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LIGHTEN UP SEXUAL DRIVING PERMITS 

I F  1 GO on after mortality I'd prefer to go 
forward smiling. As much as possible. So, 
keep those delightful cartoons and any other 
light items flowing. All life is sacred, yet there 
are no "sacred cows." Lighten up a little, huh, 
Brother Rees (SUNSTONE 14: 1). 

HOWARD W. JOHNSON 
Lyndonville, VT 

INCLINING TO 
CARTNG ACTS 

I T  IS UNFORTUNATE that Orson Scott 
Card's otherwise excellent and thought- 
provoking essay contains a serious flaw that 
is, incidentally, a major cause for many of the 
problems facing homosexuals in and out of 
the Church-equating homosexuality with 
same sex intercourse. Phrases such as "temp- 
ted toward homosexuality," "homosexual 
tendencies," and "repenting of homosexuality" 
are fuzzy at best and downright misleading 
at worst. Being a fan of Card's science fiction, 
I know he has the ability to be very precise; 
I regret that he was not in this essay. When 
he speaks of repenting of homosexual 
behavior, I find his argument compelling. 
When he speaks of repenting of homo- 
sexuality, I find his argument ridiculous. 
Homosexuals can no more "repent" of their 
homosexuality than I can of my hetero- 
sexuality, but we can both refrain from sex- 
ual relations and other behaviors that have 
been proscribed by a faith we subscribe to. 

If we can just separate the act from the 
inclination, the behavior from the person, we 
can make significant advances in loving, car- 
ing for, and ministering to the sizeable gay and 
lesbian population among the Saints. If 1 had 
a child born with a hearing deficit, I wouldn't 
counsel that child to "repent" of deafness. 
Rather, I would caution him about pitfalls, 
help him to esteem himself as a valuable 
human, and encourage him to treasure the 
gifts and share his life with others. I believe 
Card would also. 

ARNOLD V. LOVERIDGE 
Salt Lake City 

A F T E R  DIGESTING THE H. Wayne 
Schow and Stan Roberts articles on homosex- 
uality, it was a much different experience to 
read Orson Scott Card's essay (all in 
SUNSTONE 14:l). Card e m  in equating the 
regulation of sexual drives with denial of them. 
Asking unmarried heterosexual persons to 
curtail their sexual drives until they can be 
channeled in maniage is not the same as ask- 
ing homosexual persons to curtail their sex- 
ual drives, period. 

VAL HOLLEY 
Washington, D.C. 

ON WHAT AUTHORITY? 

O R S O N  SCOTT CARD (''The Hypo- 
crites of Homosexualityn SUNSTONE 14: 1) 
anticipates that he will be accused of 
homophobia for what he wrote about gays. 
I think that his basic ignorance of the subject 
is a better judgment. 

What is his expertise on homosexuality- 
that he once knew a handful of horny gay col- 
lege students? People mature. They learn to 
integrate their sexual impulses with love and 
respect for others. Card's view of homo- 
sexuality has remained as puerile as the 
people he condemns; it has not developed 
beyond that shallow initial acquaintance. In 
all my dealings with gay men and women, I 
have never encountered a single one who 
appealed to "genetic predisposition" to excuse 
him/herself from a morally responsible use 
of sex. Why is Card pretending this is an 
issue? If the average fifteen-year-old boy 
"predisposed to copulate with anything that 
moves" can become a morally responsible 
adult, so can the not-particularly-pure-rninded 
young homosexual. 

For the gay as well as the straight Mormon, 
responsible use of sexuality within the con- 
text of sexual freedom is a source of spiritual 
empowerment. Repression is as spiritually 
disfiguring, incapacitating, and unnatural for 
homosexuals as it is for their counterparts. 
The scriptures condemn repression (1 
Timothy 4: 1,3). Only a perverse God would 
create deep, permanent desire in certain 
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human hearts and then deprive them of any 
real hope of fulfillment. 

For Card and those who share his pre- 
judice, the mercies of God toward homosex- 
uals are a sealed book. As they see it, the Lord 
by means of his prophets has repeatedly con- 
demned homosexuality. But has he? Where 
are these prophetic denunciations so often 
cited by the opponents of same-sexuality? 
They are not found in the Book of Mormon, 
the Doctrine and Covenants, or The Pearl of 
Great Price-an astonishing omission gven 
the alleged gravity of the sin. They are not in 
the Bible either. The linkage of the story of 
Sodom (Genesis 19) with homosexuality is 
wholly unsupported by the text. Both Jesus 
and Ezekiel identified the sin of Sodom as 
"inhospitality" to divine messengers (Ezekiel 
16:49,50; Matthew 11 :24). 

The prohibitions against male-male sex in 
Leviticus refer to sexual acts within the con- 
text of idolatrous worship. Also, if the intent 
were to outlaw homosexuality in general, it 
is odd that there is no symmetrical proscrip- 
tion of female-female sex, idolatrous or other- 
wise, in the Bible. 

In Romans 1:26-27 the Apostle Paul is not 
describing homosexuality but sexual inver- 
sion. He is talking about men and women 

who, as a consequence of their idol worship, 
have turned from their natural heterosexual 
inclination to a lustful gratification with the 
same sex (somewhat like the situational 
homosexuality in prisons today). These are 
people who deliberately chose a kind of 
eroticism that is unnatural for them. 

Modem prophets and apostles have not 
condemned homosexuality on the strength of 
prophetic authority, despite their generally 
negative opinions of it. Though most 
undoubtedly feel that it is already condemned 
in scripture, not one has published an original 
revelation stating that homosexuality or 
homosexual relations are a sin. Not even 
statements from the First Presidency which 
have appeared in various editions of the 
bishop's handbook can make the claim of 
definitive, prophetic revelation since they 
represent an arbitration of policy, not doctrine. 
They, too, depend upon the traditional (albeit 
erroneous) appeals to biblical scripture for 
their authority. 

Ultimately, the Church's policies are a mat- 
ter of tradition. The Church of Jesus Christ 
of Latter-day Saints can move forward under 
the guidance of new revelation on this issue, 
or it can lapse into the moral sloth that has 
marked the decline of God's people at the 

close of every dispensation. We think that it 
cannot happen to us, even as we cling, 
Pharisee-like, to the old insufficiencies. This 
is the hypocrisy with which we, the Church, 
should be more concerned. Let us hope that 
when Christ comes a second time, we are not 
surprised to find gays and lesbians entering 
the Kingdom before we do. 

ALAN DAVID LACH 
Los Angeles 

HOMOPHOBIC 
RAMEUMPTOMS 

O R S O N  SCOTT CARD'S argument that 
"when one's life is given over to one com- 
munity it cannot be given to another" 
simplistically suggests that Church member- 
ship precludes membership in any other com- 
munity. As Christians and good citizens we 
often need to leam to be exemplary members 
of various communities. Membership and 
allegance to our friends in that community 
does not imply a de facto acceptance of all 
its standards. For instance, my status as a 
Republican does not signal my agreement 
with every party platform, yet I am not 
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ashamed to declare my membership. Usually 
it is the outrageous behavior of some indi- 
viduals that draws attention and fuels 
stereotypes. 

Card also makes the erroneous assump- 
tion that homosexuality is determined by 
one's sexual behavior. In truth, one may be 
heterosexual or homosexual whether or not 
he or she is, or ever has been, sexually active. 
People can no more repent of being homosex- 
ual than they can of being heterosexual. Nor 
should they. It is one's behavior, not orienta- 
tion, that demonstrates their degree of com- 
mitment to Gospel principles-"by their fruits 
shall ye know them." And if, perhaps, that 
commitment is deemed to be flagging, who 
can cast the first stone? Only God knows the 
heart. 

As a gay Latter-day Saint 1 accept the 
responsibility to represent both of my com- 
munities honorably (as do many others). My 
temple recommend is valid. While it is no 
magic qualifier, it means to me that I can 
answer with an unqualified "yes" to the ques- 
tion, "Are you morally clean!" And only my 
priesthood leader can ask that question. 

Card also supposes that tolerance of 
homosexuals "would be, in the long run, the 
destruction of the Church." How noble of him 
to rescue the Church from the sin of tolerance! 
The Kingdom of God will prevail in spite of 
man if necessary. We cannot presume that its 
success depends on our vigilance of one 
another. The practice of tolerance will 

strengthen those who learn it, as well as the 
kingdom-more so than will Card's con- 
descending attitude. 

AU humans have sinned. All are dependent 
upon Christ's atonement for forgiveness. The 
Book of Mormon cautions us not to say, "the 
man has brought upon himself his misery; 
therefore I will stay my hand and not 
. . . impart unto him of my substance [love, 
fellowship, etc.] . . . for his punishments are 
just . . . whoever doeth this, the same hath 
great need to repent" (Mosiah 4:17-18). 

As for the laws against homosexuality, 
which Card advocates, we cannot afford to 
allow such abuse of the Constitution. God will 
not justify a theocracy at the expense of free 
agency. Such was Satan's premortal plan. The 
Book of Mormon clearly explains that the laws 
of this land, as well as the Gospel, exist to 
ensure the rights of the individual to self- 
determination, insofar as the exercise thereof 
does not deprive any other of his or her rights. 

Finally, the assertion that homosexuality 
is somehow a threat to "safe, stable, depen- 
dable mamage and family relationships" is 
ludicrous. Homosexuality is not contagious. 
There is no conspiracy to "recruitn heterosex- 
uals (as if such were possible). Most 
homosexuals are the product of a heterosex- 
ual society that vigorously attempts to "con- 
vert" them, to no avail. An increased tolerance 
of homosexuality does not lead to more 
homosexuals, only to more honesty and less 
hidden suffering. Homosexuals do not 

advocate the abolishment of mamage and 
family, nor are we an inherent threat to 
children. Statistics clearly show that, per 
capita, there is a higher incidence of child 
molestation by heterosexuals. Card's exag- 
gerated fears can only be seen as homophobia. 

Homosexuals are no better or worse than 
heterosexuals-both have their hypocrites. 
Neither can afford to stand atop the 
Rameumptom and cast stones. Brother Card 
should stick to his forte: writing award- 
winning fantasy. 

MARTY BEAUDET 
Sun Francisco 

CENSORING CARD 

I T  IS, PERHAPS. presumptuous for a non- 
Mormon to respond to an article clearly 
oriented toward Mormons. But Orson Scott 
Card's article was brought to my attention by 
a customer. Since we carry a large number of 
science fiction works I read what he had to 
say. 

Card has the right to believe anything he 
wants regardless of how much pure twaddle 
is involved. Private organizations such as the 
LDS church have the right to establish any 
rules they so choose to define membership. 
Those members of the LDS church who don't 
like the position are free to try to change that 
position or leave the Church. But neither Card 
nor the Church (nor any church) has the right 
to take those private rules and impose them 
through laws on the rest of us. Card does not 
realize the difference between a private 
organization such as the LDS church and the 
larger secular society based on the rights of 
the individual, not on the collectivism of the 
group. A free society recognizes that some 
people will engage in actions that other peo- 
ple dislike, but it tolerates those activities. So- 
called societal "regulations of sexual behavior" 
were viciously used to persecute the early 
Mormons. Such actions were reprehensible 
then and are reprehensible now. Private 
interactions, sexual or religious, should not 
be the business of the government. If that rule 
is applied equally to all people, the Church 
can do as it pleases in the confines of the tem- 
ple and the homosexual can do as he or she 
pleases in the confines of his or her bedroom. 
Such is the principle of equal liberty for all. 

And in keeping with this right to freedom 
of association, my bookstore will no longer 
stock the works of Orson Scott Card. We 
advocate individual liberty and Card doesn't, 
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so we will no longer voluntarily contribute to 
his economic well-being. 

JIM PERON 
San Francisco 

LETTING FREE AGENCY 
WORK 

1 EXPRESS MY deepest gratitude for the 
articles on homosexuality by H. Wayne 
Schow, Stan Roberts, and Orson Scott Card. 
In all my searching and studying, at last, 
something has been written that brings 
understanding and sensitivity to a subject that 
many have been trying to ignore. Although 
each author approached the subject from a 
very different viewpoint, when I read each of 
them I said: Yes! I know just what you mean 
and how you feel. 

We have a homosexual son. (That has 
been the most difficult sentence for me to say.) 
My husband first found out when Joe (not his 
real name) came to his father because he 
needed financial assistance for counseling. Joe 
was twenty-one years old, had just come 
home from a mission, and was in a desperate 
emotional battle. He had contemplated suicide 
and was now at his wits' end. I was told a 
year later. They had delayed telling me 
because they knew how much it would hurt 
me. They were right. The rest of the story is 
similar to Schow's. However, Joe is still liv- 
ing in Salt Lake City, graduated from the 
University of Utah, Summa Cum Laude, and 
has an excellent career. He is involved with 
the gay community and does not have 
AIDS- yet. 

Joe lives with one foot in the closet and 
one foot out. We have a good relationship 
with him and see him often. He wants his 
family to accept him, his lifestyle and friends, 
but knows we can only be involved in a 
superficial manner. We have a large family, 
and they all know about Joe; some accept him 
better than others. Brothers-in-law have a par- 
ticularly difficult time, and I have seen Joe hurt 
by their remoteness or outright rejection. 

The day he brought his temple clothing to 
me and said he could no longer be active was 
a devastating day in all of our lives. "There 
is no place in the Church for me," he wept. 
Since then we have seen his not-so-gradual 
descent from believing the gospel but not 
accepting the "man-made" organization to 
now saylng he thinks there is probably a God. 

I can't help but feel angry about the two 
bishops and a stake president who told him 
that if he lived the commandments, stayed 
morally clean, and went on a mission he 
would get over his feelings. He did all of the 
above but did not get over his feelings. 
Perhaps ten years ago the counseling he 
would have received might not have helped, 
but I know that those Church leaders should 
have told his parents, with or without Joe's 
consent, so that we could have gotten help 
for him when he was fourteen. 

I have grown through this experience- 
our whole family has. But I think a mother 
cames the greater guilt, more of a sense of 
responsibility, more feelings for having failed 
her child. She was the care-giver, the teacher, 
the nurmrer, wasn't she? I've learned that 1 
cannot allow my child's behavior to determine 
my happiness or well-being. I have turned to 
other things, a mid-life career, new associa- 
tions, new talents. What has happened has 
allowed me to let go of my child in a way that 
has been positive for him and for me. I have 
developed a more mature kind of love for my 
son, one that allows me to admire his 
accomplishments, enjoy our time together, 
and let free agency work. 

Here is a poem I wrote. 

CHANGE IN AUTUMN 
The leaves are turning autumn hues, 

The air feels crisp and clean. 
I walk, and see the evidence 

Of nature's c h a n ~ n g  scene. 

In dread 1 watch you changing too, 
Before my very eyes, 

From teachable, to actions that 
I never could surmise. 

Outsmpping all medieval tools: 
This rack I'm stretched upon. 

I'm tom between my love for you 
And judging what you've done. 

Knowing that you've lived a life 
That others never knew, 

1 find myself racked once again 
Defending what is you. 

And there are things I only sense 
From deep within your soul: 

Your zest for life, a brilliant brain, 
A hunger to be whole. 

I've sought for solace; now I see 
What they will never see. 

And find in me uncommon strength 
To let us both just be. 

ANONYMOUS 
Ogden, UT 

A COMMUNITY OF 
DOUBTERS 

1 WAS SET back by Charles Sellers' letter 
(SUNSTONE 13:4) on Scott Kenney's personal 
essay "At Home at Sea" (SUNSTONE 13:3). I 
realize that there are those who still believe 
as simply as they have always believed. 
Nevertheless, I personally was so moved by 
Brother Kenney's essay that I sat down myself 
and wrote an essay outlining my own beliefs. 

Sellers says, "I am convinced that the 
Church has what most honest seekers are 
looking for." If it does, I and all the others who 
are no longer enthralled by the Church are 
dishonest seekers, a judgment I am not 
prepared to accept. 

I disagree with Sellers that the Church is 
doing a pretty good job with both the living 
and the dead. I am not saying that the Church 
is not involved. It is. But the mission of the 
Church is too narrow, self-serving, and 
exclusive. The Church has taught me how to 
pay my tithing, do home teaching, genealogy, 
etc., but it never did teach me how to develop 
a personal relationship with God or how to 
serve the poor other than do my duty at the 
welfare farm. 

Any person in the Church should have the 
right to voice his feelings and concerns 
about the efFe$t the Church has had or con- 
tinues to have on our lives without the fear 
that doing so will destroy someone's 
testimony. Sellers's statement that "doubts are 
inevitable, but people should be careful about 
broadcasting them" is a perfect example of 
why the Church has yet to establish true com- 
munity. A true community is one in which 
all feel safe in their hopes, fears, joys, faith, 
and doubt. 

CLAYTON W. COOK 
Woodland. CA 

WOMEN'S BEST FRIEND 

1 AM NOT sure whether or not I should 
laugh at Hal Pierce's attempt to convince 
misguided feminists that male control is really 
to women's advantage (SUNSTONE 14: 1). Does 
he really expect to convince us that the best 
way to create equality between the sexes is 
through men's control of women? He implies 
that if feminists really wanted to help women, 
they would champion patriarchy so that men 
wouldn't feel threatened and retaliate against 
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women. Who would have guessed that 
patriarchy is women's best Friend? How could 
we feminists have been so blind? 

Pierce vaguely refers to women's "distinct 
and definite advantages in sexual and familial 
things that men can never obtain." Yet he is 
unclear about what advantages women would 
have to give up to gain equal footing with men 
in economics and decision-making. Would 
women be unable to have multiple orgasms 
or bear and nurse children if they stopped 
submitting to male domination? 

The truth is, there are no advantages for 
women under patriarchy. However, I can 
thmk of plenty of disadvantages for both sexes 
under patriarchy-primarily, stressed and 
unbalanced lives. 

REBECCA ENGLAND 
Salt Lake City 

DELUDED INTELLECTUALS 

1 WAS APPALLED at the criticisms of the 
forthcoming BW-produced LDS Encyclo- 
pedia (SUNSTONE 12:6). It is not the place of 
SUNSTONE to criticize those assigned to 
oversee this project. Any authority that you 
feel you have to do this is a delusion in your 
own eyes. I wonder what God thinks when 
he sees you self-appointed, so-called intellec- 
tuals kick against the pricks and criticize 
everything you see his servants do. Have ,a 
little humility and try to agree with God, or 
go join another church that accepts the 
opinion of the world and blows with every 
wind of doctrine. 

DENNIS B. HORM 

CONSPIRACY THEORISTS 

1 THOROUGHLY ENJOYED Martha 5. 
Bradley's well-researched article, "Changed 
Faces: The Official LDS Position on Polygamy, 
1890-1990 (SUNSTONE 14:l). Her history of 
the official Church position, however, only 
told half the story. The Woodruff Manifesto 
of 1890 actually meant that the Church in 
truth and in all sincerity ceased the practice 
of plural mamage, while the priesthood took 
it underground. This separation of Church 
and priesthood was nothing new. The iden- 
tical situation existed in Kirtland, in Missouri, 
in Nauvoo, and in Utah until 1852. 

The apparatus for the final underground 
practice was set up by Church President John 

Taylor. In 1882 he issued an "Epistle" 
authorizing marriages outside the Endowment 
House and temple. In 1884 at Rudger 
Clawson's trial Taylor testified under oath that 
he had set apart "hundreds of men" who were 
authorized to perform maniages, with 
endowments, at any place convenient. 

This was called the "Grand Conspiracy," 
and my father, John W. Taylor, was active in 
it. The Manifesto said that the practice was 
discontinued because it was against the law 
of the land. My father subsequently had one 
wife in the United States, one in Canada, and 
three (including my mother) in Mexico. 

In addition to the 1890 Manifesto, and 
another in 1904, there actually were about a 
dozen, each pinching off a loophole, until the 
1933 final-final-final one-no exceptions, we 
mean it this time. 

While the practice has been discontinued, 
the docmne still stands. If you are well enough 
connected today you can be married to a dead 
spouse in the Principle to attain your glory 
in the hereafter. 1 personally am acquainted 
with two people who have had this done. 
This situation explains why the fundamen- 
talists are alive and well and thriving in Zion. 
A short time before Rulon Allred, who was 
head of the largest fundamentalist group, was 
assassinated by Ervil LeBaron's goons in a 
power struggle over who had the "keys," I 
asked one of his daughters to find out how 
many belonged to his organization. She 
reported that he claimed a membership of 
70,000. While this no doubt was an exaggera- 
tion, certainly the practice is a far cry from 
the official Church figure. 

SAMUEL W. TAYLOR 
Redwood City, CA 

THE SUCCESSFUL 
MISSIONARY 

A S  O M  WHO served under Elder 
Russell M. Ballard when he was president of 
the Canada Toronto Mission, I feel compelled 
to respond to John Armstrong's article 
("Encounter with An Apostle: SUNSTONE 14:l) 
and set the record straight. My experiences 
with President Ballard were very much like 
those described in the amcle, but I came away 
with a different view of things. 

President Ballard taught us the principles 
of successful missionary work. Among the 
most important were that missionaries should 
always be looking fop opportunities to teach 
the gospel and that they should not be timid 

when telling others about it and inviting them 
to be baptized. When he took over the mis- 
sion, the baptismal rate was very low. As he 
instilled these principles in us, our faith in the 
gospel and our ability to teach increased and 
our baptismal rate dramatically rose. These 
were the same lessons that he gave to Arm- 
strong and his mission. Apparently Arm- 
strong's expectations got in the way. 

One of the most refreshing aspects of Elder 
Ballard's life is that he takes his calling 
seriously; it's his life's work. It is a virtue that 
he practices what he preaches. For this reason 
I object to the characterization of him as rude 
and insensitive. Elder Ballard was in Arm- 
strong's mission to teach the gospel and 
oversee the work. He was not there to be 
entertaining over dinner. We should admire 
his zeal and devotion. 

In publishing the amcle, SUNSTONE has 
done a disservice to Elder Ballard and its 
readers. You have only reinforced the suspi- 
cions of many that SUNSTONE would rather be 
a Mormon Enquirer than a forum for our 
highest thoughts about Mormon culture. I 
hope you will live up to the goals you have 
set for the magazine. 

TED VAGGAUS 
Lawrence. KN 

RESPONDENCE. LETTERS FOR PUBLICA- 
TION SHOULD BE ADDRESSED TO 
"READERS FORUM." WE EDIT FOR SPACE, 
CLARITY, AND TONE. 

SO BY DAD SAYS 
"LISTEN, I 'LL BUY YOU 
A HARLEY AND YOU CAN 
DO TWO YEARS WITH 
THE HELL'S ANGELS 

INSTEAD!'' 
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FROM THE EDITOR 

By Elbert Eugene Peck 

A COUPLE OF years ago I sat 
through a Gospel Doctrine class responding 
silently to myself over and over, "I don't 
believe that. . . . I don't believe that. . . ." For- 
tunately that is not a regular occurrence for 
me. Still, the sense of alienation during that 
experience was frightening, for with each 
expression I felt further estranged from the 
community I cherish and want to be part of, 
fearing that verbally sharing my views would 
have branded me. Even if that wasn't true, I 
was in a double-edge situarion: while speak- 
ing up would annoyingly and unap- 
preciatively disrupt the prepared lesson, 
continued silence would only exacerbate my 
internal schism. So I became reflective. How 
many thoughtful, believing Saints, I wondered, 
increasingly feel like they are not full-fledged 
citizens because they mutely question some 
of the assumptions of the household of God? 

This year the tables are turned: I teach 
Sunday School and, unfortunately, others 
silently dissent. While researching a recent 
lesson on Old Testament wisdom literature 
(Proverbs and Ecclesiastes) I unexpectedly 
encountered a hopeful dynamic: the scriptural 
marriage of prophetic revelation and human 
insight and a public dialogue between the 
Establishment voice and the doubter. 

Divergng from the Law and the Prophets, 
which biblical books reveal Yahweh's cove- 
nant and warnings to Israel with unques- 
tioned divine authority, the book of Proverbs 
celebrates the divine in human wisdom- the 
grass-roots knowledge attained from analyz- 
ing personal experience and from observing 
humankind and creation. Apparently, many 
of the collected sayings in the book were 
orignally oral truisms of the mbes which were 
later gathered and artistically crafted by the 
Ben Franklins of Jerusalem. Believing that "the 
fear of the LORD is the foundation of 
knowledge" (1:7),' Proverbs subordinates its 

human understanding to God and 
acknowledges its limitations by openly 
embracing conflicting maxims in the book. In 
pursuit of God and his righteousness, Pro- 
verbs' pragmatic counsel focuses on the 
worldly wisdom of how to achieve the good 
life here and now, covering such items as 
slothfulness, vanity, backbiting, thriftiness, as 
well as the practicable aspects of keeping the 
commandments. In spite of this down-to- 
earth agenda, when 1 read Proverbs I am 
inspired to live a higher ethical life directed 
to God and my neighbor, and I feel a spiritual 
affinity with the editors' quest to find the 
Divine in the world's learning. 

Nevertheless, when you think about it, it 
is to Israel's credit that it placed these bottom- 
up, common-sense revelations of everyday 
Saints in the biblical canon alongside the top- 
down, "thus saith the Lord" revelations of 
Moses and Isaiah-an Old Testament tradi- 
tion that has not yet been restored in this 
dispensation. 

If we had a latter-day book of proverbs, 
what popular LDS phrases would be in it? 
Perhaps the famous (to Mormons) Emerson 
quote: "That which we persist in doing 
becomes easier. . . ." Probably "No other suc- 
cess can compensate for failure in the home" 
would be included as well as, "It's not where 
you serve, but how" and, "When the prophet 
speaks, the thinking is done." Maybe, using 
the parallel form of ancient Israel, we'd craft 
one proverb from two opposing com- 
monplaces: "Obedience is the first law of 
heaven; but one should not live on borrowed 
light." (I realize most of the above examples 
originate with Church leaders, which might 
say something abw~t our culture.) 

In any event, I think we should 
acknowledge, celebrate, and consider the 
democratic aspects of inspiration among the 
rank and file members in today's commu- 

nity- for instance, the increasing awareness 
of the lack women's contributions in Church 
deliberations-as well as the authoritative 
statements from the general prophets, seers, 
and revelators. Proverbs gives us a precedent 
and a model. 

I N  direct contrast to the believing 
aphorisms of Proverbs is the skeptical essay 
of Ecclesiastes.' The obviously well-educated 
author of this book was reared on the "how 
to" norms and commandments of the 
"Establishment" wisdom which produced Pro- 
verbs and prescribed a Puritan-like 
industriousness. Yet this Jewish sage, whose 
perceptions are also primarily based on obser- 
vation and experience (not revelation), ques- 
tions and rejects the simplistic platitudes in 
Proverbs and cynically notes that, although 
God rules, exactly how is an unfathomable 
mystery: "Sometimes the just person gets what 
is due to the unjust, and the unjust what is 
due to the just" (7:14) for "food does not 
belong to the wise, nor wealth to the 
intelligent, nor success to the skillful; time and 
chance govern all" (9: 11 ). 

Obviously sensitive to the injustices of his 
society and apparently not in a position to 
correct oppression, throughout his lengthy, 
"futile" ("vanity" in the King James) discourse 
of trylng to discern cause and effect in the 
social world, the Preacher vehemently spurns 
the wisdom tradition of single-minded toil if 
it denies one from enjoylng the good things 
of life now (2:22-23; 4:7-8; 5:11, 16) because 
success is unpredictable (3: 1-1 l), because 
comfort from wealth is chancy (2: 18-21), and 
because labor regularly brings neither profit, 
improvement, originality, nor remembrance 
(1:3-11). Similarly, the author abhors the 
zealous pursuit of luxury. Instead, he advo- 
cates an enjoyable work which keeps options 
open, embraces the day-to-day ordinary joys 
which are gifts of God (2:24; 3:22; 9:7-9) and 
accepts evil. "I know that there is nothing good 
for anyone except to be happy and live the 
best life he can while he is alive" (3:12). 

Upon consideration, it is also remarkable 
that this book criticizing its own contem- 
porary orthodox theology is in the biblical 
canon, especially with its emphasis on here- 
and-now enjoyment. Too, this disillusioned 
preacher is clearly a sincere intellectual who 
has had few or no personal spiritual 
experiences: "I perceived that God has so 
ordered it that no human being should be able 
to discover what is happening here under the 
sun. However hard he may try, he will not 
find out" (8:17-18). Yet, the speculative author 
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of Ecclesiastes does deeply believe in God and 
his justice, however incomprehensible, and 
concludes that our duty is to "fear God and 
obey his commandments. For God will bring 
everything we do to judgment" (1 2: 13-14). 
(Interestingly, some scholars believe that that 
oft-quoted and reassuring closing affirmation 
is an upbeat addition by a post-exilic correla- 
tion committee.) 

While Ecclesiastes' message obviously 
must be supplemented by and defer to the 
witnesses and oracles in the other books, the 
fact of its presence in the Bible is alone impor- 
tant: the devout doubter and the questioning 
intellectual have a dignified and visible place 
in the believing community. This point was 
recently affirmed by Lowell Bennion in com- 
menting on the father's petition to Jesus on 
behalf 6f his convulsive, "dumb son, "Lord, 
I believe; help thou my unbelief' (Mark 9:24): 

The cry of the father. . . resonates in my 
own heart. . . . 

Jesus did not rebuke the father for his 
unbelief, and the father confessed his unbelief 
to the Savior in the context of asking for help. 
I believe that our Heavenly Father is pleased 
with such confessions. What could make for 
healthier growth than expressing doubts in 
a context of faith.' 

What could indeed? Although Jesus and 
the Bible generously embrace doubters within 
a believing context, it is nevertheless a 
challenge for doubting, yet believing, Saints 
to share their questions within the believing 
community today and receive non-judgmental 
succor. Fortunately, the presence of Proverbs 
and Ecclesiastes gives solace and hope to the 
skeptic and to those who have few spiritual 
experiences. Still, we must find ways to 
cultivate our common faith in Christ while 
abiding-and hopefully bearing- the burdens 
of the questioning citizens in the Kingdom 
(which I believe all of us are on occasion); 
cultivating that healthy, believing context in 
which the expression of doubts engenders 
love, acceptance, and oneness. B 

NOTES 

1 All scripture quotes are from the Rev~sed Engl~sh B~ble 
with the Apocrypha, Oxford University Press and Cambndge 
University Press. 1989. 
2. See Addison G. Wright, "Ecclesiastes (QuohelethY in The 

NewJerome Biblical Commentaty edited by Raymond E. Brown. 
et al.. Prentice Hall (Englewood C11fls: 1990). 490 

3. Lowell L. Bennion. Legac~es ojJesus, Deseret Book Corn- 
pany (Salt Lake C~ty. 1990). 44. 

THE TABLE 

The fan moving the New York night 
cannot conceal the sound of someone turning 
and turning in bed. Beth switches on the light, 
and Elise laments, "I've spent years fighting 
the idea of a broken heart and contrite spirit. 
Wouldn't you know that truth would come 
to me through images of food!" 

"Moses had to see the whole world to realize 
he was nothing. I saw me planning 
a fine meal for a friend. Then I dreamed 
I stood in the grocery line, realizing 
I had no monev. The friend uaid. 
And, of course, I'd filled too many bags, 
but the friend camed them for me. 
But then there was too much to do, 
and this place is so small and hot, 
so the friend pitched in. Oh, I grated 
fresh ginger, basted cornish hens, 
and set out the finest plates, but I 
could give nothing of my own. And I cried." 

"And then the sequence switched, 
to a meadow with a table 
so long no one could take it all in. 
The linen was fine, the table heaped 
with clear jellies, glazed meats, 
puddings, berries and clotted cream." 

"Minstrels came by, but they would not eat, 
saying no one spreads a table for second-rate 
musicians. Then well-dressed people 
laughed that a table in a meadow 
is a hoax. And beggars wanted to wash 
their clothes before approaching the feast." 

