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READERS’ FORUM

THE HOTEL UTAH
IS TEMPORARILY CLOSED

FOR RESTORA~’ION &
(.0N%TR!JCTt0N

THE CHURCH IS LIKE
UNTO A HOTEL

THE "RENOVATION" OF the Hotel
Utah into a Church office building is a
metaphor for the changes happening in the
Church at large (see the articles on the
Church’s "Course Corrections," SUNSTO~
14:5).

On the outside, the hotel looks the same:
the stately white stones topped by the flag-
waving pioneer beeh!v.e. Si.rnilarly, the ap-
pearances of the Church remain the same: it
has the same offices, teachings, and auxiliary
organizations.

But on the inside, the entire hotel is being
gutted and replaced with a modern office
complex--they are constructing a new
building within the old shell. The old
hotel--with its conferences, receptions, and
restaurants--was an inviting and comfort-
able building; now, except for the restored
lobby, the new building will be very bureau-
cratic and impersonal, and the public spaces

(a theater and beginner genealogy research
center) are designed for public relations. It is
becoming a place where you go when you
have a specific piece of Church business to
conduct; it’s not a place you want to visit
again and again.

The same is true of the insides of the new
Church. Where the old Church was familial
and communal, the new Church is procedu-
ral and individualistic. Its social support or-
ganizations have become programs where
members are given assignments and told
their duties. There is little occasion for kind-
ness, comfort, or genuine and intimate inter-
actions.

Yes, the old hotel facade will remain.
Once a guest would sit in the lobby and
marvel at its grandeur and also feel at home
away from home; after the renovation, one
can still sit in the lobby, but who feels very
comfortable in even the nicest office lobby,
let alone a visitor’s center?

GEOFFERY CANFIELD
Salt Lake City

ARROGANT BELIEFS

I JOINED THE Church as a teenager
without my parents. Over the next ,thirty
years, I have known scores of young people
who have joined the Church with all, some,
or none of their family. I have encountered
many parents with feelings similar to Mary
Paulson Harrington’s ("Not Every Family
Rejoices to Have a Child go on a Mormon
Mission," SUNSTONE 14:6). Here are some
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thoughts.
1. There is a tendency to generalize the nega-

tive behavior of individual Latter-day Saints to
the entire Church membership. As a twenty-
year-old man he could vote, incur debt, and
enlist in the Army without parental consent.
Yet the Harringtons felt he was dishonest to
study the Church without their permission.
To them, Jack was a liar. Therefore, all
Mormons "believe that manipulating the
truth is justified if it is a means toward the
greater end of conversion." From Jack’s point
of view, he feared his family’s reaction and
procrastinated the final confrontation. His
parents’ negative behavior, when he finally
worked up the courage to tell them, showed
that his fears were well founded. There is
more than one way to interpret Jack’s
motives. It is unlikely he is a liar. It is also
untrue that a tenet of his new religion is
dishonesty.

2. There is a great gulf of misunderstanding
between Latter-day Saints and other religions.
Particularly in Utah, outsiders interpret
Mormons’ oneness and sense of community
as cliquish, closed-minded, and provincial--
un-American. On the other hand, Mormons
assume that Protestants and Catholics are not

truly committed to their faith, that they do
not have spiritual experiences, and that their
belief stems from false traditions. The Har-
ringtons think Jack joined the Church be-
cause he needed friends. People seldom
make such serious commitments, creating
rifts in their families, because they are lonely.
Coupled with the deep sense of belonging
that is such a rich part of the Mormon expe-
rience, Jack had a spiritual confirmation that
led him to make the difficult choices he
made. Apparently the Harringtons made no
effort to comprehend this spiritual dimen-
sion to Jack’s conversion. Conversely, Jack’s
LDS friends failed to understand the
Harringtons’ sense of loss.

3. Why are Mormons "arrogant" about their
beliefs, but Protestants aren’t? Mary tells us
Jack had spent twenty very active years in his
family’s church. Yet, she considered this in-
sufficient background for him to compare
religions. She wanted to know why his study
hadn’t included talking to "his pastor of years
and other clergy." In the prayer she read at
Jack’s missionary farewell, Harnngton said,
"Help us to avoid the arrogance of believing
there is only one right approach to your
loving care. Grant us open minds to learn

more of your truth, from whatever
source .... May we each hold to the integ-
rity of our own beliefs, and may those beliefs
be in accordance with the teachings of Jesus
the Christ." But, the sword cuts both ways.
Why does Jack need an open mind, but his
parents don’t? Why are the Harringtons
showing their integrity by holding to their
beliefs, but Jack isn’t?

I agree with Harrington that Mormons
need to "realize there are people other than
themselves who devotedly believe in their
own church." It would be appropriate for her
and her associates to do the same. She looks
forward to a time when "sharing of integrity,
appreciation, kindness, and respect between
people of different faiths" could result in
more fellowshipping between the faiths. This
worthy goal will require some soul searching
and attitude changing by Latter-day Saints.
But it will never happen until people like the
Harringtons stop accusing Mormons of dis-
honesty and start accepting Jack’s faithful
volunteer service to his church to be as valid
as his brother’s.

MICHAEL RAYBACK
Boulder, CO
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COMPARATIVE RELIGIONS
MY LIFE IN the LDS church has never

been easy for my pride, especially when I
occasionally long for the ministerial robes, a
pulpit, a large stone sanctuary, a wealthy
congregation, and the praise of men. But it
was Mormonism that helped me to recognize
the true graces of life and of religion: love, a
greater understanding of the mission of Jesus
Christ, service, wisdom, continuing revela-
tion, a sense of eternal priorities, and toler-
ance for the differing beliefs of others, t don’t
know what I would have done without
knowing and living the differences between
¯ my former faith and this one. I often pity my
children because they have been born in the
covenant, not knowing how another faith
system operates (with its own dysfunctions).

I empathize with Mary Harrington’s feel-
ings about her son’s conversion to Mormon-
ism. I know what my mother went through
when I left the ministry and joined a "non-
Christian church." She prayed diligently and
received the answer that I "was in good
hands." Even though she has never joined
the LDS church, she got an answer--and
relative peace in her heart. I often wonder
how I would feel if one of my children con-
vetted to another faith. I think I know the
answer: I would love that son or daughter on
the side of mercy and understanding. Know-

ing how limited my perspective on reality is,
I have no other wise choice.

GARY P. GU_kUM
Springville, UT

CHILDREN OF LIGHT
THE NON-MORMONS who move to

Utah reasonably expect that some Mormons
will become their "friends." One such Utah
emigrant, Elise Lazar ("A Non-Mormon in
Zion: A Stranger in Paradise," SUNSTONE
15:2), noted how the "emotional and reli-
gious orientation" of Mormons creates an-
other barrier toward friendship. It seems that
in order to be appeased, emigrants to Utah
would have Mormons learn their language,
adopt their ways and customs, keep the-
mselves abreast of everything that happens in
the world, and become more this-world con-
scious so that they would be more compati-
ble with the "gentiles" who live in their
community.

As Mormons, it is not our purpose to
pander to the world so that we might gain
their favor and friendship. We have no inter-
est in pursuing knowledge of the superficial
events which take place in the world at the
sacrifice of knowledge of those things that
contribute to the fulfillment of our purpose
in life. We have no interest in changing our
focus from eternity to temporality. It would

"With communism failing around the world, doesn’t the
bishop know that capitalism is Religiously Correct?"

be a diminution of our spiritual integrity.
As Mormons, it is incumbent upon us to

love our neighbors to the extent that we
render unto them kindness, patience,
respect, forgiveness, tolerance of faults or
beliefs, assistance in need, charity, and that
we practice every virtue in our relations with
them. It is also incumbent upon us to lift our
voices in warning and in witness of the truths
which we possess and to expose them to the
light which we have. Moreover, it is required
of us to receive, without criticism or rancor,
our neighbors’ attempts to dissuade us from
our "misguided" acceptance of the "myths
and fables" of Mormonism.

The world has moved in on the Mormons
but it cannot expect the Mormons to move in
on the world. It cannot expect us to be un-
concerned when the world’s children mingle
their world-oriented views with the spirit-
oriented views of our children. Those who
expect to "modernize" Mormons expect in
vain. It should be obvious to Mormons that
non-Mormons do not possess their spiritual
knowledge. It is this peculiarity, this testi-
mony, that estranges non-Mormons from
Mormons. There can never be an honest
friendship between the children of light and
the children of darkness.

Thus, to the non-Mormons among us we
say, "We love you, but we cannot experience
the same joy in your presence that we expe-
rience in the presence of those who share the
same light which we share. Thus, the
Mormons can be forgiven for their
"unfriendliness" which in reality is spiritual
integrity.

JOSEPH E WYSON
Las Vegas

LOCAL TALK

I WAS INTERESTED in Elise Lazar’s de-
scription of walking with her Mormon
neighbors who primarily talked about
Church matters.

When I was in my late forties and my
Church and family responsibilities eased, I
joined the American Association of Univer-
sity Women to get some intellectual stimula-
tion. Surprisingly, their general meetings
were just like Relief Society work meetings.
Later, I joined an AAUW book group whose
members had been meeting together since
they were brides. I was twenty years younger
than any of them and they treated me as if I
were sixteen. The discussions tended to drift
into personal reminiscences, "Do you
remember when Lucy met Margaret Mitchell
at... ?" I transferred to another book group
and enjoyed some bright, challenging
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reviews and discussions. I was asked to
review a Mormon book and chose The
Mormon Experience. It was the time of the
Equal Rights Amendment and I was certain
that these women would ask me some pene-
trating questions about the LDS church’s
stand on the ERA, but no one mentioned the
ERA, so I brought it up. Two women
remarked that they disagreed with the
Mormon stand, but they didn’t want to .dis-
cuss it or to challenge their friend’s opinions.
Most of the women knew nothing about it
and weren’t interested.

After living in "gentile country" for thirty-
seven years, I’ve concluded that human na-
ture is much the same everywhere. Some
people like to talk about ideas, but most
people like to talk about family or personal
experiences.

JOYCE N. WOODBURY
Scotia, NY

TRUE KNOWLEDGE
I HOPE SUNSTONE is not prejudiced

against conservative Mormons. I’m a new
subscriber and I really didn’t know what to
expect from the magazine. The April 1991
SUNSTONE was a disappointment. Where was
a nice long article from Hugh Nibley,
Avraham Gileadi, Cleon Skousen, or H. Ver-
lan Andersen? Saints such as these, and
others like them, literally have their fingers
on the pulse of the Lord’s true church.

Our Savior is coming a lot sooner than
most Church members think. There are
many good Protestants and Catholics who
are aware of this fact and will be ahead Of the
sleeping Mormons. The Lord has told us to
live out of the world, but to send missionar-
ies into the world to be a voice of warning. If
we were living out of the world, humbly
depending upon the Holy Spirit, members
would not be losing faith. Living in the world
is the downfall of the Saints, and sending our
children to schools taught by priestcraft is
the downfall of our children. We are not here
to follow the causes of the world.

There is only one cause, and the Holy
Spirit will teach and guide us into that way--
God’s way--if we are sincere and worthy in
asking. How many of us understand the gift
of the Holy Ghost? How many of us are using
it constantly daily to teach and guide
ourselves? How many kneel in humble
prayer to ask our Heavenly Father to teach us
by his Holy Spirit until our understanding
can reach into heaven? There is no disillu-
sionment when a testimony is fed continu-
ally by the Holy Spirit’s guidance. It is the
Saints who have forsaken God; he has not

forsaken them. If we are dissatisfied, disillu-
sioned, and unhappy, as some of SUNSTONE’S
articles proclaim, it is because we have the
wrong desires. Knowledge through the Holy
Spirit is the only "intellectualism" a truly
humble Latter-day Saint should seek.

CECILE M. SHANKS
Eu rek~a," CA

THE PRIME FOCUS
I SUBSCRIBED TO SUNSTONE because I

wanted the George E Lee letters offered in the
promotion. I’m a bit disappointed. There
have been a few inspirational articles worth
reading, but for the most part the writers
appear to be intellectuals who want to im-
press the rest of us with their vast accumula-
tion of knowledge-~th little of the true
spirit of Jesus Christ directing their efforts.
It’s one thing to have knowledge and quite
another to possess wisdom.

The whole Church is .under condemna-
tion for failing to read the Book of Mormon.
That fact seems to becoming more and more
evident as the members (some) become more
disenchanted with the way things are going
in the Church. We have become a stiff-
necked, wealthy and prideful people. The
whole purpose of the gospel of Jesus Christ
(which is the reason for the Chruch) is to
help us learn to become one with our Savior.

Maybe I just haven’t read enough issues,
but it doesn’t seem that helping each other
become one with Christ is a prime focus of
SUNSTONE. Instead, it seems to be a steam
valve for those who need to spout off (and
probably justifiably so in many instances). I

really don’t feel your publication justifies the
amount it takes to publish it, although I do
feel it is important to be informed and use
discernment.

LAPR~LE OLSEN
Richfield, UT

TRUTH AND FICTION

THE LETTER BY Richard P. Smith ("Fact
or Fiction," SUNSTONE 14:4) suggesting that
fiction be deleted from SUNSTONE’s "precious
space" struck fear in my heart. I love the short
stories and plays you publish. I look for them
in every issue and am always disappointed if
none appear. Every literary medium has its
place, and I appreciate variety. But fiction can
speak truths and explore difficult issues in
soul-stirring ways that other literary forms
cannot. SUNSTONE would grow very stale for
me without the artful presentation of the
human condition that LDS fiction affords.

ANN BARROTT WICKS
Oxford, OH

CHRISTIAN CONSCIENCE
IT WAS DISHEARTENING to read the

news story, "Monson. Addresses LDS
Patriotism" (SUNSTONE 15:1). Once again, an
LDS leader has raised loyalty to flag, nation,
and church above that of personal con-
science. With a mistaken sense of pride,
Brother Monson declares that the LDS people
are not just a bunch of sheep following
blindly, and further notes that each individ-
ual makes his or her decisions. We wish our
good Brother were right. But sadly, his con-
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cluding statements seem much closer to the
true character of our people: "You hfive to be
careful what you ask a Mormon to do," he
said, because "he’ll do it." Such a statement
would have played well in the Germany of
the 1930s and 1940s.

Brother Monson’s bold declaration that
"We [LDS] don’t believe in marches and pro-
tests and carrying placards" reveals an amaz-
ing lack of understanding of American
history, as well as of the individual’s civic and
moral responsibility to take a stand against
wickedness and error by peaceful means.
Even more troublesome is his apparent lack
of appreciation for those few LDS souls who
consider themselves conscientious objectors.

One of the most compelling truths
revealed by Joseph Smith was that free
agency is a gift from God. The Prophet also
taught that with every gift comes a
responsibility. The truth of this revelation,
which apparently escapes Bother Monson, is
that the exercise of free agency and moral
responsibility are intensely personal matters.
What is written in one’s heart is not to be
wrapped in a flag, nor is it to be affirmed or
rationalized away in patriotic rhetoric of au-
thority, in any of its human forms. The
Nuremburg Trials after World War II taught
us that claims of loyalty or duty to flag or
country cannot absolve an individual of the
responsibility to act righteously in a moral
crisis. The scriptures teach us no less. "There-
fore to him [or her] that knoweth to do good,
and doeth it not, to him [or her] it is sin"
(James 4:17).

The formula, then, is simple: If one’s heart
tells one that a war, or war in general, is
wrong, it is wrong and should be opposed by
any peaceful means available. Government
and ecclesiastical claims on the individual

notwithstanding, the only appropriate and
certain guide in matters of moral responsibil-
ity is the human heart moved upon by the
Holy Spirit. Gandhi put it best: "The only
tyrant I accept in this world is the ’still small
voice’ within."

MICHAEL R. &JENNIFER WARWICK

Cascade, ID

ONWARD, CHRISTIAN
PEACEMAKERS

THANK YOU FOR Eugene England’s
"On Trusting God, Or Why We Should Not
Fight Iraq" (SUNSIONE 14:5). One member of
the Albany Ward found that it was not pop-
ular to be a peace person during the recent
Persian Gulf War. The prayers in ward
meetings did not seem to reflect loving one’s
enemies enough to pray for both sides of the
conflict (see Matthew 5:43-48).

This Brother has been an active LDS for
nearly thirty years and came to his peace
testimony through personal study of the
Sermon on the Mount in 1967, at age six-
teen. For two years during the Vietnam War
he served as an official conscientious objec-
tor doing hospital work. His service was al-
most a secret, because it seemed that LDS
people did not like to hear about it, even if
Church leaders officially approved of it.

His own testimony of peace led him to
participate with Quaker friends in their silent
vigils for peace and justice. On some Sun-
days he visited with the Albany Friends’
meeting for worship, where all were praying
for peace and were sensitive to both sides.

Additional opportunities for peace activi-
ties came during a large march, demonstra-
tion, moment of silence, and die-in in Albany

on February 21. The next opportunity for
service was when a call went out to help
young people who could be drafted. Our
Brother attended and offered his experience
as a conscientious objector. He told them
that he was a "Mormon-Quaker." Others
were "Catholic-Quakers," etc; all were bound
together by their peace testimony.

Why does a Mo,k-mon have to go out in
"exile" from his ward during a war? When
rhetoric, prayers, or music in the ward do not
seem to look to peace or are biased toward
one side of a conflict, that spirit does not
make peace people feel welcome. How about
a rewrite: "Onward, Christian Peacemakers,
Marching on to Peace"?

Our worship should reflect a true love of
God, neighbor, and self. Prayers for peace
and safety of all people can be offered. Music
of an uplifting, non-militant spiritual nature
will help. Remember that all nations and
peoples are children of the same Heavenly
Father and that a "them and us" attitude is
inappropriate. Talks and scripture readings
could emphasize peaceful situations as ex-
amples for Christian living, rather than any
violent situations.

Our Brother wishes that a Peace Bible
could be made of all passages about peace
from the Bible, the Book of Mormon, the
Doctrine and Covenants, the Pearl of Great
Price, the Koran, other holy books, and good
literature. Gandhi said that he learned his
tolerance for other faiths by learning from
their holy books. Peace hymns could be
added, especially, "Let There be Peace on
Earth and Let it Begin With Me."

LOREN FAY
Albany, NY

ANNALEE SKARIN
IN RESPONSE TO "A Daughter’s

Response or the Inside View" by Hope A.
Hilton (St~NSTONE 15:1), I would like to say
the following, since Annalee Skarin was also
my mother.

I lived in that wonderful home for twenty-
one years. I was sixteen years old when my
mother left home in 1943. I have only happy
memories of what transpired there.

My sister, Hope Hilton, told me a few
years ago that her purpose in life was to
prove to the world that our mother was in-
sane so that God would hold Annalee blame-
less for her actions. Where is the proof o[
insanity? Is there a doctor’s report? No, only
my sister’s diagnosis and words over and over
again. Only her own bitter opinions, mostly
developing from her shattered pride when
our mother was excommunicated in 1952.
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I would like to put the facts straight. It is
false that my mother reverenced the mother
superior or the Catholic nuns at the school
where she taught. I remember that her
remarks upon this subject were always in the
negative. Nor would she have anything to do
with the supernatural. When that subject
came up, there was always a negative lecture
for us.

My father earned the money and paid the
bills, and then he paid tithing on what
money was left. Once, when we were heavily
in debt, my mother begged my father to let
her pay the bills, and she promised that she
would get the debts straightened out. He
finally gave in, and the first thing she did was
pay a full tithing--ten percent on the gross
earnings. She always bore a beautiful testi-
mony to us on the value of tithing and how
she got the family out of debt by honoring
this principle.

As far as I understand, my mother’s only
personal connection with Aimee Semple
MacPhearson was that they attended school
together. Aimee never was her role model.
Hope wrote that there was never talk of a
family reunion. Travel in the 1930s was not
so easy to come by when her family was
spread over four different states. Family
members were all poor and hard-pressed for
money. But how can my sister forget my
mother’s family reunion in Salt Lake City and
our many trips to Mesa, Arizona, where we
stayed with Annalee’s sister, Eda? We also
made visits to her other sisters out of state.

Hope calls my mother "a loner," which is
strange indeed. My mother was not a social
butterfly, nor did she care for parties, but as
far as being a loner, never! Our home was
constantly filled with her personal friends
who knew and loved her.

I have never met a happier person in my
life or a person who radiated more love and
joy than my mother.

LINDA LEE AVARELL MOAT
Duchesne, UT

IN ANNALEE’S DEFENSE
AS A LONG time admirer of Annalee

Skarin, I have read all of Annalee’s books,
and any other material I could locate about
her in the hope of understanding the whole
phenomenon. I have also made it a point to
get to know both of her daughters, Hope and
Linda, in an attempt to unravel the mystery
of Annalee Skarin.

I was introduced to her writings in 1971
when a Jewish friend who was a psychologist
asked me to read Ye Are Gods and then de-
manded to know why the Mormon church

would excommunicate such a wonderful
woman. I had no answers, as I found
Annalee’s book very inspiring. Her books
have inspired numerous readers over the
years and the ones I have met were truth
seekers and discerning people .of all ages.
Can all of us be wrong?

It is hard to understand Hope’s extreme
feelings about her mother and her need to
discredit Annalee’s life’s work when Linda
feels just the opposite. Linda had a very close
bond with her mother because of her early
illness and miraculous healing and the ac-
companying vision which they experienced
together. Perhaps Hope felt left out.

VIRGINIA BOURGEOUS
Syracuse, UT

IN LOO OF MEETINGS

THROUGH MORE THAN fifty years of
Church activity, I have always tried to be
obedient to my Heavenly Father and also to
my various branch presidents and bishops. I
never coveted the priesthood--like Eliza, I
have usually managed to persuade the

Brethren who preside over me to see it my
way when it really mattered.

But now I’m in rebellion. Apostasy,
maybe. They won’t listen, and they won’t do
anything about my problem. I’ve read all the
LDS feminist literature I can lay my hands
on, though being exiled in one of the second-
rate Zions invented after the real Zion filled
up, this isn’t a lot. But in all my reading, I’ve
never yet seen an article which dealt with the
most vital issue of all-~the block schedule
and the way it discriminates against women.

Five minutes they’ve given us! Five
minutes between Sunday School and Relief
Society. Five minutes between Relief Society
and sacrament meeting. All I can say is, the
prophet must have a stronger bladder than
I’ve got, and the architects who design our
chapels are all males without mothers, wives,
or daughters.

Church activity figures are not released,
but any observer in practically any ward can
see that priesthood meeting is the only meet-
ing where men outnumber women. In our
small ward, I am privileged to sit on the stand
in sacrament meeting and wave my arms four

"Hey, I don’t care who sent you. I’m not in the
mood for any warm fuzzies right now!"
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times each Sunday, to the delight of the ba-
bies (no one else ever watches). From this
vantage point, I have kept count and can
confidently say that in our ward the average
attendance is sixty percent female and forty
percent male--seventy females and fifty
males. But do the bathroom facilities reflect
these figures?

To service the needs of these women and
girls plus five small boys, we have two
cubicles and five minutes! In contrast, my
male spy tells me that there are three facilities
for the remaining forty-five males to "make
themselves comfortable."

What happens, of course, is that women
and children wander in and out of meetings
at a rate I’ve never seen before. What else can
they do? For those Sisters who are teaching,
conducting, playing the organ, or speaking
in sacrament meeting, the time schedule is a
nightmare as we try to put up hymn
numbers, write on the blackboard, or play
the prelude as well as visit the rest room
during the five minute break. Perhaps I have
hit on the real explanation for the increasing
tendency to refuse Church callings and even
for falling attendance figures.

I haven’t conducted a Church-wide sur-
vey of toilet facilities. Perhaps it’s only in our
1950s-vintage chapel where this inequity ex-
ists. There is scope here for much sociologi-
cal and feminist research. Meanwhile, no
way will I do any missionary work and risk
making the line longer.

MARJORIE NEWTON
Bass Hill, N.S.W. Australia

A BENEVOLENT RACISM
I THINK Eduardo Pagan’s observations

("An Innocent Racism," SUNSTONE 15:1)

about what he calls "racialism" in the Book of
Mormon are cogent. Paging position is that
the Book of Mormon requires "that dark
race" to abandon their native traditions, ac-
cept their "true identity and history that
whites have produced . . . and assimilate
white ethics and culture." In fact, the Book of
Mormong requirement is not to assimilate
white ethics and culture but to assimilate the
ethics and culture of the restored gospel.

Pag~in correctly states that saying that the
Book of Mormon is a history of the native
peoples of the Americas and the Pacific is-
lands is "offensive to a people with proud
histories, rich cultures, and ancient
religions." But such pride has to be put off
with the natural man, as does the offended
pride that all peoples need to put off when
called to repentance. Isn’t that the message of
the gospel of Jesus Christ to all the earth?

Pagan raised the issue that "men are
punished for their own sins and not for
Adamg transgression .... except for the Na-
tive Americans." However, the Old Testa-
ment continually repeats the theme of
children being punished for the sins of their
fathers, as does the Book of Mormon. People
suffer the natural consequences of their own
conduct, whether that conduct was taught by
the "traditions of their fathers" or because of
"having been born of goodly parents." They
aren’t necessarily better people. Rather, they
don’t receive the blessings because they
weren’t taught how to receive them. A more
detailed knowledge of the pre-earth life may
be needed to fully understand these
seemingly unequitable phenomena.

Eugene Englandg reply to Pagan is cre-
ative, but not sound. His reason for racism in
the Book of Mormon is "because God cannot
force our agency or perceptions--’given unto

my servants in their weakness [which must
include prejudice], after the manner of their
language [which certainly includes
worldview], that they might come to
understanding’ (D&C 1:24)."

Pagan fairly asked "why didn’t the God of
the Book of Mormon set the record straight
(as he did with infant baptism) concerning
the racialist undercurrents of Nephite theo-
logy?" England seems to suggest that men of
the spiritual stature and purity of Moroni and
the Nephis of both 1 and 3 Nephi were
somehow moral inferiors. Those beautifully,
open-hearted men who plead for the well-
being and salvation of their Lamanite ene-
mies were so hard of heart that God could
not correct them without using force against
their agency?!

A better answer may be that racism is not
of itself evil. Racism is often evilly exploited,
as any good in this world can be, but it may
be that God is, in fact, a benevolent racist.
Race does matter to him; he created it. God
welcomes all people of every race, color, and
gender into his kingdom on the identical
basis of faith and repentance. That does not
change the fact that all groups are not treated
the same or even equally by God. This is an
historical, scriptural, and observable fact.

God is just not "Politically Correct."
DON S. REDD

Layton, UT

THE HISTORICAL BETTY
CROCKER

T.1_ HOUGHT YOU MIGHT be interested
in a letter I found when I was going through
the papers of A. P. Apocryphal.

MARK MCKIERNAN
Independence, MO

A. Z. Mways
421 West Farmer

Independence, MO 64050

A. P. Apocryphal
Box 1059
Independence, MO 64051

Dear Uncle A. P.:
I promised you I would report on the

Mormon History Association Conference I
attended at Pomona College in California.
The main session was on the Book of Abra-
ham, and I got lost among the theological
confrontations of the participants. But I
found I could use some of their methodical
arguments in my search to find the "historical
Betty Crocker." Several debatable questions
come to mind.

Question One: Was there really a woman
named Betty Crocker who wrote the Betty Croc-
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ker Cookbook?
The Crocker fundamentalists who believe

in the historical Crocker claim to have several
pictures of her during the different phases of
life. There is one in my cookbook, and I
remember seeing others on cake mixes when
I was a child. They look like someone’s
mother ought to have looked like to me.

The Crocker fundamentalists argue that
there was a real person named Betty Crocker.
She wrote the famous cookbook that bears
her name. She made a major contribution to
the nourishment and better health of 20th
century America. Millions ate better because
of her. Holiday meals felt her impact as did
the Sunday dinner after church. She was a
blessing to everyone who ever went back for
seconds.

Question Two: Is it the cookbook or the
historical person which is the most important?

Certain Crocker modernists, sometimes
lumped in the liberal label, argue that Betty
Crocker, at best, was just a cook. The cook-
book is filled with recipes that you and I can
use to feed our families, nourish the fam-
ished, please the pallet, and provide enough
hot chicken soup for everyone in the
neighborhood. The cookbook sustained the
eternal principles of the Basic Four Food
Groups. One could live longer and eat better
if one just followed it. According to the liber-
als, it is the cookbook and not the cook that
has lasting importance.

Question Three: Is the Betty Crocker
Cookbook pseudographa?

Many Crocker revisionists claim that the
Cookbook was not written by Betty Crocker,
but rather by a nameless group of food chem-
ists and nutritionists. If the Crocker
revisionists are correct about this, then there
is no need for Betty Crocker to have written
the Cookbook even if there was a historical
Betty Crocker.

I must admit, uncle A. P., that these argu-
ments get a little complex for a fellow from
Eastern Jackson County. However, I did read
the Betty Crocker Cookbook cover to cover in
my youth. Much to the chagrin of those
teaching my cooking course, I spent too
much time on the dessert chapters which
threatened to distort my application of the
Basic Four Food Groups. I was always a
sucker for a double-layer chocolate cake. I
still have guilt feelings about it.

I think a panel discussion made up of the
various Crocker schools would make a good
program for the next Mormon History Con-
ference to be held in St. George, Utah. We
could get a noted food scholar to chair the
session. I believe that such a session on the
"Search for the Historical Betty Crocker"

would be of greater academic value than the
session I heard on the Book of Abraham.

Someday someone may find evidence of
the "historic Betty Crocker," and I want to
know about it when she does. Until then, I
will have to take the whole thing on a "leap
of faith."

Your Nephew,
A. Z. Always

GENDER TENSIONS

I READ THE exchange of letters on the
"Judges" episode in Carol Lynn Pearson’s
Mother Wove the Morning with interest (SUN-
STONE 14:4 and 14:6). I see the deeper issue
as questioning whether sexism is inherent in
the Judeo-Christian-Mormon tradition (a
disease in the roots and therefore the whole
plant) or whether it is merely deviant (reflect-
ing a sickness in the branches).

The undercurrent in the letters puts me in
mind ofJ. A. Phillips’s Eve: The History of an
Idea, or Joan Smith’s Misogynies, or Andread
Dworkin’s "Women Hating." Such writers
confront me with long lists of male atrocities
and insist that such evil is inherent in my
religion and maleness. I sympathize with the
frustration from male atrocities and recogn-
ize that venting frustration is healthy. Telling
atrocity stories creates tension, but how does
that tension function? Is it to motivate
change, to raise consciousness, to t" unish the
guilty gender for their gender, to generate
rage, to create divisions, or to justify separa-

tion? If I want to escape the tension, do I
repent in my faith or repent of my faith? As a
male, am I being told, "you never do any-
thing right, you never can and never will" or
"you’ve done wrong and can and should do
better." Asking whether misogynistic acts
occur is valid, but I think that for some
feminist critics, the bogy man of sexist and
sexually uptight Christianity provides an all-
too-external evil, an all-too-convenient
scapegoat, an all-too-comical prudery, an all-
too-c6nvenient self-justification, and an all-
too-ready excuse for separation from men. If
Christianity is inherently sexist, and if self-
definition of gender roles is seen as the first
and great value in life (never mind whether
Jesus is the Christ, or Joseph a prophet), then
Christianity with all its frustrations and ob-
ligations is a thing beyond reform, fit only to
be uprooted and discarded.

Phillips and Smith say, "The branches are
sick, so the roots must be rotten." But Jolene
Edmunds Rockwood’s "The Redemption of
Eve" (in Sisters In Spirit) and Eileen Pagels’s
Adam, Even, and the Serpent say "The
branches may be sick, but the roots are
good." Having read Rockwood and Margaret
Toscano’s "Beyond Patriarchy, Beyond
Matriarchy," my reaction to the catalogue of
male atrocities is different than it might
otherwise be.

Just as the emotional shocks from high-
lighting male atrocities blinds some critics to
the possibility of positive approaches, so
does uncritical veneration of tradition binds
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some conservatives to overlook, justify, or
rationalize malignant situations.

There are startling potentials in the Judeo-
Christian-Mormon tradition -- potentials
about which the most virulent critics seem to
know nothing. Why not tell the liberal critics
about the male-female cherubim in the Holy
of Holies in the Temple in Jerusalem at the
time of Christ, which represented "The face
of God," and also discuss the Judeo-Christian
Goddess tradition (see Raphael Patai’s The
Hebrew Goddess). Why not tell them about
the non-sexist thought that Eileen Pagels and
Hugh Nibley document at the earliest strata
of Christianity? Why not show how Mary
Magdalene’s weeping and seeking after Jesus
fulfilled a widespread and ancient Near East
tradition in which the Goddess seeks after
her dead consort, and through her
ministrations, makes the resurrection possi-
ble? Why not talk about Wisdom/Sophia as
names of the Goddess, and how the Goddess
is named in the Book of Mormon (Mosiah 8),
with the lament that we will not seek after
Wisdom and serve her?

Why not go to the conservatives with the
constructive message that their interpreta-
tions have no legitimate basis in the faith, but
derive from cultural overlay? Tell them that

gender dominance is characteristic of a fallen
state, not of the divine order. Urge them to
repent in their faith. Entreat them to discard
the sick branches and connect with the
healthy roots.

I also question the appropriateness of
evaluating all relationships in terms of the
male/female tension. If your only tool is a
hammer, you treat the world like it is a nail.

As an alternative and adjunct to the femi-
nist hammer of male atrocities, why not add
to the relationship toolbox something like
the Myers-Briggs Type Indicator (MBTI)
which describes sixteen basic personality
types, all with unique tendencies, gifts, and
weaknesses. In our marriage, while my wife
and I have had discussions about our roles
and expectations; the dominant dynamic has
not been gender or priesthood, but personal-
ity According to the Myers-Briggs indicators,
my four main personality preferences are In-
troverted iNtuitive Feeling Perceptive
(INFP), Shauna’s are Extroverted iNtuitive
Feeling Perceptive (ENFP). For us, learning
to understand the tension generated by my
flavor of Introversion and her flavor of Extro-
version has taken lots of work; we’ve spent
less work on gender/role/culture issues and
almost none on priesthood issues. Intellectu-

ally, it never occurred to me to make
priesthood an issue, and, as an INFP, I’m
temperamentally unsuited to do so. As an
INFP, must I take heat from feminists for
what an Extroverted Sensing Thinking Judg-
ing (ESTJ) male in a Church leadership role
did while guided by theological and cultural
assumptions that I do not share, just because
we share the same gender? Since studies
show that 60 percent of management posi-
tions are held by ESTJ types, might not fem-
inist complaints and characterizations of
men be overly slanted by the tendencies and
weaknesses of highly visible, but not com-
prehensively representative types? When
women do get the priesthood, will the female
ESTJ-manager types be all that different from
their counterpart males?

Attaining Zion requires a one-ness (not
uniformity) of heart and mind. I believe that
the same leaders who would resist tooth and
nail attempts to uproot their faith will some-
day cheerfully set to work with branch clip-
pers, if they have attractive reasons to do so.
A deep understanding of the reasons for an-
other person’s differences can illuminate his
or her validity and worth, and can often
change your perception of those differences.
Sometimes, what had been experienced as a
frustrating negation can turn into beauty and
variety, a dance of complementary contraries
whose comprehension Eve recognized as the
prerequisite to joy.

KEVIN CHRISTENSEN

San Jose, CA

DESIRES OF THE HEART
I READILY AGREE with Joseph B.

