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READERS FORUM
I got to know Victor better after I was
released and was able to attend the high priest
group. The regular teacher was frequently out
of town. He would ask Victor, who was
always willing to oblige, to substitute. It was
H E R E IS A donation for SUNSTONE,during those fascinating classes that I heard
Hope it helps. I'm not sure how much longer
dissenting views on many topics, including
my wife is going to let me subscribe. She
the Adam-God theory, polygamy, historical
thinks that maybe after last general conference interpretations of the Word of Wisdom,
we should cut you guys off. She says that the
perfection, and the Masonic influence on the
in mind when Bishop
Brethren had SUNSTONE
endowment. Decidedly upsetting grist for my
Pace spoke of "inappropriate intellectualism" conservative mill.
and Elder Oaks talked on "alternate voices."
"Where does he get all that heretical s t u p
Heck, maybe you guys should just have
I mused more than once. Later I was to
columns with those two titles then perhaps
discover much of what he shared had been
my wife would feel comfortable, figuring that
and Dialogue and
gleaned from SUNSTONE
the rest of the magazine was "appropriate
extensive reading of Church history, both pro
intellectualism."
and con. B.H. Roberts was his favorite Church
Keep up the good work.
hero. He passionately believed Roberts's view
SCOTT
JONES
of searching for the truth, regardless of where
Salt Lake City
it led.
Victor would frequently bear his
"testimony"in fast meeting He contended that
he didn't "know" the gospel was true because
VICTOR
he thought such a thing was not possible. He
did fervently believe in the restored gospel
and Joseph Smith, warts and all.
H E WAS AN elderly high priest. VicHe became the ward iconoclast. He made
tor and his sweet wife, Anna, moved quietly
.
.
into our small California ward. As bishop I
some members uncomfortable in some of
didn't attend Sunday School or the high priest
their beliefs. He liked to help us take new
group, so it took me awhile to hear about
looks at cherished Mormon myths. I never
Victor.
heard him referred to as a liberal or an intellectual. Somehow he just didn't seem to fit in
He would say the most outrageous things
the preconceived notion. What he was was
during class time. Victor was a constant thomin-the-side of the gospel doctrine teacher,
a Christian.
challenging many doctrinal points and offerWhen Anna died, Victor and their sons
ing divergent opinions. He was more accepted
conducted the funeral. To this day, it remains
in the high priest group, where, gratefully, his
the finest service I've ever attended, if such
questions and commentary often were relief
a judgement is possible. The bishop sat in
from the repetitive manual lessons.
the congregation. The family handled the
Victor never held any ward or stake leaderwhole service, from invocation to dedication.
ship positions. He said he was always conIt was a pure celebration of love for Anna
sidered too radical and unorthodox. He filled
by her dear family. They shed no tears as they
spoke of being with her again in the future.
an honorable mission to Mexico in his youth
Strangely, none of the rest of us cried
and graduated from BYU. But he was
definitely unorthodox. Temple recommend
either.
One of my regrets in moving from the
interviews with Victor were always interestward was that I would miss Victor. Two years
ing; sometimes I wondered who was interviewing whom. To the question about
later he died. Regretfully, 1 was unable to
sustaining the general and local authorities,
attend his funeral service, but I was glad
Victor and Anna were together again. I still
he would answer, Yes, as long as they behave
themselves!" I really don't know how he got
miss him. We could really use him in my
ward in St. George.
past the stake president, but year after year
he did most of the ward's endowment quota
DONCALAWAY
at the temple.
St. George, Utah
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HOMOSEXUALITY AND
EXCOMMUNICATION
letter makes a good case for the validity of
excommunication by comparing it to the
military's process of removing members who
do not meet its standards of membership. He
accurately concludes that such processes give
individuals the opportunity to decide whether
or not they want to remain members and
thereby to maintain personal integrity.
While this model does establish to some
extent the integrity of excommunication as a
process, what is troubling to many is that
excommunication,and especially the attitudes
of many Church members toward the excommunicated, precisely resembles the military
model-devoid of that love that should be the
ultimate governing principle in the true
church and in a Zion society.
In the case of Sonia Johnson, much of the
damage done to the Church's public relations
concerns stemmed not from her support of
and the Church's opposition to the Equal
Rights Amendment, nor from her excommunication per se, but from the vitriolic and
often nasty personal attacks made about
Johnson by members of the Church.

Unfortunately, this same spirit pervaded
Swenson's letter: the interesting analysis of
excommunication which opens his letter
quickly deteriorates into a far-reaching attack
not only upon Johnson, but upon homosexuals.
One might ask how "livingin Washington,
D.C., at the time of her excommunicationnand
"speaking to a few participants in those
events" qualifies or necessitates Swenson (or
anyone) to draw the kinds of broad conclusions or sweeping judgments he makes about
Johnson.
As for her "confessions of lesbian
behavior," it shouldn't be necessary to point
out that, although Johnson has declared her
lesbianism, her actual behavior in reference
to her stated sexuality is another matter and
hopefully her business alone.
It might also be instructive to note that to
most homosexual people a statement of one's
homosexuality is not a "confession"but rather
a statement about a fundamental part of our
lives; no more a confession than saying that
one is a lawyer.
As a homosexual man, I was saddened
that Swenson chose to link homosexuals and
child molesters, and that he bemoans what
he calls "the repeated refrain that homosexuals are genetically destined to behave as

hornmiexuak and thewfore have no moral
duty to curb such behavior." Statistically, child
molestation is overwhelmingly a phenomenon of heterosexual men who molest young
a r k . The linkage to homosexuals is inaccurate
and by now tiresome.
After a lifetime of research on the cause
of homosexuality, I have never seen a single
book, paper, or article that seriously advances
such a theory as genetic destiny for homosexuality. Given the recently acquired and
scant'knowledge of genetics, developing such
a proposal would be quite a feat.
I believe that my personal sexuality is best
expressed in a committed, monogamous relationship, and that sexual expression, in order
to be a positive, life-giving thing, must be an
expression of love, friendship, and a host of
other shared values. I know many homosexuals who share this same view, and who
accordingly have committed, monogamous
relationships. These homosexuals have certainly "curbed" their sexual behavior like most
of their heterosexual counterparts.
That some homosexuals profess ideals that
are not met by their behavior, and while
others have no ideals at all, does not make
their society "schizophrenic" any more than
the existence of heterosexual people with
committed, loving relationships next to

"Meet me at the kon House for a priesthood-power lunch?
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heterosexuals who engage in promiscuous
age and authority to coerce a child into a sexsex, prostitution, child molestation, and rape ual act that the chld may not be emotionally,
make heterosexual society schizophrenic.
and sometimes physically, ready to handle.
Perhaps as the focus of future letters, Swen- The problem here is that the pedophile is
son might discuss the schizophrenia of a selfishly risking the physical and emotional
church that conducts "courts of love " while scamng of a child for a moment of sexual
its members vilify, degrade, and judge those gradication. In the "confirmed adulterer" situation, you have a person who may have broken
who receive such courts.
DONHARRYMANa sacred vow to his/her mate, which can
Honolulu, Hawaii result in serious emotional, and sometimes
physical harm (sexually transmittable disease)
to that person. This frequently results in the
GAYS AND THE GOSPEL dissolution of the mamage. Both the spouse
and the children become co-victims, and pain
is suffered by everyone involved. The primary
S u N s T o M HAS rmBLlsHED two link between these two behaviors is that the
separate pieces over the past year which pedophile and the adulterer selfishly risk
include anti-homosexual arguments that serious harm to another human being for
should not go unanswered. The most recent his/her own gratification.
was a Readers Forum letter, "The Integrity of
Same gender couplings, like their
Excommunication," by Raymond Takashi heterogender counterparts, are between two
Swenson (SUNSTONE
13:l). In his letter, consenting adults who are aware of the risks
Swenson starts out defending SoniaJohnson's
and rewards of that relationship. There is no
excommunication, and then goes on to attack victimization taking place. The benefits of
the Ylomosexual community. . . [and its] . . . intimacy in a loving committed relationship
schizophrenic doctrines." It is interesting that go far beyond the sexual, and are universal
these two separate issues are included in the in nature. It should also be noted that
same letter, since homosexuality had nothing anybody would have trouble "curbing" sexto do with Johnson's excommunication.
uality if their only option was a lifetime of
Swenson starts out his anti-gay argument celibacy. This most recent "solutionnto the gay
by stating that he is "wary of the repeated problem is destined to failure, just as the many
refrain that homosexuals are genetically other "solutionsnimposed upon homosexuals
destined . . . and therefore have no moral over the centuries have failed. A life without
duty to curb such behavior." He goes on to knowing the joys of love, affection, sharing,
refer to the generic theory, as well as any caring, and physical warmth have not been
positive explanation for homosexuality, as a heavenly imposed on anyone, and in fact
"rationalization." It should be noted that the
would prevent us from experiencing many of
scientists who have discovered possible
the most rewarding aspects of earthly
"genetic"and/or "fetal hormonal" correlations existence.
to homosexuality are themselves heterosexAccording to Swenson, homosexual
ual, as far as I am aware, and therefore would
"addiction" is like drug and alcohol addiction.
have no reason to "ntionalize"a behavior with
There is not a shred of evidence anywhere for
wh~chthey are not involved. Secondly, few this new "pet theory" of the religious right, but
gay/lesbian people are concerned with the it is heard frequently from Falwellian circles.
issue of causality, since it is simply a natural Is the anglo man who is exclusively sexually
and normal variation in a very diverse world. attracted to hispanic women "addicted"?
Swenson then goes on to compare the Could you say that the woman, whose sex"rationalizationsn(of homosexuals) as iden- ual attraction is limited to tall men with facial
tical to those of "child molesters, and con- hair is an "addict"?How about the young colfirmed adulterers." Apparently the common lege man who is sexually attracted only to
element is that all of these groups fail to curb blond, buxom women? 1s he suffering from
"strong sexual impulses." The basic premise
an addiction? Certainly not. These are simple
that sexuality is an evil to be subjugated examples of sexual preference which we all
except in the smct confines of marriage is too have, and which help make us unique
involved to be discussed here, but to draw individuals.Sexual preference is a positive and
an analogy between pedophiles, "adulterers," normal part of human behavior. Gender is just
and gay persons is loose association at best. one of the characteristics that define for each
To innict harm or pain on another person
individual sexual appeal, along with such
is wrong in a spiritual, moral, and social sense.
things as weight, height, eye color, comA "child molester" is using his/her power of
plexion, hair color, skin color, body build,
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legs, teeth, etc. It was Satan who wanted
everyone to be alike. We all chose to be on
God's side and fought for the right of
diversity.
The other article, Hugh Nibley's "Last Call"
(SUNSTONE
12:1), also took a hit at gays by
inferring that Alma 30:18 was a "plain but
discreet way of hinting at rampant homosexuality."
For centuries homosexuals have been
bludgeoned with cultural misinterpretation of
the Bible. For gay Mormons to allow the same
to be done with the Book of Mormon is
unthinkable. Nibley's personal interpmtion
requires a lengthy and detailed response that
space does not allow. Let me just say briefly
that male "whores" are not limited to a single
sexual orientation. There are no latter-day
scriptures that condemn loving, same gender
relationships,and efforts to manufacture what
does not exist are either dishonest or cultural
affectation.
Far from denigrating society, gay persons
have a commendable history in the world;
one that eschews violence, hatred, intolerance,
and promotes the aesthetic. The world is a
"kinder and gentler" place because of the contributions gays/lesbians have made
throughout the centuries: people such as
Plato, Michelangelo, King James I, Gertrude
Stein, Leonardo da Vinci, Tchaikovsky,
Erasmus, Melville, and Walt Whitrnan.
Temporal organizations have the right to
define behavior for its members. The
Church, however, is not a man-made institution. Our Heavenly Father created his Church
for all his children, not just the self-identified
Saints among us. Some would like to treat the
Church as an exclusive country club, but
more properly, it is where anyone should be
able to go and find the love of God. Christ
is quoted as saying to the woman "go and sin
no more,"but he did not add that if she failed
in that quest, she would be unwelcome as a
member of his Church. What Christ did say
was "neither do I condemn you" (John 8 : l l ) .
In fact, if "sinless" perfection was required
for LDS members hi^ the Mormon
church simply would not exist. When our lifereview is completed, I suspect that we will be
judged more on how we treated others (even
"the least" among you) than on whether we
lived up to the societal standards of the day.
W . RANDY HAYNES
Media Relations Director
AfFnnation: Gay and Lesbian Mormons

polarizingposition of seeing non-Mormons in
the "world"as evil and ourselves as good. That
purist approach embraces xenophobia and
encourages the much criticized "join or get
lost" member missionary approach. When
dealing with sinners, Zion and Babylon must
be seen as ideal types which confront each
person. An Aleksandr Solzhenitsyn quote in
The Gulag Archipelago helps me maintain that
perspective:
If only there were evil people
somewhere insidiously committing
By Elbert Eugene Peck
evil deeds, and it were necessary only
to separate them from the rest of us
and destroy them. But the line
A THIRTEEN-year old I watched the hope and security. By focusing vision on the
dividing good and evil cuts through
wrapping up of history and the Church's mis1967Arab-Israeli War and the United Nations
the heart of every human being. And
sionary role in publishing peace, I was and
meetings and hoped for peace. "There won't
who is wilhng to destroy a piece of
be peace," my mother said as she ironed. "It's still am motivated to work to establish Zion.
his own heart?
Now, however, I lament how the Same
prophesied." That month there was a lot of
The Sermon on the Mount parable of the
blinders can restrict our vision and ability to
talk at Church about the Jews gathering and
salt and savour compels us to be active in the
be peacemakers. I know Christ's peace is inner world and helps me to constmctively relate
the Second Coming. As I watched the
and unknown to the world, and that his corndiplomats I was sad for their heroic but
the world and the Church and me. In it, the
hopeless efforts because I "knew" the outcome. mendation of peacemakers is framed in the thing that has real valueis not the salt but the
Beatitudes which are primarily intra- and
Recently, we have witnessed hopeful and
item which is salted. (When some say "the
inter-personal and not international. Neverincredible international events which lead
salt of the earth" they mean they're the chosen
theless, Francis of Assi confronting the Turk, holy ones, and that's not true.) Salt merely
many, including myself, to think it just might
be possible to finally move, however slowly, Joseph in Pharoah's court, and the unassumbrings out in the other items their inherent
into a period of relative peace and coopera- ing service of Ammon to his "evil empire" are taste or value. If it doesn't do that it is useless.
tion. If we cautiously craft the scene to reduce
examples of how pure-hearted people can Similarly, the Church and its members are
security fears and increase interdependent influence political affairs. God's peacemakers
chosen to bless the world by bringing out the
must include those who stop actual fighting goodness in every person in the world. The
prosperity, maybe the oppressive nations will
and promote political tolerance and social Church does that by gathering converts to its
pursue that uncertain path to nonviolence and
freedom. Over the centuries, the seemingly tranquility.
community striving to live a celestial order.
feeble works for peace have combined to
It seems self-evident that in order to be
Saints grow in serving that community, but
incubate a climate where more and more con- able to earnestly labor for political peace one as members of the world they also have
flicts are negotiated and human rights
must truly believe that peace is practically broader obligations. This perspective avoids
accepted and secured. Christianity, with its possible and not just "theoretically possible." the good/evil judging of individuals and comcyclical dispensations,encourages the gradual Often our use of prophecy prevents that. Let's bats parochialism by immersing us in the
progress of humankind.
leave the timing and fulfilling of prophecy to world's affairs. In truth, we only become good
ourselves when we, being also evil, in love
My politics come, of course, from my
Providence.Elder Bruce R. McConkie believed
and humility serve the good in others.
liberal American education, my utopianism that neither he nor his grandchildren would
It seems to me that only with the above
see the Millennium. He said it could be 300
from my Mormon-Christian tradition. So do
embracing approach can we as a people fulfill
my apocalyptic fears: Peace is an illusion; rage, years away. Who knows? The point is that
the parable which follows the savourless salt:
cold hearts, and suspicion are the signs of our
a lot can happen in 300 years-perhaps even
the light of the world, the city on the hill, Zion.
a century of international calm during which
wicked day; nations will always war.
On my mission I had similar feelings about great spiritual work is done. Believing that . As I ponder the immense goodness God is
the hell-bent world and found a perplexing possibility empowers us to act. Our task is working in the world outside of Mormonism,
I increasingly feel that the unique purpose for
to do God's work on earth which I see as the
comfort when, in unauthorized study, I read
the Church is to be a central player-the ship's
about the early Twelve m England, their "great bonding of the hearts of all humankind, dead
keel-in
moving the world to a peaceful.
and
living.
That
work
includes
those
docnines
Babylon." The apostles were appalled by the
same social turmoil and economic squalor which have political applications, such as equalitarian community. To be the catalyst
that motivated the strong criticism of Charles justice (human rights and socialwelfare)and which shows all that goodness in the world
how to 'live together in love" (D&C 42:45)Dickens and Friedrich Engels but they inter- peacemaking (stopping conflict).
Another limiting factor is how we see our making Peace, making His family on earth,
preted it as a sign of the times and falsely
predicted the immediate collapse of nations mission to the world, which may be different heaven. w
for us as individuals than for the Church
and the nearness of the Judgment and Christ's
because God's kingdom embraces more than
return. They urged a quick warning and pro1.James B. Allen and Malcom R Thorp. "The Mia~on
selyting and a hasty return to Nauvoo.'
his Church. When we abuse the
of the Twelve to Eneland. 1840-41:Mormon Amsrles and
the working c k , " k u e 15 (Summer 19?5): 4,499.
Once this 'last daysnperspective gave me
Zion dichotomy, we place ourselves in the
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DOS AND DON'TS OF GOSPEL DOCTRINE CLASSES

DON'T READ LENGTHY SONOROUS
PASSAGES TO THE CLASS

"Ler me share what
Mark E. Rtefson m t e about this.

DON'T RIDE YOUR HOBBY
HORSE VERY L0N.G

" a s d is part three of our lesson on
the importance of using formal language in prayerf'

DO INJECT HUMOR INTO
BORING LESSONS

"If God depended on the missionanes
the Church would have died years agon
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DO INVITE DISCUSSION

Debbie thinks the En Tn'bes are living under the
polar ice cap, does anyone have an ~deaabout that."

DON'T RELATE OBSCURE STORIES AS
COMPLICATED AS A RUSSIAN NOVEL

". . . and then my cousin3 sister-in-law said to
her nei@bork son who she met by chance at. . .

DO HELP THE TEACHER BY
SHARING EXPERT KNOWLEDGE

HctuaIIy i f the sun stood still in the sky
the earth would stop spinning and then evezyone would fall off'

TURNING TIME OVER T O . .

Fred Buchanan

PERILOUS PONDERINGS

Let us admit the case of the conservative: if we once start thinking no
one can guarantee where we shall
come out, except that many objects,
ends and institutions are doomed.
Every thinker puts some portion of
an apparently stable world in peril
and no one can wholly predict what
wdl emerge in its place. (John Dewey)

A

LONG TIME ago as a student in social
studies education at the University of Utah,
FRED BUCHANAN is an associate professor
in the Depanment of Educational Studies at
the Universiry of Utah where he teaches the
history of education.
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I took Dewey's statement both as a personal
challenge and a necessary component of the
scholarly enterprise. It has not always been
easy to follow the logic of a particular set of
facts to their conclusion, but that it ought to
be done has been a constant goad to my
thinking. Consequently, I have doubted
almost everything, but there have also been
times when I have ended up doubting some
of my doubts. Some questions will not go
away, however, and after mulling over one
idea for some twenty years, perhaps it is time
to let it see the light of day.
It all began as I was taking a trip via the
atlas to some of the world's less well-known
places. As I skimmed down the list of place
names I noticed a listing for a place called
Moroni. Using the coordinates given in the

index, I turned to the map and found that
Moroni was the capital of a few minuscule
dots of land in the Indian Ocean, off the east
coast of Afnca near Madagascar. What was
even more surprising was the fact that Moroni
was located in the Comoro Islands. At first
I was inclined to say "Well, perhaps Lehi
stopped off in these islands on his voyage to
the western hemisphere and picked up the
names there." And, of course, it could always
be just coincidence that these names are so
similar to the central names in the Mormon
story-Cumorah and Moroni. But my tendency to think the unthinkable also led me
to consider the possibility that perhaps Joseph
Smith derived the names Erom information he
had heard or read about these islands. 1 did
not pursue the matter, however, in part
because I wasn't sure that I wanted to be confronted with a possibility that would put my
religious world in such peril.
In years after this initial encounter I was
too busy doing research on the Amish schools
in Ohio and in getting established professionally to give much thought to the possible connection between the Comoro Islands and a
sacred hill in upper New York. I mentioned
the idea to a number of people, but no one
seemed to think it was worth pursuing.
However, the thought persisted and was
piqued in the 1970s by press reports of civil
unrest in the Comoro Islands, with the dateline always including the name Moroni. I
wondered why no one in Utah, that I was
aware of at least, was asking any questions
about this coincidence in names. My attempt
to get some information about the islands led
nowhere.
During the Mark Hofmann salamander letter episode I became interested in the origins
of Mormon names again. In perusing the
Oxford English Dictionary, I discovered that
"Moron" (from the Old French Morrone) was
in fact a variety of salamander. I also discovered that Oliver Goldsmith's A History of
the Earth and Animated Nature, which was
available in the old Manchester (New York)
Library c. 1820, discussed the "Moron" and
also the mythology of the salamander as a
creature which supposedly can live in fire.
Concurrent with this discovery I traced down
some recent research on the history of the
Comoro Islands and learned that the names
"Moroni" and "Comoronare both derived kom
the local Comoron dialect and mean, as far
as I can determine, "in the place of the fire."
The islands have one of the world's largest
active volcanoes. Given the excitement over
the salamander letter, I began to wonder if
there were some connection between the
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Moroni in the Comoros and the word
"Moron."Was the name Moron related etyrnologically to Moroni? Did the French word
"morrone"stem from French colonial contacts
with Moroni? A letter from an anthropologist
conversant with the Ianguage of the Combro
Islands quickly dispelled that hypothesis.
He did suggest, however, that it is possible that Joseph Smith might have come in
contact with the names in newspaper reports
about the islands which may have circulated
in New England and New York in the early
part of the nineteenth century. A person I had
been corresponding with also mentioned that
Joseph Smith spent some time during IS boyhood years visiting his uncle on the Atlantic
seaboard. Could Joseph have picked up the
names in this way? I located published
accounts (late 18th and early 19th century)
which referred to the Comoro Islands (many
of them in French) but nothing seemed to fit,
and I paid little attention to the notion for a
year. Recently I began to entertain the thought
again. My friend had written and mentioned
that the famous buccaneer "CaptainnWilliam
Kidd, who is reputed to have hidden gold and
treasure at Gardener's Island, New York, and
in a variety of New England locations, actually visited the Comoro Islands during his
voyage to East Africa. My inherent interest in
things Scottish was also stimulated discovering that Kidd was born on the Clyde Coast
not many miles from my own home. Ultimately I found that Kidd actually spent a considerable amount of time in the vicinity of the
Comoros between March and August 1697,
and that the islands were an important
stopping-off point on the long voyage from
New York to India. In fact, New York was a
major source of supplies for pirates in bus iness in the Indian Ocean. Captain Kidd,
buried treasure, Comoro and Moroni-Joseph
Smith, treasure hunting, gold plates, Cumorah
and Moroni? Is all this coincidence or is there
a connection between the activities of a Scottish buccaneer in the Indian Ocean in the late
seventeenth century and the development of
a prophet in upper New York in the early
nineteenth century? Did Joseph Smith have
access to accounts of Captain Kidd's exploits,
which became more and more elaborate in
the years following his hanging in London in
1701?Did accounts of Kidd's rendezvous at
Comoro and Moroni color the folklore about
Kidd's buried treasure to which young Joseph
may have been exposed? It is widely
acknowledged that Edgar Allan Poe's "The
Gold Bug"and Robert Louis Stevenson's Tremure Island are rooted in the Kidd romance. Can
the possibility that Joseph Smith was
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influenced by the same sources be ignored?
Should an effort be made to test such a theory? Or can we dismiss ~t all as mere
coincidence?
If subsequent research on the origins of the
names Moroni and Cumorah point to the
Comoro Islands as a source, must the whole
Mormon story be labelled a myth in the
pejorative sense of that word? I think not. I
have always had an almost religious commitment to being a Scot and am fiercely proud
of my homeland's traditions and history.
However, as research sheds new light on
those traditions I have had to adjust my perceptions and be content with the meaning
which can be derived from the past even if
it cannot be proven in a factual sense. Two
examples may illustrate this point. In the
eighteenth century, James Macpherson
claimed to have "discovered an ancient Celtic epic which gave Scottish culture a great
boost at a time when it was almost submerged
by Anghfymg influences. The publication in
1760 of Fragments of Ancient Poetry Collected
in the Highlands also molded the course of
European literature by helping to shape the
emerging Romantic movement. Now there is
no doubt that Macpherson's manuscript was
not as ancient as he said it was, but modem
scholars are more charitable in their assessment of the man. He is no longer condemned
as the deliberate forger which Samuel Johnson branded him, but a creative intellect who
made a real contribution to our literary
heritage.
Another invented tradition is the "Scottish
tartan" myth, i.e., that all the Scottish clans
wore distinguishable clan tartans (or plaids).
Ask any person with only a hint of Scots
blood and they will claim that they are enntled to wear a particular clan tartan because
their name 1s MacDonald, Campbell, or even
Smith. This notion was given great impetus
by the supposed discovery in the 1830s of
a sixteenth century manuscript which gave
precise clan names to particular tartans and
included directions on how the tartans should
be woven. John and Charles Sobeiski Stuart
published their "find in 1842 under the title
Vestiarium Scoticum and claimed that it was
based on three ancient manuscripts which
they had found in the library of the Scots College at Douai, France. No manuscripts were
ever produced and eventually the supposed
grandsons of "Bonnie Prince Charlienwere discredited, but not before many a highland clan
chief once again sported the "ancient" tartan
of his ancestors-courtesy of the Sobeiski Stuarts. They had helped invent a tradition, and
although many Scots would like to disassoci-

ate themselves from this manufactured tradition, it is now a reality. Witness the fact that
each Scottish clan now has at least one tartan, and some 1200 tartans symbolize Scottish culture worldwide. I still wear my
Buchanan kilt with pride, though the Buchanan tartan probably dates from around 1820,
and not the sixteenth century.
The importance of the invention of tradition-literary, cultural, or even religious-cannot be ignored. Justa s sigukicant meaning has
come out of Macpherson's reworking of old
oral Celtic ballads and out of the SobieskiStuart's tinkering with the colorful strands of
the Scottish tartans, so too in religion we must
keep open the possibility that uncertain or
even common-place origins do not necessarily
condemn an enterprise as meaningless or
'bntrue." Dewey's observation that "education
is the continuous reconstruction of
experience"holds a great deal of promise for
a belief system as dynamic as Mormonism.
Within such a system faith may be viewed
as a matter of continuously developing and
reconstructing meaning in our lives rather
than the empirical validation of history.
No doubt some may find this cultural analogy demeaning of the religious truths of Mormonism, but I have had to struggle to find
meaning in my religious tradition as much as
in my cultural tradition when the facts don't
seem to add up. Perhaps eventually they d,
but in the meantime I try to increase my faith
in the meaning of things rather than trying to
prove them. After all, if the Divlne Will can
work its will through physical evolution and
even political systems, perhaps it can do the
same in the realm of religious ideas. As Reinhold Niebuhr has observed, "Many a truth has
ridden into history on the back of an error."
As the wnting and rewriting of Mormon
history continues, it seems certain that many
of the assumpnons, biases, and errors of the
past must be squarely faced Honest questions
must be asked and honest attempts made to
face challenges to the assumptions of past
generations. But more than that, the LDS people must be ready to use the new information in creative and responsible ways. As
Hemingway says of the creative flow of ideas
in literature, one must be ready for them when
they come. If we are not ready for them, they
might just blow us away.
Perhaps Mormons can take some heart
from the archeological research done on the
reputed site of King Arthur's Chapel Royal
near Cadbury, England. The whole Arthurian
legend is, of course, cloaked in mystery,
intrigue, and even magic; but there appears
to be physical evidence which suggests that
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the legend does have a basis in real events
and places. One of the archaeologists working on the site made a comment a few years
ago which can easily be applied to
Mormonism:
[In archeology] there isn't such a thing
as proof. There is only the balance of
probability or a pattern of coherence.
If you arrange your bits and pieces of
evidence in one particular way, they
appear to be coherent. If you try to
arrange them in any other way, they
appear to be incoherent. Archeological truth means the most coherent
pattern of currently available bits of
evidence. And the patterns become
increasingly rich and colorful.
Although the salamander letter has joined
the list of the world's great forgeries, it would
be a mistake to close the curtain on the drama

of Mormon history and return to business as
usual. Never have Mormon origins seemed so
complex and at the same time filled with possibilities for a deeper and more universal
understanding of Mormonism as a world
religion. Mormon history becomes increasingly rich and colorful and will continually
present challenges of re-interpretation for
every new generation.
One more thing. There is a location in
Scotland which has intrigued me for years:
the Hill of Mormond in Strichen Parish in
Aberdeenshire. The word "Mormond" (the "d"
is silent) is Scottish Gaelic for "big hill." Under
the direction of the eccentric laird who owned
the land, the Hill of Mormond was adorned
around 1773by a large white horse made of
local white rocks. There is also an old ballad,
c. 1820,entitled "Mormond Braes," the refrain
of which goes like this:

Then fare ye wee1ye Mormond Braes,
Where aft times I've been cheery.
Then fare ye wee1ye Mormond Braes,
For there I lost my dearie.
When I served as District President of
Scotland in 1953,one of the missionaries suggested that there was something "special"
about the Hill of Mormond and that we
should have one of our monthly testimony
meetings on its summit. The idea was a bit
too mystical for some, however, and we met
in down-to-earth Glasgow instead. But maybe
the missionary was right-given the existence
of Scottish ancestors (the Macks) in the
Prophet Joseph's tyaternal line and a "White
Horse Prophecy," 1 have been thinking that
the Hill of Mormond might be. . . ,but that's
another path which must be kept for another
day. One peril of great price is enough for
now. V

PSALM
A DIPTYCH: A LITTLE CHILD SHALL LEAD THEM

This was not my typical leisurely stroll
through Hyde Park.
More an urgent sense of mission
for the familyto the Bayswater Grocery.
Just Britany and I
and the brisk air of a London spring.
I saw him coming
emerging from the comer
of my right eyeClad in the unmistakable aura of a panhandler.