"It was true that no one could bring a thing 
to the feast, but no one was expected to. 
Being contrite is not sackcloth 
and ashes, after all, not sacrifice. 
Each person needs only to reach- 
that's the whole thing, the reach." 

"What about you!" asks Beth, fully awake. 
"You reached to the table didn't you?" 
"No," Elise cries, "1 looked around to ask 
you to go with me, and then I awoke. 
But I'll reach next time, don't you think!" 

Reassuring her, Beth tums out the light. 
But no one in 12N can sleep. Each turns and turns, 
seeing the times she's been afraid to reach, 
seeing changes she must make to accept the feast. 

- LORETTA RANDALL SHARP 
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TURNING THE TIME OVER TO . . . women provided not only another false 
assumption but also served as a resource for 
processing experiences and seeking resolution 
in restructuring experiences into another, THE DEVELOPMENTAL PROCESS OF more valid. framework. 

By Debbi Christensen 

WE ARE NOT HUMAN BEINGS HAVING 
A SPIRITUAL EXPERIENCE; 

4 WE ARE SPIRITUAL BEINGS HAVING A 
HUMAN EXPERIENCE 

A S  A RESEARCHER AND CLINICIAN. 
my goal is to more clearly understand the 
human experience and how it influences our 
eternal progression. As a therapist, I utilize that 
understanding to aid in women's eternal 
development. 

This paper shares a perspective, not an 
absolute truth. The perspective was built 
largely through a qualitative research project 
in which I conducted and analyzed bio- 
graphical interviews of thirteen Mormon 
women.' I was looking for similarities 
among diverse women of our Mormon culture 
to discover the process of their development, 
the impetus for development, the resources 
used in development, and the impact of the 
culture on female development. 

WHAT IS DEVELOPMENT? 

W H E N  1 say "developmenf I refer to 
the steps we go through as we become more 
and more mature, or, in our LDS language, 
become Christ-like. Human development 
has been analyzed with a variety of methods 
and perspectives. Basically, most develop- 
mental theorists state that development is a 
hierarchical, sequential process. As we pro- 
gress through the stages of development we 
experience ourselves as qualitatively different. 
The highest stage of development is marked 

DEBBl CHRISTENSEN is a psychologist and 
director of the Center for Counseling, Educa- 
tion 6s Research at Orem Community 
Hospital. This paper was given in August 
1989 at the Sunstone Symposium XI in Salt 
Lake City. 

by liberal thought, a non-judgmental attitude 
toward others, a belief in relative reality, and 
a sense of intrinsic worth. 

Development is a dialectical process. In 
other words, for us to develop there must be 
discrepancies in our teachings, our beliefs, and 
our experiences. We develop by attempting 
to reconcile these discrepancies. Some 
discrepancies cannot be reconciled, in which 
case, it is through acceptance of the paradox 
that we mature. 

For the women in my study, their psycho- 
logcal maturity began with a crisis that 
threatened important assumptions, often 
unconscious, stemming from their culture. As 
they grappled with the discrepancy between 
expectations and experiences, these women 
came to realize that their assumptions were 
not necessarily valid. Those women who took 
an active stance in response to that realiza- 
tion and reconstructed a new framework of 
beliefs experienced a sense of power. These 
women stated that this experience led to 
psychological maturity. These unconscious 
assumptions created the necessaly dialectic 
for growth. The failed assumptions for Mor- 
mon women centered around motherhood, 
being cared for by others, and issues of 
women's roles and power in the Church. The 
women I i n t e ~ e w e d  seemed to have been 
taught at some point in their formative years 
that motherhood was an absolutely fulfilling 
experience and that they could expect to be 
taken care of by others if they lived "worthily." 
For many women, this teaching just does not 
meet with their reality. 

Similarly, the issue of women's power and 
roles was brought to awareness in the par- 
ticipants by both (1) real experiences with the 
assumption of the fulfillment of motherhood 
and the consistency of care and (2) increased 
awareness of philosophical and theological 
inconsistencies. In the cases where this issue 
was brought into consciousness by another 
failing assumption, questioning the status of 

Although many of the women said that 
motherhood was more difficult and perhaps 
not as totally fulfilling as they had been led 
to believe, all of the women who were 
mothers listed motherhood as one of the three 
most powerful experiences in their adult lives. 
For them, motherhood was defined as a 
critical life phase; but it appeared to be easily 
confused with life purpose. These women 
came to realize that their purpose in life 
depended on adequate self-definition. 
Women who subordinated their identity and 
expected to find it in their children 
experienced a sense of alienation from self. 
A child does not provide a woman with a self- 
definition, but the process of raising children 
does allow women the oppormnity to express 
their self-definition. This sense of alienation 
from self was also found in women who 
subordinated their identities to their husbands 
and expected to find their identity within a 
mamage. 

For example, Donna was involved in a 
mamage of inequality. Being raised to believe 
that women are "subject to" their husbands, 
she said she was "probably more sure of 
[herself] in high school and college than [she] 
had been since her marriage." She described 
her origmal attitude toward her role as wife: 

The way I was raised you are sub- 
ject to your husband. He is the last 
word, he is the decision-maker, and 
I took all of that literally, and he took 
it literally. So I set about being the best 
little wife that I could, and I learned 
. . . I mean, I kept an immaculate 
house, and I remember bustling 
around to scrub floors every Saturday, 
whether they needed it or not. I kept 
everything washed and ironed. This 
was just something I did. Anytime 
anything did not turn out to be 
absolutely perfect, I felt like a failure. 
1 felt like it was up to me to see that 
the relationship went well. It was up 
to me to see that everything in that 
house went smoothly. It was my 
responsibility. If he was unhappy, it 
was my fault. I was to be there to 
comfort him, to give him somebody 
to talk to. We get that in women's 
magazines in the Church; . . . how to 
help him have a healthy heart, how 
to help him reach his potential; how 
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to help him do this, how to help him 
do that. . . . I got lost. . . . 

Let me gve an example of 
something: I have taught in the Relief 
Society three different times since [my 
husband] was bishop. Recently I was 
just called to teach [in Relief Society] 
again. The first lesson I gave [this 
time], I prepared all by myself. 
Imagine that . . . at 
49, preparing my 
own lesson [for the 
first time]. A friend of 
mine, whom I have 
known since we had 
moved into this area, 
said, "That was the 
best lesson 1 have 
ever heard you give. 
It was you. It was not 
[your husband]." 
And I just realized 
that 1 did not dare 
give a lesson before 
but what he read it, 
corrected it, told me 
some things to say. 

In contrast to Donna, 
who submitted herself to 
her husband and found 
marriage to inhibit her 
growth and development, 
the women in the study 
who did not submit 
themselves to their husbands or consider 
themselves as less than equal found marriage 
to be an important force in their development. 
These marriages were experienced as growth- 
promoting rather than alienating. 

Development is a 

dialectical process. 
There must be 

discrepancies in 

our teachings, our 
beliefs, and our 

experiences. We 

develop by attempt- 

ing to reconcile 
these discrepancies. 
It is through accep- 

tance of the 
paradox that we 

develop maturity. 

RELATIONSHIPS AND DEVELOPMENT 

I N  addition to the dialectic challenges, 
individuals also must experience a sense of 
safety or security in order to grow from the 
challenges. For all the women in my study, 
the major resources supporting them in the 
developmental process were equal 
relationships-relationships of equality with 
both women and men and relationships with 
deity. In all cases, unequal relationships 
obscured the self and limited their 
development. 

Every woman in this study mentioned the 
importance of relationships in her life. All 
indicated that female relationships increased 
in importance over time or during times of 
stress. Each woman, in speaking of her rela- 

tionships with women, emphasized the 
equality that was experienced in those rela- 
tionships. This equality allowed the relation- 
ships to promote growth. Many of the women 
indicated experiences with relationships that 
expressed a deep, profound intercon- 
nectedness, sometimes with a single woman, 
often with all women. 

Not only were relationships with women 
growth promoting, relation- 
ships with men were also 
experienced as contributing 
to individual growth. 
However, as with relation- 
ships with women, these 
relationships must have been 
experienced as equal relation- 
ships before they could be 
considered as development- 
ally positive. All relationships 
that the women experienced 
as unequal served to obscure 
the self and inhibit the 
development of the woman. 

Coral expressed the sup- 
port she found in her rela- 
tionship with her father and 
later in her marriage: 

[My father] helped me 
feel very confident 
about myself as a 
woman and as a per- 
son. . . . He had great 
respect for me as a 

human being and thought that I 
should run for president if I wanted 
to. . . . 

My husband has a great deal of 
respect for me too, and that's really 
helped a lot. He's just always given me 
free agency to do or be anything I 
wanted to do or be. I know that if I 
wanted to become an astronaut next 
year, he'd say, "Go and be an 
astronaut." If I wanted to run for 
Sandy City Mayor, he would say to 
go for it. He's just very supportive of 
me in the same respect that my father 
was, and that's been very positive for 
me. He's been very understanding, 
and sometimes 1 think he 
understands me better than I under- 
stand myself. Just having him as a 
husband has probably been one of 
the greatest impacts (in my life). . . . 

As in motherhood, women who subor- 
dinated their identities and expected to gain 
their identity from their husbands, 
experienced a sense of alienation from self. 
Women who found expression for their self- 

identity within their marriage found the mar- 
riage relationship to be fulfilling and growth- 
promoting. 

Many of the women in this study 
expressed experiences of support and nurtur- 
ing from their relationships with deity. These 
relationships were especially important when 
other relationship resources were lacking or 
were insufficient for their needs. These rela- 
tionships contributed to the developmental 
process. As in other relationships, they 
changed over time. All but one of the women 
involved in this study reported that her rela- 
tionship with deity had evolved. The pattern 
for these changes was clear, starting with a 
relationship of fear and developing into a rela- 
tionship of love. Another important change 
in their relationships pertained to a realiza- 
tion of the importance of the gender of deity. 
Over half of the women in this sample 
indicated that they had individually struggled 
with the dominant concept of a male deity; 
about a third reported that a recognition of 
and relationship with female deity had been 
highly significant in their lives. Although the 
biographical interview included a question 
concerning the changes experienced in rela- 
tionships with deity, I made no mention at 
any point encouragng the women to consider 
the gender of deity. 

A typical word that women used to 
explain their early relationship with deity was 
"fear." This seemed to result from their early 
concepts of a deity suggested by the use of 
the following words: condemning, stem, 
punishing, blaming, demanding, exhausting, 
and remote. Some of the women reflected that 
this concept was the result of their early 
understanding of significant others in their 
lives, pamcularly their fathers. There was little 
comfort and support found in these relation- 
ships with deity. The women prayed because 
they felt "duty bound" to do so or were fear- 
ful of the consequences if they chose not to 

Pray. 
This concept eventually was replaced with 

a concept of a loving God, gently leading 
them, encouraging them, understanding them, 
and showing compassion toward them. At 
this point, the relationship deepened and was 
considered to be a resource in their lives. 
Carol clearly described these changes. 

My relationship with God has 
matured as I see my Heavenly Father 
in larger dimensions. I view him as 
a hnd, loving Father still, but far more 
intelligent and universal. I rarely used 
to think of Heavenly Mother, but now 
1 do. I wonder if many of the 
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references to God in the scriptures in ascertaining the fact that it was not the Church with much more complexity than 
shouldn't be plural-refening to both I who was out of line. the simplicity of youth had allowed. They 
Father and Mother. 1 think they For Casey, the recognition of a female deity learned to see aspects of good and aspects of 
planned and created together, not just enabled her to redefine her importance as a bad and weigh these against one another as 
spiritual children, but all that pertains woman. Her female God provided a role part of their decision toseparate or commit. 
to the universe. God's command- model for a strong female and was a source These women demonstrated a perception 
ments are from both. Both have equal of support during and after her struggle with that religion is "home." 'Home," as herein used, 
power. The scripture "all that my the philosophical and theologcal underpin- reflects the bonding that occurred between the 
Father hath shall be given unto him" nings of the feminist issue in the Mormon child and her culture. This bonding, for most 
I take to mean that 
women will share 
equally in all that 
the Father hath, 

a including "his" 
priesthood. I feel 
God's love and 
approval. I feel 
direction and inspi- 
ration in my life 

I 
that gives me pur- 
pose and joy in my 
labors. . . . 

Barbara spent a 
number of years smggling 

I with women's issues in 
the Church. She says of 
her experience: 

I It was very 
strange to me, 
because I never let 

Motherhood was 

easily confused 

with life purpose. A 

child does not pro- 

vide self-definition, 

but the process of 

raising children 

does allow women 

the opportunity to 

express their self- 

definition. 

church. participants, seemed to begin in early 
childhood and continue throughout the life 
process. Some of the women in the study had 

THE CHURCH AND left the structure of the Church at a time in 
DEVELOPMENT their life and later returned to the Mormon 

people with a new commitment. Others in 
this study were disenfranchised from the 

EVERY woman in this Church by their own choice. A study of the 
study, even those who had differences indicated that for some women, 
chosen to dissolve their the Mormon church and the culture that sur- 
membership in the Mor- rounds it provided a sense of "home." The 
mon church, indicated that resolution to stay in or return to the Church 
the institution of the was not necessarily a statement of agreement 
Church had a pronounced with its principles and policies. For some of 
impact on their lives. The these women it was more often a statement 
most frequently chosen of commitment to the people with a recogni- 
word describing this impact tion that they could have impact on bringng 
was "profound," indicating into awareness and change some of the 
the great extent to which Church principles and pol~cies. Those who 
women are affected by and stayed and those who returned recognized 
enmeshed within their that their impact was needed in this institu- 

go of my 
spirituality. I had 
this philosophy 

cultural context. tion and wa;, perhaps, greater than it would 
As in other relation- be in another institution. Those who chose 

ships, the Mormon church to leave did so because they felt that their 
that if you did, you had both the capacity to impact could be greater outside the institu- 
would be smashed on the rocks. I obscure and reveal the self. Similar to tion of the Mormon church. According to 
held on to deity. I actually explored feminism, the structure of the Church Casey: 
a lot of religions. I looked at oriental appeared to create the dialectic necessary for I'm not going to run off and leave 
religions. I got into meditation. 1 did growth and provided a resource for growth. them. I have four generations invested 
yoga. . . . And I found this nice thing One large group of women did not list the in this thing. I have a lot of emotional, 
about female deity. . . . When 1 structure or teachings of the Church as pro- spiritual, financial investment in this, 
actually started coming back in viding support during times of personal snug- and I'm not going to let somebody 
philosophically with the Church, it gle with development. When questioned else just ruin this organization. I'm 
had to be with my "Mother in about not including the Church as a resource, going to insist on my input - insist on 
Heaven" with a pretty strong place . . . the women stated that it clearly was not a raising my hand and saying, "Hey 

Casey, while seeking resolution for strug- resource that they utilized during their strug- that's too dumb to even think about. 
gles over defined women's roles and limited gles. Rather, the Church, its teachings and We're not going to do it that way." I'm 
women's power, entered into a study of deity: culture, created the dialectic thesis against not going to walk away. My goal is to 

The sex of God in history: that which they struggled to confirm their sense take all the good stuff that is there and 
was staggeringly important. . . . I of identity and gain a sense of autonomy. to make it be better-insist that it be 
have a manuscript that I wrote some Many of these women, particularly those better than it is. 
time ago, . . . just letters from me to who struggled with the dialectic created by As Barbara reflected on the changes in her 
God the Mother, telling her what's the issues of feminism and Mormonism, life and the sense of "homen found in the Mor- 
been happening in the human family, indicated that religon was not just belong- mon church, she stated: "I've always been a 
in a single-parent male's family, and ing to a church, but to a people. As they Mormon, and whether I'm an in-Mormon or 
asking her to come home, which of experienced their process of life, the commit- an out-Mormon, I'm a Mormon. That's always 
course, is asking us to acknowledge ment to the Mormon people became much been the same." Candace expressed a similar 
that fact that certainly our creator is more powerful than their commitment to the view: "You can be a good Mormon or a bad 
female quite as much as male, and I've organization. Mormon, but you're always a Mormon." 
done a lot of reading in this. All that As these women progressed through the For some the decision of commitment 
research was hugely important to me, developmental process, they began to view began with a recognition that commitment 
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could be made in several realms. A sense of 
responsibility and freedom was evident in 
Carol's statement that: "This is the context 
within which I have chosen to engage with 
the struggles of life and growth." 

There are other changes made in relation- 
ship with the Church. Women expressed that 
through their life processes they became less 
rule-oriented. The increased importance of 
female relationships was 
also reflected as they 
began to view the cache of 
relationships as a major 
resource coming from the 
Church. Women became 
less convinced of their 
leaders' credibility, not 
gving their trust so freely, 
expecting leaders to prove 
that they were worthy of 
their confidence before 
that confidence was gven. 
Women began to view the 
Church as less central and 
more peripheral to their 
lives, less restricting and 
more enlargng. 

SELF-CONCEPT 
AND MATURITY 

D U R I N G  the bio- 
graphical interview the women in this study 
were asked to provide a description of 
themselves. The majority of the women freely 
contributed descriptions of self that were 
detailed and complex, indicating a deep level 
of self-understanding. 

Contrary to the dominant theories in 
developmental literature, women described 
their adult lives as an enlargement of self 
rather than a change in self. They could 
readily point to various phases of their lives; 
however, these were external to what they 
perceived as their basic identity. Their basic 
identity provided a thread that ran through 
and tied together all of their life experiences 
and phases. Repeatedly, the women spoke of 
an identity that had been present and intact 
in the earliest years of their lives but had, at 
some point, been obscured. They described 
the presence of a distinct sense of self, lost 
before or during mamage and motherhood 
and only retrieved in its original form after the 
struggles of adulthood. The idea of a self 
obscured and reclaimed repeated itself 
throughout the interviews. Barbara stated it 
this way: 

The major 

resources support- 

ing the 

developmental pro- 

cess were equal 

relationships - with 

both women and 

men and with 

deity. In all cases, 

unequal relation- 

ships obscured the 

self and limited 

development. 

I used to be different, and now I'm 
the same. I came back to myselt 
Sometimes I'm in a lot of pain and 
sometimes I'm not in so much pain, 
but basically, I'm the same person. h e  
gone down a long path of a lot of 
experience, but I'm still the same per- 
son. 1 even still feel like the same per- 
son pretty much. 

Both Jane and Ellen 
described the life questions 
of their adolescence as 
being obscured by answers 
from the Church or by mar- 
riage. The questions of their 
youth returned at a later 
time in their lives, a time 
during which they 
described themselves as 
being more in touch with 
"who they really were." 
When they retrieved the 
questions, they experienced 
them to be identical to their 
adolescent questions. 

All of the women in this 
study responded to self and 
gender descriptions in very 
positive terms. All of these 
women expressed positive 
feelings concerning their 
womanhood. In addition, 
the group of women who 
had experienced the dialec- 

tic of feminism spoke of the power and 
strength emanating from their femininity. 
They had a clear sense of excitement about 
their femininity that was absent from the 
gender descriptions of those who had not 
experienced this particular dialectic. Although 
not all of the self-labeled "feminists" men- 
tioned this sense of power, a large number 
of them did and none of the "non-feminists" 
mentioned a sense of power connected with 
being female. 

According to Casey: 
Being a woman means to me to 

have the opportunity of being the 
new brigade that life is sending in to 
save the world in terms of effecting 
a balance, where male aggression can 
be tempered by female cooperation. 
Being one of those who are so badly 
needed. . . . 1 always felt that as a 
human being, 1 was capable. But in 
terms of power coming from the fact 
that I'm a woman, that's new in the 
last ten years or less. 

With the exception of two women, the 
participants expressed dissatisfaction with the 

roles and expectations of society. They felt 
that the messages they had been given by 
society were restricting. Those who attempted 
to meet the expectations of others experienced 
this as limiting and confining. The process of 
throwing off the messages of society was seen 
as enlarging. Carol stated: 

During the earlier years of my 
mamage, I felt very confined by being 
a woman. I found it quite confining. 
I think I was trying to live by the 
expectations of others, and so, being 
a woman wasn't confining, but trying 
to meet expectations of others was 
extremely confining, and I think it is 
for anyone, whether they're a man or 
a woman. You can really miss out on 
a lot of joy if you do that. 

These women eventually found that being 
a woman is not connected with any particular 
role. The experience of womanhood was 
finally expanded to include each woman's 
individuality and an acceptance of that 
individuality. The experience of self reclaimed 
and enlarged through the process of life forms 
the basis for a definition of the qualities of 
maturity. 

These women's complex notions of 
maturity challenge previous developmental 
literature that places self-sufficiency and 
autonomy as important in maturity. These 
women placed little emphasis on the ability 
to stand alone. Their goals were to benefit 
others, to balance many aspects of their rela- 
tionships, taking into account the needs of 
others involved. This "balancingn was seen as 
important even in times of struggle and crisis. 
The mamed women often expressed an 
awareness of their husbands' issues and fears 
as they began the questioning process as well 
as a tempering of their own process so that 
it might be more palatable to their husbands. 
They measured their growth to prevent 
threatening the relationship with their 
husbands. 

Through the process of life, these women 
learned to find a sense of responsibility for 
self. Learning how to rely on their own 
resources contributed to a sense of 'empower- 
ment" and a realization of the adequacy of 
their personal resources. 

These women became less conforming 
and less interested in stereotypical thinking. 
An aspect of maturity was defined as the 
cessation of the obsessional need to please 
other people. They became more calm. They 
expressed a desire for simplicity in their lives. 
They reported less striving to accomplish 
goals and purposes, and more acceptance for 
their innate worth, without a need to measure 
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this worth in accomplishments. Their think- 
ing became less banal, more complex, less 
provincial, more universal. 

IMPLICATIONS 

k L I G I O N  and religious cultures are 
designed to decrease 
doubt and provide a sense 
of security to those 
involved in the religion. 
Religious organizations, 
by their very nature, can- 
not encourage the doubt 
and questioning that is 
necessary for develop- 
ment. If they were to do 
so we would lose the 
dialectic that is necessary 
for development. Personal 
power is only gained after 
struggle. Freedom to think 
creative thoughts, without 
undue concern for the 
rewards and punishments 
of the system, is a mark of 
maturity. No system can 
provide rewards for those 
who deny themselves the 
rewards of the system in 
their search for freedom 
from the restraints of the 
system. Oftentimes we are guilty of complain- 
ing that we get no rewards, honor, or recogni- 
tion from our religous system when at the 
same time we are searching for individuality 
and some degree of freedom from those 
rewards. 

"In an absolute sense, conflicts are never 
solved by the dialectic. But in a relative sense, 
they are being solved."* It is this process of 
solving, not necessarily the solution, that 
creates growth, development, and creativity 
in individuals. Contradictions should no 
longer be perceived as deficiencies that have 
to be eliminated but as challenges and invita- 
tions for growth. Stability and crisis ought not 
to be seen as positive and negative respec- 
tively. Stability and crisis are both interrelated 
components of our growth process. The crisis 
is as necessary as the stability. Because of the 
dialectic created by the imperfection of our 
culture, we have plenty of grist for the mill 
of development. It is by struggling with the 
imperfections of our culture that we develop 
into Christ-like individuals. 

Many contradictions were present and 
unresolved in this research endeavor. The 

Religous organiza- 
tions, by their very 

nature, cannot 
encourage the 

doubt and ques- 

tioning necessary 

for development. 

No system can 
reward those who, 

in their search for 
freedom from the 
system, deny the 

rewards of the 

system. 

need for equality speaks powerfully to the 
issue of patriarchy. Yet the very struggle for 
a sense of personal power within patriarchy 
has created incredible strength and maturity 
in these women-a strength that may well be 
absent if not for the struggle. The denial of 
power within the patriarchal system demands 
that these women seek sources outside of the 
system in which to express their abilities and 

power, perhaps impacting 
their universe on a larger 
scale. The denial of 
priesthood power demands 
that these women gain a 
deep and intrinsic sense of 
personal power. 

The existence of con- 
tradiction or paradox can 
be the gft o i  knowledge, 
leading to the discovery of 
a more fundamental truth. 
Premature resolution of the 
paradox may blind us to the 
more fundamental truth. 
Both humility and faith are 
demanded as a part of 
accepting and growing From 
the contradictions or 
paradoxes within our 
culture. 

These women demon- 
strated that in their struggles 
for personal power and 
understanding they were 

often in conflict with the system. They 
experienced anger. The anger was an impor- 
tant part of their process, but not the entire 
process. Resolution was not found in the 
anger but in action-not in their hatred but 
in their acceptance of their value and the value 
of others. Resolution was not found in 
manifestations of power From the system; this 
has not yet happened. Growth and develop- 
ment was found in personal manifestations 
and belief in their power and value as women. 
Development was found in their personal 
belief in the possibilities of change in the 
future; in their courageous expressions for 
equality; in their ability to throw out ine- 
quality and submission in their individual 
lives, not demanding that others do the same. 
Maturity and growth was found in their ability 
to discard a pan of the system without 
necessarily discarding the whole system. 

Perhaps we also will find a more fun- 
damental truth when we begn to love 
knowledge for its own sake, not as a means 
to power; when we cease to impose hierar- 
chies on each other, even developmental 
hierarchies, using these hierarchies to prove 

our superiority or our stance. Perhaps we will 
find a greater truth when we understand our 
interconnectedness, honoring all that is liv- 
ing, refusing to define an enemy. Perhaps we 
will find growth when we cease to condemn 
others for their differences, choosing instead 
to embrace the diversity that is within us all. 
Perhaps we will find growth when we are not 
only outraged over our own suffering, but over 
the suffering of everyone. Perhaps we will find 
growth only as we each, individually, strive 
to honor the equality of all. @ 

NOTES 

1. I also used the Washington Un~vers~ty Sentence Com- 
pletion Test, des~gned by Jane Loevinger to ascenaln a 
woman's developmental level, to analyze the biographical 
interviews. 

2. Susan Lourenco. 'The Dailectic and Qual~tative 
Methodolody." Contributions to Human Developmenf. Vol 2. 
J. F. Rychlak. ed. (New York: Kaizer. 1976). 103 

PSALM 

A SKEPTIC'S PRAYER 

Is it true 
Thou lovest best 
Thy meek, unasking children? 

Thou has made us 
So diverse, so various, 
Yet in the image of a Sire 
Who filled the universe 
With His creative fire. 

What father has supposed 
His child would grow to manhood 
Only hearing and affirming? 
What man could honor such a son? 
How could a mind that, 
Like a sponge, 
Absorbs but never questions, 
Doubts, 
Or wonders why 
Be offspring and apprentice 
To a God? 

It may be, Lord, 
Thou canst never love me 

-MARGARET RAMPTON MUNK 

(Printed in So Far, 59.) 
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S U N S T O N E  

Continuing Revelation and Schism in the Church 

VARIETIES OF RLDS DISSENT 
By William Dean Russell 

fundamentalists began to break away from the LDS church after 
it stopped the practice of plural mamage and teaching related 
doctrines. They wanted to preserve the "true" gospel taught by 
Brigham and Joseph. Currently the Reorganized Church of Jesus 
Christ of Latter Day Saints (RLDS), of which I am a member, 
is confronting a similar challenge of fundamentalist .schisms 
as a result of theological changes, and the parallels are often 
interesting and occasionally deadly frightening. 

There has been a deepening theological division within the 
ranks of the RLDS church over the past thirty years or so. A 
growing professionalism in the top leadership of the church 
has led to a more liberal or ecumenical approach to theological 
issues. This has meant that those aspects of RLDS belief which 
are held in common with other Christians have been gven com- 
paratively more emphasis and those aspects of our thought 
which are unique to our movement have been given less 
emphasis. 

This de-emphasis of certain RLDS fundamentals-such as 
the idea that the primitive Christian church fell into apostasy 
and was later restored-has quite naturally been resisted by 
people who are sometimes called "conservatives" or "tradi- 
tionalists." Most often they are called "fundamentalists" because 
they want to hold fast to certain fundamental doctrines and 
practices which they feel are absolutely essential. Fundamen- 
talists believe that the leaders of the church have been moving 
away from many of the unique or distinctive features of RLDS 
thought and, in the process, are becoming more like mainstream 
Protestantism. Therefore, they regard ecumenism as apostasy. 

The issues for the RLDS are fairly similar to those which 
divide fundamentalist and liberal Protestants. The central issue 

WILLlAM DEAN RUSSELL is a professor of history and political 
science at Graceland College in Lamoni, Iowa, and is writing 
a book on the recent RLDS schism. An earlier version o f  this 
paper was presented at the 1989 SUNSTONE Symposium in Salt 
Lake City. 

in both the Protestant and RLDS cases is the authority of scrip- 
ture: fundamentalists explicitly or implicitly adopt some form 
of the idea of biblical inerrancy or infallibility, and liberals regard 
scripture as conditioned by human fallibility and historical cir- 
cumstances. 

In Latter Day Saintism, the fundamental/liberal division has 
an additional dimension: biblical inerrancy is expanded to 
include the Book of Mormon and the revelations to the latter- 
day prophets. The fundamentalists take these additional scrip- 
tures as fully trustworthy and tend to interpret them in a smct, 
literal fashion. Liberals contend that these scriptures are also 
conditioned by history and human fallibility. But Latter Day 
Saint liberals have an additional problem: the unique Latter Day 
Saint scriptures support the fundamentalist interpretation of the 
Bible. For example, scriptures produced by Joseph Smith assume 
that Moses wrote the Pentateuch, that John the son of Zebedee 
wrote the book of Revelation, and that the book of Isaiah had 
a single author. These assumptions are contrary to the majority 
consensus of biblical scholars. 

In the mainline Protestant denominations, the fundamen- 
talist/liberal controversy was fought early in the twentieth cen- 
tury, with the liberals prevailing in most cases by the end of 
the 1920s. In my view an appropriate date to begin an over- 
view of the developing controversy in the RLDS church is 
1958- the beginning of W. Wallace Smith's tenure as presi- 
dent of the church. Many RLDS people on both sides of this 
issue see this as the point when these schismatic issues began 
to emerge. 

At the October 1958 World Conference, W. Wallace Smith 
was ordained prophet, and he named F. Henry Edwards and 
Maurice Draper as counselors. Edwards was a holdover from 
the First Presidency of Wallace's brother and predecessor, Israel 
A. Smith. W. Wallace Smith called Clifford Cole and Charles 
Neff to the Council of Twelve. He also broke lineage in the office 
of Presiding Pamarch by calling Roy Cheville to that office, pass- 
ing over apparent successor Lynn Smith, son of the outgoing 
pamarch, Elbert A. Smith, grandson of David H. Smith and great 
grandson of Joseph Smith, Jr. Although the RLDS Presiding 
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S U N S T O N E  

Pamarch does not have much power, the appointment of 
Cheville broke with a significant tradition and was a symbol 
of change. In fact, some fundamentalists believe that passing 
over Lynn Smith for Presiding Patriarch was the first sign that 
W. Wallace Smith was in apostasy. Each of the men Smith called 
to high office-Maurice Draper, Clifford Cole, Charles Neff, and 
Roy Cheville-played a role in the movement of the RLDS 
church toward a more ecumenical understanding of the nature 
of the gospel and the church. 

In the early years of W. Wallace's presidency, some staff 
members at the offices at World Headquarters in Independence, 
Missouri, began to take graduate courses at Saint Paul School 

I of Theology, a Methodist seminary in Kansas City which opened 
its doors in 1959. A few members of the church's religious 
education department began taking courses the first year they 
were in operation, and several staff members graduated with 
Master of Divinity degrees. 