Romney’s letter ("Heterodoxy," SUNSTONE
14:6) that "God does not.., create a deep,
permanent desire in certain hearts toward
improper heterosexual behavior." At the
same time, I also support David Lach’s im-
plication ("On What authority?" SUNSTONE
14:3) that God may indeed "create a deep,
permanent desire in certain hearts" toward
homosexual behavior. I have no conflict in
supporting both of these assertions because,
as should be obvious to even the casual rea-
der, they are not parallel statements. Romney
apparently did not notice that he inserted the
limiting adjective "improper" when referring
to heterosexual behavior, yet allowed his
reference to homosexual behavior to stand as
all inclusive. The deficiency in this unex-
amined position is that it ignores exactly
what Lach postulates: that is, "a morally
responsible use of [homosexual] sex."

Why is it so impossible for Church
members and leaders to conceive that there
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may be a proper, righteous, and God-sanc-
tioned expression of physical love between
two individuals of the same gender? Stranger
things have happened. Joseph Smith con-
tended: "That which is wrong under one
circumstance may be and often is right under
another." Indeed, is there anything else
under the sun that Mormons hold so categor-
ically wrong? Certainly not murder, not war,
not lying, not stealing, not incest, not hetero-
sexual behavior outside the marriage cove-
nant, not even offering up your daughter to
be gang raped by a mob. We have scriptural
and historical records of all these acts where
God either ordered them, or blessed those
who committed them, or withheld blessings
from those who refused to commit them.
Why is it so difficult to see that it is not the
act itself which is important to God, but the
circumstances under which an act is per-
formed? "This is the principle," says Joseph,
"upon which the government of heaven is
conducted: by revelation adapted to the cir-
cumstances in which the children of the
kingdom are placed." He continues:

If we seek the kingdom of God, all
good things will be added. So it was
with Solomon: first he asked wis-
dom, and God gave it to him, and
with it every desire of his heart, even
things which might be considered
abominable to all who understand
the order of heaven only in part; but
which in reality were right because
god gave and sanctioned by special
revelation.

Read this carefully. It says that some desire
of Solomon’s heart might be considered
abominable to those who have only a partial
understanding of the order of heaven. Does
anyone in the Church today claim to under-
stand the order of heaven in full? I have not
heard so. Abraham, Moses, the Brother of
Jared, and a few others reported having been
shown all things from the beginning to the
end, and the Prophet Joseph exclaimed "vi-
sions that roll like an overflowing surge be-
fore my mind." But other than these
now-dead prophets, no one claims to have
seen and understood it all. Indeed, just the
opposite is true. We hold that the Restoration
is a process; that God "will yet reveal many
great and important things pertaining to the
kingdom of God." Given our admittedly par-
tial understanding of the order of heaven,
anyone now living might be quick to judge
the desires of Solomon’s heart as abominable.
Certainly most members of the Church have
no hesitancy to judge the desires of their
homosexual Brothers’ and Sisters’ hearts as
abominable. Can Saints be so smug? Can we

be so sure that such desires are not, as Joseph
indicated, "in reality right because God gave
and sanctioned [them] by special revela-
tion?" Lest any heterosexual in the Church
object that he or she has not received such a
special revelation, remember that "revelation
[is] adapted to the circumstances in which
the children of the kingdom are placed."
Alma also explained that "all things [were]
made known [unto the Nephites] according
to their desires, and their faith and prayers, of
that which has been, and which is, and
which is to come" (Alma 9:20, emphasis
added). Whatever its roots, and they are pro-
bably many and intertwining, sexual orienta-
tion is a permanent and enduring feature of
an individual’s personality. Homosexual ori-
entation is impervious to treatment--be it
fasting, prayer, electric shock, or baseball. It
easily qualifies as one of the "circumstances"
of one’s life. Why, then, would God reveal the
proper and righteous use of homosexual ex-
pression to those who are heterosexually in-
clined? They haven’t been placed in a
homosexual circumstance; they have neither
the desire nor the need to know.

What heterosexual members of the
Church do need is a little less arrogance and
much greater charity toward their gay Broth-
ers and lesbian Sisters. After the 1978 revela-
tion concerning blacks and the priesthood,
Elder Bruce R. McConkie taught us to see
deeper meaning in 2 Nephi 25:33: "and he
inviteth all to come unto him and partake of

his goodness; and he denieth none that come
unto him, black and white, bond and free,
male and female; and he remembereth the
heathen; and all are alike unto God, both Jew
and Gentile." "MaW of us," remarked Elder
McConkie, "never imagined that these
passages had the extensive and broad mean-
ing that they do have." As the restoration of
all things nears completion, is it so impossi-
ble to think that we may one day hear this
same scripture expounded upon from the
pulpit of the tabernacle to include "both gay
and straight"? When at last we on earth do
understand the order of heaven in full,
Romney and those who feel as he does may
be found repeating the other words Elder
McConkie spoke on that occasion: "Forget
everything that I... or whomever has said in
days past that is contrary to the present
revelation. We spoke with a limited under-
standing .... "

DAVID WHITE

Mesa, AZ

SUNSTONE ENCOURAGES CORRE-
SPONDENCE. LETTERS FOR PUBLICA-
TION SHOULD BE ADDRESSED TO
"READERS’ FORUM." SHORT LETTERS
ARE MORE LIKELY TO BE PUBLISHED; WE
EDIT FOR SPACE, CLARITY, AND TONE.
LETTERS    ADDRESSED TO    AUTHORS
WILL BE FORWARDED, UNOPENED, TO
THEM. ~
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FROM THE EDITOR

CASTING OUT THE SPELL

By Elbert Eugene Pech

SOME TIME AGO I attempted to write
a short story about missionary life. I planned
on submitting it under a pen name to
Sunstone’s Brookie and D. K. Brown Memor-
ial Fiction Contest. I took two powerful real-
life experiences, one at the start of my
mission and another just before I was
released, and combined them into one event
in the fictional story. To get the story so that
it would describe and evoke the feelings I
wanted readers to feel, I worked on it for over
a week. For several hours each night I sat at
the computer reading and rereading the nar-
rative, changing words, rewriting sentences,
then reading it out loud again. In my attempt
to elicit the genuine emotions I had felt on
my mission, I found myself living the fic-
tional creation in my mind, even when I
wasn’t working on it, the way you mentally
relive and converse with a powerful movie (I
even do it with "Star Trek: The Next
Generation" T.V. episodes). I eventually pro-
duced a story that was authentic for me, but,
alas, not for any other reader. I abandoned
the project.

Weeks later, while in conversation over
dinner with some friends, I commented,
"That’s just like an experience I had on my
mission . . ." and I began to relate, in all
honesty, the fictional story I had earlier cre-
ated. Halfway through the telling, shocked, I
suddenly realized that I wasn’t telling my real-
life experience. Blushing, in the rush of em-
barrassment and confusion, I said, "No, that’s
not what happened to me .... What did hap-
pen?... "I queried myself, perplexed. Briefly,
my friends looked at me bemused, and per-
haps worried. Fortunately, one of them said
something and the conversation moved on,
leaving me alone to untangle this internal
mystery in my mind. It took some time to
divorce the married stones and restore them
to their proper place in my mission narrative.
I vividly remember that discomfiting event (I

hope correctly) because I was stunned by how
guilelessly I believed the myth I was vigor-
ously telling. I realized that if I had gotten
away with that performance a few more times
I may never have been able to reconstruct the
"truth," even if I had a good missionary jour-
nal (which I don’t, so now I am not that
confident that the two separate stories are
indeed factually accurate, but I’m quite sure
that something like them did happen).

I think of that event when the topic of Paul
Dunn’s "exaggerated" war and baseball stories
comes up. In fact, since I first heard of the
unsettling revelations about Elder Dunn, I
have frequently noticed occasions which
demonstrate our human limitations of mem-
ory and the mind’s ability to recreate events
without conscious intention. Correspond-
ingly, I have observed how humans thrive on
stories (we chew them up at an enormous
rate, from ephemeral T.V. sit-coms to ageless
classics), and I better understand how stories
are our most effective vehicle to convey cer-
tain truths from one person to another, and
from generation to generation. Even Jesus,
when asked theoretical questions, would
respond by telling a story. We model our lives
on the stories we hear and choose to prize. I
also see how in the retelling of stories individ-
uals and communities sculpt their stories to
ensure that the stories tell the things we value,
to best make their point.

As has often been noted, even when stor-
ies--myths--are factually wrong, their points
can be powerfully true and can guide us
through chaos~ither of overwhelming de-
tails or of conflicting principles. For example,
the Washington Post White House reporter
Lou Cannon notes that Ronald Reagan was
relentless in telling stories which illustrated
his approach to governance to a point where
Reagan could not separate the principles from
the an&dotes. Even when Reagan was con-
fronted with facts that unequivocally con-

tradicted his Reader’s Digest clippings, he
would not change the story. The values were
the important thing; it didn’t matter if the
facts were a little wrong, and he continued to
tell them, much to the embarrassment of his
staff. Cannon notes that this Reagan
~Lubbornness to his foundation stories an-
chored the president and empowered him to
persist, un’detoured, in his three goals--to
reduce government, cut taxes, and enhance
defense--sometimes to the national good and
sometimes to its harm (because they did not
allow him to learn new things). When in-
formed that the World War II hero Martin
Treptow was not buried in Arlington Ceme-
tery, as Reagan asserted in the draft of his
1980 inaugural address when he extolled
Washington’s memorials from his Capitol
vista, he didn’t want to change the story.
"Ronald Reagan has a sense of theater that
propels him to tell stories in their most the-
atrically imposing manner," concluded
Reagan speech writer Ken Khachigian. "He
knew it would break up the story to say that
Treptow was buried in Wisconsin." 1

We all tell and live by stories. Cannon
relates an instance where columnist Charles
McDowell sat next to Reagan at the annual
Gridiron dinner and regaled Reagan with a
vivid account of McDowell’s boyhood thrills
of the filming of Brother Rat in Lexington,
Virginia, where McDowell grew up. He
remembered "as if it were yesterday" how he
had walked into McCrum’s drugstore and saw
Ronald Reagan and Eddie Albert sitting in a
booth next to his mother and a friend. "That
just to me captures this marvelous moment in
a small boy’s life," McDowell concluded.

Reagan listened to the story with
delight mingled with some appre-
hension. He laughed appreciatively
at its climax, when McDowell
related how he had seen Reagan
and Albert together in the drug-
store booth. Then he leaned for-
ward and put his hand on the
columnist’s arm in a fatherly ges-
ture. "I have something serious to
tell you," Reagan said .... Reagan
confided that he had never in his
life been in Lexington because his
role in the movie had not required
him to go there. "I remember the
others coming back from Lexing-
ton and telling me what it was like,"
Regain said. "But I simply wasn’t
there."

McDowell was astonished. "Mr.
President, how can that be?" he
said. "I’ve known it all my life. I’ve
told it so many times." Reagan
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asked him how many times he had
seen the movie. Five or six, said the
crestfallen columnist. "That im-
planted in your head that I was
there," Reagan said gently. "You be-
lieved it because you wanted to be-
lieve it. There’s nothing ,,v~rong with
that. I do it all the time."

As Ronald Reagan obviously knew, we
continually need fresh stories to remind and
reinforce our core values; and, as he oddly
realized, our memories reshape events in our
mind to make them conform to our emotional
impressions and interpretations. Undoubt-
edly, all our stories go through such a refining
process in their retelling, whether to our own
mind or to an external audience, before they
are permanently recorded. No account is un-
mediated. Also, the telling--and writing--of
stories, even historical narratives, requires ed-
iting and condensing for brevity, emphasis,
interpretation, and, yes,
drama. Mter all, stories must
entertain--that is, keep the
audience’s interest. Filmmaker
Frank Capra, the great Ameri-
can moral storyteller, had as a
maxim: "There are no rules in
filmmaking, only sins. And
the cardinal sin is Dullness."
Much later when he wrote his
autobiography, Capra ac-
knowledged his story-telling
biases in the preface: "At times
I will telescope conversa-
tions~which strung out over
weeks and months--into one
scene." Yet his account still has
an authenticity both in terms
of facts and judgments.3 Paul
Dunn undoubtedly was one of
Mormonism’s most skilled
storytellers. Perhaps he under-
stood too well Capra’s cardinal
sin, but that was also the main
reason why we sought out his
moralist ic speeches. -- they
entertained while    they
reinforced our values; he was
not boring.

WELL, myths and
stories are indispensable, and
we truly live by them. But as
Stephen Sondheim and James
Lapine point out in their de-
lightful musical "Into the
Woods" where, after the hap-
pily eve>after stoW ending in
Act I, the Brothers Grimm
fairy tale characters have to

deal "in the dark, pathless woods" with the
unpleasant consequences of their childish
wishes and actions:

Careful before you say,
"Listen to me."
Children will listen ....
And learn ....
Careful the spell you cast,...
Sometimes the spell may last
Past what you can see
And turn against you ....
Careful the tale you tell.
That is the spell.

Tales which create a seriously limited view
of the world can and do lead us to false and
dangerous assumptions and actions. Religion
is especially susceptible because its "facts" are
experienced internally and are based on a
faith in true things which can’t be seen or
independently verified. Like most, I can cite
numerous personal and painful examples to

Roger realizes that a cherished childhood memory is
a~ctually a scene from an old movie.

illustrate the dangers of faulty or at least over-
simplistic religious assumptions. As a result,
many stories I now tell are much more cau-
tious than they would have been a decade ago
(thus, I’m even less interesting than I used to
be, which wasn’t very). Many of us frequently
encounter someone who complains, "We had
home evening every week; what happened?"
or "I paid my tithing faithfully for years, but
my finances only got worse .... " or some
similar blame-God-or-self account. Did the
"faith-promoting" stories which animated
these individuals’ religious lives, and which
were told with the best intentions, ultimately
turn against themselves and do more harm
than good? With some simple recrafting,
some stories could have prevented harm
while still instilling faith, albeit a more com-
plicated faith.

As much as we need stories to live, we also
need historians and journalists to keep our

storytelling in touch with the
world of fact and experience,
to keep it honest. Still, a
story has to be more than
factually honest to represent
the world in which we live.
It must also courageously,.
dramatically, and maybe he-
roically, portray belief and
the delicate task of balancing
values and perspectives.
Stories must interpret and
even prescribe; they must
tell the "higher truths." Even
so, simple, moralistic stories
often just don’t prepare us
for the ambiguities of adult
religious life. Fortunately,
the authors of many Bible
stories set a high standard for
storytelling; those many-lev-
eled tales have an ambiva-
lence to them which allows
questing adults to return
again and again for insight
and inspiration.

ALL this, of course,
has application to Paul
Dunn’s popular stories and
his fabrications. As a general
authority, Elder Dunn is one
of our community’s primary
storytellers and thus he
should have a magnified
concern about the crafting
and the effect of his stories.
Since we are all guilty of
playing fast and loose when
telling stories, what exactly
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is objectionable about Elder Dunn’s storytell-
ing methods? In exaggerating the facts, did
he violate the community’s trust in him? Or
was he only highlighting for the community
its important values in the black-and-white
contrast of good theater? Unlike Reagan’s dis-
regard for historicity, is Dunn’s appropriating
others’ stories into his personal story a bla-
tant act of self-aggrandizement? Or, like
Capra, was he merely making a necessary
dramatic composite of a Mormon leader? Did
the importance of entertaining his audience
overwhelm his sensitivity to the long-term
spiritual impact of his stories? Or, in Reagan
fashion, were his stories primarily simple
parables to remind, inspire, illustrate, and
lead us, as Dunn defensively asserted? Is his
foxhole faith story a helpful account of belief
for the novice Saint, whether or not it was
factually true? Or, because it was unconnec-
ted to his real experience, did he create an
over-romantic narrative that engenders dys-
functional assumptions? Is Paul Dunn a
manipulative opportunist, or is he a well-in-
tentioned pastor?

I agree with one friend who said that, on
the whole, he likes Elder Dunn’s theology
more than most general authorities’ and
wishes we had more Paul Dunns. In his talks,
Dunn strives to give people reasons to hope,
to have confidence in themselves and in God,
to go easy on each other, to live life humor-
ously, and not to take one’s self too seriously.
Not bad points of light for our times, or any
time. Yet, clearly, his baseless stories crossed
over the very broad line of accuracy which the
Mormon community will tolerate. In con-
trast, who really believes that all of President
Thomas Monson’s stories about widows are
strictly accurate? And why do letters to him
which he reads over the pulpit sound like he
rewrote them? Surely, he takes sentimental
liberties with details (even if he is not aware
of it) to motivate us to live the Truth; yet we
indulge him in doing so. However, the
response to Dunn shows that pure, out-right
fabrication is unacceptable.

Perhaps Paul Dunn is a tragic figure, a man
of great potential brought down by his fatal
flaw? If so, what was it? Pride? Fame? Care-
lessness? Greed? Ah, yes, how much did pro-
fit motivate the successful telling of dramatic
stories? (At a 15 percent royalty on a 10,000
printing of a ten dollar book that’s $1.50 a
book, or $15,000--maybe it’s a good thing
that most general authorities are dull.)

Maybe Elder Dunn’s tragedy is that he’s a
nineteenth-century itinerant preacher/story-
teller pla.ced out of time--in the twentieth-
century analytical age. After all, most biblical
scholars agree that the stories in the Old and

New Testaments are products of the same
kind of blending, shaping, and, yes, stealing
as are Elder Dunn’s, and do not hold up to
today’s professional standards of history. They
were written to inspire Israel in their day--to
tell Israel, in Tewe’s words from Fiddler on the
Roof, "Who we are, and what God expects of
us"--not to record accurate history.

And not only Elder Dunn is in that time
warp. Mormonism is. Humanity is. How can
general authorities--and Saints--be angry
with Elder Dunn for rewriting, or even creat-
ing, his history to make it more faithful and
inspiring than it really was, when they de-
mand the same kind of reworking of Church
history? After all, the four accounts by Joseph
Smith of the First Vision show an evolution
and recrafting of the event to make dramati-
cally different points at different times in his
life. As with all of us, perhaps most general
authority addresses inevitably suffer this for-
givable "defect" to some degree. Yet the line
between common storytelling and lying is
quite fuzzy, and the first can easily lead to the
second.

MORE seriously, from Joseph Smith to
current Church leaders, truth telling about
facts has never been one of the Church’s
bright points (that’s an article in itself). One
low point, of course, was President Joseph E
Smith’s repeated "lying for the Lord" under
oath to the Senate confirmation hearings of
Apostle Reed Smoot, a very humorous scene
if it wasn’t so appalling. This is categorically
different from telling non-historical stories
for their moral teaching. It is consciously
bearing false witness to hide and protect.
Again and again, our allegiance to Truth has
compromised our fidelity to truths.

This happens frequently in Church press
statements, where, as one general authority
privately said, "Whatever reason they give,
the real reason is usually money." I suppose
the runner-up reason is image. But the point
is that we consciously tell a false reason. What
to make of the Church’s blatantly false news
release about Elder Dunn?: that (1) Elder
Dunn was prematurely given emeritus status
for health reasons, when shortly afterwards he
was traveling and speaking, and recently he
took young men around the nation on a base-
ball tour; and (2) that the Church could not
confirm the facts of the allegations in the news
accounts, when it had earlier commissioned
its own private investigation which revealed
the same facts as the news reports.

On the other hand, did Elder Dunn’s indif-
ference to truths (with a small "t"), conscious
or unconsciohs, merely repeat what is done in
other wards by local and general Church lead-

ers and members? We members need to avoid
being too righteous in our indignation, for we
condemn ourselves: this episode is not as
much a window into Paul Dunn as it is a
mirror reflecting our own image. And it is not
a flattering portrait; our innocent folktales
often become damaging falsehoods. How,
then, should we respond? And what should
we make of this event?

AS with the events with George P. Lee,
my ambivalent feelings are conflicted with
more "on the other hands" than I have fingers
and toes. It will take us time to sort out this
episode. I hope it leads us to increased open-
ness (which checks our dark tendencies) and
increased charity, for we can’t have the cour-
age to become the first without already
possessing the second. And we can’t honestly
evaluate--judgewthis episode without ac-
knowledging the very same truth-telling
faults in ourselves. The same faults for which
we plead for slack and understanding. In our
finger pointing, do we really want an inqui-
sition and subsequent stoning of almost
every Saint who speaks over the pulpit or
administers in the Church? No. But we
mustn’t cover our sins either.

As Fawn Brodie’s No Man Knows My His-
tory and Juanita Brooks’s Mountain Meadows
Massacre jump-started the Church in its
reluctant confrontation with the facts of its
own mythical story, I hope the expose of Paul
Dunn will force us to begin to confront our
rampant but unacknowledged dishonesty in
our Church-related dealings with our fellow
men at all levels of Mormonism. From white-
washing the release of a Primary teacher, to
equivocating on something so simple as the
reasons for renovating the Hotel Utah, to
lying about the practice of polygamy, to deW-
ing directing a fundraising campaign against
gambling in Idaho, we twist truths to gratify
our pride and exercise control. Elouise Bell is
right, there are times when nice isn’t so nice.4
Unfortunately, as with Brooks and Brodie, so
with Dunn: we label the messengers or their
works as individual aberrations, un-
symptomatic of the collective Church and
therefore needing no further investigation. In
a talk on sin and repentance, President Kim-
ball once told of a seemingly healthy tree
which split during a rigorous storm because
years earlier a wedge had been carelessly left
in a fork in its trunk and the growin~g tree
encompassed and hid this fatal fault.-’ Paul
Dunn is not a hidden wedge which has been
safely excised, he is only a sliver of the wedge
of dishonesty, which is still embedded in our
tree with serious future potentials.

Instead of post-facto rationalizing his
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falsehoods as simply being "parables" (which
only makes his fabrications conscious and
more troubling than the more likely truth that
he got "caught up" in repeatedly telling an
effective story), Paul Dunn would do us a
greater service by openly confessing his error
and apologizing. And we should respond
with acceptance and forgiveness, judging as
we want to be judged. If that happened,
maybe then the Brethren would not fear but
trust the Saints in being open about the
Church’s finances and other administrative
decisions, open even with the big mistakes.

Sadly, this issue of public openness and
honesty really is an uncharted forest for
Mormonism, and it is scary. But we must
confront the dishonesty in the self-serving
stories, reasons, and excuses we all regularly
tell at Church to cover our sins. In examining
why the characters in fairy tales always go into
the woods on their journey to grandmother’s
house, or wherever they’re bound, Bruno
Bettelheim explained that the forest is

the place in which inner darkness
is confronted and worked through;
where uncertainty is resolved about
who one is; and where one begins
to understand who one wants to
be.6

This confronting of one’s inner darkness is
also illustrated in our modem movie fairy
tales. After a spiritual primer by Yoda, Luke
Skywalker enters the forest to confront the
dark side of the Force within himself (his
potential to become a Darth Vader). It is the
most frightening scene in the Star Wars trilogy
and absolutely necessary for Skywalker to
transcend his evil half. Even in Frank Capra’s
intentionally optimistic tales, the protagonists
confront their despair and flawed humanity.
Think of Jimmy Stewart seriously deliberating
suicide in It’s A Wonderful Life and his subse-
quent vision that he never lived. That’s horror;
its not the cleaned-up Disney fairy tale. Paul
Dunn embodies the intertwined good and the
bad of Mormon culture, and it is difficult to
separate the two. To become pure, Mormons
must confront and work through our evils
which are alloyed with the good in us if we are
going to resolve who we are as God~ people
and what we want to be. Continuing the
cover-up with saccharine fables avoids the
spiritual growth necessary to truly build the
kingdom, which must .grow to be a wedge-
free tree with branches strong enough for
eagles (the world’s great souls) to lodge in
them.

I hope now is the time in the Mormon
story when we begin to confront the harmful
tales and patterns in our very human
Mormon culture. Have we as a people ever

faced head-on our cultural causes of the
Mountain Meadows Massacre?, of our un-
qualified support of corrupt government ac-
tions?, of LDS spouse and child abuse?, of our
willingness to abandon friends for obedience?
or of our gullibility in fraudulent schemes?
Instead, we practice a denial not unsimilar to
the German people~ reluctance to confront
the cultural faults~hidden wedges--which
permitted the holocaust. With our
Reagan/Dunn simplistic platitudes, we un-
critically assert our amalgamated good/bad
values, which will only see us safely to the
forest’s edge. Now comes the scary part where
we must go into the woods and confront the
evil that is us.

To some it may appear that we’ve travelled
the Paul Dunn episode rather well. But we’re
not out of the woods yet, we’ve barely entered
them.                            ~
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CLEAR NOTES

There was a brewery
and across a street
the factory,
abandoned almost
except for pigeons
and my father,
who, here, tuned pianos
or, at least, took them apart;
left spools of wire,
unvarnished frames,
cluttered piles of legs:
this is all I could see
besides the workbench,
a chair, a wastepaper basket,
and, oh, my father,
my father with his desperate grin.

It was thick, stale
hops and yeast air
in the factory, the windows
were frosted, cracked
with the damp weight
and pigeons flew
in drunken circles.
Sometimes one
would weave an escape;
crash stupidly
into thick glass.
Until then I did not know
they were trapped.

My mother asked me to watch;
tell her if I could see him do
anything, anything at all.
Never a whole piano
but I could say
I saw him:
unbend wire gently
and then carefully wind it;
testing with delicate pliers
for resilience, strength.
Play the first
five notes of Beethoven’s fifth
over and over,
with his head cocked
listening, hoping for a pure note.

For his sake, I imagined
heavy pianos, slick with varnish,
tuned crisp,
smelling only of new wood and taut wire;
carefully shipped out
and nothing, nothing breaking,
or pigeons with clean wings
and the sad smell of beer gone
perhaps perched, lazy,
but, really, I only smelled
varnish and the brewery
and neither he nor I
could escape
his desperate grin, swollen eyes.

--PILAR A. STEWART
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TURNING THE TIME OVER TO ...

Samuel W. Taylor

AUNTY-MORMON I AIN’T,
NOR ANTE-MORMON NEITHER

I wonder just how history can be revised. Either something happened
or it didn’t, or it didn’t in the way we may wish it had.

OSCAR WILDE SAID, "The only duty
we owe history is to rewrite it." And you all
know this familiar quotation, "Of all glad
words of tongue or pen, the gladdest are
these--rewrite what has been."

AUNTY-MORMONS

I ONCE received a list of LDS books that
a man was selling from his personal library.
Among some 300 titles were two of my own
books--a happy surprise because they are
out of print. Strangely, Rocky Mountain Era-

SAM TAYLOR is a well known Mormon writer
living in Redwood City, CA. This paper was
presented to the 1989 Sunstone Symposium West
in Concord, California.

pire and The Kingdom or Nothing were listed
under "FUNDAMENTALIST AND ANTI-
MORMON MATERIALS." How come? They
were handled by Deseret Book stores and the
Brigham Young University Library--two pla-
ces that are not exactly notorious for dispens-
ing that kind of literature. However, I was in
pretty good company. Under this heading
were Joseph Smith’s 1832-34 Diary, Joseph
Smith’s History by his Mother, and The Seer by
Orson Pratt. Now there’s anti-Mormon and
fundamentalist stuff for you, by golly.

The Journal of Discourses was among the
titles on the okay list, and I wonder if he
knows what’s in them? There is so much
"sensitive" stuff in those volumes that for
years they were suppressed. Even the Salt
Lake Public Library wouldn’t let you take a

peek at them. The fundamentalists began
reprinting them, one at a time, and then the
Church took the bull by the horns and
published them again. And what do you
know, the roof didn’t fall in.

Also listed was James R. Clark’s Messages
of the First Presidency,. He doesn’t realize they
contain about a dozen manifestos after the
official one in 1890, the final one being in
1933, not to mention the Doctrine and Cov-
enants. Hasn’t he read Section 1327

There’s David Whitmer’s "An Address to
all Believers in Christ"--the very item which
turned Jerald and Sandra Tanner into dedi-
cated Aunty-Mormons who have dedicated
their lives to demolishing the Church with
their many publications.

The Glory of Mormonism byJohnJ. Stewart
might seem safe enough, but did the owner
open it to discover that Stewart lists by name,
rank and serial number 53 wives of Brigham
Young? Here we also find that Ann Eliza
Webb Young, who divorced Brigham, wasn’t
Wife Number 19, as she herself supposed, nor
was she The Twenty-Seventh Wife, as Irving
Wallace claimed, but was number 51.

Parley P. Pratt’s Autobiography is available,
an absolutely delightful book, still in print
after more than a century. But didn’t the guy
take a gander at the Appendix, which con-
tains the names of Pratt’s twelve wives and
twenty children?

Another of the okay books, J. Max
Anderson’s The Polygamy Story: Fiction and
Fact, is touted as "reply to fundamentalists".
Anderson devotes a total of 157 pages to
deriding, ridiculing, and utterly demolishing
the revelation received by President John
Taylor in September 1886. This book caused
me to write Anderson on 27 May 1979:

Perhaps you know that I have
published several books on the
subject. My last three, Nightfall at
Nauvoo, The Kingdom or Nothing,
and The Rocky Mountain Empire,
traced plural marriage both above
ground and under ground from its
inception until its final abandon-
ment.

Our positions are so far apart
that I am sure we have no common
meeting ground .... However, in
deriding the entire story of the John
Taylor revelation of September
1886, I wonder if you are aware of
a talk delivered during conference,
April 1978, by President Spencer
W. Kimball. It was published in the
Ensign, May 1978. The final para-
graph is as follows: " ’I know that
God lives. I know that Jesus Christ
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lives,’ said John Taylor, my pre-
decessor, ’for I have seen him.’ I
bear this testimony to you brethren
in the name of Jesus Christ, Amen."

Inasmuch as, to my knowledge,
President John Taylor claimed to
have been visited by Jesus Christ
on only one occasion, the night of
26-27 September 1886, I wonder if
you include President Kimball
among those deluded by the story
of that night?

It must be understood that this revelation
by John Taylor has become the Magna Carta
of the Fundamentalists. Consequently, offici-
ally it doesn’t exist and isn’t in the Church
Archives. However, my brother Raymond
found eleven copies of it in a department of
the archives which also doesn’t officially
exist. These copies were made by various
people, including a Church historian, and
bore the notation, "copied from the original".
So, while it doesn’t exist, quite obviously
great care is being taken that it mustn’t get
lost.

As to Max Anderson, I understand that
his research had convinced him of the au-
thenticity of the revelation, but that he was
"persuaded" to publish his tirade--which
would, in my opinion, class him as a cast-
iron aunty-Mormon. In case you have won-
dered, an aunty-Mormon is one who is
embarrassed by and would love to forget the
"aunts" of our history--the polygamists’
other wives.

During my childhood, I had one mother
and five aunts, all married to my father. Far
from being embarrassed, all thirty-six of his
children were proud of having been born in
the Principle, a boon now verboten. We be-
lieved that those entering the awesome
responsibilities inherent in such marriages
would be blessed by choice spirits being
given them in their children. While the sys-
tem worked fine seven times in my mother’s
family, I’m afraid I somehow fell through the
cracks. But after all, there is usually a runt in
every litter, and I felt that I was in choice
company among my superior siblings.

ANTE-MORMONS

IN a sequel to the Max Anderson saga, I

received a letter from a friend, Romel
Mackelprang, dated 30 June 1985:

I wrote to President Kimball in
reference to his closing remarks
and testimony reported in the May
1978 issue of the Ensign, wherein
he refers to the experience of Presi-
dent John Taylor personally seeing

Christ ....Please find enclosed
copy of the letter from the Office of
the President in answer to my in-
quiry.

What are your thoughts regard-
ing the answer?

The letter from President Kimball’s secretary,
D. Arthur Haycock, said:

Your letter dated June 18, 1985,
to President Kimball has been
received and he has asked that I
respond in his behalf as he is not
feeling well.

With reference to President
Kimball’s statement regarding John
Taylor made in the Priesthood ses-
sion of the April 1978 General
Conference, in a very human way,
President Kimball mis-spoke and
said "John Taylor," when in reality
he meant to say "Lorenzo Snow."

In reply, on 3 July 1985, I wrote
Mackelprang:

Now, if you believe the LDS
Church President ad libs on
network T~, you’ll believe any-
thing .... If President Kimball
goofed on T~, why was his goof
printed in the Ensign? I’ll tell you
what happened. It was my letter to
Max Anderson. My spies reported
that the xerox machines ran night
and day making copies. A copy was
rushed to the top. And so now
Kimball really meant Lorenzo
Snow, not John Taylor. Oh, sure.
His ringing testimony to Jesus
Christ was just a goof! Oh, sure.

This, it seems, is a classic case of ante-
Mormon second thoughts. I suspect that
until .I wrote to Max Anderson, Salt Lake
didn’t realize the implications of President
Kimball’s statement regarding John Taylor,
that it verified the controversial revelation of
September 1886. I’ve heard that conference
talks are carefully combed and edited before
being published in the LDS Church News or
the Ensign. I knew a man on the staff of the
Church News who was in the dog,house for
years because on one occasion, when up
against a deadline, he published a conference
talk as spoken without waiting for it to be
edited and approved. I don’t see how Presi-
dent Kimball’s statement about John Taylor
could ever have remained uncorrected and
be printed in the Ensign if he really meant to
say Lorenzo Snow.

WHEN I was growing up in Provo in
the twenties, our neighbors included people
who were quietly living the Principle. The

bishop of our ward was married to an "old
maid" who lived around the comer. Consid-
erable numbers of polygamous Saints had
left the Mexican colonies because of a revolu-
tion there, and quite a few had settled in
town. They were latter-day plural families.
My mother knew many of them, having
spent time in Mexico during the U.C. (un-
lawful cohabitation) hunts. Later, when I was
a student at Brigham Young University, two
members of the faculty had embraced the
Principle--one was a secret wife and the
other a man who had three wives. Neither
was bothered by the authorities, nor will I
name them now.

I was given a copy of a letter by Paul B.
Cannon to his children about his father, John
M. Cannon, "who married in polygamy in
1900," yet was first counselor to Stake Presi-
dent Frank Y. Taylor. At John M. Cannon’s
funeral, 16 June 1917, "my mother, his first
wife, ’Aunt’ Margaret, his second wife, and
’Aunt’ Hattie, his third wife, sat side by side
on the front row with family and relatives,"
Paul Cannon wrote. Among the speakers at
the services were President Joseph E Smith,
his counselor Charles W. Penrose, Apostle
Orson E Whitney, and Stake President Frank
Y. Taylor. "These talks were very personal
and gave praise to John M. Cannon."

Among those taking latter-day wives,
"Frank Y. Taylor was a polygamist along with
some 13 others with whom I was well ac-
quainted and who had never been excom-
municated or disfellowshipped. Most of
these men held responsible positions in the
Church."

Incidentally, Frank Y. Taylor was my
father’s brother. He lived to a ripe old age,
and sometimes called on me when traveling
about giving talks about the presidents of the
Church. He had personally known them all,
except Joseph Smith: Brigham Young, John
Taylor, Wilford Woodruff, Lorenzo Snow, Jo-
seph E Smith, Heber J. Grant, and, if I
remember correctly, George Albert Smith.

