Journal of Discourses, 2:13-14.)

In some instances, however, the
Prophet’s intent went beyond "try-
ing the people," for he apparently
did want the wives of some men.
Despite a canonized statement in
the 1835 edition of the Doctrine
and Covenants which recognized
that "all legal contracts of mar-
riage made before a person is bap-
tized into this church, should be
held sacred and fulfilled," the
Prophet in the 1840s viewed as
invalid those marriages not sealed
by his blessing. As God’s earthly
agent, he believed he had been
given powers that transcended
civil law. Claiming sole responsibil-
ity for binding and unbinding
marriages on earth and in heaven,
he did not view it necessary to
obtain civil marriage licenses or
divorce decrees. Whenever he
deemed it appropriate he could
release a woman from her earthly
marriage and seal her to himself
or another, thus eliminating in his

mind any stigma of adultery. In an
unusual polyandrous twist to such
relationships, the Prophet advised
each of these married women to
continue living with her husban.d.

Mary Elizabeth Rollins, married
to non-Mormon Adam Lightner
since August 11, 1835, was one of
the first women to accept such
teachings of the Prophet. Brigham
Young secretly sealed the two in
February 1842 when Mary was
eight.-months pregnant with her
son, George Algernon Lightner.
She continued to live with Adam
until his death in Utah many years
later. In an 1880 letter to
Emmeline B. Wells, Mary
explained: "I could tell you why I
stayed with Mr. Lightner. Things
the leaders of the church does not
know anything about. I did just as
Joseph told me to do, as he knew
"what troubles I would have to
contend with." She added in an
1892 letter to Brigham Young’s
son John A. Young: "I could
explain some things in regard to
my living with Mr. L. after becom-
ing the Wife of Anotiher, which
would throw light, on what now
seems mysterious--and you would
be perfectly satisfied with me. I
write, this; because I have heard
that it had been commented on to
my injury."

Sarah M. Kimball, married to
non-Mormon Hiram Kimball in
1840, later recalled, that she was
secretly approached by Joseph
Smith with a polygamous proposal
in early 1842. She asked him to
"teach it to someone else." He evi-
dently did. Marinda Nancy
Johnson, sister of Apostles Luke
and Lyman Johnson, married
Orson Hyde in 1834. Before Hyde
returned from Jerusalem in May
1843, she was sealed to Joseph in
February 1842 though she lived
with Orson until their divorce in
1870.

Another such relationship was
related by Josephine Lyon Fisher.

She was born to Windsor P. Lyon
and Sylvia P. Sessions on February
8, 1844. In a 1915 staternent
Josephine related:

Just prior to my mothers deat}~ in 1882
she called me to her bedside and told me
that her days on earth were about num-
bered and before she passed away from
mortality she desired to tell me something
which she had kept as an entire secret
from me and all others but w}iicl~ she now
desired to communicate to me. She then
told me that I was the daughter O[ the
Prophet Joseph Smith, she having been
sealed to the Prophet at the time that her
husband Mr. Lyon was out of fellowship
with the Church.

Two sisters, Zina D. and
Prescindia Huntington, were
respected Nauvoo women.
Prescindia had married Norman
Buell in 1827 and had two sons by
him before joining Mormonism in
1836. She was sealed to Joseph
Smith by her brother Dimick on
December 11, 1841, though she
continued to live with Buell until
1846, when she left him to marry
Heber C. Kimball. In a April 1,
1881, letter to her "eldest grand-
daughter living,." she explained
that Norman Buell had left the
Church in 1839, but that "the
Lord gave me strength to Stand
alone & keep the faith amid heavy
persecution."

Beautiful Zina D. Huntington
lived in the Joseph Smith home.
Henry B. Jacobs married twenty-
year-old Zina in March 1841.
According to family records, when
the Jacobs asked the Prophet why
he had not honored them by per-
forming their marriage, sending
John C. Bennett instead, he replied
that "the Lord had made it known
to him that she [Zina] was to be
his Celestial wife." Believing that
"whatever the Prophet did was
right, without making the ’wisdom
of God’s authorities bend to the
reasoning of any man," the devout
Henry Jacobs c.onsented for six-
months-pregnant Zina to be
sealed to Joseph Smith on October
27, 1841. Though sealed to Joseph
for eternity, she continued her
connubial relationship with
Henry. On February 2, 1846,
pregnant with Henry’s second son,
Zina was resealed by proxy to the
murdered Joseph Smith and in
that same session was "sealed for
time" to Brigham Young. Faithful
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Henry B. Jaco.bs stood by as an
official witness to both
ceremonies.

"Gentile Law," with its civil
marriage, was publicly denounced
as early as 1847 by Orson Pratt in
a sermon recor3ed by Wilford
Woodruff:

As all the ordinances of the gospel
Administered by the world since the
Aposticy of the Church was illegal, in
like manner was the marriage Cerimony
illegal and all the world who had been
begotton through tihe illegal marriage
were bastards not Sons & hence they had
to enter into the law of adoption & be
adopted into the Priesthood in order to
become sons & legal heirs to salvation.

Pratt further explained in his 1852
Church-sponsored periodical, The
Se~’r:

Marriages, then among all nations,
though legal according to the laws of men,

have been illegal according to the laws,
authority, and institutions of Heaven. All
the children born during that long period,
though legitimate according to the customs
and laws of nations, are illegitimate
according to the order and authority of
Heaven.

Even Mormon marriages prior
to the fall of 1835, when priest-
hood authority began to be evoked
in marriage ceremonies, were pro-
nounced invalid. John D. Lee,
member of the secret Council of
Fifty and an adopted son of
Brigham Young, remembered:

About the same time the doctrine of "seal-
ing" was introduced .... the Saints were
given to understand that their marriage
relations with each other were not valid.
That those who had solemnized the rites of
matrimony had no authority of God to do
so. That the true priesthood was taken
from the earth with the death of the Apos-
tles and inspired men of God. That they

were married to each other only by their
own covenants, and that if their marriage
relations had not been productive of bless-
ing and peace, and they felt it oppressive
to remain together, they were at liberty to
make their own choice, as much as if they
had not been married.

Married women such as Mary
Elizabeth Lightner, Marinda Hyde,
Sylvia Sessions, Prescendia Buell,
Zina D. H. Jacobs, and others were
likely persuaded by Joseph Smith
himself that even though their
marriages may have been "produc-
tive of blessing and peace," he, a
prophet of God, could take them
to the highest degree of the
coveted celestial kingdom whereas
their legal husband might not.

RICHARD VAN WAGONER, an
audiologist practicing in Salt Lake City, is
the author of the book, Mormon
Polygamy: A History

A SMALL BUT
STANDARD DEVIATION
Marvin Rytfing

w
hen I ’was at Brigham
Young; University
during; the height of the
spy ring operation, one
of my favorite rumors

~ was that Ernest
Wilkinson had written two books:
I, the People and Free Agency and How
to Enforce It. Although BYU’s style
of conformity was annoying at the
time, I did not imagine that from a
distance of 1800 miles and 10
years, it would continue to haunt
me in a strange way.

During my graduate work, I had
acquired a modicum of skill with
sophisticated statistical tech-
niques, and I loved the ease with
which I could apply them with the
help of my friendly neighborhood
computer. I had also become a lit-
tle proud of my .ability to manipu-
late data in various ways to tease
out every possible interpretation

("milking the data" is what we call
it in the farm belt). So I persuaded
Harold T. Christensen to let me
analyze some data on religious
attitudes that he and Ken Cannon
had collected at BYU in 1973. I
expected to distill them and dis-
cover great truths therein.

I was frustrated beyond belief.
My attempts to find a reliable
scale for measuring orthodoxy
were totally unsucessful. The scal-
ing procedure is designed to dis-
cover within the data a few mean-
ingful patterns which can be
interpreted more clearly and with
more confidence than is possible
with a mass of individual
responses. Within the BYU data,
however, there were no meaning-
ful patterns. I had bumped up
against the limitations of both the
techniques and the data.

The reliability of our imprecise

measurement tools in the social
sciences is dependent upon both
consistency and variability. It is
easier to make a consistent judg-
ments when we have some differ-
ences to work with. The technical
reasons for this counterintuitive
principle are not obvious (most of
my students miss this question on
exams), but one example of its
operation is that it is more diffi-
cult to divide a group of people
into the categories of short and
tall if they are all between 5"6" and
5’7" than it would be if they
ranged from 4"6" to 6’6". If every-
one agrees about everything, it is
impossible to find patterns in the
ways in which they differ. This
leaves the researcher with very lit-
tle to write about without a great
deal of ingenuity.

The most disturbing thing about
this 1973 BYU data was the lack of
variability. More than 90% of the
students agreed with the orthodox
opinion on two-thirds of the ques-
tions asked, and 95% agreed on
half of them. There was an incred-
ible 98% agreement on more than
one-third of the items, including
the immorality of intoxication.
This overwhelming conformity to
orthodox beliefs and practices
(both were included) was even
more striking when compared to

SUNSTONE 33



data which Professor Christensen
had collected at BYU in 1935, using
the same questions. At that time
there was only one item that more
than 90% of the students agreed
upon--92% accepted the divinity
of Christ.

To one who experienced the
campus that was our world in the
early seventies (the place where
we entered to serve and went
forth to learn), it was surprising to
find that BYU was such a hotbed
of liberalism in the thirties.
Almost 90% of the students
believed in the concept of birth
control and 64% accepted the idea
of biological evolution (less than
20% found evolution acceptable in
1973.) In 1935, the patterns of
belief also made sense. Returned
missionaries, for example, were
more conservative than those who
had not been on missions, and the
university experience appeared to
increase liberal attitudes as it does
in almost every other study of
student opinion.

In 1973, on the other hand, the
only demographic variable that
had a strong influence was mem-
bership in the Church, with the
Mormons being much more ortho-
dox than the non-Mormons.
There was a moderate tendency
for women to be more conserva-
tive than men, but the mission
experience did not seem to make
the students more orthodox nor
did the education experience make
them more liberal. There was no
evidence of the questioning which
is usually associated with an aca-
demic environment. When Rollo
May visited BYU in the mid-
seventies, he noted the same lack
of questioning and was dis-
appointed to find such an obedient
audience.