Formal theological training of church staff members had a 
liberalizing effect on the materials published for Sunday School 
use, on the materials published in the Saints' Herald, and on 
other church publications. These trends were apparent at least 
as early as the fall of 1960 when the religious education depart- 
ment published a year-long series of quarterlies on the Old 
Testament for senior high students. These quarterlies adopted 
an essentially evolutionary view of the Old Testament. Writ- 
ten by Garland Tickemyer, then the president of the all-church 
High Priests' Quorum, these quarterlies created controversy. 
Some congregations refused to use the quarterlies. Some mem- 
bers of the Quorum of Seventies were quite vocal in their 
opposition to Tickemyer's interpretation of the Bible. 

In the summer of 1960, Chris Hartshorn retired as editor 
of the Saints' Herald, the official magazine of the church. Seventy- 
two-year-old conservative Hartshorn was replaced by twenty- 
nine-year-old Roger Yarrington, a professional journalist with 
a moderately liberal theology. Hartshorn had trained his copy 
editor to be on the lookout for statements in articles which were 
"not in harmony" with traditional RLDS teachings. Yarrington 
had to retrain her, explaining that since he had approved the 
articles for publication by the time they reached her desk, she 
need not concern herself with correcting the theology. 

There were a number of liberal articles printed in the Herald 
in the early 1960s; the two most controversial were by James 
Lancaster and Lloyd Young. In "By the Gift and Power of G o d  
(1962) Lancaster concluded that the Book of Mormon was 
translated as Joseph Smith sat with his face buried in a hat dic- 
tating to his scribe, the plates under cover on a nearby table. 
This was a shock to many Latter Day Saints schooled in the 
traditional story which has Joseph looking at the golden plates 
through a spectacle-like Urim and Thummim and translating 
the reformed Egyptian characters into English. Lloyd Young's 
article, "The Virgin Birthn (1964), cautiously suggested that the 
evidence for Mary's virginity at the time of Jesus' birth is not 
very strong. Letters of protest poured into Herald House when 
these two articles were published. 

Finally, from 1958 to 1960 Graceland College added four 

liberal faculty members in the religion and philosophy areas: 
Lloyd Young, Paul Edwards, Robert Speaks, and Leland Negaard. 
Speaks and Negaard had graduate degrees from two of the 
leading Protestant theological seminaries in the country- the 
University of Chicago and Union Theological Seminary in New 
York. A few years before their amval, two historians, Robert 
Flanders and Alma Blair, began to examine Latter Day Saint 
history with the tools of their discipline. Charges that these 
faculty members undermined the faith of students were often 
heard in the early 1960s. 

I mention the department of religious education, Herald 
House in Independence, and the faculty at Graceland because, 
generally, the threat to orthodoxy which concerned the fun- 
damentalists was coming from the staff of church departments 
and institutions, not from the top leaders themselves. At this 
point, it appears the fundamentalists saw as their mission to 
inform the leaders about the dangerous things their subordinates 
were teaching. 

IN the 1970s the fundamentalists became concerned 
that the liberal theology which certain staff members had 
articulated in the 1960s was being accepted by the top 
leadership- the First Presidency and the Twelve Apostles. This 
concern was triggered in around 1969 when the fundamen- 
talists discovered certain facts relating to the development of 
a new cumculum by the religious education department. Cer- 
tain theological papers - called position papers - had been 
authored by members of a cumculum committee which in- 
cluded some members of the First Presidency and the Council 
of Twelve. When these papers were leaked to the church public, 
fundamentalist saints were shocked at their extremely liberal 
contents. One example illustrates the point quite well. In the 
position paper on the Book of Mormon, the author viewed the 
book as fiction and Joseph Smith as its author. 

Most of these papers were written by department of religious 
education staff members Donald Landon, Geoffrey Spencer, 
Wayne Ham, and Verne Sparkes. Sparkes was a graduate of 
Union Theological Seminary in New York; Spencer and Ham 
were graduates of Saint Paul School of Theology in Kansas City. 

By the end of the 1970s, W. Wallace Smith's son, Wallace 
B. Smith, was president (ordained in 1978), and it was becoming 
clear that the top leadership espoused the ecumenical approach. 
The position papers of the late 1960s might have been dismissed 
as the work of staff members, but in 1979 the First Presidency 
delivered a series of lectures promoting similar ecumenical or 
liberal views. The Presidential Papers, as they were called, 
brought the fundamentalists' search for heresy right to the door 
of the prophet and his counselors. 

The early 1970s also saw the first significant separatist or 
schismatic movements resulting from the theological shift. In 
1970 Barney Fuller began publishing Zion's Warning, a fun- 
damentalist newspaper challenging the liberal direction the 
church leadership was taking. Before long he had organized 
a congregation of RLDS fundamentalists in Independence, which 
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rented a building for Sunday morning worship services. But 
Fuller himself eventually rejected Joseph Smith and the Restora- 
tion tradition, becoming an evangelical Protestant preacher. 
However, his associate, Gene Walton, eventually proclaimed 
himself a prophet and now heads a very small RLDS splinter 
group. Walton has produced several revelations. 

At this point most fundamentalists had no desire to separate 
from the church. They continued to have hope for the institu- 
tional church, but they longed to hear the old fundamental 
gospel preached. So in 1979 a Restoration Festival was held. 
This consisted of a weekend of preaching, praylng, and testi- 
fying in the old tradition. Led by Greg Donovan of Detroit, this 
independent group of fundamentalists rented facilities at 
Graceland College and attracted between two and three thou- 
sand worshippers. Because the first Restoration Festival was 
a big success, it was repeated several times. Eventually, the 
~estoratibn Festival became an independent organization 
holding similar weekend retreats several times a year. Fun- 
damentalists began publishing a monthly magazine, the Restora- 
tion Voice, which often reprinted articles from the Saints' Herald 
of the 1940s and 1950s-the period just prior to W. Wallace 
Smith's presidency. 

Still, in 1984 there were only a few small fundamentalist 
groups meeting outside the authority of the institutional church 
when Wallace B. Smith announced his revelation permitting 
the ordination of women. For many fundamentalists, this act 
was the last straw. To their way of thinking, the gospel is 
unchangeable, and, since no women had been called before, 
it was obvious that God didn't want women in his priesthood. 

In the six years since the revelation was announced, many 
separatist "branches" and "congregations" have been organized. 
At the present time, I have identified 221 independent local 
groups in thirty-two states, Canada, and Australia. Fifty-five of 
these groups are in Missouri, many in the Independence area. 
Other states with large numbers of such groups are Michigan, 
Oklahoma, and Texas. 

I use the word branch for a group of people who organize 
themselves in a fashion comparable to a regular congregation 
with elected officers and regular worship and study meetings. 
Many of these branches administer communion, baptisms, 
ordinations, and weddings, even though they are not recognized 
by the RLDS church and even though many of the priesthood 
administering these ordinances have been silenced by the 
institutional church (silencing means priesthood authority has 
been removed). 

On the other hand, a "group" is simply a collection of peo- 
ple who meet to study or worship but have not as yet organized 
in the form of a congregation with elected offices. Frequently 
such small groups meet in homes for scripture study or prayer. 
In some cases they simply have no priesthood leaders. On a 
recent fact-finding trip west, for example, I stopped in Salinas, 
California, where there are about twelve fundamentalist 
schismatics. (A "schismatic" is a person who is willing to break 
with the church; some fundamentalists still attend the regular 
RLDS congregations and thus are not schismatic.) However, 

in Salinas since they have only one priesthood member-an 
eighteen-year-old deacon - they cannot have the normal con- 
gregational worship activities and cannot perform any of the 
sacraments or ordinances. They meet regularly for Bible study 
but travel to another area for communion. These branches and 
groups are independent of the institutional church and nor- 
mally hold their classes and worship services at the same time 
as the institutional church-Sunday School and preaching on 
Sunday morning and prayer and testimony meetings on 
Wednesday night. 

I AGREE with the opinion of Apostle William T. Higdon, 
expressed to me in an interview on 17 August 1989, that the 
fundamentalist reaction to the ordination of women has come 
in three waves responding to the biennial World Conferences 
of the church held in 1984, 1986, and 1988. 

In the first wave immediately after the approval of the revela- 
tion approved at the 1984 conference, there were not many 
people yet ready to leave the church or organize separate 
branches. Higdon estimates that there were only about 100 for- 
mal withdrawals from the church which were caused directly 
by Section 156, the revelation granting women the priesthood. 
Formal withdrawals may only be the tip of the iceberg, of course, 
but the important point is that there were few local schismatic 
groups formed in these early months. There were many meetings 
of concerned fundamentalists such as the International Elders 
Conferences but little formal schism. 

Many fundamentalists still believed Wallace B. Smith was 
a prophet-he had just made a mistake and it would be cor- 
rected, probably at the next World Conference in 1986. They 
came to the 1986 conference determined to get the conference 
to formally rescind Section 156. But President Smith ruled that 
a motion from a stake to rescind a revelation in the Doctrine 
and Covenants was out of order. Since he reasoned that only 
the prophet can propose a revelation only a prophet can initiate 
a move to rescind a revelation. About 90 percent of the con- 
ference delegates supported his ruling. This action meant that 
the fundamentalists could not look to the World Conference 
to remedy the situation, since they could not initiate a rescis- 
sion of a revelation. And even if they could have, they would 
not have had the votes needed to succeed. 

Instead, the fundamentalists developed a strategy of preserv- 
ing beachheads or enclaves in the church where true saints 
(namely fundamentalists) could maintain local congregations 
or stakes which would resist liberalism and resist ordaining 
women or using women in priesthood capacities. In a stake, 
for example, they might all gravitate to the congregation which 
was the most fundamental. (Unlike the LDS, we do not insist 
that a member attend the congregation closest to home.) That 
congregation could decline to call women to the priesthood 
and decide not to use ordained women who moved into the 
congregation. Liberals in the congregation would tend to transfer 
to other congregations which were not so fundamental. 

Ideally, these beachheads or enclaves would allow both fun- 
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damentalists and liberals to remain within the church. In defense 
of this strategy, fundamentalists noted that several jurisdictions 
in the church had permitted such special-interest enclaves for 
persons whose views are to the left of the mainstream. There 
were many issues involved in this struggle, but the ordination 
of women became a convenient symbol and litmus test: if a 
congregation had not ordained any women and was not using 
women in priesthood capacities, it was regarded as fundamental. 
Those congregations which were ordaining women were re- 
garded as liberal. 

Many fundamentalists saw the Blue Valley and Central 
Missouri Stakes as such beachheads. The delegations from these 
two stakes had been strongly fundamentalist at the 1986 World 

I 

Conference. At stake conferences they were able to vote down 
all priesthood calls for women which were presented for vote. 
Since both stakes are near Independence, fundamentalist 

I 

members from outside of the Center Place, as we call Inde- 
pendence, could "gather to Zion," so to speak, by moving to 
the Independence area and attending fundamentalist congrega- 
tions in one of these two stakes. And fundamentalist members 
already living in nearby stakes could transfer their member- 
ship to congregations in the Blue Valley or Central Missouri 
Stakes and not have to drive far to their new congregation. In 
a three month period after the 1986 conference, about 600 per- 
sons transferred their membership into Blue Valley Stake. 

In response, the leadership of the church decided not to allow 
fundamentalist enclaves or beachheads to exist. Some funda- 
mentalist-controlled congregations were dissolved or reduced 
to mission status. In others the headquarters replaced fundamen- 
talist pastors with pastors who were either liberal or at least 
supported the World Church leadership, especially on the use 
of women in priestly capacities. In addition to the use of 
ordained women, other tests of loyalty to the World Church 
have been whether congregations use the new hymnal and the 
church's curriculum materials and whether they follow priest- 
hood guidelines established since 1984. When a loyal pastor 
was installed, in many cases the fundamentalists have walked 
out and formed their own separate branches. 

The World Conference of 1988 voted to uphold the actions 
of the church leaders which disallowed enclaves of fundamen- 
talists who do not support the World Church. As a result, a 
third wave of schism has occurred. Many fundamentalists who 
previously had held out hope now saw no reason to stay in 
the church if fundamentalist beachheads were not to be allowed. 
They saw little option but to leave the church altogether or wor- 
ship in separate congregations unauthorized by the RLDS church 
but faithful to a fundamentalist interpretation of the gospel. 

It doesn't appear that anything occurred at the 1990 con- 
ference which will produce a fourth wave of fundamentalist 
defection. Yet it is certain that the defection has not as yet run 
its course. There are still plenty of fundamentalists who have 
not yet made a final decision as to which way to go. It is a 
very difficult break to make because the RLDS church places 
a very high premium on the authority of the institutional church 
and the need for loyalty to it. The dilemma is this: The more 

firmly you believe the traditional message of the church the 
more likely you are to be disturbed by the direction the church 
is going. But the more firmly you believe the traditional message 
of the church, the more difficult it is for you to break with the 
authority of the church because you take that authority so 
seriously. 

It is possible that most of the defection which will occur 
has already occurred. The interesting question, is what will hap- 
pen to the fundamentalist groups? Will they become stable and 
cooperate with one another? So far they seem to be achieving 
that objective, although certainly there are rifts within the fun- 
damentalist community. Another question is whether by mis- 
sionary efforts they can grow in the future. 

As I indicated earlier, at the present time I have identified 
221 local independent branches or groups. I estimate that about 
ten percent of the original RLDS membership is involved. Many 
of these local groups of fundamentalists seem to be aligned in 
a loose way with the Association of Independent Groups and 
Branches, commonly called "The Association." The Association 
takes what I call the "non-separatist strategy." The founder of 
the Association was Teny Emerick of Independence. Its leading 
strategist and spokesperson is Richard Price of Independence. 
Their strategy is to consider themselves still to be RLDS. They 
are the true RLDS church because they hold to the true RLDS 
gospel. The RLDS hierarchy is considered the "liberal faction" 
of the church and is held to be in apostasy. Therefore, these 
non-separatist fundamentalists do not attend the regular RLDS 
congregations because they see them as being controlled by 
the hierarchy. Neither do they pay tithing or give other finan- 
cial support to the institutional church. They do, however, retain 
their RLDS membership and priesthood. It is true that frequently 
the regular church leaders have silenced fundamentalist priest- 
hood, and, in a few cases, they have expelled them from the 
church. But the fundamentalists simply don't recognize these 
silencings or expulsions as valid. They reason that the silenc- 
i n g ~  were performed by church leaders who have gone into 
apostasy and therefore have lost their authority. Indeed, for some 
it has become a badge of honor to have been silenced. One 
prominent fundamentalist told me, "When we get calls to 
administer to the sick, they often ask for us to send a silenced 
elder." 

It seems to me that the Association of Independent Groups 
and Branches is somewhat like the Southern Baptist 
Convention-a loose association of local congregations, each 
retaining its own autonomy. But Latter Day Saints believe in 
having a prophet and apostles and bishops. So the RLDS fun- 
damentalists do not expect to remain in independent Restora- 
tion branches forever. They believe God will some day move 
to purify the RLDS church, either by removing President Smith 
and his liberal associates or by causing Wallace to repent and 
return to the true gospel or by raising up a new prophet. If 
someone arises proclaiming himself or someone else to be the 
true prophet, the Association would take no position on the 
question as to the validity of such a claim. 

If the time comes when Association members have accepted 
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one or more claims to the office of prophet, the Association 
will no longer need to exist. Its purpose is only to serve in the 
interim. During this interim the proper thing to do is to organize 
independent Restoration branches because of the lack of World 
Church leadership with authority. 

A u H o u G H  the vast majority of fundamentalist 
schismatics are taking this non-separatist strategy, a second and 
different approach-which I call the separatist approach-is 
being taken by other fundamentalists. They are considerably 
less numerous than the non-separatists. The separatists con- 
sider the RLDS church hopeless and believe that God has gven 
up on the RLDS church, and that true saints should leave the 
church and look for God to call a new prophet, apostles and 
other officers of the general church. A major difference between 
the separatists and the non-separatists is that the non-separatists 
do not do anything more than that which a local branch can 
do by itself. They will ordain up to the office of elder but will 
not ordain a person to any of the high priestly offices or the 
office of seventy. They will not organize the church higher than 
the local branch. They have local autonomy, similar to the 
Southern Baptists and other denominations with congregational 
church government. 

The separatists, however, are prepared to organize beyond 
the local level. The best example so far is the Church of Christ 
Restored, with its base in Michigan. Their leader is Bud Orms- 
bee from Cheboygan, Michigan. They have more than a dozen 
congregations and have ordained seven apostles. To vote in 
their meetings, one must formally withdraw RLDS member- 
ship. When they feel that God has designated his choice for 
prophet, they will proceed. 

A similar group is the Church of the Lamb of God, which 
orignated in Maine, has a stronghold in the state of Washington, 
and only recently began holding regular worship services in 
Independence. They have ordained twelve new seventies, and 
many believe they will soon formally organize as a new church. 

T H E R E  is a third approach to dissent: the self- 
proclaimed prophet. The Church of Christ Restored in Michigan 
and the Church of the Lamb of God do not yet have prophets. 
They are building a church first and anticipate that a prophet 
will emerge. But some men have stepped forward and pro- 
claimed themselves as prophets, expecting to build an organiza- 
tion thereafter. 

Eugene Walton, former RLDS seventy, is one who has pro- 
duced revelations. His following is very tiny-only six members. 
His ability to get out and win yet more converts was hampered 
last year by six months in jail for refusing to pay alimony to 
his exwife. He refused on the grounds that God had instructed 
him to spend full time preaching and, therefore, he couldn't 
earn the money necessary to meet the alimony obligation. 
(Before we laugh at Walton, however, we should recall that there 
is historical precedent for prophets doing time. And in the civil 

rights movement being jailed was a badge of honor, just as being 
silenced is an honor for the fundamentalist.) 

Another reasonably well-known would-be-prophet was John 
Cato, who in 1986 proclaimed himself prophet and also pro- 
duced revelations. His group, the Church of Christ, Zion's 
Branch, publishes a newsletter which has included Cato's revela- 
tions. His term as prophet was short lived; less than a year 
after his calling he left Zion's Branch and joined the LDS church. 
Zion's Branch survives but without a prophet to lead them. 

Another well-known prophet is Bob Baker, a Graceland col- 
lege alumnus. He had a considerable following before he pro- 
claimed himself prophet. Since then his following has dwindled 
and is now very small. Several lesser-known figures have 
asserted their prophetic claims. A couple of them have died 
before getting much earthly recognition of their calling. 

Undoubtedly, the best known prophet is Jeff Lundgren who 
with twelve of his followers now stands accused of a mass 
murder in Kirtland, Ohio, in April 1989. He was dissatisfied 
with the decision to ordain women and gathered a following 
in Kirtland, mainly among persons similarly dissatisfied. He 
had a revelation which asserted that ten people needed to die 
to purify his community. Once that purification took place, they 
would receive the golden sword (apparently the sword of Laban 
in the Book of Mormon), and Lundgren would establish world 
dominion as prophet. He read something in the scriptures which 
led him to conclude that the number could be cut in half, so 
the five members of the Dennis and Cheryl Avery family were 
murdered. His group had dissolved a few weeks before the 
bodies were found, and indictments were issued in January 
1990. 

I am not yet certain whether to include the community 
established by "the Brother of Clark," east of Lamoni, Iowa. Their 
leader, formerly known as Ron Livingston, and his people 
apparently have no quarrel with ordaining women. So possibly 
they do not fit within the confines of this study, which focuses 
on the fundamentalist reaction to the growing liberalism or 
ecumenism in the church. But part of the fundamentalists' criti- 
que is the apparent deemphasis of the Book of Mormon in the 
RLDS church, and the Brother of Clark is, above all, a zealous 
believer in the Book of Mormon. My impression is that many 
of the people he has attracted are fundamentalist and strong 
Book of Mormon advocates. So his group probably fits. 

E N A L L Y ,  looking again now at the whole movement, 
I cannot at this point see any strong leader emerging to unite 
the RLDS fundamentalists. The largest single figure in the move- 
ment is Richard Price. He has earned his prominence from his 
three books and many other writings, including quite a few 
full-page Independence Examiner advertisements-in effect long 
articles criticizing RLDS church actions. But Price is a quiet lit- 
tle man. I don't think he has the charisma necessary to be pro- 
phet himself. And Price himself looks for a descendant o f ~ o s e ~ h  
the Martyr, one named Smith, to be the next true prophet. 
Where he will find such a man is difficult to imagine. But Price's 
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strategy of retaining the true faith in independent local Restora- 
tion branches is a satisfactory strategy for those who are com- 
fortable having the church exist on the local level only. They 
are comfortable with the American tradition of congregation- 
alism-of local control. Although the RLDS scriptures call for 
central authority in various general church offices and officers, 
perhaps many of these people are really Southern Baptists with 
two extra books of scripture to interpret strictly. And since their 
disappointment has been with general church officers thwart- 
ing their efforts to preserve the gospel as they know it in their 
local congregations, they don't want to be in a huny to create 
a new central bureaucracy which might frustrate them all over 

I again. Better to take your time and be very sure before accep- 
ting anyone's claim to be prophet; better to beware of those 
who attempt to create a central organization and collect tithing. 
Meanwhile local leaders can retain control of their own groups 
and preach the true gospel as they see it. 

I think Richard Price's non-separatist strategy can enable the 
RLDS fundamentalists to survive for a reasonable period of time, 
although I doubt that their numbers will grow significantly. 
Those who claim to be prophets so far have achieved very lit- 
tle success. Non-separatists, of course, are always capable of 
becoming separatists any time a prophet arises in whom they 
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can place their trust. If a charismatic leader does not arise as 
prophet, drawing many of the separatists and non-separatists 
to his side, the RLDS fundamentalists will continue to be split 
in many directions. Eventually, even the more prudent faction 
informally led by Richard Price might dwindle as they wait for 
a prophet. I assume they can't wait forever. Yet it is true that 
even today, James J. Strangs followers still await the calling of 
another prophet to succeed Strang, and Strang died in 1856. 
That really takes patience. But there are only about 300 peo- 
ple patient enough to continue the vigil, 134 years after Strang's 
death. E 

FOR THOSE LOOKING TOO HARD FOR LOVE 

You wonder, when the tree boughs hang heavy 
With apples that swell with days of sun and rain, 
Why the fruit has not yet fallen into your hands. 
You have forsaken climbing, for the boughs of love 
Are too fragile, too tenuous for the studied search. 
Standing in the orchard's shadow has cost you time 
As you wait and wait like a wine goblet filled 
To overflowing, that sits untouched on the table. 

Arise now. You have stood by the fence, searching 
The horizon like a poet bereft of vision too long, 
Or a disciple whose master has left him to his own fire. 
The fields lie about you, untilled and untamed. 
They know your name, but you are deafened 
By the sound of your voice, calling out names 
That have no face, no meaning to them. 
Blinded by your desire, you cannot hear the beat 
Of the earth that does not cease. 

It is the rythm of growing things that live each day 
In the fullest measure of joy and grace. And you, 
So gifted with more thought and feeling, do not understand 
As much as the green and winged children of the planet. 
They fell from Paradise with you, but it lives within them, 
Never really lost, but hidden from the view of man. 
If you could see, how much more joy is yours in the finding, 
You, lined with the thoughts of godhood, you with the 

lineaments of 
The Creator. His stamp is upon you, but in your lonliness, 
His gentle breath at your back is nothing but a chill wind. 

- CAR4 BULLINGER 
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"The greatest enemy of art is the collective mind" 

By Linda Jones Gibbs 

AS AN ART tieth century was 
historian I am often also rapidly chang- 
faced with the ing, becoming in- 
sometimes tiresome creasingly elusive 
task of having to and complex with 
defend modem art; the onset of tech- 
tiresome because nology. Mass pro- 
people really don't duction, as the 
want to appreciate antithesis of the 
it- they want to creative individual- 
dare or defiantly ist, alienated the 
challenge me to artistic sensibility. 
supply them with While these and 
some explanation other social and 
that fits their frame philosophical in- 
of reference. When fluences are valid 
I do respond, my and interesting ex- 
defense might in- planations for the 
clude such reasons development of 
for its development modem art, th'ey 
as twentieth-cen- FIGLIRE 1 really don't help one 
tury advances in Georgia O'Keeffe, "The Grey Hills." to appreciate its 
psychology, par- aesthetic value. We 
titularly Freud's study of the subconscious which helped are awed by a sunset not because we understand the scientific 
legitimize the artist's search for a reality drawn from the deep principles that produced it but because of the harmony of tone 
recesses of the mind. and unearthly light it brings. It seems to me there are more 

Representational art was also a casualty of the World Wars. profound and subtle reasons for validating modem art, reasons 
The abstraction of art reflected, to some degree, the desire of which are difficult to verbalize as they involve the abstract or 
artists, many of whom came from war-tom Europe, to escape intangible nature of the human spirit and my belief in its innate 
from the horrible realities of that first global war. They sought but rarely cultivated ability to respond to the abstract in the 
to create a new reality that bore no resemblance to the threaten- visual arts. 
ing world in which they were forced to live. Reality in the twen- As I have visited museums throughout the years - especially 

those collections large enough to chronicle the history of western 
art-I have become aware of what happens to me as I go from 

LINDA JONES GlBBS is pursuing a Ph.D. at The City Univer- room to room, from early Christian art through the Renaissance, 
sity o f  New York. This article was presented at Sunstone Sym- Medieval, Baroque, Rococo, and on to the Impressionists, the 
posiurn LX in Salt Lake City in August 1987. Post Impressionists, and finally Modernism, While I can enjoy 
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and appreciate most periods of art, it seems that my spirit lifts describe. The great modernist Wassily Kandinsky attempted 
and I can feel my mind opening as the weight of the centuries to explain this process: "Construction on a purely abstract basis 
and their didactic political and religious claims on art dissipate. is a slow business, and at first seemingly blind and aimless. 
I am not always responding to their aesthetics (I do not claim The artist must not only train his eye but also his soul, so that 
to love all modem art) but to a sense of the freeing of the creative he can test colors for themselves and not only by external 
spirit. expressions: ' 

It is interesting to note that in the twentieth century there All art is, in fact, an abstraction. Georgia O'Keeffe encouraged 
was an evolution of artistic sensibilities or consciousness that the viewer to even see the true abstract essence in realistic forms 
encouraged this new freedom, not only in the visual arts but (Figure 1). She explains: 
also in music, dance, literature, and drama. This correlation It is surprising to me to see how many people separate 
among the arts can be traced, of course, throughout history. the objective from the abstract. Objective painting is not 
As the French poet and critic Charles Baudelaire explained: good painting unless it is good in the abstract sense. 
"Things have always found their expression through a system A hill or tree cannot make a good painting just because 
of reciprocal analogy ever since the day God uttered the world it is a hill or a tree. It is lines and colors put together 
like a complex and indivisible statement."' so that they say something.' 

Art historian William Gerdts also reminds us that 
what we think of as 

F O R  the purposes "realism" isn't real at all. 
of this paper I will define He describes the 
spirituality as a concern paradox of traditional art 
with that which is non- serving as both preserver 
material, incorporeal, and deceptor: 
and unearthly, but not Much an is 
necessarily things sa- made to embody 
cred. In addition, I will pe rmanence ,  
define modem art as art t imelessness: 
that does not attempt to portraiture re- 
imitate three-dimen- cords an indivi- 1 

sional reality. This could dual for ages, 
include either art which landscape inures 
has its origin in some the memory of a 

natural form and art place, and his- 
with no basis in the "real torical pictures 
world." I am also limiting m e m o r i a l i z e  
mv remarks to ~ictorial great and valor- 

a; of the westek world. ' 
Our culture has a d ~ s -  
tinctive longstanding A I ous deeds. Yet 

these very works, 
established as 

I 
- - 

tradition of realism. FIGURE 2 icons, embody 

I (Abstraction in art is, of 
course, not alien to most 

Marc Chagall, "The Birthday." 

other cultures.) 
The spiritual potential in modem non-representational art 

lies initially in its very avoidance of pictorial illusion and 
deception-an acknowledgement that works of art on canvas 
are not an objective mirror of the physical world. Modem art 
can be a search for the essence of things, stripped of the super- 
fluous. It is often a search for a deeper reality behind corporeal 
forms. Sometimes the modem painter begins with a feeling, 
then searches for the correct form to embody it. Objects are 
no longer copied; rather "sensations realized," as explained by 
Ambroise Vollard, a nineteenth-century Parisian art dealer of 
the avant-garde. 

The very process of painting is a revelatory one. Even the 
creation of the most representational artwork is difficult to 

their opposites, 
for the portrait 
stops time as 
time cannot be 

stopped, and later appearances give lie to the durability 
of the image.' 

This irony is reiterated in a story about a man who came 
to view a portrait of his wife in Picasso's studio. "What do you 
think of it!" Picasso asked. Well," replied the husband, "it doesn't 
look much like her." "How does she really look?" asked Picasso. 
The husband took a photograph of her from his wallet and 
said, "like this." Picasso studied the photograph, then handed 
it back saying, "Small, isn't she!"' 

For many modem artists, reality is beyond the screen of the 
conventional world as we directly experience it. The modem 
artist is the lone inventor seeking the singularly unique, seek- 
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ing a more profound reality. This search does not depend upon 
some general public agreement about reality but on the artist's 
own inner instincts and insight, a personal vision that 
reconstructs reality through private experience. In writings of 
the abstract expressionists, Maurice Tuchman, for example, 
wrote that they demonstrated "a concern for the quality of the 
inner life, an interest in spiritual development and wholeness, 
and a mistrust of material values and appearances." Jonathan 
Borofshy, a current modemist, explains: "I don't feel like I'm 
trylng to escape the world, as much as trylng to get above it 
for an overview of the larger issues- to try to see it as a whole- 
the tensions and the beauty, the touch of God."' 

Many artists have painted sunflowers but it took Van Gogh 
to paint them metaphysically, not botanically. Likewise, Robert 
Henri counseled his students that "reality does not exist in 
material things. Rather paint the flying spirit of the bird than 
its feathers."' 

respond to the intense spirit of his work, yet few realize the 
courage it took for him to stretch his abilities, to move beyond 
merely imitating others. When first in Paris studying the con- 
temporary and historical art in the city's museums and galleries, 
Chagall wrote: "I had the impression that we were still wandering 
over the surface of the paint, that we were afraid to plunge 
. . . and overturn the customary surface under our feet.'"' ~e 
accomplished this through developing a way of seeing the world 
with what he called his "third eye." This willingness to be distinc- 
tive seems to be a prerequisite for the truly creative. Certainly 
to acknowledge one's own uniqueness is a divine attribute. 