Our first basketball outing together,
Just my youngest son and I
On our way from Salt Lake to Provo,
A chicken dinner-and a triple over-time with LaSalle
But first an emergency stop at the rest area.
Out of the rest room, and toward the freeway
A stranger passed, almost unnoticed by meA flower child from the sixties
Desperately seeking Woodstock
A decade too late.

Moving to the left of the walk
I pretended not to see"Excuse me, sir . . . "

As I opened the door to admit my son,
I looked down and saw Morgan,
staring back in the direction of the road,
with eyes that could have garaged any of the 18-wheelers:
"Dad," he began, very softly, "Was that Jesus?"

Tuming my head toward the street
and trying to hasten the pace,
I felt my daughter's resistant pull,
tuging on my right arm.
Without slowing down, I took her up
quickly into my arms, and hurried on-

Father, grant meThat I may be allowed to see
the world just once more
before I die-

Further down the block, while setting her down
I met her indignant and condemning eyes"Daddy! That man wanted to talk to me!"
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Through the trusting eyes
of my own childhood.
-ARTHUR R. BASSETT
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ORAL HISTORY

SPENCERKIMBALLAND THE
SERVICESTATIONGUY
By John R. Whiting

On 8 January I985 John stopped in at my
ofice.]ohn Whiting is a short man, slight of build
and balding, now retired. I had not seen himfor
many years, but I recognized him immediately.
When I was in my teens and the family car
needed gas or repairs, my instructions were
always to Wake it to johnny's." Because Johnny
Whiting's service station was near our home, 1
saw nothing particularly unusual in the instruction, but I was vaguely aware o f a loyalty between myfather aid the service station operator
that ran both ways.
When Johnny said in my o#ce, 'l'd like to
tell you some things about yourfather that you
may not know," I welcomed him and turned on
the tape recorder. After listening, I understood
much better the origin and depth of that relationship.
Here, almost verbatim, is the transcript o f
Johnny Whiting's story. It reads well aloud.

PAGE 10

M Y FATHER DIED when I was just six
and I was raised a lot by my uncles, who were
ranchers in southern Utah. Mv father was a
very religious man, but after he died, my
mother, two sisters, and I went to live with
my grandfather, who was not a member of
the Church. Mother manied again when I was
in the fifth grade and we did not have a lot
of religious background. I was a deacon,
though, and I passed the sacrament in the
ward. Then I was a teacher and a priest. But
I also hunted and fished, and if there was
good hunting or fishing on Sunday, that is
where I went.
I served in the military right after World
War 11,and went to Nanking, China. After two
years, when I was twenty, I came back and
manied my high school sweetheart, Lucille
Cameron, whom I called Effie. The onlv time
in my life that a mission was ever mentioned
was the night I went to get my recommend

to be married the next day.
The bishop said, ''John, what do you thmk
about a mission!"
1 said, "You know, I'm getting mamed in
the morning."
"Have you ever thought about a mission!"
"Well, nobody ever said anything about
that to me. I'm going to get mamed in the
morning and I don't think Effie and I want
to go on a mission tomorrow."
"I guess the mission in your life is going
to be getting mamed."
I said, "Maybe that's the way it is going to
be." So that is how it was. We got married
at the end of 1947.
I went to work washing cars at Yellow Cab
in Salt Lake City for six months and then I
went to work at a Wasatch Oil service station on 21st East and 13th South. After I
worked there about a year, I bought the station.
Now at that time if you asked me about
sheep and horses and cattle, I knew about
that, or the service station business, I knew
about that, but if you asked me about church,
I didn't know much.

O N E night (I think it wasJanuary 1949,
the year we had the big snow storm), I was
closing the station at about ten minutes before
nine. I had opened the station as usual at
seven in the morning and would ordinarily
have worked it alone until closing time at ten,
but because of the blizzard I had not had a
car in since about six-thirty and so I decided
to close early. I got a phone call
A man's voice said, "My car is broken
down. It won't start and I really am cold and
tired. Will you help me!"
I said, "Sure. What's wrong with your car?
Why won't it run!"
"I think the battery is dead."
"Where are you?"
He said, "I'm in front Laura Larsen's." That
was an ice cream parlor in Sugarhouse, more
than two miles away.
I said, "Why don't you go over to that
Wasatch Oil station right there!" because I
was also Wasatch Oil. "Go over there and ask
them to help you."
"I did."
"What did they say!"
"They won't help me; they're getting ready
to close."
I said, "I'll be locking up in about ten
minutes and Ill come."
When I got there I found this little man
in an overcoat and hat. His face was pitifully
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cold. I got him in my mr with the heater going
while I checked on his car. It was, as I recall,
a 1946 Buick. I raised the hood: the hood
raised up on the side. It had a big long six
volt battery, a 2E.With the tools I had, I got
it out. The cables were almost corroded away
with acid. I got the battery in my car and he
said, "What do we do now!"
I said, "The best thing is to take it back to
the service station and we'll charge the battery and see if the problem is the battery."
He said, "Maybe it is the battery; maybe
I need a new one."
I said, "Well,maybe you do, but before we
decide that, we ought to go back and charge
it. If I put the voltmeter on it right now and
put it under load it is just going to show you
need a new battery. The best and most honest
way to find out is to charge the battery and
find out if it will take a charge."
He said, "That sounds very nice. I'm so
grateful to you."
I said, "Don't wony about it. We'll get you
running."
He didn't say much. He was so cold. We
got up to the service station and I took the
battery and I took the hose and washed all
the corrosion off and I put the battery charger
on it. Since I had left the service station in a
huny and had not cleaned it up as I should
have, I started to clean the lube bay. He went
into the office there and was reading. It was
probably church books, but at that time I
didn't know.
I charged the battery up for about an hour.
It was almost a quarter to eleven. I said, "Let's
go gve her a check and see how it turned out."
He said, "That sounds great, but maybe we
need a new battery."
"Maybe so. Let's go find out." I put the
voltmeter on it and it didn't have one dead
cell, it had two dead cells. I said, "I've tried
my best."
"Thanks. Now, have you got a battery for
it!"
"Sure. And you're in luck."
"Why am I in luck!"
"First, I sell batteries. Second, I've got the
right battery for you. Third, it's on sale."
"How much is the battery!"
I said, "The battery sells for $17.95, but
it is on sale for $14.95."
He sad, "I don't want to pay $14.95.I want
to pay $17.95."
"No, it normally sells for $17.95, but it is
on sale for $14.95."
"Well, I want to buy the battery, young
man, but I don't want to pay $14.95."
"Okay, I can take your old battery down
and put it back in your car, but your car still
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won't run and you'll have to go get a battery
somewhere else."
"That is not the point. I want that battery,
but I want to pay $17.95."
I said, "Apparently, mister, you
misunderstood me. I said that the battery sells
for $17.95, but it is on sale for $14.95 and
that is what it is going to cost you-$14.95.
Now if you want to pay me $14.95, you can
buy the battery. If you don't, I'll take your old
battery down and put it in for you and take
you home."
"My, you're an obstinate young man!"
"No, I'm really not. That's just the way it
is."
He said, "Let's put the battery in."
So we took the new battely and I checked
to make sure it had a full charge and we took
it down and put it in his car, which of course
started right up.
When I finished tightening the cables and
closed the hood, he said, "You're not going
to believe this, but I don't have any money
with me."
I said, You know what, you don't look like
a flake to me; you look like the kind of man
who will come pay me."
He said, "I will. What time will you be in
the station in the morning!"
"Ill be there at seven."
"Well, I won't be there at seven, but I'll be
there by eight. Is that okay!"
"Sure."
I opened the station the next morning at
seven o'clock. I took a work order and filled
~t out, but I left the name blank because I
didn't know who it was. I wrote down that
it was a Buick and that it took a 2E battery
and that it came to $14 95 plus tax of about
32 cents. It came to about $15.25.
The man came in about eight o'clock and
I went out to meet him. I handed him the
work order with the price on it. He said to
me, "Say, that still isn't right."
I said, "Oh, golly, let's not go through that
again. The battery is on sale for $14.95."
He said, "You've charged me nothing for
your labor and I want to pay the labor."
I said, "Mister, you don't understand. Itn
selling; you're buying. That's the price. That's
all there is."
He said, "I can't believe what Itn hearing.
I really want-you [to] put down five dollars
for your labor."
"I'm not putting anything down; that's the
ticket "
"You certainly helped me last night. If you
only knew how cold and tired I was, you
would know how much I appreciated that."
"I appreciate the business."

"You were so kind to me."
He gave me a credit card. So I went in and
stamped the credit card and brought it back
out. I handed him the slip and he signed his
name. I noticed it was "Kimball," so I wrote
"KimbalY on the work order. He put the credit
card back in my hand and he said, "Now,
would you look at this, my boy. Look at that
name."
1 did. It said, "Spencer W. Kimball."
He said, "Does that name mean anyhng
to you!"
"No, 'Spencer W. Kimball,' no, I don't
know, no."
He reached inside my shirt and took hold
of the neck of my garments and pulled it out
a little way and said, "What are those?"
"Those are my garments."
"And that name doesn't mean anything to
you!"
I said, "Oh, my gad, you're one of them
Church guys."
"Yeah, I'm one of those Church guys."
"Oh, my gad "
"Yes, I'm one of the apostles."
I said, "Oh gad, jeez, I'm sorry Apostle
Kimball." So I called him Apostle Kimball
three or four times.
He said, "You know, my boy," and he put
his arm around me, "it's kind of protocol in
the Church not to call us apostles but to call
us elders, so if you'll just call me Elder Kimball."
"Gee, I'll call you anything you want me
to call you."
He asked me what my name was and I
said, "Well,my name is John Whiting, but my
mother calls me Johnny."
"That's what I'll call you."
I said, ''I'm really sorry, Elder Kimball, not
recognizing that name. I really am. I feel badly.
But I11 change."
"Now I want to tell you something,
Johnny," he said, "and I want you to listen to
what Ikn telling you."
"All right, I'm listening."
You don't know it now, but in time you
will. You have just made the best customer
that you will ever have as long as you are in
business. But it is predicated on one thing."
"What's that!"
"On whether this is the way you treat all
of your customers. If you treat me differently
because I am an apostle than you do that man
over here, I won't be around very long."
I said, "I only kncw one way to do
business "
"Then you've just got the best customer
you11 ever have."
That was in January 1949.When I left Salt
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Lake City to go to Palm Springs as a jobber
for Phillips Petroleum, Elder Kimball had
traded with me for about nineteen years.
When I left Salt Lake City more than ten
members of the Quorum of the Twelve or the
First Presidency had traded with me for ten
years or longer. As time went on Elder Kimball would bring me his friends-I think the
Erst was Delbert Stapley. He introduced me
and said to Elder Stapley, "You can trust
Johnny. He has taken really good care of me."
So Elder Stapley traded there and LeGrand
Richards and President Henry Moyle. It went
on and on. He was just about the most
wonderful man I ever did business with.

I

didn't like him just because he was an
apostle. I liked him for his s~ncerityand his
honesty. One day he came in and said,
Yohnny, you've made an error on my bill."
I said, "Oh, geez, Elder Kimball, I'm sony.
Let me check that."
I took the bill out of his hand and hunied
and ran in the office and added it up again.
I said, "I'm sorry, but all the figures add up;
where is the error!"
He said, 'You didn't charge me for washing
and cleaning the car. You spent a lot of time
cleaning and polishing it and didn't charge me
for it."
I said, "Elder Kimball, if I want to do that,
that's my business."
"That's great, but I want to pay for that service."
"I was happy to do it. It was not on your
bill because I didn't want it to be on there.
If I want to wash your car, that's my business.
You should just say, 'Thanks, Johnny.' "
He put his arms around me and gave me
a great big hug.
I love him because he was so good to me.
I'd go plow the snow out of his driveway with
my jeep when it snowed, or I'd take him some
fish or some pheasants.-Or I'd just go over to
visit with him and he'd give me something
out of his garden. Those simple experiences
changed my whole life. There are thousands
of people I have done business with, but he
is the most honest man that I knew. He never
took advantage of friendship. He'd say, "I owe
you for this," or "I owe you for that," and I'd
say, "You don't owe me a dime." And he
would say, 1 want to pay for everything I get
in life." He didn't want to take; he just wanted
to give.
ELDER Kimball taught me many prin-
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ciples of the gospel, one to one, because I
really didn't know much. Even though I had
been married in the temple and even though
I loved the Lord, I still lacked a lot of the
knowledge.
I moved to a new Phillips Oil station a
block east. Mine was their number one station in the valley, because I sold so many tires,
batteries, and accessories and my lube/oil
ratio was so high compared to gasoline. And
it was repeat business, people like Elder Kimball who brought their cars to me rather than
to the dealer. One day the company decided
they wanted the men who worked at my station to wear Bermuda shorts as part of a promotion. I really had reservations about it. I
really didn't want to. But the city manager
came up to me and said, "You're our number
one station and I want those Bermuda shorts
on all your guys, and that's the way it is."
I said, "Well, if I do that, I11 have to roll
up my garments."
"That's too bad. You do what you have to
do with your garments, but you get those Bermuda shorts on."
So I ordered all these Bermuda shorts and
had all my men wear them and the Phillips
man was pleased. But I didn't feel really comfortable in them, even though they were cool.
In my service station I had a little sign that
said, "Either run to the front or walk back and
pick up your check." And I meant it. When
a guy worked for me and a car came in, he
ran to the front or he wouldn't work for me.
But I didn't ask guys to do anything I wouldn't
do myself, so when the bells would ring we'd
tear out there and run to the car.
One day about a week after we started
wearing shorts I ran to this car on the north
end of the island and when I got out there
I saw it was Elder Kimball. As I was talking
and putting the gasoline in, he came around
where I was, put his arm around me, and said,
uJohnny,is there anything out of place today."
I said, "Not a thing. Nothing's out of order."
He said, "Are you sure? Have you checked
your knees lately!"
I looked down and my garments had slipped down about five inches below the Bermuda shorts. I was so embarrassed. Here was
the person I looked to in my life for spiritual
guidance more than anyone else and I had
disappointed him. I had worn the garments
improperly. I just Felt sick about it.
I said, "Well, you don't have to worry
about that, Elder Kimball. That won't happen
again."
"You do what you think is right. Whatever
you do will be right. I know that."

As soon as he drove out of the driveway,
I called my men in and said, "I don't know
about you guys, but I t e wt
my last Bermuda shorts. If Phillips tries to kick me out
because I won't wear Bermuda shorts, they're
going to have a big lawsuit on their hands.
If any of you want to take them off, you go
right ahead. You're not wearing Bermuda
shorts around here unless you want to. That's
your business."
A B O U T 1957, Elder Kimball had talked
to me a lot about tithing, how important it
was for me to pay a tidl tithug and attend
tithing settlement. I had never attended tithing
settlement.
I said to him one day in December, "Elder
Kimball, I am going to tithing settlement this
year and I am going to settle my tithing with
the Lord."
He said, hugging me like you can't believe,
"That's so wonderful. Every time you keep one
of the Lord's commandments he seems to
bless you even more than he did before. You
really can't afford to be without the blessings
of the Lord."
"This year I am going. I want you to know."
"That's great."
I was doing pretty well financially, but like
everybody else I was spending more money
than I made. I went in to see my bishop,
Steven C. Richards, who owned Granite Furniture Company, for tithing settlement. I got
the figures as close as I could with the help
of my bookkeeper. I needed $355 more to pay
my tithing in full and that was $355 more
than I had, because the checkbook was clear
down to zero.
I said to Bishop Richards, with Effie sitting right alongside me, "Bishop, 1want to pay
in full, but if I give you a check, you've got
to hold it for two or three days, because it is
going to take me a little time at the service
station to get this covered. I don't want to
write you an insufficient funds check."
The bishop said, "Johnny, we don't do that.
We're not allowed as bishops to do that." But
because the bishop saw that 1was really tuming over a new leaf and maybe because he
thought he could make something good out
of an old stone, he said, "I11 tell you what I11
do. Ill put my check in instead of yours. That's
not kosher, but I'll do that for you. Tell me
when you have covered your check and then
I'll cash it."
I said, "I don't care how you do it, so long
as it is okay with you.''
I could hardly wait until Monday to tell
Elder Kimball, because it was the first time

I had ever been to tithing settlement.
That is so unnatural! The first question
I went to open the station at six o'clock someone asks is, "How much?" and, "If I buy
in the morningrl wheeled the tires out. It was four how much are they going to cost me!"
colder than a bear! I was getting the oil racks Even the first time I put tires on Elder Kimout when in drove a guy in a Cadillac. As he ball's car he asked me what it would cost.
drove up in front of the lube bay something Later, because he trusted me, he just said,
happened that never happened to me before "You work out whatever is fair," but no one
and never has since. A~ I went over to wait just ignores price.
on the man he said, "Do you have five
While I was mounting the tires I thought,
premium tires with white sidewalls that will "Hey, wait a minute. I know the reason this
fit this car!"
guy is here before eight o'clock. This guy is
I said, "That's an 8.20 x 15. I sure do."
going to give me a bad credit card. How am
"Do you have premium? If you don't have I going to stall him until eight o'clock, when
premium I don't want them."
I can check on it!"
"Yes, I do."
While I was working he was asking, "Can't
"Will you mount them right now!"
you do this faster!"
"Sure."
I said, reluctantly, "Yes, I guess I can."
"I mean before you open, before you do
"Well, hurry up, I am really in a hurry."
anything."
1 thought, "I'm really going to get nailed.
It was still dark outside and I thought, Here I am $355 in the red from that check
"What in the world!" But I ran the car in and
for the tithing and I am going to get nailed."
I started mounting these tires. He was a guy And I didn't know how to get out of it. I was
on the road just passing through. His tires mounting the tires slowly, and mounting and
were fairly well worn, but they weren't baldies
mounting.
by any stretch of the imagination. He wanted
As I got toward the end I thought, "Hey,
premium tires and he didn't discuss price
wait a minute. I bet the guy isn't going to give
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me a bad credit card, he's going to give me
a bum check, because I won't be able to clear
that until 9:30, and there is no way I can keep
him hanging around until then."
I was absolutely sick. I finally got the five
tires on-nobody ever buys five tires-and
wrote up the work order. I thought, "Ah, gee,
here I pay my tithing and now all of a sudden I'm not only going to be in the hole $355
but $700 or $800."
I flipped the price book open in front of
the customer and was about to say, "Sir, here
is what the tires list for, but he^ is what I sell
them for." I started, ""Here is what the tires
list for-" but he cut me off.
He patted me on the back and said, "Good
job, good job."
I said, "Wait a minute-"
But he interrupted me, "Terrific. Good job.
Add it up."
I said, 'What about the trade-in!"
"Forget about the trade-in. Just add up the
bill."
I thought, "That guy is going to nail me for
sure. That guy is going to send me right down
the pipe."
I finished the blll and it came to four hundred and eighty-something dollars and the
guy pulled out his wallet and counted, "One,
two, three, four, five."
They were hundred dollar bills and I
thought, "Here I have been worrying about a
bad credit card or a bad check and now I'm
going to get counterfeit bills." I was sick,
absolutely sick, because I knew those bills
were counterfeit
Then he said, 'You can have the change."
Besides that, he nipped my shirt pocket open
and put in a $20 bill and said, "That's for
doing such a good job, my boy. Thanks. Keep
the change and the tip is yours."
I was just sick. I could hardly wait for the
bank to open. And as soon as the bank was
open I was there. I said to Riley Draper, the
manager, "Look at these bills and tell me if
they're counterfeit."
Riley looked at the bills and said, "No,
John, those bills are good as gold."
I said, "Go check the serial numbers. There
is something wrong with them."
Riley got a sheet listing bad bills and came
back and said, "No, John, there's nothing
wrong with these bills."
Then I thought, "Oh, for crying out loud.
You idiot! One of two people has done this.
Either Elder Kimball has sent in a man to buy
those tires so I could cover my tithing check,
or the bishop did."
I was really provoked. I was angry to think
that they would not m s t me. I thought, "What
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did they need to do that for!"
But then I got to thinking, "Wait a minute.
Elder Kimball didn't know about the check."
So then I was mad just at the bishop. I got
in my car and went down to Granite Furniture
and went in to see Bishop Richards.
1 said, "Hi, bishop."
He said, "Hi,Johnny, how are you doing!"
'1 am a little upset."
"Why are you upset!"
"Why did you send that guy in there to
buy those tires?"
"What are you talking about!"
9wrote that check last night and I told you
I would cover it in two or three days. Why
did you send that guy in to buy the tires!"
"I don't know what you are talking about."
So I told him about the tires and he said,
"I can't figure you out. '0 ye of little faith!'
Won't you ever believe in the Lord? You
know, when you commit to do things for the
Lord the Lord blesses you."
"But the Lord didn't send that guy in the
Cadillac to buy five tires. You did that. You
sent that turkey in. And if you didn't, Elder
Kimball did."
"Elder Kimball doesn't know anything
about that check, does he!"
"No."
When I left I still thought, "Well, Itn going
to talk to Elder Kimball." When I got back he
had already been in, so I called him at his
office and asked him if he would come in on
his way home.
When Elder Kimball stopped in and I told
him about everything,he said, "Johnny,you'll
never be able to figure it out in all time. When
you keep the commandments the Lord is
bound to bless you. Right then you needed
that blessing. Now, I didn't send that man in
and your bishop didn't send him in. I don't
know why he came in. But did he come in!"
"Yeah."
"Was the money good?"
"Yeah."
Well, I can't explain that, except that when
you do what the Lord asks you, he is bound
to help you. He probably won't do that again
in money, but maybe that was the lesson you
had to be taught in tithing."

"Tell me something. Do you know when
the Lord is going to come? Do you? Do you
know, or do you think, or does anybody really
know!"
He put his hands on the lapels of my coat
and he brought his face right up to mine and
said, "Now you hear me, and listen. If you
knew how close it was until the Lord Jesus
Christ comes upon the earth again, you'd
absolutely be shuddering in those boots. I'm
not telling you, 'Today,' and I'm not telling
you, Tomorrow,' and I'mnot t e h g you, 'Next
year or in the next ten years,' but it is so close
that if you knew how close it was you'd
absolutely shudder in your boots. You're a
good boy. I hope you'll remember that
always."

E v E w time I turned around he was
teaching me in one way or another.
I later became elders quomm president
and then I was put in the bishopric of the East
Millcreek Fourth Ward. That literally scared
me to death. I was not afraid of the work, but
afraid that they would ask me to get up there
and conduct meetings and I was especially
afraid of fast day, because sometimes when
I get emotional I start crying, especially when
I get to talking about my testimony, and I
would get embarrassed. So I really didn't want
to do that job, but the bishop said, "That'll be
.
will be a
no problem for you, ~ o h n n yThat
piece of cake."
I thought, "Piece of cake, my eye!"
When the bishop decided that about every
six months the bishopric would talk, I was
absolutely scared to death.
I went over to Elder Kimball's home and
told him what they'd done and how stupid
they were. He said how wonderful it was and
sat down and helped me write a talk. He suggested ideas and helped me find appropriate
scriptures. It was in the evening and he had
already had a whole day of work, but he took
time to help me. And probably in the five
years I was in the bishopric he helped me
write twenty talks.

1

O N E day I was standing in the service
station with Elder Kimball, whom I had
known six or seven years. It was snowing and
I was wearing insulated boots. I said, "Will
you answer a question!"
He said, "I've always tried to answer your
questions, Johnny."
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learned something about fellowshipping from,the way Elder Kimball ~reatedme.
He helped me to change my whole life. After
I was released from the bishopric I was put
in as Explorer adviser. I had worked a lot with
boys and enjoyed it.
The bishop asked me to fellowship a
neighbor and prepare him to go to the temple. I asked that the man be assigned to work

with me as assistant Explorer adviser. We
became good friends. One time we took our
families to Lake Powell on Memorial Day. He
had seven children and I had four, plus my
mother and stepfather.
While we were at the lake it was Sunday
and I decided that we should have a little Sunday School, administer the sacrament, and
have a brief testimony meeting. I thought this
might help him. I asked him whether he
would help bless the sacrament and he said,
' f i e never done that."
I got out the scriptures and showed him
what to do. In the meeting, as he prayed
sincerely, his voice cracked. Then, after most
of the people had borne their testimony and
I was about to close the meeting so as not to
embarrass him, he stood up and said, "You
know, I've never done this in rr-y whole life,
but I just feel like I want to do it now."
He told about his life and how the gospel
really meant something to him now, how
working with me in Exploring had changed
his attitude, and how he wanted to go to the
temple. He sobbed and sobbed and said how
much he loved us and we were his first real
friends. It was touching, and when we closed
the meeting we had the most marvelous feeling you could ask for.
The next Sunday the bishop said, "Johnny,
where were you? I missed you last Sunday."
I said, "Bishop, the neatest thing in the
whole world happened. I took Blaine and his
family and we went to Lake Powell and we
had the greatest experience we could have
had."
"That is wonderful,John. I knew you could
get close to him."
"You know, we had the sacrament on
Sunday - "
"You what!"
"We had the sacrament on Sunday and we
had a fast and testimony meeting."
"I didn't authorize you to have the sacrament down there. I didn't authorize you at all."
"I know, bishop, but we needed to. It just
was my family and his, and we did it."
"ohnny, you are out in left field."
"I'm really sony you feel that way, but I
thought it was right."
"That's the way people apostatize from the
Church. You hadn't any business doing that."
I was upset, and as we went in to
priesthood meeting I said to the high priest
quomm instructor, "I don't care what your
lesson is for today, but before you are through
I want 15 minutes of the brethren's time,
because I want to find out how far out in left
field I really am."
I told the brethren what had happened and
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asked what they thought. And all the brethren
in the high priest quomm agreed One of them
said, Yohnny, you had a wonderful opportunity to help Blaine get close to the Lord. I
would have done the same thing." Another
man said when there were two of them in a
foxhole during the war they had had the
sacrament together. And another had been in
the Navy and had adrmnistered the sacrament
on shipboard.
But I still felt bad and I knew that, if I had
a problem, I could ask Elder Kimball. 1knew
I would get a straight answer. And, whatever
answer he gave me, I felt really comfortable
inside. I could hardly wait for him to come
in.
Elder Kimball came in about eight or eightfifteen Monday morning, as I expected. I told
him what we had done. He put his arm
around me and said, fohn, that's how we will
reach these brethren. You know, some of the
brethren would go out fishing and administer
the sacrament and justify their missing their
Sunday meetings. So the Church doesn't
ordinarily authorize the administration of the
sacrament by men off on a fishing trip. But
when you have a chance, like you had, to do
some real good, do it. If I had been with you,
do you know what I'd have done!"
I said, "What!"
"I'd have been the second one up to bear
my testimony if you were conducting." That
made me feel good. Blaine has put all his sons
on missions. And today he is active in the
Church, in part, I think, because of what happened that time.