One of the consequences of
overwhelming conformity is that
it eliminates differences within the
group and accentuates the degree
to which it varies from other
groups. As a researcher, this is
what I want when I am looking for
differences between groups. Like-
wise, a church hierarchy which
uses a correlation committee to
certify conformity will be pleased
with these results because they
present a picture of a peculiar
people set apart from the world,

but with a strong unity within the
faith.

Statistical correlation, however,
measures relationship rather than
conformity, and a high level of
homogeneity eliminates the pat-
terns that are needed to under-
stand relations within the group.
When I am studying the dynamics
of the group itself, I need a reason-
able amount of variance, and I
suspect that individuals within the
group do too. It is easier to find a
comfortable place to be if there is
some variance because this pro-
vides more ways to be and still be
part of the group. Most people
need a certain amount of unique-
ness, but this competes with a
need for belonging. If a group
cannot provide for both, individu-
als will suffer.

In a homogeneous group the
moral perspective becomes dis-
torted because minor violations of
group norms and major breaches
of ethical conduct are given equal
weight. There is a :moral myopia in
not recognizing the gradations of
appropriate behavior. Groups that
are overly restrictive in regulating
small deviations are ironically
more vulnerable to serious trans-
gressions because the ethical prin-
ciples upon which such distinc-
tions can be determined have not
been examined sufficiently.

A related paradox is that group
pressure in a closed society makes
it more difficult to deviate but
easier to become a deviant. My
experience at BYU was like this.
When I arrived at the Y, a strong
component of my self-concept was
being conservative. My ideas
gradually became less orthodox,
but I certainly did not come close
to denying any basic tenet of
Mormonism. By any reasonable
standard I was still quite conserva-
tive, but I had come to define
myself (and to be defined by
othe:cs) as a liberal and a bit of a
heretic (even though I was com-
pletely orthopractic). This new
definition of myself made it much
easier to continue the process of
liberalization because I had defined
liberal ideas as acceptable, and
when I later met some that actu-
ally were, I treated them as
friet~ds.

In an ironic way, I am grateful

to BYU for being instrumental in
my development as a liberal--
although most of the credit goes
to my mission experience which
was an exaggeration of the same
process. The outcome, however, is
not what the Church had in mind.
The alienation, of people like me is
one of the costs of the success
BYU has in maintaining confor-
mity. In my case, the parting of
the ways was not very traumatic
because my graduation ,date and
the end of my rope arrived simul-
taneously, but I left knowing that
I could not stay nor return, nor
would I feel inclined to contribute
to BYU fund drives--even when
the football team wins. (I must
confess that I take an al:most per-
verse delight i:n explaining to the
sincere students who periodically
call asking for money that my
sense of personal integrity will not
permit me to make donations to
an institution which does not
allow beards to be worn on
campus).

In accounting for a high level of
conformity, it is necessary to rec-
ognize that in addition to forces
which encourage acceptance of
orthodox beliefs and orthopractic
behavior, conformity is also a
result of selective recruitment and
retention. There is a double cost in
the attrition of those who do not
fit. Whether they leave simply
because of their discomfort in an
unaccepting environment or are
forced out by coercive measures,
they lose the benefits of belonging.
to the group. The loss of their
influence upon the institution,
however, may be an ew:n greater
cost. The research on groupthink
indicates that a high level of
agreement within a group can lead
to a distorted ~ense of reality, a
lack of creativity, and conse-
quently very poor decision--making
processes. The strain for unanim-
ity which characterizes groupthink
has contributed to some monu-
mental cases of poor judgment in
both the political and religious
spheres. Groups need to cultivate
a healthy divergence of perspec-
tive in order to avoid the con-
stricted vision which leads to
short-sighted decisions.

And even at: its best, the un-
relenting sameness is simply
boring.
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Choose the Write!
Announcing the 1986 D. K. Brown Memorial Fiction Contest
SUNSTONE encourages any interested writer to submit material. All entries should in some
manner relate to the experience of the Latter-day Saints. High literary quality is mandatory. Entries
are judged by a board of five independent judges.

RULES
1. The D. K. Brown Memorial Fiction Contest is open to all writers. Entries must be delivered to the

SUNSTONE office or postmarked by 1 June 1986.

,
Papers must be typewritten, double-spaced, on one side of 81/2 by 11 inch paper (not onion skin).
Since manuscripts will not be returned, contestants should keep a copy and send in the original.
The stories should not exceed 28 double-spaced manuscript pages. One author may submit no
more than three stories.

.
Each entry must be accompanied by a signed statement from the author attesting that it is the
contestant’s original work, that it is not being considered elsewhere for publication, that it has
not won another contest, and that it will not be submitted elsewhere until the contest results
have been announced.

o

.

Announcement of winning entries will be made at the 1986 annual Sunstone Theological
Symposium and in the magazine. SUNSTONE reserves the right to publish at some time in the
future all articles submitted but is not obligated to do so.

Prizes will be awarded as follows: first prize: $500; second prize: $250; third prize: $100; three
honorable mentions: $50 each.

What is in the future according to Isaiah?
Why is Isaiah so difficult to understand

and yet so important to study?

"THE MESSAGE OF ISAIAH"

with Dr. Avraham Gilesdi
of Brigham Young University

This VHS video presentation outlines the four latter-
day keys to interpret this ancient book. Ideal for
study groups, Sunday School, scholars or anyone in-
terested in understanding Isaiah.

"Dr. Gileadi is the only LDS scholar I know of who is
thoroughly prepared to enter into serious and proper
study and teaching of the works of Isaiah." (Dr. Hugh
Nibley, B.Y.U.)

"Dr. Gileadi’s work will render obsolete almost all
the speculations of Isaiah scholars over the last one
hundred years.,, (Prof. R. K. Harrison, PhD., D.D.,
University of Toronto)

Send $29.95, plus $2.00 shipping and handling, to:
MEDIA AMERICA

P.O. Box 1662
Orem, Utah 84057

Plan now to attend

THE 1986
WASHINGTON D.C.

SUNSTONE
THEOLOGICAL

SYMPOSIUM

May 30-3I, I986

For more information, contact
Elbert Peck

symposium chair
P.O. Box 172

Dunn Loring, VA 22027
{703) 560-6790
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B. H. Roberts Book
Stirs Controversy
By Ron Bitton

"When one begins to tinker with a
people’s belief in their everlasting
salvation and even though serving
as only a messenger or editor, one
should be prepared to risk burning
at the stake. It doesn’t appear pos-
sible to discuss B. H. Roberts and
his study in a non-adversarial
manner."

These less-than-hopeful words
by Professor Brigham D. Madsen
were addressed to a capacity
crowd in Provo’s city hall. Spon-
sored by the Algie Ballif Society,
the joint presentation on March 22
by Professor Madsen and Professor
Sterling M. McMurrin was intended
to defend their reputations in yet
another dispute over revisionist
Mormon history.

The current controversy has
been nearly a half century in the
making and focuses on B. H.
Roberts, one of the most important
figures in twentieth-century
Mormonism. Roberts used his
considerable intellect and gift for
powerful oratory to defend his faith
and to give it respectability in the
eyes of hostile critics. His many
books included such important
works as The Seventy’s Course
in Theology, the Comprehen-
sive History of the Church of
Jesus Christ of Latter-day
Saints, and New Witness for
God. In the 1920s he served with
distinction as president of the
Eastern States Mission, and he
remained a prominent and widely
respected figure in the Church’s
First Council of Seventy until his
death in 1933.

Late in 1921, an investigator of
Mormonism wrote to the First Presi-

dency to ask for answers to several
questions he had about the Book of
Morrnon’s historicall accuracy. The
Church presidency turned to
Roberts, whose massive New Wit-
ness for God had ’won wide
recognition as an informed, schol-
arly defense of the book’s divinity.
Although Roberts provided reason-
able answers to the investigator’s
questions, he himself was not
entirely satisfied that he had
resolved the difficullties. Roberts
went on to write a more detailed,
141-page analysis entitled "Book of
Mormon Difficulties: A Study,"
which he presented to President
Heber J. Grant and other General
Authorities in January 1922.
Roberts was disappointed by the
study’s reception, and the docu-
ment remained unpublished for
more than sixty years.

Rumors about the Roberts study
continued to circulate, however.
The existence of a study by a prom-
inent General Authority that questi-
oned the Book of Mormon’s histori-
cal accuracy and diivine origins
was intriguing to Mormons, non..
Mormons, and anti-Mormons. In
1980 an incomplete copy of the
study was published by Jerald and
Sandra Tanner under the title
"Roberts’s Manuscript Revealed,"
but the complete work remained
unavailable until members of the
Roberts family donated copies to
the University of Utah and gave
permission to publish them. The
university invited Professor
Brigham D. Madsen~ to edit the docu-
ment and asked Professor Sterling
M. McMurrin to provide a biographi-
cal essay on Roberts. The finished
product was published in 1985 by

the University ,of Illinois Press,
which had pubilished other impor-
tant works on Mormonism, includ-
ing Jan Shipps’s Mormonism:
The Story of a New Religious
Tradition and Richard Bushman’s
Joseph Smith and the Begin-
nings of Mormonism. Roberts’s
paper was published with another
of his papers entitled "A Book of
Mormon Study" and some asso-
ciated documents and correspon-
dence under the title Studies of
the Book of Mormon.

Although only a few reviews of
the book have appeared so far, in
general the historical community
welcomed the publication of docu-
ments that were important to
Roberts’s own iintellectual devel-
opment and that served as an early
recognition of the increasing diffi-
culty of reconciling the historical
claims of the Book of Mormon with
archeologists’ picture of Pre.-
columbian America. However, reac-
tion from other quarters was swift
and negative.

The first local review of the book
appeared on December 15, 1985, in
the Deseret News. In a highly criti..
cal article entitled, "New B. H.
Roberts Book Lacks Insight of His
Testimony," BYU Professor John W..
Welch spent less space examining
the contents of the book than he
did upbraiding the editors for vari-
ous shortcomings in the presenta-
tion of the doctJments. In addition,
he claimed that the editors implied
that these strongly critical studies
represented Roberts’s final evalua-
tion of the Book of Mormon. Welch
asserted that ~ioberts’s testimony
of the Book of Mormon’s divinity
remained unshaken to the day he
died and that t’he studies were only
written as a sort of "devil’s advo-
cate" presentation of questions
that missionaries might encounter.