Liberals generally recognize two classes of
Saints--the iron rodders and the Liahonas. A
subclass of the former is the Cast-Iron
Rodders. These have faith like cast iron--
hard, non-malleable, rigid, unyielding. It
cannot be forged or rolled, but it’s brittle and
breakable. It can be shattered by a single
blow, such as by problems with the Book of
Abraham, by David Whitmer’s "An Address
to All Believers of Christ," by testimony at the
Smoot Hearings, by the tales of Mark
Hofmann, the consummate forger, by the fact
that more than 60 percent of the History of the
Church by Joseph Smith, known as the Docu-
mentary History of the Church (DHC), was
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,vritten after Joseph’s death, or by the fact
that there have been almost 4,000 changes in
"the most correct book on earth," The Book
of Mormon.

The Cast Iron-Rodders know all the an-
swers to the unanswerable. They require that
every single facet of their faith be absolutely
"true;" otherwise nothing is. They walk a
precarious tightrope. If shattered, they may
throw the baby out with the bathwater. All
too often they eagerly accept ante-Mormon
evidence. Ante-Mormon material is, typi-
cally, journals which have been altered in the
light of subsequent events, or letters never
sent.

For example, when I published an article
which explored the medical evidence that
Brigham Young didn’t die from eating green
corn and peaches, nor from appendicitis, but
that several doctors, internists, and
pathologists--after studying the symptoms
of his week-long illness--said that death
resulted from arsenic poisoning, the Cast-
Iron Rodders produced ante-Mormon evi-
dence to refute it. One positive proof was the
journal of Seymour B. Young, Brigham’s
nephew and one of the doctors attending
Brigham’s last sickness. In his journal of 24
August 1877, five days before Brigham’s
death, there is a penciled notation in Seymour
Young’s journal: "appendix broke." How did
he know? This proves that Brigham Young’s
death was due to a ruptured appendix,
doesn’t it? Well, what is remarkable about
that notation is that in 1877 a ruptured ap-
pendix wasn’t known to be a cause of peri-
tonitis-~called at that time "inflammation of
the bowels." In fact, it wasn’t until 1886, nine
years later, that Reginold Fitz, professor of
pathogenic anatomy at Harvard, gave the
pioneer paper on the subject. 1

Other ante-Mormon journals aren’t con-
fined to personal matters but include histor-
ical records corrected for posterity. History as
it should have been. For example, we have
exactly opposite accounts of what happened
regarding the charges of the alleged treachery
of Sidney Rigdon during the October 1843
conference at Nauvoo. On Saturday, Joseph
Smith accused Sidney of betrayal and being
in league with his enemies. "He stated that,
i.n consequence of these and other circum-
stances, and Elder Rigdon’s unprofitableness
to him as a Counselor, he did not wish to
retain him in that station." The next day,
Sunday, according to the Documentary His-
tory of the Church, "President Joseph Smith
arose and explained to the congregation the
supposed treacherous correspondence of ex-
Governor Carlin, and expressed entire lack
of confidence in his [Rigdon’s] integrity and

steadfastness, judging from their past inter-
course." When "the conference voted that
Elder Sidney Rigdon be permitted to retain
his station as Counselor in the First Presid-
ency, President Joseph Smith arose and said,
’I have thrown him off my shoulders, and
you have again put him on me. You may
carry him, but I will not.’ ,2

Compare this with the contemporary ac-
count in the Times and Seasons, the Church
paper at Nauvoo. On Sunday it says, "Presi-
dent Joseph Smith arose and satisfactorily
explained to the congregation the supposed
treacherous correspondence with ex-Gover-
nor Carlin, which wholly removed suspicion
from Eider Sidney Rigdon, and from every
other person. He expressed entire willing-
ness to have Sidney Rigdon retain his sta-
tion.’’3 Quite obviously, the DHC version is
ante-dated, nor is this by any means the only
significant "correction" of Church history.
The industrious Gerald and Sandra Tanner
issued a book, Changes in Joseph Smith’s His-
tory, documenting more than "62,000 words
added or deleted": However, they missed the
above hatchet job on Rigdon.

ON 1 April 1845 Brigham Young
noted, "I have commenced revising the his-
tory of Joseph Smith at Brother [Willard]
Richards’ office; Elder Heber C. Kimball and
George A. Smith were with me." The revision
continued until 29 December. On 28
November, a typical entry said, "At the
Historian’s Office with Elder George A. Smith
and revised 50 pages history.’’5 1 wonder just
how history can be revised? Either something
happened or it didn’t, or it didn’t in the way
we may wish it had.

Ante-Mormon history still rides high in
the saddle. A friend recently drew my atten-
tion to an article in which Kenneth L. Can-
non says,

In 1911 a policy was pro-
pounded to the effect that
marriages performed before 1904
would be recognized as valid by the
Church .... However, when John
W. Taylor was reinstated
posthumously in 1965, the deci-
sion was made not to have the
sealings restored between Taylor
and his last three wives (two whom
he married in 1901). Delbert L.
Stapley wrote Taylor’s son,
Raymond; "It is a rule followed by
the Genealogical Society that if a
marriage took place after the
manifesto, that such marriages are
not recognized nor will permission
be given to seal such women to the

man she or they were supposedly
sealed to. Regardless of the sincere
purpose of the women they, as well
as your father, were in violation of
the civil law and the law of the
Church."

That was 4 June 1966. Subsequently, Henry
E. Christiansen then wrote Raymond on 2
February 1967 and affirmed what Elder
Stapley had written. In reply, I wrote my
friend,

I have heard from my sister
Juana, daughter of my father’s last
wife, Ellen, and I am convinced
that the letters written by Delbert
Stapley and Henry Christiansen are
examples of ante-Mormon litera-
ture . . . [following] a hoary tradi-
tion that has existed ever since
polygamy was begun by the Saints
in 1831. On the face of it, if Stapley
wrote to Raymond, why was it
necessary for Christiansen to
remind Raymond of the fact? I fear
they protesteth too much.

Juana wrote that she knew nothing about
such letters. She also said that two of her
mother’s sisters were latter-day wives--one
having entered the principle in 1920--and
that both had been subsequently sealed to
their husband, with Juana standing proxy. It
hadn’t been necessary to seal her mother to
her father.

The three latter-day wives of my father
remained in good standing during their life-
time, firm in the faith, up in their tithes, and
with temple recommends. Their children
received no hint that they themselves were in
outer darkness. The women became active in
Relief Society, genealogical research, and
temple work, and the men held positions as
bishops, in bishoprics, in high councils, and
marriages were in the temple.

Also, if I am wrong, if those two letters
were mailed to Raymond, I must ask exactly
why were they sent to Raymond and not to
me? I was the one who started the ball rolling
by writing a letter to President Hugh B.
Brown asking him what steps might be taken
to obtain the reinstatement of my father. I
met with the First Presidency on 11 May
1965, and the reinstatement was approved. I
then wrote the letter to present to the Twelve
for their sustaining vote. It was approved 13
May 1965. Raymond on 21 May stood proxy
while Joseph Fielding Smith performed the
ordinance restoring John W. Taylor to his
former priesthood, office, and blessings. The
Stapley/Christiansen letters also contradict
the official verdict of the Genealogical
Society.
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Nearly two years after the reinstatement,
the final determination was made. The nub
of the problem was this: While John W.
Taylor had been officially forgiven, could the
modern Church recognize the validity of
marriages performed after the Manifesto?
Rather than "opening Pandora’s box," the de-
cision was that "if the Lord should judge
Brother Taylor in being justified in his last
three marriages, he can adjust it in the realms
beyond the grave." This was exactly in accor-
dance with my father’s sentiments in the mat-
ter. And this official action came subsequent
to the Stapley/Christiansen letters.

The John W. Taylor case has wheels
within wheels. Although he was officially
unchurched and delivered unto the buffet-
ings of Satan, until her death my mother
continued to receive a monthly check from
Salt Lake, as she had before the action was
taken. As a boy I bicycled the check down to
the Farmers and Merchants Bank in Provo,
with instructions to deposit it with Brother
Olson and nobody else.

More wheels within wheels: It is a fact that
despite the present-day condemnation of
plural marriage, it is still being practiced with
official sanction in a most peculiar manner.
Women are being sealed as plural wives to
dead men, in order to obtain the celestial
glory in the hereafter. Men are being sealed
to dead women for the same reason. The
sealings were done properly, a proxy stand-
ing for the dead spouse.

But even so, as a final commentary on this
subject, we must remember that the Man-
ifesto said that the practice of the Principle
was being suspended because it was against
the laws of the land. Okay. But is it also
against the laws of heaven? If so, the likes of
Abraham, Isaac, and Jacob have had a lot of
fast repenting to do.

In Jeanot et Colin, Voltaire said, "All our
history is no more than accepted fiction."
One of our most cherished fictions is that
Mormons of a past day had exactly the same
attitudes, beliefs, habits, and practices as we
do today. The only difference is that men
wore beards and women, sunbonnets. Oh,
yes, and they didn’t drive cars. I am amazed,
astonished, and appalled at the lengths to
which ante-Mormons will go to distort, deny,
discredit, and even to denigrate and ridicule
our unique history. We must understand that
with the Manifesto of 1890, the Church
ceased the practice of plural ~marriage, but
the priesthood authority took it under-
ground, as had been the case in Kirtland,
Missouri, Nauvoo, and pioneer Utah until
1852.

The situation following the 1890 Man-

ifesto was called the Grand Conspiracy, and
my father was one of hundreds of men set
apart to foster it. The apparatus and authority
of the Grand Conspiracy stemmed from Pre-
sident John Taylor. In 1882 he issued an
epistle "On Marriage," which authorized
marriages outside the Endowment House
and temple. Two years later, in 1884, he
testified under oath at the trial of Rudger
Clawson that he had personally set apart
hundreds of men with authority to perform
such marriages at any place convenient.
Then in 1886 he received the revelation that
the law of God would never change and
those "who would enter my glory must and
shall obey my law."

Yes, the Grand Conspiracy failed. It had
absolutely no chance for success, but the
concept was grand, and the people involved
obeyed their calling without question, with-
out counting the risks or the costswjust as
did those called to other futile missions: the

silk mission, the iron mission, the cotton
mission, the wine mission, the flax mission,
the wool mission, the sugar mission--just as
did those who obeyed call after call, time
after time, to pick up and leave homes,
farms, investments, friends, families, jobs,
businesses, professions, to pioneer again and
again the raw wilderness through Utah and
Arizona, throughout Deseret and into.
Mexico. This is our heritage.

I, for one, will apologize for none of such
people, nor for any part of it.           ~

NOTES
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PSALM

CHIASM
TO GOD THE MOTHER

Oh, Mama, Mama,
Not my first word
But at last I speak.
Born of you
Blind to you
Dumb for you
And for all who hunger
For your sweet sound.
But now I open my mouth
And my mouth will not be silenced.
Never will my mouth
Cease to speak
Elohimama the hidden half of heaven
To by sisters and brothers
And to you, oh surely to you.
And speaking to you, I see you
The beautiful birther of all.
At last I speak
What should have been my first word
Oh, Mama, Mama.

-- CAROL LYNN PEARSON
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With stunning boldness, Joseph Smith brought all men and all women into the
sanctuary to be washed, anointed, and clothed in priesthood robes. The challenge of
women in the Church is to read the scriptures, ponder the priesthood language and

imagery of the temple, and prayerfully discover what they mean.

PRIESTHOOD AND SALVATION:
IS D&C 84 A REVELATION FOR WOMEN TOO?

By Kathryn H. Shirts

SECTION 84 OF THE DOCTRINE AND COVENANTS
discusses the oath and covenant of the priesthood and is one
of the most quoted scriptures in the Church. The ways in
which priesthood relates to salvation are defined throughout
Latter day scriptures, but I find section 84 especially intriguing
because it proclaims that active priesthood involvement is
essential to salvation. It states that by obtaining, receiving, and
magnifying priesthood, an individual is sanctified by the
Spirit, becomes the son of Moses and of Aaron, the seed of
Abraham, and the church and kingdom and elect of God, and
inherits all that the Father has (D&C 84:33-39).

THE GENDER AMBIGUITY OF PRIESTHOOD LANGUAGE

Our use of section 84 illustrates the ambiguity Mormons
feel about the spiritual status and development of women. The
section is rarely, if ever, applied to women, and yet we expect
women to be included in the ultimate blessing promised to
faithful priesthood holders--exaltation in the celestial king-
dom. During a general session of conference, for example, a
speaker apologized for not waiting until the priesthood session
to give a talk on the oath and covenant of the priesthood. His
talk would be relevant to the women in the audience, he
explained, because if they received exaltation they would be
with a Melchizedek priesthood bearer who had magnified his
calling.1

What does such an explanation imply? Does it imply that,
despite the oath and covenant of the priesthood, priesthood is
not fundamentally necessary for salvation and exaltation be-
cause women can be exalted without it? Are there two routes
to exaltation--one for men which involves receiving and giv-

KATHRYN H. SHIRTS received an M.T.5. from Harvard Divinity
School. This paper was presented at 5unstone Symposium XII in
August 1990 in Salt Lake City.

ing blessings through the priesthood and one for women that
involves only receiving? Or should we be reading section 84 in
a way that includes women as well as men?

The ambiguity we feel about the spirituality of women
when we consider section 84 is manifest in other aspects of
Church practice. In their roles as auxiliary presidents, women
do the same things quorum presidents do: preside over their
organization, appoint counselors, receive inspiration, and
make final decisions. Despite the similarities, we call meng
quorum activities "priesthood" actions performed with the
power and authority of God but we call women’s activities
"auxiliary." In the Church we acknowledge that women are full
partners in marriage and capable of receiving divine inspira-
tion as parents, but we revere the father as God’s representative
in the home. Women are baptized and receive the Holy Ghost,
yet we discourage their exercise of gifts of the Spirit such as
healing the sick, which both New Testament and modern
scriptures promise to all those who believe. Women participate
in the priesthood ordinances of the temple where they are
washed, anointed, clothed in priesthood robes, and officiate
with authority, yet we call only the men "the priesthood."

The reason for the ambivalence we in the Church feel about
women in relationship to the priesthood is that we have
inherited two perspectives. On the one hand, as Linda King
Newell has chronicled, we have come to define priesthood as
ordination to priesthood office.2 On the other hand, we are
also heirs to scriptures, discourses by Joseph Smith, temple
ordinances, and Church practices which bear record that Jo-
seph Smith’s concept of priesthood was much richer, encom-
passing every part of the gospel and involving women as
participants, not just as beneficiaries. Thus, we tend to take all
the meanings and power related to priesthood and apply them
only to ordained males, while we have women performing
many of the same functions as priesthood holders do, but
without a priesthood designation. It is not surprising that
many feel if women in the Church are to achieve their full
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spiritual potential, they also need to be ordained to priesthood
office.

WHAT we need to ask is whether our practice of
talking about priesthood in exclusively male terms matches
the concept of priesthood we find in the scriptures and the
temple. The important question is not necessarily "Should
women be ordained to priesthood office?" but "What do
women receive when they are baptized and given the gift of the
Holy Ghost? .... With what are women endowed in the ordinan-
ces of the temple?" and "By what
authority do women act in their
Church callings.)"

THE LANGUAGE WE USE TO
DESCRIBE PRIESTHOOD &

ORDINATION

To demonstrate the way we
invest the ordination to
priesthood office with meaning at
the expense of other gospel or-
dinances, let me begin with a
basic concept: no covenant, or-
dinance or performance in the
gospel is entirely self-explana-
tory. Any meanings we infer de-
pend    on    our    broader
understanding of the scriptures,
on our ability to see parallels, to
form connections, and to assign
contexts, and on how we share
our understanding with other
members of the religious com-
munity.

A prime example is the ordin-
ance of baptism. There is no lan-
guage as parsimonious as that

We need to ask whether our practice
of talking about priesthood in exclusively

male terms matches the concept of
priesthood we find in the scriptures

used in the formal baptismal prayer. It does not state what it
means to be baptized. It says nothing about the symbol of
immersion. It says nothing about becoming a member of the
Church. It does not even say what covenants one makes by
being baptized. We understand what it means to be baptized
first from what our parents and teachers tell us about the
ordinance, and then from our own understanding of
scriptures, which is influenced by the way our community
uses scripture. Thus, it is possible to ignore a significant aspect
of baptism if that aspect is never discussed in Sunday School,
even if it is repeated often in scripture. We generally assume
something is significant only if our community makes it
significant.

The speeches given at the satellite broadcast Aaronic
priesthood commemoration in May 1990 demonstrate the
meaning the Mormon community gives to ordination to
priesthood office. The young men were told over and over
again that something important happened to them when

hands were placed on their heads and they were ordained to
an office in the Aaronic priesthood. Because of that, not only
were they authorized to pass the sacrament and baptize, but
they were given a portion of the power by which worlds were
formed. The boys were told that at the point in their lives when
they were ordained they were given authority to be God’s
agents, to bless in his name, and to say and do what Christ
would do if he were in that position. Because of ordination to
priesthood office, one speaker inferred, "Every man here is a
god in embryo. He is to become a king and a priest.’’3 The boys

could have been told that those
potential blessings could be
achieved through faith, repent-
ance, baptism, receiving the gift
of the Holy Ghost, and the or-
dinances of the temple. The
speakers chose instead to em-
phasize ordination to priesthood
office as the operating principle.

In a 1981 general conference
priesthood session, the young
men were told that ordination to
the Aaronic priesthood bestowed
two kinds of authority: (1) the
priesthood itself, or the overall
authority of the Aaronic
priesthood, and (2) the rights be-
longing to a specific office--dea-
con, teacher, or priest--within
the Aaronic priesthood. They
could not act in their callings,
however, unless they received
their bishop’s authorization.4 In
comparison, even though she
receives no prior ordination, a
young woman acts just as validly

and the temple, in her role as president of her age
group when called by her bishop

as does any deacon’s quorum president. Nevertheless, we have
come to believe that ordination to priesthood office is the
crucial element separating men from women, giving men
authority to act for God in a way that women cannot, even
though they are called to positions of comparable responsibil-
ity.

Another example of the way in which we invest priesthood
ordination with meaning is provided by the 1990 Melchizedek
priesthood manual, which instructs "father becomes a patri-
arch by entering into the patriarchal order of priesthood
through the covenant of eternal marriage." The lesson goes on
to state the spiritual obligations and privileges the father has in
the home by virtue of this status.5 The mother also enters into
the covenant of eternal marriage, but we hesitate to say that,
like the father, she has priesthood status in her family, because
she has not been ordained to an office in the Melchizedek
priesthood. If the father dies or the parents divorce, we ac-
knowledge the mother as the presiding authority in the family,
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but we typically say there is no priesthood in the home. We
talk as if the priesthood ordinances of the temple which are
given to both men and women, operate only for those who
have been ordained to priesthood office.

THE CONCEPT OF PRIEST IN THE BIBLE

WHY do we focus all the significance of priesthood on
priesthood ordination? The issue is historically complex, but
we limit our focus because we fail to appreciate the extent to
which the scriptures and or-
dinances revealed through Jo-
seph Smith universalize the con-
cept of priest from the Jewish and
Christian traditions. A brief over-
view of key concepts from those
traditions, including the Aaronic
priesthood mentioned in section
84, show how Joseph Smith
draws from and expands upon
the biblical idea of priest.

In ancient Israel the exclusive
role of the Aaronic or Levitical
priest was to offer sacrifice, and
the office was limited to the male
members of the tribe of Levi. All
members of the house of Israel
were called into a covenant
relationship with God, but the ~
holiness of this relationship was ~
mediated through the sacrificial ~
activities of the Levites. To pre-
pare for this sacred role, Aaron
and his sons participated in an
extensive ceremony intended "to
consecrate," "to sanctify," and "to
hallow" them. Moses was "to
make holy garments for Aaron
for glory and for beauty." As a representative for all of Israel,
Aaron bore the names of each tribe in the jewels on his
shoulders and the breastplate over his heart. Aaron and his
sons were to be washed and dressed, their heads anointed with
oil and other parts of their bodies sprinkled with the blood of
a ram which had been slaughtered in their behalf. Having
sacrificed for their own sins, they were prepared to offer
sacrifices in behalf of Israel (see Exodus 28, 29).

In section 84, Joseph Smith characterized the Aaronic
priesthood as a preparatory priesthood left to the Israelites
when they were unable to follow Moses’ lead into the presence
of God. Early Jewish-Christian writers also saw the sacrificial
system of their fathers as subservient to a higher priesthood.
Referring to Psalm 110, the author of Hebre~vs explains how
Jesus, who was not of the lineage of Aaron, could be a priest.
In the Psalm, God had sworn to his Son "Thou are a priest for
ever after the order of Melchisedec"(Psalm 110:4). The Son of
God did not need to offer up sacrifice first for his own sins and

If we look carefully at the Book of
Mormon we discover that both the

priests and those whom they baptized
were considered to be after

then for those of the people nor did he need to make sacrifice
daily, "but by his own blood he entered in once into the holy
place, having obtained eternal redemption for us" (Hebrews
9:12). Moreover, the continuity of Jesus’ priesthood did not
merely pass down through generations, but transcended
death.

The author of Hebrews also saw Jesus as the mediator of a
new covenant through which each Christian was adopted into
the house of Israel and became an heir to the promises given
to Abraham. Furthermore, through faith, repentance, and bap-

tism, Christians became not only
heirs but also priests, conse-
crated by the blood of Christ to
serve God. Hebrews 10 describes
the process of repentance
through the image of a priest
offering sacrifice:

Having therefore, brethren,
boldness to enter into the
holiest by the blood of Jesus,
By a new and living way,
which he hath consecrated for
us, through the veil, that is to
say, his flesh. Let us draw near
with a true heart in full
assurance of faith, having our
hearts sprinkled from an evil
conscience, and our bodies
washed with pure water
(Hebrews 10:19-20, 22).

Through Christ’s atonement,
every believer could become holy
like the sons of Aaron. Although
the author of Hebrews was ad-
dressing his "brethren," the
qualifications he proposed for

the holy order of God. acting as a priest have nothing to
do with gender, but only with

faith in Jesus as the Lamb of God.
Peter saw all converts to Christ as stones built up into a

spiritual house, a holy priesthood, to offer up spiritual sacrifi-
ces acceptable to God through Jesus Christ. By joining together
in that way, those who formerly had not been a people became
a people of God, "a chosen generation, a royal priesthood, an
holy nation" (I Peter 2:5, 9-10). In the Book of Revelation,
those redeemed by the blood of Christ out of every kindred,
tongue, and people are those whom God has made "kings and
priests" (Revelation 5:9-10). The essence of their priesthood is
the sacrificial nature of their redemption through which they
take on the Savior’s kingly attributes and become worthy of a
millennial reign.

The New Testament shows that not only were those who
received baptism with true belief made holy, they were also
empowered to draw on the powers of heaven and act in the
name of Jesus Christ. In the gospel of Mark, the resurrected
Lord appears to the eleven remaining disciples, commands
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them to preach the gospel in all the world, and lists the signs
which shall follow those who believe and are baptized:

In my name shall they cast out devils, they shall speak
with new tongues; They shall take up serpents; and if
they drink any deadly thing, it shall not hurt them; they
shall lay their hands on the sick, and they shall recover
(Mark 16:15-18).

Exercising the gifts of the Spirit did not depend on a special
call but on the holiness that followed belief and baptism of
water and the Spirit.

Martin Luther was encouraged
by the concept of priest in the
New Testament to reject the
Catholic model of a priest as a
holy man whose office separated
him from ordinary church
members. For Luther, the priest
who consecrated the elements of
the Eucharist was no more holy
than the people who partook of
it, because every Christian, by
offering his or her life to God
through baptism, became a pri-
est. The people of God, the
priesthood of believers, chose a
priest from among themselves to
preach God’s word according to
the scriptures. The validity of the
church depended on the sanctity
of the individual members of
which the priest or pastor was
one. 6

THE CONCEPT OF PRIEST IN
LATTER-DAY SCRIPTURES

THE earliest Latter-day
concept of priest, the concept
found in the Book of Mormon,
was similar in significant ways to Luther’s. As in Luther’s
priesthood of all believers, the primary call given to one who
had been made holy was to preach the word of God so that
others could be made holy, although the Book of Mormon
described sanctification as a dynamic relationship between
grace and human action and not Luther’s reliance on God’s
action alone.

According to Alma 13, "there were many who were or-
dained and became high priests of God, and it was on account
of their exceeding faith and repentance, and their righteous-
ness before God" (Alma 13:10-11). Because of their righteous-
ness, they were cleansed by the blood of Christ and called after
a holy order. The reason the Lord ordained priests "after his
holy order, which was after the order of his Son," was to teach
the people how to do what the priests had done, that is, to
repent and lead holy, consecrated lives after the Savior’s pattern
(Alma 13:1-2).

If we understand that receiving the
priesthood described in Section 84 only
means being ordained to Melchizedek

priesthood office, then the ordinances of
the temple have a different meaning for

men than for women.

Unlike Luther’s model, the Book of Mormon priest did not
depend upon a congregation for his divine calling, and his
priesthood was perpetual because it was the priesthood after
the order of the Son of God who himself is "without beginning
of days or end of years, . . . full of grace, equity and truth"
(Alma 13:7-9). Nevertheless, if we look carefully at the Book
of Mormon we discover that both the priests and those whom
they baptized were considered to be after the holy order of
God. This is an extremely important point, since we generally
assume that phrases like "the holy order after the Son of God,"

which signify the reality behind
the    name    Melchizedek
priesthood, refer only to the or-
dination given exclusively to
males. Alma talked about general
members of the Church who "do
walk after the holy order of God,
wherewith they have been
brought into this church, having
been sanctified by the Holy
Spirit" (Alma 5:54). In another
instance, Alma exhorted back-
sliding members to repent and
again listen to the spirit of the
Lord "that ye may walk after the
holy order of God, after which ye
have been received" (Alma 7:22).
In both instances, Alma was ad-
dressing his "beloved brethren,"
but clearly he was not speaking
to those who had been called to
any special office, but to those
who had been baptized into the
Church and had received the
Holy Ghost.

The idea of walking after the
order of God, independent of
being called to preach or preside,
is made clearest in the Book of

Moses. In chapter six, God explains the plan of salvation to
Adam, including the need to be born again of the water and
the Spirit. Adam is carried away by the Spirit, baptized by
immersion, and spiritually quickened. A voice out of heaven
then declares the significance of what has happened to him:

Thou art baptized with fire, and with the Holy Ghost.
This is the record of the Father, and the Son, from
henceforth and forever; And thou art after the order of
him who was without beginning of days or end of years,
from all eternity to all eternity. Behold, thou art one in
me, a son of God; and thus may all become my sons
(Moses 6:66-68).
One might be called to preach or preside after the holy

order of God, but to be after the holy order of God meant to go
through the same process of faith, repentance, and baptism by
water and fire that Adam went through--the pattern for all
who become God’s sons and daughters. The revelations of

SEPTEMBER 1991                                                                                                                                 PAGE 23



S U N S T O N E

Joseph Smith carried Luther’s priesthood of all believers be-
yond a common sanctity mediated by the sacrifice of Christ.
If:or Joseph, salvation consisted of entering the holy order and,
by obedience to its laws and
ordinances, coming into the
presence of God and be-
coming like him.

Doctrine and Covenants
76, also focuses on baptism
and receiving the Holy
(}host as the way one enters
into the order of Christ.
Those who receive the testi-
mony of Jesus by obedience
to the first principles of the
gospel and who endure to
the end in following the
Savior’s example will come
forth in the resurrection of
the .just as kings and "priests
of the Most High, after the
order of Melchizedek,
which was after the order of
Enoch, which was after the
order of the Only Begotten
Son," (D&C 76:57) having
received of the fullness and
glory of the Father. They
will dwell in the presence of
and belong to the Father
and the Son, and all things
will be theirs. They will be
gods, even the sons of God
(D&C 76:50-59).

While the language in
these two scriptures is male,
the intent is universal. Bap-
tism, receiving the Holy
Ghost, and becoming like
the Savior are expected of
everyone. To enter into the
order of the Son and receive
grace for grace is to over-
come the differences be-
tween the Savior and
ourselves; gender, however,
is not one of the significant differences to be overcome. The
Book of Moses states that God created male and female in the
image of his own body, which is the image of his Only Begot-
ten, and blessed them and called their name Adam (Moses
2:27, 6:9). Thus, both male and female are already in the image
of the Savior, both equally holy.

exaltation contained in section 8q with the requirements for
exaltation set out in section 76? The ultimate promise of both
is essentially the same: to be given all that the Father has. The

SECTION 76:50-57
50 And again we bear record--for we saw and heard, and

this is the testimony of the gospel of christ concerning them
who shall come forth in the resurrection of the just--

51 They are they who recieved the testimony of jesus,
and believed on his name and were baptized after the
manner of his burial, being buried in the water in his name,
and this according to the commandment which he has
given--

52 That by keeping the commandments they might be
washed and cleansed from all their sins, and receive the
Holy Spirit by the laying on of the hands of him who is
ordained and sealed unto this power;

53 And who overcome by faith, and are sealed by the
Holy Spirit of promise, which the Father sheds forth upon all
those who are just and true.

54 They are they who are the church of the Firstborn.
55 They are they into whose hands the Father has given

all things--
56 They are they who are priests and kings, who have

received of his fulness, and of his glory;
57 And are priests of the Most High, after the order of

Melchizedek, which was after the order of Enoch, which was
after the order of the Only Begotten Son.

SECTION 84:33-39
33 For whoso is faithful unto the obtaining these two

priesthoods of which I have spoken, and the magnifying their
calling, are sanctified by the Spirit unto the renewing of their
bodies.

34 They become the sons of Moses and of Aaron and the
seed of Abraham, and the church and kingdom, and the elect
of God.

35 And also all they who receive this priesthood receive
me, saith the Lord;

36 For he that receiveth my servants receiveth me;
37 And he that receiveth me receiveth my Father;
38 And he that receiveth my Father receiveth my Father’s

kingdom; therefore all that my Father hath shall be given
unto him.

39 And this is according to the oath and covenant which
belongeth to the priesthood.

ARE THERE TWO ROUTES TO EXALTATION?

HOW do we connect the priesthood requirements for

prerequisites in section 76
are baptism by water and
the Spirit and enduring to
the end. The prerequisites
in section 84 are obtaining
the lesser and greater
priesthood described ear-
lier in the revelation and
magnifying          oneg
priesthood calling. The
standard approach to corre-
lating the two revelations,
an approach often taken in
priesthood sessions of gen-
eral conference, is to talk of
a separate progression of
covenants for men and for
women. The first covenant
is the covenant made at
baptism, which is available
to all. According to this in-
terpretation, there is a
second covenant which is
available only to men be-
cause obtaining the two
priesthoods discussed in
section 84, and receiving
the priesthood means to ac-
cept ordination to a
Melchizedek priesthood
office. A third covenant is
made when a couple enters
into eternal marriage.

Implicitly, this model
creates two routes to exalta-
tion, one for men and one
for women. According to
this model, since men rece-
ive the priesthood, they are
given power and authority
to act in the name of God.
They are blessed and gov-
erned by other priesthood

holders and they in turn bless and govern. Women, who do
not hold the priesthood, receive blessings and are governed by
the priesthood, but neither bless nor govern, at least not with
the same power or authority as men. When women act in
Church capacities, they do so under the direction of the
priesthood, not in the sense of receiving priesthood keys or
authority to act from someone called by God to delegate those
keys, but in the sense of being led by a man or group of men
who hold "the priesthood."

If we accept the idea that to receive the priesthood de-
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scribed in section 84 only means being ordained to a
Melchizedek priesthood office, then the ordinances of the
temple have a different meaning for men than for women. Men
enter the temple by virtue of their ordination to the
Melchizedek priesthood, and the priesthood ordinances of the
temple reaffirm their authorization to act in the name of God.
For women, these same ordinances mean that they will even-
tually become priestesses in a future heavenly or millennial
state or that, through temple marriage, they are placed in a
position to receive blessings by virtue of their husbands’
priesthood.

JOSEPH SMITH’S VISIONARY
CONCEPT OF PRIESTHOOD

DESPITE the popularity of
this model, it does not ade-
quately represent Joseph Smith’s
concept of priesthood. There is
good historical evidence that Jo-
seph Smith intended women not
only to receive blessings but to
bless by the authority of the
priesthood. Doctrine and Cove-
nants 84 was given by Joseph
Smith in 1832 at a conference for
elders who had returned from
missions in the Eastern states.
The revelation begins by promis-
ing that the Saints shall establish
a new Jerusalem at the center of
which shall stand a temple filled
with the glory of the Lord. The
purpose of the long description
of priesthood which follows is to
assure the elders that, having ac-
cepted priesthood callings to

By talking about priesthood in entirely male
terms we unnecessarily have made women

second-class citizens in the kingdom,
citizens who are less holy, less powerful,

and less in the image of God.
serve in building the kingdom, they are indeed the sons of
Moses and of Aaron and are thus qualified to offer an accept-
able sacrifice in the house of the Lord and, through their
faithfulness, enter into his presence (DgrC 84:1-32).

The meetings that Joseph Smith held with the fledgling
Relief Society ten years later in the spring of 1842 parallel the
elders’ conference where section 84 was received. As the
revelation given to the elders foreshadowed their participation
in the temple, Joseph Smith’s remarks to the Relief Society
foreshadow his intent to include women in temple ordinances
as well. Joseph’s plan was to transform a group of women who
had gathered together for social and charitable purposes into
an organ,.ization patterned after the priesthood in order to
prepare them for the temple endowment which he would
introduce in its fullness for the first time during the next
month.

It is clear from Joseph’s comments that he intended that
holding office in the Relief Society and participating in the

temple ordinances would give women priesthood authority in
this life, not just in the world to come. For example, Joseph
proposed that the Society’s presiding officer and the counselors
she chose be ordained to preside just as the First Presidency
presides over the Church. Other officers of the Society, Joseph
instructed, were to "be appointed and set apart as Deacons,
Teachers, &C. are among us.’’r When called and directed by
those to whom priesthood keys had been given, the Sisters
would receive keys or authority within the priesthood order.
Joseph spoke of delivering keys both to the Church and to the

Relief Society as an integral part
of the Church.8 Although he as-
sumed that women would pres-
ide over women, he did not pro-
pose a separate model for the
exercise of authority. For Joseph
Smith, priesthood was authority
to act in behalf of God, and there
could be no authority that was
not priesthood. When women
acted under the direction of the
priesthood order, they acted with
priesthood authority, just as the
elders did, and the callings they
magnified were priesthood call-
ings.

In particular, Joseph Smith’s
28 April 1842 lecture shows that
he intended temple ordinances to
make women priestesses in this
life as well as in the next. Women
should be expected to heal the
sick, he stated, because "signs
such as healing the sick, casting
out devils &:C. should follow all
that believe, whether male or fe-
male.’’9 In the ordinances of the
temple, moreover, the right to ex-

ercise the gifts of the Spirit would be confirmed upon the
members of the Relief Society. The Sisters were told that the
keys of the kingdom were about to be given to them "that they
may be able to detect every thing false as well as to the
Elders.’’1° Joseph’s own summary of his instruction at this
meeting was that "I . . . gave a lecture on the Priesthood
shewing how the sisters would come in possession of the
privileges, blessings and gifts of the Priesthood, and that the
signs should follow them, such as healing the sick, casting out
devils grc."l ~

As is well known, in compiling The History of the Church,
George A. Smith modified the original minutes of the meeting.
The words "He spoke of delivering the keys to this society and
to the Church" became "He spoke of delivering the keys of the
Priesthood to the Church and said that the faithful members of
the Relief Society should receive them in connection with their
husbands.’’12 Even with this modification, George A. Smith
apparently intended these keys to confer real power to women,
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or so his wife understood it. In 1856 when the Saints were
called upon to renew their covenants and be rebaptized, Lucy
Meserve Smith fasted two days to obtain a testimony from the
Holy Spirit that she was accepted of her Heavenly Father.
During her evening prayers, she felt the physical influence of
an evil presence and recorded the following in her journal:

The Holy Spirit said to me they can do no harm where the name
of Jesus is used with authority. I immediately rebuked them in the
name of the Lord Jesus Christ, and by virtue of the Holy
Priesthood conferred upon me in common with my companion
in the Temple of our God. All that
evil sensation left me Immediately

13
¯ . .