I

used to go to the general priesthood
meeting down in the Tabernacle and Elder
~imballwould see me and wink, and afterward he would come down and shake my
hand in front of all the General Authoritiesme, a little old service station guy.
When I moved to Palm Springs I'd send
him dates occasionally and he'd send me letters saying how much he missed me and
loved me. Once when he visited my stake he
came down from the stand at the end of the
meeting and said, "Come on and have lunch
with me. They're going to have something for
us to eat in the other room."
I said, "1 can't go in there. I'm in the
bishopric, but the lunch is for the high council and the stake presidency. It's not for me."
You're going to have lunch with me. If you
won't come in &d eat with me here, then we'll
have to go somewhere else to eat. But come
in here with me: it'll be fine."
I didn't want to do it, but he took me to

the head table and said, "Sit right here." I felt
like an idiot, because I knew I shouldn't be
in there.
I said, "I can't stay here."
He said, "Sit down. You'Ee having lunch
with me."
The stake president came over to where
I was sitting and, not knowing why I was
there, said, "It is really nice of you to come
in, Brother Whiting, but you know, this is a
dinner just for the stake presidency and the
high council and we're going to listen to Elder
Kimball."
But Elder Kimball said, *I asked Johnny to
be my guest. Is that okay? We could go
somewhere else."
The president said, "Oh! Brother Whiting,
you're welcome." I felt about an inch high.
Elder Kimball was that way with me, and
not just with me but with many people.

IN 1979 1was almost killed in an airplane
accident. I spent most of the summer in the
hospital. I had my back broken and they said
I'd never walk again. Just before Christmas I
was sitting, thinking, "Why me? Why me?
What have I done? I haven't really been such
a bad person." I didn't know all about the
gospel, but I tried. "Why me!"
The mailman came and Effie went out to
the mailbox and got the mail. She said, "Oh,
you got something from S.W.K."
I said, "What's in it!"
She opened the envelope and took out a
pamphlet called Tragedy or Destiny, by
Spencer W. Kimball. It was inscribed "To my
kindest friend ever."I read that and I thought,
"If anybody ever changed my whole life, it was
him, and to think that 1 would gripe about
having the few medical problems I have when
he had problems all of his life. I ought to be
ashamed of myself."
W H E N my hther died in my youth,
each summer I went to Fayette, Utah, and
lived with my uncles. I herded sheep and cattle and rode horses and learned to shoot. I
started swearing in my early youth. As a
young man I worked in the oil field in
Rangely, Colorado, and that made things
worse. I don't recall using the Lord's name,
but I would say every other swear word like
you would say, "Please pass the butter." It
would just come out. Then I read an article
on Profanity by President Kimball in the
Ensign in 1981. Before I read it I never really
understood how I offended the Lord in using
profanity. I read and reread that article and
*

.

1 thought, "President Kimball's writing that
article to me. He is not just writing to
members of the Church in general; he's
writing it to me." And I made a personal commitment right then to stop swearing. I quit
cold turkey. And I doubt if I have sworn three
times since that day, where it used to be
automatic. I like to have a clean mouth. I wish
now that I could go back to every person that
I've cussed in front of and personally
apologize, because now when I hear people
swear, it hurts.
It is like Elder Kimball said about the time
when he came out of the operating room and
the orderly wheeling him stubbed his toe and
used the Lord's name. Elder Kimball said,
"Please don't talk about my friend that way."
That's how I feel now, to;. And I feel sony
when I hear others use those words.

I

have two real regrets in life. One is that
I never finished my Eagle Scout requirements.
The other is this: About a year before I moved
to Palm Springs Elder Kimball came in one
Saturday morning and said, "Johnny,what are
you doing!"
I said, "Well, what would you like me to
do?"
"I'm going to Idaho for a stake conference,
and I want you to go with me."
As I look back on my life, there are not
very many times when I lied, but I hed that
time. I said, "I can't go."
He said, "Why?I'l take you home and you
can huny and change and we can leave in half
an hour. We've got plenty of time."
I said, "I just can't get away."
When he was asking me, I wanted to go.
I wanted to go with him in the worst way.
But I thought, "We'll get up there and he'll ask
me to bear my tesamony and the tears will
roll down my eyes and I will be embarrassed.
I'm not going up there and shed any tears in
front of him. I don't want to get embarrassed
in front of him " So I stayed home. And to the
end of my life I'll regret not having taken the
opportunity to go with him.
I'll be indebted to him into eternity,
because he helped me to appreciate my savior,
Jesus Christ. He helped me to appreciate my
priesthood and my family. He helped me find
my own testimony. I have tried to help other
people as he helped me. I guess that's how
the gospel works. It's a payback system But
even though I've spent ten years in the
bishopric and seven or eight years on the high
council and have done a lot of things for a
lot of people, it is still nothing compared to
what Elder Kimball gave me. 23
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The Spiritual Journey of a Mormon Intellectual

By Scott Kenney

1

GREW UP BELIEVING that if 1 ever lost my testimony, the
world would come to an end. That was foolish, of course,
because all a testimony is is the truth about my beliefs and
judgments about life. I can only "lose my testimony" when I
lose consciousness. But what I meant then was that if I no longer
believed that God lives, that Jesus is the Christ, that Joseph
Smith was a prophet, and Ezra Taft Benson is a living prophet
today-if I no longer believed those things, I would fall into
apostasy, and there is an incredibly powerful aura of "evil" surrounding apostasy. Apostasy is a black hole. If you fall into
apostasy, everything will come crashing down and your whole
life will be in ruins. Apostates lie, cheat, and steal; apostates
fornicate, adulterate, and do drugs. Of course, they only do those
things when they aren't out killing prophets, undermining the
Constitution, and voting Democratic. You can tell when there
is a lot of covert apostasy going on, because it doesn't rain much.
You don't run into many good apostates these days, except in
Levi Peterson's novels, and even they aren't real apostates; they're
just reprobates.
The recommended preventative for apostasy is faith. Alma
says that we should plant our seeds in faith. Then, if the seed
is good, it will grow and our faith will be increased. I would
add, stay with that tree as long as it produces fruit and you
find the fruit nourishing. But if, despite your best efforts, the
tree withers or its fruit sours, you might try doubt. Until you
doubt that the old tree will ever produce again, or that it is
the only true and living tree upon the face of the whole earth,
you probably won't try a different solution.
Have faith to doubt. Liberals gesture at doubt. They "question." But few dare to really doubt. Jesus said, "Seek, and ye
shall find; knock, and it shall be opened unto you." In search
of truth I came up against doubt. I knocked on the door. It
opened. I walked in, and found nothing. Nothing. Just me. No
bogeyman to drag me down to hell, no slippery slope to crime
SCOTT KENNEY, foundingpublisher and editor of SUNSTONE,
is currently an art agent in Highland, Utah. This paper was
presented at the 1988 Salt Lake Sunstone Symposium.
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and debauchery, just me. I continued to the next door. I
knocked. It opened. I walked in. Nothing there, either. Just me.
And so on, door after door, opening windows and portals, letting the sun shine in and fresh breezes blow. Doubt produces
nothing, and that is a valuable contribution. It cleans out the
clutter. Then you can get down to the real business of life:
creating.

FOR

me. real theology is necessarily autobiographical. ~t
this point, therefore, I should tell you something about my background and personal experience. I was born Mormon, fourth
or fifth generation on both s~des.My father was a returned missionary, as was his father; both of my mother's parents had
served on general boards; and growing up in Utah, my fnends
and acquaintances were also Mormon. Like all human beings,
I learned why things are the way they are and what behaviors
are acceptable from my family and culture; and I gained the
approval of parents and peers by conforming to those standards. I was a serious child, intellectually inclined, and socially
insecure. Early morning seminary was the first setting where
I was conscious of being not only accepted, but also valued
as a member of society. Our teacher was Rchard Marshall, and
the course was the Book of Mormon. Brother Marshall's
enthusiasm was infectious, and he instilled in me a passionate
interest in the Book of Mormon. Reading it cover to cover was
a rite of passage initiating me into the adult world, and obtaining a testimony of its divinity certified my maturity. I thought
that if I could master the scriptures I would not only keep a
commandment, but I would learn how to win blessings from
God that would enable me to achieve in all aspects of my life.
In the next four years I read the Book of Mormon five more
times, the Old and New Testaments twice, the Doctrine and
Covenants twice, the Articles of Faith, Jesus the Christ, and other
popular church books. At eighteen I was so anxious to be a
missionary that I could think of little else, and arrangements
were made for me to work the summer for Truman Madsen
in the New England Mlssion.
By the time I was old enough to be officially called as a mis-
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sionary, Boyd K. Packer had replaced Truman as president. The
difference in style could not have been greater-Madsen's was
a world of evangelical fervor and spiritual gifts; Packer's of
unquestioned commitment to priesthood authority. Madsen was
the exemplar of my years as an enthusiast; Packer, my first
model of a true believer.
President Packer's favorite themes were the responsibilities
and prerogatives of the priesthood, his favorite metaphors
militaristic: The priesthood was the army of God. God communicated his orders to the troops through the priesthood chain
of command. We foot soldiers had only one responsibilityto follow our file leaders. As long as we followed this order
of priesthood, the gates of hell could not prevail against us.
After a year in the mission
office, I was given an opportunity
to demonstrate my understanding of this doctrine. My companion and I were driving President
Packer and Henry D. Taylor to
Logan International Airport.
"Brother Kenney," Elder Packer
asked, "what would you do if
your mission president asked you
to do something that you did not
understand-like jump in a lake!"
"I would do it. I would jump
in the lake."
"But what if it wasn't just
something you weren't sure
about, but was something you
thought was wrong?
I knew the answer, but for the
first time sensed it might be a lie.
"I would do it anyway."
"Even if you thought it was
wrong?
"Yes, because the mission
president has responsibility for
the entire mission, and the Lord
will hold him accountable. My
duty, my stewardship, is to follow mv ~riesthoodleader."
That experience was the beginning of my transition from
Latter-day Saint to liberal Mormon. Somewhere near the surface of my consciousness, I knew that neither the priesthood
nor the Church could come between me and God, between
me and my personal accountability.
At the University of Utah's Institute of Religion, Reed Durham
presided over my early years as a liberal. Through the late 1960s
and early 1970s Reed introduced his students to controversial
issues in church history, always with ample documentation and
plausible interpretations - and he always allowed his students
to draw their own conclusions. I liked that. I had learned
behavioral management from President Packer; I learned historical perspective from Brother Durham. Doctrines did not fall
,
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from heaven fully formed, but emerged in social context, and
were adapted by human hands to fit the circumstances. God
necessarily spoke in terms that could be understood by human
beings with finite conceptual abilities. Even prophets process
revelation through human organs, the result not always being
divine. With my new understanding, God's fingerprints were
less clearly visible, but the opportunities for human participation were magnified. It was an exciting prospect for me. I
decided to obtain a degree in theology and become an institute teacher. I was accepted at the Graduate Theological Union,
a consortium of nine Catholic and Protestant seminaries that
functioned as Berkeley's graduate school of religion.

D

"RING my years at GTU.

I was constantly struck by the
meticulous care and sensitivity of
biblical scholars, by the richness
of their interpretation. Biblical
theology was milk and honey to
my taste. Church manuals, which
had never been particularly palatable, became even harder to swallow, and favorite Book of
Mormon passages were eclipsed
by deeper themes, more eloquently expressed in the Bible. In
American historical theology, I
discovered thinkers spanning
three centuries who captured my
imagination as no Mormon writer
ever had. I felt shame for the paucity of the Mormon intellectual
tradition. We who claim the glory
of God is intelligence, seem to
value it so lightly.
Though I was actively
involved in the student ward, my
best friend was a Roman Catholic
priest, A1 Ede. Ten or fifteen years
my senior, A1 had grown up in
Dubuque and had immersed
himself in the theology of T h o m a s ' ~ ~ u i n a Then
s.
came the
Second Vatican Council, and like so many conservative
Catholics, Al's life was transformed. He understood full well
the struggles I was going through. Like me, A1 had come to
GTU to obtain a doctorate in American historical theology. He
also served in a multi-ethic parish in Fremont, and one week
he invited me down to meet his people. It was the first nonMormon service I had ever attended. Naturally I took all my
Mormon judgments about the sterility of formal liturgy. What
a surprise! A1 delivered a p o w e h l sermon, members addressed
one another with love and affection, and wonderfully contemporary religious songs were beautifully performed in a folk song
idiom, all building to a sacred and joyful celebration of the
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eucharist. From the begmning to end it was one of the most
moving experiences of my life.
I stood with Al at the door as his parishioners left the service. I will never forget the look in their eyes as they greeted
and embraced him. Those people-Philipino, Portuguese, Mexican, Italian, and Caucasian- were truly blessed to be served
by this man of God, and so was I. Our lives were uplifted and
enriched by his words, his caring, his presence. Four years later,
administering the eucharist in Dubuque, A1 suddenly collapsed.
An aneurysm in his brain. He died almost instantly, and a light
went out in my life. But through my association with a Catholic
priest named Al, I learned that God is found not in thunderbolts, dogmas, and commandments, but in love and service,
commitment and joy.
Our principal teacher and mentor was John Dillenberger,
who had just stepped down after ten years as president of GTU.
Dillenberger had been a student of Paul Tillich-and a teacher
of Truman Madsen. After graduating from Union Theological
Seminary and Columbia, Dillenberger had taught at Union,
Princeton, Columbia, Harvard, and Drew, then brought together
nine Catholic and Protestant seminaries to form the Graduate
Theological Union. He had made his academic reputation as
a Luther expert, and his anthologies of Luther and Calvin writings are standard textbooks.
For three years I took nearly every class he taught. He
assigned only primary sources-church fathers, scholastics,
reformers, puritans, revivalists, transcendentalists,liberals, social
gospelers, neo-orthodox, modems, and post-modems. Four to
seven hundred pages a week. I was stunned. Week after week
I was exposed to theologans who had addressed core issues
in vastly different contexts, but all with a breadth of vision and
command of the tradition unknown in my Mormon experience.
Dillenberger began each class with historical and biographical
background, then initiated discussion. He approached each
reading fresh, open to new possibilities from his students. His
own analyses were brilliant, never presented as the final word,
but as openings to new direction.
One day near the end of my first quarter, we left class
together. He headed for his office and I for another class in
the same direction. He wanted to know how I was getting along.
We chatted for a few minutes, then he changed the subject.
He reminisced about his student days. When Tillich went on
speaking tours he let Dillenberger use his campus office. As
he talked, he pulled a ring of keys from his pocket and began
twisting off one silver key. He would be gone for a week or
ten days now, Dillenberger said, handing me the key. My apartment was some distance from school, and I was welcome to
use his office. No dove descended, and there was no voice from
heaven, but I wouldn't have noticed. I had come on a pilgrimage
to the temple of knowledge and the gatekeeper not only welcomed me in, he handed me the key! Of course, this was only
my experience. When I reminded him of the incident years
later, Dillenberger had forgotten it completely.
Nevertheless, we visited and lunched together often, and
Peggy Fletcher, A1 Ede, and I were always included when the
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Dillenbergers invited students to their quarterly dinner at their
home in the Berkeley hills. I will always be grateful to Jane
Dillenberger for opening doors to the visual arts that enrich
my life, but in retrospect, their greatest gift was community,
and the opportunity to discover that rather than dividing people into camps, real religion brings people together, real religion
transcends differences, and flourishes in diversity.

I t was the early 1970s and Vietnam. Watergate, and nuclear
weapons were on all of our minds. To my Catholic and Protestant colleagues, church was the center of social activism. They
were not only permitted to express themselves on social issues
in church, they were expected to speak out, and to take action,
as a Christian obligation. They demonstrated against the war,
lobbied against sexism, and sponsored food and clothing drives.
My Mormon friends, on the other hand, generally shunned social
issues. In Sunday School we praised the steadfastness of our
pioneer ancestors; in Priesthood, we sat through yet another
lesson about being member missionaries, while in Relief Society single sisters were reminded of the importance of
motherhood.
If there was a God, and if he loved us, I had argued on my
mission, why would he not call a prophet to guide us in these
troubled times as well as anciently? Now that question came
back to haunt me. Where was the prophetic spirit for our times?
Was it with the Saints, who took out an endowment once a
month for someone who had died three or four centuries ago,
or with the sinners, demonstrating in the streets against the
napalming of living men, women and children?
Who were the real prophets for the modem world? Once,
Mormon prophets believed "it is not given that one man should
possess that which is above another, wherefore the world lieth
in sin." Once, Mormon prophets believed that marriage and
sexual relations between consenting adults were no one else's
business. Once, Mormon prophets championed the rights of
minorities and decried the tyranny of the majority. What had
happened to those prophetic oracles? Who were the prophets
of sweat shops and child labor laws? Who were the prophets
of Selma and Montgomery? Who were the prophets of nuclear
disarmament, ecology, and human rights? Had God really
copped out on global issues, or was he speaking through nonMormon channels?
If Mormonism was really going to contribute to the kingdom of God on earth, I concluded, leadership would have to
come from the people; it was not going to come from their
managers. If members could only see themselves as leading
characters, rather than as spear camers in the divine drama,
there would be no limit to what might be accomplished. My
concept of religion was transformed, from a system of revealed
doctrines and ordinances, to personal values, social renewal,
and aesthetic awareness.
F O R ten years I was an active participant in what I hoped

JUNE 1989

,

S

U

N

S

would become a Mormon Renaissance. During those years the
issues I had put on the back bumer-issues I had been unable
to resolve in an orthodox context-gradually moved forward,
first pushing orthodox configurations out of position, then
eliminating some and elevating others. The following four examples illustrate the nature and scope of these changes.
First, my understanding of scripture and revelation was transformed by biblical studies. Though I had read it several times,
much of the Old Testament had remained a sealed book, portraying God and prophets in ways that were incomprehensible to me: God tests Abraham with an order to murder his
son; the ingestion of rabbit is forbidden because, though they
chew a cud, rabbits do not have split hooves; Elisha calls two
she-bears out of the woods to devour teasing children; Isaiah
wanders around Jerusalem stark naked for three years. What
kind of religion is this? A historical religion, I learned, presented
in a historical document. Historical documents inevitably reflect
points of view no longer shared by the modem reader. And
one of the pleasures of history is unraveling long-forgotten
assumptions of ancient texts.
The Book of Mormon, on the other hand, contains little, if
anything, that does not have a nineteenth-century ring. Equally
significant, there are few early nineteenth-century issues not
treated in the book. Both are, to me, sufficient and compelling
arguments for its nineteenth-century origin. The book didn't
need gold plates to be prophetic because it addressed the
spiritual needs of the people in a way that gave them hope,
purpose, and mission. It took a stand on controversial issues
while maintaining a sense of continuity with tradition. Would
that a Mormon could produce a work of comparable value for
twentieth-century Saints.
Second, Jesus. The Jesus of my Mormon upbringing had
never been a compelling figure. Because God was the father
of his body, Jesus could postpone his own death as long as
he wanted. He had direct access to angels and could talk with
God whenever he wanted. He could perform any miracle he
wanted whenever he wanted. He never sinned or did anything
wrong. Because he was perfect, only Jesus could satisfy a thing
called "the demands of justice." Enduring excruciating pain,
bleeding from every pore and finally giving himself up to
crucifixion, Jesus "paid" for everything I would do that was
wrong. I would be resurrected and, if I kept his commandments,
would not have to suffer for my sins (although trying to keep
all those commandments seemed a lot l k e suffering for my sins).
I liked the parables and beatitudes of Jesus, and his emphasis on love and forgiveness, but it was difficult to model my
life after a god who became an itinerant miracle worker, who
never sinned, and whose crowning achievement was crucifixion and resurrection. Atonement I had to take on faith, though
really it was more an intellectual assent, for it never seemed
"real" to me.
(A brief digression: It has always seemed strange to me that
'"eternalprinciplesnlke the "demands of justice" are never around
when you need them. They have a way of popping back into
the pre-existence or leaping forward into eternity when it comes
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to the nitty-gntty of human life. They seem "operative" only
as theological constructs.)
On the other hand, the Jesus descnbed by biblical scholarship came alive as a powerful manifestation of God's relationship to humankind. Paul, and the authors of Mark and John
knew nothing of the virgin birth. For them, Jesus was fully
human, struggling with temptation, identifying with sinners,
speaking of God not as lawgiver or commander, but as a loving Father, who pardons sinners and welcomes the unwashed.
In raising Jesus from the dead, God disclosed the true nature
of his pamcipahon in the human condition. In Jesus, God invites
all to celebrate the reconciliation of human and divine.
Third, the plan of salvation. According to Mormon theology, God first lost a third of his progeny to Satan; then he set
up mortality as probation for the remaining two-thirds. The
catch was that no one would remember their pre-existence,
and hardly any would be told the standards by which we would
be judged The vast majority would pass through this life without
the foggest idea of what it was all about Their main purpose
would be to "obtain a body," of which they would soon be
deprived for several thousands or millions of years and which
would someday be gven back to them, only .it wouldn't be
the same body, it would be a resurrected body, so the experience
of having a body, if they remembered it at all after all those
eons of time, would really be quite different.
I can see why martyrdom-seeking Christians and fourteenthcentury serfs expenenced life as a test, but it has never appealed
to me. Surely God, the father of my spirit, had a pretty good
idea of what I was like before I came here, and if I couldn't
accept God's judgement in the pre-existence, how will mortality improve my attitude? Don't all those babies born in diseaseridden cultures have an unfair opportunity to die before hormones and the philosophies of men overpower them?
This "plan of salvation" minimizes mortality for nearly everyone but Mormons, and tends to make God's "elect" incorrigibly arrogant. For me, life is too sacred to be trivialized in this
fashion I am still constructing my own "plan" and at this stage
it is admittedly vague. But the pnncipal components are Mormon in character: "joy" or its near-equivalent is the purpose
of life, and Alma's "restoration" principle-we get what we
create- the governing axiom; men and women are free agents
with an equal opportunity to create meaning and value for themselves despite the inequity of circumstances.
,
Fourth and finally, the Mormon emphasis on commandmentkeeping showed me the inadequacy of ethical behavior alone
as means to a rich and rewarding life. There are so many "oughts"
and "shoulds" that there is precious little time or energy for
the ')oy" that all of this commandment-keeping is supposed
to produce. "Faithful," "obedient," "long-suffering," "hardworking," "supportive" are the watchwords, the attributes of
Latter-day Saints on the road to perfection. In contrast, "spontaneous," "imagmauve,""creative,""passionate,""innovative,"and
"playful" are secular, inferior-attributes of those who have lost
the way. I have just about concluded that if I do live forever,
I would rather spend etemiry with the Mozarts and Tina Turners
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of the terrestrial kingdom than all the Brother Browns of the
celestial.

IN

retrospect, thew observations seem so simple that it a
sometimes difficult to understand why I did not see them
sooner. The answer is that it served me not to see them. As
a child, I had seized the iron rod and followed it along the strait
and narrow path. Back and forth, back and forth, forth and
back. As long as I believed in Joseph and the plates, in priesthood and commandments, in pre-existence and the plan of
salvation-as long as I believed in these things my life had meaning and structure, and I was approved by my family and culture.
But the strait and narrow path was also rather short, I found,
and led to a dreary plain. As I developed a stronger sense of
self, when I no longer relied on the Church for personal identity, I began to see, in the distance, an oasis. I determined to
take a little trip to see what I could see, and packing my Book
of Mormon and Doctrine and Covenants in my knapsack, set
out for the oasis, with the full intention of returning to my home
with exotic treasures to benefit my people.
The oasis proved to be everything I had dreamed of, and
more. It was filled with all manner of fruit to nourish the soul
and please the senses. There were gorgeous panoramas, soft
summer breezes, and crystal clear nights. I drank long and deep
from liberal waters, and it was good. As I became more aware
of alternatives, and gained confidence in my abilities to sort
it all out, I realized I had left orthodoxy behind for good. But
until I no longer needed the Book of Mormon to be the word
of God, until I no longer needed someone else to get God's
answers for me, I could not let go and so could not create anything else.
Others grow in orthodox ways. They find their lives exciting, productive and fulfilled in an orthodox context. I respect
their experience. I only speak of my own.
Eventually, liberalism heightened my capacities and stimulated me to seek promised lands beyond the seas.John Dillenberger once described faith as being at home at sea. There is
no strait and narrow path on the open sea, no iron rod-and
there are no guided tours. I have made a few voyages on open
seas since becoming a cultural Mormon, each time returning
with the feeling that I had come closer to the source of it all.
The source, I know, is not "out there;" it is "in here," and I seem
to come closer the farther I go. Each time I leave, it is with
greater appreciation for the iron rod that brought me to a vision
of the oasis, and with gratitude for my friends there.
To be sure, seafaring faith does not come without a price.
In addition to the ambiguities of my connection to Mormonism,
my views have caused deep concern among orthodox members of my family. They are worried about my personal welfare and the future of our family in the next life. I know how
deeply that concern is felt. My eight- and ten-year-old daughters believe their Daddy isn't a real Mormon and won't go to
heaven. No one has told them that directly, but it is a conclusion readily drawn from Pnmary lessons and sacrament meet-
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ing talks. It saddens me that my daughters think their father
doesn't measure up.

D u m G the course of my voyages I have discovered
some constellations that have served to guide me. I share them
now for whatever value they may have to you.
First is the primacy of personal experience. It is often said
that you cannot live on borrowed light. Mormonism even had
its genesis in the saylng that God gives liberally to all who seek.
Subjugating personal experience to the authority of scripture
or priesthood leaders is a denial of this fundamental principle.
Whether the subjugation is a conscious response to a so-called
test of faith, or subconscious self-deception, it is a lie. And it
is cowardice to live a lie, not humhty; and emotional dishonesty
to remain willfully ignorant of one's own experience. The time
I spend following someone else's star or marching to someone
else's drum is time and opportunity lost forever.
Second, I believe that I alone determine the quality of my
life. There have been times when life seemed very painful and
I felt very inadequate; there have been times when life seemed
joyful and I completely competent. The circumstances were
not all that different; the difference was how I chose to
experience them.
Third, I believe that I am connected to all human beings
who are living, have lived, or will live on this earth. And at
times I also sense a connection to the earth and the sky, the
flowers and the stars. This connection leads me to seek the
welfare of others, to celebrate their successes and mourn their
losses. As a cultural Mormon, I sometimes feel like a man
without a country, but my world has expanded so that I feel
more kinship with all of humankind and with the planet we
share than I ever did before.
Fourth, I call that which supports and sustains life, which
connects us and draws us together, God; and I experience God
in goodness, truth, and beauty. These virtues are for me
inseparable, that which is good being also inherently true and
beautiful, and vice versa. In the kingdom of God, truth is not
hostage to tradition, beauty does serve some other purpose,
goodness is not contingent on belief. Rather, all three have full
freedom of expression and are valued in all their diverse
manifestations.
Finally, my life is fulfilling as long as I am actively pursuing
a dream or committed to a specific purpose. In leaving
orthodoxy I gave up a ready made cause that gave my life meaning; I gave up a powerful support system. I have had to define
my own dreams, my own reasons for being. That has been
difficult, for I am not a skilled creator, but I am working at it.