Other criticisms followed. The
Foundation for Ancient Research
and Mormon Studies (FARMS),
which is headed by Professor
Welch, released several papers
intended to show that B. H. Roberts,
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never lost faith in the Book of
Mormon. In "B. H. Roberts, His
Final Decade: Statements about the
Book of Mormon," BYU Professor
Truman G. Madsen presented a col-
lection of favorable public state-
ments that Roberts had made about
the Book of Mormon after he had
set aside "Book of Mormon Difficul-
ties." Professor Welch wrote a
report called "Fiinding Answers to
B. H. Roberts’s Ouestions and ’An
Unparallel.’" The first part of this
report offered answers tor the
questions Roberts had raised in
"Book of Mormon Difficulties." In
the second part Welch turned to "A
Book of Mormon Study." In this
paper Roberts considered the dis-
turbing possibility that Joseph
Smith had based much of the Book
of Mormon on Ethan Smith’s book,
Views of the Hebrews.

In this study, Roberts was as
blunt and forthright about his res-
ervations as he was in his pub-
lished writings when he described
the strengths of Mormonism. After
listing the various similarities
between Ethan Smith’s book and
the Book of Mormon, he asked:
"Did Ethan Smith’s Views of the
Hebrews furnish structural mate-
rial for the Book of Mormon? It has
been pointed out in these pages
that there are many things in the
former book that might well have
suggested many things in the
other. Not a few’ things merely, one
or two, or a half-dozen, but many;
and it is this fact of many things of
similarity and the cumulative force
of them that makes them so
serious a menace to Joseph
Smith’s story of the Book of"
Mormon’s origin."

Later in the study, Roberts exam-
ined the various .stories of dissen-
ters and Anti-Christs in the Book of
Mormon. He concluded, "They are
all of one breed and brand; so
nearly alike that one mind is the
author of them, and that a young
and undeveloped, but piously
inclined mind. The evidence I sor-
rowfully submit, points to Joseph

Smith as their creator. It is difficult
to believe that they are the product
of history, that they come upon the
scene separated by long periods of
time, and among a race which was
the ancestoral [sic] race of the red
man of America."

Welch’s paper presented two
responses to the Ethan Smith
theory. First he claimed that the
resemblances between the two
books were far too vague and gen-
eral to support the notion that
Joseph Smith copied the earlier
book. Neither B. H. Roberts nor any
other informed questioner, Welch
insisted, could take the theory
seriously. However, an uninformed
investigator might find the idea
plausible, and so Roberts consid-
ered the theory in his role of devil’s
advocate. The seventy’s rather criti-
cal language, claimed Welch, was
only a rhetorical device to facilitate
the role.

But the most serious charges
appeared in a 1986 report called
"Did B. H. Roberts Lose Faith in the
Book of Mormon?" Here Professor
Welch and Truman Madsen made a
variety of charges. Brigham
Madsen and Sterling McMurrin,
they claimed, incorrectly implied
that Roberts’s studies represented
a settled position instead of a
period of transition in his feelings
about the Book of Mormon. They
claimed the editors’ chronology
suggested that Roberts was still
working on the reports as late as
the mid-1920s, when he actually set
them aside in 1922. They criticized
Brigham Madsen’s editing for giv-
ing the reports the look of finished
studies when they were actually
only rough drafts. Most seriously,
the report suggested that McMurrin
and Madsen had overstated the
importance of the studies and the
depth of Roberts’s reservations
because they themselves had weak
or nonexistent testimonies and had
slanted the material to fit their own
"hidden agendas."

Before the FARMS report
appeared, Brigham Madsen and

Sterling McMurrin had kept a low
profile in the affair. Neither had ~
received any financial compensa-
tion for their work on the book, and
they had already turned down an
informal proposal from the B. H.
Roberts Society to give an evening
lecture on their work with the
Roberts material. However, the
strongly ad horninem nature of
Professor Welch’s charges led them
to believe that they had to make
some public defense of their work.
McMurrin and Madsen therefore
went back to the B. H. Roberts
Society and suggested that they
appear on a program in which
Welch and Truman Madsen were
given equal time to present their
views. This time, however, it was
the two BYU professors’ turn to
decline the invitation. Thereafter,
McMurrin and Brigham Madsen
appeared on March 22 before the
Algie Ballif Society.

1 ne two protesors made a spir-
ited defense of their work. Brigham
Madsen characterized the FARMS
report as "a lO0-page attack on the
credibility of the editors of the
Roberts book" and said that Welch
was "apparently attempting to dis-
credit Roberts by discrediting his
editor." Madsen went on to explain
in detail his editorial procedure, to
defend his claim that Roberts was
still working on the report as late
as 1927, and to defend his objectiv-
ity as an editor. He largely ignored
the more ad hominem charges.
The real question, he said, was
whether Roberts had in fact
wavered in his commitment to the
Book of Mormon: did he believe it
was a divinely inspired historical
record or Joseph Smith’s personal
creation? Madsen argued that the
record clearly shows that Roberts
believed the latter. "That is the
charge by B. H. Roberts against
Joseph Smith," he said, "which
Professor Welch has ducked by the
diversion of attempting to discredit
the editor of the Roberts manu-
scripts." Madsen alluded to an arti-
cle by Professor Welch in the
March 1986 Ensign entitled "B. H.
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Roberts: Seeker after Truth" and
said that "Welch tries to prove that
Roberts did not mean what he said
in his ’A Book of Mormon Study’
when the record is crystal clear
that Roberts did, indeed, mean
what he said: ’The evidence I sor-
rowfully submit, points to Joseph
Smith as their creator.’"

Professor McMurrin’s presenta-
tion was, if anything, even more
forceful. Describing the FARMS
report as "an attack not only on
our competence but also on our
honesty and integrity of purpose,"
he went on to describe what he
saw as a fundamental methodologi-
cal difference between the B. H.
Roberts editors and the professors
at FARMS. He and Brigham
Madsen, he said, had been primar-
ily concerned with making
Roberts’s manuscript available and

letting the seventy speak for him-
self. The question of what he really
believed about the Book of Mormon
or, for that matter, what the editors
really believed abo,ut it simply did
not seem relevant. By contrast, Iqe
said, "Madsen and Welch seem to
feel that if such a book were to be
published, it should in some way
be designed as an argument sup-
porting the authenticity of the Book
of Mormon." McMurrin charged
that Welch and a colleague had
made serious overtures to the Uni-
versity of Illinois Press not to pub-
lish the book; failing that, Welch
felt they should incllude a rejoinder
in which he rebutted Roberts’s
arguments. "Strange behavior,"
commented McMur~rin, "for univer-
sity research scholars allegedly
dedicated to the pursuit of knowl-
edge and truth."

Although McMurrin’s tone was
occasionally light--he decribed one
passage in Truman Madsen’s por-
tion of the FARMS report as "a
delightful mixt~ure of truth, error,
and invective".-he concluded by
saying that "to become involved in
this discussion has proved to be a
genuine embarrassment for me. I
am opposed constitutionally and in
principle to arguing about matters
pertaining to religion, and this
whole affair has made me feel
rather unclean."

B. H. Roberts’s own true feelings
about the Book: of Mormon may
never be known, but one thing is
certain: the publication of his manu.-
scripts has already proved to be an
important chapter in the continuing
debate over the origins of Mormon-
ism’s keystone scripture.

Man Forced to Resign
Over Translation Issue
/n the 1963 book, Our Book of
Mormon, Sidney B. Sperry exam-
ined "the problem of the Sermon on
the Mount." In his statement of the
"problem," Sperry asked why cer-
tain passages from 3 Nephi in the
Book of Mormon are almost identi-
cal to the beatitudes from Matthew
5 in the King James Version of the
New Testament. Moreover, Sperry
observed, Joseph Smith’s transla-
tion of the Nephite text "lack[s] the
confirmation of practically all
ancient Greek manuscripts of the
New Testament."

Thus the question is raised: "Did
Joseph Smith translate the Book of
Mormon directly from the gold
plates, or did he, as Sperry sug-
gested, use the KJV when he came
to a ’familiar scripture?’"

This is a crucial point in light of
the Book of Mormon assertion that
the Nephites transcribed the
"Sermon on the Mount" in "those
same words which Jesus had
spoken--nothing varying from the
words which Jesus had spoken" (3
Ne. 19:8). Why wouldn’t Joseph
Smith translate the literal words of
Christ, rather than copy the King
James bible?

This issue was recently reexam-
ined by Stan Larsen while working
for the LDS church’s scriptural
translation department. In his

paper, "The Sermon on the Mount:
What Its Textual Transformation
Discloses Concerning the Histo-
ricity of the Book of Mormon,"
Larsen collates what he believes to
be the most correct reading of
the Sermon on the Mount as
derived from manuscripts, monas-
tic documents, and papyri. When
he compared the readings to cer-
tain passages in 3 Nephi, he found
Joseph Smith’s translation includes
errors which do not: appear hero,re
the 1769 edition of the King James
Version. "The Book of Mormon text
of the Sermon on the Mount," says
Larsen, "is not a genuine transla-
tion from an ancient language, but
rather is Joseph Srnith’s nineteenth
century targumic [paraphrase]
expansion of the English KJV text."
Indeed, concludes Larsen, "Joseph
Smith plagiarized from the KJV
when dictating the Biblical quota-
tions in the Book of Mormon."
Therefore, "the Book of Mormon
cannot be considered a ’literal’
translation."

The word plagiarism is strong,
admits Larsen, but he insists the
evidence presented in his paper
supports the fact Joseph Smith
copied Bible passages without
proper attribution. Furthermore,
while Larsen recognizes several
authors have reached a similar
conclusion, he claims to be the first

to point out Joseph Smith did not
correct textual errors which had
crept into the King James Version
over two hundred years ago.

It was this candid criticism of
Joseph Smith’s translation process
which eventually cost him his job
with the LDS clnurch. He was forced
to resign after superiors in the
translation and personnel manage-
ment departments obtained copies
of Larsen’s manuscript.

Just how did Church officials
obtain copies of the paper?
Larsen believes it began with the
Primary president in his ward. She
had asked his ii~ermission to, give a
copy of the paper to the ward
bishop. The bishop turned a copy
over to the stake president who
then turned a copy over to stake
high councilor Jim Jewell, who
works in the translation depart-
ment. "One way or the other it wen1:
through perso~nel and on to Corre-
lation," says Larsen. "All I know is
no one came to me personally."