The shift from delivering keys
to women directly, whether in con-
nection with Relief Society office or
through the temple endowment,
to delivering keys to the Church so
that women could receive them in
connection with their husbands
was the beginning of a process that
virtually eliminated the exercise of
such gifts by women. From the
perspective of a George A. Smith, a
woman could share in her
husbandg priesthood only because
marriage made a man and a
woman one, not because she had
participated in the same ordinan-
ces and entered into the same cov-
enants as her husband. According
to this model, real priesthood was
given only with priesthood office,
so it was the fact of marriage to a
priesthood holder which entitled a
woman to exercise spiritual gifts.

The tenuous nature of author-
ity given to women within this model became obvious in the
following decades as Church leaders pondered whether women
did or did not hold priesthood by relationship to a priesthood-
bearing husband. When Ruth Fox asked Zina Young about the
theological justification for the kinds of spiritual activities in
which the LDS women of her era were involved, Zina counseled
her that women should enjoy their privileges and not go "poking
all the roots," else they might destroy the plant. ~4 Any roots other
than priesthood ordination seemed too fragile. By 1918, Charles
Penrose firmly declared in general conference that women did not
share in the priesthood of their husbands. He reported that when
women would say to him, "But, I hold the Priesthood with rny
husband," he silenced them with the question, "What office do
you hold in the Priesthood?’’~5

THE CULTURAL SIGNIFICANCE OF
ORDINATION TO THE PRIESTHOOD

THERE are several reasons why the idea of ordination to

Whether or not ordination is made
available to women they already

participate in significant priesthood
forms if we recognize them as such.

priesthood office as the focus of all priesthood authority has
become so influential. First, the gospel was restored in a social
context where the mang sphere was public and the woman’s
sphere was primarily domestic. Most people assumed that
organizing and presiding in any public situation, including a
church, required the skills and temperament of a man. When
Joseph Smith, with a concept of priesthood so fundamental
that it encompassed all authoritative actions, organized the
Relief Society after the pattern of the priesthood and said that
he would make of the society "a kingdom of priests as in

Enoch’s day,’I he went against the
social grain. 6

Second,    ordination    to
priesthood office seemed a con-
venient principle around which
to organize all the keys of author-
ity Joseph Smith received from
heavenly messengers. Because
men were more often in a posi-
tion to speak and write on gospel
themes, it is natural that they em-
phasized something which all
men could share. Since the be-
ginning of the twentieth century,
the Church has continually at-
tempted to rationalize and corre-
late both Church practice and
theology. Organiring priesthood
programs    and    clarifying
priesthood doctrine has been
part of the correlation process.
For example, Joseph Smith wrote
separately of receiving the author-
ity to lay on hands for the gift of
the Holy Ghost by the voice of the
Lord in the home of Peter Whit-
mer, and of receiving the apostle-

ship from Peter, James, and John.17 Yet we have combined
these events in our collective historical consciousness into one
bestowal of the Melchizedek priesthood.

Third, the emphasis on individual ordination to priesthood
office and not just on the keys delegated by the prophet was
appealing because it seemed so democratic, at least from a
male point of view and in line with the individualism of the
emerging American republic. Whether a man held higher or
lower office, he could think of himself as holding the same
priesthood as the prophet. Priesthood sessions of general con-
ference often stress this brotherhood of divine authority shared
by priesthood bearers.

The idea that men have specific callings in the Church
which women do not is not necessarily negative. Since women
are inherently more involved in the nurturing process and are
more willing to see themselves in terms of relationships with
other people, they are more drawn to participation in religious
organizations than are men. The Church of Jesus Christ of
Latter-day Saints has an unusually high number of active men
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because of the involvement which priesthood office affords
them. Their involvement benefits everyone. The difficulty is
that by talking about priesthood in entirely male terms we
unnecessarily have made women second-class citizens in the
kingdom: less holy, less powerful, and less in the image of God.

A PRIESTHOOD FOR ALL BELIEVERS

ONCE we take off the cultural blinders that direct us to

see priesthood only in male terms, we see that the revelations
and ordinances given through Joseph Smith contain roots less
fragile than Zina Young supposed. According to modern-day
scriptures, men and women alike enter the holy order by
exercising faith in the Son of God, repenting of their sins, being
baptized, and receiving the Holy Ghost which includes the
potential to exercise all the gifts of the Spirit. At that point they
become the children of Christ, his sons and daughters. They
begin the process of sanctification: yielding their hearts to God
through obedience to his word, his laws, his servants, and his
Spirit to become like Christ. By accepting and magnifying
callings from those who hold priesthood keys, they themselves
are given power and authority to act in the name of God.

The temple endowment confirms the gifts bestowed upon
believers in Christ at baptism and makes explicit the covenants
by which they consecrate their lives to God and to God’s
purposes on earth. When men and women are anointed to
become kings and priests or queens and priestesses, not only
are they promised a future blessing dependent upon their
faithfulness, but they are also anointed to a preliminary
priesthood which they must magnify in order to receive its
fullness.

The culmination of the temple ordinances is the covenant
of eternal marriage which joins a man and a woman who have
come to Christ individually with the intent to sacrifice all that
they have and are to Him. Doctrine and Covenants 132 de-
scribes the fullness of the priesthood bestowed upon a couple
who endure to the end. The promises are made, not to the
husband, or through the husband to his wife, but to both of
them together:

Ye shall come forth in the first resurrection.., and shall
inherit thrones, kingdoms, principalities, and powers,
dominions, all heights and depths .... Then shall they
be.gods, because they have no end; . . . then shall they
be above all, because all things are subject unto them"
(DgrC 132:19-29).

As Joseph Fielding Smith emphasized in his book on the
mission of Elijah, "I do not care what office you hold in this
Church, you may be an apostle, you may be a patriarch, a high
priest, or anything else .... you cannot receive the fullness of
the Priesthood unless you go in to the temple of the Lord and
receive these ordinances of which the prophet speaks.’’~8

Some have suggested that while women may already exer-
cise inner spiritual gifts, they need the outer form--priesthood
ordination--in order to realize the power they have. Whether
or not ordination to priesthood office is made available to
women in the future they already participate in significant

priesthood forms; if we are willing to recognize them as such.
In ancient Israel, Aaron and his sons officiated in the inner
chambers of the temple, while other men stayed in a surround-
ing court and women were allowed only in an area further
beyond. With stunning boldness, Joseph Smith brought all
men and all women into the sanctuary to be washed, anointed,
and clothed in priesthood robes. The challenge of women in
the Church is to read the scriptures which describe the Savior’s
priesthood order, ponder the priesthood language and imagery
of the temple, and prayerfully discover what they mean. ~
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COMBING HER HAIR

When we come to the mirror
hung just above the desk-
soccer trophies, a voodoo doll, lost
knee sock, shells, beach rocks
and bottle caps, we stare, my daughter and I,
at the double-decker us. My fingers
in her hai~; I unclasp the matching blue barrettes,
slide off the robber band, and lose myself
to her; the ritual of brush, the unbraiding
a straight part down the middle, and it falls
past her shoulders in all those browns-
maples, umbers, mahoganies, and when the sun
hits it, amber. My wrist disappears,
then all of my hand. I lift one side
into a wing to let her fly as she must,
out from me one day.

-KATHY EVANS
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THE PAUL DUNN STORIES
ON 16 FEBRUARY 1991, THE ARIZONA REPUBLIC

reported that many of Elder Paul H. Dunn’s baseball and war
stories had serious factual problems. The highlights of the
report were that Harold Brown did not die in Dunn’s arms as
Dunn had repeatedly told audiences, but is still living in
Odessa, Missouri; and that Dunn never played for the St. Louis
Cardinals. The story was printed in newspapers across the
nation and was widely discussed by the Utah Saints. Some
were angry at Elder Dunn; others defended him. Interestingly,
some of the strongest hostility was directed toward Lynn
Packer, the reporter who uncovered the story and sold his
research to the Republic and to a Salt Lake television station.
There was also a lot of finger pointing among the press as to
why the Utah media sat on the story and waited for the Republic
to break it.

In a statement issued at the time of the Republic story, the
LDS church stated that it could not confirm the allegations in
the Republic. It did affirm that Dunn was made an emeritus
general authority for health reasons. Reporters contacted
Dunn, who expressed sorrow over the pain the revelations had
caused the Church and said his stories were created simply to
illustrate moral points, as did Jesus’ parables.

Newspapers

~

~

-~

printed numer-
ous letters to the

editor; some featured cartoons and editorials. The Davis
County Clipper, headquartered in the conservative Utah
Mormon community of Bountiful, ran strong critical opinion
columns and cartoons.

As expected, the Mormon folk culture immediately began
assuaging the tension of the event through humor. Perhaps the
most common joke was about document forger Mark
Hofmann making Paul Dunn Cardinals baseball cards. Other
jokes placed Dunn in unlikely settings, such as catching BYU
Heisman quarterback Ty Detmer’s first touch-down pass. Sev-
eral individuals submitted unsolicited cartoons to SUNSTONE.

SUNSTONE believes that this event should be confronted so
as not to be forgotten and perhaps repeated. The articles we
have gathered concerning the Paul Dunn episode are grouped
into three general sections: (1) reprints of news accounts
which reported the event, including the original Arizona
Republic story; (2) an edited version of the original Lynn Packer
story, which he wrote for the 1989 Salt Lake Sunstone sympos-
ium but did not give because SUNSTONE felt the story needed
to be put into a broader context; and (3) essays responding to
the episode. Examples of the communityg effort to deal with
the event through humor are interspersed throughout the
articles.

Although this episode is a painful one, we believe that a
sympathetic yet thorough inquiry into the matter is salutory,

helping us to become a stronger and
more honest community.          ~
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MORMON LEADER ADMITS
EXAGGERATING STORIES

By Richard R. Robertson
The Arizona Republic, 16 February 1991

SALT LAKE CITY--Among
Mormons, Elder Paul H. Dunn is
a popular teacher, author and
role model. As a prominent
leader of the Church of Jesus
Christ of Letter-day Saints for
more than 25 years, he has told
countless inspirational stories
about his life:

Like the time his best friend
died in his arms during a World
War II battle, while imploring
Dunn to teach America’s youth
about patriotism.

Or how God protected him as
enemy machine-gun bullets rip-
ped away his clothing, gear and
helmet without ever touching his
skin.

Or how perseverance and
Mormon values led him to play
major-league baseball for the St.
Louis Cardinals.

But these stories are not true.
Dunn’s "dead" best friend isn’t

dead; only the heel of Dunn’s
boot caught a bullet; and he
never played for the St. Louis
Cardinals or any other major-
league team.

Dunn acknowledged that
those stories and others were un-
true, but he defends fabrications
as necessary to illustrate his the-
ological and moral points.

He compares his stories to the
parables told by Jesus--ac-
knowledging, however, that
Jesus’ parables weren’t about
himself.

One of the Mormons’ "Thir-
teen Articles of Faith" deals with
honesty.

Other Mormon leaders appar-
ently were concerned about this
in September 1989, because,
within weeks of investigating al-
legations that his war and sports
stories were fabricated, they
quietly placed Dunn, 66, on
"emeritus" status "for health
reasons."

As a "general authority" since
1964, Dunn had been among the
top 90 men who govern the 7.3
million-member    world-wide
church.

The church also pressured
Salt Lake City freelance writer
Lynn Packer, a Mormon, not to
publish stories about Dunn’s fab-
rications. In the fall, after the
church had terminated Packer’s
teaching contract at Brigham
Young University for pursuing
the story, he provided informa-
tion he has collected over the
past four years to The Republic.

Despite Dunn’s "retirement,"
his grandfatherly demeanor and
down-home, self-deprecating
storytelling style continue to
make him a popular public spea-
ker and author.

He also remains the most pro-
lific author among current and
former church leaders. He
receives royalties from 23 inspi-
rational cassette tapes and 28
books, many of which contain
his exaggerated war and baseball
stories. They are among the more
popular items in LDS book-
stores.

Relying partly on his reputa-
tion as a former professional ath-
lete, Dunn also is promoting his
new business, Sports-Values
Training Centers, which brings
professional athletes and teen-
age boys together for inspira-
tional workshops. One such
workshop is tentatively planned
in Mesa for this spring.

Dunn, 66, who has a doctor-
ate in education, said he doesn’t
consider it deceitful to exagger-
ate or alter facts.

He said his technique is to
"combine" elements of several
true stories to create a single
story that will better convey a
message and capture an
audience’s interest.

In the case of his false claim to
have played for the St. Louis Car-
dinals, he said youngsters can
relate better to a major-league
team than to the farm teams for
which he briefly played.

"The combining of stories
seems justifiable in terms of
illustrating a point. My motives
are pure and innocent," Dunn
said during an interview in Salt
Lake City attended by his attor-
ney and a friend.

"I haven’t purposely tried to
embellish or rewrite history. I’ve
tried to illustrate points that

was not advised of its conclu-
sions. He denied that it was con-
nected to his retirement, which
he insisted was for poor health
that has since improved.

FIRED FOR CRITICIZING
ELDER

At the same time, however,
the university terminated
Packer’s teaching contract, in
part because he wanted to pub-
lish a story about his findings.

Gordon Whiting, then chair-
man of the BYU communications
department, had warned Packer
in a memo that "publication of

FIRST PRESIDENCY
STATEMENT

The First Presidency of The Church of Jesus Christ of
Latter-day Saints issued the following statement Friday:

"In consideration of factors of age and health, Elder Paul H.
Dunn was given emeritus status on Sept. 30, 1989, along with
seven other General Authorities.

"We have had no way of fully or finally verifying the accu-
racy or inaccuracy of the current allegations or accounts that are
now under challenge. We are naturally concerned about the
well-being of Elder Dunn and his family during this stressful
time.

"We appreciate the service Elder Dunn has given and the
sacrifices he and his family have made, often at the cost of their
own comfort and health." (Deseret News, Saturday, February 16,
1991)

would create interest," Dunn ex-
plained, "Combining war stories
is simply putting history in little,
finer packages."

But concerns about Dunn’s
rewriting of history prompted
BYU faculty editors to delete
segments about Dunn from a
now-released    book    about
Mormon soldiers, titled A Time to
Kill: Reflections of War.

"Elder Dunn’s stories didn’t
match military history docu-
ments," explained one of the ed-
itors, Grant P. Skabelund.

And Dunn’s retirement oc-
curred within two weeks of the
probe into his storytelling practi-
ces by top church officials, who
had been given copies of Packer’s
findings.

Dunn said he cooperated with
the church’s investigation but

the Paul Dunn article will dam-
age the church will damage the
university, will damage the de-
partment and will damage you."

Whiting acknowledged that
Packer’s contract was not
renewed for the 1990-91 school
year in part because Packer was
violating church and university
policies that prohibit public crit-
icism of church leaders, even if
the criticism is true.

BUDDY’S STIRRING
LAST WORDS

One of Dunn’s most dramatic
embellished stories, told on a
tape titled War Experiences, is
about the combat death of his
closest wartime buddy, Harold
Lester Brown.

Dunn, who was a private in
an anti-tank platoon, vividly de-
scribed how he and Brown were
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FURTHER STORIES OF ELDER’S CAREER

ELDER PAUL H. DUNN’S exaggerated stories mention that he:
¯ Was the sole survivor among 11 infantrymen in a 100-yard

race against death, during which one burst of machine-gun fire
ripped his right boot off, another tore off his ammunition and
canteen belt and yet another split his helmet in half--all
without wounding him.

¯ Kept a Japanese prisoner from being butchered by GIs bent on
revenge for the torture-slayings of American soldiers.

¯ Wrestled a dynamite pack off a child kamikaze infiltrator,
saving himself and the child.

¯ Miraculously survived being run over by an enemy tank, while
others were crushed.

¯ Was one of only six in his 1,000-man combat group who
survived, and was the only one of the six who wasn’t wounded.
He has since acknowledged that only 30 soldiers in his unit

died during the entire war, but he said the exaggeration of
numbers is unimportant.

"The thing I’m trying to say is that there was a power higher
than my own.., a wonderful spiritual force out there."

pinned down for the night in
separate foxholes on Okinawa.

"Unfortunately, one of the
(mortar) shells caught a direct hit
on the foxhole of my friend . . .
and I could hear him call out
when that shell first hit," Dunn
recounted. He said he listened all
night to Brown’s moans, while
fighting off "two or three banzai
attacks and artillery attacks."

At daybreak, Dunn said, he
was able to rush to his friend’s
rain:filled foxhole, where he
found Brown’s head barely above
the water.

"How in the world he lived
that night I don’t know. I
counted, after his death, 67
shrapnel wounds, some large
enough where you could put
your whole hand in," Dunn said.

Brown’s last words, as
recounted by Dunn, were:

" ’ I know this is the end ....
If you ever have an opportunity
... to talk to the young people of
America, will you tell them for
me that it’s a privilege to lay
down my life for them?’ "

"And with that testimony on
his lips, he died!"

FRIEND NEVER
HEARD STORY

The problem with the story,
Packer discovered, is that Brown
didn’t die on Okinawa.

In fact, he hasn’t died yet.

Brown said from his home in
Odessa, Mo., that he was per-
plexed by Dunn’s story.

"Maybe he got me mixed up
with someone else," Brown
speculated, although he noted
that he and Dunn have stayed in
contact since the war--even vis-
iting occasionally and exchang-
ing Christmas cards.

Dunn never has mentioned
the story to him, he said.

Dunn didn’t get mixed up. It’s

"combined," he said.
He said he based the story

loosely on the death of another
soldier, Ralph Cocroft, who was
mortally wounded in a mortar
attack that Dunn said he wit-
nessed.

Cocroft didn’t live through
the night or die in his arms,
Dunn admitted.

Military records confirm that
Cocroft died on Okinawa on May
15, 19ar5.

"I came home many months
later, talking to kids in a teaching
situation," Dunn said. "All I did
was take Harold Brown’s
relationship (with me) and com-
bine it with Ralph Cocroft’s
dying."

Once he had told the fabri-
cated version of the story, Dunn
said, he couldn’t change it.

"Rather than go back and
change something where it
would be deceitful, I just kept it
the same," he explained.

LEGENDS OF
BASEBALL, FAMILY

Dunn’s baseball stories are as
legendary as his war stories.

He has written and told audi-
ences that he signed a contract to
play for the St. Louis Cardinals
after graduating from high
school.

the St. Louis Cardinals. Now it
takes a lot of preparation to be-
come a big-league ball player," he
wrote in one book, You & Your
World.

But in truth, Dunn never
played a game for the St. Louis
Cardinals or any major-league
team.

The closest he came was play-
ing six weeks "off-roster" in seve-
ral practice and exhibition games
in 19~-2 for the Pocatello (Idaho)
Cardinals, a St. Louis Cardinal
farm team. He was cut.

Baseball records show that
Dunn signed a professional
player contract in 19ar7 with the
Ontario Orioles, in California’s
"Class C" Sunset League. But he
practiced only a few weeks,
played onty in the first regular
game and then was released.

Most of Dunn’s recent books
and tapes contain no references
to either using war or baseball.
He said he stopped using them
because his audiences want to
hear new material.

He uses new stories, includ-
ing many humorous and touch-
ing ones about his family, to
illustrate his religious points.

Some of those stories, too, are
"combined," Dunn acknowl-
edged.
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DUNN STORY PROVES
COSTLY FOR VETERAN

.JOURNALIST
By Vern Anderson

Associated Press Writer
Salt Lake Tribune, 21 February 1991

LYNN PACKER was serving a
Mormon mission in Germany in
1964 when he heard 39-year-old
Paul H. Dunn had been ap-
pointed to the church’s hierarchy.

"I clearly remember my im-
pression-youthful, Southern
California, baseball player, and
it’s about time. Here’s someone
we can identify with. It says
youth. It says real person," Pac-
ker recalled.

More than a quarter century
later, the veteran broadcast
journalist’s reminiscence is rich
in irony.

For it was Packer’s relentless
pursuit of Dunn over most of the
1980s that led to Saturday’s
revelation by the Arizona Repub-
lic: the churchman had fabri-
cated many of the personal war
and baseball stories that had fed
his reputaion as the faith’s most
spellbinding speaker and popu-
lar author.

Dunn, 66, was placed on
emeritus status on Oct. 1, 1989,
for what the church said were
"factors of age and health." The
church said it had no way of ver-
ifying the accuracy of the Repub-
lic story.

Packer himself paid a high
professional price for the re-
search on Dunn that he sold to
the Republic, only a small protion
of which formed the basis of the
newspaper’s story.

He ultimately lost his teach-
ing position at’church-owned
Brigham Young University and
today, working on a one-year
contract at the University of
Dortmund in Germany, feels
beaten "to a pulp."

Why did the story that Repub-
lic reporter Richard Robertson

calls "the worst-kept secret in
Salt Lake" take so long to come
out?"

The answer appears to lie in
the church’s efforts to avoid a
scandal and in Packer’s own vul-
nerability as a BYU employee
without tenure whose wife had
been diagnosed with cancer early
in 1987.

The combination led, on
Sept. 30, 1987, to a "deal" be-
tween Packer and a "high church
official" in which he withdrew
the story he had submitted to
United Press International in ex-
change for a guarantee of contin-
ued employment at BYU, accord-
ing to Packer.

Packer declined to identify
the official, but has told others it
was his uncle, Eider Boyd K. Pac-
ker of the Quorum of the Twelve
Apostles.

"Lynn claims he had an agree-
ment with his uncle through his
father," said BYU spokesman
Paul Richards. "That the agree-
ment fell apart when he contin-
ued to ask questions about Paul
Dunn. When he continued to ask
questions, Elder Packer felt he
had not been true to the agree-
ment."

Through spokesman Jerry
Cahill, Boyd Packer said
Wednesday, "There was nothing
ever stated. It never happened.
There was no such agreement
that Lynn Packer would be
retained in exchange for no
publication."

In 1986, Lynn Packer had
been dividing his time since
1981 between reporting at KSL-
TV and teaching journalism at
BYU. When he lost the KSL job,
he decided to freelance a story on

Dunn’s involvement with AFCO
Enterprises, which had gone
bankrupt in 1982 in the biggest
real estate development fraud in
Utah history.

Dunn, then a member of the
church’s First Quorum of the
Seventy, claimed his tenure as an
AFCO director had ended in
1978; Packer sought to prove it
had lasted much longer. He also
began looking at the veracity of
Dunn’s stories--long familiar to
Mormon audiences--about hav-
ing played maj or league baseball
and having survived many
brushes with death in World War
II.

"There isn’t a single signifi-
cant baseball or war story I could
find that was true," said Packer,
who in September 1987 com-
plied under pressure with a BYU
administrative request that he in-
form the church of his allega-
tions.

After an unsuccessful attempt
to market the story with Utah

Holiday magazine, Packer took it
to UPI. The wire service was pre-
paring to run it when Packer’s
department chairman at BYU,
Gordon Whiting, told him in a
memo dated 30 September 1987
that he should permit church
leaders to deal privately with the
Dunn matter.

"After providing the informa-
tion, we accept the judgment of
those responsible. We will not
take accusations against a Gen-
eral Authority to the media,"
Whiting wrote, adding that
publication "will damage the
church, will damage the univer-
sity and will damage you."

Fearing for his job, Packer
agreed to the deal he said was
offered him that night: don’t
publish the story and you can
teach at BYU as long as you want.

Packer bridles at suggestions
by BYU officials that he was using
coercion.

"They can never give you a
time or a place when I went to

PAUL H. D UNN’S
STATEMENT

ELDER PAUL H. DUNN today issued the following state-
ment in response to the article which appeared in The
Arizona Republic Saturday, February 16, 1991.

I was deeply sorrowed to read the article which aims at a
great institution and those officers who represent it. Unfor-
tunately the article chose to base its headline and conclu-
sions on just a few stories taken from over 40 years of
speaking and writing. Over the years as a teacher and an
officer of the LDS Church, I laave shared my personal expe-
riences in order to teach and motivate people. In that capac-
ity, I have used hundreds of illustrations from a variety of
sources including my own life. The places and events from
my own life I have described, including my war assignments
and minor league baseball affiliations, were actual experi-
ences. As I stated to the reporter in the interview, I have on
some occasions changed the names of people involved to
provide confidentiality, combined events to try to make a
more pointed or vivid illustration, and added emphasis or
detail to stories to increase their teaching impact. I did not
state that I fabricated those stories because I had been in the
places and experienced the events. It has always been my
objective to teach more effectively. In so doing, I have never
intended to mislead or to aggrandize my own circumstances,
and I regret if such an impression may have been given.
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anybody with that story and said,
’Do this for me or else,’ "he said.
"And I can show you the times
and places and dates when they
told it just the opposite: ’Do the
story and you’re history.’"

Packer maintains that Elders
James E. Faust and David B.
Haight, Quorum of the Twelve,
were aware of the arrangement.
Like Boyd K. Packer, the pair de-
clined to be interviewed, but de-
nied through spokesman Bruce
Olsen there was any deal.

"I guess it boils down to what
people are going to believem
what Lynn Packer had to say or
what the general authorities have
to say," Olsen said.

He said Faust and Haight told
Lynn Packer "clearly and force-
fully on two occasions there is no
quid pro quo attached to this."
The two officials did tell Packer
they were willing to "encourage
BYU to keep you on" out of con-
sideration for his wife’s health,
Olsen said.

"They were trying as members
of the Twelve to help out a
brother," he said.

And yet, in a memo to church
spokesman Richard Lindsay after
the alleged deal was struck, Pack-
er wrote: "I had received assur-
ances, prior to my decision, that
my job at BYU would be secure
for the indefinite future if I with-
drew the story."

At BYU, Whiting decided in
early 1988 not to renew Packer’s
contract for the 1988-1989
school year, a step he first had
wanted to take in 1986 out of
concern about Packer’s contin-
ued yea>to-year status without
retirement and other benefits.

"I thought the decision was
mine to make," Whiting said.

After being told his contract
would not be renewed, Packer
said he met "with the "high
church official" and reaffirmed
the alleged prior understanding.

A subsequent memo from de-
partment chairman Whiting told

Packer that BYU administrators
had asked him to reconsider his
decision "after study of reports
about the signals and communi-
cations you have received." The
contract was renewed.

The following year, "after con-
sultation with the appropriate
people," Whiting offered Packer
"a final year’s contract" for 1989-
1990.

BYU’s Richards says that when
Rex Lee took over as the school’s
president in 1989, he was deter-
mined to end the part-time
relationship with Packer, who
has no advance degree.

"I don’t care if he publishes it
or not," Lee said at the time.

Whiting has said the final de-
cision not to renew Packer’s con-
tract came, in part, because Pack-
er was violating church and uni-
versity policies that prohibit
public criticism of church lead-
ers, even if the criticism is true.

When Packer completed his
teaching duties in August 1990,
he was given a year’s salary as
severance pay, a move that sur-
prised Whiting since it didn’t
come out of his departmental
budget.

"I think it probably looks to
many people.., like an effort to
bribe him not to go with the Paul
Dunn story." Whiting said.

But Lee said it clearly was not
a bribe since Packer was told he
was free to publish the Dunn
story with no strings attached.

"It seemed like the decent
thing to do. Lynn didn’t have an-
other job and was facing personal
problems," Lee said.

For his part, Whiting said he
was pained by "the degree to
which the university has been
pulled into this situation. And I
guess I’m also pained at the
church being pulled in.

"But the church will have to
fend for itself and do what it can
to rescue its reputation for hon-
esty and integrity."

MILLI VANILLI
Music & The

& PAUL DUNN
Spoken Word

A Salt Lake bumper sticker.

LYNN PACKER COMMENTS

SUNSTONE invited Lynn Packer to comment on the stories in the
press about his involvement with Brigham Young University; his
comments follow.

BYU comments to the press were
outrageous. Through my attor-
ney, I demanded a retraction and
correction and apology One of
the most sensitive parts about the
BYU statements (and these were
in the Provo Daily Herald story)
involved my wife’s cancer. Those
statements were outrageous for
two separate reasons. First, they
constituted an extreme invasion
of privacy Second, their state-
ment that my contracts were ex-
tended because of my wife’s can-
cer are absolutely false. I have
documentary proof which shows
that it was after my wife con-
tracted cancer that they began
challenging my contract. Now,
[BYU] President Rex Lee did call
my wife personally and apolo-
gize. I consider that apology in-
sufficient and in some ways in-
sulting, but I do not want to
pursue any legal action because I
would be bringing more atten-
tion to the very aspect of our
personal lives that is so sensitive.
Before that story had broken, my
wife and I had decided to keep
her cancer confidential. We had
good friends who we hadn’t even
told. They found out through the
newspaper.

One thing has to be under-
stood: the conflict at BYU was
between the administration--
[former BYU provost] Jae Ballif
and Rex Leemand not between
me and my colleagues in the
broadcast news program. As an
example, one of my best students
at the University of Dortmund in
Germany this past year attended
BYU’s broadcast news program
this summer. BYU provided her
with a scholarship and assistance
at my arrangement and request.
I’ve already met with and will
meet again with colleagues at
BYU about improving their Euro-
pean journalistic contacts. I plan
to help BYU set up further ex-
changes with the University of

Dortmund and to help BYU with
its desire to have more interna-
tional influence.

There was a serious dispute
and confusion among the admin-
istrators and not the department.
BYU did give me the equivalence
of two semesters severance pay.
Without that help and assistance
I would not have been able to
afford to teach at the University
of Dortmund during the last
school year. That severance pay
was offered at the end of nine
years of service with BYU.
Frankly, it was never fully ex-
plained why it was paid because
I was on a year-to-year, contract
and they had no obligation.
However, I thought I had earned
it and deserved it.

There was a deal with a
Church official [that I could stay
at BYU as long as I did not publ-
ish the Dunn story]. It was an
unfortunate deal for both parties.
It was a devil’s agreement--one
that neither side should have en-
tered into. It was wrong for me to
do that, from a philosophical,
ethical,     and    j ournalistic
standpoint. The agreement was
broken by the Church. The deal
was never honored by the
Church. I never broke the story
while teaching at BYU.

[When asked to comment on
Packer’s statement, BYU spokes-
man Paul Richards said that suffi-
cient information was presented in
Vern Anderson’s AP story and BYU
has no further comment on the mat-
ter.]
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PACKER SAYS MORMON
CHURCH LIED TO
DEFEND DUNN

By Vern Anderson
The Associated Press

12 August 1991

SALT LAKE CITY--Mormon
Church officials lied when they
said they had no way of "finally
verifying" whether a former
church official’s accounts of his
war and baseball experiences
were accurate, a reporter claimed
Saturday.

Lynn Packer, whose research
into Paul H. Dunn’s stories
showed several had been fabri-
cated, said members of the faith’s
Quorum of the Twelve Apostles
were well aware the stories were
false when Dunn was abruptly
retired from the church’s hierar-
chy in 1989 for reasons of
"health and age."

Packer told an audience at the
Sunstone Symposium that
church leaders had conducted at
least two internal inquiries into
the veracity of Dunn’s stories and
whether he had falsified copies of
tax documents.

The second investigation was
headed by a church attorney,
Harry Pugsley, with whom Pack-
er, a Mormon, said he cooper-
ated.

"His report, confirming the
allegations, was delivered to the
Quorum of the Twelve just a cou-
ple of weeks before Paul Dunn
was given emeritus status," Pack-
er said.

Packer’s    research    was
purchased by The Arizona Repub-
lic and formed the basis of the
newspaper’s story in February
about D~nn, whose tales of
World War II and playing in the
St. Louis Cardinals organization
helped make him the most pop-
ular speaker and author in The
Church of Jesus Christ of Latter-
day Saints.

Dunn, 67, conceded to The

Republic some of his stories were
untrue but he defended them as
necessary to better illustrate
moral and theological points.

When The Republic story was
published, the church’s Depart-
ment of Public Communications
issued a statement saying, "We
have had no way of fully or fi-
nally verifying the accuracy or
inaccuracy of current allegations
or accounts that are now under
challenge."

That statement, Packer said,
is a "falsehood." He said he was
told by Quorum members James
E. Faust and David B. Haight that
if the truth about Dunn’s fabrica-
tions ever became public, it
would shake the faith of some
members.

Asked    about    Packer’s
statements late Saturday, church
spokesman Don LeFevre said:
"We stand by the statement that
was issued at the time."

Packer criticized The Republic
for "soft-pedaling" the story by
not touching the issue of alleg-
edly falsified documents, the
Utah news media for failing to
follow it up and the church for
sacrificing truth to protect one of
its own.

The result, he said, was that
his reputation suffered because
his motives--not Dunn’s--were
unfairly questioned.

"You can scratch your head a
long time trying to understand
the Paul Dunn myth making and
coverup in terms of the truth,"
Packer said. "But if you think of
it in terms of connections, you
can easily understand."

Someone like Dunn, a mem-
ber of the church’s "good-old-
boy network, sort of the LDS

leadership social-business club,
gets every benefit of the doubt."

During his presentation,
Packer held up an enlarged copy
ofaW-2 form for 1947 given him
by Dunn, through his attorney, as
proof Dunn played a season of
professional baseball with the
Ontario, California, Orioles
minor league club.

"Observation alone reveals
problems with this document,"
Packer said. Numbers are ob-
viously hand-altered. One type-
writer was used for wages; an-

other for the amount withheld.
"Research backed up what

was obvious: the W-2 form is no
more credible than counterfeit-
ing a thousand dollar bill with a
one dollar bill and a crayon,"
Packer said.

Asked about the document,
Dunn admitted to The Republic
that the $5,024.75 figure on the
form did not reflect wages from
the Orioles, but a "grouping" of
wages from "semi-professional
baseball."

PAUL D UNN’5 FATHER’S DAY
BOOK CANCELLED

By Mark Eddington
Davis County Clipper, 18June 1991

BOUNTIFUL--A scheduled
Saturday appearance by Paul H.
Dunn at an LDS book store in
Bountiful was cancelled after his
publisher, Bookcraft, decided to
cancel the printing of his latest
book.

Dunn, a Mormon general au-
thority on emeritus status, was
supposed to appear at Seagull’s
Book and Tape Store at 273 W.
500 South in Bountiful to pro-
mote his latest work, a Father’s
Day pamphlet entitled ’% Man
Called Dad."

But Seagull’s owner Loren
Richards said the autograph
party was cancelled when Book-
craft informed him the pamphlet
would not be printed for Father’s
Day because of the controversy
surrounding Dunn.

The controversy broke last
February when newspapers
across the country carried Dunn’s
admission that many of the inspi-
rational stories in his books and
tapes were a combination of fic-
tion and fact.

Bookcraft President Russell B.
Orton denies the cancellation
had anything to do with adverse
publicity over Dunn’s admis-
sions.

"It was scheduled for Father’s
Day but it wasn’t ready, which is

a very common occurrence in the
publishing business. Books often
don’t make deadlines," Orton
said.