I

ESUS is reported to have said, "Ye shall know the tmth,
an the truth shall make you free." With freedom comes responsibility; not the responsibility of slaves, who have a "duty" to
obey their masters, but the responsibility- the oppormnityof the free: to choose, to create, to make a difference in this
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world. Creation is God's first act. Of all God's people, Mormons,
who aspire to become gods, should be creative-and I don't
mean just pro-creative.
God's second act is reconciliation-sometimes called atonement. Only when I let go of God as commandment-giver, as
judge, and embrace a God of love and unconditional forgiveness do I experience reconciliation. When I am forgiving and
loving of myself, I am more loving, more forgiving, more available to others. Unfortunately, although I am a clumsy Creator,
my attempts at Reconciliation often seem downright hopeless.
I work at it-but that is another paper. God's third act is

transformation-resurrection, if you will, and that is also another
paper.
For the purposes of this article it is enough to know that
I am the master of my ship, that I am free to choose both my
destination and the quality of the voyage. I am free to sail to
faraway lands, or remain safely anchored at the dock. God will
not choose for me. I choose to sail, to sail as far and as widely
as I can. Through summer doldrums and wintry blasts, I am
learning to "fear no evil," for God, hidden and revealed, supports, sustains, and surprises, and makes life interesting. I am
beginning to feel at home at sea. E

By Lawrence A. Young

spiritual life is an awkward task. Scott Kenney and I had never
met before the 1988 Salt Lake Sunstone Symposium where he
first presented his paper, "At Home at Sea." Without his urging, I would not have been eager to have my reflections upon
his private life included here. My comments should be
understood as dialogical questions and reflections aimed at
drawing further insight from Scott's exploration of self. Furthermore, I have not attempted a systematic treatment of each issue
he raised, rather, I have addressed those points in his
autobiographical account that led me to reflection.
The first response to Scott's presentation has to be sincere
respect. What he has set out to do is not an easy task- to provide an account of how he has become what he is today. In
the process he has probably provoked many of us to thought
and reflection about who we are and how we have become
what we are. In his effort to be understood Scott has provided
an opportunity for us to engage in self-reflection and to better
understand ou_rselves.
At the same time, it is also important to recognize that the
issues Scott has raised are simply not issues for most people.
This is because religion, as it is lived out in the daily lives of
individuals, is usually theologically simple and filled with
ambiguities and inconsistencies, though the individuals
themselves may not be conscious of or concerned with these
conditions. For most people, whether Catholic or Presbyterian
or Mormon, the fact that their personal religion has these shortLAWRENCE A. YOUNG is an assistant professor o f sociology
at Brigham Young University. This response was originally p e n
following Scott KennyS presentation at the Salt Lake Sunstone
Symposium X in 1988.
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comings is not an issue because their folk version of religion
works for them-giving them a sense of meaning and belonging. Scott's unwillingness or inabhty to settle for the ambiguities
and inconsistencieswhich exist within the religious understandings held by most people, and his attraction for more complex
theologcal explorations of relipon, has made it impossible for
him to avoid the confrontation with the twin forces of
modernity and pluralism. To the extent that individuals' have
undergone a similar confrontation, they are likely to feel a kinship with Scott's experience.
My reflections on Scott's paper begin with the obedience test:
Would you do something a leader told you to do even if you
believed it was wrong? As I thought about Scott's encounter
with his mission president, I wished for the ability to perform
a controlled experiment to see where Scott would be today if
he had been socialized into the Mormon tradition in such a
way that the natural response to his mission president would
have been:
To do something I thought was wrong would be the
same as to deny my testimony. Because I love the Lord,
and because I am committed to the tradition-I couldn't
do something I thought was wrong. But I am not rejecting you. Instead, I seek opportunity for dialogue and
understanding.
Such a belief and response might have enabled Scott to dunk
of the terms Latter-day Saint and liberal Mormon as one and
the same, enabling him to deal with faith development without
also having to react to his own orthodoxy. In a very real sense,
his own orthodoxy created a heretical imperative which was
much more intense than the imperative that would have been
experienced by a less orthodox individual.
In talking about his experienceat Graduate Theological Union

PAGE 21

S

U

N

S

in Berkeley, Scott told us that:
In American historical theology, I discovered thinkers
spanning three centuries who captured my imagination
as no Mormon writer ever had. I felt shame for the
paucity of the Mormon intellectual tradition. We who
claim the glory of God is intelligence, seem to value it
so lightly. (p. 17)
Later on, he states that:
Week after week I was exposed to theologans who
had addressed core issues in vastly different contexts,
but all with a breadth of vision and command of the
tradition unknown in my Mormon experience. (p. 18)
Is there an alternative to Scott's shame? Perhaps one alternative would be a feeling of enlightenment concerning the meaning of the paucity of the Mormon intellectual tradition. That
is, instead of shame, one might see that our tradition is really
in the early stages of its being-it is a new religious movement
that is barely 160 years old. Sociologically, Mormonism's lack
of an intellectual tradition comparable to the Judeo-Christian
intellectual tradition is not surprising-in fact, to find a new
religious movement with an intellectual tradition that was comparable would be shocking. Of course, to meet the challenges
of becoming a culturally diverse world religion, Mormonism
will need the tools provided by theology. Consequently, as a
sociologist who studies religious organizations, I would expect
that Mormonism will need to develop a stronger intellectual
tradition if it is to continue growing. If indeed it does develop
that tradition, I don't believe that it will happen quickly or easily.
And, candidly, there will be "victims" in the process. Perhaps
Scott is one of those victims.
In any event, Scott felt shame. His reaction brought to mind
an argument that the contemporary French Christian
philosopher Paul Ricouer has put forth concerning faith development. Ricouer argues that faith typically begins as "primitive
or primary naivete." In this first stage, the individual's relationship to the living myth is non-reflective-a non-judgmental
acceptance of the myth system.
The second stage of faith development is one of "distancing." In this stage, the individual realizes that the myth does
not have being in the same way as the rest of the world and
that it does not stand up to philosophical or scientific scrutiny
In this distancing stage, the individual is left with disbelief in
the face of a literal understanding of the myth system.
According to Ricouer, the final stage in faith development
is "secondary naivete." In this stage the individual discovers
that whatever is being expressed in this myth or symbol cannot be contained in literal terms. That is, the myth goes beyond
the symbols we must use to express it. This is a deepening
and broadening experience where the genuine mystery of the
myth is experienced.
A good example of this process not embedded in traditional
religion is the Santa Claus myth. When individuals move from
the stage of primitive naivetk to distancing, they often feel some
anger and disbelief. However, as adults, many move from the
stage of distancing to secondary naivete, recognizing that the
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myth communicates generosity and love in a powerful and real
way which transcends rational knowing.
Scott's description of his shame is consistent with Ricouer's
discussion of the stage of distancing. In The Heretical Imperative
Peter Berger explains that this experience of distancing is a common experience of modernity-it is a stage which many of us
will have to go through since the plurality of worldviews in
the modem world undermines the taken-for-granted status of
any given worldview. While many people may never pass
through this stage of distancing, some people will. I suspect
that within the Mormon tradition the reading of SUNSTONE
is
strongly correlated with having to confront the forces of modernity and pluralism, and hence, to undergo the experience of
distancing. Some who do experience distancing may, in an act
of self-deceit, return to primitive naivete (perhaps for sympathetic reasons such as a sense of commitment to a spouse
or children). Others will remain stuck in the stage of distancing and must live out their lives in disbelief. Finally, some will
move on to the stage of secondary naivete. One of the conditions of this last stage is that one cannot say with complete
certainty where our secondary naivete will lead since this stage
grows out of something which is fundamentally radical-our
own personal experience.
Refemng to Ricouer and Berger helps me place Scott's personal narrative in a broader context. This, in turn, helps me
understand how my experiences are connected to his.

AS

1 read about Scott's experience with A1 Ede, the
Catholic Priest, I reflected on my own experience with the clergy
of the Roman Catholic Church. During the past five years I have
been co-directing a United States Catholic Conference study
of the vocation crisis in the Catholic Church. I have had the
opportunity to meet and work closely with many leaders in
the Catholic hierarchy. Many of these priests have been like
Al, a source of inspiration. But in truth, other's have lacked a
sense of a prophetic agenda-functioning primarily as experts
at thunderbolts, dogmas, and commandments. As Mormons,
it is healthy to remind ourselves that many of the challenges
facing the Latter-day Saint tradition also confront other traditions.
Like Scott, I have strugled with some of these challenges.
The fact that our religon does not have a prophetic agenda
for this world has been one of those challenges that has troubled
me. Yet the lack of a "this-worldly" focus does not mean that
my personal life cannot be guided by a prophetic agenda. Nor
does it mean that the lack of a Church-wide prophetic agenda
is fixed or given. President Kimball's administration showed
the opposite is possible; he clearly put forth a prophetic agenda
which ranged from race relations to global poverty to the nuclear
issue and military buildup to our relationship with the environment and other living creatures.

Nm-r.

I wish to briefly react to two of the four changes
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in personal beliefs which Scott discusses. In both cases, it is
not so much that I disagree with Scott's life experiences as that
I am concerned that he might unintentionally communicate
those experiences as morally superior to the experiences of
others. For example, in his discussion of the "plan of salvation," he says that:
This "plan of salvation"minimizes mortality for nearly
everyone but Mormons, and tends to make God's "elect"
incorrigibly arrogant. (p. 19)
It is difficult, of course, to make such a claim and to give
the simplistic version of the plan of salvation that Scott gives,
without also sounding a bit arrogant and condescending. It is
not clear to me how he might avoid this; it really is difficult
to communicate how your growth and development have led
to disbelief-without making it sound like those who do believe
lack growth and development. Obviously Scott doesn't believe
this for he later states:
Others grow in orthodox ways. They find their lives
exciting, productive and fulfilled in an orthodox context. I respect their experience. I only speak of my own.
(p. 20)
Further, I am certain that Scott would acknowledge that many
Mormons are not incorrigibly arrogant and, that at the level
of folk religon, many Mormons have a more complex and personalized picture of the plan of salvation.
Perhaps what I really want from Scott is a companion essay
in a future SUNSTONE
on the existence within the Mormon tradition of living myth and an authentic faith community that are
both grounded in the core experience of religion-the experience
of the transcendent. In the process, Scott might also demonstrate
that while he found the dialectical relationship between the
attributes of being faithful, obedient, long-suffering, hardworking, and supportive on the one hand and the attributes
of being spontaneous, imagnative, creative, passionate,
innovative, and playful on the other to be sets of attributes that
lacked a synthesis for himself, others may well have found such
a synthesis. Although it is unfair to ask Scott to write the exact
paper I wanted to read, I believe it is important to understand
that the processes behind his personal faith development are
not inconsistent with having an understanding of and respect
for the Mormon experience of others.
When he discusses the constellations that have guided him
in his spiritual voyages, Scott suggests that by being free from
the Church, he is free to enjoy the good life that God has offered
to all. Scott's candor and sensitivity in describing this process
provides the basis to judge the legitimacy of his experience.
Yet, when I reflect on the faith development of others, I believe
that the process described by Scott is not a necessary condition which all Mormons must go through in order to develop
mature relations with God and each other. My own sense and
hope is that there are other ways to be free which allow one
to be on a boarder-line that is closer to the heart of the Mormon tradition.
Finally, Scott discusses the primacy of personal experience.
I also believe in the primacy of personal experience. But I have
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learned that one of the cenaal dilemma's of religion is the connict
between the radical decentralization embodied in the personal
experience of the sacred and the legitimate need for institutionalization to preserve the living myth across space and time.
Scott's paper explores the consequences of gving primacy to
personal experience but it does not explore the related issue
of the challenges of establishing and maintaining religious community if we gve primacy to personal experience. The question that all members of religious communities must ask
themselves is whether there is always an imperative to-give
primacy to personal experience in the face of the legtimate
needs of community. As one who wishes to remain within a
tradition that has such a strong sense of hierarchy and centralized control (notwithstanding the countervailing force of
decentralized lay ministry within wards and stakes) this question embodies a fundamental contradiction that helps me see
Scott as a fellow sojourner rather than as a lost soul. P

NATIVITY IN NICARAGUA
The dogwood blossomed hard outside
your front door when the knock came;
alone you felt the baby stir
a son whdd end up like his father
too poor for a wedding ring.
Kissing your eight-month belly,
Domingo pled Don't say a word.
Now that knock, splintering
the boards aginst the bolt
of your nerves. They found you
bundled in sheets and forced
your neighbors to witness your walk
on air as they strung you up
lke a piiiata. In strips, your robe
fell naked to the earth like leaves.
The raw weight of your wrists and breasts
hung swollen, and reaching up,
they tore the fruit from your bloody leg,
feeding your son to your lips
as the last communion.
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Was Joseph Smith in the Vanguard of American Liberalism?

THE MORMONREACTION TO THE
By Marvin S. Hill

don Wood, Americans during the first half of the nineteenth
century experienced a "social and cultural upheaval scarcely
matched in their history." The rational religion of the Founding Fathers was replaced by a popular evangelicalism, and new
sects appeared everywhere. Revivalism gave birth to millennialism, communitarianism, and seekers desiring new revelations. These and other developments were part of a massive
democratic revolution that changed the shape of America.
Underlying the ferment was a degree of social disintegration
unequalled in American hstory-the product of rapid westward
expansion and the breaking down of traditional institutions
of family, church, and community. For Wood, Mormonism was
one of many voluntary movements which emerged in response
to these changes. The Church appeared with the "democratic
revolution at its height" and attempted to stem the spread of
rampant sectarianism by providing a new source of
authority.'
While I agree with this assessment of the radical changes
that were taking place, and that the Mormons sought a new
source of authori~y,Wood's observation does not tell us enough
about what the Mormons were reacting to or how they reacted.
Rather than a by-product of the democratic revolution, Mormonism represented a counter-revolution to the coming of
American democracy-an argument I hope to develop in what
f0ll0ws.~
First, a word about definitions. Wood sees the rise of Mormonism as part of the rise of the common man, and I would
agree with him as far as this goes. But there was more to
democracy and to Mormonism than he suggests. Lee Benson
calls this period an age of egalitarianism3-that is, a quest for
MARVIN S. HILL, a professor of American history at Brigham
Young University, is author of Questfor Reficge: The Momon
Flightporn Amcrican Pluralism (Salt Lake City: Signature Books,
1989). This paper was presented at the Sunstone 1989 Doctrine and Covenants Lecture Series on May 9.

social, political, and economic equality. I use the term "democratic" more in this sense. Also, I believe that democracy in
the first half of the nineteenth century meant "government by
the people," as Abraham Lincoln later said4-that the people
collectively are the final judge in all matters, that their will is
sovereign.

IN

a new history of early Mormonism, Kenneth Winn
argues that the Book of Mormon reflected "republican" values
accepted by most Americans. These included belief in moral
virtue, hard work, the acquisition of wealth as long as it does
not become an end in itself, government by the people through
the electoral process, and popular sovereignty. Winn quotes
Book of Mormon prophet Mosiah, whom he calls the "leading
architect of the Nephites' republican government," that "it is
not common that the voice of the people desireth anything contrary to that which is right; but it is common for the lesser part
of the people to desire that which is not right." Winn sees this
as evidence that in the Book of Mormon the people are the
ultimate authority, that hence the Book of Mormon is
republican.' But Winn overstates his case. Joseph Smith said
in Missouri that he believed in aristarchy, government by the
best p e ~ p l eand
, ~ the Book of Mormon advocates their tenure.
In addition, Winn minimizes the fact that the commitment
in Mosiah to popular sovereignty is tentative and restricted.
The people may or may not have voted to decide elections,
but they were warned of dire judgements should they decide
wrong (Mosiah 29:27). The judges were chosen "that ye may
be judged according to the laws which have been given by our
fathers, which are correct, and which were given them by the
hand of the Lord (v. 25). The judges were to enforce this
Hebraic law, not the laws voted by the people, whose
sovereignty was severely limited. Further, the chief judges were
Church officials or members. Alma was both high priest of the
Church and chief judge. His successor was an elder in the
Church. Pahoran, next in line, was to "support and maintain
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the cause of God always" and was thus a churchman also
(Mosiah 29:42; Alma 4:16, 50:39). There was no separation
of church and state. Judges were "appointed," and it is unclear
how the "voice of the people" mattered in their choosing. Often
sons succeeded fathers so that family ties were central in
deciding who would assume office (see Alma 4: 16, 50:39).~
And freedom of thought in religion, while advocated briefly
in the Book of Mormon, was hardly practiced by predominant
American standards. When a dissenter preached heretical views
he was confronted by religious and civil leaders, put down,
then banished. One Nephite leader even approved of his subsequent death."
The Book of Mormon is thus an ambivalent spokesman for
republicanism. It strongly favors office holding for the elect,
not the people. Social and political disruption follows invariably
when the wicked rule.' The Nephite form of republicanism
only lasted for about 110 years-out of 1,000-and came to
a violent end after the advent of Jesus Christ" Thus the Book
of Mormon did not promise much hope for republican success. One would better argue, I believe, that the Mormon scripture is an appeal for the rule of the Saints, for theocracy, not
republicanism. Winn recognizes this theocratic tendency" but
discounts it to contend that Mormons and anti-Mormons in
Missouri and Illinois shared common values. They did, in part,
but it was Mormon anti-democratic values that made the difference, values that developed from the begnning of their
movement.
Gordon Wood is correct that the early Latter-day Saints
reacted to signs of social disintegration in America, which they
saw as fatal. The author of "Millennium" spoke of his fears in
the Latter Day Saints' Messenger and Advocate in 1834: "certain
it is the Genale world with all its parties, sects, denominations,
reformations, revivals of religion and associations are devoted
to de~truction."'~
Mormon apostle John Taylor reaffirmed this
same perspective eleven years later in 1843:
What a deplorable aspect the world of mankind
presents at the present time, especially on our continent, torr, to pieces with dissensions about religion and
politics, tossed on the billows of uncertainty, both
religiously and politically, men scarcely know which way
to steer. . . . With several hundred different religions all
slashing and in commotion, the speculative theories of
Miller, . . . the deceptive pretentions of Mesmerism; the
poison of Infidelity; the plans of Fourier, and the ten
thousand other notions that are deluging the earth, and
cracking the human brain, render it indeed necessary
that God should again speak and point out the way of
salvation and happiness with certainty . . . 13
But in opposing the voluntary agencies of reform in America,
the Saints set themselves against those institutions which Alexis
De Tocquevllle said were indispensible to a democratic society
where individualism had become extreme." In denouncing
the means by which a democratic society achieved its
democratic ends, the Saints were demonstrating their distaste
for democracy itself.
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the Mormon mind the multiplication of religious sects
(or pluralism) promoted uncertainty and infidelity. The Mormon prophet complained in a revelation gven in 1831 that
the American people "seek not the Lord to establish his
righteousness, but every man walketh in his own way" (DQC
1:16). Joseph Smith said he found as a youth at a religious
revival in the early 1820s a "strife of words and contest about
opinions" among several churches, so that he could not decide
' ~ he commented
"who was right and who was ~ r o n g . " Later
that "if God had a church it would not be split up into faction~."'~
Pluralism raised doubts in Joseph's mind whether
God had a church-a disturbing prospect to any young man
or woman in the nineteenth century.
While questioning the benefits of religious p1u~alismJoseph
Smith came to the conclusion that all churches were wrong.
In this he challenged the merits of the existing religous settlement. Thomas Jefferson had fought hard in Virginia to
disestablish the Anglican church and place all churches on an
equal basis with respect to the law.I7Religion was to be supported on a voluntary basis or not at all. The Constitution susAmerican
tained the same approach to religious pl~ralism.'~
religious leaders found it difficult to accept the new principal,lgbut by the 1840s evangelical Protestants had decided
that those who accepted the Bible as the sole foundation of
faith, and who favored revivals as a means to missionary work,
were fit for God's kingdom.
Mormons and Roman Catholics
"
were e ~ c l u d e d . ~ 7 hidea
e grew up among Protestants that
their churches taught the fundamental truths. The saying was
often heard that "we are all going to the same place but taking
different road^."^' This accommodation to pluralism was
unacceptable to Joseph Smith. There is but one true church
and the rest are part of the "great and abominable" institution
(1 Nephi 13:6). From the outset Mormons were at odds with
American pluralistic assumptions.

MoRMoixs were out of step in other ways. During the
great awakenings of the late eighteenth and early nineteenth
centuries a tremendous leveling force swept across America.12
At this time revivalists stressed the necessity of individual conversion. Christians must experience a personal encounter with
the Lord not controlled by priest or preacher. Those who were
able to experience conversion became part of the evangelical
community and were accepted into the old line churches. Those
who could not were "depraved and "outsiders."" Joseph
Smith was one of the latter. While his mother and other family
members converted to Presbyterianism in 1824 he did not, saying that he wanted to "feel and shout like the rest" but could
not.2' Young Joseph had to find another road to salvation.
The church he restored emphasized priesthood and church
ordinances as a means to salvation." There was need to
believe, as the Book of Mormon made clear (Alma 32:26-43),
but not much was said beyond this about conversion. Others
who joined the new church after failing to achieve conversion
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at Protestant meetings were George A. Smith, Willard Richards,
Parley P. Pratt, and Lewis ~ h u r t l i f f . ~ ~
Poverty also excluded them. The Book of Mormon, in speaking of modem "Gentile" churches, denounced them as middle
class. Second Nephi said that the Gentiles
have built up many churches . . . and preach up unto
themselves, their own wisdom, and their own learning,
that they might get gain, and gnnd the face of the
poor. . . .
Because of pride, . . . their churches have become
corrupted; . . . they rob the poor, because of their fine
sanctuaries; they rob the poor because of their fine
clothing; and they persecute the meek, and the poor
in heart (2 Nephi 26:20, 28:12, 13).
Joseph Smith tried to join the Methodists at Harmony, Pennsylvania, in 1828 but was rejected, reportedly because of his
previous money-dimng activitie~.~'
Destitute by the time he
began translating the Book of Mormon plates in 1827, he had
to depend on the charity of friends and his father-in-law.''
His situation was so desperate by 1830 that he sought to
sell the copyright of the Book of Mormon in ~ a n a d aThe
.~~
people of Palmyra said at this time that the Smiths were "without
influence in the community."'~oseph Smith had not found
acceptance in this middle-class Protestant community. Other
equally poor early Mormons were Brigham Young, John Taylor,
Lorenzo Snow, and Lyman wight.jl In an early revelation
Joseph described his followers as "the weak things of the world,
those who are unlearned and despised (D&C 35:13; compare 1:19). Years later Orson Spencer said that the bulk of MorThese people
mon converts were from the working cla~ses.'~
were not successful as Jacksonian Americans understood the
term. They were among the outcasts and disregarded.
The Mormons criticized more than the middle-class
churches. They said they disliked the political parties and the
dissensions they caused. Mormonism came into being when
political parties were being reorganized into what one historian
has called the "second American party system."" The initial
party system under Jefferson and Alexander Hamilton had been
located along the eastern seaboard to service men of property
and social status who dominated a society of social
deference.j4 Political practices in Virgnia, for example, were
hardly democratic." But all that changed for the most part
after 1800, as Americans moved west by the thousands and
the old order broke down. For the first time, in the mid-1830s,
Americans had a truly national two-party system with universal sufferage for men, political conventions, and party
newspapers in every major town to dramatize political issues
and rally support for their party.36Politics in America had
become democratized, but in the process much of the old style
of deference to the rich, well born, and able had vanished. In
its place had come a raucous, competitive, open struggle for
power among diverse groups."
In the new order of things, parties and party leaders had
to cater to the mass electorate. Candidates for office were chosen
not on the basis of social prestige and ability but for their vote
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getting capability. New men rose to power, l k e AndrewJackson
who was limited in education, and Mamn Van Buren, who was
seen as a political manipulator who cared little for principle
but a great deal for power."
On the whole Joseph Smith and the Mormons cared little
for the new style of politics or political leaders. In lamenting
an undue separation between religion and politics in the nation,
the editor of the Times and Seasons said in 1844 that in this
regard #the course taken by many of our politicians is altogether
~ u l ~ a b l e . " ~ W hJoseph
ile
Smith admired strong-willed
he despised weak-willed Martin Van Buren
Andrew Jack~on,'~
who had "turned a deaf ear to suffering innocense" in Missouri,
who had told him "if I do anything, I shall come into contact
with the whole state of Missouri."Joseph said he was thus a
victim of "partyism," that Van Buren was an "office-seeker . . .
and that justice and righteousness were no part of his comStill seeking redress for losses suffered in Missouri, the prophet sought possible relief from several presidential candidates
in 1844, only to be told that they would make no promises
not guaranteed to all citizens. Furious, Smith told Henry Clay
that he was "soft to flatter rather than solid to feed the people,"
that he hated the "imbecility of American statesmen," and
"detested the shrinkage . . . of candidates for office h-om pledges
and resp~nsibilities."'~
When John C. Calhoun replied to a
similar inquiry, saying that he would seek to administer the
government according to the Constitution and the laws and
treat all religions alike, Joseph said that this sounded just but
"who that is ambitious for greatness and power, would not have
said the same thing!" Smith said that politicians should '7udge
a righteous judgement-law or no law." The prophet warned
that the consequences of Calhoun's disregard of justice would
be that "God will come out of his hiding place and vex this
nation . . . with the consuming wrath of an offended God."'3
The prophet wanted a government that would render
absolutejustice and not be subject to the processes of democracy
where compromise and "vote-gettingntook priority. As early
as 1842 he said that "Monarchical, aristocratic, and republican
forms of government, of their various kinds and grades, have
in their turn been raised to dignity and prostrated in the dust.
The plans of the greatest politicians, the wisest senators, and
the most profound statesmen have been exploded; . . 'it is
not in man that walketh to direct his steps'.'* Significantly, he
wrote in his Views of the Powers and Policy of the Government
in 1844 that "at the age of sixty years our blooming republic
began to decline under the withering touch of Martin Van
Buren."" At the very apex of h e Jacksonian democratic
revolution Joseph Smith saw the nation beginning its downward
slide.
John Taylor and the author of "Millennium"did not like the
many reform associations in America either. There were in this
period societies for almost endless causes-anti-slavery, women's
rights, temperance, prison reform, asylums for the deaf and
mute, for orphans, and others. One historian called this an age
of "freedom's fe~nent."'~
What seemed to Americans to be a