On September 18, Larsen was
suspended untiil two decisions
could be made about the situation.
According to Larsen, one decision
involved the correlation depart-
ment’s evaluation of his article.
Says Larsen, ’"]hey were supposed
to decide whetlher the paper is doc-
trinally correct and whether it’s
right for a member of the Church to
be publishing it." Second, Larsen’s
ecclesiastical leaders were 1:o
decide if he was worthy to hold a
temple recomrnend--a standard
requirement for Church
employment.
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Yet, Larsen explains, there has
been no movement on either deci-
sion. He was simply given the
choice either to be fired or to resign
with severence pay. He chose the
latter.

Larsen maintains he was told his
dismissal was based solely on the
contents of his paper. "They said it
was ’derogato~ry,’ and it brought a
bad light to the Church," says
Larsen.

To those who have observed
several recent talks by General
Authorities on the topic of dissent

and criticism within the Church,
Larsen’s account may come as no
suprise. On August 16, Apostle
Dallin H. Oaks stated, "The fact that
something is true is not justifica-
tion for communicating it. By the
same token, some things that are
true are not edifying or appropriate
to communicate." In General Con-
ference in October, First Presidency
second counselor Gordon B.
Hinckley declared that critics of the
Church will not remain on the
Church’s payroll. "We are not under
obligation to spend tithing funds to
provide facilities and resources to

"The Dance"’.
xit Stage Left

Can a black actor portray a stereo-
typical Mormon? Apparently not at
the Promised Valley Playhouse in
Salt Lake City.

"The Dance," a musical by Carol
Lynn Pearson and J. A. C. Redford
was scheduled’for PVP’s "LDS
Theatre Festival" June 27 through
July 13. Thomas W. Parker, PVP’s
general manager had seen an ear-
lier production by Michael Flynn of
Orem and "felt it was one of the
finest pieces of LDS dramatic writ-
ing available." Says Parker, "After
considerable negotiation, Flynn
agreed to present that same pro-
duction at the PVP, and based on
his verbal assurance of his satis-
faction with tile written contract,
we advertised the festival."

But Parker believes the focus of
the play was dramatically altered
when Flynn cast a black actor to
play a lead character opposite a
white actress, "The racial element

changed the play," maintains
Parker. "1 believe our audiences
would have viewed it as a rather
strange piece of experimental thea-
tre, and it would have hurt subse-
quent festival attendance."
Moreover, "It was not the play I
saw in Orem, it was not the play we
agreed to do."

The plot surrounds three stereo-
typical Mormon couples attending
a church-sponsored dance. Flynn
insists the script simply calls for
six actors and no race is specified.
He describes one couple, Brad and
Janet, as "not quite as developed
as the others." Therefore, while he
contemplated casting a black cou-
ple, he decided to hire a white
actress to play opposite black
actor Dewayne Hambrick for
"heightened interest" in the charac-
ters. "It’s not very common in our
society," says Flynn. Nevertheless,
he says he was making an artistic,
not a racial statement.

those who have demonstrated that
it is their objective to attack the
Church and undermine the mis-
sion," Hinckley said.

More conciliatory is this
response by LDS public communi-
cations managing director Richard
P. Lindsey: "It is known that the
prophet translated some things
from ancient record, reworded
some biblical phrases and received
some scripture by revelation."

Larsen’s paper has been submit-
ted for publication to the Journal
of the Evangelical Theological
Society in San Diego.

Flynn hastens to point out the
relationship between Janet and
Brad is platonic. Janet does, how-
ever, refer to a previous romance
with Brad’s elder brother. Appar-
ently PVP management found this
objectionable and insisted Flynn
remove the mixed race romantic
aspect or cut the characters
altogether.

Playwrites Pearson and Redford
could not agree on modifications in
the script. "The bottom line is,"
says Redford, "PVP couldn’t handle
a black in this play. I’d rather can-
cel the show than kick out
Dewayne."

Parker did just that and replaced
the show with an extended run of
James Arrington’s "Farley Family
Reunion." Besides, Parker alledges,
"1 don’t believe Flynn’s production
was well enough rehearsed to open
on time." To this, Flynn retorts,
"Never, never was it an issue of not
being ready. The only reason was
because of a biracial couple."

Flynn says he hopes to produce
"The Dance" in Orem sometime in
the near future. This time he antici-
pates no problems with having
Hambrick in the cast.

Gallup Poll Shows
LDS Church A ttendance
A recent Gall~up poll has revealed
that 40 percent of the nation’s
churchgoers attend services regu-
larly. Mormons, however, exceed
the national average showing 53
percent actively attending Church.

Furthermore, compared to
Baptists, Southern Baptists,
Methodists, Lutherans,
Presbyterians, and Episopalians,

Latter-day Saints are the highest
attenders of all.

Attendance figures were based
on a five-week study conducted in
more that 300 locations nationwide.
A total of 7,747 adults participated
by answering the question, "Did
you, yourself, happen to attend
Church or synagogue in the last
seven days?"

The survey also asked, "Do you
happen to be a member of a church
or synagogue?" Again the LDS
church came out above the
national averge showing that
among the Mormons contacted, 87
percent knew the unit to which they
belonged. Southern Baptists fol-
lowed with 81 percent, while 80
percent of the Catholics claimed a
local parish, 76 percent of the
Lutherans, 73 percent of the
Episcopalians, and 72 percent of
the Presbyterians listed member-
ship in a local congregation. 0nly
58 percent of the Jews listed a
synagogue.
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"Sounds Like Utah"
The newest wave in Utah broad-
casting is LDS-oriented radio
stations.

Within the past few months, two
central Utah stations have
switched to a new, experimental
style directed to the LDS listener.

In Salt Lake City, KUTR AM 860
plays songs from the LDS musi-
cals, "Saturday’s Warrior," "My
Turn On Earth," and "It’s a Mira-
cle," and Primary favorites like "1
Am a Child of God." The Mormon
Tabernacle Choir also receives
heavy play. Intermixed with LDS
tunes are "light hits" by such non-
LDS artists as Barry Manilow, the
Carpenters, and others whose lyr-
ics and tempo meet a standard of
wholesomeness. Moreover, the sta-
tion bans commercial advertising
for alcohol, bars, tobacco, and
casinos. The target audience:
"Active LDS adults, 25 plus."

While not intending to promote
doctrine or religion per se, the
management of KUTR wants "to
hold up a mirror to the Mormon
population and reflect back, via
music, to the positive things of the
LDS lifestyle."

Similarly, KX¥C AM 1400 in Orem
broadcasts "music and information
for the Church of Jesus Christ of

Latter-day Saints lifestyle." Station
manager Robert Morey explains
that contrary to "sister station"
KUTR,, his station plays only reli-
gious or "inspirational" music.
KXYC’s style is "more conserva-
tive," says Morey. "KUTR plays
romantic songs. We want platonic
songs." The somewhat more strict
advertising policy forbids promot-
ing the aforementioned taboos as
well as caffinated beverages, R- or
X-rated movies, feminine hygiene
products, birth control products
and attacks on the Mormon or any
other ,church.

The experimental formats of both
stations are in an embryonic state.
KUTR showed on the Birch ratings
for August and September with a .3
percent of the Salt Lake area lis-
teners. In addition, KUTR was listed
sixth on a list compiled by the
Ouantum Report for the Provo-Orem
area of listeners over 25, Monday
through Saturday, 6 A.M. to mid-
night from April to J~L~ne 1985. While
not an overwhelming slice of the
market, the station’s promotion
department emphasizes "KUTR’s
advertisers will capitalize on great
early curiosity," and the audience
"will come from Utah’s loyal, atten-
tive and responsive people."
Moreover, "KUTR’s early advertis..

ers will be in on the ground floor of
something new and exciting."
Meanwhile, Morey is confident that
while KX¥C has relatively few lis-
teners, the station’s popularity is
growing. "We’ve adopted a ’wait
and see’ attitude.

Neither station has official
endorsement from the LDS church
although Morey says he discussed
the venture with Public Communi-
cations in Salt I.ake City. "We are
waiting for clearance in some
areas and when we get it we will
have more LDS programming
available," including General
Conference broadcasts, BYU Fif-
teen Stake Firesides, devotionals,
and even football games.

Without official collaboration
with Brigham Young University,
KXYC has initiated a letter writing
campaign to show support for the
Jerusalem Center which is cur-
rently facing opposition from ultra-
Orthodox Jews who fear Mormon
proselyting efforts in Israel.

Both stations emphasize their
uniqueness and their role in filling
a perceived need. Because their
geographical broadcasting areas
do not overlap, the two stations
don’t see each other as competi-
tors. Perhaps each can learn from
the others’ failures and successes.
Meanwhile, KUTR and KXYC feel
their new formats are long overdue
and in time will prove to be appre-
ciated, not to mention lucrative.

edited by Maurice Draper

RESTORATION STUDIES III

A Collection of Essays About the
History, Beliefs, and Practices

of the
Reorganized Church of Jesus Christ of

Latter Day Saints

RESTORATION STUDIES III
Restoration Studies III, the third book in the Restoration

Studies series, is a collection of scholarly articles for readers
interested in RLDS and LDS history. The essays are
grouped under these headings: Church Mission and
Program, Priesthood, Church History, Scriptural and
Theological Studies, Biography, Zionic Community, and
Special Features.

The thirty-five authors, through their skilled research and
intellectual inquiry, challenge us to "seek learning by study
and also by faith." This book is a valuable source of informa-
tion and thought.
12-0438-6                                           $1 ~.00

Call toll-free 1-8004121-7=Jr=0.
Missouri residents call 1-800-346-3026 Ext. 387

Please add 10% postage, handling, and insurance. Missouri residents
add 5.725% sales tax.