"Art seems to me above all a state of the soul," Chagall 
stated." It is difficult to overlook that conviction in such 
works as "The Birthday," a celebration of the joy of being in 
love (Figure 2). In this picture of Chagall bringing flowers to 
his fiance; Bella, his ecstasy and aliveness cause not only his 
soul but his entire body to levitate above her. He wrote: 

This search for a The psyche 
deep inner reality, should get into 
which is usually a F I the paint. You 
private activity, is per- must work the 
haps what alienates painting with the 
many Mormons who, thought that 
according to Arnold something of 
Friberg, are often your soul pene- 
wrapped up in the trates it and gives 
"Beehive Syndromen- it substance. A 
the concept of working picture should be 
as a unit rather than as born and bloom 
individuals, the need like a living thing. 
for group sanction of an It should seize 
idea or activity, the . . . the profound 
obsession with correla- meaning of what- 
tion. Herbert Reid in his ever interests 
book Art and Alienation you.12 
wrote that "the greatest Even in his many 
enemy of art is the col- biblical depictions 
lective mind [which] is FIGI;RE 3 Chagall strove for a 
like water that always Mark Rothko, "Ochre and Red on Red." deeper interpretation 
seeks the lowest level of behind the narrative. He 
gravity; the artist struggles out of this morass to seek a higher explained: 
level of individual sensibility and perception."' A truly great work is penetrated by its spirit and har- 

There is an inherent danger in trylng too hard to defend mony. Since in my inner life the spirit and world of the 
abstract art. To explain too much might destroy its finer Bible occupy a large place, I have tried to express it. 
subtleties. One can better understand the spiritual intent of many It is essential to show the elements of the world that are 
modem artists simply by reading their own elucidations on not visible and not to reproduce nature in all its 
the subject. The remainder of my paper will deal with the a~pects .~ '  
philosophies of several well known twentieth-century modem Chagall's paintings contain recognizable subject matter 
amsts and of several contemporary Latter-day Saint amsts who presented in a surreal manner. But the real challenge for many 
I feel have sought truths beyond the literal and attained a is to respond to non-objective painting. One of the earliest 
spirituality in their art. modem artists to try and explain the spiritual basis of his non- 

objective art was Wassily Kandinsky in his treatise Concerning 
the Spiritual in Art. In it he frequently refers to the artist's search 

S E V E R A L  years ago I traveled to the east coast to see a to express the 'inner life." 
large retrospective of Marc Chagall. People of all backgrounds Kandinsky contended that although reason and purpose were 
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an important part of his work, he wanted none of the calcula- appear to transcend their boundaries. Rothko, like many other 
tion to appear, only the feeling. It is this soul search, Kandin- modernists including Kandinsky, Chagall, and O'Keeffe, painted 
sky claims, that breathes meaningful content into even the most large. Rothko explained that he did so in order "to be very 
abstract art. "It is very important," he wrote, "for the artist . . . to intimate and human. To paint a small picture is to place yourself 
search deeply into his own soul, develop and tend it. so that outside your experience. . . . However you paint the larger pic- 
his art has something to clothe, and does not remain a glove ture, you are in it."'' 
without a hand."" Rothko's biographer Diane Waldman wrote that his art is 

Kandinsky further elaborates on the spiritual value of "not earthbound." She stated: 
painting: He achieved a harmony, an equilibrium, a wholeness 

"Good drawing" is drawing that cannot be altered . . . that enabled him to . . . fuse the conscious and the 
without destruction of this inner value, quite irrespec- unconscious, the finite and the infinite, the equivocal 
tive of its correctness as anatomy, botany, or any other and the unequivocal, the sensuous and the spiritual. He 
science. Similarly colors are used not because they are had left behind all that spoke of the camate, the con- 

* 
true to nature, but because they are necessary." crete. He had reached the farther shore of art.'" 

Too often, he adds, academically trained artists do not hear Rothko was very much a colorist, but he wanted the viewer 
what he calls the "inner resonance." The result, he feels, is cor- to go beyond the surface delight of his paintings. Color to him 

6 

rect drawings which are "dead." was a vehicle to express basic human emotions. "The people 
This reminds me not who weep before my 

only of Van Gogh and pictures," he wrote, "are 
the inmnsic animation having the same 
bursting from his religious experience I 
sunflowers and his had when I painted 
creative use of color but them. And if you are 
also of Cezanne. Al- moved only by their 
though he ignored tradi- color relationships, then 
tional perspective, he you miss the point."" 
could make a living A prime example of 
thing out of the most Rothko's search for 
inanimate object, be it a spiritual depth through 
table top or teacup. color can be seen in a 
Many of these modem series of paintings done 
artists held the some- for a chapel at St. 
what radical notion that Thomas University in 
all things have spirit. Houston. The "Triptych" 

Kandinsky also made depicts the Passion of 
some profound anal- Christ through his 
ogies between the typical use of red and 
creating of art to the liv- black, which in this case 
ing of one's life. He are intended to evoke 
wrote: his belief in the passion 

If an artist FIGURE 4 of life, the finality of 
conforms to the Bruce Smith, "Go Ye Therefore into my Father's House." death, and the reality of 
basic principles the spirit. His black, 
of composition, color, etc., the possibilities are endless. however, is one of the richest colors in his palette. His hues 
So are our possibilities for life experiences if we live the often seem to go beyond mere physical color to become syrn- 
basic truths. "There is no must in an, because art is bols of deep thought processes. The paintings were designed 
free."16 to harmonize with the architecture and the changing light of 

the chapel interior, thus attempting a total aesthetic and spiritual 
environment. (The painting discussed here does I HAVE long been drawn to the color field paintings of Mark not reproduce well in black and white; another example of his 

Rothko. They project a compelling space that appears both work, "Ochre and Red on Red," is shown in Figure 3.) 
empty and rich with meaning simultaneously. Rothko, indeed, 
explained that he favored the "simple expression of the com- 
plex thought." He not only wanted to avoid illusion but hoped A MOST important artistlteacher of the twentieth cen- 
that his works would cease to be concrete, that the images would tury, Robert Henri, has perhaps been remembered more for 
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his writings than his art. In reality he was not a true moder- the way of literal connections to the biblical narrative. The 
nist. Henri began as an impressionist and developed into a remainder of the parable is told through still life images which 
rugged realist, a leader of the so-called Ashcan School. Yet his Smith, in his other works, frequently uses to convey subtle 
advice to his students is applicable to the artistic freedom which meaning. 
modem artists have sought. In the first panel on the left can be seen an arrangement of 

The frontispiece to The Art of Spirit, a compilation of his apples. Some painted with clarity while others appear to be 
writings, begins with one of his most famous dictums. He dissolving, losing their substance. These represent the prodigal 
declared: son at the outset of the parable as he is searching for his iden- 

There are moments in our lives, there are moments city. This search, which leads him to riotous living followed 
in a day, when we seem to see beyond the usual. Such by destitution, is represented in the central panel. Here the forms 
are the moments of our greatest happiness. Such are the are at their most abstract. Nothing is rendered with clear vision. 
moments of our greatest wisdom. If one could but recall It is here that one of the two literal clues to the story appear 
his vision by some sort of sign. It was in this hope that in the swine herd huddled below the cluster of grapes. 
the arts were invented. Sign posts on the way to what The right panel shows the happy ending of the parable. The 
may be. Sign posts toward greater kn~wledge. '~ sharply focused still life symbolizes broadly the son's return 

Henri believed that art should not be an end in itself but to his home and more specifically of the feast which his father 
a springboard for deeper awarenesses. He felt that few artists prepared in his honor. Again, Smith slips in another literal 
reached what he called reference-that of the fat- 
the "undercurrent," or +- ted calf. Over the entire 
real life. He wrote: drama floats disjointed 

On the pieces of drapery. The 
surface there artist describes these as 
is the battle of symbolic of the mantle 
institutions, of the Lord or his 
the illustra- influence hovering over 
tion of events, our lives. 
the strife be- 
tween people. 
On the sur- , A N O T H E R  Larter- 
face there is ' day Saint artist, Beth 
propaganda Anne Anderson, con- 
and the effort verts the well known 
to force opi- biblical episode of the 
nions. The Last Supper into the 
deeper cur- simplest of images - a 
rent carries no single place setting of 
propaganda." I ... 

dinnerware (Figure 5) .  
Just as life should be i .  ' ,..-* ..- - .. -. -.. , -. . Utilizing the diaphanous 

a progression rather than FIGURE 5 nature of her medium, 
a repetition, he hoped Beth Anne Anderson, "The Last Supper." pastel, she creates a 
that in art "the vision sense of ethereality 
and expressing of one day will not do for the next." 22 Along about the concrete everyday plate and utensils, making one feel 
this line he suggested new treatments of old themes: that they might dissolve at any moment. Here lies perhaps a 

If you must paint a "Good Samaritan" do not paint suggestion of the fleeting temporality of worldly existence. 
the old story, in the old form, but let your subject be Anderson's reduction of a subject that has historically been 
the recurrence of the spirit of the good Samaritan as it painted with visual complexity and detail to a simple image 
presents itself to you in your own environment. of what is presumably Christ's place at the sacramental table, 
These great moments didn't happen just once-they con- subtly suggests the loneliness he must have felt as he prepared 
tinue to happen." to confront his betrayer. By abstracting her theme and simpli- 

fylng the form, the artist offers the viewer multiple levels on 
which to experience the poignancy of this critical event in Chris- 

A S  if taking Henri's advice. Latter-day Saint artist Bruce tian history. 
Smith converts the biblical story of the Prodigal Son into a series Wulf Barsch is a Latter-day Saint artist well known for his 
of uniquely personal visual images (Figure 4). His painting, "Go search for spiritual realms within his paintings. "The Mirror 
Ye Therefore Unto Thy Father's House," contains very little in Image or Treasures of the World (Figure 6), is characteristic 
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of his paintings in that it contains recognizable imagery imbued 
with symbolism. This painting, for example, relates a far deeper 
vision than poplar trees lining a horizon and what seems to 
be their reflection in the lower picture plane. Through the use 
of a mirror image of natural forms, the work illustrates Barsch's 
belief that Babylon and Zion closely resemble one another on 
the surface and that the former can easily deceive one into 
believing it is the latter. To be able to discem truth from 
falsehood requires powers beyond purely optical observance. 

By the very nature of 
abstraction, modern art 
discourages us from making 1 
strong temporal connections. 
We, as Latter-day Saints, 
claim to want to be not of 
this world but we seem 
uncomfortable when the 
visual arts invite us to do so. 
While it is true that some 
modem artists are indifferent 
or opposed to the notion of 
spiritual aspects in their art, 
many of them have attempt- 
ed to get at the spirit rather 
than the letter of the artistic 
law. Your drawing should be " 
an expression of your 
spiritual sight," wrote Henri. 
"You should draw not a line," 
he added, "but an inspired 
line."" Utah sculptor 
Mahonri Young made a 
similar statement when he 
counseled artists to "first 
leam to place a mark where 
you mean it to be. Then leam 
to make it mean what you 
want it to mean? 25 

I DO not wish to imply 
that people who dislike 
modem art do not possess a 

It requires energy, the willingness to be contemplative, to set 
aside one's egotism and judgments. Modem art requires that 
we no longer cherish our ignorance but have a desire to reach 
out to commune on a soulful level with the feelings of a fellow 
human being, to face the reality of another without feeling 
threatened, to regard with respect the artist's intent. We must 
try, as Henri states, to get on the inside of art and press out. 
Again Kandinsky has a relevant comment: 

The spectator is too ready to look for a meaning in 
a picture-i.e. some 
outward connection 
between its various 
parts. Our material- 
istic age has pro- 
duced a type of 
spectator or "con- 
noisseur," who is not 
content to put him- 
self opposite a picture 
and let it say its own 
message. Instead of 
allowing the inner 
value of the picture to 
work, he worries 
himself in looking for 
"closeness to nature," 
or "temperament," or 
"handling," or "tonal- 
ity," or "perspective," 
or what not.'" 

When we demand that art 
always be literal, we are ask- 
ing it to become our own 
imaginations, to fill every 
crevice of our own capacities 
for creativity. As contem- 
porary art critic Theodore 
Wolfe explains, modem art 
requires an act of faith. It 
often involves taking a 
trusting leap into the 
unknown with a belief that 
there exists something of 

spiritual nature. They are substance and meaning. 
simply ignoring an oppor- FIGURE 6 In the eleventh passage of 
tunity to receive spiritual Wulf Barsch, "The Mirror Image or Treasures of the World." the Chinese Tao Te Ching it 
sensations not unlike those is written: 
to be found at the sym- Thirty spokes converge at one hub; 
phony or ballet. It is ironic that people who can be uplifted What is not there makes the wheel useful. 
by the beauty and harmony of well constructed notes and the Clay is shaped to form a vessel; 
flowing expressive movement of the human figure may still What is not there makes the vessel useful. 
demand didacticism from the pictorial arts. They close their Doors and windows are cut to form a room; 
ears to the melody in color and their eyes to the dance in line What is not there makes the room useful. 
and rhythm in form. Therefore, take advantage of what is there, 

True art appreciation is more than a pleasurable pastime. By making use of what is not." 
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In other words, the material connotes utility, the immaterial, 
essence. To be spiritually sensitive and perceptive requires that 
we listen for knowledge in silence and train ourselves to see - 
and feel what is not literally before our eyes. Modem art can 
be seen as an ally rather an enemy to the spiritual self, an exer- 
cise in fine tuning our visual sense, refining it as a tool of percep- 
tion and reception of truth and knowledge. E 
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The puzzle of modem population growth in a war-tom Third World country 

By John C. Kunich 

A S  LATTER-DAY SAINTS WE ARE URGED TO STUDY 
the Book of Mormon and apply its teachings to our lives. In 
"likening the scriptures unto ourselves," however, we 
sometimes anachronistically ascribe contemporary attitudes, 
practices, and phenomena to Book of Mormon peoples. 
Although usually innocuous, this penchant for viewing the 
long-ago through now-colored glasses can sometimes distort 
our understanding of the text. 

In this essay I examine one possible problem in 
contemporary LDS interpretations of the Book of Mormon. In 
the context of today's much-publicized population explosion, 
and from the perspective of an era accustomed to miracles in 
medicine, technology, nutrition, and transportation, I believe 
we have overlooked a fundamental difficulty in Book of 
Mormon population sizes. Assuming that Book of Mormon 
peoples were like us, we have accepted that the multitudes of 
Nephites and Lamanites reported in Mormon scripture sprang 
from two small bands of Palestinian emigrants, inasmuch as 
they had hundreds of years in which to "multiply exceedingly" 
However, an understanding of historical demography may 

I challenge this traditional interpretation of the scripture. 
After briefly summarizing the scriptural information on 

Nephite-Lamanite population levels, I will explain the basic 
principles necessary to place these data in perspective. Finally, 
I will discuss the resulting implications for the Book of 
Mormon and our comprehension of its message. 

BOOK OF MORMON POPULATION SIZES 

ARRlwNG at a reasonable estimate of Nephite-Lamanite 

JOHN C. KUNICH is a graduate of Harvard Law School. He also 
holds Bachelor of Science and Master of Science degrees in biologcal 
science from the University of Illinois. He is currently an attorney 
sewing in the U.S. Air Force in the Washington, D.C., area. 

numbers is more an art than a science. The authors of the Book 
of Mormon favored hyperbolic generalities in this area. Terms 
such as "multitude," "numerous," "exceedingly great," 
"innumerable," and "as the sands of the sea" impress more than 
inform. For example, nowhere in the text is it explained how 
many Lamanites constitute a multitude. These terms probably 
meant different things to different authors, and they may have 
varied according to context as well. 

The text does provide sufficient details to allow us to gain 
some feel for population levels at various points in time. As will 
be seen, there are several specific reports as to numbers of 
military combatants and casualties. Arguably, these data may 
be skewed by the loyalties of the authors who may have 
exaggerated enemy numbers, both as defeated adversaries and 
as threatening opponents. However, where such numbers as 
12,532 are used, it seems unlikely that they were arbitrarily 
chosen as a suitably large figure. This degree of precision 
appears to signify an actual count rather than a wild guess or 
inflated propaganda ploy. Thus I will treat these specific 
numbers as substantially accurate and use them as a frame of 
reference in interpreting less precise terms. And although there 
are gaps in the scriptural record, we have enough "snapshots" 
of the numbers at different times and places to permit 
reasonable extrapolation and interpolation. 

It is important to begin with an estimate of the number of 
original ocean voyagers who, according to LDS tradition, were 
the literal ancestors of all subsequent Book of Mormon peoples 
and, for some, all present day Native Americans. The 
scriptures mention two pioneering groups as forerunners of 
the Nephite and Lamanite nations: the peoples of Lehi and 
Mulek. 1 do not include the Jaredites because of their total 
extinction (except for Coriantumr) and lack of contribution to 
the Nephite-Lamanite colonizations (Ether 15: 12-34). 

When Lehi's group set sail from the Old World in about 591 
B.C., his group consisted of the following men: Lehi; his sons 
Laman, Lemuel, Sam, Nephi, Jacob, and Joseph; Zoram; and 
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the two unnamed sons of Ishmael (1 Nephi 7:6; 16:7). Ishmael 
himself died before they began their ocean voyage (16:34). In 
accordance with the Book of Mormon practice of female 
anonymity, we know the name of only one of the seafaring 
women: Lehi's wife Sariah (1 Nephi 2:5). But we are told that 
Ishmael's five daughters also made the trip, having become 
wives of Laman, Lemuel, Sam, Nephi, and Zoram. Ishmael's 
wife and the families of Ishmael's two sons, as well as Nephi's 

only specific population information concerns their numbers in 
120 B.C. At that time the Mulekites reportedly outnumbered 
the Nephites, but both groups combined totalled less than half 
the size of the Lamanite population (Mosiah 25:2-3). 

Although Mulek's group began multiplying in the New World 
shortly after Lehi's, both events may be considered effectively 
simultaneous. Then, if we assume a roughly equal reproductive 
rate for the Mulek and Lehi populations, the size of Mulek's 

"sisters," also are mentioned as part of orignal reproductively capable group must 
Lehi's band (1 Nephi 18~9;  2 Nephi 5:6). have been less than half that of Lehi's 

Of this group, some were relatively old emigrants, given the above information from 
with grown children of their own (Lehi, Mosiah 25:2-3. Therefore if there were 
Sariah, and Ishmael's wife). Others (at fourteen initially reproductive members of 
least Jacob and Joseph) were born "in the Lehi's group, there were fewer than seven in 
wilderness" following Lehi's exodus from Mulek's. There may have been additional 
Jerusalem but prior to their ocean voyage voyagers, as with the elderly, unmarried, and 
and thus were very young (1 Nephi 18: 7, young children of Lehi's band, but only fewer 
19; 2 Nephi 2.1; 3:1,25). Also, there were than seven were then capable of producing 
apparently other small children, such as offspring. 
the "family" or children of the sons of From these two small clusters of 
Ishmael and the children of Laman and pioneering emigrants came the population 
Lemuel (1 Nephi 7:6; 2 Nephi 4:3, 8-9). growth which resulted in the Nephite and 

It is unlikely that there were other Lamanite nations. That story comprises 
passengers on Lehi's vessel. Jacob, Joseph, much of the Book of Mormon. However, for 
and other children were too young to have ease of reference, I have condensed the 
wives. And if Nephi's sisters had husbands, pertinent population-related information 
they probably would have been named or into table 1. 
at least noted, but there is no such mention Nowhere in the Book of Mormon is a 
of them. complete census reported; there are accounts 

Therefore, Lehi's group apparently of certain numbers of converts being 
consisted of nineteen adults, plus Nephi's sisters. However, baptized or warriors dylng or people emigrating, but no figures 
because this essay is concerned with population growth, it is on total population sizes. In order to approximate such data, 
significant that Nephi's sisters had no mates, at least not until we need to use a conversion factor to relate known but partial 
boys from the families of Ishmael's sons or their own nephews numbers to the population of the entire group. Book of 
(sons of Laman, Lemuel, Sam, or Nephi) grew to maturity. Mormon scholar John L. Sorenson has performed this type of 
Similarly, Jacob and Joseph could not have had spouses until analysis, concluding, 
their nieces or the daughters of Ishmael's sons reached Our first numerical data come at about 90 B.C. from 
marriage age. It is also important that Lehi, Sariah, and the battle in which Amlicite dissenters suffered 12,532 
Ishmael's wife were elderly or spouseless or both, and therefore slain and the loyal Nephites 6,562 (Alma 2: 19). All 
no longer reproductive. Thus we are told of only fourteen these people were "Nephtes," politically speaking; the 
emigrants who were reproductive at the time of their amval in account does not talk about Lamanites at all. It is 
the New World: Laman, Lemuel, Sam, Nephi, Zoram, the two reasonable that not over half the combatants were slain, 
sons of Ishmael, and the wives of each. which means that at least 40,000 wamors were 

When these colonists divided into two main groups, the involved, and perhaps somewhat more. Various studies 
Nephites included Nephi, Zoram, and Sam, and the families of of ancient warfare suggest how to translate that figure 
each, plus young Jacob and Joseph, Nephi's sisters, and "all to total population. The ratio usually believed to apply 
those who would go with [Nephi]" (never named) (2 Nephi is one soldier to about five total inhabitants. Using that 
5:6-9; Alma 3:6). The Lamanites were Laman, Lemuel, figure, we may conclude that the total population of 
Ishmaek sons, and the families of each, as well as later those "who were called Nephites" was 200,000 or 
dissenters from the Nephites (2 Nephi 4:13; Alma 3:7; 43:13; more.' 
47:35). Coupling this information with the contemporary report 

We have little information on Mulek's colonists. They left (Mosiah 25:2-3) that the total number of Nephites was less than 
Jerusalem a few years after Lehi's group, when Zedekiah was half the size of the Lamanite population at that time, Sorenson 
taken captive, and eventually became "very numerous" before estimated the Lamanite population at over 400,000 as of 90 B.C. 
joining the Nephites (Omni 1: 14-19; Mosiah 25: 12-13). The He also found circumstantial evidence supporting that figure: 
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A decade after the Amlicite conflict we get still more Serbia in the First World War, as many as a quarter of 
data. Alma 28:2 says that "tens of thousands of the population may have joined the armed forces . . . 
Lamanites were slain and scattered abroad." The writer [In ancient times] it was not possible to absent large 
had not used the expression "tens of thousands" when numbers of people from agricultural work.4 
the nearly 20,000 Amlicites and Nephites had been Therefore, it is likely that far more than four or five civilians 
slain, so the term here must mean many more than were needed to support a single warrior during an ancient 
that-at least 30,000 Lamanite dead. An attacking campaign of more than a very short duration. 
army on the order of 75,000 or more seems called for. If we apply Sorenson's ratio to other military data, we can 
The usual ratio of 1:5 ylelds a figure of determine an approximate total population 
375,000 for the total population . . . size for other periods in the Book of Mormon 
but that figure is probably too low. era as well. For instance, in 187 B.C., 3,043 
(The Lamanites were operating Lamanites and 279 of Zeniff's people were 
hundreds of miles from home, which killed in just one day and night of combat. 
leads to the conclusion that somewhat Certainly plenty of Lamanites were left alive 

I 
fewer than one out of five were after this slaughter, because a "numerous 
mobilized. It would take more people host" of them was mentioned a decade or so 
at home to support them on a lengthy later (Mosiah 9:18; 10:8,20). Even if half the 
expedition such as the geography Lamanite army died in that one day in 187 
suggests for this case.) If the ratio of B.C., Sorensonk 1:5 multiplier ylelds a total 
one in six is used instead, the total Lamanite population of 30,430. If the 
Lamanite population from which the Nephite total were somewhat less than half 
force had been drawn would be on the that figure, as it was sixty-seven years later 
order of 450,000.* (Mosiah 25:2-3), then 10,000 to 15,000 

According to Sorenson, despite the lack Nephites were alive in 187 B.C. 
of more detailed information and the The reader may make similar calculations 
possibility that Nephite estimates of enemy for other points in time by referring to the 
casualties might be inflated, "the size of the population information above. Various 
Nephite and Lamanite populations we have combinations of casualties, reinforcements, 
calculated is probably of the correct order and civilian noncombatants may be pieced 
of magnitude:" ~ l t h o k ~ h  it is impossible to 
verify directly Sorensonk wanior/civilian ratio for Book of 
Mormon populations, it is true that substantial numbers of 
people were noncombatants. For example, Moroni complained 
to Pahoran that the army was being neglected while the people 
back home "are surrounded with thousands of those, yea, and 
tens of thousands, who do also sit in idleness, while there are 
thousands round about in the borders of the land who are falling 
by the sword (Alma 60:22). And Zeniff, while sequestering the 
women and children safely beyond the field of battle, sought 
reinforcements among old men and young men who were 

I 
otherwise non-warriors (Mosiah 10:9). LDS church president 
Spencer W Kimball seemed to recognize the principle that 
noncombatants outnumber actual warriors when he wrote, "The 
Lamanite population of the Americas, at the greatest number, 
must have run into many millions, for in certain periods of Book 
of Mormon history, wars continued almost unabated and the 
soil was covered with the bodies of the   la in."^ 

Sorenson's formula may actually underestimate the number 
of civilians necessary to support an ancient army Even in 
modern times, the ratio of noncombatants to combatants has 
usually been much higher than 4 or 5 to 1 : 

It is essential to realize that in these [historical] 
examples, nothing approaching the present-day 
situation arose, where 10 per cent of a national 
population might often be on active service in a war. In 

' together, along with an appropriate 
multiplier, to estimate total populace at several stages in Book 
of Mormon history. For the present, however, we have 
sufficient working information to place these data in 
perspective. To do so, we must first discuss humankind's 
numbers throughout history and the factors that influence 
population growth rates. 

HUMAN POPULATION GROWTH THROUGHOUT HISTORY 

I T  is sometimes difficult for people in the twentieth 
century to comprehend the profound and fundamental 
changes that have occurred recently in human history Such 
myopia is understandable, given that most of us have never 
known a world without, for example, penicillin, safe drinking 
water, antiseptic surgery, and readily available food. But unless 
we disabuse ourselves of the assumption that things have 
always been this way, we cannot appreciate the multiple 
revolutions that have coalesced to produce our modem world. 

If we imagine a world without agriculture and domesticated 
animals, a world in which we depend on our ability to find, 
track, hunt, and kill wild game on a frequent basis and to 
scrounge sufficient edible vegetable matter, we can gain some 
insight into the precarious existence that confronted humanity 
before the Agricultural Rev~lution.~ Before approximately 
8000 B.C., humans struggled to eke out a subsistence level of 
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nutrients as hunters and gatherers. Such a migratory, 
unpredictable, catch-as-catch-can society requires a large 
amount of space per person, approximately one-to-two square 
miles per human being. To illustrate this, the canylng capacity 
of the entire world for a huntinglgathering way of life is only 
about five million p e ~ p l e . ~  

Population growth during this pre-agricultural period was 
virtually nonexistent, roughly ,001 percent per year or less.' 
Starvation and severe malnutrition were the rule rather than 
the exception. Cities were out of the question; people roamed 

in small bands to follow the food supply. Stability was found 
only in death. 

It should be evident that our huntinglgathering ancestors 
had no reliable medicines, no inoculations, no climate control, 
no rapid transportation, and no modern hygiene. Infant 
mortality was extremely high, and life for those who survived 
infancy was difficult, dirty, and short. The earth's population 
increased only with glacier-like slowness through all but the 
last 1 or 2 percent of humanlnnd's existence on this planet. 

With the advent of the Agricultural Revolution, people in 
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effect increased the earth's carrylng capacity, enabling it to 
support more humans. Agriculture was basically unknown 
prior to about 8,000 B.C.; before this, all human groups 
survived by hunting and gathering.8 Even after the emergence 
of agriculture, food production was still primitive by modem 
standards and prone to suffer from low productivity and 
frequent failure, but at least there was some degree of 
organization and dependability in the food ~ u p p l y . ~  It was no 
longer necessary to rely totally on the vagaries of the hunt; 
some animals were kept in herds, and some crude cultivation 

of low-ylelding crops was practiced. Pesticides, preservatives, 
genetically selective breeding of plants/animals, effective 
irrigation, and fertilizers were thousands of years into the 
future or in their infancy, but it was still an improvement over 
a scavenger subsistence. For the first time, "some members of 
early agricultural communities were able to turn entirely to 
other activities, all of which helped to raise the general 
standard of life." lo 

Agriculture enabled people to found and maintain farming 
villages and eventually cities. The increased availability and 
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constancy of food and stability in lifestyle resulted in a greatly 
increased population growth rate. By the time of Jesus, world 
population had risen to 200-400 million, with an estimated 
annual growth rate of .04 percent." Although an infinitesimal 
growth rate by modem standards, it represented a forty-fold 
leap from the huntinggathering era. 

Unfortunately, the lack of a reliable food source was only 
one of the problems holding down the population; moreover, 

almost imperceptible upward slant. However, it would be 
wrong to assume that the population everywhere was growing 
at the same rate for all those millennia. Where conditions such 
as absence of famine, disease, and war were especially 
favorable, human numbers increased at a faster rate than the 
global average. Conversely, areas disproportionately stricken 
with natural disasters, pestilence, famine, plague, or war 
suffered a loss of population or experienced a much slower 

animals introduced new diseases such as I ( 
anthrax, tuberculosis, and brucellosis, 
and the concentration of more people into 
less space facilitated the spread of disease. 
Disposal of waste became a serious 
problem, as did transportation of food to 
the urban areas.12 Life expectancy was still 
fairly short, about 30-40 years, and infant 
mortality was still very high. Famines and 
outbreaks of disease, when they occurred, 
were apt to be devastating, because 
modern checks against these potential 
killers were still many years away. Cities 
were filthy agglomerations of people and 
beasts. 