Asked whether Bookcraft
would still publish the booklet,
Orton said that wasn’t anyone’s
business but his own, but later
said he had plans to print the
pamphlet for Father’s Day next
year.

"It’s a Father’s Day booklet, so
it wouldn’t be published until
next Father’s Day," he reiterated.
"It’s delayed because it wasn’t
ready"

Officials at the church-owned
bookstores could not verify
Orton’s contention the booklet
was unfinished, but said they
had received quite a bit of pre-
publication publicity.

Roger Toone, vice president
of retail sales at Deseret Book,
said they had placed an initial
order for the pamphlet, but later
contacted Bookcraft and can-
celled the orders after the Dunn
story appeared in papers and
sales of his books declined.

"We expressed our concern to
Bookcraft. We weren’t really sure
how many of our customers
would really be interested. And I
think they reconsidered and de-
termined not to bring it (the
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pamphlet) out," he said.
Sales of Dunn’s books and

tapes have fallen off dramatically
over the past few months, and
Toone said the maiority of Dunn’s
books and tapes have been
returned or are now being
returned to Bookcraft. One ex-
ception is the book, "The Birth
That We Call Death," which has
continued to sell well despite the
controversy.

The decision by Deseret Book
to cancel orders for "A Man
Called Dad" and to discontinue
the sale of many of his other
works has reportedly rankled
Bookcraft, according to several
sources who spoke on condition
of anonymity.

"We’ve tried to be as fair as we
could and treat his material just
like we would any other product.
When we have books from other
publishers, other authors, that
do not sell, we return them to the
publisher. That’s what we are
doing with the majority of

Dunn’s material because frankly
people just aren’t buying them,"
Toone said.

Deseret Book officials main-
tain the return of Dunn’s books
and tapes is strictly a business
decision and has nothing to do
with the content or controversy
surrounding his books.

LD5 MILITARY CHAPLAIN
CHARGED WITH FAKING

RECORD IN VIETNAM
"Editor’s note: In the course of preparing this issue, this particlar
event was brought to our attention by several individuals. We thought
it was interesting that they brought it up in the context of Paul Dunn.
Obviously there is no connection between Paul H. Dunn and Gary
Probst. "

FORT LEWIS, WASH. (AP)---A
military chaplain is charged with
faking a heroic record with the
elite Green Berets and Army
Rangers in the Vietnam War, base
officials say.

A court-martial is planned
Aug. 7 for Maj. Gary Probst, 37,
an LDS chaplain and the highest-
ranking officer on the base in re-
cent memory to face such action,
post officials said.

Prosecutors will show Probst
never served in Vietnam with the
Marines or the Army, never
earned the Bronze Star or 14
other insignia he wore and was
not an expert field medic or ex-
plosives expert as he claimed,
said Army Capt. Martin Eckert.

He faces a dishonorable dis-
charge and a maximum sentence
of 20 years in prison.

He was a student at Brigham
Young University during the
early 1970s, when he claimed he
was in the Marines and Army,
Eckert said.

Probst joined the Army in
1980 as a chaplain and served at
Fort Gordon, Ga., and Schofield
Barracks, Hawaii, before coming
to Fort Lewis in 1987, Eckert
said. He has been reassigned to
other duties pending the court-
martial.

[In August, Probst was dis-
missed and fined $10,000 after
pleading guilty during a court
martial.]

BOOKCRAFT
February 19, 1991
Dear Book Dealer:

In view of the recent stories about Elder Paul H. Dunn and the
accuracy of his books we thought it might be helpful if we
provided you with some facts.

We are enclosing with this letter a copy of Elder Dunn’s official
statement which was released after the initial story was printed. We
believe this will help clarify the situation. We want to also remind
you that just because something is printed in the newspaper or
seen on television does not make it necessarily true.

We believe that things Elder Dunn said to the Arizona Republic
reporter were taken out of context and used in a way to change his
original meanings. We know also that the original story and
subsequent coverage have been deliberately slanted to hurt Eider
Dunn and the Church.

We want to call attention to the fact that after all the "investiga-
tion," these reports are dealing with stories that are a minuscule
part of eider Dunn’s writings.

Bookcraft has been and is still proud to be associated with this
fine man and outstanding teacher. We intend to continue publish-
ing his books, and there is absolutely no question of any of his
books being recalled.

We hope this information will be helpful and want you to feel
free to call if you have any further questions.

Sincerely,

Russell B. Orton
President

DESERET BOOK MEMORANDUM

TO: Retail Store Managers, All Retail Employees, Roger Toone,
Buying Office, Rex Carlisle, Matt Cole.
From: Jeff Clark
RE: Status of Paul H. Dunn Product

IN RESPONSE to the media controversy concerning Paul H. Dunn
and the customer feedback concerning the appropriateness of
selling his authored product, our existing returns policy should be
used as a guideline.

If customers return product and demand a refund, we will
accept for return items in saleable condition. Use judgement in
handling these situations so that we may win loyal customers
rather than offend.

The corresponding buyers, Paul and Carla, are reviewing the
min/max levels on Paul H. Dunn items and will reduce inventory
levels as appropriate. Please feel free to pass along to them helpful
feedback in this regard. It has also been suggested that if customers
are persistent about the appropriateness of producing and selling
the product, you may suggest they call Bookcraft or Covenant, or
the appropriate producer of the items. Their numbers are:

Bookcraft 972-6180
Covenant Communications 800-662-954-5

Thank You.
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Until recently, Paul Dunn’s exploits were well on their way into the history books as fact.
With this research, they will at least go into the books for what they are: myth.

PAUL H. DUNN
FIELDS OF DREAMS

By Lynn Packer

In March 1982 Elder Paul H. Dunn’s name was being linked to
the most publicized investment fraud in Utah history--Grant
Affleck’s AFCO. It was while I was investigating Paul Dunn’s
connection with AFCO that I heard rumors about the questionable
veracity of his war and baseball stories.

This article is a condensed and updated version of a speech I
prepared for delivery at the 1989 Sunstone Symposium in Salt Lake
City. Sunstone canceled the speech, but rumors of it triggered an
internal LDS church investigation into Paul Dunn. The investigator
handling the matter for the Church was provided a copy of the
speech and used it as the basis for his probe and independent
verification. The speech was also the basis for the stories KUTV-
News and the Arizona Republic did on Paul Dunn, whose
reporters independently verified the facts they published.

I WAS NEVER PERMITTED TO INTERVIEW PAUL

Dunn about his war and baseball stories. Perhaps an intima-
tion of his answer appears in his latest book:

Some stories are fiction, but appear to be fact; some
are fact but appear to be fairy tales. It takes some
experience and time to tell the difference. ~

The opening chapter in which this philosophy appears is titled
"Once Upon A Time," which discusses the difference between
fairy tales like Santa Claus and true religious stories such as the
Atonement.2 "There seems to be something magical in the
phrase" once upon a time, he wrote, "that allows those of any
age to ’stretch’ the imagination--even the stories’ authors do it
until it sometimes becomes difficult for us to separate what
really is fact from what is fiction." Dunn’s observation also
applies to his own stories about baseball and war.

LYNN PACKER is a television news consultant for Germany’s second
largest commercial station and a freelance reporter. Recently he
returned to Utah after teaching broadcast news at the University of
Dortmund. Packer was a reporter for fifteen years for KSL-TV and
a broadcast instructor for nine years at Brigham Young University.

THE BASEBALL FIELD
~¢ARE’~ you telling me there is baseball in heaven?"

Mickey Mantle asked Paul Dunn, as the two were participating
in a celebrity golf tournament. "If there isn’t, I don’t want to
go," was the response Dunn told audiences he gave Mantle)
While Dunn never said he played baseball with Mantle, the
names of players he has claimed to encounter reads like a Who’s
Who of baseball immortals. Dunn’s brushes with greatness
include:

¯ STAN MUSIAL. "When I was 18 years old, a rookie with
the St. Louis Cardinals, I reported to spring training."4
There, he said, were some real pros like Stan Musial who
was "just climbing into his heyday."

¯ JOE DIMAGGIO. "As a young baseball player I once had
the honor and challenge of pitching against Joe
DiMaggio of the Yankees."5

¯ TED WILLIAMS. "He was no slouch. I know; I have
pitched to him a time or two."6

¯ WILLIE MAYS. "I pitched against Willie Mays as he
broke into baseball and I was leaving the scene."r

¯ LOU GEHRIG. "You’re going to be great," Gehrig told
Dunn, then a twelve-year-old bat boy for the Arkansas
Travelers, after Gehrig let the kid pitch to him during
batting practice.8

¯ BABE RUTH. Another star that Dunn, as a bat boy, says
he threw to during batting practice.9

¯ BOB FELLER. "If you ever want a lesson in humility, bat
against [Bob] Feller," Dunn said about his experience
during a servicemen’s exhibition game during World
War II. lo

Dunn said he played professional baseball for up to five
years. Professional baseball included both the maj or and minor
leagues. Dunn says outright that he played in the minors; he
has merely alluded that he played in the majors.1~ In fact, he
had virtually no professional baseball career--in either the
major or the minorsmfailing to make at least three teams in
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the minor leagues. Paul Dunn did play baseball in high school,
in the U.S. Army, and in the so-called semi-pro leagues, a
euphemism for commercial leagues. He did not play college
ball, despite receiving an award reserved for former college
players.12 Here is a summary of Paul Dunn’s baseball career.

ARKANSAS BAT BOY

PAUL Dunn’s father--J. Harold Dunn--moved his family
to Salt Lake City, to Tulsa,
Oklahoma, andmin 1929
when Dunn was five--to
Little Rock, Arkansas,
while advancing his career
in the grocery business.
Paul Dunn spent most of
his school years in Little
Rock, picking up baseball
skills on the sand lots.

Little Rock was the
home of the Arkansas
Travelers baseball club, a
triple-A team in the
Southern    Association.
Each spring, major league
teams would stop briefly
in Little Rock to play exhi-
bition games as they
"barnstormed" their way
back to their hometowns
from spring camps. Paul
Dunn says he was a bat
boy for the Travelers, giv-
ing him the chance to meet
some of the major lea-
guers.13

Babe Ruth is one of the stars Dunn says he pitched to during
batting practice before an exhibition game. Babe Ruth was in
Little Rock for an exhibition game with the Travelers. But that
was in 1929, when Dunn was only five years old. Moreover,
Ruth was confined to his hotel room with a sprained ankle and
missed that particular game.14 Finally, it is possible that the
Dunn family had not even moved to Little Rock when Ruth
made his appearance there in 1929.~5

The next time the Yankees played in Little Rock was in April
1937, just before Dunn’s thirteenth birthday.16 The team was
loaded with the stars who had won the World Series a few
months earlier: Lou Gehrig, Joe DiMaggio, and Bill Dickey. The
Yankees were riding a pre-season, fourteen-game winning
streak when they played the Travelers. But in the bottom of the
ninth, local hero Leo Nonnenkamp smashed a monster 450-
foot home run, and the Travelers upset the world champs, 9-8.
Possibly 12-year-old Paul Dunn was among the 4500 fans the
paper says "went goofy" with the upset.

One of Paul Dunng most repeated baseball stories tells how
Lou Gehrig befriended him during that visit. In one of his

Paul bunn (right), his father,

accounts, the Yankees spend two days in Little Rock. On the
first day Dunn was assigned to "shag" balls in the outfield at
the Yankee batting practice. Afterwards, Gehrig signs Dunn’s
baseball, then takes the youth into the clubhouse, where Bill
Dickey and Joe Dimaggio sign it, too.~r Dunn says he told
Gehrig, "Every time I go out to play I get so nervous and afraid
I can’t perform." Gehrig invited him back the next day for an
answer saying, "Let me think about this." The next day Dunn
was shagging balls behind Yankee pitchers who were throwing

for batting practice. Dunn
says eventual Hall of
Famer "Red" Ruffing was
on the mound when
Gehrig came up for his
practice hits. "Hey, Red, let
that kid behind you pitch
to me," Gehrig said, ac-
cording to Dunn. Red
refused, saying, "I want to
get through, Lou, and take
a shower." "I said let the
boy pitch!" Gehrig fired
back. Then follows the
story of Gehrig missing
some of Dunn’s pitches on
purpose to build the
twelve-year-old’s confi-
dence, of Gehrig saying he
called on a higher source
to combat nervousness,
and of Gehrig predicting
Dunn would be great.~8

There are problems
with the story as Dunn

Hal, and his two brothers tells it. The Yankees, in-
cluding Gehrig, were in

Little Rock only for part of one day, but Red Ruffing was not
there at all.19 He was a highly publicized holdout that year and
missed spring camp altogether. There is no way to verify that
Paul Dunn was the bat boy. Leo Nonnencamp, the one who hit
the winning home run, now 78, says, "I can’t remember if we
had a regular [bat boy] or just kids hanging around."2°

HOLLYWOOD HIGH BASEBALL

IN 1940, the Dunn family moved to Hollywood, Califor-
nia, where Harold opened his own food store: Halg Market.
Paul made the high school baseball team--the Hollywood
Sheiks--and was a first-string pitcher his junior and senior
years, in 1941 and 1942.

Paul Dunn tells a story set in 1942, when he was a senior at
Hollywood High School in Los Angeles, California. He was
with his teammates as coach Meb Schroeder quizzed star
second baseman Jimmy Daniels. It was the day before a league
championship game and the coach discovered Jimmy had
broken a team rule---he had been smoking. Coach Schroeder
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kicked Daniels off the team, and Paul Dunn got the nod to start
on the mound for Hollywood Highg most important game of
the year. The championship game turned into a classic pitch-
ing duel. It went into extra innings with the score tied 0-0. As
Dunn explains:

They beat us one to nothing in the top of the
thirteenth. Do you know how it happened? A ground
ball was hit to second and the ball went through the
substituteg legs, and that proved to be the winning
run. Well, I went home that night and literally cried
myself to sleep .... 2~

His Church biographers say
he participated in baseball,
football, basketball, golf,
and track.= However, in the
Hollywood High year-
books, Dunn was not pic-
tured on the football, track,
or basketball teams. There
is no Jimmy Daniels listed
on the baseball roster. Per-
haps Dunn was using a
pseudonym for Daniels
without disclosing it. That
hardly matters, because no
one on the team was in a
playoff game: Hollywood
High finished next to last in
1941 and third in 1942. Paul Dunn (center) and the Hollywood Rangers

THE POCATELLO CARDINALS

PAUL Dunn graduated from Hollywood High in 1942.
He says eight major league scouts were tracking him as he
completed his high school pitching stint.23 He says he signed
with the St. Louis Cardinals for "what was then a pretty good
bonus." He says the parent club farmed him out to their
Pocatello, Idaho, team--also named the Cardinals.

The prospect of playing ball in 1942 in Dunn’s home state
of California was bleak. The California State League, which
was made up of teams in Southern California, folded because
of World War II. Not only did the war eliminate baseball jobs
in California, it also sent a flood of position-seeking players to
the other minor leagues that decided to play through the ’42
season. For whatever reason, Paul Dunn went to Pocatello,
Idaho, where three of his aunts lived. Sometime in mid-
summer 1942, Dunn moved in with Lucille Dunn Harrison,
whose husband owned a jewelry store in town. His cousin
Merline recalls that her father "thought he could be helpful" in
getting Dunn a tryout with the local team.24 Merline, a year
younger than Dunn, says her family had season tickets and
attended most of the Cards’ games.

Paul Dunn says he won his first professional game 7-1, with
the Pocatello Cardinals.25 Dunn also says he taught his first
manager, Danny, how to pray.26 Before the season ended, Dunn

says the first baseman, the shortstop, and the left fielder were
joining him and the manager in nightly prayers.

That season ended with Pocatello playing the Boise Pilots
for the Pioneer League championship. Dunn says he drew the
assignment to pitch one of those games. A story he tells about
it shows his reputation for spirituality had spread beyond his
own team. It was the top of the eighth inning and the score was
tied 0-0. Dunn was on the mound with a runner on second.
The batter hit sharply to left center. Pocatellog center fielder
took the ball on one hop and fired home, attempting to cut
down the runner who was trying to score from second. Con-

tinuing in Dunn’s own
words:
The center fielder . . .
threw a perfect strike to
the plate and caught the
runner by a good six
inches. The umpire hol-
lered, "You’re out!" This
man got up--and I had
never heard such foul
language in my life. I
was back behind the
catcher by this time, {he
normal position for the
pitcher on a throw to
the plate. The umpire
bellowed, "You’re out of
the game! Out!" And he
ejected him, which he

should have. As I was walking back to the mound, the
umpire--not a Mormonmabout ready to replace his
mask, turned to me and said, "Paul, forgive him; he
doesn’t understand.’’2r

However, when Paul Dunn graduated from high school in
1942, the ’42 baseball season for professional clubs was al-
ready well underway. His account that he reported to the
Cardinals spring training camp his rookie year could not be
accurate;28 such camps had been over for at least a month. A
spokesman for the St. Louis Cardinals says no Paul Dunn
played for that club or for any of its farm clubs.29 The Sporting
News, which keeps records of baseball contracts, has no record
of Paul Dunn ever signing with St. Louis)° In addition, Pioneer
League records show no Paul Dunn as a pitcher for the Cardi-
nal farm club, Pocatello)1 Newspaper clippings fail to show
any Paul Dunn winning a regular-season game 7-1, as he
claims, or playing in any game whatsoever)2 The same clip-
pings indicate all the pitchers who played in the championship
series, which Dunn said he did; however, Dunn was not listed.

When confronted with evidence that he did not play for
Pocatello, Dunn, through his attorney, continued to say he
had. To respond to the journalistic research, Dunn solicited
letters from several eyewitnesses who say they saw him pitch
in league games in Pocatello. Dunn’s attorney declined to make
the letters public. Dunn may have used them when the LDS
church made inquiries about his stories in 1988. The Church
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apparently accepted this "proof" he had played in the
Cardinal’s organization.

But a year later, around the time of the Sunstone sympos-
ium, Dunn was interviewed again by an attorney the Church
had assigned to reinvestigate the matter. Dunn told the attor-
ney a new story: he played "off roster" for Pocatello.33 When
the Arizona Republic interviewed Paul Dunn on 4 January
1991, he said he had a "working agreement" with the Pocatello
Cardinals to pitch exhibition and practice games.

In early 1943, Dunn was drafted into military service.

THE HO LLY-
WOOD STARS

AFTER his

military service,
Paul Dunn returned
to Hollywood, Cali-
fornia, and, within
days of each other,
got married and
tried out for the tri-
ple-A Hollywood
Stars baseball club,
a very good team in
the triple-A Pacific

year by Ellsworth "Babe" Dahlgren. Ontario signed Dunn to a
contract and he was on their roster the first game of the season.
He made a brief appearance in that game as a relief pitcher; the
local paper called him a "slow curve-ball specialist.’’3r Eight
days later, the same newspaper, the Daily Report, reported that
"General Manager Russ Decker announced the release of
pitchers Frank Umonyi and Paul Dunn yesterday.’’38 After one
week the Orioles were in the Sunset League cellar. The article
said the three remaining pitchers "were showing up... well"
but they need to "get one more flinger" into starting form. One

Coast League. That
league produced greats like Joe DiMaggio and almost became
the third major league. Unfortunately, Dunn was among a
flood of players returning from the war. Records show he never
made the team. In response to allegations that he never played
professional ball, Dunn provided a copy of his 1946 income
tax 1040 form which shows he made $5000 playing for the
Stars.

Using a photo and information Paul Dunn provided, the
LD5 Church News published a photograph of Dunn with Hol-
lywood Stars team members. It was captioned: "Elder Paul
Dunn... with teammates of Hollywood Stars, a Cardinal farm
team.’’> According to the Church News, Dunn provided the
photo. Whether the photograph demonstrated that Dunn was
a player for the Hollywood Stars is doubtful. He is not wearing
the traditional Hollywood Stars uniform, which featured a star
over the left chest pocket with the letter H inside. The caption
statement that the Stars was "a Cardinal farm team" is not
correct; the Stars were affiliated with the Pittsburgh Pirates)~

However, during his interview with the Ari;,,ona Republic
Paul Dunn admitted he never played in a regular season for the
Stars. "I was put in the spring training with the club until the
season started and was cut from the squad," Dunn said.~6

GETTING CUT BY THE ONTARIO ORIOLES

IN 1947, Dunn apparently dropped his sights and tried
out for a Class "C" team in California’s Sunset League: the
Ontario Orioles. The Orioles team was newly organized that

five years he said he
played professional baseball.4° As proof, he released a copy of
a W-2 tax withholding form supplied by the club. It indicated
Dunn was paid $5,024.75 for the year. "There is no way Paul
Dunn earned $5,024.75 with the Orioles in 1947," former
team owner Babe Dahlgren said in a letter.41 Former business
manager Len Monheimer said players, at best, made $200 a
month, or, perhaps, $1000 for a season. Five thousand dollars
is what a player for a triple-A team, such as the Hollywood
Stars, would have made.42 More than just the amounts on the
W-2 form are suspicious. The numbers "502" in the total wages
box appear to have been drawn in by hand. And the "1,000.00"
figures in the tax withheld box were typed with a typeface
different from the other numbers on the form.

During his interview with the Arizona Republic, Dunn ad-
mitted the W-2 form figures are not accurate, that he was cut
from the team, and finished the year playing "semi-pro" ball.
"That was a record, as I recollect, gosh you’re going back 45
years or so, I just took the semi-pro earnings and and other
earnings, and just grouped them all. That was just my own
report that I kept," Dunn told the Republic. Also regarding the
Ontario Orioles, Dunn says he was cut because of a injury. "My
arm and shoulder got hurt, so I got released," he said.

One of the commercial teams Dunn did play for was known
as the "Hollywood Rangers." The accompanying photograph
appeared in a brochure printed in connection with "A Tribute
to Paul H. Dunn" by an LDS organization. The text with the
photo says Dunn "spent hours each day practicing [baseball]
and ended up owning his own team.’’4~ It’s possible the Rangers
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were a team sponsored by Hal’s Market, which was owned by
Dunn’s father, and that the writer of the brochure confused the
market’s ownership with team sponsorship.

Another team Dunn played for was Peterson Scoremaster,
sponsored by a company that prints baseball scorebooks used
by amateur and college teams. Rod Dedeaux, who helped
found the team, remembered Dunn as "an above-average
pitcher" and "a great competitor." He said the team consisted
primarily of high school players and members of the team from
the University of Southern California, where Dedeaux
coached.44 Teams like Peterson Scoremaster were dubbed
"semi-pro" back then. How much did semi-pros make? "They
made nothing," Dedeaux says. "Mrs. Peterson [the team’s
sponsor] would give them Pepsi-Colas and hot dogs."

THE BATTLEFIELD
PAUL DUNN says he turned eighteen the same month

the draft age was lowered to eighteen.45 "How is that for
timing?" he asked. He tells audiences it was the draft that
interrupted his pro career:

I reported to that first team, and I stepped into that
dugout with a new number. You know what a thrill
that is? Then to get a letter two or three months later
that says, "forget that, brother, and follow me .... ,,4~

Actually, the 1942 baseball season had been over more than
two months when Congress lowered the draft age to eighteen.
And it was not until early 1943 that the draft machinery
brought in those under twenty. Paul Dunn was almost nineteen
when he was inducted.

Dunn was about to step onto a new field of dreams: the
battlefield. Even though war held out the opportunity for
heroism, it also held out the possibility of death. Lose on the
baseball field and you play another day. Lose on the battlefield
and there’s no tomorrow. Religion starts taking on a whole new
meaning. Before leaving for basic training, Dunn was ordained
an elder in the priesthood in February 1943. He also sought
out the Los Angeles Stake patriarch for a blessing. Among
other things he was told:

Thou shalt experience combat. Angels shall intercede
in thy behalf and protect thee all the days of thy
life .... 47

Many times after the war Dunn credited this blessing and those
angels with saving his life. He would say that his numerous,
harrowing brushes with death were not escaped by luck but by
design; he would call them "verifications" that the LDS church
is true.48

HARROWING WAR EXPERIENCES
AS an infantry private in the U.S. Army’s 77th Division,

Dunn participated in three major operations during World
War II: Guam, the Philippines, and Okinawa. A year transpired
from the beginning to the end of combat, a year that yielded a
lot of stories for Paul Dunn about valor, patriotism, and
brushes with death. Many of these stories are tied to religious

and moral lessons of life. There is not enough space to detail
the stories, but some might be headlined:

¯ Paul Dunn discovers, shoots lock off POW camp.49
¯ Paul Dunn lone survivor as eleven infantrymen race

against death.5°
¯ Paul Dunn survives in foxhole as tank runs over it.51
¯ Paul Dunn survives grenade explosion at his feet; guns

down samurai sword-wielding enemy soldier.52
¯ Paul Dunn saves Japanese prisoner from being butchered

by American soldiers.53
¯ Paul Dunn lands at the Philippines with a "special cadre"

two days before MacArthur’s famed "return.’’54
¯ Paul Dunn meets famous war correspondent Ernie Pyle

hours before Pyle’s death.55
¯ Paul Dunn wrestles dynamite pack off a child kamikaze

infiltrator just before its mother hits the plunger.56
¯ Paul Dunn survives banzai attacks on Okinawa.5r
¯ Paul Dunn, over the course of the war, kills thirty-five

enemy soldiers.28

CONVERSION DURING A BLOODY
LANDING ON GUAM

GUAM, an island in the central Pacific, lies about three-
fourths the way between Hawaii and the Philippines. The
Japanese had captured Guam from U.S. control at the same
time they bombed Pearl Harbor. Now, in the summer of 1944,
almost three years later, the United States wanted Guam back
to use as a stepping stone to the Philippines and Japan. Dunn’s
77th Division got its first combat assignment: help retake the
island. The division of perhaps 10,000 men strong was loaded
onto troop carriers and steamed southwest.

D-Day to attack Guam’s beaches was 21 July 1944. Navy
artillery and Air Corps bombers pounded the island in pre-
paration. Then, at the appointed hour, troop ships disgorged
hundreds of landing craft, each boat packed with heavily
armed soldiers. The landing craft circled and formed "waves"
that hit the beach one after another. Those in a holding pattern
could see the first waves hit. Dunn, he recounts, is in the
seventh wave.

"Nobody is getting ashore," Paul Dunn says in his account.59
"One craft after another is getting hit, scattering American
soldiers in the water." Then a flare goes up, signalling Dunn’s
seventh wave to land. "All of a sudden the whole shoreline
opens up, zeroing in on you," he says. To make matters worse,
his landing craft gets hung up on a coral reef; so they have
further to wade, not to mention having to make it past those
who failed to reach shore. Navy boat operators tell the soldiers
to get out anyway.

We jump in the water, the water’s chest high. You
gotta hold your rifle over your head. If the muzzle
drops in the watermthat’s salt water--it would blow
up when you fire. Did you ever try to run in water up
to your chest, loaded down? You don’t move very fast.
And the enemy starts to pick you up. You’re pushing
with the butt of your rifle the dead bodies and
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THE PAUL DUNN EPISODE MAY REMIND SOME

Utah residents of a similar incident in the 1950s.
In 1923, a year before Paul Dunn’s date of birth, Douglas R.

Stringfellow was born in Draper, Utah. Stringfellow’s name,
today, has almost vanished from public awareness. But in the
early fifties his name was a household word in Utah and his
war stories were widely publicized.

On 19 November 1944, Douglas Stringfellow was helping
clear a mine field in France. A mine exploded unexpectedly, its
shrapnel ripping through Stringfellow~ leg. The wounded
infantry private was transported back to the United States---to
Bushnell General Hospital in Brigham City, Utah--to recover.
While recuperating, he began telling fellow patients about his
war exploits before the mine accident. Soon he began speaking
in LDS church meetings about the religious implications of his
heroism. The first time Douglas Stringfellow dated his wife-to-
be, Lee, he invited her to one of his sacrament meeting talks
about his war experiences.1 Lee was a freshman at the Univer-
sity of Utah. An accomplished dancer, she took the train to
Bushnell to entertain convalescing soldiers.

In June 1946, Lee and Douglas married. They immediately
moved to Hollywood, California, where Doug would attend
broadcasting school for six months. After returning to Utah,
Doug Stringfellow began work as a disc jockey and announcer
for KLO Radio in Ogden. He became active in the Jaycees and
Young Republicans. His speaking ability improved even more
as he told and retold his war stories. And what stories they were.

Stringfellow claimed he had been assigned to the Army’s
elite OSS. His team was assigned to parachute behind enemy
lines in Germany and kidnap atomic scientist Otto Hahn.
Although the team accomplished its mission by capturing
Hahn and getting him on a pickup plane, it failed to escape and
was captured by Nazi soldiers. After being tortured and con-
fined in a concentration camp, Stringfellow was able to escape
into France where he eventually was assigned to a regular army
unit. He said his outfit was searching for a underground
German jet propulsion laboratory when one of them tripped a
mine, injuring several soldiers)

Stringfellow. expanded his forum from church to civic audi-
ences, then throughout the United States. In 1952 Utahns in
the first district elected him to Congress. In 1954 Stringfellow
was the featured guest on the nationwide broadcast, "This Is
Your Life," he was the subject of a nationally syndicated news-
paper series, and he was easily renominated by Utah
Republicans to run for a second term.

Some Utah reporters had information that Stringfellow had
made up his military accomplishments, but they sat on the
story. The Army Times newspaper broke the story just days
before the 1954 election. When LDS church President David
O. McKay confronted Stringfellow, the Mormon congressman

DOUGLAS STRINGFELLOW’S
"WAR STORIES

swore his story was true and said the allegations amounted to
a "smear" campaign against him. Finally, Utah Senator Arthur
Watkins got Stringfellow to confess to him. The next day, 16
October 1954, in perhaps the most dramatic moment in the
history of Utah television, the congressman went on KSL
television, live, and confessed his fraud. He withdrew his
candidacy, failed to regain public prominence, and died in
1966 after suffering a series of heart attacks.

University of Utah professor Frank Jonas credited
Stringfellow with creating "a new style, a new format for public
address."3 Jonas said the congressman used the war story as a
principal ingredient to win attention and fame. But he blended
in two additional parts: his religious experiences and his lec-
tures on good and evil. Stringfellow’s genius, Jonas said, "might
be found in the total blend he concocted and in the smooth
transitions from one part of his story to another." Pacing, he
said, complemented the blending:

Certainly he held the attention of all his audiences
with his sometimes rapid-fire account of the dramatic
and spectacular events which led him to the brink of
death, but just as certainly it was his slower-paced
account of how God came to his rescue.., that made
his war story plausible.*

Stringfellow’s administrative assistant, Keith Jaques, had a
similar analysis of his boss’s speaking style:

He never told of his exploits for their own thrill value.
He simply used them as a means to drive home an
inspirational point.

Jaques had believed Stringfellow right up until the time of the
confession. He felt especially betrayed because of his work
behind the scenes to suppress any media expos~ of the hoax.

Jaques prepared an article for Life magazine, but it was
never published. He said he wrote the article for two reasons.
First, because he thought the "full account should be known."

And perhaps for one other reason. When I think of how
many thousands of Americans were fooled, I think of
something else that makes me really uncomfortable. I
wonder how many other Stringfellows may still be
around in other lines of endeavourmundetected, un-
suspected, still getting away with it. I wonder.5

--BY LYNN PACKER

NOTES
1. Lee Lemmon Stringfellow Noffke, telephone interview, 29 June 1989.
2. Douglas R. Stringfellow, Chaff Be.fore The Wind, unpublished, copy is in

BYU Special Collections, #84-i52. See also Frank Jonas, The Adventures o_f PFC
Douglas R. 5tringfellow and the Frank Jonas collection at Special Collections, Uni-
versity of Utah Marriott Library.

3. Jonas, 86.
4. Jonas, 86.
5. Keith H. Jaques, "The Stringfellow Hoax" a manuscript submitted to Life

magazine on 15 February 1955, but not published, U-6.
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wounded bodies of your friends and associates you’ve
been training with. The coral is so sharp it cuts the
boots off your feet and your feet are starting to bleed
like mincemeat, and you’re trying to get ashore. I was
one of the first ashore that morning. And I dug my
first foxhole with my fingernails and I crawled in it.
And just as I crawled into that mucky hole an ambu
gun opens up that shoots about 700 rounds a minute
and it went down my
right arm and took off
my identification brace-
let. And I roiled over and
started to talk to Heav-
enly Father. And he an-
swered me. And I have
never been the same
since. ~o

As Paul Dunn lay in that fox-
hole, blood oozing from the
wrist of his pitching arm, he
pulled out his patriarchal
blessing and read--with
greater understandingBthat
angels would intercede on his
behalf.61 "And since that day,
I have given my life to [the
Lord]."62

Paul Dunn did participate
in the Guam campaign, but
his account of the landing is
problematic. The Japanese
defenders set up their line of
defense several hundred
yards inland--they were not
waiting on the beach for the
assault. Also, the First Provisional Marine Brigade, not Dunn’s
77th Army Division, landed first. The 77th had no combat
experience and were not asked to spearhead a major landing.
At Guam, even the first Marine waves were able to get ashore.
They had long learned how to avoid disastrous landings. Eight
months earlier the Marines had botched their landing at Tar-
awa in the Gilbert Islands. That Marine operation was highly
publicized and occurred a month before the 77th practiced
amphibious operations back in Virginia. The story of the
Tarawa landing reads very much like Dunn’s account of Guam.
At Tarawa, some Marine landing craft got hung up on coral.
"Most of [the Marines] had to struggle ashore through hun-
dreds of yards of shoulder-high water.’’63 "Of the first wave,
only 30 percent got ashore. In the second wave, less. The third
wave ’were practically wiped out.’ ,64

In fact, the 77th Division landing at Guam was unopposed.
The division history says, "Fortunately little fire was received,
as the enemy was occupied by the Marines now half a mile
inland.’’65 Two soldiers who were on Dunnb landing craft
affirm it was caught on a coral reef during the landing.66 But
both say they spent the night on the reef, landing the next day.

Paul Dunn and Harold Brown

One of them recalls a casualty that happened in connection
with the landing:

One died shortly after we landed at Guam. It was an
accident. He had laid his gun down on a jeep; it fell
off [and discharged] .67

A BUDDY DIES IN DUNN’S ARMS

HAROLD BROWN
stood half a foot shorter than
Paul Dunn and tipped the
scales at 140 pounds.
BrownBfrom Odessa,
Missouri had red hair,
spoke with a "southern
drawl," and was a Southern
Baptist. Dunn and Brown
would end up in the same
platoon, go on leave together,
share foxholes, and sustain
each other right up until
shortly after this photograph
was taken on Okinawa.

The Japanese were not the
only enemy faced by Dunn
and Brown. Just as Brown
represents the "good guy" in
many of Paul Dunnb stories,
Staff Sergeant Harry Izzo
represents the "bad guy," the
tough sergeant. "He and I did
not hit it off the day I walked
into the orderly room," Dunn
says of his sergeant, calling
him "the most miserable,

filthy, unrighteous dog I have ever known.’’68 "Two of us
decided to stand up against him," Dunn said after Izzo ordered
his men to get tattoos and "have an experience in a house of
prostitution" while on leave.69 Dunn and Brown refused. As a
result, according to the story, they got thirty straight days of
K.P. and guard duty every night.