Herald House, P.O. Box HH, Independence, MO 64055
Herald House Canada, 390 Speedvale Ave. E., Guelph, Ont. N1E 1N5
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Assaulting an
Archives
IN THE FREUD ARCHIVES
BY JANET MALCOLM
ALFRED A. KNOPF, 1984, $11.95, 165 PP.
Reviewed by Jonathan Butler

j anet Malcolm provides an art-
ful narative on the Sigmund
Freud Archives and their

guardian, K. R. Eissler, a brilliant,
venerable psychoanalyst and
scholar of psychoanalysis, who
functions as an arch-apologist for
Freud. Her sto~ry’s hero (of sorts) is
Jeffrey Masson, a brash young
scholar, who t,urned from Sanskrit
to the study of psychoanalysis. In
prodigiously short order, he pene-
trated the inner sanctum of the
Freud Archives as its projects
director, only to apostatize as an
embittered and belligerent anti-
Freudian. At the finest level of
interpretive jo,rnalism, Malcolm
covered the story in a celebrated
series in the The New Yorker,
which has now been compiled into
this fascinating book. Malcolm’s
tale may hold special interest for
Mormons, who have archives,
apologists, and apostates of their
own.

The story unfolds as Masson
abandoned a tenured professorship
in Sanskrit at the University of
Toronto for a meteoric rise as a
psychoanalyst and a scholar in the
field. After presenting several pre-
cocious scholarly papers on psy-
choanalysis, Masson was ap-
pointed by Eissler to be projects
director for the archives, giving
Masson access to Freud letters and
documents still unavailable to the
public from the period when Freud
formulated his basic theories.

Between 1895 and 1897 Freud
held to the "seduction theory,"
which proposed that hysteria, a
common nineteenth-century dis-
order, had its root cause in sexual
abuse in infancy or earliest child-
hood. It is generally accepted that
Freud’s conclusion that this theory
was wrong prompted his momen-
tous discovery of the cornerstone
of psychoanalytic theory: infantile
sexuality and the Oedipus complex.
Rather than accounting for hysteria

with the grisly events of an outer
world in which children are mo-
lested, Freud turned to an inner
world of the unconscious.

After Masson became Eissler’s
protege, he identified himself as
one of a new generation of critics
who believed that "Freud had it
right the first time." The seduction
theory had been correct, and
Freud’s rejection of it was not a
blessing for psychoanalysis but
something of a curse.

Masson’s quarrel with psycho-
analysis and its prophet-founder
involves the unedifying case of
Emma Eckstein, a young woman
whom Freud cited among his hys-
teria patients. Freud referred her to
his friend Wilhelm Fliess, an ear,
nose, and throat surgeon, who
operated on her nose in an effort to
relieve various neurotic and gyne-
cological symptoms. After the
operation she had severe nasal
bleeding which lasted until another
surgeon removed "at least half a
meter of gauze" which Fliess had
inadvertently left in her nose.
Instead of chastising his friend for
bungling the operation, Freud per-
suaded himself that Emma’s bleed-
ing was caused by her hysteria.
According to Masson, Freud had
dismissed the effects of an actual
surgical assault as products of a
nuerotic imagination. This led
Freud to the belief that tales of
assault told by hysterical patients
were fantasies. "Freud abandoned
the seduction theory because he
couldn’t face the truth about what
Fliess had done to Emma," says
Masson. "He needed to believe that
Fliess was innocent and Emma was
guilty. So he developed the theory
that all patients lie--they are made
sick by their fantasies and not by
anything real that has happened to
them. (P. 50.)

Not only does Masson reject this
as fallacious, but he indicts it as

dishonest. He finds Freud to be
self-deceptive, devious, and manip-
ulative in his cover-up in the
Eckstein case and in his persistent
denial of the reality of his patient’s
lives. And as a result, Masson
believes, all psychoanalysts "feel
like such frauds." Argues Masson,
"They do analysis because it’s
good business, but in their inner-
most souls they feel utterly fraudu-
lent." (P. 51.)

Following a presentation of these
views in a public lecture at Yale,
Masson was dismissed from his
post. He subsequently published an
anti-Freudian polemic entitled The
Assault on Truth: Freud’s Sup-
pression of the Seduction The-
ory (Farrar, Straus, and Giroux,
1984).

His earlier prestige notwithstand-
ing, Assault on Truth has come
under sharp criticism. Reviewers
fault Masson for a heavy-handed
inability to distinguish among fact,
inference, and conjecture and for a
literal-minded incapacity to discern
between memories that are real
and fantasies that are imaginary.
Masson adds only a few details to
the Eckstein case that had not
already been uncovered but lards
his interpretation of it with specu-
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lations that do not inspire confi-
dence in him as a scholar.
Moreover, he fails to deal with the
psycl~ologically significnat rela-
tionship that can occur between
fact and fantasy. These shortcom-
ings may fix Masson’s brief career
in psychoanalysis as less than
meteoric.

But Masson’s relative merits as a
scholar occupy Malcolm only in
part. What interests Malcolm is the
more personal aspects of a conflict
between the defenders of the faith
and its debunkers, a conflict that
shouh:l also interest Mormon
intellectuals.

Consider, for example, the fact
that the Freud Archives are closed.
Freud scholars have begged Eissler
for easier access, but he has
refused. He explains that prospec-
tive donors and interviewees might
otherwise hesitate to hand over
delicate material to the archives.
Future generations, he feels, will be
in a better position to be objective
about Freud than are contempo-
raries. When confronted with the
charge that this policy discrim-
inates, against present-day
scholars, Eissler reports that it is a
far greater injustice that they might
publish whatever they want about
Freud when he cannot defend hirn-
self o¢ prove he is being maligned.
As one scholar puts it, "All this
arises out of the Freud establish-
ment’s selective employment of
historical material towards perpet-
uating and enhancing the Freud
myth."

Establishments prompt come-
outers; myth-makers bait icono-
clasts. As Masson crows: "They
are alraid I will destroy psycho-
analysis--and they are right to be
afrai(~!. I have discovered that Freud
wasn’t honest .... When my book
comes out there is not a patient in
psychoanalysis who will not go to
his analyst with the book in hand
and say, ’Why didn’t you tell me
this? What the hell is going on? I
want an explanation. This man is
telling me that there is something
profoondly wrong at the core of
psychoanalysis.’" (P. 14.) Masson
goes on to say, "They sensed that l
could single-handedly bring down
the whole business--and, let’s face
it, there’s a lot of money in that
business." (P. 35.)

In spite of charges of childish
grandstanding, Masson believes
the psychoanalysts loved his work
as long as he avoided history. "But
the closer I got to the person of
Freud," recalls Masson, "and the
closer I got to the real history of
what had gone on, the more my so-
called friends retreated from me,
and I realized that it wasn’t me but
the evidence I was turning up" (p.
43). Eissler concedes Masson’s
point that "psychoanalysis is ster-
ile" but says, "What I’m so enraged
about is that Masson should blame
Freud for it." (P. 64.)

It is difficult not to see Masson’s
dismissal as a result of his own
personality. Why, for example, did
Masson open his mouth when, if he
had kept quiet llor just six more
months, he was assured of taking
over Eissler’s position as secretary
of the archives and could have then
said anything he wanted with
impunity? The element o! self-
destruction seems obvious. His
best friend describes him as "a
connoisseur of rejection. He has
few friends. He falls out with every-
one eventually. He goes through
people. If he had wanted, he could
be in Anna Freud’s house now. He
gets depressed and bored when
things are going smoothly. He
needs chaos and trouble and
excitement." (P. 156.)

Masson’s naivete about the
degree of destroction his revela-
tions would wreak on psycho-
analysis and his inability to recog-
nize any sort oii "second naivete"
by which analysts or patients could
benefit from a field in spite of the
shortcomings of its founder stand
out clearly in Malcolm’s narrative.
The fact, too, that the trouble in the
Freud archives involved the per-
sonal psychology, even psycho-
pathology, of both protagonist and
antagonist also becomes painfully
clear. As a result, Malcolm pro-
vides a "regional" study that illu-
minates other regions. Analogies to
the Freud Archives and the nature
of this assault on them abound.

JONA THAN BUTLER teaches
history at Loma Linda
University.
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Sounding Brass or
Tinkling Cymbal?

THE HEAVENS RESOUND
BY MILTON V. BACKMAN, JR.
DESERET BOOK COMPANY, 1983. 479 PP., $13.95.
Reviewed by Grant Underwood

Ta_OSe who have come to
ssociate careful, conserva-

I tive scholarship with Milton
Backman will be pleased with his
latest book. The first of the now
disbanded sixteen-volume sesqui-
centennial history of the Church to
appear in print, Heavens
Resound represents the most
comprehensiw,= treatment yet of the
Latter-day Saints’ sojourn in Ohio.

All the familiar signposts are
firmly in place. Backman retells in
fascinating detail the story of the
Church’s birth and early growth in
Ohio, the revelations that shaped
its development, the persecutions,
Zion’s Camp, the temple and the
pentecostal experiences therein,
and the conflict and apostasy of
the final years. He also breaks new
ground with a chapter that re-
counts the less well-known expe-
riences of the Kirtland Camp, and
his treatment of the Law of Conse-
cration in its Kiirtland phase goes
well beyond earlier studies. The
generous lengtlh of the book--
nearly four hundred pages of text--
also allows him to dedicate separ-
ate overview chapters to
organizational developments
within the Church, doctrinal devel-
opments, and aspects of everyday
life in Kirtland. As a descriptive
history of the LDS experience in
Kirtland, Heavens Resound will
be hard to surpass.

It is equally impressive in other
ways. The tables, maps, and illus-
trations alone make the book worth
purchasing. They represent the dis-
tillation of more than a decade of
careful research by Backman and
others at BYU. Although Heavens
Resound is not a "community
study" in the technical sense of
that historiographical tradition, the
book is nonetheless sensitive to
dimensions of the Kirtland expe-
rience not reported in earlier
Church histories and effectively
uses some of the tools of quantita-

tive history in its reconstruction of
Mormon life at Kirtland. Tables
treat the reader to a breakdown by
state of the birthplaces of the
Kirtland Saints, an annual compar-
ison of the town’s LDS and non-LDS
populations, an annual comparison
of the LDS/non-LDS tax assess-
ments, a breakdown by year of
what percentage of the town offi-
cials were LDS, and a chart tracing
the emigration patterns of Kirtland
Saints.