The evidence of narrow streets and 
small rooms in houses huddled within 
the compass of defensible walls tells us 

I The year A.D. 1650 is often used as the 

that crowding in ancient cities was 
extreme. Garbage accumulated in the houses, where 
the dirt floors were continually being raised by the 
debris, and human wastes were rarely carried further 
than the nearest street. The water supply, from wells, 
rivers, and canals, was likely to be polluted. Life 
expectancy was short, due in part to the high infant 
mortality Flies, rodents, and cockroaches were 
constant pests. Even air pollution was not absent. In 
addition to dust and offensive odors, the atmosphere 
was filled with smoke on calm days. Even today, in 
large preindustrial cities such as Calcutta the smoke of 
thousands of cooking fires, in addition to other human 
activities, produces a definite pall of smoke and dust 
which seldom dissipates for long. Under these 
unhealthy conditions, the death rate must have been 
high in Mesopotamian cities.I3 

During the thousands of years between the Agricultural 
Revolution and the next great change in human development, 
the Industrial Revolution, global population levels inched 
gradually upward. From about five million during the 
huntinggathering era, the population grew to 200-400 million 
in A.D. 1, and continued to rise until it reached about 470-545 
million in A.D. 1650.14 If this increase in global population is 
plotted on a graph versus time, the curve is virtually flat for the 
vast majority of humankind's existence, with a very slight, 

beginning of the modem era and the birth of 
the Industrial Revolution. It is important to 
remember that until that time, human 
population was increasing at a rate dwarfed 
by modem figures; at .04 percent annually, it 
took over 1,500 years for the world's 
population to double.15 The Agricultural 
Revolution had greatly enhanced 
humanlund's growth rate from that of the 
huntindgathering period, but the rate was 
still negligible by today's standards. This is 
logical when one considers the dearth of 
preventive medicine, antiseptic surgery, 
antibiotics, proper sanitation and hygiene, 
pesticides, and other modem advances that 
have made current growth rates possible. 
Even during the glory days of the great 
civilizations in Rome, Egypt, and Greece, life 

was precarious, tentative, and brief. 
The Industrial Revolution comprised an interrelated group 

of revolutions causing an unprecedented, prolonged, and 
tremendous surge in world population and growth rates. 
Revolutions in medicine, energy production, transportation, 
food productionlpreservation/distribution, communication, 
and information all hitched rides from one another to lift 
humanity to a level previously only dreamed of even in the 
palace of Caesar. The nature, cause, spread, and treatment of 
disease was discovered and infant mortality began to fall; for 
the first time, people could have a fair chance of living out their 
biblically allotted three-score and ten years. With longer life 
expectancies, more people lived up to and through their 
reproductive years. The advent of preventive and curative 
medicine not only reduced mortality rates but made life more 
enjoyable, hopeful, and productive for more people than ever 
before. One expert summarized the factors causing this 
dramatic population growth: 

1. Increased productivity ushered in by the 
agricultural, commercial, and industrial revolutions 
resulting in higher levels of living--including better 
nutrition, better living conditions, and better health. 2. 
The emergence of national governments with the 
elimination of internecine warfare and the emergence 
of national markets which permitted a more equitable 

PAGE 32 JUNE 1990 



distribution of the nation's product. 3. Improvements for industrialized and developing regions. From 1750 to 1920, 
in environmental sanitation and personal hygiene, the industrialized regions as a group had far greater growth 
resulting in uncontaminated food and potable water rates, as mortality rates declined and birth rates remained high, 
and a decrease in the probability of infection and but beginning in the 1920s and increasing after 1940, the 
contagion. 4. The natural disappearance of some of the developing regions outpaced the industrialized areas. For 
agents of disease and death; for example, scarlet fever. example, from 1940 to 1950 and from 1950 to 1960, 
5. The development of modern medicine, climaxed by industrialized regions grew at .35 percent and 1.26 percent 
chemotherapy and the availability of pesticides.16 annually, respectively, while developing regions expanded at 

Table 2 illustrates various estimates of 1.44 percent and 2.07 percent. Prior to 1920, 
global annual growth rates and developing regions never had an annual 
population sizes during these eras. These growth rate in excess of .52 percent, while 
increases from the .04 percent annual industrialized regions reached peaks of 1.05 
growth rate of the pre-Industrial period to percent from 1850 to 1900 and 1.26 percent 
.4 and higher beginning in the Industrial from 1950 to 1960.24 
age were primarily the result of decreased One researcher, considering the trends 
mortality, not increased birth rate." described here, reached "some indisputable, 
Basically, people continued to reproduce significant conclusions: 1. Contemporary 
at the same rate as before, at least for a population growth rates could not possibly 
time, but more of their offspring survived have obtained for any long period in the past. 
to have children of their own. These 2. Contemporary population growth rates 
soaring growth rates translated into an cannot possibly persist for long into the 
"explosive" world population. In fact, future."25 Another wrote: 
during the second half of the twentieth Where formerly less than half of all 
century, "there could be a greater increase children grew to maturity, today, in the 
in world population than was achieved in advanced countries, nine-tenths reach 
all the millennia of human existence up to voting age. But the rate of population 
the present time."18 The six-fold increase growth, which in the past only under 
during the 310 years from 1650 to 1960 very exceptional circumstances ever rose 
"is a phenomenal achievement, which to 2 percent a year (on rare occasions 3 
stands in sharp contrast to the situation ' 
that must have existed during the many thousands of years of 
man's existence on the earth before this time . . . In other 
words, the rapid increase in the world's population began only 
recently."lg 

Again, these global figures mask local and regonal 
differences, but these differences are not random; they are the 
predictable result of the operation of "unique combinations of 
local c~nd i t ions . "~~  Especially significant is the fact that greatly 
accelerated, explosive population growth, the "Vital 
Revolution," first occurred among nations first experiencing 
modernization, and did not reach significant proportions 
among the peoples of Asia, Africa, and Latin America (which 
constitute two-thirds of humankind) until after World War ILZ1 
It was only then that the so-called underdeveloped countries 
received, virtually instantaneously, the medical advances that 
had been evolving in the rest of the world. Most significant 
were inoculation for infectious diseases, reduction of malaria 
through DDT spraying, and the cure of infectious disease 
through  antibiotic^.^^ Essentially, people in underdeveloped 
countries continued to maintain the high birth rate of an 
agrarian society, while suddenly enjoylng the low death rate of 
the industrialized world. This "death control" produced "the 
most rapid, widespread change known in the history of 
population dynamics."23 

This change can be seen by comparing annual growth rates 
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percent for short periods), has now 
reached the point where these percentages have 
become the norm for entire continents. At these rates 
of increase in regions such as tropical Latin America, 
i.e. at three percent a year or better, we could create 
enough human protoplasm to cover the surface of the 
earth in no more than three ~ e n t u r i e s . ~ ~  

I have mentioned the large differences in growth rate that 
may exist not only between industrialized and developing 
regions, but between continents within each region and among 
nations and sub-nations within each continent, at least 
short-term. Some of these differences reflect differential races 
of migration. When examining population growth rates it is 
important to know whether the rates reflect the rate of natural 
increase (which includes birth and death rates but excludes 
migration rates) or the overall growth rate (which includes 
migration rates). For example, the phenomenal growth rates 
reported for North America after 1750 are due in large part to 
the swarms of immigrants (voluntary or otherwise) arriving 
from Europe, Africa, and Asia. The population of North 
America grew at 3.65 percent annually from 1750 to 1800, 
while the global population increased at only .50 percent, and 
Africa actually shrank at .06 percent. An understanding of the 
applicable rates of immigration and emigration is the key to 
proper evaluation of such data.27 Indeed, industrialized 
nations in their entire history have rarely exceeded a natural 
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growth rate of 1 percent annually, even in North A m e r i ~ a . ~ ~  
It is also important to realize that high rates of natural 

increase have never persisted for more than a century or two. 
It is well known that, after the huge increase in growth rate 
spurred by the Industrial Revolution, the more developed 
nations experienced a "demographic transition" to a lower 
birth rate and a lower death rate, thereby stabilizing their 
 population^.^^ With more infants surviving to maturity, it was 
no longer necessary to bear so many children in order to 
perpetuate the family Also, the more industrialized and less 
rural the society, the greater the tendency for children to be 
economic drains rather than economic assets to the family 
Instead of being additional field hands, they are simply more 
mouths to feed, clothe, house, and educate. Over time, 
developed regions thus transitioned from high birth rates and 
high.death rates to high birth rates and low death rates, and 
finally to low birth rates and low death rates. Thus far, the 
underdeveloped regions have not undergone this transition, 
still maintaining their former agrarian birth rates, but this 
cannot long continue without causing economic collapse. 

It is true that much of the data on population sizes and 
growth rates are only estimates, particularly for the periods 
prior to A.D. 1650.30 Even today, census information is patchy 

or of questionable accuracy in some parts of the world; 
centuries ago, the situation was far more uncertain. Historical 
demographers have devoted much time and effort to piecing 
together evidence from many sources to arrive at reasonable 
approximations for various times and places, but we can never 
know with absolute certitude what the actual figures were. 
Consider the following: 

Our picture of world population in the past has been 
built up like a gigantic jigsaw puzzle, there is no one 
piece or source of evidence which tells us [the 
answer.] . . . Apart from the buried record and 
experimental results, evidence, from comparable 
contemporary source is readily available from people 
living in Stone Age cultures in New Guinea, Australia, 
and elsewhere. Australian Aboriginals, insofar as they 1 

have not been affected by the dominant European 
culture, have found that their harsh environment, 
without the assistance of agriculture, will support 
about two-and-a-half persons to the square mile . . . 
Agncultural scientists can show what ylelds there will 
be from different sorts of crops in different environ- 
ments and climates and thereby give a good indication 
of how much food is available. Physiologsts and nutri- 
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tionists can provide evidence on the needs of people of 
different body weights doing various amounts of work 
in different temperatures and humidities . . . The really 
important thing to remember about earlier populations 
is that simply huge errors in measuring and describing 
them are of very little significance in the light of what 
has happened since the middle of the seventeenth 
century--a time when our studies of population and 
society were beginning to be more 
reliable.31 

This does not mean that the estimates 
are wildly inaccurate; they are of the 
correct order of magnitude and are within 

I reasonable error limits. "Population data 

I prior to the modern era are admittedly 
speculative. But they provide a reasonably 

POPULATION PROJECTIONS FOR 
THE NEPHITE-LAMANITE PEOPLES 

I 
sound perspective and permit a very firm 
conclusion: Whatever his precise 
numbers may have been, during his 
habitation of this planet man has 
experienced a great increase in his rate of 

In addressing the postulate that 
world population might have been much 
higher long ago, only to decrease prior to 
the modern era, one authority made the 
following points: 

[Tlhe combined evidence from 
paleontology, from the geographical 
distri- bution of plants and animals, 
from ecology and particularly plant 
ecology, from archaeology, from prehistory, and from 
history, masses such weight against [the postulate] as to 
be practically conclusive. In short, all the relevant 
evidence seems to indicate that there were as many (or 
more) human beings living on the face of the earth in 
1630 as there ever had been at any prior time . . . Most 
particularly to be counted against [the aforementioned 
theory] is the fact that until recent times man's culture 
was not of the sort to make possible the existence of 
large populations on the earth. Hunting, pastoral, and 

I primitive cultures are not compatible with large total 
popula- tions . . . because high densities cannot be 
supported at these cultural levels or stages . . . So then 

I we are left with . . . a very slow and irregular time rate 
of growth of world population over a very long time 
prior to the Middle Ages . . . followed by a relatively 
tremendous spurt of growth not yet ended.33 

Therefore, the evidence indicates that the basic trends 
described above are accurate to the extent the recognized 
scientific authorities in the field are capable of determining 
this. Based, then, on our knowledge of the time and place in 
which a people lived, the type of society they had, their degree 
of exposure to disease, famine, and war, and their level of 
technological advancement, we are prepared to estimate their 
growth rate with a reasonable degree of precision. 

MATHEMATICAL models can simulate the population 
growth of a human community based on a given percent 
annual growth rate. Populations grow in the way that money 
grows in a bank account when interest is compounded; just as 
the interest dollars themselves earn interest, so people added 

to populations reproduce and add more 
people.34 However, although simplifying 
approximations are feasible, it is most 
accurate to consider human "interest rates" to 
be compounded continuously, rather than 
annually, semi-annually, or quarterly. This is 
because people in any given group are born 
and reproduce more or less continually 
throughout the year. 

The formula for computing the growth of 
human populations may be written as 
follows: 35 

N2=(N1) (ert) 

Where NI= the number of (reproductive) 
people initially 

N2= the number of people after t 
years 

e = the base of natural logarithms, 
approximately 2.7 18 

r = the growth rate per year, ex- 
pressed as a decima1,where lOOr 
= the growth rate as a percent 

t = the number of years elapsed bet - 
ween the initial measuring time 
and the final measuring time 

This formula assumes that all people in the initial 
population are then capable of reproducing. It further assumes 
that there are no internal restrictions to mating with any other 
member of the population. If a given population forbids or 
restricts mamage with close relatives, then the growth of the 
population will be slower than indicated by the formula. As an 
aside, the approximate doubling time for a population may be 
obtained by dividing 69.31 years by the growth rate (in 
percent). 

I computed the Nephite-Lamanite population sizes in table 
3 using this formula. As an example of how to read the data, 
assume you want to know the population size fifty years after 
arrival, given an annual growth rate of 1.0 percent. Find 50 in 
the left hand "Years Elapsed column; you will see this 
corresponds to 540 B.C. Then follow this line to the 1.0 
percent annual growth rate column for the answer: 49 people. 
For N1, the initial population size, I used thirty people for the 
combined reproductively capable populations of Lehi's and 
Mulek's colonizing groups. As discussed earlier, a figure of 
twenty or so would be more in line with the information from 
the scriptures, but I chose thirty so as to allow for the slight 
possibility that there were more people in these groups than is 
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apparent from the Book of Mormon text. Thus the population 
sizes in table 3 are probably too large. Readers wishing to 
convert any of the data in these tables to reflect a different 
initial population size may easily do so.% 

The numbers in the table are also slightly higher than they 
should be because Mulek's group did not arrive in the New 
World until several years after the Lehi contingent, and thus 
got a late start. However, in the interest of simplicity, I assume 
Mulek's group began reproducing in the New World in the year 
590 B.C., just as did Lehi's. 

I selected the various percent annual growth rates for 
several reasons. I chose .04 percent because it is the 
approximate growth rate prevailing in the world between the 
Agricultural Revolution (about 8,000 years B.C.) and the 
Industrial Revolution (around A.D. 1650). Thus it represents 
the average annual global rate of natural increase during the 
actual period in which the Nephite-Lamanite population was 
reproducing. All other growth rates in table 3 are rates from the 
modern world. From A.D. 1750 to 1850, the world average 
was about .5 percent, more than ten times greater than the 
pre-industrial rate. The remainder of the rates, from .9 percent 
to 2 percent, are rates known only in very recent history, 
primarily in the post-World War I1 era. They are included here 

to illustrate the difference between late-twentieth-century rates 
of population increase and the rates for all the preceding years 
of human history. 

Finally, the population figures in table 3 represent the total 
reproductive-age number of all Book of Mormon peoples 
during the years indicated. Nephites, Lamanites, Mulekites, 
and all other "-ites" are combined, again for sake of 
convenience, because they are all assumed to have descended 
from the Lehi and Mulek pioneers. I assume an equal rate of 
natural increase for all groups, although there were significant 
differences in Nephite and Lamanite cultures and lifestyles for 
much of the period in question. 

IMPLICATIONS 

T H E  results contained in table 3 call for a reevaluation of 
our approach to the Book of Mormon. When these data are 
compared with the population information from table 1, and 
our knowledge of historical demography, it is apparent that the 
large numbers of Book of Mormon peoples could not have 
been produced from the tiny Lehi-Mulek colonizing groups. 
No growth rate even close to the rate of increase prevalent from 
590 B.C. to A.D. 390 would have produced the population 
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sizes described in the scriptures, even if there had been no 
wars. 

Consider the battle in 187 B.C. in which 3,043 Lamanites 
and 279 of Zeniff's people were slain in a single day and night 

I (Mosiah 9:18-19). Obviously the total Book of Mormon 
1 population at that time was much larger than 3,322 because 

numerous warriors were left alive, as well as women and male 
noncombatants. But even to produce a total population as large 
as the casualty figures for that one day would have required an 
average annual growth rate of 1.2 percent during the preceding 
four centuries. To put this in perspective, a growth rate of 1.2 
percent was never achieved on a global basis or in the 
industrialized repons of the world as a whole until A.D. 
1950-60, and was not reached in the developing regons as a 
whole until the 1930s. This rate is thirty times the rate that 
existed in the world as a whole during the Nephite-Lamanite 
era. Moreover if, as is far more likely, the total population in 
187 B.C. was in excess of 35,000, it would have taken an 
average annual growth rate of 1.8 percent to multiply the 
original thirty pioneers to that level at that time. This is a rate 
that has never been reached in the industrialized world, and 
has only been achieved in the world overall since A.D. 1950. 

Let us take as a second example the Amlicite-Nephite war 
of 87 B.C. Recall that Alma 2:17-19 reports a total of 19,094 
fatalities, and that Sorenson estimated the total 
Nephite-Lamanite population to be over 600,000 at that time 
(about 200,000 Nephites-Amlicites and over 400,000 
Lamanites). For an original band of thirty reproductive 
individuals in 590 B.C. to proliferate even to 19,094 by 87 B.C. 
would require an average annual growth rate of 1.3 percent, 
sustained over the span of five centuries. Furthermore, to 
reach the 600,000 level Sorenson determined to have existed 
at that point, the growth rate would have had to be 2 percent, 
again maintained for five centuries. This is a level never 
reached on a global scale until A.D. 1960, and fifty times the 
actual world rate of the pre-industrial epoch. 

Less specific information from the scriptures also produces 
some startling results when viewed in the light of data from 
table 3. For example, the Nephites and Larnanites had already 
had wars against one another by 560 B.C. (2 Nephi 5:34). Even 
if the original colonists had been multiplying at the unheard-of 
rate of 2 percent annually, the total number of 
reproductive-age Nephite and Lamanite men and women alive 
in 560 B.C. would have been a mere fifty-five. If half of those 
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fifty-five people were women, and some of the males were too 
old, too young, or too infirm to fight, or were occupied with 
agriculture or other tasks, then the total number of combatants 
on both sides in these "wars" must have been fewer than 
twenty. 

Similarly, between 588 and 570 B.C., Nephi and his people 
constructed a replica of Solomon's temple (2 Nephi 5: 16). By 
570 B.C., the total reproductive-age Nephite-Lamanite 
population would have been forty-five 
people, even at the A.D. 1960 growth rate 
of 2 percent. If about half of these were 
~ e ~ h i t e s ,  then fewer than two dozen 
people-including people busy with 
farming or hunting, infirm persons and 
pregnant women-were available to build 
a structure that required large numbers of 
slulled workers and a great deal of time in 
the Old World. 

It is interesting to note that if the 
Lehi-Mulek groups reproduced at the .04 

- - -  

percent average annual rate which 
hrevailed in the world as a whole during 
their era. they would have numbered only 
forty-four iidividuals in A.D. 390, 980 
years after they landed. As discussed 
kar~ier, population growth was, by 
modern standards, virtually nonexistent 
during those thousands of years between 
the invention of agriculture and the 

are several ways in which such a supercharged growth rate 
might have been achieved. 

First, the people may have been divinely spared from death 
due to disease, and thus achieved a reduction in mortality rates 
equivalent to that effectuated by modem preventive and 
curative medicine. Alma 9:22 speaks of the blessings the 
Nephites had received from the Lord, including being "saved 
from famine, and from sickness, and all manner of diseases of 

every kind." Alma 46:40-4 1 mentions "some 

dawning of the industrial period. It took 
well over a thousand years for the world's population to double 
during that era. This is counter-intuitive to us who have 
known nothing but the population explosion during our 
lifetimes, but the evidence is clear; rapid population growth is 
a recent phenomenon. 

Another way of viewing the same principle is to note what 
would have happened had the thirty people of khi-Mulek 
multiplied at 2 percent annually. Those thirty individuals 
would have exploded into 9,756,500,000 people by the time 
of the Nephites' destruction in A.D. 39O-double the total 
population of the planet earth today Such a rate of growth has 
only existed very recently, and only for very short spans of 
time; it cannot continue for long. 

Coum such a twentieth-century rate of growth have 
prevailed in the region inhabited by the Nephite-Lamanite 
peoples, while humans in the rest of the world were increasing 
at much slower rates? We know that there is substantial 
regional variation in growth rate today, and that such variation 
has existed throughout history. Since the global growth rate is 
an average, clearly some regions have a higher-than-average 
rate of increase while others lag behind or even decrease. 
Perhaps Book of Mormon peoples "multiplied exceedingly" at 
a rate thirty-to-fifty times the world average, so as to produce 
the enormous populations described in the scripture. There 

wh;died with fevers, which at some seasons 
of the year were very frequent in the land," 
but indicates that others were preserved 
"because of the excellent qualities of the 
many plants and roots which God had 
prepared to remove the cause of diseases, to 
which men were subject by the nature of the 
climate." In fact, "there were many who died 
with old age." 

  ow ever, this blessing is only specifically 
mentioned in reference to the Nephites, not 
the Lamanites. Also, as Alma 46:40 states, 
this blessing was not a panacea; some did die 
of fevers (see also Tacob 2:19; Alma 1:27.30; 
3 Nephi 17:7-9; 7:22; 26:15; 4 Nephi 1:5). 
And although the blessing also states that 
they were saved from famine, there were 
several deadly famines during this era (see 
Mosiah 1:17; 9:3; Alma 53:7; 62:35, 39; 
Helaman 11:4-8, 12-15; 12:2-3). Thus, 
while there may have been some divine 

intervention to spare the Nephites and Lamanites from 
destruction and "prolong their existence in the land," neither 
group was in any way spared the normal and natural 
consequences of living in the ancient world, where herbal 
remedies were their best hope and modem vaccines, 
antibiotics, and antiseptics were unknown. 

A second possibility is that Book of Mormon peoples were 
extremely advanced, in essence a twentieth-century culture, 
complete with the mynad technological advances that have 
smoothed the path for modem growth rates. There is virtually 
no scriptural basis for this, however, other than the mention of 
"machinery" in Jarom 1:8. Still, it is possible that their 
technological innovations were so commonplace that they 
were not deemed worthy of mention. 

There are problems with this theory, as well. For example, 
even the more advanced Nephites had only an agncultural 
society. They raised crops, kept herds of domesticated animals, 
and were able to build many cities, but there are no indications 
of heavy agncultural equipment, mass-production, rapid 
transportationlcommunication, engines, or anything of that 
nature (see 2 Nephi 5 : l l ;  Jarom 1.8; Enos 1:21; Mosiah 9:9; 
10:4, 21; 21:16; Alma 62:29; Helaman 6:12; 3 Nephi 3:22). 
All of the information in these scriptures is consistent with the 
proposition that the Nephites were only as advanced as other 
contemporary cultures. Thus, there is no reason to presume 
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that their growth rate was significantly higher than the .04 
percent typical of such societies. 

Second, even if the Nephites were relatively advanced, the 
more numerous Lamanites were not. If the Nephite 
descriptions of their enemies are close to accurate, the 
Lamanites were a primitive, nomadic, huntindgathering 
society for much of their history. Enos 1:20 states that the 
Lamanites dwelled in tents, fed upon beasts of prey, wandered 
about in the wilderness, and thatArnany of 
them ate nothing but raw meat. This 
description is juxtaposed with the 
observation in the next verse that the 
Nephites tilled the land and raised grain, 

P 
fruit, and domesticated animals. Similarly, 
2 Nephi 5:22-24 labels the Lamanites an 
idle people who "did seek in the 
wilderness for beasts of prey" (see also 
Jarom 1:6; Alma 17: 14-15; Mosiah 9: 12; 
Helaman 3:16). To the extent these 
scriptures are correct, the Lamanites lived 
in a pre-agricultural society for hundreds 
of years after their amval in the New 
World. Although they eventually began to 
inhabit some cities (Alma 23:2- 151, 
significant numbers of Lamanites still 
"lived in the wilderness, and dwelt in 
tents," even as late as 77 B.C. (22:28). This 
is important, because pre-agricultural 
peoples have a growth rate much lower 

Finally, it is conceivable that the ancient Americans 
reproduced at an accelerated pace due to the intervention of 
God. However, there is no evidence for such miraculous 
procreation in the Book of Mormon. It is reasonable to expect 
that if there were a dramatic surge in the incidence of multiple 
births, a shortening of the gestation period, or a prolongation 
of the female reproductive years, the authors of the Book of 
Mormon would have mentioned it. Instead, all we find is the 

;ha; the .04 percent of pre-industrial 
agricultural societies. Recall that Parsons and others estimated 
the rate of natural increase of such peoples at .001 percent 
annually, and that societies dependent on hunting and 
gathering for their food require one-to-two square miles of 
space per person. Such imperceptible growth rates and sparse 
population densities contrast with the numerous hosts of 
Lamanites frequently described in the Book of Mormon. Thus, 
even a .04 percent growth rate seems too high given that more 
than half of the Nephite-Lamanite population lived under 
pre-agricultural conditions. 

q A third possible theory for abnormally high 

I Nephite-Lamanite growth rates is that as with some 
1 antediluvians mentioned in Genesis, Book of Mormon peoples 

lived to extremely old ages and were able to reproduce for 
many more years than ordinary humans. Again, there is almost 
no scriptural foundation for this hypothesis, other than some 
lifespans apparently in excess of 100 years as obliquely 
mentioned in 4 N e ~ h i . ~ '  

On the contrary, even Jesus' New World disciples were only 
allotted seventy-two years (3 Nephi 28:3). And Mosiah 
29:45-46 states that Alma the elder lived to be eighty-two, 
while Mosiah died at age sixty-three. Nowhere else is there any 
information pertaining to unusually lengthy lifespans; without 
such evidence it is difficult to afford much weight to this 
postulate. 

standard scriptural phrase, "multiply 
exceedingly and wax strong." To suggest, 
without other evidence, that this signifies 
divinely enhanced biological propagation 
does not seem justified. 

INDEED, there is significant evidence 
that Book of Mormon peoples had a lower 
than normal rate of growth. I have already 
discussed the evidence concerning a 
nomadic huntindgathering Lamanite 
culture, with its concomitant low rate of 
natural increase. But there is another 
powerful population retardant that was 
virtually omnipresent during most of the 
Nephite-Lamanite era: war. 

Table 4 contains a summary of the 
multitudinous bloody conflicts of the ancient 
Americans. From the beginning of the split 
between the Nephite and Lamanite groups, a 
succession of wars took a terrible toll on the 
people. Until the generations immediately 

following Jesus' visit to the New World, there was virtually no 
respite from the horrors of war. It is essential to understand 
that war hampers population growth in several ways, not 
simply in the obvious sense that some combatants are hlled. 
Consider the following: 

Direct military losses represent but a small part of 
the effects of war on population growth . . . Most of the 
men killed in war are comparatively young . . . This 
means that the number of couples which were of the 
age to have children in the generation following the war 
was considerably reduced by reason of this shortage of 
men . . . A third source of loss in population growth 
arising from war is the reduction in the births during 
the war below what could reasonably have been 
expected had there been no war.  . . The chief point to 
bear in mind is that the effects of war on population 
growth over a period of several decades are by no 
means measured adequately by military losses; such 
losses are small compared with those arising from the 
reduction in births to be expected as a result of the 
disturbances of war.38 

MOREOVER, actual combat losses hardly tell the whole 
story of fatalities caused by war. Ancillary deaths may equal or 
exceed deaths on the battlefield. 
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Prolonged warfare . . . though it might hll they moved about could spread them through wide 
comparatively few men by the sword, might decimate tracts of country. In addition war took men off the land 
population nonetheless. Armies harbored many and in doing so reduced the production of food much 
diseases, notably typhus and venereal diseases, and as as a bad harvest might. And war meant heavy taxes 
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which took money away from those most in need of it 
to tide them over a poor harvest.39 

These war-related side effects are well known and have 
plagued humanity throughout the ages. In fact, in World War 
I, "there were more civilian deaths because of lowered 
resistance to disease, and fewer births owing to the enforced 
separation of mamed couples."40 "War is clearly a dysgenic 
force in that it gathers together the finest physical and mental 
specimens of a people at the time of the 
height of their ;eprAductive powers and 
arbitrarily kills off large numbers of them, 
and prevents normal family relations 
among the rest for appreciable periods of r time."41 Far from being a simple matter of I life or death, war a and 
complex phenomenon. 

Although war has been an - 
important population check 
throughout man's history, its precise 
effects on mortality have been 
exceedingly difficult to measure. 
Deaths among military personnel may 
occur on the battlefield. later on as a 
result of wounds received during 
combat, or from war-associated 
deprivation and disease. Most wars 
have also caused heavy civilian 
casualties indirectly through disease 
carried by armies, plunder, famine 
following the laylng waste of 
agricultural lands, and other hardships accompanying 
social and economic dis~rganization.~~ 

The Book of Mormon specifically mentions some of these 
ancillary effects of war on the Nephite-Lamanite peoples. Alma 
3:2 states that "many women and children had been slain with 
the sword, and also many of their flocks and their herds; and 
also many of their fields of grain were destroyed, for they were 
trodden down by the hosts of men." Similarly, Alma 4:2 
discusses "the loss of their flocks and herds, and also . . . the 

4 loss of their fields of grain, which were trodden under foot and 
I destroyed by the Lamanites." And Alma 62:35, 39 references 
I the famine that had been caused by the prolonged 

4 Nephite-Lamanite conflict. Clearly, at least during this portion 
of Book of Mormon history, the usual side-effects of war firmly 
gripped the people. 

In contrast to the weakly supported theories of an accelerated 
Nephite-Lamanite growth rate, there is considerable evidence 
for the retardant effects of war. The long, virtually uninterrupted 
record of costly, destructive, devastating wars among the 
descendants of the Lehi and Mulek pioneers argues strongly 
against a higher than normal growth rate for these peoples. The 
more likely result of these continual slaughters was just the 
opposite: greatly reduced growth rates or even extinction. 

For example, consider once more the 19,094 wamors slain 
in the Amlicite-Nephite battle of 87 B.C. (Alma 2:17-19). It is 

likely that most of these men were still fairly young, and thus 
had not yet completed, or even begun, their families. Therefore, 
irrespective of how rapidly their numbers had been growing up 
to that point, the loss of so many reproductive males would have 
caused a plunge in the birth rate for many years to follow. Many 
thousands of babies would not have been born to the next 
generation, because their would-be fathers were killed in the 
war. Similarly, the children those children eventually would have 

produced would also never have been born. 
  he excision from the gene pool of almost 
20,000 men would have been felt long into 
the future in terms of a greatly reduced growth 
rate. Moreover, this battle, bloody as it was, 
was scarcely unique. Just a decade later, in 76 
B.C., an even larger battle took place, in which 
"tens of thousands of Lamanites were slain" ' 
(Alma 28:2-3, 10-12). And in A.D. 18-22, a 
still greater slaughter was visited upon the 
people, with additional tens of thousands 
killed (3 Nephi 4: 1, 5, l l , 2  1). 

Not just once or twice, but repeatedly and 
"continually" (Enos 1:20; Jacob 7:24) these 
tiny bands of immigrants, who must have - 
been struggling to carve out an existence in a 
hostile, unfamiliar wilderness, were stricken 
with the effects of war. With initial 
populations so small, the very existence of 
their societies was precarious, even under 
ideal conditions. One epidemic or natural 
disaster could have caused their extinction 

during their first centuries in the New World; even at a then 
unheard-of growth rate of 2 percent annually, the total number 
of Book of Mormon peoples would have been a mere 2,001 in 
380 B.C. But when we add the destructive impact of war to the 
other problems facing these pioneers, it becomes clear that the 
most they could have hoped for was survival. No group of 
people can maintain even a moderately high growth rate over 
a period of centuries scarred by a constant succession of wars. 
The Nephite-Lamanite story is one of relentless conflict; the 
scriptures allow for only brief and infrequent periods of peace 
and recovery before the next war assailed the population. 
Given that the ramifications of warfare extend for generations, - 
Book of Mormon peoples could never have caught their breath 
between wars sufficiently to sustain a high growth rate. 

Moreover, the populations also experienced some 
reductions due to emigration. Alma 63:4-10 describes 5,400 
Nephite men who, together with their wives and children, 
emigrated northward, while many others were lost in similar 
emigration attempts (see Helaman 3:3-5, 12). The loss of these 
groups must be considered when evaluating the population 
size of the peoples left behind (for example, w. 24-26). Unless 
and until these emigrating groups rejoined the main populace, 
they must be subtracted from the reproductive base, just as if 
they were fatalities. 

Lastly, the devastating upheavals, earthquakes, and floods 
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that took place in A.D. 34, at the time of the Savior's 
crucifixion, would have had an enormous dysgenic impact on 
the population for the remainder of Book of Mormon history. 
As described in 3 Nephi chapters 8 through 10, many entire 
cities were utterly destroyed, essentially setting back the 
population hundreds of years. The ensuing generations of 
long-denied peace would have scarcely begun to restore the 
populace to its previous level. 

A L L  of these factors taken together 
argue against the population sizes 
reported in the Book of Mormon. This 
conclusion may be disturbing, but it is 
important that we try to confront this 
problem rather than hide from it. Perhaps 
the actual descendants of the Lehi and 
Mulek groups constituted only a tiny 
fraction of the total population described 
in the Book of Mormon. The "true" 
Nephites and Lamanites may have 
interacted with indigenous native groups, 
becoming their religious and/or political 
leaders by virtue of their more advanced 
cultural level. The authors of the Book of 
Mormon may have chosen not to mention 
these aboriginal peoples out of a penchant 
to focus only on the "chosen people." In 
this way, the enormous populations 
described in the scriptures may be 

Mormon itself contradicted this theory. Arguing against the 
proposition that the Lehlh4ulek people only occupied a small 
part of the Americas while indigenous groups proliferated 
nearby, Roberts wrote: 

To th s  answer there would be the objection that if such 
other races or tribes existed then the Book of Mormon is 
silent about them. Neither the people of Mulek nor the 
people of Lehi . . . nor any of their descendants ever came 

accurate, but not as direct biologcal 
progeny from those two tiny clusters of immigrants. 

Book of Mormon scholars Hugh Nibley and John Sorenson 
have discussed this possibility in some detail. Both seem 
inclined to view the Book of Mormon as a record of a relatively 
small, insular group of religious and political leaders. They feel 
that this explains various difficulties, such as the dark skin of 
the Lamanites. Sorenson has written:43 

The answer may be that the Lamanites in the original 
immigrant group became dominant over a native 
population of folk already scattered on the land when 
Lehi amved. As far as the Nephites were concerned, 
those subject folk would have been treated the same as 
the original Lamanites, even if some physical or 
cultural differences between them were apparent . . . 
The fervid ambition of Laman and Lemuel to be rulers 
would have driven them to try to dominate not only the 
Nephites . . . but anybody else who happened to be 
around. Latter-day Saints are not used to the idea that 
other people than Lehi's immediate descendants were 
on the Book of M o y o n  scene. Abundant evidence 
from archaeological and linguistic studies assures us 
that such people were indeed present, so we need to 
understand how the Book of Mormon account 
accommodates that fact.44 

B. H. Roberts, on the other hand, believed that the Book of 

in contact -with any such people, so far as 
the Book of Mormon account of it is 
concerned. As for the Jaredites, they are out 
of the reckoning in th s  matter . . . since 
their language and their culture, as active 
factors, perished with their extinction. Any 
beyond them, so far as a more ancient 
possession of the American continents is 
concerned, by previous inhabitants, . . . [is] 
barred probably by the Book of Ether 
statement that the people of Jared were to 
go "into that quarter where there had never 
man been," and nowhere is there any 
statement or intimation in the Book of 
Mormon that the people of Jared ever came 
in contact with any other people upon the 
land of America, save for the contact of the 
last survivor of the race with the people of 
Mulek, whch does not affect at all the 
matters here under 

It is not my purpose to resolve this ' continuing debate. I introduce the possibility 
of the existence of other native inhabitants simply to offer one 
response to the conclusion that the Book of Mormon 
population sizes are impossible. 