PAGE 27

means for social progress and moral reform was to the Latterday Saints further evidence of social chaos. The best example
of this is the prophet's reaction to the efforts of the American
Anti-Slavery Society.
When abolitionists came to Kirtland, Ohio, in 1836,Joseph
Smith spoke out strongly against them. One of his fears
apparently was that the Church's missionary efforts might be
undermined in the South if word got out that abolitionists had
been favorably received in Kirtland. Nonetheless, fear of social
discord was a controlling factor. Smith wrote in the Messenger
and Advocate that he hoped "that no one who is authorized
from this church to preach the gospel, will so far depart from
the scripture as to be found stimng up strife and sedition against
our brethren of the South." He warned that the abolitionists
would if encouraged "set loose upon the world a community
of people who might . . . overrun the country and violate the
most sacred principles of human society-chastity and virtue."
He cited Paul's letters to Timothy as evidence that the Saints
should cooperate with slave holders, and warned that a curse
had been placed on the seed of Ham." Joseph saw the abolitionist movement as subversive.
In time Joseph softened his attitude toward abolition to some
extent. He told Apostle Orson Hyde some years later that a
Mormon convert from the South with a hundred slaves should
bring them to Nauvoo, Illinois, set them free, and grant them
equal rights. But this applied only on an individual level and
said nothing about slavery in the southern states.Joseph told
Judge Adams in 1842 that he would oppose giving American
blacks thek own government because they "would become quarrelsome." He added that he would not vote for a southerner
for president for "if they could obtain sufficient power & got
a religous peake against any religionists they would subdue
them, compel our children to mix with their slaves."48When
Smith ran for the White House in 1844 he said he favored buying the slaves, setting them free, and sending them to Mexico
where "all colors are alike."49At a time when some abolitionists championed full equality for all Ameri~ans,'~
Joseph
clung to his conservative, racially motivated views. But underlying his and his people's conservatism was fear of social conflict and impending chaos. This is made clear in an editorial
in the Messenger and Advocate. Learning of race riots in Hartford, Philadelphia, and New York, the writer was certain that
they spelled doom for America: "Let the reflecting mind once
pursue the accounts of distress and afflictions, which are going
the rounds, and will he not doubt, that the end is near!""
An xgument for Joseph Smith's anti-reform attitudes can
be made with respect to plural mamage. The early nineteenth
century was a time when women made some smdes toward
legal equality with men, gaining the right to hold property in
their own name and to retain their children after divorce. They
found opportunities for employment as mill workers, elementary school teachers, editors, and novelists, as well as doctors
of medicine.52Reactions to this, however, helped to solidify
what has been called the "cult of true womanhood whose

advocates insisted that the woman's place was in the home
in isolated d~mesticity.~~
By the early 1840s many women
had broken this mold, demanding equal right to participate in
anti-slavery meetings, which brought sharp o p p ~ s i t i o nAll
.~~
of this caused non-Momon historian Lawrence Foster to see
plural marriage as a counter-move, a way of keeping women
in their place.55Although we have no certain evidence that
Joseph Smith reacted to women's rights movement^,^^ we
know that he organized a women's Relief Society in Nauvoo
to provide social service, as well as to help keep in check any
discussion of plural marriage.57If, as some have argued, the
Relief Society implied a "priesthood function for women,58it
should be remembered that their activities at Nauvoo were
closely supervised.
In fact, it can be persuasively argued that plural marriage
actually set women back in their status in the Mormon lungdom.
Within evangelical Protestantism and early Mormonism, worn:-n
had equal access to salvation with men5' All could have a
change of heart and gain acceptance with the Lord. But when
plural marriage was first set forth in May 1843, men and women
were informed that they must be sealed together in marriage
by the priesthood to gain the highest degree of glory in the
celestial kingdom (DQC 131). While this could be interpreted
to mean equality and mutual dependence between men and
women, the tone of a revelation given two months later for
Emma Smith's benefit was quite different. There it was made
clear that the woman must accept the principle or "be destroyed"
(132:4, 54). Thus men made the choices as to whom they
wanted for plural wives, whereas women could only hope they
were suitable.
This subordinate status of women was plainly described by
Apostle Erastus Snow in 1857, telling the sisters that they must
uphold their husbands "as your Lord." Snow said, "No woman
will get into the celestial kingdom except her husband receives
her." He warned that if she were not worthy of her husband
"somebody will receive her as a ~ e r v a n t .Apostle
'~
Jedediah
Grant said that women had made covenants to "abide the law
of that hu~band."~'
And according to a recent biography,
Brigham Young considered women to be inferior beings who
derived guilt from orgnal sin. Men must rule them. For a sister,
Young explained, "it is a law that a man shall rule over me;
his word is my law, and I must obey him."62Young told the
Relief Society that they "have no right to meddle in the affairs
of the Kingdom of God . . . they can never hold the keys of
the Priesthood apart from their husbands.*3
Thus Mormon women after 1843 and the introduction of
plural marriage became dependent children of God, whose
salvation awaited the initiative of a male priesthood holder.
Obviously women who were physically attractive or companionable gained advantage in their quest for salvation. Rather
than being rewarded for their own works they had to await
the disposition of another to achieve exaltation. In this they
had lost some degree of equality in the kingdom.
Joseph Smith made it clear that one consideration in
introducing plural marriage was a desire for social harmony
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set the time for the overthrow of our government and
all other Gentile governments on the American continent, but the way and means of this utter destruction
are clearly foretold, namely the remnant of Jacob [the
American Indians] will go through among the Gentiles
and tear them to pieces, like a lion among the flocks
of sheep. . . . This destruction includes the utter overthrow, and desolation of our cities, Forts and Strong
Holds-an entire annihilation of our race, except as
embrace the Covenant, and are numbered among Israel.
Pratt confidently declared, "I state as a prophecy, that there will
not be an unbelieving Gentile upon this continent in 50 years
continuous discord and violence in America.
hence,
and if they are not greatly scourged, and in a large
the Saints were certain that greed and materialism contributed
measure
overthrown, within five or ten years of this date, then
to it. Book of Mormon prophets had warned against American
the
Book
of Mormon will have proved itself fal~e."~'
In Pratt's
acquisitivenessat a time when, according to one historian, "the
understanding
the
Saints
were
soon
to
have
dominion
in
generation that voted for Andrew Jackson in 1828 . . . was as
America.
acquisitive as any in American hi~tory."~'
The Mormon scripHistorians now know that Joseph Smith established the
ture cautioned repeatedly that those placing acquisition above
Council of Fifty in 1844 as the executive arm of the kingdom
In
devotion to God were doomed to war and destr~ction.~~
of God on earth.72But they disagree as to whether the
the Book of Mormon wealth is valued and given by the Lord
kingdom
was anything more than a millennia1 anticipation, a
Yet it must not become
to those who serve him faithf~lly.~~
symbol
as
D. Michael Quinn called it,73or whether it was a
the primary quest, for this promotes social conflict.67
government
designed to assume power in national and world
The United Order first established in Kirtland and Missouri
affair^.^'
Whatever the nature of the Council of Fifty, and I am
was a way of offsetting American materialism and competition.
inclined toward the latter view, it is clear that the Saints expected
Social harmony, cooperation, and brotherhood were sought,
to see the collapse of the American government in a fifty-year
not individualism. Where middle class Americans wanted
span, as Parley P. Pratt indicated and Joseph Smith also
equality of economic opportunity for white males that all might
affirmed.75This would necessitate the assumption of power
have a chance at the good life, Mormons wanted an equality
by the elders of Israel. In 1840Joseph Smith had a grand vision
of goods so that social divisions might be eliminated. The proof this, saying that the Constitution would soon hang by a thread
phet said in a revelation, 'I say unto you be one; and if ye are
and that it would take an army of elders to save it.76
not one ye are not mine" (D&C 38:27). Explaining the
But even those writers who see the fundamental importance
significance of this revelation, Apostle Orson Pratt later noted
of the political lungdom of God in the Mormon experience tend
that this commandment "embraces all other commands. There
to dismiss the sharp contrast between Mormon theocratic values
is no law, statute, ordinance, nor blessing, but what was
and the democratic values of most Americans. Klaus Hansen
instituted to make the Saints one." Pratt said that an "inequality
argues that the theocratic themes in Mormonism were a fulfillin property is the root and foundation of innumerable evils,
ment of the American dream, although he recognizes parait tends to division, and to keep asunder the social feelings."
d ~ x e s . I' ~do not deny his contention, but it seems to me that
He insisted, "It is a great barrier erected by the devil to prevent
the opposite view point bears more weight, especially in Joseph
that united and oneness which the Gospel require^."^'
Smith's and Brigham Young's day. This understanding helps
Brigham Young told the Saints that "there is a feeling which
us better understand why so many Americans at the time
has come by the fall, by transgression, in the heart of every
opposed Mormonism so strongly. There was a set of assumpperson that his interest is individually to himself. . . . This is
tions among the Mormons about man and his government that
a mistaken idea."69But some historians have argued that at
ran counter to the liberalizing, democratic views sweeping the
the heart of so-called Jacksonian democracy was a quest for
northern and border states during the first half of the nineteenth
individual and corporate economic opportunity.70In modifycentury.
ing individual enterprise in the United Order, the Mormons
To be sure, Joseph Smith believed in the American Cononce more were critical of a main thrust of Jacksonianism.
stitution, saying that he was the "greatest advocate of the C. of
As a result of their negative reaction to the democratizing U. S. there is . . . on earth." But Joseph added that "the only
influences in the nation, the Latter-day Saints despaired for its
fault I . . . find with it is it is not broad enough to cover the
destiny. The Book of Mormon warned that unless Americans
ground."" Parley P. Pratt said that the Constitution provided
accepted Jesus Christ and gave themselves to his religion the
"a land of free institutions, where such an organization [the
nation was doomed. Elder Parley P. Pratt warned in 1838 that
kingdom] could be legally developed and claim constitutional
destruction was imminent. He said that the Book of Mormon
protection until sufficiently matured to defend itself against the
convulsions, the death struggles . . . which precede the dissohad

and order. He said in a revelation of July 1843 that all marriages not performed by qualified priesthood holders would
be of no effect in the hereafter. The house of the Lord, he said,
was "a house of order . . . and not a house of confusion." In
the celestial kingdom one law would apply, not several (D&C
132:6, 7).
Joseph's anti-pluralism shows through here, his opposition
to a conflict of laws. In these ways plural marriage was antidemocratic.

OBSERVING

lution of the long reign of mystical tyranny."7' In the Mormon
conception the American Republic was not the "last, best hope
of earth" as Lincoln saw it,'' but a means to an end, the
establishment of Mormon theocratic rule. Joseph Smith's championing of constitutional liberties grew out of his need for a
refuge, not strong democratic values. He felt no constitutional
compunctions in 1838 in driving dissenters from Far West,
Missouri, or in 1844 when he ordered the destruction of a printing press and compelled dissenters to flee."
T H E problem for the prophet and his people was a set
of beliefs at odds with those in America who were beneficiaries
of the new democratic order and confident in their capacity
to promote the general welfare. Many of these men had shared
in the revolt against Calvinism whch had liberahzed their thinking about man and his potential. Some were influenced by the
so-called Scottish philosophy of common sense, which stressed
human morality and rationality. They were not the common
men of whom Lewis Saum writes who were pessimistic about
themselves and their future," but men who had made it and
wished to preserve their status. Typical of this style of leader
was Thomas C. Sharp, editor of the Warsaw Signal, who waged
war on everything Mormon. Sharp, the son of a prosperous
Methodist minister in New Jersey, went to Dickenson College
in Pennsylvania for his education and then to the office of Judge
Reed for eighteen months of study in the law. Like many young
men in this period, he went west after passing the bar and settled
at Warsaw in the fall of 1840. He tried practicing law briefly,
but gave it up due to a hearing problem. He then took over
the editorship of a local newspaper, The Warsaw Message, renaming it the Signal in keeping with his strong crusading inclinations. He soon became a strong voice for the Whig Party in
Hancock County, championing the merits of agriculture, antislavery but not abolition, a national bank, and a protective tariff.
Throughout his career he was an advocate of the old settlers'
right to continue their control of Hancock County despite the
coming of the more populous Mormons. Sharp expressed a
supreme confidence in his ability and that of his non-Mormon
friends to manage the affairs of the county through the medium
of the two-party system, but with the strong hope that his Whigs
would gain the ascendancy in the county, state, and nation.s3
The Mormon view, however, remained virtually Calvinistic.
One Book of Mormon prophet exclaimed: "0how foolish, and
how vain, and devilish, and how quick to do iniquity, and how
slow to do good, are the children of men. . . . 0 how great is
the nothingness of the children of men; yea, even they are less
than the dust of the earth" (Helaman 12:4,7; compare 2 Nephi
9:28). In the thinking of the Nephites men must have a complete change of heart, a transformation of character, to become
the sons of God. They must be born again (Mosiah 27:25).
I am not sure Joseph Smith's King Follett discourse years later
changed this perception much. In Mormon theology only the
Saints, those who have had the change of heart and the saving

priesthood ordinances, could become like God. Perfection was
reserved for Church members, not all h~manity.'~
Having a negative view of humanity in general, the Latterday Saints had a pessimistic expectation of man's political
destiny. In democratic America progress was inevitable. John
Adams said that there was "hope for splendid improvement
in human society and vast amelioration in the condition of
mankind."" Middle class Americans saw their republican
institutions, scientific discoveries, and increasing prosperity as
signs of a bright future.John L. O'Sullivan, an editor who spoke
of America as the "land of futurity," remarked in 1840 that all
history demonstrated the "operation of one mighty principle
. . . the great law of pr~gress."'~~ u Mormon
t
expectations
were direcrly opposed to this. The editor of the Times and Seasons
wrote in 1841: "in looking back, over the news of the day, it
is plain to discover that wickedness abounds, and men 'grow
worse and worse.' . . . Men are unsafe in the hands of their
neighbors - they are unsafe in the hands of strangers; -and to
cap the climax, they are unsafe in their own hands."87
The American nation was seen as an instrument of progress
by its people. William Gilpin said that it was America's destiny
to "shed a new and resplendent glory upon mankind . . . to
absolve the curse that weights down humanity and to shed
its blessings around the world."" Thomas Low Nichols said
of the American people: 'We were taught every day and in every
way that ours was the freest, the happiest, and soon to be the
greatest and most powerful country in the world . . . we read
it in our books, and newspapers, heard it in sermons, speeches,
and orations, thanked God for it, in our prayers, and devoutly
believed it always.""
But Mormons doubted the nation's destiny, despairing of
its fate without the leadership of a prophet of God. This was
a central point of the Book of Mormon, where its people thrived
under inspired leadership but suffered war and savagery when
it was lacking. As the Saints suffered persecution in Missouri
and Illinois their sense of impending doom drew deeper. In
petitioning Congress in 1844 to have Nauvoo declared a federal
district under national protection, Joseph Smith said that if "Congress will not hear our petition and grant us protection, they
will be broken up as a government, and God shall damn them,
and there will be nothing left of them-not even a geese
When Smith ran for president in 1844 he and his people
believed it was the only way to save the nation." One elder
said that the "Lord, the mighty God, has ordained him Uoseph]
a deliverer and saviour to this generation, if they will but hear
When Smith was killed and the Saints forced
his coun~el."'~
into exile the fate of the nation seemed set. Orson Pratt told
the Saints in November 1845 to "be determined to get out from
this evil nation next spring . . . Judgment is at the door.""
The editor of the Latter-day Samts' Millennia1 Star said the Mormons were "leaving their curse upon the doomed and fated
people and rulers of the United States.""

Mormon political beliefs contrasted with those of middle
class Americans in other ways. Harold Hyman and William
Wiecek contend that the "people's sovereignty was the constitutional mainspring of American politics" up to the Civil War,
quoting as evidence the Arkansas constitution wntten in 1836:
"All power is inherent in the people; and all free government
is founded on their authonty, and instituted for their peace,
safety, and happiness. For the advancement of these ends, they
have, at all times, an unqualified right to alter, reform or demolish
their government, in such manner as they may think proper.'"' The idea of popular sovereignty went back at least to
John Locke, and Jefferson employed it to justify his revolution
against British rule.96But Joseph Smith and the Mormons
repudiated this idea. The prophet said in 1842 that the Lord
would be sovereign in government: "the design of Jehovah, from
the commencement of the world, and his purpose now, [is]
to regulate the affairs of the world in his own time; to stand
as head of the universe, and take the reigns of government into
his own hand."97John Taylor said bluntly in 1861: "I do not
believe that the voice of the people is the voice of God. . . .
We have one of the best human Governments upon the earth
governed by the voice of the people, and yet we are divided,
tom asunder, and confused, and appear on the eve of having
two governments, and both republican in form; but which of
them is governed by God!" Taylor said, "Neither of them has
anything to do with the Lord."" According to Parley P. Pratt,
"the church and kingdom of God is a pure THEOCRACY; that
is, a government under the direct control and superintendance
of the Almighty. . . . [Its leaders] were chosen by the Lord and
not by the people. It is true, the people have a voice in the
government of the kingdom of God but it is secondary. The
power, the laws, officers do not ongnate with the people but
with the ~ o r d . " ~ ~
Having rejected popular sovereignty, it is not suprising that
the Saints hedged on the idea of majority rule. John Taylor again
spoke his mind, saying that governments have "generally been
established and maintained by force of arms-by power. Thus
many submit to the few, and the majority have had very little
to say in the matter." For Taylor, "the proper mode of government is this- God first speaks, and then the people have their
action. It is for them to say whether they will have his dictation or not.""' But the Saints' opportunity to vote came only
periodically, and consisted of whether or not to sustain Church
leaders. Their vote was not often taken into consideration on
specific issues."' Joseph told a city council in Nauvoo in
1844 that "the people's voice should be heard, when their voice
was just," but that when it was not "it was no longer democratic."
He said that "if the minoritys views are more just then
Aristocracy should be the governing p r i n ~ i ~ l e . "For
" ~ the
most part, this meant that Joseph himself would decide what
was just. He told the Saints in Kirtland that "he was authorized
by God Almighty to establish his Kingdom- that he was God's
prophet. . . and that he could do whatever he should choose
to do, therefore the Church had NO RIGHT TO CALL INTO
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QUESTION anything he did . . . he was responsible to God
Almighty alone."'o3
In establishing his city of refuge on the Mississippi, Joseph
Smith, true to his anti-pluralistic and anti-democratic inclinations, concentrated political, judicial, and military power into
his own hands, serving as political boss, mayor, chief judge,
and general of the Nauvoo ~ e g 0 n . l 'He
~ sought power this
way to offset the disintegrating forces he feared were at work
in America and to provide his people their refuge. At Nauvoo
no distinction was drawn between secular and religious or civil
and ecclesiastical,distinctions crucial to the separation of powers
under the Constitution. In politics Joseph encouraged the Saints
to vote en bloc so that they might have the balance of
power.'" When Illinois governor Thomas Ford urged him to
refrain from "political electioneering" the prophet said he had
always done so.'" Yet within a month he told the Saints that
a man who has power should use it and that from hence forth
he would use his."' When he ran for the White House he
seemed to hope that he might gain a balance of power nationally,
that he might encourage favorable rulings for the Saints or even
gain the presidency.'08
In consolidating power as he did, Joseph provoked the fear
and hatred of non-Mormons in the county, and then the state.
Ford said that when Joseph was killed the people deplored the
way it was done but not the loss of the Mormon leader.'09
This tragedy came about because the citizens believed in the
separation of powers and opposed ecclesiastical domination.
They saw Joseph Smith as a menace to their liberty."'

W
l
r
n the death of the prophet the Saints marked time
in Illinois, knowing that they mist soon flee into the wilderness.
They saw this as prophetic and believed that the time must
soon come when they would have dominion over their own
nation while the American nation went to ruin. Apostle Heber
C. Kimball said, "The day is not far distant when you will see
us as free as the air we breathe, and we will be ruled by those
men whom God Almighty appoints.""' At that time the Mormons' anti-democratic revolution would be complete and the
Lord and his chosen leaders would have sovereignty.
When the Saints in 1861 saw that the American nation was
on the brink of civil war and dissolution they were convinced
that their criticism of democracy and democratic values had
been right. John Taylor spoke most plainly as to their true feelings. He said there is a "little difference between our principles . . . and what are called democratic principles. Democracy
governs by the people alone; . . . where the people are pure
and living under the influence of correct principles, and we
are seeking to do right, it is one of the best governments on
the earth. But where the people are wicked and conupt, that
alters the case materially."
The Saints, of course, did not believe that the American
people were living under correct principles, for only the prophet taught these and the Americans had rejected him. Nor
did they believe that the American people sought to do right.
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Mormon experience in Missouri and Illinois, and with officials
of the national government, proved the contrary. Taylor's conclusion seemed undeniable: "we do not believe that any people
are capable of governing themsel~es.""~
In efforts to secure their survival, the Latter-day Saints were
forced to make fundamental changes at the end of the nineteenth century in accommodating American pluralism and
democracy. They had to surrender much of their unique
theocratic kingdom and fit into American pluralism as one of
many religous denominations. They had to abandon their
exclusive political party and their quest for political domination, dividing into two parties so that the weight of their collective vote would not be so threatening. They faced relentless
pressure from the national government and had run out of the
space that had made their social and political experimentations
possible. P
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Willene has the bed, Elise the couch.
It's Beth's week to pretend
the floormat's soft. After lights out,
Beth begins. Willene's said "bullshit"
three times that day. Wouldn't "untruth"
do? Her voice quavers the way it does
when she's taking hold. Willene says this word
lacks synonym. It's the province of women
and no one else . . . except Blacks
or Chicanos or Indians. Beth and Elise sigh,
supposing she's been to Womanbooks again.
Maybe she could get a regular job?
Raising seven chldren: that's bullshit.
Or taking a job when you want to be home.
Willene's on a roll, says the man-made
piles, shovelled high and fly infested,
are easy to see. The real trick with bullshit
is skirting the flat, wet splats hidden
in deep grass by women who are afraid.
Count on it, sisters, when someone says,
"As your priesthood advisor, I counsel,"
you better check your knees; you're in it
at least that much, maybe up to your. . ."
Beth gasps.
Willene thinks more about bullshit. About
the midnight whores walking outside. About
her mother who can't figure the taxes if dad
dies first. No one speaks, so she tries one
more: taking upon yourself the name of Family
Home Evening, that's real bullshit.
But no one talks back. And maybe having the bed
and the say is bullshit, too. The even breathings
of these sisters make the small, hot room safe
from sirens, from screams, from glass shattering
each New York night. It takes such breathing
before women touch one another. It takes
considerable bullshit before they are sanctified.
-LORETTA RANDALL SHARP
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By Lewis Home
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chair on the sunny lawn. He might be the grandpa, he says,
but he isn't so decrepit he needs to sit. Why should he want
his picture taken anyway? Both Anson and Travis, his two sons,
stand to the side. The grandkids, one of whom carried the arrowback chair from the kitchen, work on the man. They laugh at
his growling.
"I'll get me a lasso if he runs," Anson calls out.
As they wait, Travis slips his arm around Lynette's waist.
She tosses back her hair with a quick movement of her head.
She's wearing dark glasses, his trim wife. Nothing shows of the
crying jag last night, that left him feeling so empty-handed with
helplessness.
"C'mon, Grandpa. We've got Travis and Lynette here this
time. How soon can we snap the whole family again? Not ever,
I bet."
Big Von grumbles something about his funeral. That would
be a good time, he says. Shouldn't be long, not the way things
go. Be digging his grave, he figures, before he needs a new pair
of jeans.
Lynette does not stiffen. But Travis doesn't know whether
he should expect her to react to what Von says or not. Was
it fear last night? Uncertainty?
"Grandpa! We want the whole family. Now."
He knows Lynette thinks of her weeping. But how much
and how far beyond it has she gone since last night? Too often
in his life Travis knows little of what he should do about those
he feels responsible for. Too often he feels he should know
more-as husband, as father, as church leader unal a few months
back, as a son right now with his mule-headed father. The way
Lynette cried in bed. He wants to growl, "C'mon, Von, let's take
this goddam picture." Without looking, he can tally the members of the group gathered in the front yard of the old home.
His family. Anson's. And Felice-the frail woman who's a
stranger to him still. He can count who is not here, too. Monawho was his mother and Anson's. Shirl-who took her place.
LEWlS HORNE is a professor in the English department at the
University of Saskatchewan.
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Big Von squints at the sun. Then he turns to Felice. "You
going to stand for this masterpiece, too?"
"If you want me. It's your family, Von."
"My family!" he says. He glances at Travis, then Anson. Travis
knows what he's thinking. But Travis never knew Mona. So
he doesn't know what his father sees with his blurred vision
as he looks toward the kitchen chair on the lawn.

S H O R T L Y before Travis Kipper was released as president
of the Farewell Branch, Lynette underwent a mastectomy. That
started it. Brought him to thinking not only of Lynette as he
stands waiting but of Mona, too.
The surgery hghtened them both. Articulate and open people, he and Lynette discussed with BiLl Scriver the emotional
problems a person might expect. Bill was head gynecologist
at University Hospital and-as a Mormon-a member of the
branch Travis presided over They read articles and books,
attended a couple of discussion groups. The Sunday before surgery, Travis administered to Lynette with the assistance of his
two counselors and one of their home teachers. He felt better,
though not as assured in spirit as he would lke, after the laying on of hands. Lynette professed comfort, and they both
blinked moist eyes. Following surgery, Bill Scriver told them
there were no complications. Lynette wore a padded brassiere.
Both she and Travis spoke with frankness about her scar, Travis
less concerned about her removed breast than about Lynette's
feelings concerning it. If he were expected to feel squeamish,
repulsed, or less ardent, he was one of the odd ones. He sometimes felt Lynette pushed her chin-up attitude a bit, and by
some quiet show of affection, tried to suggest she needn't do
it for him.
"I've never been one of the busty ones," she might say as
she performed her recuperative exercises, "not even when I
nursed the boys."
As if to suggest the loss wasn't that noticeable anyway.
In passion, he might kiss the scar as though to show that
as a part of her it was something he could accept' and love.
Sometimes on a Sunday after he'd been at church all day, checking the affairs of the branch-financial, social, spiritual, hearing the worries of the members who wanted to talk with him,
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amazed at the plight of some, carrying others through to some
kind of resolution-he would go home to his tall willowy wife
waiting in their dark bed.
When university started, Lynette continued to drive three
times a week to the small town fifteen miles away to teach her
first year German classes. Sometimes in winter, the road would
ice. Seldom did she miss a day. In his office at the chemical
plant, Travis would look out at the clear sky signaling bitter
sub-zero cold or at the gray clouds heavy with ready snow,
or he'd look out on falling snow, gentle or wind-blown, and
wonder at the storm sweeping the state highway, thinking of
his wife with her long hair pulled back to show her profile,
bony as a model's, against the winter landscape. He would think
of her in the Honda with Vivaldi or Bach or their Book of Mormon tapes, until she called to let him know she was safely home
over the two-lane rollinglughway. He tried to get her to join
a carpad of o t h m wha lived in Farewell and worked at the
university. But she wanted to leave campus when she was ready,
she said, didn't want to depend on someone else. "I like to be
home when the boys get home from school"-though sometimes she had barely time to drop her books and remove her
coat in the old frame house before their two sons bounded up
the driveway lined with tall spruce.
Still* Travis and Lynexe bath knew of wamen who had
JUNE 15189
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undergone mastectomies only to succumb wrenchingly a few
years later. Those cases Travis did not mention, though they'd
both acknowledged after surgery that they wouldn't fee1 surenot feel comfortable-for a few years yet. Nor should they. It
would be foolish to wax too sanguine. For that reason, Travis
asked to be released as branch president. Since the area was
going to be made into a stake and their branch turned into a
ward, Travis thought he should speak up before his name was
discussed for continuing as bishop. So when the General
Authority came through, Travis was released and set apart as
the stake clerk, a calling much less greedy of energy and hours.
"Seven years is a hell of a long time to hold a job these days,"
he told Lynette.
'You were a good branch president,"she assured him, ignoring his cussing for she was acquainted with his father and
brother and stepmother, his rowdy genial upbringing, and she
knew he could be discreet. What Mormon was perbt7 he asked
her years ago when she chided him, a returned missionary.
But to some extent he felt like a man retired. He spent a
session with Clair Morgan, the new bishop, to fill him in on
the running of the ward and the circumstances of its members. "Sure a lot of people with problems," Bishop Morgan said,
"mighty big problems." Travis smiled and nodded, and when
he went hame that night sat on che a u ~ beside
h
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ing as horny as he ever had when they were courting. But the
liftingaway of other people's problems, the hours of meetings,
the reflection he gave to them-and they did seem to lift away
as though, like the spirit, they had been transferred with his
authority-left him feelinglight and adrift. He certainly remained
busy. His job in the lab gobbled more time now that he had
it to gve. He certainly had enough to do at home. he two
boys-Travis Von Jr. and Mike- welcomed his help with their
schoolwork. But what bothered was an emptiness-as though
with his calling he'd worn a mantle of some kind, blessing him,
pumping his spirit as though a meadow had burst into flower.
He'd not always been aware of it. He grumbled and cussed,
scolded the boys, complained about the work. But now that
it had been handed on to Clair Morgan, he felt its loss. An emptiness. The meadow had been cut-perhaps harvested. He felt,
sometimes, used up.
Lynette, too.
As the trauma of her surgery settled into the day by day,
as she pressed at night against his lanky frame, the sense of
what she was-a woman mutilated-seemed to let out from
somewhere deep within, like a long expiring sigh, some of the
strength she'd been depending on.
The phrase was hers, she looking at herself in the bathroom
mirror as he watched from the bed. "I never felt it so much
before, how mutilated I look. A woman mutilated."
He protested. But he was tired. Shocked as he was at her
statement, anguished as he felt, his sympathy did not focus
firmly enough to reflect the fullness of his concern. Nerves,
mind- they had loosened in weariness to a h n d of transparency.
Nevertheless, he rose to stand behind her, looking at his
own long face above hers in the bathroom mirror, his bony
fingers on her bare shoulders. He found nothing new to say,
nothing with which to register anew his affection. She touched
one of his hands with hers and twisted her thin mouth ruefully. She understood his feeling, But still, she said again, looking at his dark eyes and his bushy dark hair beside her blonde
hair that fell straight and shining past her shoulders, said again,
"A mutilated woman." Both pairs of eyes, his and hers, fell to
the scar and the smooth sloping breast, and she lifted her eyebrows, trying to regster a kind of irony. What worried Travis
was less that effort than what her face might show in the dark
when she was supposed to be asleep or he in his weariness slept.
"If I knew!" she said one evening when the boys had left
for a ballgame and they sat at the uncleared dinner table.
"Honey, you can't think about it that way. You've got to keep
going just like-like always."
"I am 'going,' " she said. "Everyday. I'm not afraid. I just wish
I knew. Whether it was worth it to keep going."
"I know it's easy for me to say. But not all that easy."
"I try not to show the boys."
"I want you to show me." He touched the pad of her index
finger with his. "We're 'interinanimated, he said, going back
to the time they met at Brigham Young University and their
English class was reading John Donne, he a returned missionary and a veteran of the Korean War, though he'd never been
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m Korea, and she a Utah g r l from a large Salt Lake City family
two years out of high school.
That evening they decided to take a trip west- together. For
the past few years, they'd been going separately, she to Salt Lake
to see her numerous relatives and many friends, he to Arizona
to see his brother Anson and his family and his father, Big Von,
who lived with them. He'd not been for the last three years,
nervous about leaving his responsibilities for the branch. Nor
had they taken the boys since they were little, thinking the distance too great for driving, the expense too costly for flying.
"We'll see Anson and Big Von first," said Travis, "and then
come up through Salt Lake so the boys can get acquainted with
that flock of cousins. Soon as school's out. I've got vacation time
gathered."
"I can hardly wait," she said.