These tabulations present a vari-
ety of interesting facts. For
instance, the LDS population in
Kirtland township did not surpass
that of a modern ward until 1835
and probably never topped two
thousand, or the size of a small
stake, even during the peak years
of 1837-38. Furthermore, it was
only during the period between the
dedication of the Kirtland temple
and the exodus of the Kirtland
Camp that the Saints actually out-
numbered the non-LDS residents of
the town, and only in 1837 could
they count more civic officials
among their number than outside
of it. Finally, the Saints never
owned more than a fourth as much
land as the Gentiles, even when
they outnumbered them. Thanks to
the maps, we are also able to
locate all of the LDS branches in
Ohio during the 1830s, trace Joseph
Smith’s various travels during that
period, plot the expansion of LDS
property holdings in Kirtland, and
even find the principal transporta-
tion arteries that the early Saints
would have utilized. The book is
truly a fount of information.

And yet, despite its impressive
breadth and depth, or perhaps
because of it, Heavens Resound
has its weaknesses. Backman is
clearly more concerned with de-
scription and narration than with
analysis and interpretation. Special-
ists will also have their quibbles.
Those who have kept abreast of

developments in the field of doctri-
nal history will wonder, for exam-
ple, why Backman retains the older
view that Kirtland Saints under-
stood God the Father to have a
material body, when James Allen,
Thomas Alexander, and others
have persuasively demonstrated
that they certainly regarded God as
a personage of spirit. Backman
also is more optimistic than other
recent students about the degree to
which Joseph Smith’s doctrinal
innovations were actually assimi-
lated by the newly converted
Saints. Other readers will be sur-
prised to find that the insightful
analyses Marvin Hill and Ronald
Esplin recently gave of the deeper
reasons for the Kirtland apostasy
are conspicuously absent.

Nonetheless, readers should not
mistake Backman’s conservative
manner for apologetic insularity.
He calls the shots as he sees them,
but almost always after having
exhaustively examined the subject.
By any measure, the book deserves
careful reading by anyone who
wishes to learn more about the
Mormon experience in Kirtland.

GRANT UNDERWOOD is Director of
the LDS Institute of Religion adjacent
to California State University, Los
Angeles.
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GRANDIN BOOK ANNOUNCES

Kirtland Elders’
Quorum Record

Never Before Published!
For over a century" this little-used record has been in the custody of

the Reorganized Chu/ch. A very important source-not consulted when the
LDS church history was compiled-is now available due to the efforts of
two meticulous scholars: Lyndon W. Cook and Milton F. Backman, Jr.

s Follow the elders as they
participate in the first temple
ordinances in the Kirtland
Temple.

¯ Review the instructions
given to the first elders’
quorum; some by the Prophet
Joseph Smith which are not
recorded elsewhere.

¯ Watch the quorum
mature into the governing
priesthood body in Kirtland.

This exciting historical document is available by direct mail for
$7.95, a considerable savings over the regular retail price!

Grandin Book Company P.().Box 1471. Provo, Utah 84603

~Please ~end m~" __ copies of Kirthmd Elders’ Quorum Record (regularly $9.95 plu~
lax) for only $7.95 each. (including tax, postage and handling, a sa~ings of over $2.50).

~ My check for $ is enclosed
OR " ~Charge

Signature_ Card No.__ Exp. Date:__

Nan." Address.

(~itv State__ .ZIP_

AWARDS
I985
D. K. BROWN
MEMORI.AL
FICTION
CONTEST

SUNSTONE’s annual fiction contest is sponsored in
behalf of the memory of Donald Kenm’tk Brown, a nation-
ally respected law enforcement officer and locally admired
religious leader with a great love for literature. Prize money
provided by the Brown family, goes to the following
participants:

FIRST PLACE                      $500

Sunswath Levi Peterson

SECOND PLACE
t.ove Daddy Love

$250
,Craig Witham

THIRD PLACE $100

Visions Michael Fillerup

HONORABLE MENTIONS

A Court of Love
Grief
The Spiral Stair

$50
John Bennion

Joan Shaw
Linda Sillitoe

M E D A L L I O N S E RI EtS

LIMITED EDITION

S~ruck in pure silver from hand engraved die~,
issues -- Church Presidents and all major events.

A perfect glftl
A possession to cherish for generatJonsl

In solid Cherry Wood Chest
with history booklet.
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Immediate Deliveryl

You are invited to
,an evening honoring

Peggy Fletcher
President, Sunstone Foundation

April 30, 1986

Westin Hotel Utah
Lafayette Ballroom
7:00 - 10:00 P.M.

]oin with us in remembering the past
through a historical slide extravaganza and through

Peggy’s memories of her life as l~drs. Sunstone.
Then help us pass the torch to new Sunstone officers and

honor those who make Sunstone what it is.

RS VP: For reservations, phone 35 5- 5 92 6.
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SOLSTICE
BY JOYCE CAROL OA TES
E. P. DUTTON, 1985, $15.95, 243
PP.
Reviewed by Karen Lynn

In the three novels that preceded
Solstice (Bellefleur, A
Bloodsmoor Romance, and The
Mysteries of Winterthurn), Joyce
Carol Oates invoked a world just
beyond the fringes of nineteenth-
century respectability. Her fictional
narrators went on at great length,
savoring every, detail of spiritual-
ism, gothic crime, and diabolical
motive.

But Solstice, is a novel of a
completely different kind. It is far
shorter and more direct, set in
present-day rural Pennsylvania. Its
only link with the three earlier nov-
els is the continuing message that
under the innocent outer layers of
day-to-day living lurks a poten-
tially destructive dynamism over
which we have no control.

Monica Jensen, just freed from a
disastrous marriage, believes that
her new job on the faculty of a
private boys’ school promises the
kind of quiet, p~atterned life she has
been looking for. Sheila Trask, a
local painter with a reputation
among the New York galleries,
meets Monica at a faculty recep-
tion. Sheila is older and less con-
formist, but since the death of her
husband, her painting has lan-
guished. Like Monica, she wishes
to use the present as a bridge to a
different, more satisfying future.

Sheila offers Monica friendship
and counsel in her life. Monica,
though not an artist herself,
becomes the catalyst for Shelia’s
restored artistic vigor.

So far, we rejoice. After all, the
renowned Joyce~ Carol Oates has
done what too few writers have
done: centered a novel on an
intense, supportive, productive
female friendship.

But friendship grows into obses-
sion. The relationship turns rui-
nous, especially for Monica. As
Monica becomes caretaker of the
details of Sheila’s life, she resents
Sheila’s irrespon, sibility. Sheila, in
turn, resents the younger woman
as a constant reminder of "the
mirror-ghoul," the reflection that

foretells age and self-alienation.
Sheila insists on a strange mas-
querade: as "Sherrill Ann" and
"Mary Beth," the two women cruise
the local bars and bowling alleys,
flirting with men as a form of dan-
gerous recreation. The gestures
and symbols that have been so
natural, beneficial, and welcome--
phone calls, gifts, concern over
each other’s health--become part
of a dark shroud of possessiveness
and, it seems, romantic jealousy
and expectation.

A reader new to Joyce Carol
Oates will find this a quick and
engrossing novel. And any Oates
admirer will certainly want to know
the direction her multifarious tal-
ents have taken lately.

SKETCHBOOK: A MEMOIR OF THE
1930S AND THE NORTHWEST
SCHOOL
BY WILLIAM CUMMING
UNI VERSI TY OF WASHING TON
PRESS, 1984, $16. 95, 288 PP.
Reviewed by Andrea Brisben

Soggy Seattle is an unlikely
nursery of the arts, yet its inhabit-
ants admire the city’s spectacular
setting on rare sunny days with an
almost Japanese intensity. It hosts
the hemisphere’s only Wagner fes-
tival, and its museums have exten-
sive collections of the area’s
superb Native American art and
also of the paintings of the modern
Northwest School which are the
principal subject of this memoir by
William Cumming.

Those who follow the enthusi-
asms of the New York art world
may remember that the Northwest
School was very big nearly forty
years ago some time between the
fall of Social Realism and the rise
of Abstract Expression. Those who
sensibly ignore critical ephemera
may know that Seattle painters of
the 1940s and later like Mark
]obey, Morris 6raves, and Kenneth
Callahan did very good work of a
kind which did not derive directly
from Paris or New York and which
made original use of influences as
diverse as Oriental calligraphy and
Mexican frescos.

William Cumming, youngest
member of this amorphous group

and one who missed much of its
heyday through a combination of ill
health and political blacklisting,
tells much about its origins and the
social conditions of that time.
Since he recovered from tuberculo-
sis and the consequences of his
onetime Stalinism in the late 1950s,
Cumming has had a notable career
as a painter and teacher, but he
regards the heady days of WPA art
projects when he and his friends
were discovering their distinctive
styles as the most important in his
life.

The book is badly organized,
badly written, and full of irritating
omissions, but it is nevertheless
fascinating. Cumming is an expert
witness to a unique period, frank
about his own lapses and even
more frank about those of others.
Those who want to find out more
about the lively artists and
Bohemians of Seattle will enjoy it.

THE GHOSTWAY
BY TONY HILLER
HARPER AND ROW, 213 PP.
Reviewed by Peter Wiley

In a recent Newsweek feature
on mystery writers, Tony Hiller-
man, described as a regional wri-
ter, merited less than a sentence.
Hillerman, it wasn’t noted, was
also the winner in 1974 of the pres-
tigious Edgar Award for the best
mystery writer of the year for his
Dance Hall of the Dead, which
brought Lieutenant Jim Leaphorn
of the Navajo Tribal Police to the
Zuni Reservation in New Mexico to
solve a double murder.

Easterners who write about the
East are not regional writers.
Westerners who write about the
West, and specifically in
Hillerman’s case the Indian country
of the Hopis, Navajos, and Zunis,
are. Hillerman’s books in fact are
more than mere mysteries. They
are subtle discourses on Navajo
religion and on the perilous sus-
pension between the world of the
white man and the Indian expe-
rienced by all modern Indians. In
this manner, Hillerman’s books go
beyond mere entertainment,
becoming an innovative form of
anthropology.
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In his latest book, The Ghost-
way, we find Leaphorn gingerly
infringing on FBI territory to solve
the murders of an un-Navajo
Navajo and old Navajo grand-
father. Leaphorn’s efforts take him
to Los Angeles and involve him in
an extended meditation on Navajo
beliefs about death, death rituals,
and ghosts and on the impact of
urban living on displaced Navajos.