FINALLY, to return to a point 1 mentioned at the outset, 
there is one other possible explanation for the inflated 
population figures in the Book of Mormon: The ancient 
authors of the scriptural record may have greatly exaggerated 
all of their reports. This seemingly easy answer is, 
unfortunately, totally wrong. 

First, as shown earlier, this hyperbole would have had to be 
thirty to fifty times greater than the actual population 
numbers. This is an enormous degree of puffery, if not 
outright falsification, sufficient to put any modem-day 
politician to shame. One could understand a biased author's 
doubling or even tripling the data to make them suit his 
purpose, but not a multiplication of that magnitude. 

Second, this penchant for population inflation would have 
had to be shared by not just one or two but by several 
contributors to the Book of Mormon record. The figures 
listed earlier span centuries of history and fall within the 
purview of various ancient authors. Therefore, the tendency 
to distort population figures must have been not only 
pronounced but endemic as well. 

There is no reason to assume that the Americans of old had 
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a culturally inculcated multiplication factor which they used 
whenever recording population figures for their sacred history. 
The Book of Mormon contributors seem to have been perfectly 
capable of using numbers accurately. Of course, when terms 
such as "host" or "multitude" or "tens of thousands" are used, 
we can discern very little information as to the actual numbers 
involved. It is where these broad generalities are found that 
exaggeration or, more accurately, vagueness may be attributed 
to the Book of Mormon authors. But where, as in Alma 2: 19, 
figures such as 12,532 and 6,562 occur, it simply does not 
comport with reality or common sense to assert that these 
numbers were grossly inflated exaggerations rather than 
precise, specific, actual counts. 

Moreover, to argue that the numerous Book of Mormon 
population figures cited in this essay are uniformly wrong, and 
in several instances wrong by factors of thirty to fifty, is to open 
an entirely new Pandora's Box of difficulties. Latter-day 
prophets from Joseph Smith to Ezra Taft Benson have 
repeatedly emphasized that the Book of Mormon is the "most 
correct of any book" in existence. In contrast to the Bible, 
which is accepted as God's word only insofar as it is correctly 
translated, the status of the Book of Mormon as the word of 
God is an Article of Faith, without qualification or exception. 
No Mormon prophet or other general authority has ever stated 
that the Book of Mormon is "most correct" except in the many 
passages in which population figures are given, and that in 
those passages the scripture is drastically wrong. 

The Book of Mormon is the sacred record of a religious 
people written for the most part by their religious leaders. 
These were holy men engaged in a holy mission. They 
cherished their history and endured great hardships to 
preserve it. Nephi killed Laban to obtain the sacred history of 
the Jews so that his group could bring it to their new home (1 
Nephi 3:3-11; 4:7-18). Nephi was commanded by the Lord to 
make his own record and use it to instruct his people (2 Nephi 
5:30-32). And throughout the entire span of Book of Mormon 
history, the preparation and safeguarding of the record was 
regarded as a solemn obligation and a direct commandment 
from God (for example, see Mormon 5: 12, 8: 16; Ether 2: 11; 
Alma 37:2; and Jacob 1:l-2,4). There is no indication that the 
devout ecclesiastical authorities who wrote these accounts 
would have exaggerated, distorted, or in any way 
misrepresented the truth. On the contrary, they were doing 
God's work and strove to be as accurate as possible. 

For all these reasons, the proposition that the unrealistically 
large population sizes reported in the Book of Mormon are 
merely the product of scriptural hyperbole is insupportable. I t  
is utterly contrary to the evidence and to rationality 

CONCLUSION 

T H I S  population study challenges many assumptions 
Mormons have about the Book of Mormon, including its 
historicity, its geography, the ancestry of Native Americans, 
and the Prophet's method of translation. I do not know the 

answers, but if the admonition to study the Book of Mormon 
is to have meaning, our study must be honest, open, and 
diligent, and not limited to preconceived views. If we do not 
briig to our study of the scriptures all of our abilities, we 
ackniwledge that-the scriptures cannot withstand the same - 
degree of attention we bring to our occupations and 
avocations. Such a superficiality is more akin to condescension 
than to reverence. If, for example, the descendants of the Lehi 
and Mulek bands formed only a small portion of the ancient 
American ~ o ~ u l a t i o n .  then we should consider where that 

& .  

leads us, e.g., to a reexamination of the literal darkening of the - 

Lamanites' skin and the notion that present-day Native 
Americans are "Lamanites." Other alternatives must also be 
explored. 

As Hugh Nibley repeatedly demonstrates, the Book of 
Mormon has powerful messages which speak to our modern 
situation. o u r  faith must be strong enough to withstand its 
hard truths. Real faith is not threatened by knowledge of the - 
facts; they challenge us to ask, seek, and find. However, real 
faith is threatened by an unwillingness to feed it the truth and 
let it grow and "multiply exceedingly." a 
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Lodgepole pine rustle in the backyard, 
A small forest to remind me of the mountain. 
Moist coolness from Puget Sound blankets me. 

A PHONE CALL FROM THE DESERT I 
In the desert of your departure, 
I roamed with a lost wind that howled 
In gullies and canyons. Red cliffs 
Echoed back its cry. 

Orcas Island comes slowly to meet the feny. 
Seagulls scold the coming tourists, then skim by, 
Playing with the wind, looking for fish on the sea 

I waited for you to return 
With the late summer rains, 
But I could not build a house 
With bleached logs and slivered bones 

Pine needles weave sunlight into pale green ribbons 
That rain gently upon fern and flower. Moss cushions 
My feet as I bend to count the five points of the sorrel-wood 

Grief hung low within me 
Like a dead fetus. I was hollow 
With the hunger of a lone dog, 
Having no tears left to drink from. 

If you stayed with me, you may have loved 
These forests green with rain coming over the Cascades 
As a mist rising to quench the Garden of Eden. 
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I abandoned my memories and gnef 
In the wastelands where the past 
Transforms itself continuously 
Into the hunted and hunter. 

You called me from a public phone halfway across 
The planet. Your voice was a thin reed 
In the flood of trucks, cars, and people. 

A tall stand of cedar rises from the desert, 
With a ring of tamerisk trees about it. 
Bones lie in the sage beyond, but birds 
Sing in the red light of morning. 

You said that you finally know it is not 
Where we are, but who we are that matters. 
I miss you, you said. I want to come back. 

The cedars smell sweetly, like a trunk 
Packed with a yellowed wedding gown. 
The tamerisk are silver green, 
As green as they can be in the desert. 

I could not speak, thinking of hundreds of nights 
I prayed for your return, my love, my spouse, 
Grief exploding inside me like a dying star. 

The roots of the cedar tangle 
Toward the empty streambed that 
Runs past, dry, dry as any heart 
That greived too long. 

- CARA BULLINGER 
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A Critique of the Methodology the New Mormon History 

By David Earl Bohn 

criticism of the Traditional manner of writing Mormon 
history.' Interestingly, much of the attack comes from within 
Mormon circles as well as from historians who have close ties 
to the Mormon community. While there are considerable dif- 
ferences among these historians, most would agree with 
Lawrence Foster in finding Traditional accounts deficient and 
primitive, suitable for Sunday School classes rather than for 
tough minded  scholar^.^ 

These Revisionist historians argue that Traditional accounts 
are biased and do not give full play to the facts. They fault them 
for not implementing the latest theories and methods of the 
social sciences and for wasting their time with dull and unim- 
portant questions, questions akin to arguing over how many 
feathers there are on an angel's wings. Revisionists are impa- 
tient to move on to a better and more interesting history, one 
which would deal with the real men and women who made 
the Mormon past.3 

I have dealt elsewhere with the first two criticisms-bias and 
method-and would now like to focus on the problem of defin- 
ing what are the relevant, important, and interesting questions 
a historian dealing with the Mormon past should seek to 
answer.' Of course, it is not altogether possible to separate 

6 this problem from the foregoing issues, and, in a way, a full 
treatment of what is interesting and what is dull in Mormon 
history brings us back full circle to the other points. But it is . precisely this linkage which clarifies the problem and exposes 
the weakness of the Revisionist position. 

To many people the question itself may seem foolish. Is it 
not obvious that the story of the Mormon past should be the 
story of what actually took place? Is it not merely a question 
of bringing the documents together and letting the facts speak 
for themselves? 

Unfortunately, the matter is not so simple. Of course, 
historians should do their best to bring together and review 
the actual historical record, that is, the traces of the past pre- 
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served in texts and text analogues.' But the actual historical 
record will always be incomplete. It can never contain more 
than fragments from the past. So the historian necessarily creates 
what we might call the probable historical record, that is, the 
historical facts that were not actually preserved, but given 
historians' current way of understanding, are assumed to have 
existed. 

Finally, the ideal of most historians would be to obtain the 
total historical record, absolutely everything which occurred, 
existed, or is thought to be relevant to the Mormon past. Such 
a record would secure even that which was not written down 
or somehow preserved as an analogue. It would contain all of 
the facts that the people living at the time had no interest in 
or had no way of knowing were important, but which each 
future generation with its preferred theories would later judge 
essential to the understanding of the past.6 

Not only would such a record be impossible to amass, but 
even as an ideal it is wrong-headed.' Still were we to assume 
the possibility of such a record, it could not answer the ques- 
tion, what should Mormon history be about? This is because 
information does not interpret itself, it does not fall- of itself- 
into some obvious and true order. The historian cannot simply 
uncover the facts and let them speak their truth, for they could 
only speak in a voice of cacophony and confusions. Indeed 
the facts do not speak at all until the historian has organized 
them and given them body, structure, and direction. 

Even when researchers use the most elementary set of 
categories to order their material, the mass of data is altered 
as the historian draws together into a whole bits and pieces 
which otherwise were not conne~ted.~ And this is precisely 
the point. As historians begin to ask questions of the past, as 
they begin to craft their story, the very questions they ask and 
the very tools they use will in part determine how the past 
will be understood. As they introduce or accept an already exis- 
tent chronology-cross-cutting categories of psychology, econ- 
omy, politics, religion, culture, etc., and the related theories 
which map out those categories-the historian becomes more 
and more the creator of the past which will be remembered 
and not the midwife who lets the past tell its own story. 
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For this reason, the question of what should be the prin- 
cipal theme of Mormon history-what is the core around which 
the story should be told-cannot be answered by simply allow- 
ing the historical record to tell its truth. As Paul Ricoeur has 
shown, the writing of history is much akin to the writing of 
f i c t i~n .~  It involves narrative, a projection of time, and a plot 
which cannot wholly be justified by the historical record itself, 
but are rather the inventions of the historian. The plot itself 
is a quasi-causal model which seeks to define and give an 
account of the many disparate "facts" as it draws the story to 
a c l i m a x . ' ~ n d  of course, this brings us full circle to the 
categories and theories the historian uses to identify the rele- 
vant facts and to give structure to the historical record. 

The point is that what is interesting or is not interesting in 
the Mormon past is decided before the historical record is even 
touched. It is a part of [he pre-understanding that the historian 
brings to the historical record. So when Revisionist historians 
tell us that Traditional accounts of the Mormon past are not 
interesting, they are telling us much more about them- 
selves than about the past. They are telling us what they are 
interested in. 

Ar this juncture, some might throw up their hands and 
say, "Then is it all a question of subjective judgment!" 

No! This would be too facile an answer. While it is true that 
individual taste does play a role in what a writer or reader of 
historical accounts may prefer, it would be false to say that the 
dominant themes of Mormon historical research are merely the 
function of individual whim and fancy. Rather, in one way or 
another, every putting together of the Mormon past ties into 
a much larger set of prejudices which reflect the prior com- 
mitments of a whole movement of writers and consumers of 
accounts of the Mormon past. 

History is not written in a vacuum. Because history is itself 
historical, it will bear the stamp of its age. The writing of history 
will inevitably reflect the diversity of opinion and conflict about 
how the historical record should be read and what its focus 
and direction should be. These convictions will be shared by 
constituencies who have a clearly defined interest in and com- 
mitment to given readings of the historical record. 

Revisionist historians who demand a different kind of 
Mormon past, and who find the Traditional themes and sub- 
ject matter of interest to the believing Mormon community to 
be trivial and inconsequential, are really calling for a wholesale 
abandonment of categories of self-understanding internal to the 
community in favor of a new set of standards external to the 
faith. 

HISTORY AND THE COMMUNITY OF FAITH 

W ITHI* the Mormon community, the story of the 
Mormon past has been framed around the central theme of the 

restoration of the Gospel of Jesus Christ, the mission of the 
Church in the present dispensation of time, and God's power 
to unfold his purpose on earth. 

There are many sub-themes which have typically been a 
part of such a story. One has been the account of the trials 
and tribulations of God's people. We have traditionally drawn 
stories of courage and self-sacrifice from the experiences of the 
Saints. We have been buoyed up by lives of people who set 
aside wealth, power, and honor to devote themselves to the 
search for holiness. 

On the other hand, we have not lost sight of the conse- 
quences of failing to fully commit oneself to the Lord's work. 
We learn that even those called to high places can fall prey 
to pride and the carnal world. Our history then becomes a wam- 
ing that as individuals and as a people, we can fall short of 
God's expectations. Indeed, we can take revealed principles and 
turn them from their proper end in order to satisfy our own 
worldly desires. 

This is why writing a believing history need not be a public 
relations job in which the weaknesses of the Saints and their 
leaders are carefully hidden and everything turns up rosy. The 
very possibility of individual and collective transgression is 
inherent in the believer's language and categories of understan- 
ding. The scriptures themselves are a testament to the many 
shades of self-deception which color human activity, and our 
general unwillingness to adhere to a moral life. Our sacred 
writings disclose a very complex view of human possibilities, 
and of the way that they get worked into historical 
outcomes." 

In the final analysis, the language of Holy Writ ties human 
conduct back to our individual and collective agency. It can- 
not remain morally aloof. It demands accountability from the 
most powerful to the most humble. Scripture attributes fun- 
damental human failure not only to conditions arising from 
the finitude of mortal existence, but to an unwillingness to 
choose the good. It sees the powers of good and evil at work 
in human events not only in the sense of individual motives, 
but in the sense of larger historical forces. History is seen as 
the stage upon which the power of God will pour forth to 
abolish in one last and final conflagration the confines of mor- 
tality and the forces of darkness. 

It is clear then that histories written from within the com- 
munity of belief will find the foregoing themes of compelling 
interest. The community will read them in ernest for an 
understanding that places in clearer relief the duties and obliga- 
tions of the present. And it will see in the commitment of past 
saints the same sense of spiritual confirmation that modern- 
day Mormons themselves feel in their own hearts. 

Of course, actual accounts of Mormon history written within 
the community of belief could stress many other themes and 
sub-themes. The point, however, is that the nature of the history 
is led by the community of belief in which faithful Mormons 
share. It will necessarily reflect their individual and collective 
encounters with the Spirit. Indeed, for the faithful Mormon, a 
geneml account of their past worked out from within some other 
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framework would be a story robbed of its substance. Such a 
past would appear as something alien, distant, and trivial. 

SECTARIAN VERSIONS OF THE MORMON PAST 

ALMosr since the inception of the Church, other versions 
of the Mormon past have been scripted. The most inflammatory 
are the sectarian Christian attacks on Joseph Smith and Mor- 
mon religious practice. The reader has no difficulty discerning 
the underlying motivation of these narratives. They seek without 
apology to refute the historical truth claims of the Mormon 
church to be the restored church of Jesus Christ and of the 
Book of Mormon to be ancient scripture. Again, the theme and 
plot of the sectarian polemic is arrived at before any systematic 
examination of the record, though even the sloppiest of these 
histories will claim merely to be providing the reader with the 
incontrovertible and objective facts of the historical record. 
Clearly, it is in the interest of these histories to depict Joseph 
Smith and the Restoration as a fraud which distracts religious 
people from true Christian worship and leads them into evil 
and immoral practices. Indeed, for many sectarian historians, 
Joseph Smith and the Church are the fulfillment of biblical war- 
nings concerning false prophets and wolves in sheep's clothing. 
Even the most liberal of these tales could not represent Joseph 
Smith as much more than a sincere man given to a lively 
imagination, one who may have made some contributions to 
Christian understanding, but at the same time was led astray 
and finally corrupted in his pursuit of true religion. 

THE NEW MORMON HISTORY 

T H E  New Mormon Historians would probably be 
offended by sectarian histories. By New Mormon Historians, 
I am referring to believing and non-believing historians who 
use the vocabulary of secular historiography and the underly- 

.1 ing language of modem social science to create their version 
of the Mormon past. 

Without going into unnecessary detail, these historians are 
r( likely to have received their training at well known American 

universities whose graduate programs are characterized by a 
growing concern for the professionalization if not the bureau- 
cratization of the discipline. The well trained historian is seen 
to be one who strives to produce a rational and objective ver- 
sion of the past rooted in a naturalistic understanding of human 
behavior with a strong bent toward environmental explanation. 
The last thirty years have seen a growth in the popularity of 
positivism and the use of the methods and theories of the social 
sciences which have somehow been made to cohabit with a 
more ingrained historicism." The entire orientation seems to 
be pervaded with the ideology of humanism and at least the 
faint hope of progress." Although this professional orthodoxy 

has been challenged on many fronts and can no longer be said 
to unify American historians, it remains at home and well among 
New Mormon ~istorians." 

This might explain a certain prejudice against traditional 
accounts among those who consider themselves professional 
historians, for to make progress and to advance professionally 
they must necessarily challenge even sound historical inter- 
pretations. This prejudice deteriorates into retrograde debunking 
when faced with faithful accounts not based on the secular 
historian's objectivist assumptions. Religious history is quickly 
categorized as myth as the historian rescripts its content in the 
language of naturalistic explanation. In all of this, there is a 
strange fascination with the "new" as opposed to the traditional, 
and a tendency to exaggerate the importance of recently 
discovered material against a preponderance of "evidence" in 
the established record; thus, a line in a letter here, or a rumor 
written down there become the justification for a radical revi- 
sion of traditional accounts. And when there are no documents, 
it is sufficient to invoke theories and conjecture to fill in the 
cracks. In view of this, it is not altogether surprising that New 
Mormon Historians were easily taken in by the Hofmann 
forgeries. Hofmann knew how to invent the kind of documents 
such historians longed to find in order to flesh out their 
naturalistic speculations about Mormon origins. So strong was 
their conviction of the authenticity of the Salamander letter and 
other counterfeit documents that the prosecution in the Hof- 
mann case found it difficult to persuade them to "give up their 
attachment to the Hofmann forgeries," despite all of the foren- 
sic evidence.I5 

In any case, it is this audience of professional historians who 
share the same kind of training and prejudice about historical 
understanding that the writers of Revisionist history have in 
mind when they craft their stories about the Mormon past. This 
of course can create difficulties for believing historians. By apply- 
ing the methods, using the theories and language, and appeal- 
ing to the standards and criteria of naturalistic history, believing 
historians may be able to meet the expectations of prevailing 
fashion found in certain academic circles. Nevertheless, they 
will find themselves ill equipped to write meaningfully about 
those most fundamental aspects of the Mormon past to which 
they are committed. This is because the language of the pro- 
fane in which secular historiography is written has no 
vocabulary for authentic spiritual experience and no words for 
the genuinely divine.'' 

The word profane itself means before [outside] the temple. 
Here, the temple is understood as the link between heaven and 
earth, the hallowed ground where God is present to and com- 
municates with humanland. Otherwise, no matter how exquisite 
its design, it remains merely a building. The thick walls of the 
temple constitute an opaque boundary which excludes the 
unholy from God's presence. To be outside the temple is not 
to have access to that which is most sacred. From the outside, 
then, the temple is just a building and that which is most essen- 
tial to its meaning cannot be encountered. 

This imagery gives insight into why secular accounts can 
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only represent the sacred-the temple-from the outside and 
as something merely human. It also helps us understand why 
the believing historian who uses the language of secular 
historiography faces a frustrating dilemma." It is not only that 
the language of secular historiography is insensitive to the sacred, 
but that the underlying methodology and theory which give the 
language meaning raises a wholly d#erent set of questions. As 
Ricoeur has shown, a narrative's plot is a quasi-causal model 
which seeks to draw together various elements of the story. 
It is based on a theory of why or how things happen. The theory 
defines in advance what information in the historical record 
is important and what is not. It then shows how those rele- 
vant facts should be put together in order to achieve a coherent 
explanation. Finally, implicit to the theory being used are stan- 
dards of proof which pretend to show whether the historian's 
account can be accepted as valid or not. 

It is critical to understand that what is seen as important 
and interesting in history depends on the language and theories 
that the historian brings to the historical record. More broadly 
said, what is interesting depends on the tradition of historical 
scholarship and interpretation that the writer uses to script his 
or her account of the past. Because the secular historian uses 
language which can only portray the spiritual as a human artifact, 
believing accounts of the Mormon past will necessarily seem 
strange, irrelevant, and above all, uninteresting. They are irrele- 
vant because they do not follow the standard implicit in the 
naturalistic theories of secular explanation. They do not select 
out the right "facts" or focus on the right "underlying social 
forces." 

Thus, what it selected out as relevant is not a matter of whim 
or caprice, nor can it be traced back to some imaginary stan- 
dard of objectivity or proven methodology. What is interesting 
and important will depend on the tradition of understanding 
that historians bring to the past and use to craft their story. 

Tm leads us to a decisive question: On what grounds 
can Revisionist historians claim that their accounts are inherently 
more interesting than accounts worked out from within 
categories of belief? What reasons can they advance to sup- 
port the contention that their histories raise the right questions, 
the important questions about the Mormon past, and that their 
methods allow them to provide real answers to those ques- 
tions, thereby bringing the New Mormon Historian closer to 
the "real human beings" who lived the Mormon experience? 
Can the New Mormon History actually justify the claim that 
somehow its plot line is inherently more interesting and salient 
and should serve as a model for the rewriting of the history 
of the Mormon past? 

Aside from rhetoric, 1 can find very few arguments that speak 
convincingly to the question.'Vndeed, the question has not 
even been asked by most New Mormon Historians because the 
answer has simply been assumed. The fact that objectivist 
history and positivist methodology are fashionable among 
American historians does not seem to get to the heart of the 

problem. History itself records that what is fashionable in one 
generation quickly falls out of fashion in the next. Nor should 
we be talked too quickly into believing that Mormon historians 
must use secular language in order to bring their secular counter- 
parts to an understanding of Mormonism and its past. It seems 
obvious that if scholars do not come to understand us in our 
own terms, then they will never come to understand us at all. 
On the other hand, if popularity and acceptance or professional 
advancement and recognition are the fundamental justification 
for revising the way we put together our past, then, frankly, 
who cares? 

Whatever the case, there is a real danger to writers operating 
within the community of belief. The danger is not that secular 
approaches to the past will somehow disestablish the truth 
claims of the Restoration. Rather, it is that the challenge of secular 
historiography will distract us from our central concern and 
will place the writing of Mormon history on the defensive. 
Indeed, if Mormon historians allow secular historians to set the 
agenda, to define what questions are relevant and what infor- 
mation is salient, if as a community we turn our attention away 
from the Restoration as the organizing principle of our self- 
understanding, we will end up arguing the issues of impor- 
tance to secular historians, defending our terrain with their 
language, and trylng to justify our beliefs by satisfying their 
standards and meeting their criteria. By doing so we assume 
a burden of proof which should be legtimately theirs to 
shoulder. Indeed, it is for them to show that the traditional and 
accepted language used in the telling of the Mormon past should 
be discarded. They should give reasons satisfying to us why 
the Mormon past should undergo a wholesale revision and be 
retold in a naturalistic language which denies a priori the claims 
of the Restoration. 

Until that time, Mormon historians should strive to produce 
an intelligent and carefully researched account of our past: one 
of high quality and safeguarded by an honest effort to meet 
demanding internal standards, but above all one directed by 
the interests and concerns of believing Mormons as they seek 
to better understand the unfolding of the Restoration. G 
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LIGHTER MINDS 

(instructions are in parentheses and underined If c(ani%ca- 
tion is desired, check with stake executive secretaly.) 

( ( M Y  DEAR BROTHERS and sisters, it is with great 
humility that I stand before you today to take a few miiutes 
of your time and leave you with a message of importance which 
has been assigned to me. I pray that the Spirit of the Lord will 
be with me so that I can express the thoughts which are in 
my heart. I bring you greetings from the stake presidency, and 
I testify to you that these good brethren are called of God and 
receive inspiration in their stewardship over this pan of the 
Lord's vineyard, and they have a genuine concern for each and 
every one of the members of this great stake. 

(Insert the following if a youth speaker has preceded you: " I  
enjoyed very much the fine talk given by this young person 
who just spoke. I am sure you agree that we have been given 
much food for thought.") 

(Insert the following if a youth musical number has preceded 
you: " I  was touched by the wonderful music which has been 
played by this fine talented 
(insert one: young brother/young sister/group) " I  am sure we all 
felt the Spirit of the Lord.") 

"I always enjoy coming back to the Ward. 
While I do not know all of you, because there are so many 
new faces, I do know many of you and remember with fond- 
ness the fine times I have so often shared with 
and (insert names o f  two or three old-time 
members of the ward). I love and appreciate your good bishop 
and his two fine counselors. I know that these great brethren 
are inspired in their callings in this great ward. You also have 
great officers and teachers in your ward who do a great work. 
I always like to think that in this great church it is not where 
you serve that is important, but how you serve. 

"I always enjoy being assigned to speak with brother (insert 
name of the other high council speaker). 

This talk was discovered by a seminay teacher at 5:45 A.M 

on a Monday morning in the chapel. While gathering hymnals 
from the choir seats for her class she noticed that a Bible had 
been left on the podium, probably by a sacrament meeting 
speaker the day before. When she opened it to see i f  a name 
was on the inside flyleafl an envelope marked "confidential" 
fell out. Upon reading the contents she immediately knew the 
importance of  the document: it explained why almost all high 
councilor talks are so similar. W e  obtained a copy by trading 
a first issue SUNSTONE and by promising to keep the source 
confidential; however, it is printed here only after beingauthen- 
ticated by the foremost experts in Church circulars. 

He always gives a thoughtful and important message. He told 
me to take all of the time I wanted (pause until polite laughter 
from the congegation ceases). But since I am speaking first, I 
assure you that you will have plenty of time to hear from him. 
(Turn to other High Counselor and smile graciously. Look at clock. 
Face the podium again and wait for congregational laughter to 
subside.) 

"I am reminded of a story. It goes like this: (Tell any joke 
picked at random from your reference joke book or from the 
Readers' Digest. Wait  patiently for laughter to subside. Look at 
&.) 

"Seriously now, I have been assigned to speak with you today 
about the subject of (insert 
m). According to Webster, 
(insert topic) is defined as: (Pick up dictionary. Open to defini- 
tion. Read definition. Close dictionary and set it back on pile of 
books. Look at clock.) 

"This is an important and vital principle of the Gospel. We 
hear a lot about (insert 
e), but repetition of this great principle is important to all 
of us. 

"According to the scriptures: (Pick up book of scripture. Turn 
pages to pre-selected scripture from the basic missionary scriptures. 
Note: It is desirable that selected scriptures have some relevance 
to the topic. Upon completion of reading, close book and set it upon 
the pile o f  books. Look at clock.) 

"Our latter-day prophets stressed the importance of this great 
principle of the Gospel: (Pick up  the book Latter-day Prophets 
Speak. Turn to any quotation of a Church president in the chapter 
o f  the book having the same title as the topic. After reading, close 
book and set it on the pile of books. Look at clock.) 

"Our present-day leaders have also stressed the importance 
of this great principle of the Gospel. (Open copy o f  most recent 
general conference issue of the Ensip  to pre-selected talk which 
the magazine index indicates is on the same subject matter as the 
@). In the most recent conference, Elder 
(Insert fu l l  name, including the initial, o f  general authority) had 
these thought-provoking words to say: (Read any four para- 
graphs o f  the conference talk. Look at clock.) 

"One of my favorite poems is appropriate here. (Read either 
(1) 'lnvictus' by William Ernest Henley, (2) "The Touch o f  the 
Master's Hand," or (3) any poem by Edgar A. Guest. As an alter- 
native: Read all four verses o f  your favorite hymn. Wipe eyes with 
handkerchief Close book and put it on the pile o f  books. Look at 
&.) 

"I see that my time is gone. I hope and pray that we will 
all remember the importance of the great principle of 

(insert topic)." 
(Add your standard testimony and closing). 
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QUERIES AND COMMENTS 

HISTORY AND THE INTERESTS OF 
THE MORMON CHURCH 

By Mark S. Gustavson 

I THERE HAS BEEN much talk in the past 
few years over the role of faithful history in 
the Mormon church. From the Michael 
Quinn/Boyd Packer debate to lesser-known 
discussions, the dispute focuses on whether 
an "accurate" recitation of history would be 
useful in the promulgation of the Faith or 
whether an "official" view of history would 
better serve the Church's proselytizing efforts. 
Recalling the heady days of the nineteenth- 
century Church, now comfortably long ago 
and far away, most Mormons appear to yearn 
for those early days of innocence and 
enthusiasm which are taken to be reflected 
accurately in present-day recollections. 

Mormon theology is much like orthodox 
Christianity in its insistence on the absolute 
truth-status of certain pivotal factual/theolog- 
ical claims. No practicing Mormon, for 
instance, would be willing to back away from 
the claims that Christ literally was resurrected, 
or that Joseph Smith received ancient golden 
plates from an angel. These claims, among 
others, are part of a body of truth-claims 
which form a foundation upon which the 

I Mormon church-its theology and organi- 

I zation - is based. 
In order to substantiate a particular 

accounting of history-or to disprove it-both 
the profane and faithful historians engage in 
an unrelenting focus on Mormon history in 
order to reconcile "official" historical claims 
with contemporary opinions, or to point out 
the devastating contrasts with present 
attitudes. 

Even everyone seems upset, for various rea- 
sons, when some elements of Mormon his- 
tory do not appear to support the officially 
sanctioned version. If historical events reflect 
any particular outline of Mormon history, 

I 
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both the apologist and the Church critic move, 
far too easily, to the conclusion that Mor- 
monism, as a theology, is either true or false 
as a metaphysical matter. (When I say critic, 
1 do not mean believing professional 
historians, but individuals who use histori- 
cal research to discredit the Church). But little 
thought is gven to examine the reasons why 
Mormon historical research causes so much 
trouble. Consequently, the apologst and the 
critic both appear to believe that claims con- 
cerning specific historical events are co- 
extensive with the truth-status of Mormon 
theology. However, the many issues concern- 
ing the historical claims - or the importance 
attached to such verifications of the claims 
themselves-are often ignored. 