Ironically, these two primary characters in Dunn war stories
experience contrasting fates: Brown who saved Dunn’s life
numerous times~takes a direct mortar hit and bleeds to
death; Izzo~who tried to corrupt Dunn--ends up converted
to Mormonism. Recently, Dunn said that Izzo was not the real
name of the sergeant in his stories: "I just pulled ’Izzo’ out
because that name popped in my mind when I first shared it
[the story] forty years ago. ,,70

Perhaps no story better challenges the credibility of Dunn~
war stories than his account of the death of his buddy, Harold
Lester Brown. The action takes place near the end of the last
campaign. In May 1945, combined American forces were
driving toward the Japanese stronghold on Okinawa: Shuri
Castle. Even though the Japanese were vastly outnumbered,
they had established a strong, concentric perimeter around the
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ancient castle town of Shuri.71 Dunn tells the stoW of how his
unit dug in near "Chocolate Drop Hill." Normally he and
Harold Brown shared a foxhole. But this night, their ranks
were so depleted that the two occupied individual foxholes
about fifty yards apart,r2 At about 11 e.M. Brown’s hole took a
direct mortar hit. Dunn says he could not go to his rescue
because of a rule against leaving foxholes at night. All Dunn
could do is endure the night listening to Browng moans. At
daybreak Dunn rushed to his companion’s side, finding him
alive but bleeding from sixty-seven shrapnel wounds. Brown,
barely clinging to life, said, "Paul, I know this is the end." As
Dunn took him in his arms, Brown made two requests. First,
he wanted his mother assured he had been faithful to the end
to the principles she taught him.

And he said, Paul, the second thing I’d appreciate
your doing--and he could hardly talk, I had to bend
down to hear him--if you ever have an opportunity
¯ . . to talk to the young people of America, will you
tell them for me that it’s a privilege to lay down my life
for them. And with that testimony on his lips, he
died .... r3

Dunn helped carry Brown’s body to a "crude" burial ground
several miles away. "There, in an old rain coat and a poncho, I
placed Harold in that shallow grave," he said.

The truth is Brown did not die on Okinawa during the
drizzly, cold morning Dunn describes. Harold Lester Brown
continues to live in Odessa, Missouri, where he grew up. He
came through the war unscathed. In a telephone interview, he
described his closest call during the war: a mortar round that
almost hit a truck he was riding in. Although he wasn’t hit by
shrapnel, he said some in the truck were.

While I had him on the phone, I asked about the evil Harry
Izzo. Brown said he knew a Sergeant Louie Izzo, a "little, Italian
fellow, good soldier." But Izzo was in another platoon. Brown
said his staff sergeant was an Italian named Anthony Piano. "A
nice, quiet, considerate fellow," Brown said. Did anyone pres-
sure you to get tattooed or visit prostitutes while on leave?
"Some wondered why you didn’t," Brown said. "They really
didn’t pressure me." Did he ever save Dunn’s life? No. Did
Dunn ever have any close calls? He believes he was on the
truck that almost got hit by a mortar round,r4

When the LDS church investigator confronted Dunn with
the fact Brown was still alive, Dunn said the soldier who died
in his arms was really Ralph Cocroft.r~ During the Arizona
Republic interview, Dunn said he simply combined two events:
"So all I did was take Harold Brown’s relationship and combine
it with Ralph Cocroft’s dying.’’r6

Ralph Cocroft, PFC, from Hazlehurst, Georgia, was a mem-
ber of Dunn’s anti-tank squad. And he did die on Okinawa, but
apparently not in a foxhole. In an interview, the real Sgt. Louie
Izzo (not Dunn’s pseudonym) said he was squad leader the day
Cocroft died: "We were on Okinawa, carrying the wounded
back. There were four to a litter. One time he [Cocroft] got
reckless." Izzo said Cocroft peeked over a hill just as a mortar
went off. "He didn’t get hit directly, but the blast got him." Izzo
said Dunn might have been around, "but I don’t recall he was

there that day."rr

CASUALTIES

IN addition to reporting Brown’s death in his war stories,
Dunn also reports the death of almost everyone in his unit:

There were 1,000 of us in my combat team who left
San Francisco on that fateful journey, and there were
six of u.s who came back two and a half years later.
How do you like that for odds! And of the six of us,
five had been severely wounded two or more times
and had been sent back into the line as
replacements.78

I couldn’t find the casualty figures for Dunn’s 2nd Battalion,
which may have been made up of about one thousand soldiers.
But there are records for the two hundred men who served in
his anti-tank company over the course of the war. Of those two
hundred, five were killed in action and fifteen were wounded
sufficiently to earn a purple heart. These figures reflect the fact
the 77th Division never spearheaded any major attacks, and
the anti-tank company of the 77th did not play a front-line role
for the division. The war for Paul Dunn was likely what it was
for what author Ronald Spector said it was for the vast majority
of troops: it "was not an adventure; it was more likely a time of
loneliness, physical discomfort, boredom, and fatigue--
punctuated by occasional action and danger.’’r9 Spector quotes
figures that say only a third of the enlisted men in the Pacific
were actually in combat, another fifth of them have been under
fire, and 45 percent saw no action at all.8°

MYTH MORE IMPORTANT THAN HISTORY

IN the interview, Arizona Republic reporter Richard
Robertson asked Paul Dunn if it is appropriate to use fabricated
stories to teach moral lessons. "That’s a fair question," Dunn
responded. "I’d never put it in that category because the events
were real. The combining of a story seemed justifiable in terms
of illustrating a point." During the interview, Dunn’s attorney,
James Jardine, shared with Robertson a quote by writer Robert
Fulghum to explain and justify the changes in Dunn’s stories.
Fulghum said his writing profession gives him an "official
storyteller’s license." He said the license "gives me permission
to use my imagination to rearrange my experiences to improve
a story, so long as it serves some notion of truth." Fulghum said
he posted a "storyteller’s creed" above his desk, three lines of
which read:

I believe that imagination is stronger than knowledge.
That myth is more potent than history:
That dreams are more powerful than facts.81

Paul Dunn’s own "fields of dreams"-~baseball and war--are
based on imagination and myth. The extent to which Paul
Dunn recognizes this is unclear, even after repeated inquiries
and investigations he has yielded only partial admissions. Until
recently, Paul Dunn’s exploits were well on their way into the
history books as fact. With this research, they will at least go
into the books for what they are: myth. Whether it is right or
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wrong to pass off apocryphal stories as real in order to make
spiritual points, I will leave for the reader to evaluate, with
assistance from the discussants in this magazine.        ~
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You have to put the whole thing in perspective.

PAUL DUNN’S
COMMENTS

On 4January 1991 Paul H. Dunn--accompanied by his attorney
Jim Jardine and confidant Richard Eyre--was interviewed by Ari-
zona Republic investigative reporter Richard Robertson. To date
that interview in his lawyer’s office is the only face-to-face interview
Dunn has allowed in connection with his war and baseball stories.
Here are excerpts from the interview.

When you’re speaking, you don’t try to get into the
details: I was signed here and played there. You’re talking
about an affiliation which kids, particularly can identify [with].
And I don’t think, through any of my writing or speaking, I’ve
tried to put myself up as any kind of a hero or a star. I’ve used
sports stories to teach basic principles of truth because kids
relate to sports, so sports, whether you and I think so or not
(and I think we do), is America’s religion. And so I just
capitalized on sports, to get attention and to drive home a
higher point of value. During this period of time, and since, I
have associated with literally hundreds of big-name stars.
Some I knew personally and some I just had a casual acquaint-
ance with. So I draw on that to teach ....

ON PLAYING WITH THE CARDINALS

I’VE said that my emphasis was simply that I was with the
[Cardinal] organization .... You know when you’re in the
pulpit you’re not trying to say you’re in this league or that
league because people don’t really care. If I’ve done that, [say
I was with the St. Louis Cardinals] then that wasn’t the intent
certainly. The intent is to teach people a principle through the
medium or vehicle of sports ....

I think you have to put the whole thing in perspective ....
[The] stories .... baseball and some of the army, go back
forty-five and fifty years. When those were first told, that was
in a setting entirely different than what I find myself in now. It
was my intent, simply, to illustrate a point, in history, that
affected me personally, emotionally, and spiritually and faith-
fully. And I didn’t try to unravel the whole World War II history
with it .... I haven’t purposely tried to embellish, I’ve tried to
illustrate points that would create the interest. Are you familiar
with what Robert Fulgram [says in his book, All I Really Need
to Know I Learned in Kindergarten]. He talks about this very
thing in terms of ordering, not the facts per se, but the events
to illustrate the point. I think we all do that in terms of
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speaking and writing. I don’t think the point here, Richard, is
number. The point is to give an impact to young people about
the horrors of war, the price we pay, patriotism and the like.

THE WAR STORIES
MY intent when I tell one of these war stories is not to

recreate history. You talk about a landing .... I’m not trying to
relive the exact historical data per se. Again, I’m using it as a
vehicle. You take the scriptures. The Bible is not an historical
account of the creation. It’s not an historical, accurate account
of all the events that transpired... , but it is a verification of
God’s concern for man and men’s relationship to God. History,
then, becomes a vehicle by which you teach ....

What I’ve done is combined events to illustrate a point ....
The events were real. The combining of the stories seemed
justifiable in terms of illustrating the point .... I don’t think
members are particularly looking at the recreation of history as
they are the point you’re teaching. Then the combining of
events is simply a vehicle to do that ....

I don’t know what there is, really, personally, to challenge
[about my stories]. I was there. I did these things, and I’m
giving you a first-hand observation of what I experienced ....

The [Harold Brown] incident as I describe it was one Harold
and I had repeatedly about our feelings and what would be our
situation if we were to go home after and that [dying] hap-
pened to one of us ....

Harold Brown and I got acquainted at Camp Pickett, Vir-
ginia, and he and I were, I guess, the two youngest as far as I
could tell, in the whole company. Most of the guys were in
their late twenties or thirties. And I thought they were Civil
War vets. We were nineteen at the time. He was a little
Southern Baptist, and I was a Western Mormon, and our ideals
and standards were quite similar. So we grew very close and
stayed together and took leave together. Finally, when we
worked our way into Hawaii, and events led to battle, we tried
to stay fairly close, became extremely good friends. He and I
shared a lot about the future. What do you do when you get
home? What about this, and what about that? And we talked
about the awful state of war and why young kids like us who
have no grudge against the world have to go out there and kill
people. I wanted to go home and play ball and get married.
And he wanted to do similar things in his career. So we were
very close--often shared a foxhole together ....

There’s this close relationship, friend to friend. Later, on
Okinawa, we’re separated for several reasons. Our forces are
depleted and sometimes we can’t always share the same fox-
hole. I am assigned a fellow by the name of Ralph Cocroft, who
is . . . a good guy, but a little uncouth and crude. And one
night, about the second week in ’45, in Okinawa, he gets hit
with a mortar shell. I’m the last person that’s with him. And he
dies.

Now I come home many months later, talking to kids in a
teaching situation, no idea trying to make something out of
nothing, simply combining two events. I had this happen, I
don’t know, a number of times where you’re with a person at
a point of death or serious injury where it takes on a whole new
flavor. So what I did was take Harold Brown’s relationship and
combine it with Ralph Cocroft’s dying. The point is not trying
to skew history but to teach a point to kids .... There are two
friends out there who share ideals and feelings and concerns.
And people do die, and so that’s what happened ....

I was trying to get [across] a point about how people feel,
because that’s the way Harold and I felt about it .... We even
said, "If something happens, tell my family this." That’s not a
fabrication. Those are conversations we had. And if we ever
have a chance, let’s both of us tell the kids of America what war
is really like ....

The Harold Brown event is real. The Ralph Cocroft event is
real. At the time I was sharing that, I had no intent to deceive
anyone. It was just to share a feeling and to teach a point ....
When I first told the story, he [Brown] was such a close, dear,
personal friend, that the impact of his personality, his commit-
ment to the country and to his church and to his family gave
that a real impetus .... I just took Ralph Cocroft, who did die,
paid the price, and Harold’s statement and put them together.

I think the whole issue here is a combining of two events to
illustrate a real concern I had as a young soldier .... There’s a
difference, I think, between creating an event and combining
one. Combining events I’ve done. Purposely to mislead, no.
My motives are pure and innocent--to teach a principle. I
think if you take thirty of my books and go through them line
by line, you’ll find that’s the whole point of my writing ....

I think the point I want you to understand is that there is
no intent to deceive. These are events that occurred in my life.
Then they’re true. In two or three cases, as we’ve talked, we
combined events or changed names to protect the innocent. I
think that’s very important.                           ~
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I think Paul Dunn has learned
from what has happened.

HONESTY AND
MOTIVE

By Richard gyre

SOMETIMES A SITUATION CAN BE SO OVER-

analyzed that we lose sight of its essence. The three most
important facts relative to Elder Paul Dunn’s situation are each
very simple and very clear:

1. Elder Paul Dunn exaggerated some of his war and base-
ball stories. He should not have done so.

2. Elder Dunn has spent a lifetime serving and helping other
people--not only through large speeches or best-selling books
but through long, caring, and often thankless personal-

RICHARD EYRE is a close friend of Paul Dunn and has been a
frequent co-author with him.

counseling.
3. Few of us have never exaggerated, and none of us know

completely another person’s innermost motives. So while we
may conclude that certain acts are wrong, we should not make
personal judgments.

Dishonesty in any and all of its forms is wrong. How wrong
it is may depend on motive. Motives are hard to judge--even
in ourselves--let alone in others. But one who is dishonest
with motives to tear down and destroy must be more culpable
because of those dark motives.

I have known Paul Dunn for a long time, and I believe his
core motives have always been to teach and motivate--
particularly young people. He has found, over the years, that
his genuine background as a ballplayer and soldier reaches
youth. He began telling his experiences (as a fairly young man
himself) and in some but certainly not all cases exaggerated or
combined stories. This was wrong, but it is interesting to note
that Elder Dunn is rarely the hero in his stories--more often
he is the observer who learns a principle and passes it on to his
listeners.

Now, if we were to judge, which we should not, we might
ask questions about the motives of anyone who pursues a
long-term vendetta, trying to destroy the life work and reputa-
tion of other persons by implying that their hearts are dark and
selfish.

Paul Dunn is not a man without faults; nor am I; nor are
you. I think he has learned from what has happened and has
tried not to blame or judge his accusers, May we also learn
but not judge,                                    r~
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Sometimes the truth is boring,.

SALTING THE
TRUTH
By Kent Frogley

Truth: An ingenious comp~ound of desirability and
appearance.mAmbrose Bierce

I never lie. But the truth can be made up, if you know
how.--Lily Tomlin

WHEN I WAS YOUNG I THOUGHT TRUTH WAS

just getting the facts straight. Now I’m not so sure. Is truth
subjective or objective? There is talk of orthodoxy versus
revelatory truths. Perhaps truth is contextual. In some circles
people discuss the historicity of the Book of Mormon or debate
the actuality of Old Testament stories. Objective history is
pitted against faith-promoting history. Everybody has their
own spin on truth. Perhaps truth is a little more elusive than I
first thought. So in connection to Paul Dunn, it’s hard for me
to fault him for embellishing his war stories and his baseball
stories and whatever other stories he has used to inspire
adolescents over the course of the past three decades. His
motives were well-intentioned, but we deserve better.
Nietzsche said, "It’s a terrible thing to die of thirst upon the
ocean but there are still those amongst us who would salt the
truth. ,2

My experience with Paul Dunn and his stories took place
during my adolescence. And Elder Dunn designed his stories
primarily for young adults. I thought then that adults had a
tendency to sugar-coat things for teenagers. I wasn’t sure if they
were trying to postpone some of the grimmer realities of
growing up or whether they just wanted one last shot at
molding us for the better. I’m sure that could explain some of
Dunn’s motives--young people need to believe in something.
His stories may have persuaded some people to go on missions
who otherwise wouldn’t. Maybe some people stayed in the
Church who were slipping out. Or maybe someone was in-
spired to stretch and achieve something he or she might have
thought unachievable. I don’t know. One never knows with
teenagers how they’re going to turn out. Adolescence is hard.
And it’s not the best place for our spiritual development to

KENT FROGLEY is a member of the Sunstone Foundation Board
of Trustees.

stop. We have to grow up, spiritually as well as physically
I remember my spiritual adolescence. I heard many of the

Paul Dunn stories during the years I attended seminary. At that
time in my life, I was, like many of my peers, developing my
belief system about how God is and how he interacts with his
children. To me, the Paul Dnn stories were inspiring and sent
a powerful message that if I could live as worthily as Paul
Dunn, I, too, eould be miraculously protected from harm. God
would intervene in the physical events of the universe to
protect me. If I courageously stood up for my beliefs in the face
of outright confrontation from the Sergeant Izzos of my world,
I could convert those who mocked me. Those things sounded
pretty neat. What a great church where things like that would
happen to people who were truly righteous.

Well, as I grew older I made a discovery Those kinds of
things didn’t happen to me. I thought it was because I wasn’t
really worthy of that kind of intervention from God. It never
occurred to me that maybe it was because a part of my belief
system was based on stories that had been made up, that Paul
Dunn had decided what was true about how God would
interact with us and then created events, presented as facts,
that supported those beliefs. We didn’t do that in our church.
That was how doctrines became twisted and is what eventually
led to the Great Apostasy Or so that’s what I had been told and
what I had taught as a missionary.

When I first heard that the Paul Dunn stories weren’t true I
couldn’t believe it. These stories sounded too good not to be
true. I had the opportunity to examine Lynn Packer’s research
before it was published in the Arizona Republic and realized the
stories weren’t true. I felt betrayed. I wondered what the other
hundreds of thousands who had heard Dunn’s stories would
feel if they knew.

The reaction from the general Church membership after the
story broke has been interesting, as far as I’ve been able to
assess. Some people tried to defend Paul Dunng behavior.
Many have reacted with anger. But most have shrugged their
shoulders and gone on. They’re busy raising families and
making a living and getting their Sunday School lessons ready.
Paul Dunn is a blip on their spiritual peripheral vision. Maybe
that is as it should be. Sometimes too much can be made of
another person’s weakness or lack of judgment. But I think
damage has been done. Paul Dunn has compromised the
believability of all stories and events spoken from the pulpit.
When I hear a stoW now, I wonder what little detail was
omitted or what little twist was inserted so that the story would
work just a little bit better, be a little more faith promoting.
Now, I am left to wonder, where does faith balance a healthy
skepticism? How much should I question? More than once I’ve
heard someone respond to a conference talk with, "I hope he’s
not Paul Dunning me."

I understand how stories can be used as object lessons. I
don’t have difficulty with the use of fiction as a tool to teach or
exemplify principles or concepts. Jesus used parables. But the
difference with Paul Dunn was that his stories were presented
as true events. And perhaps the most annoying dimension of
the tales was Elder Dunn’s starring role as hero. Add the
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royalties that Elder Dunn has received from book and tape
sales of those talks, and his rather opulent home, and the
comparisons of Dunn to the T.V evangelist scandals seem less
outrageous. I think Paul Dunn’s place at the center of the
stories, however, is most symptomatic of the proclivity we
have to sell ourselves rather than own ourselves. A scrubbed
image is always favored over a scuffed reality, even though
ultimately that reality is where the real power lies. For me,
Joseph Smith became a real person and true visionary after I
read the somewhat unflattering portrait in Mormon Enigma:
Emma Hale Smith) The antiseptic prophet of my Sunday
School lessons finally became a human being.

The response from the institutional Church was as dismay-
ing as the Paul Dunn revelations themselves. We continually
pay tribute to the principles of truth and integrity and honesty
But how strong is our commitment if the risk is institutional
embarrassment? When I contrast the treatment of George E Lee
who, regardless of your view of his statements, was at least
being honest, and compare that with Paul Dunn’s shift to
emeritus G.A. status (a move the Church denies was connected
to the Lynn Packer stories), I wonder if individual personalities
are placed above the principles which provide the foundation
of our belief system. Paul Dunn lies on behalf of the Church
for thirty years, but they were faith-promoting lies, and he’s
okay. George Lee says, "I’ve got to be honest about what I
believe; I’m not in total agreement," and he’s out. The distinc-
tion between the heretical statements of Lee and the pre-
varications of Dunn is small: Both are ultimately incorrect. I
don’t understand why Paul Dunn was emeritized and George
Lee is out on his ear, but I am not surprised by the difference
in the way the two were treated. Only one of them understood
the Church culture and knew that as long as things look right
you are fairly safe. Paul Dunn kept his spiritual hair above his
ears; George Lee let his grow over his collar.

We value obedience over honesty, and we really prefer that
things look good more than that they be good. It was not
necessary to publicly humiliate Paul Dunn, but the Church’s
silence about his stories spoke loudly. It implied a tolerance or
consent of Elder Dunn’s actions. And it implies a timidity in
dealing with problems within the inner circle where, if any-
thing, a more vigorous standard could be expected. A public
statement by the Church directly addressing Lynn Packer’s
allegations should have been made. The tepid public statement
the Church made was worse than no statement at all.

In the midst of the Paul Dunn controversy I had a discus-
sion with a friend from New York who works for a Wall Street
law firm. He thought that there was nothing wrong with Paul
Dunn doing what he did when his motives and audience are
considered. "He was trying to build people’s faith. And he was
speaking mostly to teenagers." My reaction was, "What’s wrong
with telling them the truth?" He replied, "In this case the truth
didn’t sdem to be good enough." Well, sometimes the truth is
boring. That’s life.

I can only guess what Paul Dunn’s motivations were. But
Paul Dunng stories involving God’s intervention in his life are
apocryphal. His stories, because he was a general authority,

represented the Church as a whole. ’lWhenlwei allow apocry-
pha to be preached over the pulpit hnd enter into the belief
system of the Church our belief system becomes based on
apocrypha. It alters that belief system. And our perceptions
about God and Christ are revised to accommodate the apocry-
phal perceptions. Truth is ultimately obscured, and individuals
find themselves astray

If we are committed to speaking the truth, it must be
without hesitation and without regard to position, influence,
tenure, or the public relations fallout. Maybe I’m being too
idealistic. Perhaps I’m holding Eider Dunn to an adolescent
standard, the standard that Paul Dunn talked about in his
stories--doing what’s right regardless of the consequences.
Maybe I need to be more cognizant of consequences or maybe
just more forgiving. I’m reminded of the words of Paul Tillich:
"The character of human life, like the character of the human
condition, like the character of all life, is ambiguity: the insep-
arable mixture of good and evil, the true and false, the creative
and destructive forces--both individual and social.’’4 Ulti-
mately Elder Dunn’s stories and Lynn Packer’s expose may have
done us a service by confronting us with that struggle--the
struggle that persuades us to a greater, more realistic and
mature understanding of God and his ways for us. Or the
struggle abandoned that leaves us behind in an adolescent,
sentimental spiritual view, characterized by the wishful think-
ing embodied in Paul Dunn’s stories.                  ’ ~

NOTES

1. Ambrose Bierce, The Devil’s Dictionary (New York: Dover Publications,
1958), 136.

2. Frederic Nietzsche, Good and Evil, translated by Walter Kaufman (New
York: Random House, 1966), 88.

3. Linda King Newell and Valeen Tippets Avery, Mormon Eng~ma: Emma Hale
Smith (New York: Doubleday, 1984).

4. Paul Tillich, Time, May 17, 1963.
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As Mormons, let’s not be afraid
to speak openly and frankly.

THE
UNINTENTIONAL

LESSONS OF
Paul H. DUNN

By Roger D. Plothow

SHORTLY BEFORE HIS DEATH IN JUNE 1844, JOSEPH

Smith ordered the seizure of the press used to publish the first
and only edition of the Nauvoo Expositor, which was harshly
critical of some of the Prophet’s theology.

There are times, no doubt, when modern Church leaders
would like to pursue the same approach in media relations.
For the sake of its own membership, if nothing else, the
modern Church must be more sophisticated. There are a
number of good P.R. reasons for Church officials to deal openly
and frankly with the media, but I’d like to focus on one that is
easy to overlook: the relationship between the Church and the
general membership through the media.

The emphasis of the Church’s Public Affairs Department is
to disseminate information about the Church to the world--
the non-Mormon world. What seems to be forgotten is that the
millions of Church members, especially the North American
Saints, also are consumers of the same information in the
mainstream media. The Paul Dunn episode illustrates this
point.

The Sunday morning the Associated Press wire story on
Eider Dunn appeared in my newspaper in Idaho Falls, I
scrapped my prepared lesson for the eiders quorum and
opened the meeting to a free discussion of how quorum
members felt about the revelations. I was stunned by the
response. There was some sentiment that the fault lay with the
Arizona Republic for publishing the story; there was also some
anger, but more sympathy, directed toward Elder Dunn. But
the greatest bitterness was reserved for Church officials who
had done nothing about the situation, even though they surely

ROGER D. PLOTHOW is the managing editor of the Idaho Falls
Post Register.

knew--or at least must have suspected--that many of those
stories were, at best, only partially factual. The brethren in that
elders quorum were not "lunatic liberals"--they weren’t even
intellectuals in the traditional sense. They were sincere, hurt-
ing members who had questions that no one could answer
about Church issues they learned from the newspaper instead
of the Church. One of the most critical is now a high councilor
of my stake. Another elder was especially disturbed and ut-
tered a thought I’m sure many have thought from time to time
but few have had the courage to verbalize: "What if we die and
find out that we’ve been wrong?" His question was provoked
not by Elder Dunn’s mistake but by the Church’s inaction and
perhaps coverup.

The Dunn episode is an opportunity for Church leaders to
review their policies on dealing with the mass media and their
own membership.

Sometimes, the Public Affairs Department can simply be too
slick for its own good and end up inflicting guilt on members
through the idealized images of the Church it portrays. But
what Church members are hungering for is more genuine
openness and honest portrayals, not over-simplified commer-
cials. And, curiously, many of us will believe more what we
read in the media about the Church than what we read in
Church publications. Hence, the importance of using the
media to communicate to the members. This is not a sign of
mistrust, it’s a sign of intense interest. The recent Arizona
Republic series on Church finances--the latest in a number of
attempts by journalists to determine the wealth of the
Church--ran for four days in most newspapers in the Ameri-
can West. While I suspect it was of some passing interest to
many non-Mormons, it was of deep interest to Mormons. It
seems to me that we are at a crossroads in the relationship
between Church leadership and the general membership, and
the public media is increasingly the mediator in the relation-
ship.

Shortly after the story on Elder Dunn broke, I wrote a long
letter to Don LeFevre, media relations director for the Church.
In part, I said, "at the very least, it would seem in the Church’s
best interest to have divulged that some information in Elder
Dunn’s books and tapes . . . is untrue." I pleaded for the
Church to be more forthcoming and straightforward in its
relationship to the press. Brother LeFevre wrote a gracious
reply, stating that he was in "full agreement" with the points I
made in my letter and that my philosophy was much like his.

I hope Brother LeFevre has some influence in the Church
Office Building. The Church can no longer afford to be
selectively isolationist in regards to information. The Church
is big news, and getting bigger--not just in Utah and Idaho,
but wherever it is organized. It will be getting more and more
attention. Church leaders needn’t see this as a threat. To
oversimplify, journalists are just looking for a story, and too
often the story becomes the Church’s attempts to hide or
distort information. Of course, this affects how members view
their Church. This is not a wise policy and will only cause
more problems.

Of course, the Church has no obligation to comply with
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every request for information. Sometimes information is
sought for solely pej orative reasons and, if released, no doubt
would harm the Church or its members. But Church officials
too often show an almost paranoid reluctance to share any
information, even with their own members.

As Mormons, let’s not be afraid to speak openly and frankly.
Let’s be forthright as we confront questions. When we err, let’s
admit it. We’ve been disingenuous with each other, and with
outsiders, for far too long. We speak in corporate metaphors
and trite cultural colloquialisms. We are ashamed to admit that
we’re less than perfect. Perhaps we fear giving our detractors
material, afraid they’ll use our honesty against us. Let them.
Reasonable people won’t be affected. Besides, detractors will
do their work one way or another.

Some of the most poignant modern scriptures are those in
which the Prophet Joseph is publicly chastened by God for his
errors. These strengthen my conviction of the Prophet’s mis-
sion. He made mistakes. He needed to repent. He was mortal,
fallible. Yet, consider what he accomplished. Surely we
shouldn’t expect more of our mortal selves and our fallible
leaders today.                                      ~

For many good story tellers, the points made
in stories are far more important than

specific details of the stories themselves.

THE SPINNERS
OF TALES

By William A. Wilson

THOUGH PERSONALLY TROUBLED BY THE RECENT

revelations about the narratives Elder Paul H. Dunn has made
part of his storytelling repertoire, I have resisted writing this
piece. I have done so because I have been taught well from
boyhood on to respect Church leaders and to avoid public
comment on their activities, even should I occasionally dis-
agree with them. I do not intend to break that pattern here. I
will write not as a critic but as a folklorist whose study of
storytelling in general may help us see Elder Dunn’s storytell-
ing in broader perspective. I will leave to others the tasks of
vindication or condemnation.

Elder Dunn insists that he has combined events from a
variety of personal experiences and has further elaborated and
embellished these events to make moral and theological points
and to capture audience interest. That he believes he could
change the truth in order to teach the truth may strike many
of us as incredibly naive. But since I have not yet been blessed
with the ability to see into another person’s heart, I will accept
at face value Elder Dunn’s own explanations of his actions:
"The combining of stories seems justifiable in terms of illustrat-
ing a point. My motives are pure and innocent." That state-
ment, however naive, bothers me considerably less than does
some journalists’ gleefully ruthless expose of Elder Dunn’s
storytelling methods. When error must be brought to light and
human frailty corrected, surely there must be charitable ways
of achieving these ends.

Elder Dunn compares his stories to parables. Such a com-
parison breaks apart when one realizes that parables are usu-
ally narratives we tell about other people and that we acknowl-
edge to be "just stories," whereas personal narratives are
accounts we tell of our own experiences and that we usually

"It’s the Tribune. They want to know if it’s true
we’re keeping the Paul H. Dunn baseball cards

m the First Presidency Vault."

WILLIAM A. WILSON, out-going chair o_f BYrd’s English depart-
ment, is a Mormon folklorist. Among others, he has written articles
on Mormon storytelling about blacks, missionaries, and the Three
Nephites. His most recent article, "In Praise of Ouselves: Stories to
Tell," appeared in the March 1991 BYU Today.
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claim to be true. When we try to get hold of this slippery thing
we call "truth," we should pay attention to at least three points.

First, we must understand that the past is never fully
recoverable--either by sober historians or by common people
recounting events from their own lives. Any attempt to recon-
struct that past will be governed by what the person doing the
reconstruction considers important and will of necessity
require highlighting some details, leaving some in shadow, and
dropping some completely--otherwise, the telling of the event
would take as long as the event itself. Some may argue that we
alter the past only by adding details, but we alter it also when
we leave some out. And an altered past is not the true past; it
is in the final analysis a fiction, something that is never fully
the same as the reality it attempts to represent.

Second, when we tell stories of the past we do not add or
drop details in a random fashion. We remember and recount
the past in terms meaningful to us in the present. And this
would hold true not just of Elder Dunn but also of those people
Lynn Packer and the Arizona Republic interviewed about
Dunn’s past. Some time ago, when plans were still abroad to
publish the sesquicentennial history of the Church, a research
assistant working on the northern European volume inter-
viewed me about my experiences in Finland. I answered his
questions as honestly as I could, received a transcription of the
interview a few weeks later, then filed it away and forgot about
it. I chanced upon the transcript well over a decade later, sat
down to read it, and found myself in immediate disagreement
with the words appearing on the pages before me. In fact, I
became angry with the misguided speaker of those words until
I remembered that I was the speaker. Why this reaction?
Because I was no longer the person I had been at the time of
the interview. I was now remembering details of my experi-
ences in Finland quite differently, in terms meaningful to me
in the present moment.

This point is significant enough to add further emphasis.
Because of this tendency of storytellers to recast former times
to meet current needs, many scholars, in the absence of strong
corroborative evidence, seek in stories not reflections of the
past but projections of the storytellers’ values, ideas, and
personalities. And they view the telling of stories not as a
means of keeping the past alive, but as an ever-recurring
human authority by which individuals, once again, make
fiction of the past in order to negotiate their way through the
present.

Third, and perhaps most important, for many good
storytellers, the points made in stories or the influences ex-
erted on audiences are far more important than specific details
of the stories themselves. Some individuals change stories, as
Elder Dunn suggests, to meet the needs of listeners. I once told
an anecdote about Jesse Evans Smith to a friend. That same
evening he and I attended the same social gathering and he,
having completely forgotten the source of his story, told it
again, though in much more elaborate and embellished de-
tail---he is a much better storyteller than I am. Challenged, he
would insist that his story carried the essence if not the
appearance of my account. He might also protest that he was

simply responding to the demands of his audience. And he
would be correct. Anyone who tells the same story to different
audiences soon learns to "adjust" the story to match the per-
sonalities of the listeners. Indeed, some years ago one of my
students, who had served as Elder Dunn’s assistant in the
mission field and had heard him speak many times, observed
that Elder Dunn never told the same story twice the same way.
I have repeated this student’s account many times in subse-
quent classes--not to discredit Elder Dunn in any way, but
rather to call attention to the fact that any oral narrative is
finally the joint creation of both teller and audience, as both
respond dynamically to each other.

Other individuals change stories, as Elder Dunn also sug-
gests, to put across points important to them. I frequently tell
a story about how my father once caught me smoking and how
he, in his kind and gentle way, led me from the pathway of sin.
After reading about Elder Dunn’s troubles, I asked myself, "Did
that smoking story really happen the way you tell it, or have
you embellished it to make an effective point?" I have to
answer that I really don’t know. I think I am telling the truth,
but cannot say absolutely that I am. As a collector of stories, I
have heard too many other people relate accounts which they
have believed to be true but which have proved not to be. I do
know that what is most important for me as I relate this story
is the point I want to make--that my father’s love brought me
back into the fold.

But, some would argue, there is a huge difference between
not remembering exactly the events of one’s past and con-
sciously altering those events. Perhaps so. But, once again,
good storytellers frequently draw on the skimpiest of details to
develop full-blown stories. I recently heard a scholar who
studies personal narratives tell how she had listened all her life
to her grandmother tell that at one time the head of their family
had been killed by lightning and that the women in the family
had carried on without him. The scholar finally investigated
the story, found it to be false, and then told her grandmother
the real facts. The grandmother thanked her granddaughter for
this information and then went on telling the story as she had
always done, pointing out that her family was comprised of
strong women and that the story, as she told it, illustrated this
fact. Clearly, for her the point made by her story was far more
important than the accuracy of the narrative itself. And so it is
with many spinners of tales.

WHAT are we to make of all this? Does the end justify
the means? In the service of a lofty goal, should one distort
what one understands to be the truth? Of course not. This is
not a defense of anyone; it is a plea for understanding. In the
instance of Elder Dunng storytelling, I am merely suggesting
that the issue is much more complex than most journalists
would have us believe and that there might be cause to cast our
cynicism aside for a moment and pay some heed to Elder
Dunn’s own explanation of his storytelling, an explanation that
does make sense when viewed from the broader perspective I
have outlined here. And if we will take seriously his statement
that his stories have merely been vehicles for the expression of
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larger points, there might also be cause to remember some of
those points, to remember that Elder Dunn has sought always
to lift flagging spirits, to strengthen faith, and to convince the
weary that persistence in the line of duty would eventually
carry the day. Such remembering might make us a little less
willing to discount a life of service dedicated to the promulga-
tion of these ideals.

Above all, I would suggest that we respond to the current
furor with sympathy and Christian charity, remembering all
the while that many of us may have reconstructed our own
pasts in ways that will not bear close scrutiny            ~

Even if there is no absolute truth in
autobiography, there is still relative truth.