T R m G to elude his grandkids, avoid having his picture
snapped, Big Von takes Felice's arm. He's treated her throughout her stay as though a cuss word or any word too loudly
spoken might blow her feet from under her. But unaccustomed
to quiet talk, he sounds when he speaks to her as though he's
grumbling, sharing with her a special irritation.
Big Von tells her, "They should get you a chair, too, Felice.
Better yet, you can sit and I'll stand."
"Oh, no." She tries to pull free. "It's not my family."
You think I'm going to claim these two!" He glances at Anson
and Travis. "Couple of no-account drifters-"
Felice laughs.
"They're not just your boys, Von."
He grunts.
She adds, "I think Mona would be proud. I know she would."
"Travis doesn't have a picture of you and Mona together,"
says Lynette. She speaks out suddenly. Her voice is normally
low, but now it's louder than usual, even a bit gravelly with
restrained earnestness. She lowers her sunglasses a moment.
"Do you realize that, Von? Not the two of you together."
"Now, c'mon, you got pictures of your mother, Travis. I g v e
them to you myself."
"But not you and Mona together." Ever since her surgery,
but more sharply after last night, Lynette has somehow brought
Mona closer to him than she's ever been, a dark-eyed and thinfaced presence, closer and at the same time farther away, something missed, something left behind that a person can no longer
go back and recover. How does Von think of his first wife?
How does he feel about his loss after so many years, even with
Shirl?
"No picture of you and Mama together," he tells Von.
"Then you got to be in the picture, Felice."
"I'll stand with Travis and Lynette."

11
T H E Y took five days to drive west. the back of the sta-

tion wagon piled with tent, sleeping bags, clothes. They cut
south to the turnpike, passed Cleveland and Toledo, turned
down through Indianapolis and across Illinois and Missouri
to Oklahoma untll some of the magic western names
appeared- Amarillo, Tucamcari, Albuquerque, Gallup, Holbrook,
Globe. On the car radio, they followed the news of the Falklands. Two nights they camoed. two thev s l e ~in
t a motel with
a swimming pool, and on the fifth they arrived.
Anson had written: Better bring sleeping bags for the boys.
Hetty's still living at home and Lannie will be backfvom the Y by
then. Ihz trying to get Cass down ?om FlagstaJ with her family
for a day and maybe Edie and hersfvom Las Vegas. Big Vonfancies a picnic on the f i n t lawn. Sue's a real gardener and keeps
the yard beautifil. She's still Big Von's sweety, I think, coming at
the hind end aftwfive girls and being a straggler at that. Sue knows
lots ofnew piano pieces since you last saw her. She likes her teacher
at the university though it's a chore sometimes driving her over.
His brother was not a bookish or writing sort, but he and Travis
wrote each other once a month, Travis hammering his letter
out on a manual typewriter, Anson writing in a half-printed
script of surprising nearness, surprising because Anson - more
than he-had inherited Big Von's unbridled voice and gestures.
Both showed themselves, brash as spangles, when he and
Lynette drove up the driveway. Travis barely straightened his
legs before Anson shoved out the back door and across the
new lawn, setting up a squawk among the chickens. "Travis,
you son of a gun." They came to a draw on the handshake,
each gnmacing as the other squeezed, free hand on the opposite shoulder. Anson made a mock gesture of pain as though
each of Travis's gnnning boys bruised his knuckles. Then
Lynette. Some people were discomfited by her calm. Even now,
after all the hours of driving, scarcely a hair out of place. But
not Anson. He grabbed her around the waist in a bearhug that
lifted her off the ground. As he whirled in the driveway, her
hair winged free, head tipped back in a laugh of white teeth
and sunshine that made Travis's heart lift.
Mia was quieter than her husband, her smile as warm, as
she lussed the cheek of each person. She was a bit heavierthis dark-complexioned,dark-haired Mormon grl from Colonia Juarez-than when Travis last saw her, and she was favoring one leg slightly as she walked. Sue, the youngest, was twelve
years old, dark and lovely, thin and willowy.
"Where's Big Von!" Travis asked. "He still milk the cow!"
"Sure thing. And Sue still helps him or he'd never find it,
don't you, honey? He's got a surprise for you, Travis."
Hearing the spring on the back door squeak, Travis expected
his father's holler, "Travis, where the hell are you!"
That was when Travis first saw Felice.
His father rounded the honeysuckle vines, a stocky man just
short of six feet with brush-cut gray hair and close-cropped
beard. He held the elbow of a small older woman. Von put
on the likeness of an escort, though Travis knew that the man,
'legally blind," did not move securely anymore.
Travis's first thought was that Big Von was going to marry
again-after twice being a widower. First, Travis's mother, who
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died gving birth to him. Then Shirl, who lay in the cemetery
beside his mother.
But as Felice stood before him, left shoulder a bit higher than
the other, he knew from the way the two of them smiled that
marriage had nothing to do with the surprise.
Big Von had to explain who she was.
"Your mama's big sister, Travis."
Travis repeated her name with something like reverence as
he looked at her dark eyes, the gray hair, touched in a beauty
parlor, brushed to either side of her bony face, the thin-edged
line softened by the smooth sweep of flesh from cheekbone
to chin. All were features he'd noticed in snapshots of his
mother. A surprise. Confusion. For staring at the woman whose
eyes began to mist, he could not bring the two-mother and
sister- together. It was she, Felice, who took each of his hands
in hers. He bent forward and brushed her cheek as though fearful
of touching. Gesturing Lynette and the boys over, he inwoduced
them.
"What do you think!" asked Big Von. "Does he look like
Mona!"
"Not the way Anson did when they were children-the photographs you showed me. Now they both look too much like
themselves."
Would his mother have had the same slow and preciseeven over-precise-manner of speaking? he wondered. Would
the age that didn't show in the face show similarly in the roughened texture of the skin on the neck and at the base of her
neck? Would she dress in clothes so highly in fashion as this
living sister?
As much as he swam with the dizziness of surprise, pleased
that Big Von was so satisfied with himself, Travis wished he'd
been warned. He wished he could have prepared himself-so
he didn't feel so exposed, so he didn't almost pull back when
the woman slipped her arm around his waist as they all moved
into the house-she, Travis was surprised to notice, with a stiffness Big Von's awkwardness must have masked, Mia with her
slight limp, Lynette with a squeeze of his hand before she
stepped back between their own two boys.
"You see," said Von, "I ain't heard from Felice since a bit
after Mona-after your mama died. She was here for the funeral,
but then you got a job- didn't you, Felice?-and now she's been
the vice president of a telephone company."
"It was a small rural company, Von. I'm retired now."
"Well, hell, big or small, it's still vice president, isn't it!"
They sat in the living room. Two lamps were glowing. Sue
had played the first movement of the Italian Concerto for them,
Big Von proclaiming it one of his fivorite pieces.
"I knew Mama had a sister," said Travis, "but I never thought
much-"
"I did nothing to remind you," said Felice. "I've been alone
quite a while now -and none of our family was what you could
call 'well' people. I'm very easily frightened."
"And you a vice president," said Von.
"That's why I'm here. I got frightened. No husband anymore.
No children. I was afraid to have children-especially after Mona.

PAGE 37

But what frightened. . . It isn't very easy for a person thinkingknowing it's only you left. Without a family. I started.to wonder
after all these years about Mona's family. I was afraid to have
children, you see. My husband wanted them. Me, too. But after
Mona-I was afraid."
Von assured her they'd have been happy to see her anytime. When she stopped writing, he didn't know how. . . He'd
thought of her, too. "But we had so many worries, me and the
boys-"
"Von, you always scared me. I never thought I'd see forty.
Maybe I got some gumption from our father. I was a funny
w'oman getting a business degree in those days. Papa was an
agent on the reservation for years before he saw Mama. I remember him as a much older man. You can't always trust a child's
memory for that sort of thing, but I've pictures to prove it."
"You remember when me and Mona married!" said Von.
"Oh, yes. I went with you."
Felice's smile was slightly drawn as though more than just
her memory was a part of it. Anson paused in stroking and
massaging Mia's leg as she rested it in his lap, and Travis felt
Lynette's weight bear on his shoulder as she sat beside him.
"It was July, wasn't it," she said, affirming the memory, "and
one of the hottest days driving across the desert to the courthouse. Your Model-A started steaming, you remember, and I
was right at the beginning of an awful summer cold, so I was
in no mood to go into the courthouse, not after you found some
shade to park under, not unless you were going for sure to do it."
"We went in," said Von, "to find out what we needed to do."
"And when they came out," said Felice with a little laugh,
"they were married. Just like that. All the way over and while
I sat in the car with my nose red and running, they got married."
The six of them were quiet for a moment. Von let loose a
big yawn.
"I'll get one of the pictures," said Felice. Her knitted slippers
brushed the carpet as she returned. "It was taken only a couple of days before. Me and Mona. You can tell by my droopy
eyes that I'm coming down with something. But doesn't Mona
look happy? Depression days. But she's happy."
"Such a tiny thing. . . "
"Yes. She and Von had decided to marry, and Mama was
1
agreeable. Von wouldn't get in the,picture."
In the dark bedroom, Travis may or may not have dozed
off. He opened his eyes to find Lynette lying on her back. He
knew she didn't sleep that way. He watched her breast lifting
and falling. Rising on his elbow, he wiped the tears from each
cheek, her eyes in the darkness open, her hair swirled about
her pillow. She took his hand pulling him against her, and placed
it where her breast had been, the line of her scar traceable to
his fingertips through her nightgown.
"Don't be frightened,"he pleaded. "Let's not be frightened."
Then she sobbed in earnest.

T H E whole family arrived for the picnic Big Von rejoicing in the confusion, had to be reminded by Felice of the nap
he needed. He counted heads aloud-his own two boys, his
eight grandchildren, and then Cass's three and Edie, tummy
swelling with another one, holding her youngster in her arms.
"Do I look as much the grandpa as I feel!"
Late in the afternoon, after the meal and after Big Von had
lain on his bed-"I couldn't sleep though. You didn't expect
me to sleep, did you?"-Travis found himself with Anson and
Big Von moseylng out the driveway for a walk. Lynette stepped
out to say something to the boys, and Travis motioned her to
join them. She shook her head and waved.
The three of them strolled along the road next to the irrigation ditch, the orange trees dusty behind it. The sun was hot,
and Travis squinted in spite of his sunglasses. Neither Von nor
Anson wore them. The telephone wires hummed, and Travis
didn't know why the three of them happened to be walking.
He should have stayed behind with Lynette. But shaking her
head, waving him on that way to join his father and brother,
she seemed to be gesturing that she had recovered from her
crylng jag last night. She'd wept hard, pulling the sheet up to
stifle the sound. Later, she said she didn't know why she was
crying. "I've not even been thinking about my surgery." But she
cried for twenty minutes or more in the quiet house, Travis
feeling helpless, unable to do anything but get up to close the
bedroom door and later go to the kitchen for a glass of water.
He was afraid he'd wake Big Von and get pulled into a nighttime chat, but luckily for Travis, the man was asleep.
Lynette drank the water, hiccuped slightly.
"Oh, dear," she said.
They both sat on the rumpled sheets, he crosslegged, she
with her long legs tucked to one side.
"I wonder where all that came from!" she said softly, referring to her weeping.
He could only suggest tiredness.
"Probably," she said, "and tension from the worry and thinking about your mother. And then thinking about your Aunt
Felice afraid to have children -your poor mother-"
She stared into the glass.
"Thinking about your mother," she repeated. "She died so
long ago. Never saw you. The boys."
She hiccuped again and handed h m the glass of water. He
placed it on the floor beside the bed. When they lay down,
side by side, staring at the dark ceiling, she said, "I feel better
now. Really."
Her wave across the yard full of chairs and card tables suggested that the calm she'd shown at breakfast, throughout the
morning, during the picnic of fried chicken and salad and soda
pop and excited children, was a calm deep enough to relieve
his own anxiety. Perhaps hers, too. How could he know?
"Funny," Von said, as they walked, the water in the irrigation ditch a soft murmur, "if I'd grown up in another place,
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folks would of called me white trash. At first, I didn't think
nothing about it when I dated your mama. I was just lucky,
I thought, somebody like me-Von Kipper-having a nice girl.
Something to crow about to those horny hombres I run around
with. And then it come to me-out of nowhere, just looking
at the sky-what right did I have to a girl like Mona? A nice
girl. I guess that's when I realized I loved her."
"And married her!" said Anson.
"That's right."
Through his tinted lenses, Travis saw something on his
brother's face that Big Von could not see. When Anson glanced
at him across Big Von's gray brushcut, Travis knew what he
was going to ask, there by the headgate on the property line.
"Von." Anson stopped walking, and Von shaded his eyes.
"Was I early? Or was I an eight-month baby?"
As youngsters, both Anson and Travis had counted the
months and wondered. But to ask Von-and there had scarcely
been anything they could not ask-would have violated their
mother's memory. Now with Felice visiting, the atmosphere
was subtly altered.
Von's response was quick. "You was a seven-and-a-half
month baby." As though daring Anson to complain about it.
"That's why we drove to the courthouse the way we did. That
smile in Felice's picture-I'd just taken away Mona's worry. She
was scared to death, a nice girl like her. I just told her, 'Don't
you worry none. We'll get married before the week is out. Ain't
I told you I love you? Don't we both want this family? Somebody else, somebody with more brains than me, and you'd of
been nine months like Travis. But I'm the father you got. And
the last thing I ever in my life wanted to do was hurt
somebody-your mother, you boys, any of them."
Anson squeezed big Von's shoulder under the sunny sky,
the dark shadows of the three of them mingled coal-dark on
the pavement.
A call from up the road broke the silence. Travis Von Jr.
beckoned from the driveway.
"They must be ready to take pictures," said Anson.

Amn

they're gathered, Cass's husband. Tim, finishes
arranging his tripod and camera. Von settles at last, turning
the chair out of cussedness so he straddles it, his arms resting
on the back. Anson and Travis stand behind, Travis has arm
around Lynette's waist and the others arrange according to height
and age. Cass's husband sets the camera and then lopes into
range to kneel beside his gnnning wife, everyone counting to
twelve before they smile for the shutter.
Afterward, Travis kisses Lynette on the cheek.
For two of the pictures, Felice stands beside Lynette, who
seems to have grown fond of the older woman. Then Felice
moves aside, holding up a hand so no one will alert Big Von
that she's slipped out of the picture.
When she walks up beside Tim's camera, one shoulder riding
higher than the other, Von asks her what she thinks she's doing.
"I want pictures with my own camera. Don't anybody move."
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"But you got to be in them, too!"
"No, no," she says. "Not these. I want just Mona's family.
Are you ready? Such a handsome lot. Everybody smile."
She snaps two with her polaroid camera after Tim has
finished.
It's exciting to stand beside her as the last photograph emerges
from white to color, from blank surface to picture. The kids
crowd to watch. Even so, Travis peers over his oldest son's
towhead, flashing a grin at Lynette, as slowly-like something
emerging from a dream, from a smoky distance-the p u p
appears, smiling. Travis, Lynette-their family. The lot of them.
Mona's family.
He takes Lynette's hand. Felice hands her one of the pictures.
There they are. P
FEAR

Beth and Elise left Willene only a half-shelf
in the medicine chest and took most
of the closet space. They read subway maps,
cannot believe she's always lost.
Not even the first unit of her text is done,
and she used the last of her sabbatical
to interview Mormon women. The interviews
aren't edited, poems won't come. Everything
comes to her friends: Beth, clerking
for a posh law firm, Elise, who's travelled
the entire world, ready to begin an M.A.
in lighting and set design. Willene,
a workhorse, always plodding behind
race horses. Always children to teach.
And she'd better get the other two started
in family prayer or living close will strain
relationships that have lasted years. She does,
and that night Beth dreams of nylng to understand
why everything costs Willene too much.
She sees the base of a tree and thick, twisted
roots branching every which way, pearl-white
hairs threading from root tips, unlocking water
from soil bits. Hairs, thousands and more,
feeding the tap root. The roots grow,
a slow rotation, bending around rocks
when they can or sapswelling into wedges
that split hard things. She knows
that in some way the tree is Willene,
and then she sees a rope braided
from tree roots, supple and single
and all in a dance. She wakes, tells
of the dream, and for a little while,
Willene stays unafraid.
-LORETTA RANDALL SHARP

LIGHTER MINDS

TRIFLING
WITH SACREDTHINGS:
A PUBLICCONFESSION
By Peter J. Sorensen

" W H E N I WAS a child, I thought as
a child." I confess. I trifled with sacred things.
I didn't confess my transgression at the time,
I suppose because I didn't realize that I should.
So I'm confessing now. There is nothing funny
about what I did. At least it doesn't seem
funny now. It was Funny then, though-at
least it seemed to be. Actually, it seems kind
of funny now. Well, really, you know, I guess
it was funny! And, though it isn't much of an
excuse, I was part of a whole gang of triflers
in my home ward.
For instance, 1 remember how little
Tommy Rutgers reacted when we got the
sacrament tray in opening exercises during
Sunday School; we were all eight years old
at the time and sat in rows by classes. Tommy
reached out, grabbed a hefty handful of bread,
wadded it up into a ball: and popped the
entire thing in his mouth. I remember calling
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out, "Geez, Rutgers, what're ya doin'?" He
mumbled out an answer, but there was no
way to hear it. He wasn't being wicked,
though I suppose it becomes a sin to do such
things once you're baptized, but rather he was
just being Tommy Rutgers, the same kid who
spent an entire afternoon with me just stepping on ants ("I bet we seem sort of like God
to these ants," I noted at the time). When the
fun wore off from watching Tommy wolf a
sacrament meant for an entire congregation,
we played the monkey game, which consisted
of mimicking in perfect group formation
every movement BrotherJarvely, the Sunday
School president, made, up to and including
a stare-down contest between him and my
good friend Del, who, incidentally, invariably
won the contest.
Like 1 say, it wasn't just me, or even
Tommy. George Davidson was a bit like the
rest of us. One day in primary class (it was
held on Thursday back then), George saw a

picture of Golgotha with small silhouettes of
the crucifixes in the background; he muttered,
under his breath, "They kinda look like
telephone poles, don't they?"
I do remember that getting older didn't
help much. When I became a deacon,
"hangmannwas the game of choice to pass the
time during sacrament meeting. We also
developed the fine art of "cracking eggs,"
which involved closing your eyes, then letting the deacon next to you hit you (gently)
on the head, finally running his fingers down
your face in imitation of a cracked egg. The
effect was stunning, and it was quite innocuous compared with other activities. On fast
Sunday, I, being the best artist, was always
recruited to draw pictures of steaks, turkeys,
potatoes, corn on the cob, and assorted pies
and cakes, all on the back of the written program. If we were lucky there were few announcements that week, so there was room
for a three-course meal and four or five games
of hangman.
Being a teacher gave me more responsibility but more chances to abuse it as well.
Back then one or two teachers were always
assigned to prepare and pass the sacrament
in the Junior Sunday School. It was a vicious
tactic, now that I think about it, but we used
to stuff the paper cups in the trays as tightly
as we could, because for us there apparently
was nothing funnier than watching four-yearolds trylng to pull them back out when full
of water. I think I'm a bit hypocritical now,
since if 1 caught some teacher doing that to
my kids, I'd have to clobber him. And even
in the big people's meeting, we teachers (who
as teenagers were always hungry) would not
fail to consume all the leftover bread from the
sacrament trays. The rationale my friend
Dennis gave me was that since it was already
blessed, it would be sacrilegious to throw
away all that bread.
Things did not improve when I became
a priest. One evening I was the middle man
in a row of three priests at the sacrament table.
When it was time to stand up and break the
bread, I tapped my comrades' knees so we
could stand up in unison. But I couldn't resist
whispering, "Ready, BREAK!" as we stood. I
was so distracted by my own cleverness that
when I knelt to offer the prayer on the bread,
I began, "Our Father in ~ e a v k nwe
, thank thee
for this food." Immediately my friend Del,
standing next to me, kicked me in the shins
and awakened me to the enormitv of mv
actions. But I hadn't learned my lesson yet;
I kept taking and distracting everyone all during the rest of the meeting. b n the way home
from church, my father was stone silent. We
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pulled into the driveway, Dad turned off the
ignition, then learned over and socked me in
the shoulder with a force that took the pain
right to the bone. "That's for goofing off in
sacrament meeting," he declared, and my
attitude toward sacred things has never been
the same since.
So, as I say, I confess. If I'd gone to my
bishop with this story, this many years after
the fact, he would have looked at me and said,
"Brother Sorensen, I'm a busy man. Haven't
wr both got better things to do!" Or perhaps,
"Thirty-eight years old, and you're still pulling pranks like this!" But the need to confess
is pretty strong in me. I hope this hasn't been
burdensome. I would ask for absolution now,
but there's still the matter of the district
belching contests when I was a missionary. . . . B

By Gary Burgess

RUST
I watch the storm begin
to take the hill
she races on,
girdled in black,
her spokes flashing like lighming
I've seen her before
in the papers,
B U N T DliY

In front of everyone,
alone.
I want to shout,
there is no finish linethey took it down,
went home to their fires,
all except me
There is no fire,
not even cold cinders
waiting for me
in the damp fireplace
only rolled newspapers
and taps of rain
pelting down my chimney
like thoughts
that do not sizzle,
but rust
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D A D WOULD SAY his story began
when he was sixteen. That year he entered
Cal Berkeley as an engineering student. His
hair was short. He liked playing sports. He
was away for the first time from his prosperous parents, and after three months he
ended up living with a group of "communist"
graduate students in a basement apartment off
campus. It was dirty and messy, and he failed
most of his classes that first semester. Home
for Christmas, his dad took his car away for
the bad grades. Enraged, he ran off across
country to Greenwich Village. This was in
1957.

My memory picks up in the early seventies, after various houses in the hills of Marin
County, California, ideas, books, and records
have all come and gone in an unfailing sun
that rises every morning and bleaches his
GARY BURGESS is the edlror of The Student
Review, an independent student magazine at
Brigham Young University.

cut-offs. He has had two marriages and
divorces, random jobs, roommates, and
friends. He's written poems and short stories,
and a three-act play. In 1972 he is living in
a houseboat off Sausalito, like a lot of other
"long hairs" are doing. There he is writing a
screen play, with neighbors who keep big Persian cats in their houseboats. They look very
healthy, wear loose clothing, and they say to
Dad, "Hello, Bruce," very quietly.
Inside his houseboat he asks us if we want
any music, and when we blankly nod, he puts
something on like Carole King, The Grateful
Dead, maybe Mississippi John Hurt, or
anything from the San Francisco sound. There
are tree trunks in there, big paisley pillows,
and a tall water pipe. He has a wallllength
print of a medieval wedding feast over his
water bed. He puts his books between bricks
and scrap wood. We sit down and he pulls
out the charcoals and paints for us to use,
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leaving us on the floor in the living room so us everything everyone said for the hour, what
he can get into his own things.
he meant when he said this, or this person
The front door is open and sea planes are said that. Then he tells us what is hip and not
taking off on Richardson Bay outside. His shag hip to do, explaining to us what is jive and
rug is thick. He eventually says, "You guys not jive in the world. He goes on for hours.
hungry!" He puts a round wooden table, with One night I remember he talks about the Tao,
no legs, on a sheepskin. He slices apples, and how physics could eventually prove how
bananas, cheese, and bread for us. He makes God could hear all our prayers at once, given
some healthy kind of milkshake. If someone at the same time. He explains this with energy,
comes in, they ask him how his screen play using wide gestures from his head outward,
is coming. Then he gets animated and starts and we begin to understand about
saying it's going well, and that it's about a man, omniscience.
Those were the weekends before we
single, up against a lot of corruption in the
establishment, a lot of pride and vanity and moved a thousand miles away from Berkeley,
foolishness. He says it portrays middle-class before Mom married the black political
society, how family, relationships, and values science professor. The next summer we found
so commonly accepted just are not working. him moved away from his houseboat. We
Then he wonders aloud why he ever thought pulled up in front of his porch and he was
he could raise a h i l y , wondering if he wasn't there without any shirt.on, and his hair was
mad in doing so, and why he wasn't down still around his neck and shoulders.
That summer, he didn't talk about the
in Los Angeles making a career out of his
talents. He thinks aloud, getting up to change screenplay, and the Mustang was gone. He
the music now and then, asking the oldest was saying he was an old man more than
brother, Mike, who is eleven, if there is usual. His parents would say: "He's doing a
lot better now, your dad. He has a steady job
anything special he wants to listen to.
He seems to know what is happening with with a good retirement plan, and he has you
us. We don't really question where we figure boys." "You boys are all he has," they'd say.
in his plot structures, or just how he charac- "You don't know how hard he works for you
terizes us. He tries to teach us about things three."
Now, with my dad, my brothers and I
he knows, to turn us on to his music and
some of the books he is reading; we don't often talk in terms of before. Before this happened to Dad, it was this way-before that
know all dads aren't this way.
"Now for the real drag," he says, and we happened to us, it was like this. We wonder
go up to see his parents in their big house on where we found and how we agree upon the
the hill. It overlooks San Francisco Bay. Dad vague optimism and expectations of the predoesn't like it as much as we do; we always sent. We look for answers he hasn't menlike that house because jt is big and has a tioned to us, or that he has passed over. We
chin-up bar and swimming pool. It has thmgs feel sometimes it ended for him in the way
alabaster and bronze from around the world. his era and counter-culture did, with the
Dad is away from the house where his father bright yellow blaze of youth going down on
is trying to teach my brothers and me what a him, moving away from him like we had. Or
capitalist is, and his mother is making an sometimes we feel youth never went
attempt to cut our hair. He wants to throw anywhere, but stayed in that houseboat after
us around in their pool, or let us try and he had moved on. Or, we even say that youth
drown him, he is in his cut-offs. When he in one way or another stayed with him like
his hair did, like we did every summer for the
comes up for air his hair covers his face.
The next day being Sunday, we go to rest of the decade, until, that is, my brothers
church in his navy-blue, '65 Mustang, where and I started going to college and on missions
he teaches Gospel Doctrine. The classroom and began to wonder about our dad, just what
is packed and he energetically goes into the he represented. P
lesson, citing Tolstoy, Dostoevsky, Christian
theologans, quantum mechanics, and eastern
philosophy. He speaks out against the Vietnam War, power, manipulation, and materialism. He says the Church in its beginnings
was iconoclastic, revolutionary, that it was
saying "no" to orthodox systems and beliefs
in America.
After the services and back in his houseboat, he gves us the recall, playing back to
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A CHANGED MAN

A

LAW WE CAN LIVE WITH
By Orson Scott Card

RIGLIY

A PARABLE:

A

MAN AWOKE one morning hearing
the words of a dream, and when he wrote
them down he discovered that they were the
words that the chronicler of the Book of Mormon might have written, had he lived in our
time, setting down a record of our dealings
with each other and with the Lord:

Am

it came to pass in the latter days
that most of the believen in the promised land
had set their hearts upon the things of the
world.
2. They labored all day and into the night,
both men and women, to earn money to buy
the things the world called good, or to rise
to a position of great honor in the world.
3. But the money they earned was never
enough, and the things they bought did not

make them happy, and the offices and honors
they won were never secure:
4. Even when they had earned great
wealth, the world persuaded them that they
needed more,
5. And even when they had achieved high
offices and great honors, their ambition was
unsatisfied,
6. For they had forgotten that the rewards
of the world come from Satan, and so have
no substance.
7. To win the rewards of the world, they
sacrif~cedthe time they should have spent
teaching their children.
8. They thrust their little ones out of their
home into the care of strangers, in order to
earn enough money to buy a grand house.
9. And when they had their grand house,
the world said, They must be great people to
have such a house!
10. But their children were strangers in
their new house; they knew neither their

father nor their mother, and often left the
place, as a traveler leaves an unfriendly inn
without a backward glance.
11. And again, they showered their
children with presents: they gave them fine
clothing, and let them ride through the streets
in splendid vehicles,
12. And taught them to despise those
whose clothing was plain, and mock those
who rode in old cars, and jeer at those who
had to walk because they had no car at all.
13. Thus they taught their children to
persecute the poor, and to set their hearts
upon the pleasures of the world.
14. And yet when these children took
expensive poisons of ecstasy, and broke the
laws of chastity, and cast aside other laws of
God as things of no worth.
15. Their parents blamed the church for
failing them, or the school for corrupting their
values.
16. They did not see that their children
had learned the main lesson of their parents'
lives:
17. That any sacdice is acceptable in order
to win the rewards of the world,
18. Even the sacrifice of their own
children.
19. These Saints who served the world
more than the Lord gathered themselves in
neighborhoods of costly houses, high on the
hill so that all could see their splendor.
20. Thus they formed congregations of the
rich, for the poor could not afford to live
among them; this was an abomination in the
sight of the Lord.
21. They paid their tithes and offerings and
called themselves righteous,
22. Yet they forbade their children to
befriend the children of men and women who
labored with their hands, who earned little
money, or who were despised by the world.
23. And when they remembered the
houses, with
poor-those who lived in
many children sleeping in each room-they
said to themselves,
24. If only these people had not sinned,
the Lord would have blessed them as we have
been blessed;
25. Or, If only these people had learned
to restrain themselves, they would not have
so many children and so they would not be
so poor;
26. Or, If only these people had educated
themselves, they would be wise enough to live
better than this, as we are;
27. Or, If only these people would work
harder, they would not have to live in such
poverty.
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28. And many of the poor, hearing these
things, believed them, and despised
themselves even more than the rich despised
them, and all their dreams and longings were
for the rewards of the world, and they mmed
away their hearts from righteousness.
29. Thus the world had led away the
believers to the worship of Mammon; yet the
believers imagined themselves to be righteous
because they attended their meetings and paid
their tithes.
30. And the Lord looked upon them and
said, Where is the 'people who will be ready
to receive me at my coming?
31. Where is the people who are good to
the needy,
32. Who honor men and women for their
works and not for their possessions,
33. For their wisdom and not their worldly
education,
34. For their righteousness and not their
vain display?
35. Yea, the Lord looked out upon his
church and said, Where is Zion?
36. Have 1 not given them prophets and
teachers, doctrine and covenants?
37. Why then do they seek the honors of
the world?
38. Why then do they steal from the poor,
and then say that the Lord has blessed them?
39. For all things belong to me, saith the
Lord, and all who labor righteously, with all
their might, are worthy of an equal share of
the bounty of the land;
40. Therefore any man who takes more
than he needs, and does not give his surplus
to the bishop to share it with the poor, has
taken that which I have not given him;
41. Verily, verily, saith the Lord unto that
man, you will have what you have stolen for
a little season, but you will have no joy in it,
42. And at the last day you will staid with
those who have no reward, because you did
not share with the humblest of my brethren,
and so you have no part in their inheritance.
43. The wicked world has nothing of itself,
so whatever the world bestows is stolen
property.
44. If the world gives you much, then you
must give away much,
45. For that which you keep will be lost,
and only as much as ybu give away can you
keep forever.
46. Where is Zion? said the Lord, Yea,
where is the people ready to receive me at my
coming?
A N D when the man had written down
the words of his dream, he trembled in fear,
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for he knew that he was guilty. He said to his
wife, "If the Lord sent an angel to gather the
people of Zion, would he come to us, here
in our fine house, with all our possessions?
I fear that our house is a fortress we have built
to keep the Lord out of our lives."
To his surprise, his wife suddenly wept.
"Oh, my husband!" she said, "I have had a
dream every night for a week, but 1 was
ashamed to tell you. In my dream we were
about to buy a new Mercedes. We gave the
money to the salesman, but when he handed
us the keys to the car they bumed our hands,
and we couldn't hold them.
"So we took back the money and went to
the bishop, and said, 'We were going to buy
a Mercedes, but the keys bum our hands. So
instead we'll buy a cheaper car that is only
as much as we need. Here's the rest of the
money; because we were going to spend it
on vanity, we know that it's more than we
need. Therefore it's our surplus; give it to the
poor and needy. Also, here is the title to our
old car; give it to someone who needs it.'
"And in my dream the bishop said, 'I was
praying for help, because yesterday I saw the
bishop of another ward weeping because his
ward is very poor, and though his people
work hard, they never have enough money
to make ends meet. He told me that there was
a worthy young woman in his ward who
couldn't go to college because of her family's
poverty. He told me that there were children
in his ward whose parents could never take
them to the doctor, because they had no
money to pay. He told me of families with no
table to eat on, of children with no books to
read, of single mothers who were bowed
down with weariness and grief because they
worked all day to feed their children and had
no time to teach them righteousness. And I
told that bishop, It can't be right for your
people to have so little, and my people to have
so much. I11 pray for the Lord to soften the
hearts of the members of my ward, so they'll
turn their hearts with compassion toward the
poor. And now here you are, and I can go to
that bishop and tell him that he can pay the
tuition of that worthy girl, and take those
children to the doctor, and buy the furniture
and the books and even the freedom that
many of the people in his ward need so badly.
Now look what great blessings we can share
with the humblest of the Saints. And as for
your old car, I know where it must also go.' "
"What a wonderful dream," said the man.
"But it isn't finished,"said his wife. "In my
dream we went to church several weeks later,
and as we got out of our modest new car, we
saw the wealthiest man in the ward drive into

the parking lot. He was driving our old car.
"And in my dream we both became angry
that the bishop gave our car, not to the poor,
but to this rich old man who had all he
needed in the world. We went to the bishop
and said, 'We didn't give you this car so you
could share it with the rich!'
"And then the bishop put his arms around
our shoulders and said, 'Oh, my dear brother,
my dear sister, I must have made a mistake.
I thought you gave that car to the Lord's
church, to be used for righteous purposes. I
thought that I was the one called to be the
judge in Zion, to decide who should be
steward over the Lord's property. Instead I see
that you still own that car in your hearts. So
I'll give you back the title; it wasn't part of your
surplus after all.'
"Then we were ashamed, and you said,
'Bishop, we should have trusted you. Keep the
car.' And I also said to him, 'Bishop, keep the
car, and forgive us for meddling.'
"He smiled at us, and said, 'Let me tell you
what you don't know. That rich old man also
came to me, as you did, and gave me all his
surplus to use as the Lord saw fit. He told me
that he had even sold his can, because, being
retired, he could take the bus or walk to do
everything he needed to do. But I said, "No
you can't. You need a car because I need you
to bring four elderly widows to church every
Sunday." And he said, "What can I do? h e
already sold my cars." That was when I gave
him the title to your old car. He's using it in
the service of the Lord.'
"And then we realized that the bishop had
fulfilled his stewardship, and we apologized
for mistrusting him. And he said, 'Your problem wasn't that you didn't trust me. Your
problem was that you still thought of the car
as yours.'
"But I said, 'No, Bishop. Our problem was
that our car still owned us. It still had the
power to turn us away from good works. It
isn't enough to give our surplus to the bishop.
We have to change our hearts so that we no
longer covet the things we own. Even what
we still have belongs to the Lord. We're
stewards; we have no property of our own.' "
Her husband shouted aloud when he
heard the end of her dream. "Now I understand the parable of the talents. Now 1 know
the real sin of the unrighteous servant, the one
who buried the one talent in the ground. He
was treating the money as if it belonged to
him, withholding it from anyone else, so that
it couldn't be used for anything. But the other
servants, knowing that the money didn't
belong to them, put it out with moneylenders
so that it could be used to build things, to
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make things. Everyone profited- the servants
who shared freely, the moneylenders, and the
people who borrowed and then repaid. But
the one who clung to his money and let no
one else use it-no one benefited, not even
him. And his constant fear of losing that
money became a burden to him. It was his
soul he buried in the ground, his freedom."
Then both the husband and wife knew
that their dreams were wise ones. And from
that day forward they ceased to own any thing
or to be owned by any thing. Many things
were still recorded as their property, after the
manner of the world, but whatever they had,
they shared freely with any who needed it.
Thus they had no fear of being robbed, for
they owned nothing. They no longer cared
about impressing their wealthy and educated
friends, and soon they learned which of their
old friends were true, and which of them were
false, because the true friends rejoiced with
them in their new freedom, while the false
friends mocked and despised them.
And then something happened that surprised them most of all. Because they no
longer cared about the world's measurement
of a person's worth, they began to see other
members of the Church in a new light. They
began to see past clothing or manners or
grammar or education and made new friends
among the very people they had once looked
down on. They learned that there was far
more wisdom and goodness among the humble people of the Church than they had ever
found among the wealthy and sophisticated.
They had once ridiculed these people because
they had "bad taste"; now they understood
that "good taste" was completely unrelated to
goodness of heart.
A year after their dreams they lived in a
more modest home, and their children had
learned to live without many luxuries, and
most of their old friends spoke of them with
the same sort of mournfulness that they used
when speaking of the dead. "How they've
come down in the world," said their old
friends, their voices full of pity and scorn.
Yet this man and woman, these dreamers,
had found true brotherhood and sisterhood,
true fellowship with the Saints, because for
the first time in their lives they did not allow
the world's corrupt values to make a division
between them and other Saints. They truly
believed that all their possessions belonged
to the Lord and, through him, to all God's
children; and so they used the money the
world gave them to bless others. By the
world's standards they had moved downward
in social class. By the Lord's standards they
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had finally become full partakers in the work
and the glory of the Lord.
And they were not alone. For many people had received the same dreams, had come
to yearn for the same freedom and goodness.
And when the chronicler wrote the scriptural
account of that time, it ended like this:

W H E R E is Lion? said the Lord, Yea,
where is the people ready to receive me at my
coming?
47. And the people of the church heard
his voice, and repented.
48. They repented of their covetousness,
and they brought their surplus to the Lord.
49. Those who had large houses gave them
to those who had large families;
50. They were not ashamed to go down
and live in small houses among the laborers
and the poor,
5 1. And their children learned to despise
the rewards of the world, and instead valued
the rewards of the spirit, and so the rising
generation was pure in heart, and not
corrupted.
52. The bishops of the church were

KILLER

sometime before it became too late,
you should have been brought here
and doused in red and blue
(some green)
until your inky caverns emptied
poison on the red clay
and left you whole
poison to be powdered
llke burned bone
under the Navajo sun
then swept on a long tangent
by the dark wind.
nor could you approach
this land unrecognized: here
a sane man lives by his heart.
a crazy man lives in his head.
-LINDA SILLITOE

astonished at the great wealth that suddenly
poured into their storehouses,
53. And they sent forth the money
gathered in America so it could bless Saints
all over the world, helping feed and clothe and
educate a righteous generation.
54. And when the Saints discovered that
all their brothers and sisters had their rightful
portion of the wealth of the world, and none
were hungry or naked or homeless, none were
untrained or uneducated, and none were
afraid or ashamed, they asked each other,
55. How did this happen? What made us
change?
56. Then they realized that nothing had
compelled them to change;
57. The Lord had given them no new commandment;
58. The Spirit of God had only invited
them to live more fully the law they already
had, and they answered with the righteous
yearning of their own hearts.
59. Thus they became an ensign to all
nations, for although none of them had wealth
as the world measured it, they all had enough,
60. And that is the one thing which the
covetous world can never have. O
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THE IDEAL APOSTASYAND
RESTORATION
RELIGIOUS SEEKERS AND THE ADVENT OF MORMONISM

by Dan Vogel
Signature Books, 1988, 220 pages, $9.95

Reviewed by Mark Thomas

T W O OF THE central symbols in the
Mormon theology of history are the symbols
of apostasy and restoration. The Great
Apostasy (as every Mormon knows) consists
in the loss of priesthood, the loss of the true
church, and the loss of the fullness of the
gospel The Restoration consists in bringing
back the loss through Joseph Smith.
There are and have been various methods
used to understand restoration and apostasy
in Mormonism. These models are found in
the intellectual traditions of sociology,
anthropology, the history of religions, and
theology and history. Dan Vogel's work fits
into the last category. In this work he
examines one aspect of the early Mormon
historical setting-a movement known as
Seekerism. Seekers were spiritual descendants
of the radical reformation and believed that
the world was in a state of apostasy. They
withdrew from organized religions and
awaited a restoration of Christ's church and
new apostles. They believed in new revelation and spiritual gifts from heaven and were
awaiting the restoration of the true church and
priesthood of God. Mormons have been
vaguely aware of this movement for some
ame. Non-Mormons often portray seekerism
and primitivism as a historical influence determining the Mormon view. Mormons often
MARK THOMAS is the author of "Revival
Language in the Book of Mormon."
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portray it as a preparation for Joseph Smith's
restoration. Given the obvious importance of
this historical movement of the Seekers, it is
amazing that (with the notable exception of
Marvin Hill) research on early Mormonism
has neglected to produce an in-depth study
of the subject. Dan Vogel steps into this
historical vacuum. This is by far his most
important and impressive work to date. Every
serious student of Mormon history ought to
be aware of this book and its conclusions.
Understanding the Seeker movement provides
interpretive aids for early Mormon theology
as well as a partial explanation to its appeal.
Many early Mormons were primitivists and
Seekers. Vogel goes beyond a narrow and
parochial view of his subject, he is wise
enough to realize that Seekerism is not the
unique and safe key to early Mormonism.
Hence, Vogel includes short discussions of the
evolution of the Mormon priesthood, perfectionism, millenialism, anti-Catholicism,
revivalism, and Puritanism. Seekerism is one
among numerous syncretic elements in
Mormonism.
Yet even with Vogel's disclaimer, he occasionally atmbutes too much influence to
Seekerism. For example, he describes how
some Seekers believed in the Augustinian
distinction between the visible and invisible
church on earth, and even in the state of
apostasy they believed there existed a spiritual

church directed by God on earth (pp.
131-134). Vogel's point here (as in other
places) is either trivial and true, or false. The
concept of Church in the Book of Mormon
and with what I am familiar in early Mormonism is a concrete institution entered into
by baptism-an institution which teaches correct doctrines and maintains the name of
Christ. The Church maintains a self-correcting
mechanism so that sinners repent or they are
expelled. There is no need nor has there ever
developed a spiritualized notion of the Church
on earth. During the apostasy, God inspires
individuals to act (according to the Book of
Mormon). Such providential acts are part of
salvation history. This notion of providential
history even in evil times is ubiquitous among
Protestants, but Vogel attributes it to the twolayered invisible and visible church held by
some Seekers. If we interpret Vogel loosely so
that the Apostasy includes a notion of providential history, then Vogel is correct. But
then he need not appeal to Seekers at all- an
appeal to almost any Protestant view of
history will do. His point then becomes true
but trivial. If, however, we interpret Vogel to
insist on a real distinction between the notion
of visible and invisible church in the Book of
Mormon, then he is clearly false. The Seeker
concept of invisible versus visible church is
not antagonistic to Book of Mormon theology;
it is simply imposing upon the text something
that is not there. So Vogel occasionally overstates his thesis.
He also makes some historical and logical
errors. I have in mind his discussion of the
concept of scripture and Calvinism and Arminianism. I will give a few representative
examples to make my point. On page 70
Vogel states that Calvinists believed that the
Atonement applied only to the elect, and
Arminians believed that the Atonement was
for everyone. Calvinism and Arminianism
were competing views of human nature. Vogel
has a superficial understanding of both
movements that frequently leads him to incorrect assertions. He seems to think that
Calvinists had uniform opinions. They did
not. Hopkinsian Calvinists believed that the
Atonement was for everyone. It was the old
school Calvinists that believed the Atonement
was only for the elect. There were probably
more Hopkinsians than old school Calvinists
in 1830.
On page 71 he states that the notion of
depravity is a remnant of Calvinism found in
the Book of Mormon. The logic is strange
because he concedes that certain Arminians
also held to a doctrine of innate depravity. His
argument goes as follows: Calvinists believed
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in innate depravity (some Arminians also
believed in innate depravity) and the Book of
Mormon believes in innate depravity, therefore the Book of Mormon has remnants of
Calvinism.
That argument is roughly equivalent to
saying: George Bush believes in free elections,
the Democratic party believes in free elections,
therefore George Bush is a Democrat. We do
not distinguish Arminians and Calvinists by
what they held in common but by how they
differed. The Book of Mormon "doctrine of
man" follows conservative Arminianism in
every major issue. The only time it agrees with
any of the major 1830branches of Calvinism
(old school, Hopkinsian, or New Haven) is
when they happen to agree with conservative
Arminians. Furthermore, the notion of
depravity in the Book of Mormon is clearly
not derived from Calvinism but rather conservative Arminianism. As an example, King
Benjamin states that "the natural man is an
enemy to God." T h s is a common nineteenth
century phrase that refers to the notion of
depravity due to the fall. It appears in
nineteenth-century translations of Calvin as
well as in both Calvinist and Arminian
literature. In the first place, not all Calvinists
believed the natural man is God's enemy.
(New Haven Calvinists and liberal Arminians
believed that sin consists only in sinning and
not in a prior state of being). In the second
place, the conservative Arminian notion of the
natural man was ambiguous and quite distinct
from any Calvinist notion of the natural man.
The Book of Mormon uses "natural man" in
an Arminian sense.
I do not have space to discuss this issue
in greater detail (neither did Vogel). The simple conclusion is that the Book of Mormon
consistently opposes all forms of Calvinism
and sides with conservative Arminians in
every major issue separating them. Dan Vogel
is to be pardoned on this point; he is simply
following one of the few unfortunate errors
in Mawin Hill's thesis. Thomas ODea was
correct when he stated that the Book of Mormon is "completely Arminian." Only those
unfamiliar with these various doctrines could
state otherwise. But even those in the nineteenth centuly had a .difficult time understanding the various forms of these two
doctrines. Most people then and now are not
well vened in theology.
These representative examples of logical
and historical errors in this book should not
be overemphasized. The book on the whole
is excellent and daring. One should expect a
few mistakes in such an ambitious project.
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I hope SUNSTONE
readers will become
familiar with this book; it deserves careful
study. I believe that the notion of the Apostasy
and Restoration has as much appeal in our
current world as it did when Seekers were
more ~lentiful.In fact, these symbols of Mormon understanding of history have a universal appeal, what utopian historical scheme
d o e s o t proclaim to be the restoration of the
lost ideal state of things?
Mormonism's appeal in part is due to this
three-fold view of history-ideal, apostasy,
restoration. It is a view of history that
transcends the nineteenth-century view of
Seekers. Yet one cannot fully appreciate its
original historical meaning without understanding the appeal it had for Seekers.
Does Vogel's work provide such interpretive material? Yes and no. He provides
information describing the historical context
of early Mormonism. But, even after cleaning
up the various errors, there remains a fundamental difficulty with this work. Right at
the points where Vogel is able to discuss the
most fundamental and important historical
question, he ends the discussion. For example, he tells us that there are certain ways
that early Mormonism and the seeker movement resemble each other. That seems to be
the beginning, not the end of the discussion.
That's where he ends. Another example is the
discussion on priesthood. Vogel states that the
concept of priesthood evolved and that
angelic visits to Joseph Smith were never
appealed to as authority claims in early Mormonism. But then he never addresses the
obvious historical issues staring him in the
face: were there angelic visits? If so, what was
their historical core? Were early Mormon
visions physical or mental? Or were they mere
lies? Is it possible to speak today of visions
without embarrassment or superstition? He
never touches any of these issues. P
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REFORMED CHRISTIANS AND MORMON CHRISTIANS: LET'S TALK

By Roger R. Keller
Pryor Pettengill, 1986

Reviewed by H. Jeffey Silliman

T H I S BOOK HOLDS the promise of
being a real stimulus for dialogue between two
important religious traditions. Roger Keuer
writes from the basic premise that members
of the Church of Jesus Christ of Latter-day
Saints and members of churches in the
Reformed Protestant tradition should seek to
understand each other and discover those
areas in whicii their beliefs and practices
overlap as well as be aware of those areas in
which their beliefs and practices diverge and
even conflict.
Keller brings unique credentials to his task.
He was a Presbyterian clergyman whose
pastoral position was as Pastor of the First
Presbyterian Church in Mesa, Arizona. He has
since joined the LDS Church and teaches at
BYU. He developed the material shared in this
book as he worked to help parishioners
understand and get along with their neighbors
in heavily Mormon ~ e i a .
His approach is to take nine areas he
believes are central to both traditions and set
forth first a synopsis of the LDS position and
then a synopsis of the Reformed position. He
concludes each section with a reflection on
the points held in common as well as the differences between the two positions. After each
reflection he exhorts readers to adopt cerH.EFFREY SILLIMAN is the pastor ofMount
Olympus Presbyterian Church in Salt Lake
City.

tain attitudes that he is convinced will exhibit
the Christianity which he believes underlies
both traditions.
Keller begins well by picking good central
issues, such as authority, missionary outreach,
scripture,Jesus Christ, God and the Trinity,
and the relationship of faith and works. He
rightly recognizes that one of the major problems in promoting dialogue between Mormons and Protestant Christians is a semantic
one. Common theological terms are used, but
are defined quite differently. Unfortunately,
Keller does not help alleviate this semantic
confusion nearly as much as he could. For
sixty-three pages he does an adequate job of
setting forth the LDS position on these issues;
but using only thlrty-seven pages, he does a
mediocre to poor job in setting forth the
Reformed position.
In fact Keller actually adds to the semantic confusion at times such as when he
defends Mormon theology against the charge
of being polytheistic (p. 68). He asserts that
Mormons are fundamentally monotheistic
because they deal with only one god out of
the many which exist. A look at a dictionary
will quickly show that this position is
henotheism (a variety of polytheism), not
monotheism.
Keller seems to have made few changes in
the materials from when he used them in his
local congregation's educational program.
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Apparently his goal was and is to persuade
Reformed Christians that the LDS church
really is a Christian church, and thus Mormons are to be regarded as friends rather than
foes. He does little to try to persuade Mormons that Reformed Christianity should be
taken seriously.
Since he is so concerned to make Mormon
belief and practice worthy of consideration for
Reformed readers, he tends to smooth out
rough spots in the Mormon position. For
example, in dealing with the First Vision of
Joseph Smith, he says that Joseph was told
by Jesus Christ that "none of the existing
denominations was correct, and that he
should join no church" (p. 5).Joseph's report
in the Pearl ofGreat Price is much more blunt:
9 was told I must join none of them, for they
were all wrong; and the Personage who
addressed me said that all their creeds were
an abomination in his sight; that those professors were all corrupt. . ." uoseph Smith
History 2: 19).
On the other side, all too often he seems
to go out of his way to paint the Reformed
position in the worst possible colors. For
example, in the chapter on missionary
outreach, he takes seven pages to tell about
the young men, women, and others advancing the Restored Gospel. In dealing with
Reformed missionary outreach, he takes a
mere three pages and spends much of that
space talking about the Crusades, the Inquisition, and witch hunts in New England. He
depicts Reformed missionary outreach as a
venture in the destruction of other cultures
and a tool of imperialism. While certainly
there is an element of truth in these characterizations, the picture is far broader and more
positive than he paints it.
In some places, Keller does a good job of
relating both points of view. His presentation
of the views of salvation held by Mormons
and Reformed Christians is good, including
the discussion about the relationship between
faith and works. But by and large, he does a
much better job of depicting the Mormon
position than the Reformed position.
Keller actually seems confused on what the
Reformed tradition really is. At times he uses
this term as a virtual synonym for the
Presbyterian church in the United States, the
largest group of Protestant Christians in the
Reformed tradition in this country and his
former church. At other times he uses it as
a synonym for Protestant. In still other places,
he uses the term to encompass the general
tradition of Western Christianity, both Protestant and Roman Catholic.
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For example, John Calvin, the father of
Reformed Christianity, receives virtually no
mention, and other Reformed theologians fare
little better. The Crusades and the Inquisition
had nothing to do with Protestant Christianity,
yet they are cited in his presentation of the
Reformed missionary effort. He closes the
book by citing the words of Joseph Smith and
St. Francis of Assisi. St. Francis was a Roman
Catholic who lived from 1182 to 1226, 300
years before John Calvin. There is certainly
nothing wrong with quoting a Roman
Catholic, but Keller presents him like a
representative of the Reformed tradition.
Keller fails to recognize that Reformed
theology and Mormon theology have different
starting places. Reformed theology begins with
the Word as the ultimate objective authority
from which experience is judged. Mormon
theologj does the opposite, and Keller is

typically Mormon. For him, the quality of
religious experience determines the validity
of a theologcal position and a church (pp.
12-13). Since people in both traditions have
what Keller regards as valid religious
experiences, other differences and contradictions are secondary, and theological clarity
apparently isn't all that important.
The weaknesses in this book outnumber
and outweigh its strengths. Thus Keller fails
to achieve his goal and has produced a
mediocre book of marginal value. The book
is published by a firm unknown to this
reviewer, and no place of publication is listed
either in the book itself or on the dust jacket.
There may be some Mormons who will read
it since it is sold in stores where LDS books
are found. It would be surprising if very many
people in the Reformed tradition will even
know about the book, let alone read it. O

' I don't believe this! I told the archirect that we
didn't want the new chapel ro seem pretentious. "

CHANGEAND TRADITIONAL
LDS VALUES
THE RELIGION AND FAMILY CONNECTION:
SOCIAL SCIENCE PERSPECTIVES
edited by Darwin L. Thomas
Religious Studies Center Specialized Monograph Series
Brigham Young University, 1988, 390 pages, $12.95