Both critics and apologists may be 
addressing the wrong issues by failing to 
recognize that a defensible belief system may 
be relatively more important to both indi- 
vidual believers and the religion than the 
asserted "truth of particular historical events 
surrounding the emergence-or continuing 
support-of that religon. This might be 
because of the relative dearth of commentary 
about the unique configurations of Mormon 
theology. This is an odd omission, too; much 
of the real strength of Mormonism lies in its 
unique metaphysical assertions. In the 
absence of much serious effort to develop 
Mormon theology, the faithful and critical 
alike fall back upon history-the poor hand- 
maiden of religon-in an effort to prove or 
disprove the Faith. The believers are distracted 
by historical details, and theology occupies a 
secondary role. 

One of the fundamental and frequently 
debated questions is whether an "accurate" 
view of history is possible, or even desirable. 
What counts as evidence for an objective view 
of an event? By what a priori standards should 
we decide that any pamcular accounting of 

an historic epoch - much less a specific 
event-is correct? It is not clear that a 
historian's decision that a historical event was 
"true" or "false," as an epistemological matter, 
could be rendered apart from his or her back- 
ground and training. The processes which 
lead to an "objective" view of history separate 
the researcher from his or her own 
experiences and values, thereby ylelding a 
result that would be unreliable, sterile, and. 
certainly uninformative. Rarely do qualified, 
interested persons take the time, or have ade- 
quate access to the facts, necessary to 
assemble anything like a contemporaneous 
recollection of the particular event. 

The heavy emphasis on Mormon histori- 
cal research also blurs the distinction between 
ideas and history. While a theology can arise 
in the absence of a carefully-defined body of 
supporting factual claims, historical "facts" do 
not necessarily suggest or entail theologcal 
beliefs. It is unclear, for example, that the truth 
or falsity of traditional Mormon beliefs 
depends on whether or not Joseph Smith was 
fooled by the Kinderhook Plates fraud. 
However, it is debatable whether Christianity, 
as it is presently structured, could survive if 
the claims of Christ's literal resurrection were 
abandoned or disproved. Where history is 
used as the chief buttress of the truth-claims 
of a religon, the metaphysical beliefs of that 
religous system will rise or fall on the popu- 
lar beliefs concerning the core historical claims 
of that religion. It is no mystery, then, that the 
Hofmann forgeries were afforded so much 
deference bv the General Authorities and the 
organized body of critics. Both the apologist 
and the critics genuinely believe that the 
importance of Mormonism depends, in the 
greitest part (if not exclusively), on the truth- 
status of Mormon historical claims. 

Consequently, most of those defending the 
Mormon faith (especially those in "official" 
positions) have placed the religon in a 
perilous condition by expecting flawless 
behavior of Mormon leaders and the Saints 
that can neither be achieved nor realistically 
expected. Therefore, since no one can meas- 
ure up to those crystalline standards, the faith- 
ful Mormon either retreats to entirely artificial 
accounts of history or is thrown upon the 
untender mercies of the critics who seem to 
be always lurking about, gleefully assaulting 
the faithful with the latest story of Mormon 
historical impropriety, real or alleged. It is a 
curious but not an unexpected thing, then, 
that those comfortably dead gain a level of vir- 
tue and insight with which they might have 
been uneasy while alive. Mormons have set 
themselves up for refutation and personal 

I 
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distress by "creating a carefully-laundered his- 
tory, the outlines of which cannot withstand 
scrutiny if only for the reason that compet- 
ing interpretations will always cause trouble 
for one prescribed version. 

The matter of the claimed, inerrant recti- 
tude for Mormon historical figures is most 
troubling. Though the apologists for the Faith 
may have unconsciously adopted the fun- 
damental premises of the critics who assert 
that Mormon doctrine is false because Joseph 
Smith was not a morally perfect human being. 
there is some strength in the point that the 
veracity of a person's views may turn, to some 
degree, on his or her moral rectitude. Both the 
critic and apologst seem to fuse the general 
moral worthiness of a particular individual as 
a moral agent with questions concerning the 
authenticity of revelations uttered by that reli- 
gous leader. It is likely that the apologist and 
the critic may have established an unreasona- 
ble expectation of Mormon historical figures, 
Church authorities, and the evidence. There 
ought to be a distinction made between the 
moral worthiness of a person and that per- 
son's status as a creature of his or her culture. 
While thoughtful persons are correctly uneasy 
about cultural relativism, the issue of the intent 
of a person properly plays some role in decid- 
ing whether historical figures should be given 
credence if their behavior differs from con- 
temporary standards. 

When viewing Mormon history, the critic 
must decide just how much of contemporary 
(moral) attitudes can be legtimately exported 
back in history to condemn- or praise-any 
past Mormon figure. At the same time, the 
apologist must not blindly approve of every 
action of each Church leader, either by deny- 
ing the "truth" of demonstrated historical 
events or by dismissing those actions as 
indistinguishable from the actions of that soci- 
ety at large. After all, the believer is generally 
correct in expecting some elevated moral sta- 
tus in religious leaders. Prophets are defined, 
in part, by their ability to step outside the con- 
fines of any particular set of cultural beliefs, 
thereafter to cry repentance and salvation. If 
the actions of every religous leader or culture 
were excused - or accepted - on the grounds 
of consistency with contemporary cultural 
beliefs, it's unclear that the prophets would 
have a chance or that there would be any need 
of them. 

1 suspect that the critics of Mormonism 
and certain spokespersonsfor the Church are 
troubled by this issue but for different reasons. 
If a critic believes that religous history should 
display a monolithic and faith-promoting tra- 
dition, then any religous tradition (including 

Mormonism) will be found wanting. Members 
of the LDS church may expect-or hope- to 
find a unified set of arguments and evidence 
in support of their views of religious history. 
When no such record is found by either critic 
or apologst. both sides improperly treat such 
"evidence" either as a refutation of the total- 
ity of the Church's claims or as evidence of 
the unfaithfulness of the people whose belief 
is tossed about by the winds of historical con- 
troversy. Interest~ngly, assertions of "possess- 
ing the t ru th  are closely allied with the 
position one takes when confronted with 
what may appear to be evidence contrary to 
one's expectations of a historical character or 
epoch. 

Therefore, i t  is not useful to suggest, as 
many apologsts do, that those who claim that 
Mormon history is uneven have not done 
careful research or are possessed of malignant 
intent. Such an analysis ignores the fact that 
when well-educated General Authorities 
assume their ecclesiastical position they adopt 
opinions that did not previously command 
their public allegiance. The power of an 
institution-its needs. expectations, and 
goals-drives and defines the opinions and 
decisions of those persons who serve it. 
Individuals in positions of power and 
authority in any organization proscribe the 
history that serves the institution and its goals, 
thereby defining and characterizing those per- 
sons and events that fall outside the parameters 
of the household of Faith. Nevertheless, it is 
troubling to notice the conflict between 
officially-managed history and the competing 
Mormon belief in free agency. It is inconsis- 
tent to insist on the metaphysical necessity 
of human freedom and then to encourage- 
or tolerate-the withholding of relevant infor- 
mation which would be necessary for the for- 
mation of an intelligent religous opinion. 

A G A I N S T  the uneven history of the 
Mormon religon and its adherents, greater 
religious insight could certainly be gained by 
examining the provenance and compositions 
of Mormon ideas. It is on this ground that 
Mormonism will eventually enjoy its greatest 
internal success and public acceptance. Well 
after Mormon historical claims are dulled and 
made less important by the passage of years, 
the liberating outline of traditional Mormon 
theology will still command the attention and 
allegance of thoughtful believers (on the 
assumption that the ascending influence of 
Mormon neo-orthodoxy can be checked). 

The defensibility of the LDS religon is a 
function of the content of Mormon metaphysi- 

cal concepts, and should not rest upon any 
particular (re-)construction of Mormon his- 
tory. The composition of nineteenth-century 
Mormon views on philosophical pluralism 
and inherent human goodness are of far 
greater practical, intellectual, and spiritual 
value than whether or not Joseph Smith actu- 
ally designated his son as the sole, rightful heir 
to the leadership of the Mormon religion 
Unlike Mormon history, the Mormon intellec- 
tual tradition canno: be forged. Truth as mean- 
ing, and not truth as history, will probably be 
the greatest contribution of the Mormon 
religion to the body of the faithful, since the 
truth-status of religous propositions is not a 
function of any particular accounting of 
history. 

However, popular Mormon religous 
(especially historical) discourse, both lay and 
official, sadly appears to have distanced itself 
from most of its ideological moorings. This 
may have occurred for the twin reasons that 
most believe that philosophical analysis is 
insujicient to adequately defend the Faith and 
that Mormon historical claims sufficiently 
meet the challenges of the infidel and critic. 
Consequently, we may see the emergng 
development of what amounts to a private 
language defense of the Mormon faith, where 
only the initiate can understand and partici- 
pate in the life of the Mormon religon. Of 
course, this effort renders Mormonism, espe- 
cially its history, comfortably immune from 
criticism and, most critically, probably pre- 
vents further development of Mormon 
metaphysics. 

Instead of the unrelenting-and mind- 
numbing-focus on Church history, the tem- 
poral and eternal interests of the Mormon 
people would be better served if a healthy 
dose of concepts suffused our Sunday (and 
everyday) considerations. The Mormon tra- 
dition will not rise or fall on any particular 
version of an inevitably uneven history, but 
on whether individual Mormons can suffi- 
ciently apprehend, develop, and argue unique 
philosophical concepts. 

Furthermore, by changng the focus from 
people and events to LDS intellectual con- 
cepts, Mormons will stake out a more defen- 
sible temtory. If the faithful rest their beliefs 
on people, or historical events, then they will 
be cast adrift, their faith drowning with them. 
On the other hand, if religious beliefs are 
based upon the defensibility of Mormon ideas, 
then the Church may disarm the critics, 
strengthen the religion, and be able to free 
itself, at last, from the distracting-and ulti- 
mately disappointing-job of defending par- 
ticular individuals or events in history. D 

PAGE 52 JUNE 1990 



ANOTHER LOOK 

WOMEN: CHANGING IDEAS 
AND NEW DIRECTIONS 

By Mane Comwall 

I S  THERE SOMETHING new in the air? 
Are things changing for LDS women? There 
seems to be more press coverage about 
women in the LDS church (the Salt Lake- 
based Mormon Women's Forum, Ed Fir- 
mage's unabashed support for the ordination 

w of women, Carol Lynn Pearson's one-woman 
play Mother Wove the Morning). These days 
I hear more talk of priesthood ordination, 

m more attention to Mother in Heaven, more 
gathering of women to talk and think about 
who they are. Women are pressing for 
change-take for example the recent campaign 
to appoint women editors to the Encyclopedia 
of Mormonism project. Refinements in the 
temple ceremony indicate a responsiveness 
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to women's experience. What does the next 
decade hold for Latter-day Saint sisters? 

Of course, there are still those who in their 
heart of hearts hope all of this women's stuff 
will blow over. But I also hear more women 
and men beginning to anticipate change, even 
to expect it. After all, some change has already 
occurred. Women can now pray in sacrament 
meeting, there is an annual all-Church 
women's meeting, and occasionally there is 
a female speaker at general conference. I have 
heard conference addresses implore men to 
treat women better, to recognize the needs of 
their wives, to be responsible fathers, and to 
serve their families. 

So what can we expect as we look toward 
the twenty-first century? More change, more 
of the same? Yes, there will be more change. 
There will be more accommodations to 
women's concerns and experience, but I 
doubt very much that they will be as far 
reaching as some hope they will be. And no, 
women's issues are not going to just fade 

away. 1 can see that when I look into the fiery 
eyes of a younger generation of women whose 
expectations are greater than mine ever were. 
The gender issue strikes at the very core of 
Mormonism, at least the American version of 
Mormonism, and whatever happens is likely 
to have as great an impact as Wilford 
Woodruffs 1890 manifesto on plural mar- 
riage, the ordination of blacks, and the 
correlation movement in shaping the twenty- 
first-century Church. Predicting the outcome 
precisely is difficult simply because there are - .  
multiple forces-some pushing us toward a 
resolution, others pulling us away-but all 
equally forceful. 

Church growth presents a great challenge 
for those who look for major change with 
regard to women. The tremendous growth the 
Church is experiencing (predictions are for 
more than 265 million Mormons by 2080) 
is creating a totally new church that can only 
succeed by reaching beyond the American 
culture, particularly the white, middle-class, 
well-educated, professional culture that 
dominates ~ b r m m i s m  in the United States 
and along the Wasatch Front. Consequently, 
as the Church grows, Wasatch Front 
members will experience a shift in power and 
emphasis as the Church takes on a more 
international focus. The new budgetary pro- 
gram is just the beginning. Think of the 
implications of the following statistics. In 
1970, 82 percent of the Church population 
was in the United States and Canada. In 1980, 
English-speaking North America was still 
dominant wi th64 percent of the Church 
population. However, current estimates of 
growth suggest that by the year 2000 only 43 
percent of Church members will live in this 
region of the world; 40 percent will live in 
Latin America. 

As a result, women's concems which are 
framed within a middle-class American 
perspective will be viewed as less legitimate 
as they compete with the equally demanding 
concems of a world-wide membership. For 
many women in the world, the patriarchy of 
Mormonism is a gentler, kinder form of male 
dominance: Yes, the husband still isn't home 
much, but in Mormonism he's more respon- 
sible and takes his fatherly duties more 
seriously. And he treats his wife better. 

The feminist movement in the United 
States has always suffered from its white. 
middle-class proclivities. The tendency has 
been to emphasize those aspects of the move- 
ment that are of most concern to women who 
already have a choice (What university should 
I attend? Should I have a career or should I 
stay at home? Should I have another baby 
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or not?). U.S. feminists have not been as good 
at articulating the concerns of minority 
women or poor women. Mormon feminists 
and liberals can be faulted in the same way- 
there is too much attention to priesthood 
ordination and Mother in Heaven theology, 
not enough attention to spouse and child 
abuse or the feminization of poverty. 

A recent issue of Time noted that most U.S. 
women avoid the feminist label. Despite their 
agreement with many of the issues of the 
movement (for equal pay, day care, maternity 
leave; against job discrimination and rape), 
only 33 percent actually identify themselves 
as feminist.' The same is true of most LDS 
women-they are very willing to talk about 
the shortcomings of the Church with regards 
to women, but few are willing to align them- 
selves with feminism, and while most want 
things to be different, few by comparison talk 
of ordination as the solution. 

CHURCH growth works against the 
resolution of gender issues in other ways. 
Growth is naturally associated with more 
bureaucracy and increased hierarchy. The 
essence of priesthood is sometimes lost in 
programs, duties, and responsibilities. It 
becomes associated with ecclesiastical hier- 
archy, layers of authority, regulations about 
who can do what. As bureaucratic and hier- 
archical processes come to dominate in the 
Church, the gender differences are magnified 
simply because of the additional 
administrative layers where women have little 
input or access to the decision making 
process. 

Additionally, continued growth requires a 
large missionary force and sufficient leader- 
ship to run the branches, wards, and stakes. 
Everything is dependent upon having a suf- 
ficient number of Melchizedek priesthood 
holders to fill leadership positions. Since only 
men are ordained to the priesthood, organiza- 
tional resources become focused on increas- 
ing the number of active LDS men. Imagine 
a fully functioning ward where there are only 
five active men who have been ordained 
to the Melchizedek priesthood. The gender 
problem is magnified simply because the men 
needed to administer the affairs of the Church 
are in short supply. And scarce resources take 
on added value. I've never heard a bishop 
bemoan the lack of women in a ward, and 
I doubt I ever will. 

Ironically, these organizational issues not 
only work against the resolution of gender 
issues but they also assure that gender issues, 
especially the ordination of women, will be 

kept boiling on the back burner. One thing 
that will continue to fuel the fire is our 
emphasis on family life. Large families sup- 
port traditional gender roles. This would not 
necessarily be a problem except that we live 
in a society which values power, prestige, and 
status more than the production of children. 
Moreover, traditional women are viewed as 
consumers, not producers. The economic 
contribution of women who do not work for 
a wage is invisible to most people. This 
invisibility contributes to conflict not only be- 
tween men and women but also among 
women. Women who are able to choose the 
traditional lifestyle, and who do so with the 
best of intentions, find that the sacrifices they 
make are not necessarily appreciated by other 
women or men. Similarly, women who 
choose a less-traditional lifestyle, also with the 
best of intentions, and women who are not 
able to choose a traditional lifestyle because 
of the circumstances of their lives, find that 
other women and men question their motives 
and worthiness. 

M A J O R  economic and social changes 
occurred in women's lives during the twen- 
tieth century. The increased demand for 
women workers has encouraged women to 
enter the labor force in record numbers. In 
the United States, 70 percent of all women 
work outside the home, and almost 60 per- 
cent of married women with children under 
six are in the labor force. The trends are 
similar for Mormon women-although data do 
suggest that more LDS women delay entrance 
into the work force until their youngest child 
is in school. Economic forces make it more 
and more difficult for a family to live on the 
income of one wage earner. Economists report 
that household earning declined during the 
late seventies and eighties, forcing women to 
enter the labor force to supplement their 
husbands' earnings. Large Mormon families 
are particularly likely to feel the crunch, 
especially with the added expectations of 
tithes, missions, and college educations. 

Increasing numbers of women are com- 
pleting baccalaureate as well as advanced 
degrees. In 1987, women in the United States 
earned 51 percent of bachelor's degrees, 50 
percent of masters degrees, 35 percent of 
doctoral degrees, 39 percent of law degrees, 
31 percent of medical degrees, and 23 per- 
cent of all dentistry degrees. Our emphasis on 
learning and education within Mormonism 
suggests similar trends among LDS women, 
pamcularly since Latter-day Saints are among 
the most highly educated of religious groups, 

second only to Jews and Episcopalians. Whiie 
many occupations remain segregated by 
gender, today women are fully integrated in 
others: editors and reporters (51 percent 
women), accountants and auditors (50 per- 
cent), personnel and labor relations managers 
(49 percent), bus drivers (49 percent), and 
bakers (48 percent). 

During the last two decades there have 
been major changes in language. Both spoken 
and written language has changed. Young 
women are more sensitive to sexist language 
and that sensitivity will extend to the language 
they find in the standard works. While my 
grandmother grew up in a world where "he" 
and "menn could be interpreted as both male 
and female, the next generation of readers will 
find the scriptures' lack of attention to women, 
pamcularly in the Book of Mormon, to be dis- 
quieting. 

The study of theology has traditionally 
been a male domain. However, these days 
almost 4 in every 10 theology students are 
women. In 1986, women received 36 percent 
of all Master's degrees and 10 percent of all 
doctorates in theology. These women are 
working to make a claim on theology, inter- 
preting scripture from a female perspective. 
The work of women in other religious tradi- 
tions is already having an influence on LDS 
women. 

The question of ordination will remain 
ever before us as it becomes more common 
in other religions. Consider the changing 
attitudes of American Catholics regarding 
ordination of women. In 1974, only 29 per- 
cent favored the ordination of women; in 
1982, 44 percent favored ordination; and in 
1985, 52 percent favored ordination.' A 
similar poll of Mormons might show the same 
trend, although I suspect far less than half 
would currently favor ordination. It is the 
younger, college-educated Catholics with high 
incomes who are most likely to favor women's 
ordination. That also seems to describe those 
who are raising the issue within Mormonism. 

DESPITE the strains around gender 
issues, most LDS women will remain com- 
mitted to the gospel and to the Church. Yes, 
sadly, there will be those who leave, emo- 
tionally if not physically. But as long as 
priesthood holders continue to be the scarce 
resource there will not be a sufficient number 
of disaffected women by comparison to create 
the kind of organizational pressure which pro- 
duces radical change. Discussion about the 
ordination of women will always be with us 
in the future, but the "moral majority" within 
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Mormonism will most likely seek and find 
more conservative remedies. 

In the future, more women will choose not 
to seek permission for their activities from a 
hierarchy they feel does not understand them. 
There will be more efforts outside the regular 
institutional channels to organize and create 
communities which give support to women's 
experiences. Women will take responsibility 
for caring for their own and their sisters' - 
spiritual development (as always) by 
instituting or continuing such activities as 
Exponent 11, Mormon Women's Forum, 

t 
women's support groups, and even women's 
retreats organized at the ward and stake level. 
As women discover and feel comfortable with 
their own spiritual strengths they will increas- 

1 
ingly use them in the privacy of their own 
homes and neighborhoods. Perhaps the most 
striking change will be the continued curiosity 
and discussion about Mother in Heaven. It is 
possibly the most important mechanism by 
which women will-find a dace within 
Mormonism. I do not know whether the 
institutional Church will discourage this 
curiosity, I hope that it does not. 

The greatest limitation to change will be 
the conflict among women themselves. While 
conservatism of some women endures. other 
women offer solutions before they fully 
understand the problem. Moreover, the most 
conservative of LDS men will always quote 
the satisfaction of their own wives as suffi- 
cient evidence that there is no real problem. 
I suspect change will occur only to the extent 
that LDS women can agree on the issues 
which face them. But the task of identifying 
the core issues is difficult because simply talk- 
ing about them creates conflict and con- 
troversy. And sadly, religions, like families, 
often choose to neglect the underlying pro- 
blems which feed the dissatisfaction of their 
members if confronting them creates addi- 

i tional conflict and discord. @ 
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ESTABLISHING ZION: 
THE MORMON CHURCH IN THE AMERICAN WEST, 1847-1869 

By Eugene E. Campbell 

Salt Lake City: Signature Books, 1988, 346 pages, $20.95 

Reviewed by Dean May 

IN 1973 THE HISTORY division of the 
Church Historical Depament, under Leonard 
J. Anington, Davis Bitton, and James B. Allen, 
planned a comprehensive sixteen-volume ses- 
quicentennial history of the Church. Topics 
were proposed, authors assigned, and work 
began on the most ambitious project in Latter- 
day Saint historical studies since B.H. 
Roberts's Comprehensive History ofthe Church 
was published in 1930. 

The fate of what is still spoken of as "the 
sixteen-volume history" has been complex, 
involved with decisions by the Church hier- 
archy that led to Leonard J. Amngton's 
replacement by G. Homer Durham as Church 
Historian and the removal of the History Divi- 
sion from the LDS Church Office Building to 
BW, where it became the Joseph Fielding 
Smith Institute of Church History. One con- 
cern of some Church leaders was that 
scholarly works, including the sixteen-volume 
history, might be seen as having official sanc- 
tion if published by the Historical Depament 
of the Church, which could be constraining 
to authors or, in the view of some Church 
leaders, discomforting to the membership.' 

This project was not, however, abandoned, 
and the authors were encouraged to continue 
work on their respective volumes and seek 
publishers independently as each volume 

DEAN MAY is a professor of history at the 
University of Utah and author of Utah: A Peo- 
ple's History. 

was finished. Establishing Zion is the sixth 
volume to appear, and work continues on ten 
more, though some are modifications of the 
orignal design (see sidebar). Though varied 
in quality, as might be expected from a set 
involving sixteen authors sharing no common 
editorial pencil, the project has gone far 
toward realizing its potential as a major con- 
tribution to Latter-day Saint history. The 
publication of this book does much to bring 
that work along. 

Eugene E. Campbell, former B W  history 
professor, had virtually completed the 
manuscript for Establishing Zion prior to his 
death in April 1986. With the cooperation of 
the Campbell family the manuscript was 
edited by the staff of Signature Books and 
appeared under their imprint in 1988. The 
book is a monument to the grit of Eugene 
Campbell, regarded by all who knew him as 
the one for whom the phrase "gentleman and 
scholar" must originally have been coined. He 
worked tenaciously to complete this volume, 
the summation of many years of diligent, 
thoughtful scholarship, thus assuring that no 
gap in the sesquicentennial history would be 
left by his passing. 

In it Campbell offers a close, balanced 
account of the major events shaping the Mor- 
mon and the broader Utah populations from 
white settlement .in 1847 until the great 
transformation brought by the completion of 
the transcontinental railroad in 1869. He 
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chose the twin themes of colonization and 
confrontation to characterize the period. His 
clear and direct narrative dispels any notions 
that the West offered isolation and a secure 
haven for the Saints. They had barely dug in 
for the winter of 1847 when, in December, 
emissaries from Fort Hall entered their camp, 
suggesting the possibility of future trade. There 
was constant intercourse between Utah and 
California: Sam Brannan intercepted Young's 
pioneer company before they reached the Salt 
Lake Valley (after a daring dash from the San 
Joaquin Valley); returning members of the 
Mormon Battalion anived from California 
within days of Youngs party; Jefferson Hunt 
undertook a trading mission to southern 
California that fall; in 1849 Brigham Young 
sent out missionaries to gather in some of 
California's gold; at the same time a stream 
of California-bound argonauts began to flow 
through the Salt Lake Valley on their way to 
the mining camps; and San Bernadino was 
established in 1851 as a Mormon settlement. 
The Mormons, as Campbell makes clear, were 
not as isolated even in the first decades in 
Utah as we sometimes have thought. 

Establishing Zion offers much detail and 
rich anecdotal material on colonization, 
Indian-white relationships, doctrinal change. 
religous reform, the Utah War, and other 
events marking the first twenty years of Mor- 
monism in the Far West. Readers familiar 
with Campbell's previous essays on these 
themes will find few surprises here, and the 
book does not seem to be driven by an over- 
riding conceptual framework. In some 

instances the structure inhibits conceptual 
clarity. For example Campbell discusses in 
separate chapters the "inner colonies" and the 
"outer colonies," concluding that Mormon col- 
onization shows no clear or consistent pat- 
tern, as if nothing were learned from repeated 
colonization endeavors. Such a perspective 
would arise naturally when lumping 
chronologically diverse but geographically 
concentrated colonies. Viewed over time, one 
can discern the evolution of a distinctive pat- 
tern in Mormon colonization of the West, 
tempered of course by the precise purpose of 
the colony and the geographical constraints 
the proposed site imposed. The earliest set- 
tlements were made in an individualistic and 
somewhat chaotic manner. By 1849, with 
Sanpete colonization, some patterns and rules 
were being established, reaching their clearest 
articulation in the 1850-51 settlement of 
Parowan. Thereafter "called" settlements 
followed the Parowan pattern when estab- 
lishing a bridgehead in previously unsettled 
temtory or seeking to exploit particular 
resources. Once such a settlement was 
established, spontaneous satellite towns grew 
up wherever niches offered a likely site. 

Regrettably Professor Campbell was not 
able to document fully his manuscript prior 
to his death. There are no footnotes, which 
would have been of great value to careful 
students of the period, and the index is 
minimal. These defects are countered in part 
by a set of clear and usehl maps, a good selec- 
tion of enlivening photographs, and a general 
bibliography. 

JA7HAT BECAME C)F THE SIXTFFAT- 

ESTABLISHING ZION is only the sixth book 
published to date out of the orignal sixteen 
volumes planned in 1973. 

While publication of the sesquice 
history was intended to begn in 1' 
continue regularly for several years, it 
tain now whether all projects 
published. However, those published 
of publication are: Milton V. Backn 
Heavens Resound: A History of the Ll 
Saints in Ohio 1830-1930 (Urbana: UI 
of Illinois Press, 1986); R Lanier Brits 
the Islands of the Sea: A History of th 
day Saints in the Pacific (Salt Lake City: Desert 
Book Company, 1986); F. Lamond Tullis, 
Mormons in Mexico: The Dynamics ofFaith and 
Culture (Logan: Utah State University Press, 
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re City: Signature Books, 1988). 
< continues by Max Parkin on the 

Missouri period; by Reed Durham on the 
migration to the West; by Charles S. Peter- 
son on the period from 1869 to 1890; by 
Davis Bitton on cultural life in the ninerepnth 
century; by Richard 0. Cowan on the F 
from 1930 to 1950; by James B. Allen ( 
twentieth century after 1950; by Jo 
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md R. Lan ier Britsch on all 

Establishing Zion offers a solid and readable 
account of the period and is a worthy incre- 
ment to the ongoing list of publications aris- 
ing out of the sixteen-volume  project.^ 

NOTES 

1 For a discuss~on of the events surrounding the transfer 
to BYU of the History Dlvls~on by one int~mately ~nvolved. 
see Dams B~tton, "Ten Years In Camelot: A Personal Memo~r." 
DMIO~UP 16 ( A u ~ m n ,  1983) 9-34. 

VALEDICTION 

God's people always leave 
He gves them compass and they 
set sail, learning to lean into 
the wind. 

Point your sword 
heavenward, hack 
your unleavened bread, cut 
kindling. But don't malign 
the stars. They do the best 
they can with what they've got. 
It's hard to steer by the 
sun. It's fast 
broad strokes, brilliant but vague 
are always only the start. 

Stars are the leaves of heaven, 
fluttering, gently 
swaggering in the solar wind. 
They will part and let you by 
if you remember the password 
But remembering 
too much will square 
your horizon, turn the grass 
too green, freeze seeds 
in their pods. 

In fall 
every footstep is an 
explosion. Stars ignite 
every night. God smiles 
when he sends us away 
If we return, he weeps. 

-SCOTT SAMUELSON 
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REVIEWS nal, the Brigham City Bugler, and other small 
newspapers and magazines. It is clear from 
Stuy's compilation that the words of Church 
leaders in various places were an 
important source of information and 
encouragement for the Saints during trying 
times. 

The first volume covers the crucial years 
from 1886-89 which, in Stuy's words, "were 
filled with persecutions and trials for the 

COLLECTED DISCOURSES DELIVERED BY PRESIDENT WILFORD Church and its (1), T~~~ was a time 

WOODRUFF, HIS TWO COUNSELORS, THE TWELVE APOSTLES, 

q AND OTHERS 

1 Volume I, 1886- 1889; Volume 11, 1890- 1892; Volume 111, 1892- 1893 

BHS Publications, 1987, 1988, 1989, $15.95 each 

edited by Brian H. Stuy 

Reviewed by John Sillito 

IN THE PAST few months, Constance 
Lieber and I have been editing a collection of 
the letters of Martha Hughes Cannon and her 
husband, Salt Lake Stake President Angus M. 
Cannon, written while "Mattie" was in self- 
imposed exile in England avoiding prosecu- 
tion for polygamy. We spend a great deal of 
time looking at various diaries and journals 
covering the period of the late 1880s, and in 
the course of this research, both of us were 

1 struck with the influence the federal govern- 
ment had on the Saints during the "Raid." 
While we were generally aware that the 
government's actions helped develop a sense 
of solidarity among the Saints, the impact of 
the persecution on individuals was brought 
home to us more dramatically through reading 
these personal writings. The Cannon's refer- 
red frequently to the actions of the federal 
government and their allies against the Mor- 
mons as they tried to deal with the tensions 
resulting from their separation. 

Moreover, we found accounts of the effects 
of the persecution as a recurring theme in 
other sources as well. Emmeline B. Wells, for 

example, remarks on the difficulty of main- 
taining customary marital and familial rela- 
tionships during "these days of sorrow to our 
people." when the Saints felt that they were 
constantly under surveillance. As she notes 
in her diary on 29 October 1887: "it is very 
unpleasant to creep into one's own apartment 
when one has a right to go openly." 

In light of the importance of this period 
in understanding developments in Church 
history, Brian H. Stuy has provided general 
readers and scholars of the Mormon 
experience alike with an important reference 
tool. These compilations-the first three 
volumes of a projected six volume series- 
bring together the writings of Mormon church 
leaders after the demise of the Journal of 
Discourses and prior to the beginning of the 
published conference reports. Stuy has 
prefaced each selection with a 
brief overview of the subjects covered in 
the particular address, making it easy to 
thumb through the selections looking for 
material. While most of the selections come 
from such expected sources as the Millennia1 

when Church President John Taylor and other 
Church leaders were on the underground. A 
selection by Angus M. Cannon is typical of 
many of the writings in this volume dealing 
with the difficulties facing the Saints. At a 
special conference of the Salt Lake Stake held 
in the Tabernacle, Cannon remarks that the 
Saints are disappointed because "the seats 
. . . formerly occupied by the First Presidency 
. . . [are] now made vacant by the actions of 
wicked men." Cannon exhorts his congrega- 
tion to turn to God during these difficult days 
when they seem "to be left to themselves for 
a season." 