FICTION AND
FACT IN

AUTOBIOGRAPHY
B.y Robert F. Sayre

AUTOBIOGRAPHIES ARE FICTIONS.

This discovery, or perhaps I should say theory, is one of the
most exciting developments of the last twenty-five or thirty
years in the reading and writing of autobiography According
to his theory, the autobiographer is not a changeless monolith
but a living person whose self-image changes over time and in
relation to the events described and audiences addressed.
Thus, as I argued nearly thirty years ago in The Examined Self,
the three main parts of Benjamin Franklin’s Autobiography (the
first written in England in 1771, the second in Paris in 1784-,
and the third in Philadelphia in 1788) reveal noticeably differ-
ent men. The first Franklin was earnest, writing prudential
advice to his son (who, however, was forty years old and
governor of New Jersey, and so presumably beyond needing
such advice). The second was more playful, playing the naive
seeker of moral perfection. And the last was an elderly patriot,
advising young Americans on civic improvements.

More recent theories of autobiography have argued for an
even more radical reading of it--consistent with modern argu-
ments for the fictionality of all knowledge. Autobiography is a
text, a made thing, not "truth." It is a representation of reality,
not reality itself. It is a fabric of words making up an account
of a life and the world the writer lived in, not the life and world
themselves.

Another, related development is the recognition that auto-
biographies have also served their writers as means of compos-
ing selves, of even inventing or helping them to invent new
identities. Before writing The Way to Rainy Mountain, Scott
Momaday was a young professor of English who apparently

ROBERT E SAYRE, professor of English and American literature at
the University of Iowa, is the author of The Examined Self:
Benjamin Franklin, Henry Adams, Henry James (Princeton
University Press, 1964; University of Wisconsin Press, 1988) and
many essays and reviews on autobiography.
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knew little of his Kiowa ancestry. In taking the journey and
doing the reading, research, and remembering recorded in it,
however, he developed that ancestry into a living heritage. As
he said later, in his second autobiographical book The Names,
he "imagined" who he was.

In this context, we could say that Paul H. Dunn also
imagined who he was--he composed a romantic and inspiring
new identity for himself as a former big league baseball player
and war hero. Moreover, telling these stories and repeating
them to rapt audiences, made him a hero--or at least did
temporarily--making him admired by a generation of
Mormon youth and eventually a leader of the Church.
Similarly, Momaday’s The Way to Rainy Mountain, along with
his poems and his novel The House Made of Dawn, made him a
leader in the revival of American Indian literature and highly
sought-after teacher and lecturer.

SO what is the difference?

The word fiction is derived from the Latinfictus, past partici-
ple offingere, "to shape, fashion, feign." Fact is derived from
factus, past participle offacere, to make or do. Thus, facts are
based on or describe what was done, on deeds, on information
that is presented as reliable. Fictions are things not done but
created, made up rather than made, and yet often fairly pre-
sented as still possible, resembling facts. So, both fact and
fiction make or shape us and our worlds; but a difference is
that fictions feign--pretend, intentionally deceive--whereas
facts (usually) can be verified and do not try to deceive. The
sophisticated user of facts knows, of course, that they not only
can deceive and distort reality but inevitably do. They are
selected in place of other facts and are placed in more or less
convincing stories and accounts. This is what the modern
deconstructionist argument is all about: that all facts are fic-
tions, attempts to teach us. But there is still a difference, a very
important difference, between the factual fact and the fictional
"fact." One represents a deed; the other is a pretended deed.

Thus, there is also a very important difference between
Benjamin Franklin’s or Scott Momadayg autobiographies and
Paul Dunn’s. None are absolute truth. But an autobiography
based upon facts and on deeds done is still closer to truth than
one which is feigned, which is based on imagined deed pre-
sented as if they had been done. The one attempts relative
truth; the other lies.

Thus the argument that all autobiographies are fictions is
not a defense of Paul Dunn. Even if there is no absolute truth
in autobiography, there is still relative truth, and relative truth
is very important. As Clifford Goertz has said, to think it isn’t
is like thinking that because absolute antisepsis is unattainable,
surgical operations may as well be performed in sewers. We
have a right to hold autobiographers accountable, as we have
a right to expect surgeons to scrub thoroughly and use sterile
instruments. Autobiographers who feign to have been big
league ballplayers and war heroes are impostors.

As for Paul Dunn’s defense that his lies were told in the
interests of truth, of teaching and inspiration, I think of the
tricky old Episcopal clergyman and hagiographer, Mason

Locke Weems, who made up the spurious tale of George
Washington and the cherry tree. This lie was supposedly
justified because it taught children to tell the truth! And if
biographers can lie in the interests of teaching, why can’t
autobiographers?

The answer, as Dunn shows, is that they can.., and do. But
that does not make Washington a precedent for Dunn. Wash-
ington did not tell the tale about himself. Dunn is simply a
modern-day Parson Weems.                           ,~

IS PAUL DUNN ANY GOOD IN THE CHURCH TODAY

(To the tune of "Have I Done Any Good in the World Today?")

Is Paul Dunn any good in the Church today?
Has he said anything thatg true?
Were his stories, so wise, just a tissue of lies?
Was he ever in World War II?
These questions are haunting the young and the old,
Who purchased all his cassette tapes.
Some folks think we should cast blame; while others proclaim,
To chide him is just sour grapes.

Chorus:
Says Paul Dunn, "I’ve done nothing wrong,
My motives are spotless I know."
He continues to speak now,
And though sales are weak now,
His income continues to grow.

Is Paul Dunn any good in the Church today?
Did he ever play major league ball?
Were his tales about jocks from the school of hard knocks?
Or just fantasies after all?
His publishers tell us that we should not scold
Old Paul for the things he professed.
All his yams, they insist, are like parables, told
And sold so that we would be blest.

Is Paul Dunn any good in the Church today?
Will his words still enlighten the youth?
His supporters confess that the answer is, Yes,
If kids will take light without truth.
The leaders admonish that we should forgive
And willingly wipe his slate blank.
But this is a commandment thatg so hard to live
While he’s putting cash in the bank.

Chorus

--PAUL TOSCANO
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How much latitude is covered by purity of intent?

TRUTH, FACTS,
AND PERSONAL

ANECDOTES
By Richard D. Poll

BEING OLD ENOUGH TO TELL STORIES FOR THE

edification of grandchildren, I testify to the almost irresistible
temptation to improve on a good story. Each time I recall my
boyhood in the Great Depression or my service in the Great
War, the tale is a little different. Why? Pardy because the
stimulus is different, partly because the audience is different,
and partly because my memory of the event(s) has been
reshaped by previous tellings and the responses they pro-
duced. Had I more grandchildren close at hand, or had I been
a pulpit teacher rather than a classroom teacher for forty years,
I might also have responded to the temptation to reshape the
past for the sake of new anecdotal material. I have not found
myself under that necessity, but in scores of classes I have
endorsed the words of Chief Justice John Marshall in the
famous McCulloch vs. Maryland decision: "Let the end be legit-
imate, . . . and all means which are appropriate, which are
plainly adapted to that end, which are not prohibited,.., are
constitutional."

How far the end of giving memorable and motivating moral
counsel legitimizes the embellishing, even the fabricating, of
first-person anecdotes, I am not the one to judge. Is it morally
wrong to embellish a fact-based story by changing details? Is it
morally unacceptable if the changes go beyond adjectives and
adverbs into nouns and verbs? Is it morally reprehensible if
fiction is presented as fact? Is it morally sinful if the fiction not
only enhances the message but the image of the messenger?
How much latitude is covered by purity of intent? I do not
know, nor do I have a strong opinion.

What I do know is that many of the most effective tellers of
first-person stories do embellish and fabricate. Without going
into American and world history, where the name of the tellers
of didactic personal tales is legion, I will mention three great

RICHARD D. POLL, the co-author of Hugh B. Brown: His Life
and Thought and History and Faith: Reflections of A Mormon
Historian, is professor emeritus of history at Western Illinois
University.

LDS leaders and then expand a little on a fourth.

I BELIEVE that not all of the engaging stories about Bishop
Thomas S. Monson and his central-city ward, or Mission
President Thomas S. Monson and his missionaries, happened
just as Elder and President Monson has described them. It is
even possible that some of them happened in another ward, or
another mission, or even to another Church leader. President
Monson makes the stories work for him, and congregations
listen and are moved.

I doubt that all of the Polynesian miracles reported by Elder
Matthew Cowley happened just as he described them. I believe
in a God of miracles, and I loved to hear Elder Cowley tell the
stories that endeared him to the Church. My skepticism stems
from the dearth of corroborative evidence about happenings so
remarkable that they ought to have produced more evidence
accessible to historians and others who subsequently sought it.

Having given some attention to the life of Elder Henry D.
Moyle, who was not a storyteller, I witl mention only one
incident that illustrates our general susceptibility to fudging
the facts for the truth’s sake. In his vigorous efforts to motivate
and discipline the missionary effort, Elder Moyle warned
missionaries against requesting to cut their mission short by a
few weeks or months for educational or other reasons. This is
good counsel, but when he used his own mission in pre-World
War II Germany to make the point, he embellished away the
fact that the last seven months of that mission were spent as a
student at the University of Freiberg.

HAVING also looked rather closely at the life of Elder
Hugh B. Brown, who was one of the great Mormon storytellers,
I found him also to be very human in this respect. Factual flaws
can be found in three of his personal anecdotes that are
classics, still enj oyed in firesides sixteen years after his death.

"Almost a Millionaire" is about his call to be an Assistant to
the Quorum of the Twelve, and how he had to leave a prosper-
ous Canadian oil business to accept it. It is a wonderful story,
moving to hear. The factual weakness in it is peripheral to the
story, but not trivial. Oil eventually made millionaires in Al-
berta, Canada, but the company that sent Hugh B. Brown there
in 1950 still faced uncertain prospects when he received the
call from President David O. McKay three years later. President
Brown always wanted to be rich, and it may be that the wish
became father of the thought as he used his own experience to
dramatize the importance, and sacrifice, of accepting Church
assignments.

"Father, Are You There?" is the fascinating story of young
Hugh Brown’s encounter with a group of earnest truth-seekers
when he came to Cambridge, England, late in 190at as a green
and unaccompanied missionary. According to Brown, there
were no Mormons within many miles and posters threatened
violence to missionaries, but with fear :and faith Elder Brown
accepted their invitation to "be our minister" and soon bap-
tized all seventeen members of the smalL1 congregation.

Lacking access to a journal covering the first year of his
mission, Eugene Campbell and I simply incorporated the later
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reminiscent account in our published biography, Hugh B.
Brown: His Life and Thought. But we were struck by the fact that
there were Mormons in some nearby towns, and that the
Millennial Star for 1904-05 contains no mention of mob threats
in the area or of this remarkable group conversion. The Star
does present two items that clearly relate to the story. The first
is a 20 March 1905 report from Elders Hugh B. Brown and
Wilford West, then laboring together in Cambridge:

¯ . . we are pleased to report that prospects are very
encouraging at present in this part of the vineyard. We
believe that during the few years in which there have
been no Elders in Cambridge, the people have had time
to prepare their minds, and ripen for the harvest, and
although some are blind with prejudice, there are many
who are anxiously investigating the truth. We have many
honest-hearted friends here, four of whom have very
kindly offered their homes for us to hold meetings in,
which we gladly accepted. We believe good results will
follow, as immedeately [sic] after our second meeting we
had three applications for baptism. Many attentive lis-
teners attend our meetings, and last Sunday evening we
were pleased with the presence of a local preacher, who
seemed very impressed with the way the gospel was
explained. After asking a few questions at the close of the
meeting, he said he had a hall which he would place at
our disposal to hold meetings in at any time we chose.
This will be much more convenient for our rapidly
increasing attendance.1

Subsequent to Elder Brown’s transfer to Ipswich, the Star
reported that a branch was organized in Cambridge on 7
December 1905. It had seventeen members2--the same un-
changing number of the earnest group he converted in his
evolving faith-promoting narrative.

"God Is the Gardener" is perhaps President Brown’s most
famous and inspiring story of all. Here is the way I handled it
in a recently published essay:

Many of you have heard the story of Hugh Brown and
the currant bush. In summary, it tells how Brown, as an
officer in the Canadian Army in the World War I, took a
contingent of troops to England, expecting to lead them
into combat and anticipating a promotion in rank. At a
critical point he was called in for an interview. His
superior officer, a general, fussed and stalled and then
was called away, giving Brown opportunity to glance at
the papers on the desk. On his service record, in very
legible letters, was written, "This man is a Mormon."
Denied the appointment, Major Brown was inclined to
be resentful. Then he recalled the currant bush
complaining of being pruned too short, and his
response: "You’ve been cut back so that you can get the
growth that you’re intended for."

It’s a wonderful story. The problem with it is that, on
the basis of the documents as I read them, it is not quite
true. Hugh B. Brown was a good and very popular officer,
and he did go overseas expecting advancement. But
when he got to England, he discovered what the history

of that war clearly establishes--that more enlisted men
than field grade officers were being killed in France. By
1917 recruits were going to the front as replacements,
not as new combat units, and there was no place for all
of the officers who had trained them. The journal of
Major Brown’s aide suggests that personal favoritism was
behind the selection of one of the other contenders for
advancement; it also reports, however, that Brown was
never granted the interview he requested. He returned to
Canada, and as the soldiers he took over began to die,
some Albertans made snide comments about "slackers."

He wrote in his journal then:
"I spent most of... May at home visiting family and

friends and learned by bitter experience of being
misjudged, for some who had appeared to be my friends
were most harsh in their criticism of my returning home,
thinking I came on account of my fear of the battle line.
But God knows I did not have any choosing and that I
tried to do my duty and play the game."

In such circumstances, one can imagine the parable of
the currant bush beginning to take shape. From the time
it first appeared in print in 1939 until President Brown’s
death 36 years later, it evolved further, as such tales do.
President Brown was a story teller par excellence, and he
knew what good story tellers know--that you use what
works with the crowd. It may be that he came in time to
believe the mythologized version of the event, in which
case there would have been no conscious dishonesty in
telling it.3

OF the phenomenon that links these stories with many
of Elder Paul H. Dunn’s, I once wrote:

The creation of historical myths--idealized versions
of important past experiencesnis an inevitable process
which contributes to the pursuit of righteousness to the
extent that it provides role models and motivating
traditions which are consistent with truth. Historians
with their documents, contribute to the pursuit of
righteousness when they check the myth-making
capability to generate and perpetuate untruth and
half-truth and to sanctify unrighteousness.4

We should be very cautious in judging anyone who
embellishes or fabricates personal anecdotes for noble
purposes because, as Walt Kelly’s cartoon hero, Pogo, once
noted, "We have met the enemy, he is us."              ~

NOTES

1. Latter-day Saints" Millennial Star, 23 March 1905, 186-87.
2. Ibid., 4January 1906, 11.
3. Richard D. Poll, "The Challenge of Living with Change," History and Faith:

Reflections of a Mormon Historian (Salt Lake City: Signature Books, 1989), 125-
27.

4. Poll, 123-24.
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Fabrications can function as structured
pathways to spirituality.

TRUTH AND
TRANSCENDENCE

B.y Lawrence A. Young,

ELDER PAUL H. DUNN UTILIZED FABRICATIONS IN

constructing his charisma and reputation. Intentional or not,
his fabrications brought both enhanced income and status.
Nevertheless, his fabrications served as a structured pathway
to religious commitment and experience for many people. As
I reflect upon the messages in the Paul Dunn incident, I am
unable to leave this central fact--fabrications can function as
structured pathways to spirituality within religious communi-
ties.

Elder Dunng
the relationship
myth. First, the
experience need
and stories can
"fact" or "truth"
stories.

fabrications illustrate at least two aspects of
between religious experience and religious
symbols and stories which lead to religious
not be factually correct. Second, the symbols
be dispensed by someone who knows that
is being misrepresented by the symbols and

Nevertheless, even though symbols and stories can function
as living myth without being historically grounded, that does
not justify the knowing use of fabrications to bring about
religious commitment and experience in other people. Justify-
ing the means by the perceived ends ignores the integrated
totality of Christian life by trivializing moral and ethical
teachings. When we emphasize the production of religious
commitment and experience as the ultimate religious goods to
be produced in a religious community, we invite leaders to
manipulate rather than authentically interact with members.

Elder Dunn rationalizes his behavior with this "ends justify
the means" logic. While he has expressed sorrow and pain over
the embarrassment he caused the Church, he never publicly
acknowledged any wrong-doing. Instead, he likens his behav-
ior to the parables of Jesus. Upon reflection, however, his
long-standing use of fabrications seems to have at least as
much in common with religious ministries of recently fallen
televangelists as it does with Jesus’ use of parables.

Elder Dunn is correct that storytelling can be an effective

teaching method, and that the power of the story can be
enhanced by fictionalizing it. Garrison Keillor of Lake
Wobegon fame is an example of an effective storyteller who
mixes reality and fiction. However, unlike Dunn, Keillor al-
ways acknowledges what he is doing, and his charisma and
standing do not depend on others believing he is something
other than what he is. In the process, Keillor is never forced to
compromise moral and ethical principles in order to teach us
morality and ethics. The same cannot be said of Dunng story-
telling.

Eider Dunn’s fabrications also illustrate that just because
religious commitment and experience exist within an individ-
ual or community, that does not establish the ultimate truth of
the symbols and stories used to produce that religious commit-
ment and experience. If we equate religious commitment and
experience with the acquisition of religious truth, we are
entering suspect terrain unless we limit our notion of truth to
something other than the ultimate factual grounding of the
symbols and stories which produced the religious commit-
ment and experience.

Typically, the sense of ultimacy associated with religious
experience leads one to conclude that the symbols and stories
which produced the experience should also be assigned the
status of ultimacy. However, if we are willing to accept that the
religious experiences produced by Eider Dunn’s storytelling
were not fraudulent experiences, then we must also acknowl-
edge that the ability of symbols and stories to function as
structured pathways to the beyond has little to do with the
historical accuracy of the symbols and stories or the basic
honesty of the storyteller. Of course, this relationship between
religious experience and myth (i.e., symbols and stories) has
interesting implications for how exclusive we can be in judging
the authenticity of other faith communities.

LAWRENCE YOUNG is an assistant professor of sociology at
Brigham Young University.
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Finally, we cannot confront the Paul Dunn case without
admitting that we are all sinners. This event illustrates the
humanness of all. Even our religious leaders can be driven by
mixed motives and need moral and spiritual development. We
are reminded that principles of moral and ethical behavior, as
well as trust in internal spiritual experience, provide a more
certain foundation for rdigious belief than reliance on the
infallibility of leaders.

The humanness of all is reason enough to pray for our
leaders. They are placed in a position of tremendous pressure
and the constant onslaught of responsibilities leaves little time
for critical reflection.

It is only within this context of compassion and concern
that I feel comfortable asking the following questions:

¯ Is it an act of concern and loyalty or an act of heresy to
be troubled by Elder Dunn’s apparent lack of recognition
concerning the moral and ethical shortcomings of his
behavior?

¯ Is the perception that the Church has expended more
public effort on damage control than in addressing the
moral, ethical, and spiritual implications of Elder Dunn’s
behavior a correct assessment of the institutional
Church’s behavior? If it is, should we be troubled by this
behavior on the part of the institutional Church7

¯ Is Elder Dunn’s focus on the ends justifying the means a
unique case in Mormon history or does it illustrate a
general lack of moral and ethical development in
Mormon doctrine and theology? For example, does
Dunn’s behavior differ qualitatively from the Post-
Manifesto behavior of late nineteenth-and early twenti-
eth-century leaders who publicly misrepresented the
Church’s position on the practice of polygamy?

The important lesson of the Paul Dunn case has relatively
little to do with the gossip surrounding specific aspects of his
fabrications. Suffice it to say that one of the most charismatic
and visible Church leaders of the 1960s and 1970s was less
than honest in his dealings with Church members. Neverthe-
less, his storytelling functioned to create commitment and
religious experience. The recent revelations concerning Paul
Dunn’s misrepresentations over the past several decades
illustrate the rather loose connection between moral and ethi-
cal principles and the possibility of religious experience. If
individuals believe in the legitimacy of a particular pathway to
religious experience, the moral and ethical soundness of the
origin of that pathway is not a critical factor in determining
whether a breakthrough to the beyond is produced.      ~

PASSAGE
To Isaac and J on, at the Farewell

If we were tribesmen, I would sit you by the fire
And tell you stories from communal memory:
Clan mothers that bore our clever race,
Pride of walking upright among the beasts,
War clubs and boats with names, journeys
Made into empty heavens, sometimes over water,
Sometimes over land, always with risk.
The other men would join us to act out
Dramas of the sun and moon, hunting and planting.
As we watched the embers, we would speak to you
Of sacred things, of those who wrestled gods
And won a lasting place for us on earth.
Our scars would show you how much pain to bear.
We would rehearse the changing leaves and tell
How death makes life again, and we would place
Words in the sacred parts of memory, so one day
You could restore life, though you would die.
You would understand belonging, not only
To the clan, and to all that walked erect,
But to all that shared life’s spirit.
Very late, while the women and children slept,
We would chant together, our clear high strains
Calling up the happy times of plenty,
Arrival at old havens after fearful journey,
Safety at night among the cooking fires.
And we would wail long and forlorn for children
Slain at the side of streams by fang or claw,
For cold and empty fire pits that mark
Where our own people fought and killed each other,
For gods we do not fully understand,
For all desire that cannot be fulfilled
Yet will not go away by day or night.
Later, you would lie awake, wanting
To have your story told by distant firesides,
Though the wood they burn is growing green,
And your story not yet lived.

Here in the chapel, I am desperate.
I lack scars, fear fabrics, measure
Tales by the truths I know, and clock time.
Yet down this polished wood I want to flow
All that ancient fathers felt, all their
Sons drank in from ritual and story.
I know whose hand you want to feel,
But I can only give this charge and blessing:
Strong one of tomorrow, our priest to be,
You rode upon our backs; and now we count
On you to show we are worth saving.
When our tongues grow feeble and we limp
With age, we will record your deeds. Walk steady,
And tell our story clear before your kind.
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ON TIME AND ETERNITY

By Robert Rees

If l have to live forever, let me do it one stretch at a time.
Give me my immortality in doses.

Time is but the stream I go a fishing in.
I drink at it; but while I drink I see the
sandy bottom and detect how shallow

it is. Its thin current slides away,
but eternity remains. I would drink
deeper;fish in the sky whose bottom

is pebbly with stars.
--Thoreau

What’s freedom for? To know eternity.
Theodore Roethke

ETERNITY IS ONE of those ideas that

sounds great until you take time to really
think about it. I mean, who could be against
living forever? Eternity is probably an idea
that has greater attraction when you have just

ROBERT REES is a former editor of Dialogue:
A Journal of Mormon Thought and is
currently the bishop of a single adult ward in Los
Angeles.

fallen in love or are just about to die, but
most of the time, at least for me, it’s pretty
scary.

I’ve never had much experience with mad-
ness, but sometimes when I wake up in the
middle of the night and start thinking about
eternity and can’t shake it from my conscious-
ness, I feel like I might actually go mad.
Perhaps this is because the idea of going on
and on, forever and ever, and not ending is
ultimately impossible to grasp. Not ever to
end! It is really as frightening, if not more so,
than ending. That is, there are lots of people
who don’t believe in a life hereafter who seem
perfectly content about it. More content than
I sometimes am with the idea of eternity. They
just figure that they live their lives, and then
it ends. It was great while it lasted, they feel,
but nothing lasts forever, does it? But we
believe it does last forever, and at times I can’t
hold on to that realization without feeling that
I can’t stand it.

I have only met a few people in my life
who react the same way I do to the thought of
eternity--or at least only a few who have been
willing to admit it. I remember my son
Maddox coming into my bedroom in the
middle of the night when he was four or five.
He way crying and when I asked him what the
matter was he said, "I was just thinking. You
wake up and go to bed and wake up and go
to bed, over and over and over, and it never
ends. It’s so scary." He started to cry again.
Pulling him into bed and putting my arms
around him, I said, "Maddy, I really know
how you feel. I feel that way myself some-
times."

It is not that I don’t want to live forever, it’s
just that the idea of always living frightens me.
Is it really possible for us to think of some-
thing that has no end? Everything we know,
time-bound as we are, Time’s fools as we are
condemned to be, concludes somewhere,
some time. We know beginnings and end-
ings. We even think of our eternal "beginning"
as starting somewhere. Oh, we were some-
thing called "intelligences" before we were
who we are, but our creation or organization
as individual spirits or personalities began
somewhere when we were spiritually begot-
ten of heavenly parents. It is hard to conceive
of ourselves as always existing, because that
would make us co-existent with God. On one
level we believe this, but I don’t think we ever
feel it, not really.

When I was in the mission field a visiting
authority explained to a group of us mis-
sionaries how much more logical were the
Church’s ideas about the divine origin and
eternal nature of our existence than were the
concepts of people who believed that we
came out of some primordial ooze and would
vanish back into the earth at death. This belief
was so patently absurd to the speaker that he
laughed out loud at the idea of it. But I
remember thinking as he talked that our con-
cept that God had always existed was a lot
harder to accept. If God didn’t have a begin-
ning and if he has existed as far back as
anyone can imagine before madness starts to
creep in, then things have been going on
forever. No beginning. No end. That’s hard to
believe, impossible, at least for me, to com-
prehend.

If I were in charge of things, I would give
people the option. Let them decide how long
they wanted to live and then let them die for
a while. After solongthey would be awakened
(perhaps by someone who is living forever?)
and asked if they would like to wake up and
live or just go back to sleep. Me? I’d like to live
for about ten million years and then end it for
a couple of thousand or so, just to rest a bit.
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When I was awakened I’d decide whether I’d
need a couple thousand more years of rest by
looking around and seeing what kind of con-
dition the world was in. If we were just enter-
ing a period like the golden age of Byzantium
or perhaps the Italian quattrocentro, I might
like to wake up and stick around for awhile.
On the other hand, if a group of people were
just getting ready to push a bunch of hand-
carts across some wilderness, I might elect to
sit that one out. Or, if I had progressed to the
state of being a god and I had a world as bad
as this one, I might drop out for seven
thousand years or so, leave the business up to
the ministering angels or to those people who
didn’t quite make it into the top degree of the
Celestial Kingdom but who were otherwise
pretty good administrators. That is, if I have
to live forever, let me do it one stretch at a
time. Give me my immortality in doses.

There is only one thing that I can think of
that makes eternity halfway palatable, and
that’s learning. When I contemplate all the
time I would have in eternity, I think of how
much fun it would be to learn everything.
Maybe that’s why it takes so long to become a
god. When I consider how long it has taken
me to learn the little bit of French I know, I
think of how long it would take to learn
Greek, Hebrew, Sanskrit, all the Germanic
and Romance languages, to say nothing of
Chinese, Hopi, and Finnish. And when I had
finished with Finnish and all the other lan-
guages, I would learn how to write novels,
poetry and plays in each one--that would
take another good while, especially if I
wanted to learn to write as well as Dante or
Shakespeare. When I got the languages and
literatures down, I would turn to math and
science. It would probably take me a near
eternity to learn quantum physics, microbio-
logy or astrophysics, but it would be fun
learning how things work. Next, I would take
up music and learn all the instruments and all
the musical systems (and perhaps even invent
some new ones). How long would it take me
to learn how to compose like Bach or Mozart?
Or would I, by the limitations of talent and
genius, be condemned to write endless
second-rate compositions like Salieri? That
would certainly make eternity less interesting.
I’d rather die than be mediocre or bored.

Eternity is such a hard concept to grasp
that we keep inventing absurd metaphors to
understand it. I remember when I was young
someone tried to get me to comprehend eter-
nity by telling me that every thousand years a
bird flew over the world’s highest mountain
with a silk scarf in its beak and brushed the
top of the mountain and when that mountain
had been worn to the ground by that process,

one second of eternity had passed. That
seemed to work except when I started think-
ing about how birds would know how to do
that and where the silk scarves came from,
and how boring it would be to wait for that
damned bird to come by every millennium.

My interest in eternity has increased as I
have grown older. I suppose we cross a psy-
chological boundary in relation to time when
we realize that we have fewer years to live
than we have already lived. Our mutability
creeps into our consciousness and begins to

affect the way we see our days. Now that I
hear time’s winged chariot hurrying near, the
idea of eternity is not quite as disturbing as it
was when I was younger. I still don’t under-
stand it, and I still can’t think about it very
long, but it doesn’t bother me quite as much
as it used to. I guess that I have come to the
conclusion that it will probably work out
okay. If it doesn’t, and I go mad trying to
comprehend it, it won’t matter, for with the
mad as with God, there is no such thing as
time.                              ~

WHISPERS TO LAMAN

This day, as ever, I strain
to be heard, small one
listen, I
place delicate hands,
fearfully,
on a raw soul, brush
lips tender. Want
you to bloom, pregnant
with joy, will place
my cheek
to yours, you could feel
my breath, swirl ’round
your closed eyes.
Sympathy, I know
and will feed it
gently, as to a baby.

You knew
the pleasure of angels
in hard pews,
straight lines
formed of straight
words--did you not
praise me often
for a world
that spinned slowly, easily
around a warm sun?

To be dragged
into a bleak
wilderness,
where intelligible cries
came from the dark,
the skies broke, and wings
of angels beat
feverishly,
frantically,
like hard, blind bats.
What else but to steel-plate your
self in a dark cocoon,
lash out with fire
and steely knives?

I wish to peel
the hard wax
from your eyes, wipe away
the encrusted grime;
these are my whispers
of salvation: I would
kiss your lips
until they blossomed rose-red;
I want your prayer breath again
and to place my hand
on your heaving chest.
Do you not see God,
quivering,
in the shadow of trees,
the crossing of clouds,
behind the bright sun?
I would plunge
into your steel depths
and soften your heart,
watch it melt.

I would wash you in water
until you sputtered
joy, I would press
you against rocks
until you knew the earth
pounding beneath you
and heard heavenly cries
in every call and whisper.

---PILAR A. STEWART
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POETICS/NOETICS

TO THE SOULS OF ALL THOSE
WHO DRINK OF IT

By Michael Hicks

Bread and water entangle the mind in the
narratives of Christ, awakening it to the cause of

prisoners and the poor of all the earth.

Thou, O water, dwellest in the interior of
all things like a witness. O water, thou

knowest what mortals do not comprehend.
--Indian mantra

WHEN I WAS six, growing up in the
Baptist church, I began to look forward to the
first Sunday of the month--communion day.
On that day the grey-headed deacons of the
church would pass two trays down each long
bench of worshippers. One tray had "the
bread"--pellets of dried dough, really--and

MICHAEL HICKS is a professor of music at
Brigham Young University.

the other had "the cup," a rack full of tiny
shot glasses with a swallow of grape juice in
each. That juice was the "wine," which the
pastor blessed and which we drank in
remembrance of the blood of Christ. It was
also the reason I anticipated communion
day: that was the only time I ever had grape
juice as a child, because it was too expensive
for us to drink at home. That swallow of juice
once a month was as near sacred as anything
I could think of.

The first time I visited a Mormon church I
was glad to hear that they served commu-
nion-they called it "the sacrament"--twice
every Sunday (in Sunday School and "sacra-
ment meeting"). Children passed it and they

used real bread to boot. But I was disap-
pointed when, for the blood of Christ, they
served little paper cups of tap water. It
breached my upbringing somehow to have
something so clear and common stand for
something so red and uncommon. (The only
case I knew of water being transformed to
blood was in the plagues of Egypt.) I asked
my Mormon friends about it and they ex-
plained: they used water because a heavenly
messenger once stopped Joseph Smith on the
road and told him not to buy wine from
non-Mormons, because it might be tainted.
"For behold," the messenger said, "I say unto
you, that it mattereth not what ye shall eat or
what ye shall drink when ye partake of the
sacrament, if... ye do it with an eye single to
my glory" (D&C 27:2). So water was as good
as the fruit of the vine--to God’s mouth,
anyway.

I accepted this, that in some deep legalistic
sense the working of the sacrament depends
more on what is in the heart than in the cup.
Yet in another sense (that of the senses) it does
matter what I eat and drink in remembrance
of him. I am a Mormon now, but I never have
accepted my friends’ notion that the change
from wine to water is trivial. Rather, I wonder
how, having begun His ministry by the mira-
cle of turning water into wine, He now
ministers to me by that miracle in reverse.

I certainly knew what bread and water
meant when I was six. Punishment. At least,
whenever an outlaw on television went to jail,
the sentence was "bread and water." This was
a biblical sentence, I learned later; King Ahab
incarcerated Micaiah, giving him only "bread
of affliction and water of affliction" (I Kings
22:27). God, in turn, likened this to his own
chastisement, which consisted of "the bread
of adversity and the water of affliction" (Isaiah
30:20). So now, when I take the sacrament, I
cannot help but think of Christ’s imprison-
ment, of the Innocent One sentenced to bread
and water for me. And I also think of the
prisoners, both innocent and guilty, in every
cell of every country, whom Christ commands
us to visit--in his memory, at least, if not in
memory of our own human penchant for
criminality Taking the sacrament, we visit
him in prison; ingesting bread and water we
confess our own need of chastening.

After reading Northrop Frye’s The Great
Code ten years ago I began to see bread and
water linked together everywhere in the
scriptures. The Book of John, particularly,
began to arrange itself in cycles of bread to
water and back again; the sixth chapter moves
from the sea to the loaves to the "bread of life"
discourse and then, in chapter seven, Jesus
cries out, "If any man thirst, let him come
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unto me and drink"--drink his blood, he
says, but blood that turns to water: "He that
believeth on me, as the scripture hath said,
out of his belly shall flow rivers of living
water" (John 7:37-38). All of which echoes
earlier cycles in John: turning the water to
wine, being born of water and the spirit, and
then, Jesus’ offer of "living water" to the
woman at the well.

I think I know why John’s book oscillates
between images of bread and water and not
bread and wine. Wine is precious, the drink
of feasts, of wealth, of levity and excess. Water
is a commonplace, a triviality-~except in the
desert, where John was. At the core of all life,
water’s commonness only bespeaks its indis-
pensability Thus the psalmist cries out for
God as for water, which refreshes and sustains
the soul "in a dry and thirsty land, where no
water is" (Psalm 63:1, 42:1). In turn, God
promises the righteous a reward of bread and
water (Isaiah 33:16), which, he explains else-
where, signify his own word (Amos 8:11).

A day scarcely passes that I do not see
televised images of dust-caked faces with flies
around the eyes and, beneath them, the huge,
mocking bellies of starvation. These images
are only details from a vast, unimaginable
landscape of poverty, where human beings
crumple under indifferent climates and the
boots of self-obsessed generals. For these be-
ings, Christ’s gospel, his "good news" is
strictly reducible to bread and water, the em-
blems of remedy If bread and water are a
punishment to the rich man’s tongue, they are
a blessing to those who know only dry cups
and empty plates. Perhaps only those people
can really understand the testimony of water
of which the mantra, my epigraph, sings.