Reviewed by Gordon Shepherd

I N CONTEMPORARY MORMONISM
there are few, if any, institutional connections
so obviously important as the one touted in
this volume of readings. The modem LDS
church has increasingly emphasized and
sponsored the "religion-family connections"
in its teachings and programs. This connection has not only been made central to LDS
theology but is also perceived by Church
officials as vital to the realization of basic
institutional goals, particularly (1) membership growth through missionary recruitment
and (2) member retention through lay commitment and activity in Church programs.
These two related objectives are aggressively
pursued in an organizational strategy that
ultimately depends on the mobikation of
family units in the service of the institutional
Church. In turn, much of Mormonism's appeal
for both its active members and potential
recruits in a rapidly changing and impersonal
world is presumably derived from its emphasis on traditional family values and family
unity.
What does social science have to tell us
about the relationship between family life and
religious organization?It should be noted that
GORDON SHEPHERD is a professor of
sociology at the University of Central
Arkansas in Conway.
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the readings compiled in this book were not
prepared for a lay readership; rather, most of
the articles were originally presented as papers
at the Conference on Religion and the Family,
sponsored by the Family and Demographic
Institute at Brigham Young University in 1984.
It also should be pointed out that many of the
issues of concern here are not merely matters of fact but involve values and ideological
preferences. The contributors to this volume
represent a respectable range of views, academic training, and research methodologies
employed in their work. Though Mormon
scholars organized and contributed substantially to the writing of this book, a majority
of the articles were written by non-LDS
scholars.
The diversity of papers presented at
academic conferences typically creates problems of consistency and continuity for
editors keen on amalgamating the proceedings
into a coherent whole for publication. This
volume is framed by introductory and summary chapters written by its editor (BYU
sociologist Darwin Thomas) in a helpful effort
to give unifying themes and key implications
of the research presented. While the book
does hang together in the abstract, the
specialized interests of the authors, their different writing styles and modes of presentation (ranging from conceptual essays to

sophisticated statisticalanalyses), do not make
this an easy book to assimilate or summarize.
1 will sketch an overview of the topics
investigated by contributors and will then
arbitrarily select a few general issues that catch
my fancy for brief commentary.
The bulk of the reading (nine chapters)
is organized in a section entitled "Religion and
Family in the Changing Social Order." The
ways in which religious and family institutions mutually influence one another as they
change and adjust to meet human needs in
a changing world is announced as the "central message of the volume." Included in this
section are articles on the historical interaction between religious and family issues in
Western societies (particularly the United
States) over the past 200 years; case studies
of family-religious frictions and accommodation, change and continuity among contemporary American Jews, Catholics, Mormons,
and Old Order Amish, as well as in "Middletown, USA" and nineteenth century Ireland;
an essay on Eeminist/fundamentalist differences over family life norms and values in
contemporary Protestantism; and a statistical
study of the extent to which family-religious
integration functions to lower suicide rates.
Some of the family-religious issues around
which these studies revolve include sexuality
(premarital sex, teen pregnancy, contraception, pornography, etc.), marriage patterns
(marriage and divorce rates, childless couples,
interfaith marriages, female labor force participation, etc.), and having and raising
chddren (fertility rates, abortion, single parent
families, gender role development, etc.)
A subsequent section consists of four
articles that-focus on the family as an agent
of religious socialization. All of these articles
are based on multivariate statistical techniques
and three of them utilize Mormon samples.
Of the articles using Mormon data, two
attempt to measure the relative influence of
family, peer, and church socialization in
explaining adult religious commitments, and
the other tests the influence of conservative
religious beliefs among college students on
patterns of "gender traditionalismn in both
attitudes and behavior.
The last major section of the book is a
grab-bag of articles loosely grouped under the
title, "Worldview, Families, and Religions."
This includes two essays critiquing the unexamined value presuppositions of many researchers which ostensibly influence the
interpretation and representation of their
studies to correspond with preconceived
notions, particularly in the fields of religious
and family studies, and two additional essays
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that develop theoretical typologies for comparing different types of religious and family
institutions in different types of cultural settings. The concluding article, based on a Mormon sample, is a preliminary attempt to
measure the cumulative and interdependent
influence of religious and family factors over
time on adult "well being."
H E R E w T * are some -general observations on selected topics of interest. Where
relevant I will credit authors by name, but 1
will not burden the text with particular page
references.
1.Persistence vs. Decline. Secularizationhas
often been perceived as a mortal threat to the
existence of both traditional religion and conventional family values in modem society. To
the amazement of some, however, both
institutions have demonstrated considerable
resiliency. Based on statistical comparisons of
longitudinal data, Howard M. Bahr and Bruce
A. Chadwick conclude that, at least in "Middletown, USA"(Muncie, Indiana), family and
religious commitments are as strong or
stronger than they were fifty years ago. Their
data also show that the religiously affiliated
(regardless of denomination) are significantly
more likely to espouse and practice "profamilyn values than the unchurched. This
lends support to the hypothesis that the continued vitality of both family and religion, in
spite of secularization, is due to the fact that
they are functionally linked together in
meeting similar human needs of meaning and
belonging; that they are reciprocal institutions
in which many people continue to collectively
invest their ultimate values. For Mormons, at
least, Thomas's data reveal high correlations
between indicators of well being and degree
of integration in religious and family systems.
Of relevance for the Church in these findings is the inference of the persistent, rather
than the disappearing, religious market for its
missionary efforts and expansionist aspirations.
2. Primary Group Appeals. The modem
world has become increasingly rationalized,
instrumental, materialistic, and impersonal. If
the persistence of family and religion in
secular society can, in part, be attributed to
their complementary functioning as primary
groups in which people can experience emotionally satisfying and supportive relationships, then there are additional implications
for institutional religion. Large religious
denominations themselves take on the
bureaucratic characteristics of the corporate
world. They may become alienating organiza-

tions to their constituents in precisely the
same way that modem government and
business organizations are wont to do.
William D'Antonio finds that the commitment
of Catholic youth who retain their religious
involvement is primarily linked to their local
parish, sustained by sympathetic parish
priests, rather than to the institutional church
in Rome; that personal relations are more
important to their religous loyalty than doctrines, creeds, or remote rulings from the
Vatican. One might predict that organized
religion is most likely to flourish when it effectively sponsors an institutional framework for
preserving primary group networks and
activities in local units. Evaluation research
for the LDS church has produced similar findings which, no doubt, has contributed to
recent changes of emphasis on human relations in Mormon missionary methods, youth
programs, home teaching, and the like. But
such conclusions ?bout how to achieve the
priorities of institutional religion may be
potentially disturbing to many true believers
and upper echelon officials, for whom the sine
qua non of religious faith is doctrinal
orthodoxy and unwavering obedience to
official Church policies, not localism and
social relationships.
3. The Credibility and Moral Authority of the
Institutional Church. Not only are many of the
institutional dilemmas of modem Mormonism
roughly equivalent to those confronted by the
Catholic Church, they are similar to those
experienced by all centralized, recruitment
oriented religions that aim for universality in
a diversified and rapidly changing world. It
is not only their supernatural claims that
modem religions must make plausible in
order to gain and hold a world following, but
also the efficaciousness of their social and
moral prescriptions. In this regard both Arland
Thomton and D'Antonio conclude that Christian churches have risked undermining their
own moral authority in this century by their
failure to keep pace with large scale social
trends of immense practical concem to contemporary families. Religious injunctions
against birth control and family planning,
female employment and divorce, for example,
are widely disregarded by the laity in virtually
every Christian denomination. The moral
credibility of a church is impaired to the
extent that its social teachings are spumed as
irrelevant to the lives of its own members and
not taken seriously or implemented in social
conduct. Loss of credibility in one area of
religious counsel, such as family morality and
gender role expectations, may result in the
deterioration of respect for religous authority

on other issues as well (race relations would
be another example). Both Thomton and
D'Antonio observe that most modem churches have begrudgngly recognized the need
for some adjustments in their teachings and
policies concerning family and sexual life, but
there is still a tremendous gap between what
is preached by officials and what is practiced
by members. How far should the churches go
to accommodate social trends by modifying
its teachings on family living?
4. Accommodation vs. Distinctiveness. T o
persist and flourish, organized religion must
find ways to adapt to its social environment.
But in accommodating the world, particular
religious traditions risk relinquishing many of
their most valued characteristics and proud
sense of distinctiveness. According to Marc
A. Olshan, even the Old Order Amish-a
group that is neither concerned with impressing or actively converting the world to its
ways-must constantly struggle to maintain
its separate mode of familial, communal life.
Writing on contemporary American Jewish
families, Jay Y. Brodbar-Nemzer notes how
Jewish concem has shifted from successful
assimilation in American society to the preservation of Jewish identity. Like the Amish,
Judaism is an ascriptive religion and must rely
almost entirely for its survival on successful
socialization of the young. Thus the Jewish
family is spotlighted as the key variable in the
attempt to maintain a distinctive Jewish subculture through continued emphasis on its
role as teaching agent and on endogamous
marriage norms. Like Mormons, Jews have
exceptionally high marriage rates and lower
divorce rates than most other ethnic-religious
groups.
Brodbar-Nemzer suggests that groups
which place a high value on marriage and the
family are more likely to subordinate
individualism to community welfare, to
tolerate a greater degree of personal unhappiness in mamage, if necessary, to preserve
the group's cultural tradition. In a similar vein,
Tim B. Heaton argues that Mormon religious
beliefs buttress a distinctive family life style
which, though it has been responsive to
societal trends, is still characterized by comparatively high rates of premarital chastity,
marriage and fertility, as well as a
predominantly patriarchal conception of sex
roles and authority.As a rapidly growing missionary religion with significant member
retention problems among new converts, one
might ask to what extent these particular
family norms help (or hinder) Mormonism's
universal appeal and credibility, especially
when it comes to the relative status of women
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in the LDS church and family.
5. Relipus Polarization. Feminism has
become a bellwether issue in American
religion, dividing opinion both between and
within the denominations on the proper conception of church and family roles for men
and women m modem society. Letha Dawson
Scanzoni decries what she sees as the
disproportionate and pernicious influence of
fundamentalist campaigns for spreading
authoritarian social views to mainline Protestants through pastoral or counseling
literature on family life. Such literature currently dominates the popular religious market
and emphasizes,as usual, the themes of control and obedience to male authority rather
than equality, caring, and respect for
individuality in family relationships. Patrick
H. McNamara, on the other hand, defends
conservative pastoral literature on the family
as being misunderstood and distorted by
liberal social science critics because of the latter's own value agendas. In any event, what
is portrayed is the acrimonious polarization
between religious conservatives and liberals
over family matters, a division which has
increasingly extended into American politics
with fractious results, and which, from time
to time, creates a good deal of negative
publicity and tension for the LDS church.
Merlin B. Brinkerhoffs and Marlene Maclue's
data indicate that Mormon college students'
views concerninggender roles are even more
traditional, on average, than those of students
attending fundamentalist Protestant schools.
The socialization of Mormon family doctrine
for these students has, apparently, been quite
successful. Brinkerhoff and Mackie hasten to
add, however, that when Mormons report on
their actual behavior in such areas as family
interaction, parennng, and decision makingin contrast to their professed gender beliefs they measure relatively high on egahtarianism.
This conclusion is supported by both
Heaton's and Thomas's data. The implications
of an apparent discrepancy between certain
elements of Mormon family ideology and
actual gender role performance for LDS
families in not entirely clear, but it is clear that
Mormon patriarchal beliefs will continue to
dominate the ecclesiasrical structure of the
Mormon church, insuring debate and controversy for years to come.
6. Religious Socialization. The LDS church
is growing rapidly throughout the world
because of its comparatively high rates of both
natural increase and recruitment success. In
the social sense, reproduction refers not only
to birth rates but also to the ability to generationally replicate group identification and
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commitment through the process of sociahzation. Distinguishing between personal and
institutional religiosity, Marie Cornwall's data
show that among Mormons, religious teaching
in the home has a more direct impact on personal religiosity than it does on preserving
institutional commitment to the LDS church.
But she also demonstrates that by channeling their children's associations with other
Mormons and into Church sponsored youth
programs as they grow, LDS f a d e s may play
a key role in the process of institutional
religious commitment. Gerald N. Stott's
statistical comparison of adult religiosity
among Mormons and Baptists leads to similar
conclusions, especially for Mormons. Both
studies demonstrate that there is no
guaranteed relationship between exposure to
religious training in the home as a child and
one's eventual religious commitments as an
adult, but draw attention to the family as a
mediating agent for other primary group networks (peers, church organizations, spouse
selections, etc.) which assume the burden of
religious influence in adolescence and young
adulthood. These studies remind us that for
the individual, religious commitment is not
static; it is not typically achieved as an
unvarying constant at some point in one's life.
Rather, what emerges is a life-long career of
faith (or unfaith) in which religious commitments may wax and wane over time,
especially as the individual experiences
transformations in the influence of his or her
chief reference groups and primary group
affiliations. All religious groups experience
member disaffections and defections, Mormonism being no exception. But the LDS
church seems to have succeeded as well or
better than most institutional religions at
capitalizing on the family-religion connection
for maintaining member commitment. One
important mechanism in this regard, unmentioned in any of the articles, is the Mormon
missionary system which serves as a major
agency of religious socialization (especially for
young adult LDS males) while it simultaneously functions to recruit new members to
the Mormon faith. LDS evaluation research
confirms that among U.S. Mormons, those
youths most likely to serve missions have
been channeled through highly active member
families in which one or both parents had
previouslyserved missionsthemselves. Cornwall concludes that interfa~thmarriage and
s~ngleparent families diminish the probability
of channeling religious commitment, and that
religious educators and Church officials can
learn from family research how to more effectively shape the religious behavior of young

people.
7. Applied Research. To an increasing
degree, modem religious institutions, like
other, large, formal organizations in secular
society, have come to rely on rational, quantitative methods and empirical research for
conducting market research and for evaluating
the effectiveness of institutional programs. To
some, such practices may seem especially
calculating, manipulative, and morally out of
place in religion, but they are nonetheless
predictable. The principal task of institutional
authorities is always to find effective ways for
maintaining and strengthening institutional
forms, particularly in a competitive market
place where the loyalty of client populations
cannot simply be taken for granted. Thomas
notes the number of American religious
denominations that have instituted their own,
in-house research organizations for
accumulating social science data useful to
church officials and religious policy makers.
In this regard the LDS church,holds a candle
second to none. Several of the BYU contributors to this volume, as well as other BYU
faculty, have done extensive consulting work
for the Mormon church. The LDS Correlation
Department includes a research evaluation
unit which is staffed by professionally trained
researchers and informally divided into "get'mn
and "keep'm" sections for evaluating missionary and member retention programs
respectively. These researchers are privy to
some very good data on Mormon families and
religious participation. Unfortunately, access
to this data has been severely limited for outside scholars. Mormon officials consider i t ,
their business to promote Mormonism, not
scholarly research per se. They are suspicious
of the motives of detached investigators and,
like officials of other large, competitive
organizations, appear steadfastly committed
to managing the public image of the Church
by carefully controlling access to information.
In the Mormon case this constitutes a real
obstacle to the realization of Thomas's
sanguine projections for the growing and
mutually beneficial relationship between
religious research organizations and the
academic community.
Change is inevitable, especially in the
modem world where traditional institutions,
notably family life and religion, are subject to
dramatic transformations. The question is not
can we keep from changing, but how much
change is good, what kinds of change should
be encouraged, can change be managed, and
if so, how best to do it. There is, needless to
say, profound disagreement on these
questions. P
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thage Jail, LDS Logan Institute
Director Kenneth Godfrey discussed the martyrdoms. Jill
Mulvay Derr, with the Smith
~nstitute,discussed the Hiram and
Sarah Kimball family at their

Forgery and Murder Case."
A special citation was also
awarded to Kenneth E. Stobaugh,
long time director of the RLDS
Joseph Smith Historic Center in
Nauvoo, for "a lifetime of dedica-

building and use of the Masonic
Lodge (now euphemistically titled
"Cultural Hall" by the LDS church).
At Pratt's Landing on the Mississippi, Richard Bennett, with the
University of Manitoba Archives,
revised the myths concerning the
winter exodus across the river.
Glen Leonard shared the history
of the Seventies Hall. Mark
McKiernan related his first-hand
story in getting the RLDS church
to reconstruct the Red Brick Store.
Paul Anderson, with the LDS
church museum, concluded with
a moving slide show and essay on
the impact of current and
historical visual images of Nauvoo.
That evening back at Quincy,
MHA Awards Committee Chair
David Whittaker presided over the
awards banquet. Special citations
were given to David Hewett and
the Main Antque Digest for "careful
and thorough reporting to a
national audience the details
relating to the Mark Hofmann

tion to preserving and interpreting
the physical heritage
" of the
Restoration Movement."
The William Grover and Winnifred Foster Reese History Award
for the best doctoral dissertation
was awarded to Philip Barlow for
his work on the Bible in Mormonism at Harvard Divinity
School. It will be published by
Oxford University Press.
The Grace F O Arrington
~
Award for Historical Excellence
was awarded to RLDS Church
Historian &chard Howard.
B W Professor of Church
History Paul Peterson was
awarded the Best Manuscript/Amcle submitted to the association's
journal ofMormon History for "The
Mormon Reformation: The
Rhetoric and the Reality."
Four T. Edgar Lyon Article
Awards were given. Best
biography: Ronald Walker, with
the Smith Institute, for "Heber J.
Grant's European Mission
1903-1906 (Journal of Mormon
History); Historical theology: Gary

SCHOLARS SHARE DIVERGING
I N T E ~ ~ T A T ' O NOF
S NAUVOO History
restored home BYU Professor of
James Allen outlined the
DURING THE FIRST weekend this
May, the Mormon History
Association held its 1989 annual
meeting at Quincy, Illinois, where
LDS and RLDS scholars presented
varied perspectives and interpretations on the turbulent and controvesial Nauvoo years in Church
history. The meeting, attended by
over 400 scholars and interested
friends, was a rime of academic
consideration, personal reflection,
and friendly camaraderie in the
city that 150 years earlier welcorned the fleeing, persecuted
Missouri Saints.
The Thursday night opening
Nauvoosn featured
panel on
four differentperspectives, Ronald
Esplin, director of BYUS Joseph
for Church
FieldingSmith

ideology: Mormonism in restraining abuse of power in a religious
theocracy; Democracy in avoiding
the tyranny of the majority.
Glen Leonard, director of the
LDS Museum of Church History
and Art, explored four different
ways Nauvoo has been remembered: (1) by the historical
resident-LDS, RLDS, and neighbors; (2) by visitors-journalists
and pilgrims; (3) celebrantstourists memorializing the city for
the future; and (4) frameworks for
interpretation- history, novels,
poetry. He concluded that we are
engaged in a "meaningfuland continuing process of remembering"
and recognized "validity in the
many perspectives of the cities
beautiful that were, are, and will
Nauvoo."
History, presented the LDS inter- yet be
On
Friday
the conference took
pretation where the temple is the
focal point of the LDS Nauvoo a day-long field trip to the rebuilt
Nauvoo with historical papers
heritage.
presented at selected sites. At CarRichard Howard. RLDS church
historian, discussed how the RLDS
experience has been, to a large
degree, a response by Nauvoo
dissenters to the pain of the
Nauvoo experience and leadership, including authoritarian
government and polygamy. He
discussed how the RLDS physical
restoration of Nauvoo, particularly
the Red Brick Store where temple
ordinances were performed,
helped force his church to confront its painful denials and come
to terms with its history.
Non-Mormon John Hallwas,
director of regional collections for
Western Illinois University
Libraries, placed theocratic Mormon Nauvoo within the larger
context of democratic Jacksonian
America and said the two views
were on an unavoidable collision
"Take your pick: angiy about Elder
course. Neither side had overcome
the challenges peculiar to its
Hugh Niblg or concerned about the

&

,

Packet delighted about
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LDS encyclopedia."

Smith for "The Office of Presiding ing: Mormon Letters to Scotland
Patriarch: The Primacy problem" (BYU Religious Studies Center).
(Journal of Mormon History);
The MHA 1989 Best Book
History- 19th Century: Frederick Award, was given to Levi S. Peter,Buchanan,"The Ebb and Flow of son for Juanita Brooks: Mormon
Mormonism in Scotland: 1840- Woman Historian (University of
1900" (BYU Studies); History- Utah Press).
20th Century: Kahlile Mehr, "The
Finally, the John C. Bennett
Trial of the French Mission" "Award for the worst book to be
(Dialogue).
published on a Mormon topic in
The Francis M. and Emily S. 1988 went to Steven Naifeh and
Chipman award for the best first Gregory White Smith for The Morbook was awarded to Larry Logue mon Murders, The True Story of
for A Sermon in the Desert (Univer- Greed, Forgery, Deceit and Death.
sity of Illinois Press).
"We dishonor this book for its
The Stephen F. Christensen disregard for truth, its poor
Best ~ocumentary/Bibliography research, and its incredible
Book Award went to Frederick misunderstanding of Mormon
Buchanan for A Good Time Com- history and culture," read Whit-
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taker. "The volume manages to
distort the past only slightly less
than the supposed object of their
study, Mark Hofmann. Their
inability to gather or honestly use
historical truth has led the awards
committee to seriously wonder if
the authors cut class at Harvard
Law School the semester the
course on evidence was taught."
On Saturday, R. Laurence
Moore, Cornell University professor of religion, presented the
annual Tanner Lecture on "Leaming to Play: The Mormon Way and
the Way of Other Americans."
Other papers included: "The
Shape of the Past: Mormon
Theology of History" by Davis Bit-

ton; " 'What Has Become of Our
Fathers?: The Practice of Baptism
for the Dead at Mormon Nauvoo,"
Guy Bishop; "'I Would Not Value
Going Through the Temple a
Dollar's Worth': Baptism for the
Dead and the Reorganized Church
Experience," Roger Launius; "Hero
or Traitor?" Charles Wesley
Wandell's Australian Mission and
his SpiritualJourney from Nauvoo
to the Plano," Marjorie Newton;
"History of the Catholic Community in Nauvoo," Sister Mary
Osbome; "The Reed Smoot Hearings" by Harvard Heath; " 'All
Alone and None to Cheer Me':
Excerpts from the Southern States
Mission Diaries of J. Golden Kim-
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ball,"David Buice; "Bathsheba W.
Smith: Her Nauvoo Years," Heidi
Swinton;"Women, Sexuality, and
New Religious Movements: The
Mormon Experience in Its Nineteenth Century Context," Lawrence Foster.
Mormon trails expert Stanley
Kimball gave his farewell presidential address on "The Power of
Place and the Spirit of Locale:
Finding God on Western Trails."
He shared his "personal, private,
spiritual experiences" while
exploring the pioneer trails. He
said the old trails are linear
temples that provide peace and are
schools which ~rovideknowledge
about others and self.
This year's president Carol
Comwall Madsen, with the Smith
Institute, will preside over the
MHA 25th-anniversary annual
meeting which will be held in
Hawaii in June 1990. The association elected Richard Howard as its
president-elect and Paul Anderson
and Mario Depillis as new council members.
After the banquet, a member of
a Quincy masanic lodge displayed
and discussed the jewels of his
lodge which purportedly originally
belonged to the Nauvoo Lodge of
which Joseph Smith was the grand
master. The jewels-notecard size
ceremonial medallions of office
hung on a rope around a Mason's
neck-included Masonic symbols
found on the Nauvoo temple,
including the compass and the
square (on the weather vane), a
sun and crescent moon with a face
(the capstone and pedestal), and
a cornucopia which possibly are
the two heretofore unidentifiable
objects held above the face on the
sunstone.
The Masonic jewels prompted
informal conversations and
reminiscences of the 1974 MHA
Nauvoo meeting where LDS
Institute Director Reed Durham's
controversial presidential address
detailed the temple/Masonic connections, punctuated by a violent
thunder and lightening storm.
Reportedly, under Church pressure, Durham afterwards withdrew his address and membership

in the organization and has never
attended since. In contrast to
recent years where few Church
Education System employees have
attended, this conference included
a noticeable increase in CES
instructors who both attended and
participated.
Sunday Morning began with a
panel discussion on the impact of
Robert Flanders's 24-year-old
book, Nauvoo: Kingdom on the
Mississippi. Alma Blair, professor of
history at Graceland College, said
that while he views Nauvoo more
as a refuge than a kingdom, he
valued the secular emphasis of
Flanders's book, showing how
religion models and molds the
world of economic decisions and
social customs. Blair also
discussed the initial negative RLDS
reaction to the book and said it
took a generation to come to terms
with its revelations.
Richard Poll praised the book
for taking Nauvoo out of the
polemic and into academic
scrutiny. He hoped for a new
author to create a work that synthesizes subsequent research in
biographies, demographics,
women's studies, religious life of
ordinary members surrounding
Mormon communities, the gentile
perspective, and the human
dimensions void of "cardboard
villains."
BW Professor of History Marvin Hill said that Flandeswas correct that Joseph Smith's views on
building a political kingdom
brought about his death and was
also correct that Joseph addressed
economic concerns above
religious. He noted that the
distinction between the sacred
and the profane is "ours not
theirs." He said we need to tell the
story from the perspective of
"perfection-making everything
religious." Hill said historians still
haven't reconciled the two
Josephs: the one of our faith and
the one of history.
Concluding, Flanders talked
about history and religion. He said
professional history is limited and
limiting; it is a "secular enterprise"
but not necessarily profane; "it is

a modem enterprise that separates
me in how I think about the
sources of knowledge and truth."
He said, "Becominga historian has
not destroyed my faith, but it has
changedmy epistemology-how I
believe."
Flanders compared his study of
a religious community to a
MississipIji river boat: he is
interested not in the seven-story
hotel where the people live but in
the unaccessible pilot house and
engine room that move the boatcommunity. He said he studies the
corporation over the commonwealth. He reviewed new
historical approaches-economic,
social, place, landscape historyand concluded that history must
be an imagnative narrative but not
imaginary. Speaking of Nauvoo, he
concluded, "One of the most fruitful ways is to look at the place
itself as a stage-there is more to
do on a stage than a historical
pageant."
The conference concluded

with a devotional in Quincy7s
Washington Park. The "reconstitute# Nauvoo choir of historians
directed by Susan Kenney performed songs that Nauvoo Saints
sang. PaulTinker,JoAnBitton,and
Alma Blair shared their reflections
on the spiritual meaning of
Nauvoo, so did others in a brief
testimony meeting,
The conference ended with
everyone singing the Shaker hymn
"'TiS the Gift to Be Simple3'accompanied by Paul Anderson on the
flute. (The hymn is of the time
period but there is no evidence it
was sung by the Saints in
Nauvoo.) After three days of contrasting historical interpretations,
the hymn's words '"Tis the gift to
be free, 'Tis the gift to come down
where we
to ben aptly
described the historian's craft of
freely sifting facts. And with all the
versions and revisions, the concluding phrase, "by mming, turning we come out right," expressed
their faith.

BENNION BOYS RANCH
REOPENS
By Hand Carre
THE BENNION Teton Boys Ranch
in Teton Valley, Idaho, which
closed in 1985, reopened in June
1989 for its twenty-sixth summer.
Nearly 2,000 boys have attended
the camp, which Lowell Bennion
owned and operated from 1961
until his failing health necessitated
its closure four years ago. A group
of alumni and former counsellors
at the ranch have found a benefactor to purchase the land and
donate it for the purpose of allowing the summer camp to continue
to function.
The camp will be open from 19
June to 12 August, with a break
between 15 and 17 July. A boy
may stay for four weeks starting
either June 19 orJuly 17, or attend
for all eight weeks. Cost for attendance is $625 for each four-week
term. Eligibility, according to a
camp brochure, requires boys to

be "of good character and in good
health," to "love the out-of-doors,
[and] want to learn to work,
improve their sports skills, and
have real adventure." Financial aid
based on need is available.
Work at the camp includes logging, fencing, gardening, painting,
haying, and giving senrice to
neighbors. For recreation, boys
ride horses, swim, fish, play
sports, and hike and camp in
neighboring Teton National Park.
LDS boys will be able to attend
church in Victor, Idaho.
In the past, most of the boys
who have attended the ranch have
been LDS, but the camp itself is
non-sectarian and not affiliated
with the Mormon church.
Applications and further information are available from camp
director Steve P e t m n , 123 N 460
E, Ephraim, Utah 84627.
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SPOTS

CLIPPING WE PHOENIX
WHEN FORMER Arizona Governor Evan Mecham announced that
he was again seeking election to
the office he was ousted From after
last year's impeachment mal, it
was inevitable that A*ona Republic editorial cartoonist Steve Benson would again lampoon the man
he calls the "Ayatollah of Mormonism." However, Benson's
opening javelin-titled "The
Second Coming," depicting a
descending, heavenly Mecham,
carrying"The Book of Moron" and
being proclaimed by trumpet
blowing, rat-laced angels-stirred
up as much controversy as the
arch-conservative's political
resurrection.
Offended LDS Mecham supporters fired off letters to the
newspaper, Mormon church
headquarters (which kept out of
the debate), and Benson's stake
president, Kent Christiansen. In
the ensuing deluge, Christiansen
took Benson up on his sacrificial
offer to be released from his high
council church calling. In addition,
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twelve of metropolitan Phoenix's
highest ranking non-LDS religious
leaders signed a letter condemning the "insensitive" cartoon for
"mockery of sacred symbols . . [which] plays into the
desire of those who promote prejudice and bigotry."
"I am a devout Mormon,"
responded Benson, the eldest
grandson of Church President Ezra
Taft Benson. "My cartoon wasn't
attacking the Church. I was attacking Mecham's misuse of the
Church to further his political
agenda."While he supports Christiansen's decision to release him,
Benson fears that "the Mecham
camp undeniably will see this
move as a political and theological
victory. . . [and will] use the
Church as their dub and go after
other members of the Church who
do not support Mecham."
It doesn't require a prophet to
predict that Mecham's longanticipated return will usher in an
Armageddon whose length may
seem like a millenn~um.

OXYMORMONS

Toward Understanding the New Testament
Lewis M. Rogers, Sterling M. McMurrin & Obert C. Tanner
In this general introduction to biblical, early Christian, and Pauline studies, the authors,
sensitive to differing views, deal carefully with the controversial findings of contemporary
New Testament scholars and the on-going challenges of faith and history.
Rogers is professor of comparative religion, University of Utah; McMurrin is Ericksen
Distinguished Professor, University of Utah; Tanner is author of Chrisi's Idealsfor Living.

Harvest
Contemporary Mormon Poems
Eugene England & Dennis Clark, eds.
Generously sampling the best Mormon poetry of the twentieth century, Harvest is a definitive
compilation. Included is Loretta Sharp's "At Utah Lake":
Her nipples ripen in the October night
as the woman lifts her dress.
All fall she's waited this wash
of moonlight, the calm of a husband
with a farm paid off, the confidence
of the youngest son, married now.
The woman's eyes are luminous
as the last plums she canned
so ripe the pits split the skin.
It is all as she knew it would be,
a ruffle of foam at her toes, the only
other motion a blue throb in one wrist.

A slit opens in the dark skin
of the lake, and she slips in,
her mouth round and pale
as the waiting moon.

Mormon Parallels

History and Faith

An Annotated Bibliography

Reflections of a Mormon Historian
Richard D. Poll

Rick Grunder
Grunder identifies hundreds of eighteenth- and nineteenthcentury printed and manuscript materials relating to the
origins of Mormonism.

"A splendid piece of scholarship."
---- Aljied

Bush, Curator, Princeton University
Collectionsof WesternAmericana

"Instructive and informative."
-Ronald Walker, Senior Research Historian,
Joseph Fielding Smith Institute for Church History
Grunder is proprietor of Rick Grunder Books,

Should historians give readers all the "facts" or only some?
How should one deal with discrepancies regarding the
way history has been recorded? Poll's honest, refreshing,
sensitive voice brings these questions to the surface and points
toward answers.
Poll, former administrative vice-president of Western Illinois
University, is co-author of Hugh B. Brown: His Life
and Thought.
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