Tests are being made of us today 
with regard to our faith and integrity 
in the Lord. The law of celestial mar- 
riage . . . has been entered into and 
embraced by a considerable propor- 
tion of our people. As a consequence 
we have been put through a fiery 
ordeal, and but few have swerved 
from their integrity. What has been 
the result? If we have not been cast 
into fiery furnaces or fed to wild 
beasts, we have been imprisoned 
with the basest of criminals. We have 
been isolated from our loved ones, 
deprived of their presence and per- 
mitted to gaze upon the pale faces of 
our wives and children as they look 
down upon us from the summit of 
the wall enclosing the prison in which 
we were confined. If we had forsaken 
our wives, forsaken our children, 
gone back upon the covenants made 
with God, and preferred liberty and 
freedom to imprisonment, we could 
have obtained freedom, but we 
preferred prison bars to liberty as 
such a price. . . . I propose to hearken 
unto the voice of God, let the result 
be prison bars, penitentiary walls or 
death. (30, 33.) 

Other discourses cover a variety of topics 
from the trek of the pioneers to great books 

JOHN SILLITO is an archivist and an assis- Star and the Deseret News, others come from and writers to the treatment of animals. Also 
cant professor at Weber State College. lesser known sources such as the Logan Jour- included in this volume are selections from 
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the funeral services for John Taylor, Erastus 
Snow, and Eliza R. Snow. 

The second and third volumes in the series 
cover 1890-1893, a period marked par- 
ticularly by the issuance of the Woodruff 
Manifesto and the completion of the Salt Lake 
Temple. Stuy comments that these years 
witnessed an increasing millennialism as well 
as an awareness of the growing importance 
of political questions facing the Church. These 
themes run throughout the selections 
included in the second and third volumes. 

In assessing this period, Stuy notes that the 
discourses covered in these volumes were 
particularly important as the Saints sought 
"comfort and assurance that the Lord . . . was 
still guiding his church." As he observes: 

The events leading up to the 
Manifesto were complex, as were the 
events following its approval by the 
Church. . . . Many Saints saw it as an 
end to the persecutions, the raids 
. . . and breathed a sigh of relief at its 
issuance. Others saw it as a relin- 
quishing of a commandment of God, 
and perceived the compromises made 
by President Woodruff as an indica- 
tion of an apostasy by the church 
from the divine laws of God. Still 
others, including Resident Woodruff, 
perceived it as a way of preserving the 
Church until the glorious return of the 
Lord. . . . (xxvi) 

In assessing these Collected Discourses, 
every individual reader may have a "wish list" 
of things they believe the books should 
include. For me, though Stuy is gathering the 
writings of General Authorities and other male 
leaders of the Church, the collection is unfor- 
tunately limited by not including writings of 
prominent women of the time. At the same 
time, while some explanatory references are 
included and, in volume one at least, a 
selected index is provided, the collection will 
be enhanced by an overall index which is in 
the works. In the meantime, such criticism 
should not detract from Collected Discourses 
which is an essential reference collection for 
the personal and institutional libraries of those 
concerned about the history of Mormonism 
during some of its most important years. Ef 

SEA OF SINAI 

Sands, sun-tamished, slip 
through tracing Nile fingers, 
trickling dust, pushing gntted-waves 
in the slow thrust of burial seas: 
writhing dunes, covering evening, 
unwriting runes scrawled 
in pale sweeps of sanded hide 

that swept immutability 
under their slow and rising tides 
and left nothing behind 
but dawn and a new horizon 
touched by a wave of wind 
on an ever-setting sun. 

All stench sunken, aU sight. 
No sign of evident history. 
Only the calm remains 
that was there before 

and the silence of slow waves brealung. 

-VIRGINIA ELLEN BAKER 
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whose introduction corresponds 
approximately with Joseph Smith's 
acceptance into the Nauvoo 
Masonic Lodge. 

NEWS 

COMMENTS ON TEMPLE 

because it offended converts." 
Time speculated that a "briefer, 
modernized ritual could help 
reverse [the] trendn of fewer. 

CHANGES ELICIT CHURCH 
DISCIPLINE 

to each temple session counseling 
members not to discuss the tem- 
ple beyond its walls. 

Members discussed the 
elimination of the penalties in the 
covenants, the softening of the text 
relating to women's relationship to 
men, and the Hollywood aspects 
of the music and cinematography. 
Eventually, accounts and rumors 
of the film's production circulated, 
including the fact that the actors 
portraying Adam and Eve are an 
LDS mamed couple who are pro- 
fessional models living in New 
York City and that their voices are 
dubbed even in the English ver- 
sion. It was obvious that the Saints 
felt a deep need to discuss and 
understand this ritual so central to 
their faith. 

Inevitably, word of the changes 
were reported in the mass media. 
Salt Lake City Associated Press 
journalist Vern Anderson wrote 
the first story reporting the 

members attending the temple 

While most press reports 
explained the temple ceremony 
only in the most general terms, 
both the Los Angeles Times and the 
Arizona Republic gave detailed 
descriptions of the penalty oaths, 
the veil ceremony, and other 
changes. Both quoted former 
and anti-Mormons, including pro- 
minent anti-Momon author/pub- 
lisher Sandra Tanner who 
attributed several changes to 
pressure from women's liberation 
groups. "I think this is in response 
to the feminist movement in the 
Mormon Church," said Tanner, 
head of Utah Lighthouse Minismes 
in Salt Lake City. "Many of the wo- 
men objected to the obedience." 

One former Mormon told the 
Arizona Republic that "removal of 
that part of the ritual is the 
equivalent of taking the Eucharist 
out of the Roman Catholic Mass." 

Several publications noted the 
striking parallels between Masonic 
rites and the LDS temple ritual, 

LAST SPRING at the April general 
priesthood meeting when Presi- 
dent Gordon B. Hinckley coun- 
seled the men in the Church not 
to discuss the temple ordinances 
outside of the temple, few realized 
that his comments were a prelude 

* to the soon-to-be-released new 
temple film which included 
changes in the ceremony and a 
streamlined narrative. Nor did it 
appear that even general com- 
ments on the changes would spark 
incidences of Church discipline 
and renew the discussion of the 
dynamic between the individual 
and the institutional Church. 

After the temples were re- 
opened in mid-April following a 
several-day closing to install the 
new film, news of the endowment 
changes spread by word-of-mouth 
throughout the Church, in spite of 
a First Presidency letter read prior 

The ~ e o n a  Republic noted that 

the Church deleted the " 'penalties' 
for revealing any portion of the rite 
to people outside the temple," but 
verbal oaths of secrecy remain 
binding and "the removal of the 
penalties does not mean Mormons 
will talk about the ceremony." 

In a paper at the 1990 Wash- 
ington D.C. Sunstone Symposium 
in April, a week before the changes 
were made, Keith Norman 
discussed the possibility that the 
penalties had "outgrown their use- 
fulness," a quote which was later 
camed in some news stories. Nor- 
man, a Mormon with a Ph.D. in 
Christian studies from Duke 
University, told the Los Angeles 
Times, "I had no idea this change 
was about to be introduced." 

Others have also regarded 
aspects of the endowment as 
archaic or obsolete. The New York 
Times noted that in 1927 an oath 
to avenge Joseph Smith's death on 
Missouri and the United States 
was dropped. The Los Angeles 
Times quoted L.A. LDS Bishop 

changes. It originally appeared in 
the Salt Lake Tribune and was car- 
ried in numerous papers across 
the nation. Eventually, most 
national media reported the 
changes, including the New York 
Times, the Los Angeles Times, Time, 
Newsweek, and U.S. News and 
World Report. M O S ~  reports quoted 
at least one church-going Mormon 
commenting in a general way on 
the changes. 

In a 14 May story, Time noted 
the deletion of "the pledge of 
wifely obedience demanded of 
women. . . . Now women merely 
join the men in pledging obe- 
dience to God." It also reported 
that although Mormons "still hold 
theirs to be the only authentic 
form of Christianity," the scene "in 
which Satan pays a Protestant 
minister" was removed, Perhaps 



Robert Rees that some of the 
deleted parts "were historical and 
cultural anachronisms." The L.A. 
Times also cited David Buerger's 
1987 Dialogue: A Journal of Mor- 
mon Thought article which said 
that "many Mormons found the 
temple ceremonies 'entirely mean- 
ingfur [but] were disturbed by 'the 
implied violence' . . . 'the portrayal 
of a Christian minister as a hirel- 
ing of Satan' and the depiction of 
women 'as subservient to men.' " 

In contrast to the L.A. Times 
and the Arizona Republic, most 
media reports respected the 
privacy and secrecy of the rituals 
and avoided describing them in 
detail or in quoting former or anti- 
Mormons. Several church-going 
Mormons, however, were quoted 
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in the accounts, all praising the 
changes. 
"The general consensus is that it's 

a breath of Fresh air," said Dialogue 
co-editor Ross Peterson, who was 
quoted in the A.P. story and the 
New York Times. "You don't put 
down other churches or imply 
that they are Satan's children. . . . 
[Now] it's not as harsh. It's more 
uplifting. It's softer and gentler." 

Lavina Fielding Anderson, 
editor-elect of the Journal of Mor- 
mon History, "greeted the changes 
with a great deal of joy" and said 
"some portions of the temple 
ceremony have been painful to 
some women and, in some 
respects, still are." Declining to 
specify any remaining objec- 
tionable elements, she said, "1 

anticipate further changes with 
hope and faith." 

Rebecca England of the Salt 
Lake City-based Mormon 
Women's Forum agreed: "I still 
have concems that haven't been 
addressed, but I personally find 
the temple endowment ceremony 
empowering of me as a woman, 
more so than demeaning. I think 
it also shows that the leaders have 
responded to concems and acted." 
"I know quite a number of Mor- 
mons who stopped going to the 
Temple because they found it 
demeaning. . . . This revised 
ceremony addresses many of the 
concems that they, and I as a 
feminist Mormon, have had." 

The New Yo& Times quoted an 
anonymous Mormon woman who 
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regarded "the whole Framework of 
the endowment" as a nineteenth- 
century carryover. "The stuff about 
the preacher didn't trouble me so 
much, because I thought, well, it 
just reflected a past time. . . . the 
same with the women stuff. Like 
any other ritual, you make it your 
own." 

Understandably, LDS author- 
ities were generally unwilling to 
comment on the changes. An 
official statement the first week of 
May declared, "We are a church 
that believes in modem and con- 
tinuous revelation, and the 
changes . . . are reflective of that 
process." 

In the ldaho Statesman, Ted 
Johnson, LDS church public com- 
munications director for South- 
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west Idaho, said, "I don't think 
there's any question that those 
people who have been at the tem- 
ple [since the revisions] have 
come away with a very upbeat 
attitude about it." 

In the New York Times, Beverly 
Campbell, East Coast director for 
LDS Public Communications, con- 
firmed that "because the temple 
ceremony is sacred to us, we don't 
speak of it except in the most 
general of terms." But while Mor- 
mon beliefs and obligations are 
"timeless and binding," she said, 

1 "the ceremony itself needs to meet 
the needs of the people." She said 

1 the revisions are "more in keeping 
with the sensitivities we have as 
a society." 

It soon became obvious that 
Church leaders did not welcome 
individual Saints commenting to 
the press about the temple. 
Reportedly the First Presidency 
instructed area presidents to have 
every known member who was 
quoted called in by a Church 
official and questioned about their 
comments. Many were talked to 
by their bishops or stake 
presidents, some met with general 
authorities. With two exceptions, 
all reported that their meetings 
were pleasant and non- 
threatening. 

Just as the discussion of the 
changes was disappearing from 
the media, rumors of the question- 

what appeared to be an inquisi- 
tional approach by Church leaders 
toward well-meaning members. 
Others expressed dismay that 
members would break their tem- 
ple covenants by speaking to the 
press. In the Church Office 
Building folk-stories circulated 
how President Benson wept when 
he read newspaper accounts 
quoting members and that Presi- 
dent Hinckley was disheartened 
that his counsel was ignored. 

In any event, private conversa- 
tions disputed just exactly what 
was covenanted in the temple: 
whether it was simply not to 
reveal specific covenants or not to 
talk about anything in the temple 
ceremony. 

Defending the questioning of 
members, Church Public Com- 
munications released this state- 
ment: "When they leave the House 
of the Lord they are under obliga- 
tion to be true to a sacred trust not 
to speak of that which is holy and 
sanctified. . . . Therefore, it is 
appropriate that church leaders 
visit with members when com- 
ments about the temple or other 
sacred matters are made public 
and are attributed to them in the 
news media." 

One man's experience was 
more than a "visit." In a meeting 
with all three seventies in his area 
presidency, Ross Peterson was 
questioned at length about his 

ings spread and eventually were comments and loyalty to the 
reported in the press. When asked Church. The presidency referred 
about his interview, Robert Rees to clippings from a thick Church 
told the Los Angeles Times that he file which had been gathered on 

I had an "amicable conversation." him since his days in college. As 
"There was nothing heavy or a result of the questioning, Peter- 
ominous about it." son's temple recommend was 

1 In the same story, Lavina taken and further action was 
Fielding Anderson said, "it seems intimated if he continued to speak 
to me that the temple modifica- or write on the temple. Later, after 
tions have been received among he wrote a protest and others peti- 
members with almost universal tioned Church leaders, his recom- 
rejoicing as manifestation of mend was restored. 
inspiration." "I appreciated the In a similar scene in Cleveland. 
opportunity of affirming these Ohio, Keith Norman's bishop 
changes . . . rather than having reluctantly told him that he had 
reporters collect commentary been instructed to deny Norman 
exclusively from known detrac- a temple recommend for one year, 
tors." after which he could have a 

As word of the questioning recommend if he had repented. 
spread, some were disturbed at When Norman asked of what he 

needed to repent, his bishop 
replied, "I don't know." 

Most informed observers of the 
visits attribute the contrast bet- 
ween the low-key and strong-arm 
disciplinary interviews to the dif- 
ferent personalities among the area 
presidents as they implemented 

First Presidency instructions. 
In the end, many are troubled 

by the systematic censoring of 
believing members and 
undoubtedly this episode will be 
alluded to for years in discussions 
about the role and prerogatives of 
the Church and its members. W 

C O N E R E N E  ON CHANGING 
GAY OMEN?;LZTION 

SnRS CONTROVERSY 

By Chris Allen 

HOMOSEXUALITY AS biologi- 
cal destiny is an assumption most 
social and physical scientists are 
increasingly comfortable with. For 
example, a recent article in Omni 
magazine nearly declared proof of 
the biological factor in being gay, 
and the few academic articles 
published within Mormonism 
reach a similar conclusion. 

Within the circles of mental 
health. t y n g  to change a homosex- 
ual to a heterosexual is a possibility 
just as converting a heterosexual to 
a homosexual might be possible by 
using high-tech therapy However 

the task force for gay and lesbian 
concerns of the American 
Psychological Association is con- 
sidering a proposal that would 
make it unethical to attempt to 
change sexual orientation. 

Graduate courses in psychology 
and medicine currently teach that 
it is highly unlikely that sexual 
orientation will change, listing 
therapy outcome research as proof, 
and citing horror stories of archaic 
methods of attempted change In 
most schools, budding therapists 
are taught to focus on help~ng the 
ego become syntonic (accepting) 
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with depression or any number of 
other psychological issues. 

Measurements of successful 
treatment included increased a&c- 
tive coloring, cohesion 
(the heterosexual world still has not 
agreed on this term which means a 
balanced personality), and 
srabihty of recovery lnvolvement in 
heterosexual relationships was also 
viewed as evidence of recovery (this 
has been a point of contention for 
feminists who do not want to be 
used to prove a man's recovery). In 
the workshops it was not uncom- 
mon for a presenter to admit to still 
having some craving for male sex- 
uality, yet also enjoylng female sex- 
uality within a maniage with 
children. 

Some testimonials, especially by 
the younger men, had a sad con- 
fessional feel to them, almost 

as if telling the sin 
to the crowd was necessary to bring 
penance one had to wonder if this 
type of image-rnaintaining confes- 
sion pattern hadn't been repeated 
many times before, only to give way 
later to deeper level needs, 

In convenations with con- 
ference participants, some hoped to 
change, some found a renewal 
hope, and some doubted they had 
what it took to change Similar to 
handicapped people who do not 
want to have to live up to the hero 
status of ~~l~~ ~ ~ l l ~ ~  some par- 
ticipants felt it - too much 
for them to 

One clear message from all par- 
ticipants was that it was a tremen- 
dous snuggle to like yourself as gay 
within Mormonism. Challengers of 
the conference felt it was an 
impossible task to like yourselfunnl 
you had quit trying to change 
yourself. Proponents felt you would 
like yourself when you were more 
congruent with your Creator's 
intentions, which were also your 
best intentions. 

One other clear message of the 
conference was that it was not 
entirely clear to gay people whether 
homosexuals can and should 
change Although self-acceptance 
within ambiguous societal attitudes 
is difficult, that is the task gay peo- 
ple are currently left with. 

viewed as unnatural by God and 
was therefore presented as sin. 
how we^ because of the depth of 
the interpsychic conflict and 
envimnmental causes, becoming 
gay Was not presented as a choice 

Although most of the audience 
Was confused by the contradiction 
between homosexuality not being 
a choice but being a sin, the 
Presenters were comfortable using 
the words sin and evil. This implied 
a and threatening bias that 
those who did not ''wolven out of 
hOmOsexuali~ were in a stare of sin1 
0' at least something akin to 
ministering angels in terms of Mor- 
mon theology. 

Eveween presenters basically 
reamculated old principles within a 
new paradigm of New Age Chris- 
tianity, giving a feeling at times akin 
to a twelve-step meeting of 
Alcoholics Anonymous or other 
addiction control groups. Homosex- 
uality was interpreted as an inap- 
propriate solution to a lack of 
same-sex love Sexual was 
explained as an attempt to attain 
m e  same-sex intimacy, yet also as 
an act of a 
coined from psychoanalysis mean- 
ing a desire to incorporate the 
elements of the other into the self 
through sexuality (in, the most 
desirable male sex partners are 
masculine lumberjack types because 
they for a lack of 
maleness felt by the gay male), 

~ ~ ~ ~ ~ ~ n ' ~  change therapy was 
targeted only at those who wanted 
it. It consisted of a "radical emotional 
overhaul" or a simple checking 
under the hood (the metaphors 
were generally masculine) for pro- 
blems in self-concept, which, they 
believe, are the roots of symptoms 
such as sexual compulsions and 
promiscuity, rather than biology. The 
most controversial aspect of the 
therapy is the spom p-m which 
encourages men who felt like they 
were usually the last picked on the 
team and unaccepted in male 
activities to participate in sports or 
other masculine activities from 
which they previously felt rejected. 
Otherwise the machinery of 
therapeutic change was no different 
from what might be used for clients 

rather than ego-dystonic (rejecting) 
of homosexuality. 

However a few therapists, most 
psychodynamic in orientation 
(neo-Freudian groups have tradi- 
tionally viewed homosexuality as 
an inability to identify with the 
same sex in normal dwelopmen- 
tal stages), continue to teach that 
homosexuality is not a namral 
development and should be 
corrected. 

More recently, [his latter 
perspective is being revived and 
used as fuel against biolo@srs in 
this joining with censer- 

1 vative movements in homosex- 
uality such as ~ x o d u s  (a national 
group of over 1,000 recovered gay 
people), Salt Lake City was the site 

I for a controversial two-day con- 
! ference entitled "You Don't Have to 
! 
I Be 

male and heterosexual. 
A session for "Men Facing the 

Challenge" had about fifty men in 
attendance, openly talking about 
their sexuality and sharing stories 
about hiled attempts to 
Only one woman was present in 
this particular session. Most men 
in this group pmfessed a desire to 
change for religous 
reasons, ~h~~ discussed issues 
such as "terminal uniquenesj and 
encoumged each to stop 
acting out sexually the reasoning 
that just because they had 
feelinp for men didn't entitle them 
to act on them any more than 
heterosexuals were entitled to act 
on strong feeling for women. 

The second day of the con- 
ference was more specifically for 
therapists, Church leaders, men 
and women, and It 

Identitf a On how spouses 
The conference was inde~en- their parmen work 

den t l~  the 
Foundation, a non-profit LDS 
group recovered male homosex- 
uals and lesbian women. Speakers 
included Christian activists, LDS 

Service and LDS 

~ psychiatrists and P ~ Y ~ ~ ~ ~ ~ @ ~ ~ .  
Conference attenders had a similar 
demographic feel, but included 
sixty to seventy Young a few 

I single women, a few bishops, a 
number of concerned spouses, and 
a significant number of wrinkle- 

! browed couples in their fifties and 
i sixties seemingly uying to unders- 
I tand their children. 
1 

i  he keynote presentation was 

1 given by Joe ~ a h s ,  a California 
counselor advocating a psycho- 
religious therapeutic model to help 
change gays that want to change Jeff 
Konrad, another Christian activist 
and author of You Don't Have to be 

i Gay, gave a tearful testimonial of 
how change was possible, and LDS 
Social Service workers discussed 
Utah programs that help gays 
recover as well as hosted a session 
entitled "What Works." 

Many recovered homosexual 
presenters were clearly effeminate 
and stated so openly, declaring it 
was their right to be born 
effeminate yet still be essentially 

through the therapy program. Con- 
ference invitations were sent to all 
stake presidents and in 

however two 
The conference received a tierce 

from Lake City's gay 
communi t~ ,  some of whom 
picketed with 
theZverlawnder FoundatiOnLajab 
at the "masculinizing" pan the 

that men to join 
more traditionally masculine 
activities. Others protested that a 
conference like this only intensifies 
the self-identity problems of gays, 
giving hopes to those who 
were to this 

During the conference, the 
Kinsey Scale (a continuum of 
masculinity and femininity) was 
often mentioned by suppones and 
protesters, the latter feeling that 
people who rated strongly 
masculine or feminine on the scale 
were the success stories, while for 
others the change attempts were 
futile 

Ak ly~u~h  the conference was 
billed for only those who want to 
change, it seemed hopeless for this 
conference to try to transcend the 
inherent message that all g y  per- 
sons should change to the better 
(heterosexual) life Being gay was 
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POLLSTEK creorge Gallup says his data suggest tnere a little dif- 
ference in the way those who profess religious commiments act in daily 
life compared to those who do not. Speaking to the national conven- 
tion of the US. Evangelical Press Association, Gallup said the faith of 
most Americans is very private and unre' ylar church atten- 
dance (though about 40 percent of Arneric worship any gven 
week). He also characterized most Americ l i d  illiterates" who 
revere but don't read the Bible Half of those wno say they are Chris- 
ti id, do not know that Jesus delive 
( 1  a1 Press Service) 

lated to reg 
ans attend 
ans as "bib1 

red the Sen non on the : Mount. 

MORMON HISTORY AWARDS 
AT THE 1990 ANNUAL ME€llNG 

OF ME MORMON m o m   ON 

William Grover and Winn$ed Foster Reese Award 
for distinguished dissertation or thesis 

GRANT UNDERWOOD 
"The Millennia1 World of Early Mormonismn 

(Ph.D. dissertation, UCLA) 
Grace Fort Anington Award 

for outstanding contributions to the cause of Mormon history 
THOMAS G. ALEXANDER 

Directos Charles Redd Center for Western Studies 
JOURNAL OF MORMON HISrORY AWARDS 

Special Citation 
DESERET BOOK 

for contributing to the design, typesetting, pagnation, editing, and 
production of the journal 

Best Manuscript Article 
GLEN LEONARD 

s in two 
,--L--..l 

Two c7fURcI-I G R O m  D m  "col?R?5M "Remembering Nauvoo: Historiographical Contributions" 
(Journal of Mormon History, Volume 16, 1990) 

CLAIMING THAT o5cial publications are inadequate group MHA AWARDS 
of the largest U.S. denominations are offering their own e d u ~ u ~ ~ l a l  Special Citation 
materials. The Southern Baptist Alliance, pan of the Southern Baptist SUSAN FAYLES 
Convention, has produced alternatives to the SBC Sunday School Board's For exceptional service rendered to the Mormon Histow Associa- 
material, which it says is too restrictive in its approach-to biblical iner- 
rancy and insufficiently ecumenical. Similarly, in the United Methodist 
Church, the Good News movement is offering alternatives which it calls 
"educational" and "Wesleyan" (after the founders of modem Methodism 
John and Charles Wesley). (Ecumenical Press Senicr' 

MINOR M01 
A RECENT poll of 5,000 young people indicates a "moral division' 
among youth in several social factors, especially "underlying ethical 
assumptions." The survey, commissioned by the Girl Scouts of 
~merica,  divided the respondents into five distinct groups based on 
different "moral compassesn utilized in making decisions: "theists" (16 
percent of the sample) tend to base their judgments on religious beliefs 
and authorities; "civic humanistsn (25 percent) seek to serve what is 
regarded as the common good; "conventiona1ists" (20 percent) do what 
is accepted in a community; "expressivists" (18 percent) act accord- 
ing to feelings and psychological needs; while "Utilitarians" (10 per- 
cent) act based on what will get them ahead. Black and poor children 

b' were found to be more likely to make tf )ns from a theistic 
perspective (29 percent did so). When iether they would 
put aside their plans to help an injure1 e, more members 
of the theistic group would (49 percent) than any other group. The 
survey also found 70 percent of junior and senior high school students 
felt a girl should have the final say over an abortion, 65 percent of 

ieir decisic 
asked wt 

i classmat 

high school students would cheat on a test, and 34 vercent of all - 
respondents said they had a "religious experience that has changed 
the direction" of their lives. (Religion Watch) 

'THERE 
ss Americ, 
.n*m.- ... ;+I. 

' SHE 1s . . ." 
THE CURRENT Mi a, Debbye Turner, has been asked to 
refrain from using S V ~ ~ ~ ~  wWILll a Christian message in her vresenta- 
tions at public schools. Miss t > officer 
Loenard Horn made the reques I group. 
(Ecumenical Press Service) 
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tion as executive secretary. 
T. Edgar Lyon Article Awards 

Historical Theology 
GRANT UNDERWOOD 

"The New England Origins of Mormonism Revisited" 
(lournal of Mormon History, Volume 15, 1989) 

lnterdisciplinary 
STAN ALBRECHT 

"The Consequential Dimension of Mormon Religosity" 
(BYU Studies 29:2, Spring 1989) 

19th Century History 
EDWARD LEO LYMAN 

"The hse  and Decline of Mormon San Bemardinon 
(BYU Studies 29:4, Fall 1989) 

20th Century History 
HENRY WARNER BOWDEN 

'From the Age of Science to an Age of Uncertainty: History and 
Mormon Studies in the Twentieth Century" 

(Journal o f  Mormon History Volume 15, 1989) 
BYU Women's Research Institute Award 

Women's Studies 
Sherilyn Cox Bennion 

"The Salt Lake Sanitarian: Medical Adviser to the Saints" 
(Utah Historical Quarterly 57:2, Spring 1989) 

Best Book Awards 
Francis M. and Emily Chipman Award for Best First Book 

MICHAEL HICKS 
Mormonism and Music: A Histary 

(University of Illinois Press, 1989) 
Steven F: Christensen Award for Best Documentary Tool 

DEAN C. JESSEE, editor 
The Papen ofloseph Smith, Volume 1 

(Deseret Book, 1989) 
Best Book in Mormon History 

MARVIN S. HILL 
Quest for Rpfuge: The Mormon Flight fiom American Pluralism 

(Signature Books, 1989) 
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SUN & i  SPOTS OXYMORMONS 

A SCOOP TO EXCEED YOUR GMSP 
LAST MARCH Brigham Young University set yet another culinary 
world record, this time for the most scoops on an ice cream cone. 
B W  Home Evening groups from the Glenwood and Rviera apart- 
ments topped by two the old Guinness record of 22 scoops, con- 
tinuing a university tradition of food-oriented records. Last year a 
record was set for the biggest cheesecake. 

M A G M ~ N G  THEIR think he ever sees daylight" 
National Security Advisor 

APPOINTMENTS Scowcroft also w o h  long hours. 

"THE MOST important work "This is a man who jogs at mid- 
you will ever do is within the four night:' said one official. 
walls of your own home said LDS 
President Harold B.Lee; but . . . IMPRISONED 
recently two Utahns stood out for AND YE ASKED 
spending all their time in the White 
House ME TO SPEAK 
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In an informal survey of White SEVERAL YEARS ago when US. 
House staff last spring Provds Roger 
Porter and Odgeris Brent Scowcroft 
were voted the two officials, next 
to President Bush, who put in the 
longest hours in a place where 
fifteen- to twenty-hour workdays 
are commonplace 

A Washington Post poll said 
Porter, an active Mormon and 
Bush's economic and domestic 
policy adviser, put in the longest 
hours of all White House staff. ''I'd 
put Roger Porter in the vampire 
category;" said Andy Card, deputy 
White House chief of staff. "I don't 

Senator Orrin Hatch (R-Utah) 
discovered he had a gender gap 
among his voters, he began spon- 
soring his annual Utah womeris 
conference in Salt Lake City. This 
year he has inaugurated a senior's 
conference, keynoted by llagwaving 
all-American, former Reagan White 
House national security adviser 
Oliver North. In responding to com- 
plaints about the Iranamok- 
convicted felon being invited to 
speak on ethics and values, Hatch 
said, yesus Christ was a convicted 
felon: 
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I I 
I That's right. Just when you thought it Tribune calls us "a small but scrappy I 
I was safe to go back to your mail-box, journal of criticism, essays and I 
I Books & R-on returns, stronger cartoons, " and Walker Percy finds us I 
I than ever, the quarterly review pub- "lively and penetrating. " I 
I lished for readers convinced that relig- I 

ion isn't boring and writing about it If you haven't seen a copy of B&R I 
I needn't be. Now published in New York lately, then you've been missing a I ' by Trinity Church, B&R brings clear @eat deal. You'll miss even more if I 
I thinking, crisp writing and true wit to I you don't take advantage of this easy I I the interplay of rehgion and American opportunity to subscribe today. I life. B&R is still the only publication 

I 

I dedicated to providing And that will be too bad. 
I 

I timely, lively and Because the future holds I 
I I dependable coverage of great promise for B&R. 

I 

I the broad range of Strengthened by its 
I 

I Americanrelig'ious 
I 

expanded format, fresh talent, I 
I thought and scholars hi^ strategic location and regular I 
I Protestant, Catholic and schedule, Books &Religion has I 
I Jewish, conservative and established itself as a journal that I 
I liberal, popular as well as is read, respected and, most im- I 
I scholarly. portantly, enjoyed by people in 1 
I the pews, clergy in the I 
I Between the book excerpts ulpits, and scholars in the I 
I and the reviews, the occasion- ion's seminaries and I 
I a1 essays and the provocative ersities. 3Future issues I 
I samplings of the general and are now in preparation, brimful of I 
I specialized publications re-ly sumptuous book excerpts and I 
I monitored by our staff, provocative humor, in addition to I 
I not to mention the Books & I 
I steady diet of Religion' s I 
I cartoons,funnybits _ - - - - m  patentedmkbure I 
I and found humor, 

L - T- I of literary 
, , , , - - - - - . I 

I each issue of B&R is delectables and I 
I a literary buffet assorted savories 1 
I designed to please the most demanding that has been known to cause book- I 
I patron- moveable feast for the mind lovers to swoon. If you subscribe I 
I and the spirit and B&R serves it up today, those delectables will find their I 
I fourtimesagear.Foronly$19. way to your door as well. Now there's I 
I an encouragmg thought. We'll be I ' So far the effort has met with a highly watchmg the mail for your reply. I 
I favorable response. The Chicago We're glad to be back.. I 
I I 
I I 
I I 
I I 
I I 
I I 
I I 
I I 
I I 
I I 
I I 
I I 
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