On another level, as in earlier
books, Leaphorn is also mulling
over his own future. He has applied
to the FBI with the encouragement
of his white girlfriend and now
must resolve the question of his
career. Should he remain among
his own people and pursue his
quest to become a Navajo shaman
or should he head out into the
white world which has brought so
many problems to his homeland?

Reading one Hillerman mystery
can be addictive. One trip to the
world of Four Corners is never
quite enough.

THE POLITICAL PRESIDENCY
B Y BARBARA KELLERMAN
OXFORD UNI VERSl TY PRESS,
1984, $22.50, 256 PP.
Reviewed by Brad Hainsworth

This excellent book is very much
in the genre of Richard Newstadt’s
1960 classic, Presidential Power,
and is a useful contribution to the
literature of the Presidency. Specifi-
cally, the author deals with the
problem of presidential political
leadership, a factor that in America
is difficult at best to understand
and at times impossible.

The book is divided into two
parts. Part one deals with theoreti-
cal questions; part two deals with
the practice of presidential political
leadership. The leadership qualities
of our last six presidents are
examined.

The author argues with scholar-
ship and conviction that our more
effective presidents, those who
accomplished to a reasonable
degree that which they set out to
attain, were confronted with the
necessity of successfully achieving
four essential tasks: assembling a
competent and committed team;
directing that team in the de-
velopment and implementation of

desired public policy; creating a
favorable national climate; and
influer~cing the nation’s political
elite in a two-way relationship of
influer~ce.

Those recent presidents who
have been most successful were
Lyndon Johnson and Ronald
Reagan (the quintes:~ential exam-
ple). Both, possessed of outgoing,
responsive personaliities, have
been u~niquely skillful in politically
forging majorities and building coa-
litions where none existed. The
author discusses in some detail the
budget cuts achieved by President
Reagan early in his presidency. The
most recent example, of course,
was his ability to secure a con-
gressional consensus on the MX
missile. He is likely to achieve the
same success in issues relating to
Central America, where no consen-
sus presently appears to exist.

Because political leadership in
America is difficult at best, "politi-
cal presidents will under any cir-
cumstances have an~ inestimable
adva~tage: the capacity for over-
coming in others the resistance to
followership."

LOSING GROUND
BY CHARLES MURRA Y
BASIC BOOKS, 1984,
$23.95, 323 PP.
Reviewed by Peter Wild

In many ways, ours is a curious
society. We claim that everyone is
equal, while insisting that each
person is special. We moon about
people starving overseas, then
encourage our farmers to grow less
food. At the same time that we
boast about our splendid natural
scenery, we applau,rl the paving of
the earth as a sign of progress.
Whe~ someone focuses the harsh
light of analysis on this tangle of
dearly held yet sometimes shifting
sets of double standards, often
they melt away. Then we see the
disturbing realities behind them.

This Charles Murray does
according to his own lights with his
study of poverty in the United
States during the decades between
1950 and 1980. He begins with the
arresting observation that thirty
years ago poverty hardly existed in

the nation. Or rather, because poor
people did not garner the headline-
grabbing attention they do today,
for many purposes they might just
as well not have been there.

That is a striki~ng enough com-
ment in itself on the caprices of
public perception. The stinger
comes in Murray’s developing
thesis, though, when he turns his
beam on the progress we’ve made
in healing this recently discovered
social wound. Back in 1968 when
Lyndon Johnsop~’s "War on
Poverty" was in full swing, the
proportion of American poor stood
at thirteen percent. Today, the fig-
ure remains the same. The politi-
cians and other social architects,
maintains Murray, not only have
failed in dealing with the problem,
they’ve wasted billions of dollars
while hoodwinking themselves and
us in the process.

To go back to my opening sent-
ences, Murray places much of the
fault for such blunders on~ public
attitudes. In the tumult of the
1960s, poverty no longer ,carried a
stigma: the system, not the indi-
vidual, took the blame. Guilt-
ridden, middle-class taxpayers
hurled money at social problems.

The reader who detects that this
sounds pretty much like the pres-
ent administration’s standard anal-
ysis of our sociological thrashings
is correct. Yet Murray, apparently
no heartless ogre, begs us to put
aside political ideologies and face
the facts as he presents them. Up
to now, he argues, we’ve been
"kidding" ourselves, and in the
process we’ve perpetuated poverty
by rewarding failure.

Are we, then, to let the poor
starve in the streets? That’s the
tough question: How to be both
effective and humane? Murray’s
fairly brief section on solutions
glides into sloganeering. But up to
then he has made a case that a
change is in order. In the past, the
flood of money has done more to
salve our consciences than to help
the poor. And that, he concludes, is
its own brand of discrimination.
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A:nnouncing the Twenty-first Annual Meeting of the
Mormon History Association

May 1-4, 1986, Westin Hotel Utah, Salt Lake City
44 Sessions ¯ 152 Participants

Including:

PANEL ¯ The Document Diggers and Their Discoveries
DISCUSSIONS ¯ Mormons and the Ghost Dance

¯ Dissident RLDS
¯ Home Medicine among Nineteenth-century Mormons
¯ Writing History Well

PAPERS ¯ Assessment of Recent LDS Scholarship on Folk Magic
¯ Mormon Women--Other Women: Paradoxes and Challenges
¯ Three Episodes in the History of Utah Furniture

MUSIC ¯ A Musical Day in the Life of a Nineteenth-century Latter-day Saint
¯ Old and New LDS and RLDS Hymns (including congregational singing)
¯ Sunday morning program in the Assembly Hall with music arranged by

Scott and Susan Kenney

GUIDED
TOURS

¯ LDS Museum of Church History and Art
¯ Historic Churches and Meeting Houses in Salt Lake City
¯ Deseret Village - Pioneer Trails State Park
¯ Pioneer Trails entering the Salt Lake Valley

For registration information, contact:
Jessie L. Embry, secretary-treasurer, M HA

P.O. Box 7010 ¯ Provo, Utah 84602

CLASSIFIED AO$ are 35¢ a word, paid in advance, with
a ten-word minimum. For a schedule of regular ad
rates and further information, write to Sunstone
magazine, 59 West 100 South, Salt Lake City, UT
84101, or call (801) 355-5926.

MORMON MISCELLANEOUS REPRINTS now avail-
able. 1. "Spaulding Manuscript Theory Then and
Now" by Lester Bush; 2. "The Writing of Joseph
Smith’s History" by Dean Jessee; 3. "The Early
Accounts of Joseph Smith’s First Vision" by Dean
Jessee; 4. "How to Study the Bible" by J. R.
Dummelow; 5. "The Translators to the Reader" by
translators of the KJV. To order, send $1.50 each plus
50¢ postage to Mormon Miscellaneous, 8865 South
1300 East, Sandy, UT 84092.

SKETCHING WITH A TECHNICAL PEN by Merle H.
Graffam 32 pages of pen and ink illustrations with
notes on technique. $5.00 postpaid. GRAFFAM
GRAPHICS, P.O. Box 2234, Palm Desert, CA 92261.

EXTENSIVE MORMON LIBRARY--Standard, fundamen-
talist, and anti-Mormon collection. Five-page index.
P.O. Box 187, Montrose, CA 91020.

THE PLAYS OF RUTH AND NATHAN HALE. Available for
immediate performance. Encore Performance Pub-
lishing P.O. Box 692 Orem, UT 84057.

LDSF: MORMON SCIENCE FICTION, $4.95; Animals and
the Gospel, $2.00. Scott Smith, 2455 Calle Roble,
Thousand Oaks, CA 91360.

MORMON MISCELLANEOUS NOTECARDS, an expanding
collection of notes, comments, and references to
cover the entire history of Mormondom, standard
works, noncanonical writings, gleanings from early
Christian writers and recent biblical scholars. Series
will include contributions from the files of many
Mormon scholars and researchers on topics of his-
tory, doctrine, polemics, statistics, current events,
Mormon, non-Mormon, anti-Mormon--in short, all
subjects from any source (both published and un-
published) in any way related to Mormonism. Note-
cards will be published in sets of 100 4x6 cards at
$6.00 per set. 800-1200 notecards will be published
per year. First two sets now available. To order, send
$6.00 to Mormon Miscellaneous, 1433 East 9175
South, Sandy, UT 84092.

"SELECTED MANIFESTATIONS"--AII Temple Dedicatory
Prayers and nearly All Church Revelations not in the
D&C in ONE BOOK!! Call (415) 339-9674 or send SASE:
Sister Reay, c/o 4770 Lincoln Avenue, Oakland, CA
94602.

COMMUNITY SERVICES COUNCIL. Our effort is to help
low income, elderly, & handicapped people live inde-
pendently. Retired craftsmen-painters, plumbers,
carpenters, etc.--or anyone else interested. A rood-
est wage is negotiable. Call Lowell Bennion or Ted
Keefer at 486-2136.212 West 1300 So., SLC, UT 84115.

USED/BARE LDS BOOKS for sale. FREE UPDATED LIST.
We buy & sell. Book Connection, P.O. Box 1, Provo,
Utah 84603.

THE JOHN TAYLOR PAPERS give his inside story of the
half century of war between the Saints and the out-
side world. The last pioneer tells it like it was.
Volume I, The Apostle, $11.95. Volume II, The Presi-
dent, $13.95. Plus $,1 for each. Samuel W. Taylor,
1954 Stockbridge Ave., Redwood City, CA 94061.

SALT LAKE SCHOOL OF THE PROPHETS MINUTE BOOK. 80
pages, illustrated. $5.00 postpaid. GRAFFAM
GRAPHICS, P.O. Box 2234, Palm Desert, CA 92261.

THE BOOK VAULT, Crossroads Plaza, 50 South Main,
SLC, UT 84144. ([801] 364-8051.) A unique general
bookstore, we offer discounted best sellers and a
wide range of good books--including Women’s and
Western Americana. We welcome special orders and
boast of our quarterly newsletter.

FOR SALE: Large (12,000 item) Utah Mormon book
collection. Will consider trade for Salt Lake area real
estate. Contact 1315 S. 200 E., Salt Lake City UT
84115, (801) 487-5598.

PRIVATE COLLECTION.- 19th Century Mormon Prints,
Books and Post Cards as well as large standard
Mormon library--for sale. Call Robert Christian (215)
349-8059, or write, 406 S. 43rd St., Philadelphia, PA
19104.

MORMON TEMPLE RITUAL Endowment Room Post-
cards. 3 for $1.00. P.O. Box 22592, Honolulu, HI 96822.

SALT LAKE RAPE CRISIS CENTER needs volunteers. If
you can give 20 hours per month, call 532-RAPE.

STILL SINGLE? No new faces? Cold shoulders but no
warm hearts? Try advertising yourself in SUNSTONE
PERSONALS! Rate is 35¢ per word paid in advance,
with a ten-word minimum. Call (801) 355-5926 or
send your ad to SUNSTONE, 59 West 100 South, Salt
Lake City, UT 84101.
To respond to an ad, send your letter to SUNSTONE
BOX... (fill in the box number), 59 West 100 South,
Salt Lake City, UT 84101. Your letter will be for.-
warded to the lucky advertiser in question.

GORGEOUS, vivacious woman seeks total heretic with
zest for life. Me: 30, 5’4" actress, lawyer, singer. You:
terrific cuddler, emotionally responsible. No secret
agendas. (Salt Lake area.) Reply to Box S-033.

LDS PROFESSIONAL MAN, 49, 6’4", 240 Ibs., B.A., M.A.~
inveterate reader with eclectic interests seeks a tall
attractive, sensitive, affectionate, good-figured
professional female 30-40. Someone who craves
meaningful dialogue and communication, as I do.
Prefer never married, but will respond to all. Please
send photo, phone, will return. (Southern California
area.) Reply to Box S-031.

VAVAVAVOOM! Young at 40. Great lady, single parent
seeks sophisticated male 30-45 for good times, excit-
ing travel, and warm talks. Must be emotionally
mature. ~hould like kids but must like me. Prefer
share my interest in the arts. (Salt Lake area.) Reply
to Box S-022.

MALE, 45, divorced, Ph.D. Mostly normal, sometimes
crazy, but always caring. Looking for an open and
honest, independent, professional woman who has
almost worked through the guilt maze. Willing to
give lots of space. Smotherino not wanted. I get to do
half of the cooking and you most of the driving.
Southern Utah camping, fishing in Idaho and no
polyester part of any deal. (Salt Lake, Provo,
Otlden area.) Reply to Box S-011.

MALE ASCETIC, 31, 5’3", who is willing to relinquish
his vows of celibacy for the rioht Spiritually
Maturated Maiden. I am a former Green Beret who
has found peace in Prayer, Scholarship, and the Love
of Truth. Resume, Polygraph, & Photo upon request.
(Southern California area.) Reply to Box S-046.
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Plenary Session: The Search for Buried Treasure in Mormon History
(this session presented on 2 cassettes- $13.00)
Keeping Others in Debt: Intolerance Inside Mormonism
Fasting and Food, Not Weapons: A Mormon Response to Conflict
The Worst Job in the Church: A Humorous Look at Church Athletics
"It’s Not True, But It’s Accurate": Personal Experience Versus Historical Reporting
Plenary Session: Mormonism as a World Movement
"Go Ye Into all the World": To Convert or to Serve?
The Platinum Questions: What Do You Know Al:)ou’; Physics’ New Superforce? Shouldn’t You Know
More?/Mormon Cosmology
Dale Morgan and Mormon History
Scriptural Horror and the Divine Will/Divine Commands and Morality
Theologies of Social Change: The Personaliam of the Mormons and the Catholic Workers/Whatever
Happened to Welfare?
The Faith-Works Relationship for Joseph Smith in Paul’s Roman Letter
Revelation and the Reasonable Man: When Does a Brighl Light Blind?
The 8ook of Abraham: Toward a Comprehensive Theory
Mormonism and the Process of Grace
The Truth 24 Times a Second? Structural Analys s o1 Man’s Search for Happiness, The First
Vision, and the Restoration of the Priesthood
When Mormons Talk to God in Public: Questions About the Liturgy of Prayers with an Audience
Perceptions of Life and Religion: Comedy, Tragedy, Irony or Romance
Mormonism as a "Cult": The Limits of Lexical Polemics
Alcohol, Sex and Grooming at Brigham Young Ur~iversity, 1875-1985
Legal Sanctions on Immoral Behavior: Some Practical Observations on Legislating Morality
ODes God Intervene in our Lives?
The Social Legal and Economic Costs of Religious Paternalism and Female Dependency
Cultures in Conflict Within Mormonism
Medical Ethics: The Life Issues
What It Means to be a Prophet
Plenary Session: Pillars of my Faith
(this session presented on 2 cassettes- $13.00)
Mormon Theatre in the 80’s: Exit Stage Left
Confounding the Wise with the Arm of Flesh: External Evidence and Mormon Scriptures
Correcting Misconceptions about Women in the Mormon Church
The Beautiful and the Darned: A Meditation on Pop Music and Morality
Balanc=ng Career and Family: Trends for the Future
Changed Faces: Official LDS Positions on Polygamy, 1890-1980
Sex and the Divine Image
Drinking Deep of the the Pierian Spring: Personal Reactions to the Conflicts of Faith and Study
Social Science and Mormonism: Current Theorelical and Empirical Directions
Why Do Violins Have Wings? The Connection Between Marc Chagall’s Art and Philosophy/William
Blake and the Poet-Christian
A Pseudepigraphical Approach to the Book of Mormon
Franchising the Faith: The Evolution of the Ward as a Community
War Against the Gods (Excerpts from a Novel in Progress)
Was the Book of Mormon Buried with King Follett?
Nephi, Seer of Modern Times: The Home Literature and Novels or Nephz Anderson
After Sonia: New Directions for Women and the Church
The New Psychobiology and Moral Responsibility
Who Speaks for God? Religious Thinkers Examine the Question of Authority
Screening and [~scu~ of Living the Principle: A New Documentary on Nineteenth-Century Polygamy
Plenary Session: Mormon Megatrends
(this session presented on 2 cassettes- $13.00)
Leaning Toward Infallibility: Models of Mormon Authority
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The Swearing Elders
Understandinq How We Come to Understand: A Look at the Holy
{Jnarlty, Perfection, and Mormonism
Mormon Artists Playing It Safe: The Lure of Bland Passion
Perfection: An Analysis, Critique, and Alternative
Glossolalia: A Spiritual Gift Lost From the LDS Church
Is It Always Sinful To Wage War?
Are Yo~J What You Read? The Implied Reader in Church and Quasi..Church Publications
Getting in the Last Word: The Book of Job as a Grief Ritual
On The Validity and Import of the Joseph Smith Money-Digging Letters/The Seer, The Key, and the
Treasu~’e
The Obedience Dilemma
The Conflict Between Science and Religion: Reflections of a Geologist/Mormonism and Creationism
Of Gods, Men and Devils: Eternal Progression and the Second Death in the Theology of Brigham
Young/The Origins of Man’s ,(;pirit in Early Mormon Thought
The International Church: Challenges and 0ilemmas
Films, Teens, and Morality: An LDS Look at the Movie Rating System
Do You Teach the Orthodox Religion? Implications of the Liberal Agenda
When Temple Marriage Fails: Ruminations of a Divorce Attorney
Plenary’ Session: The Forgotten Brothers of Jesus
Sex and the Single Mormon
Medical Ethics: Questions for our Time
The Development of RLDS Theology
South Africa, Apartheid, and Mormonism
Beyoncl Orthodoxy: Joseph Smith’s Amplified Doctrine of Grace
The Book of Mormon as the Word of God: Foundations of a Theology of Scripture

__.85319-1299 C,,3MPLETE SET 1985 StJNSTONE CASSETTES - $428.50
(Includes 10 FREE cassettes and 7 custom storage albumsi)

(qty.)

,ACCESSORIES
__ALLSOP CASSETTE DECK CLEANER ($7.50)
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___CUSTOM 12-CASSETTE STORAGE ALBUM ($6.00)
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Purchase a complete set of
1985 Sunstone Theological Symposium

Cassettes for only $428.50
(Offer includes 10 FREE cassettes &

7 custom storage albums!)

TO ORDER CASSE’I3"ES: Simply check the sessions you wish to purchase. Cassettes are $6.50 each. Be sure to ta!l(e advantage of the Cassette Special! Include $3.00 to cover *Postage and
Handling. Please use street address instead of P.O. Box so we may deliver your order faster. Fill in the GRAND TOTAL space and the information below. Send completed form with payment to:
CHESAPEAKE AUDIO/VIDEO COMMUNICATIONS, INC., 6330 Howard L.~ne, Elkridge, Maryland 21227 - or, for credit card orders, phone - (301) 796-0040.

I [] PAID: [] Money Order [] Check ~ Credit Card

[] AMEX [] VISA [] MASTERCARD
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CARDHOLDER’S NAME EXPIRATION DATE

SIGNATURE (Required on All orders) MC-4 digit bank no.
A// purchases under $10.00 must be paid by check or money order.
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[] PAYMENT $              ENCLOSED

Please fill out the information below before placing your order.
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BYU STORY
¯ ’ r.A Look at Amenca s La "gest Church-owned University

"This thoroughly documented foray
into some of the tensions, conflicts, and
absurdities which have bedeviled the
history of BYU provides a balance to
previous accounts of the ’Lord’s Univer-
sity’. The issues examined reflect the
attempt to have the ¢Y" serve two masters
-- critical inquiry and religious cero
tainty, and the authors have succeeded
in communicating the difficulties in-
l~terent in such an undertaking."

Frederick S. Buchanan,
Associate Professor of Educational Studies

University of Utah

"A remarkable piece of research that
has produced an amazing battery of
instructive and interesting facts."

Sterling M. McMurrin,
Former U.S. Commissioner of Education
Author of The Theological Foundations

of the Mormon Religion

"The authors have provided many
interesting details, making the book
enjoyable and honest. I read this volume
with a great deal of interest."

Caroline Eyring Miner,
Class of 1929, co-author of Camilla:

A Biography of Camilla Eyring Kimball

Chapters focus on religious education, moral behavior, organic evolution, political
philosophy, student organizations and publications, athletics, the arts, and research.
The authors both graduated from BYU in 1980.

Available at
Local LDS Bookstores or

Directly j~rom Signature Books
$19.95

Brigham Young University: A House of Faith
is 513 pages with 47 photographs

New From

¯

350 South 400 East
Salt Lake City, Utah 84111

(801) 531-1483