Now, at thirty-five, I can afford grape juice
whenever I like--which is often, since the
craving for it I developed on communion
days has never abated. But I have come to
terms with the sacrament. For me, it is not
really that, as the song says, "the bread and
water represent his sacrifice for sin." Rather,
the bread and water entangle the mind in the
narratives of Christ, awakening it to the cause
of prisoners and the poor of all the earth.
Now, in my imagination, as I take the sacra-
ment, water and blood flow together natur-
ally, as they did from Christ’s own side. The
angel was wrong: it does matter what you
drink. The water of the sacrament irrigates t_he
soul.                               ~

THE GOSPEL IN THE LATTER DAYS

A windowbox cramped
above meshed
blue-steel bands
of smog

(the homestead diminished
to a rented apartment
and a single cubic yard
of earth.)

a tomato vine
sprinkled with fruit--
green, red, ripening yellow--
twines outside a kitchen window;
its branches are heavily laden
and

a two-inch green caterpillar
clutches tenuously
a leaf
arching empty space.

One cubic yard of earth--
and an enemy.
Yet there will be a harvest still.

--MICHAEL R. COLLINGS

ICU WAITING ROOM

I wish you coronary-bypass waiting people
with your 80 or 90 percent chances
after a few days of worry would
turn off that damned TV because
we weeks-of-less-than-50/50 waiting people
have drama enough with each day’s
ups and downs of .02 on some test,
which is all they’ll say; they call it
doing a little better; not doing as well.
There’s nothing patient about it.
But they won’t say how it ends
or how long it takes; they can’t prepare you
for the wallpaper you learn to dread
and the machines and the texture of the chairs
and the smell of new despair
as the elevator doors slide open every day,
or the sounds, or the waiting, waiting,
with everything stretched and raw and exhausted,
waiting, and if, my patient, beloved,
if you’re going to die, or live,
well, then, get on with it.

--LISA BOLIN HAWKINS
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REVIEWS

SWORDS CANKERED WITH RUST
WARFARE IN THE BOOK OF MORMON

Edited by Stephen D. Ricks and William J. Hamblin

EA.R.M.S. and Deseret Book, 1989, 499 pages, Hardback $19.95.

Reviewed by Mark D. Thomas

THE BOOK OF MORMON is a holy
book that defiles the hand that opens it. Like
any scripture, the believer finds in its pages a
contamination of the holy, and the depth
element of all life. By this, I mean to say that
a book of scripture is an authoritative text
that serves as a vehicle for sacred power and
ultimate values. Then why should anyone
care when the book was written? The fact
that the Bhagavad-gita and the parables of
Jesus are fiction does not diminish their
numinous power. The fact that I do not know
who wrote the Book of Hebrews or The Tao
Te Ching does not decrease their greatness.
Yet a vast number of research works on the
Book of Mormon are intended to
demonstrate what age produced it. That is
the primary goal of Warfare in the Book of
Mormon. Yet one also finds portions of this
book that transcend apologia. In fact,
produces some important insights into war
and the ultimate values associated with war.
Recent events in the world remind us that
this is a subject that is likely to have enduring
relevance.

But before examining Book of Mormon
interpretation, let us examine Warfare’s main
purpose. It appears that its prime goal is to
affirm the historicity of the Book of Mormon
by comparing it to the ancient Near East and
Mesoamerica. Warfare concludes with a tri-
umphant article by William Hamblin pro-
claiming that the Book of Mormon passes the
tests of historicity administered in the prev-
ious articles in the book. These tests attempt
to demonstrate that the Book of Mormon

MARK D. THOMAS is a leading and one of the
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matches an ancient setting better than a
nineteenth-century setting. However, War-
fare focuses its attention almost exclusively
on the ancient world. Yet how can one con-
clude that the Book of Mormon matches an
ancient setting better than a modern setting
until one examines both settings? Hamblin’s
conclusion is premature and his methodo-
logy antiquated. He flashes an apologetic
sword cankered with rust.

Here’s a concrete and representative ex-
ample. Terrence L. Szink’s article, "An Oath
of Allegiance in the Book of Mormon" pre-
sents striking similarities between Nephite
oaths of allegiance and other ancient military
oaths. Hamblin summarizes the significance:
"Perhaps the greatest distinction between
modern and ancient international affairs is
the ancient emphasis on personal oaths." He
provides no evidence to support this claim.
An obvious example of modern oaths is the
American Revolutionary War. This was actu-
ally a civil war fought between those loyal to
the British king (sometimes called
"kingmen") and the colonists seeking inde-
pendence (sometimes called "freemen"). The
divided loyalties of the colonists required
both sides to administer oaths of allegiance. It
can be demonstrated that the distinction be-
tween the kingmen and freemen in the Book
of Mormon appeared in the context of ad-
ministration of oaths of allegiance among the
Nephites. I believe Joseph Smith used these
terms to relate the Nephite experience to the
world of the modern reader, and anyone
interested in interpreting the Book of
Mormon must begin by understanding its
original modern audience. Even apo!ogists
like Szink do their own cause a disservice by
ignoring the original nineteenth-century au-
dience of the book. Based on the evidence

presented in Warfare, one cannot adequately
weigh competing hypotheses regarding
when the Book of Mormon was written.

But Warfare only hints at the troubling
implications of some of its proofs for the
antiquity of the Nephite record. If the Book
of Mormon is ancient, and the arguments in
Warfare are correct, the reader must then
conclude that the Book of Mormon contains
serious historical errors and mistranslations.
For example, since the earliest examples of
steel bows are from the fourteenth century
A.D., Nephi’s reference to his steel bow must
be a mistranslation, according to Hamblin.
Warfare claims that Nephi must have had a
wooden bow covered with brass. Hamblin
parades this mistranslated bow as "evidence"
of passing the test of antiquity. But if any
troubling anachronism can be ascribed to
historical errors by the Nephite writers or to
a translation error, the notion of tests for
antiquity becomes meaningless. This
methodology will in fact conclude that the
Book of Mormon has passed the "rigorous
test" of historical verification, regardless of
what the evidence may be.

THE real contribution of Warfare is not
in its apologetic material, but in its
interpretive analysis. Szink’s article points
out how clothing serves as a symbol for the
fate of the individual. He points to Moroni’s
trampling of his garments and Abinadi’s
prophecy of King Noah as a garment in a hot
furnace. Hugh Nibley is at his best in this
volume with what might be called proverbs
on war. Nibley uses the Book of Mormon as
his teeth to bite the current American
military establishment. Several other articles
in Warfare discuss the historical relationship
of war and the sacred. The book reminds us
that even in its arbitrary threat to life and to
naked power, war is opaque in revealing
ultimate values. The book reminds us that we
are forced to decide what to do with our
swords. When do we let them rust and when
do we keep them bright? An article by Daniel
C. Peterson on masonry and the Gaddiaton
robbers is a significant discussion, though he
unfortunately perpetuates some of the
muddled thinking and historical errors by
Bushman and other authors. Despite errors,
Peterson’s    discussion    raises    our
understanding of this topic to a new and
exciting level by examining the concept of
secret combinations as a symbol.

All in all, I found Warfare a delightful mix
of scholarship and subtle sermon. It pro-
vided for me as much interest as a good
novel. More importantly, it casts new light on
the Book of Mormon.                  ~
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A REFUSAL TO  TV ASH
AWAY THE PAIN

DEER IN THE HAYSTACKS

by Dixie Partridge

Boise, Idaho: Boise State University, 1984

Reviewed by Dennis Clark

Getting collections of poems reviewed is al-
ways difficult. Poetry is a more private craft than
story-telling, more personal than the personal
essay, more intimate than autobiography--and
yet more reserved than the usual scholarly re-
search report. To this combination of intimacy
and reserve the reviewer must respond with a
combination of discipline and affection, a
response that constantly risks on the one hand
being parental or patroni:~ing, and on the other
uncritical and enthusiastic. For the poet, this
often means that collections sent to publications
for review are not reviewed, because no one
wants to bother.

Since his reassignment from St~Nsro~q~
poetry editor to poetry reviewer, Dennis Clark
has found that this hesitance to review poetry is
more widespread than he had ever let himself
believe. With this review, St~Ns-roN~ begins an
series of reviews of LD5 poetry collections, some
veu belated (Deer in the Haystacks was
published in 1984), and some more current. It is
our hope to call your attention to fine Mormon
poetry wherever and whenever published, and
encourage you to read it--for pleasure, for de-
light, for relaxation.

NO ONE WAXES nostalgic for the
farm life that includes the deer Dixie
Partridge depicts in her poems, attempting to
feed on hay grown, harvested, and stacked
with all the pain and work that she records.
We are not talking Bambi here, but
competition for survival: "grey life . . .
straggling; white hunger looking for a
reasol~." The farm the deer approach is
rational, in the sense that European

DENNIS CLARK, co-editor of Harvest:
Contemporary Mormon Poems,    is
SUNSTON~’S poetry reviewer.

immigration to the American west was
rational; their approach is an attempt to settle
what the immigrants found to be a
wilderness. The deer are part of the
wilderness, and their hunger is no more
rational than raising cattle in high mountain
valleys ({his one is Star Valley, Wyoming). It
is reason that lead my ancestors, along with
Partridge’s, to wrestle with this land,
attempting to live against, as often as with, its
vagaries. She records that wrestle.

These thirty-six poems are filled with im-
ages of the ravages of farm life, working the
land as it works you:

Grandmother’s skin, fine parchment
veined with blue, wrapped
line of bone, stretched over knots
at joints paler
than white onion hearts
from Mamma’s garden.

I had never thought of my grandmother’s
knuckles as onion hearts, although she lived
for most of her life, and all of it I knew,
crippled with rheumatoid arthritis. The
phrase "from Mamma’s garden" may seem
sentimental; however, it functions to fix for
us the age of the viewer, and her world of
references. The image of onion hearts is asso-
ciated with tears, of course, but tears pro-
duced in the work of preparing food, in the
grandmother’s time as (still) in ours mainly
woman’s work. The connection between that
work and the image of the crippled hands
suggests that the work is the cause of the
crippling; not incidental to the aging de-
picted, but essential to it.

Though informed at times by sentiment,
these poems are rarely sentimental.
Sentimentalism is store-bought feeling--the
recent shallow patriotism inspiring our pres-
ent plague of yellow ribbons, so reminiscent
of the happy faces that sentimentalized hip-

pie feelings of optimism, brotherhood, and
agrarian communality (also, incidentally, yel-
low). The sentiments Partridge invokes func-
tion more like tent poles, shaping for us a
structure more involved with intimate than
monumental space. She records the familiar
encounter of parent with frightened child in
typically careful language:

Startled awake, I meet my wailing
child on the dark stairs. He screams
at my sudden, silent appearance.
His body is rigid, his pulse
pounding into mine. He cries Mamma,
Mamma, as though I have not come.
His eyes haunt me to an edge
I remember, a place more savage
for being in the mind.

Fright and our familiar night-scares structure
this encounter. Fright leads Partridge to
remember "trapped eyes of my grandmother,
who at the the end called us by strange
names." Partridge’s associations are the more
savage for being honest and highly personal.

Most of these poems deal with relations
between parents and children. In the title
poem, "Dad nudged against my impulse" to
feed the deer, until, in "the hard winter of
’58" one particularly stubborn doe comes
"right into the barnyard":

I shooed her away; hooves clattered on
ice,

legs shot out like strawsticks. The dog
ran at her,

barking. She didn’t flinch.

From the house later
I could see faint steam rising above her
to an ice-blue sky.

Winter and its privations fill these poems.
Age and its discomforts color them, often
with the ice-blue of that sky. And memory
functions, not to soften the experience of that
farm life but to make it stark. They are works
of love, these poems, but love tempered with
a refusal to wash away the pain in which that
love was conceived, carried to term, and
born.

Partridge is currently seeking a publisher
for a second collection. I hope she finds one
soon.                                ~,

BLESSING
Lord,
Just as You change bitter vinegar
into strength for our bodies,
change life’s bitter vinegar
into strength for our souls.

--J~RR’~ JOhNStON
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NEWS

MY WEEKEND WITH THE
MORMON HISTORY

ASSOCIATION
ByBJ Fogg

I’VE NEVER liked Mormon his-
tory. Probably the result of early-
morning seminary trauma. The
only memories that remain are
Tom Trails tunes and sleepy girls
in pink curlers; I’ve repressed ev-
erything else. The difference be-
tween Martin Harris and John
Whitmer? Got me.

Despite my ignorance and in-
difference, on Thursday, 30 May,
I flew to the Mormon History
Association annual meeting in
Claremont, Ca. The MHA invited
me to talk about the history of
Student Review--a surprise--and
BYU offered to pay the bill--even
a bigger surprise. So I went. It~
Monday now, I’m back in Provo,
and it seems as if I’ve been away
a year. No, the weekend wasn’t
drudgery--far from it. I simply
met so many new people and
ideas in the last three days that I
somehow feel different. Re-
newed. Expanded.

For me, two metaphors best
describe the MHA conference: a
family reunion and a living li-
brary. I noticed the family reun-
ion aspect right off, as 200 to 300
people gathered to share events
of the past year, personal as well
as professional--quite unlike
other academic conferences I’ve
attended, where snobbery wafted
through the halls and intellectual
cold shoulders nudged me aside.
In contrast, the MHA members
embraced me into their family.
From the first "Hi, I don’t think
I’ve met you yet," to the parting
"See you next year in St. George,"
I felt welcome, easily integrated,
eagerly adopted.

And I found that the MHA
family is as diverse as it is wel-
coming: from atheist to devout,

LDS to RLDS, hobbyist to scho-
lar, every appendage seems a
welcomed addition to the body.
While the LDS dominate, they
appreciate diversity. One mem-
ber told me that the RLDS are the
leaven in the loaf; without them
the conference would fall flat.

The MHA conference also
gave me access to a library that
walked and talked and asked me
what I thought. Instead of just
reading history books, I met the
people who wrote them. Instead
of turning gray pages, I saw the
whites of the writers’ eyes. To be
honest, I was surprised by how
many names I recognized. Some-
how over the years I’d read many
of these scholars; these were the
folks who had unsettled and
reshaped my Mormon past and
present. And they were no longer
mere names on a page; they were
my friends. Now when I read
their works, I can see their faces,
hear their voices, and better un-
derstand their ideas.

The best thing about the MHA
weekend is not listening to
scholarly papers; it’s what hap-
pens outside the sessions, in the
halls, on the bus. The sessions
sometimes seemed an excuse for
calling the MHA family together.
At mealtimes I often found mys-
elf sitting w-ith fascinating family
members: the president of Des-
eret Book, a dean from Weber
State University, a nonmember
Mormon history scholar from
Georgia Tech, a columnist for the
Deseret News. Yet sometimes peo-
ple without official titles proved
to be the most intriguing.

Consider Steve Mayfield. I
first noticed Steve when he
seemed to be dancing alone dur-

ing dinner. "That’s Steve May-
field," one person explained. "He
has his own history." She told me
that the anti-Mormon Tanners
had written an entire pamphlet
about Steve: "Unmasking a
Mormon Spy." The next day I
cornered Steve. True, he said. For
about five years he infiltrated the
anti-Mon’oon organization by
posing as an ex-Mormon,
representing no one but himself.
Then he got caught. Of course,
the Tanners and company were
furious; they retaliated by writing
a not-very-accurate pamphlet.
An honor, I’d say.

When I met Wayne Mort of
New York, I met my first non-
member Mormon history hobby-
ist. A high school French teacher
and an Episcopalian, Wayne
gives lectures to both LDS mis-
sionaries and nonmembers on
Mormon history. On the bus tour

to history sites, I updated his
notions about BYU: an under-
ground press, new dress stan-
dards, a woman student body
president. Definitely post-50s.

On the return bus trip I didn’t
see anything out the window--I
was    talking    to    Harold
Christensen, a retired Purdue
sociologist. He once did a
longitudinal study that com-
pared BYU students from the 30s
with those from the 70s. The
results showed increasing con-
servatism. "Why do you still
come to MHA?" I pried. The like-
minded people and the intellec-
tual stimulation, he said.

In such an atmosphere, con-
versation is the main event. One
night as a group of us rambled on
well past bedtime, Richard How-
ard, the church historian for the
Reorganized church, told me an
interesting bit of trivia: some

PECULIAR PEOPLE

LDS GROWTH IN THE 19805
S. America
23%

Europe-British Isles Mexico-Cent. America
4%

\ 16%

Asia-Africa-Pacific12%

Utah
Other U.S.-Canada9%
36%

ACCORDING TO the 1991-1992 Church Almanac, the Church grew
from 4.3 million members in 1980 to 6.8 million in 1989. Using
values in the 1983 almanac to estimate the geographic distribution of
1980 (dates for membership figures by region are not reported, but
the sum across regions approximates the total given for 1980) and the
reported membership in each region for 1989, it is possible to
estimate the share of growth in each region. Utah accounts for only 9
percent of the growth even though it contained over a quarter of the
membership at the beginning of the decade. By 1989, fewer than one
out of five Mormons lived in Utah. Europe and the British Isles have
added only a small share to the membership. Even though there has
been dramatic success ~n some Asian countries, Asia, Africa, and the
Pacific collectively added only about 12 percent of the growth. Expan-
sion outside the Wasatch Front is evident as is rapid growth in
Mexico, Central, and South America. Over half of the growth oc-
curred outside the United States and Canada. If these regional growth
patterns continue into the future, within fifteen years over half of the
membership will reside in Latin America.
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RLDS apostles answer their own
phones. Bureaucracy busters.
Later, an LDS historian added his
institutional tidbit to our discus-
sion: While living in the same
ward as Bruce McConkie and an-
other apostle, he remembers
Elder McConkie insisting on
being called "Bruce," though the
historian never dared call the
other apostle by his first name.

Between sessions the next day
I remember talking with two
other scholars. "How’s your book
doing?" one asked the other.

"Quite well. In a second print-
ing now."

"How about your new book?"
"Not done. I’m rooming with

my editor, and she’s really bug-
ging me about it. Trust me: Don’t
ever room with your editor."

The continual chatter that
started before breakfast and con-
tinued past midnight sparked my
intellectual and social curiosity.
What does it mean to be a com-
munity? How does Mormonism
buck mainstream America
today? What kind of article
might the Ensign editor in atten-
dance write on the MHA confer-
ence after rubbing shoulders
with editors from--watch out!--
SUNSTONE and Dialogue? Did
Curt Bench, a book collector I
met there, have any involvement
with Mark Hofmann?

Yes, I did attend the ses-
sions-and enjoyed most of
them. In one session Jan Shipps,
a nonmember historian, ex-
plained how we Mormons be-
came an ethnic group. We devel-
oped close blood ties, we domi-
nated a geographic region, and
we lived within a powerful or-
ganizational structure. (Me, eth-
nic?) Because my mind was ex-
ploring the possibilities of
minority scholarships and affir-
mative action, I may not have
understood the rest of her paper:
Current trends, like third-world
growth and decentralization, are
now erasing Mormons’ literal
ethnic status and leaving us more
like the early Saints--a peculiar
people, metaphorically speaking.

Kathryn Daynes spoke on di-
vorce in nineteenth-century

Utah. Those Mormons she said
(my ancestors, I said) had a dif-
ferent view of marriage than
Mormons today. The idea was to
get sealed to a mate that would
be worthy of the celestial king-
dom. If the mate wasn’t worthy,
the expedient thing was to di-
vorce and remarry--or at least
get sealed to---a celestial com-
panion. Apparently Brigham
Young rarely denied women’s di-
vorce requests, quite different
from today’s "stick together" and
"work it out" standard.

I listened to two papers on the
1960s. Jeff Johnson explained
the Church’s response to the civil
rights movement and the erosion
of traditional values. In reaction
to the changing times, he said,
the Church became increasingly
conservative, emphasizing man-
agement and control, a mode
we’ve never quite left behind. I
suppose much like BYU’s no-
beard standard that grew out of
the 60s rebellion and became in-
stitutionalized.

An RLDS scholar, Roger
Launius, recounted the dynam-
ics of the RLDS reformation dur-
ing the 60s. From the second
level of hierarchy, through the
church publications, to the
members, the RLDS church
rewrote itself in the 60s, down-
playing their distinctive LDS
roots and emphasizing Protestant
values. I heard other RLDS
speakers talk about the unset-
tling effect of this sudden shift. In
ten years’ time they created a new
church, and some members had
difficulty adjusting. I wondered
how I would have responded
had I been RLDS and old enough
to understand the change.

During a closing plenary ses-
sion one BYU professor sitting
beside me pointed out what’s
called the "graying of MHA." The
average age of members climbs
each year; fewer younger scho-
lars j oin. I surveyed the audience
and realized that I was perhaps
the only one there who couldn’t
remember Vietnam, the Beatles,
JFK, or MLK. The professor
whispered, "I’m glad you’re
here." So was I. And I wished

more people my age could have
had the same experience.

That final morning, as I was
leaving on the airport shuttle,
Ron Walker, the incoming MHA
president asked, "You will be pre-
senting another paper for us
again next year, won’t you?"

"I’d like to," I said. And yes,

barring death or a honeymoon,
I’ll attend next year’s MHA con-
ference in St. George---even if I
don’t get a paper together.
Wouldn’t miss it.

I still don’t have a compelling
interest in Mormon history, but I
now know that Mormon histori-
ans are fascinating folk.      ~

AWARDS

MORMON HISTORY ASSOCIATION
Awarded at the 1991 Annual Meeting

NON-MHA AWARDS
Grace Forte Arrington Award for Historical Excellence

LAVINA FIELDING ANDERSON
William Grover and Winnifred Foster Reese History Award

for Best Thesis or Dissertation
IRENE BATES

"Transformation of Charisma in Mormon Church:
A History of the Office of Presiding Patriarch, 1833-1979"

University of California, Los Angeles

MHA AWARDS
Editor’s Award for Journal of Mormon History

CAROL CORNWALL MADSEN
" ’Feme Cobert’: Journey of a Metaphor"

Journal of Mormon History, 17

T. Edgar Lyon Best Articles Awards
Biography

NEWELL G. BRINGHURST
"Fawn M. Brodie: Her Biographies as Autobiograph es"

Pacific Historical R~view, May 1990

Documentary/bibliography
ROGER LAUNIUS

"Whither Reorganization Historiography?"
John Whitmer Historical Association Journal, 1990

Interdisciplinary
DEAN R. LOUDER

"Canadian Mormon Identity and the French Fact"
in The Mormon Presence in Canada

Nineteenth Century History
SUSAN FAYLES

"Artisans, Millhands, and Laborers:
The Mormons of Leeds and their Nonconformist Neighbors"

in Mormons in Early Victorian Britain
Twentieth Century
MARK GROVER

"The Mormon Priesthood Revelation and Sao Palo, Brazil Temple"
Dialogue: A Journal of Mormon Thought, Spring 1990

Other MHA Awards
BYU Women’s Research Institute Award for Women’s Studies

CAROL CORNWALL MADSEN
"’At Their Peril’: Utah Law and the Case of Plural Wives, 1850-1900"

Western Historical Quarterly, November 1990
Francis & Emily S Chipman Best First Book Award

RODGER I. ANDERSON
Joseph Smith’s New York Reputation Revisited

Signature Books
Steven F. Christensen Documentary History Award

S. GEORGE ELLSWORTH
The Journals of Addison Pratt

University of Utah Press
Ella Larsen Turner Best Biography Award

MILTON R. MERRILL
Reed Smoot: Apostle in Politics

Utah State University Press

MHA Best Book Award
ROGER D. LAUNIUS

Father Figure: Joseph Smith III and the Creation of the Reorganized Church
Herald House
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SUN STONE @CALENDAR

AFFIRMATION: GAY AND LESBIAN MORMONS will hold its
thirteenth annual conference on 11-13 October 1991 at the Erawan
Garden Hotel in Indian Wells, CA, just outside of Palm Springs. The
conference theme is "Now Let Us Rejoice." It will feature guest
speakers, workshops, entertainment, and socializing. Contact:
Affirmation, Gay and Lesbian Mormons, PO Box 46022, Los Angeles,
CA 90046 (213/255-7251).

THE ASSOCIATION FOR MORMON LETTERS will hold its
annual symposium at Westminster College in Salt Lake City on
Saturday, 25 January 1992. Contact: Richard Cracroft, English
department, Brigham Young University, Provo, UT 84602.

AML will sponsor a session on Mormon literature at the annual
conference of the Rocky Mountain Modern Language Association
held at Arizona State University at Tempe on 17-19 October 1991.
Richard Cracroft will speak on "Spiritual Humanism in the Poetry of
Emma Lou Thayne; Lisa Orme Bickmore and Susan Howe will read
selections from their poems; and Pauline Mortensen will revmw
Harvest: Contemporary Mormon Poems.

THE CENTER FOR STUDIES ON NEW RELIGIONS (CESNUR)
sixth international seminar will be devoted to three facets of the
challenge of magic: spiritualism and spiritism, esoterism and
occultism, and satanism. The seminar will be held in Lyon, France,
at the Bilbiotheque Municiplae on 6-8 April 1992. Proposals are
limited to academic papers in the areas of sociology, history,
anthropology, ethnology, or psychology. Send proposals before 15
October 1991 to: CESNUR, Dr. Massimo Introvigne, Via Bertola 86,
10122 Torino, Italy (telefax: 39-11-535916).

THE JOHN WHITMER HISTORICAL ASSOCIATION, an RLDS
historical organization, will hold its annual meeting on 27-29
September 1991 in Piano, IL, the place where Joseph Smith III
nurtured the Reorganized Church in its early years. The meeting will
feature historians Newell Bringhurst and Davis Bitton as well as visits
to historic sites. Contact: Alma R. Blair, Graceland College, Lamoni,
IA 50140.

LOVE NOTES is a New Age journal produced by Thomas L. Davies
and Roger B. Lewis. Its purpose it to provide a forum for the
exploration of the effectiveness of love in resolving personal, marital,
religious, social, political, and international conflicts. The editors
invite contributions in the form of letters, short essays, personal
experiences, and book reviews. Send submissions and requests to be
on Love Notes’ mailing list to: Thomas L. Davies, 96 S. 1000 West,
Orem, UT 84058.

THE MORMON HISTORY ASSOCIATION’s twenty-seventh
annual meeting will be held in St. George, UT, 14-17 May 1992.
Proposals for papers or panel discussions should include the session
title, a 150 word description which includes methodology and
historical significance, and a brief vita. Contact: St. George Program
Committee, Mormon History Association, PO Box 7010, University
Station, Provo, UT 84602.

Proposals for a Mormon History Association-sponsored sessions
at Sunstone symposiums should be sent to the following individuals:

Washington D.C. Symposium, Craig Foster, 348 N. 400 W. #4,
Provo, UT 84601 (801/374-2327); Symposium West, B. Cartoon
Hardy (714/639-4722); Northwest Symposium, Elbert Peck
(801/355-5926); Salt Lake Symposium, Curt Bench (801/532-
3100).

ZION QUEST is a new quarterly newsletter designed "to share ideas
and experiences concerning modern-day application of the Law of
Consecration and Stewardship, to promote Zion attitudes and the
preparation of a people "pure in heart,’ to network and make
connections with others who desire to advance the cause of Zion."
Subscriptions are $15. Contact: ZionQuest, PO Box 329, Viroqua, WI
54665.

SUNSTONE LECTURES AND SYMPOSIA

1991 NEW TESTAMENT LECTURE SERIES features a monthly
lecture on the second Tuesday of each month. On 10 September
Stephen Ricks will speak on "The Old Testament in the New:
Israel-like Festivals and Narrative Framework in the Gospel." On 8
October Daniel Peterson will speak on "James: The Most Islamic
Epistle."

Lectures are held in the Social Work Auditorium at the University
of Utah (the two-story building west of the Social and Behavioral
Science tower); $2 donation. To be mailed a monthly nonce of
upcoming 1991 lecture, send your name and $2 to Sunstone, 331
Rio Grande Street, Suite 30, Salt Lake City, UT 84101-1136
(801/355-5926).

1991 SUNSTONE NORTHWEST SYMPOSIUM will be held on
8-9 November at the Mountaineers Building in Seattle, WA.
Proposals for papers and panel discussions are now being accepted.
Volunteers interested in helping organize the conference are needed.
Contact: Molly Bennion, 1150 22nd Avenue East, Seattle, WA 98112
(206/325-6868).

1992 SUNSTONE SYMPOSIUM WEST will be held on 6-7 March
at Burbank Hilton. Proposals for papers and panel discussions are
now being accepted. Volunteers interested in helping organize the
conference are needed. Contact: Steve Eccles, 1482 Winston Court,
Upland~ CA (714/982-4763).

1992 WASHINGTON D.C. SUNSTONE SYMPOSIUM will be
held on 10-11 April on the American University campus. Proposals
for papers and panel discussions are now being accepted. Contact:
Don and Lucinda Gustavson, 413 Clearview Ave, Torrington, CT
06790 (203/496-7090).

SUNSTONE SYMPOSIUM XW will probably be held during the
first or second week in August. Dates will be available by late
September. Contact: Cindy Dahle, Sunstone, 331 Rio Grande Street,
Suite 30, Salt Lake City, UT 84101-1136 (801/355-5926).

1992 CHICAGO SUNSTONE SYMPOSIUM will be held sometime
in October 1992. Contact: Becky Linford, 461 Elm Court,
Naperville, IL, 60540-0348 (708/778-9551).
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UTAH SUPREME COURT
DECIDES POLYGAMIST

ADOPTION CASE
By Ken Driggs

THE UTAH Supreme Court on
27 March 1991 ruled that poly-
gamists could be considered by
state juvenile courts as candi-
dates to adopt children. The 3-2
decision was further evidence of
increasingly tolerant judicial
attitudes toward fundamentalist
Mormons who continue to
practice religiously motivated
polygamy.

The sharply divided court
made a point not to extend spe-
cial protections to polygamy, but
did afford polygamists the same
standing as other litigants in
adoption proceedings. Without
mentioning it by name, they
seemed to reverse a 1955 deci-
sion, In Re Black, which held that
polygamists were social outcasts
with no rights to their own chil-
dren.

The case In the Matter of the
Adoption of W. A. T., et al, in-
volved a Hildale, Utah, couple
who sought to adopt the children
of another of the husband’s plu-
ral wives who had died of cancer.

Vaughn and Sharane Fischer
were legally married in 1964. A
second plural wife also lived in
the home and had children by
Vaughn. In 1987 a third wife
with six children by a previous
polygamous marriage entered
the home. Proceedings for
Vaughn Fischer to adopt the
third wife’s children began in
1987 while she was still alive and
appeared before the court to
voice her approval. With her
death from cancer, her relatives
intervened and asked that the
adoption petition be thrown out
because of Fischer’s freely ac-

knowledged polygamy. The Fifth
District Juvenile Court in Wash-
ington County agreed, largely
because of In Re Black, and dis-
missed the petition.

On appeal to the Utah
Supreme Court, the case gained
national attention. It was covered
extensively by the New York
Times, the Washington Post, and
the Ladies’ Home Journal. CNN
broadcasted the oral arguments
live. The Utah chapter of the
American Civil Liberties Union
(ACLU) filed briefs on behalf of
the Fischers and experienced
considerable internal division as
a result. A child advocacy group,
Utah Children, weighed in
against the Fischers. The Fi-
schers were represented by St.
George attorneys Steve Snow and
Dave Nuffer, both active
members of the LDS church.

The case was argued in the
Utah Supreme Court in June
1989. Utah newspapers de-
scribed the oral argument as both
bitter and divisive. At one point,
counsel for Utah Children was
chastised by one justice for her
"emotional overtones."

The 3-2 ruling came 21
months after the argument. The
six children involved stayed in
the Fischer home pending the
appeal. Two are now adults and
have electd to remain; a third is
approaching majority.

The Supreme Court’s decision
now remands the matter back to
the juvenile court for an eviden-
tiary hearing as to whether, in the
words of the governing Utah
statute, "the interests of the child
will be promoted by the adop-

KEN DRIGG5 is a criminal lawyer in Tallahassee, Florida. He holds an
LLM in Legal History from the University of Wisconsin Law School where
the topic of his thesis was the legal rights of polygamous parents in Utah.

tion." At this point, neither side
has indicated a desire to appeal
the matter into the federal courts.
The evidentiary hearing is ex-
pected late this summer or early
in the fall. Appeals of that deci-
sion seem certain.

In April, the national ACLU
adopted a new position urging that
government not involve itself in
unorthodox mantal arrangements
among consenting adults, cleanng
the way for the organization’s help
in expected further appeals. The
ACLU has not endorsed polygamy,
nor has it addressed the matter of
underaged participants in poly-
gamous marriages. Opponents of
the Fischer adoptions alleged that
child brides were the norm in
fundamentalist Mormon mar-
riages.

In a carefully-worded opinion,
Justice Christine Durham rejected
In Re Black’s blanket denial of
polygamists’ civil rights. "The fact
that our constitution requires the
state to prohibit polygamy does
not necessarily mean that the state
must deny aW or all civil rights
and privileges to polygamists."Jus-
rice Durham noted that although
polygamy was a crime in Utah, so
was adultery, fornication, non-
support of children, surrogate
parenthood contracts, and unau-
thorized abortions. "It is not the
role of the courts to make
threshold exclusions dismissing
without consideration, for exam-
ple, the adoption petitions of all
convicted felons, all persons en-
gaging in fornication or adultery,
or other persons engaged in illegal
activities."

Justice Durham went on to
pose a series of hypothetical
questions to illustrate why a
blanket rule prohibiting adop-
tions by polygamists would not
be appropriate: "What if there
were no willing relatives or other
suitable adopters and dismissing
a petition meant foster place-
ment and separating siblings?
What if the practicing poly-
gamists seeking to adopt were
unwilling to abandon their com-
mitment to the lifestyle but
strongly opposed promoting it to
their children? What if the child

to be adopted were so severely
physically or mentally handi-
capped that he or she could
never participate in plural marri-
age but facts indicated that a
polygamous family could prov-
ide optimal specialized care?"

Justice Michael D. Zimmer-
man joined the Durham opinion.

Justice I. Daniel Stewart con-
curred in the result, but wrote a
separate, more cautious opinion.

"As I view the matter, the
issue is not whether polygamous
adults who wish to adopt have a
right to a hearing with respect to
an adoption petition; rather, it is
whether the children who are
subject to adoption have a right
to have as adoptive parents those
who may be the only people who
can give the children the reason-
able nurture, care, guidance, and
love as a foundation for realizing
their highest potential, as human
beings," Justice Stewart wrote.

He went on to observe that
"polygamy is more than just an
’alternative lifestyle,’ as that term
is sometimes used in describing a
manner of living that is unortho-
dox and outside the accepted
norms and established customs
of society. Having said that, I add
that I do not subscribe to a view
that condemns polygamists as
being depraved and debased.
Much evidence suggests that
polygamists, as they are generally
known in this state, are honest
and hard working."

Justice Stewart is an obvious
and important swing vote, and
he will be courted by both sides
in future appeals.

Associate    Chief Justice
Richard Howe wrote a strong dis-
sent, in which he was joined by
Chief Justice Gordon Hall. They
agreed that Utah’s constitutional
and criminal statute prohibition
on polygamy, religious or other-
wise, supported the decision of
the trial court. They found that
the appealed ruling, that "the
petitioners’ teaching and practic-
ing polygamy in their home out-
weighed the factors which ran in
favor of the petitioners," should
have been affirmed.

Justice Howe went on to write
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that "it would be difficult to con-
ceive of a factor which works
more against the ’interests of the
child [ren]’ than ongoing criminal
conduct by the adoptive parents
in the home where the children
are being nurtured and raised."

Michele Parish, Utah ACLU
director, told the Salt Lake Tri-
bune after the decision, "We can’t
just protect the religions we like,
the ones we agree with and get
along with. Freedom of religion
is for everyone." She said the
state’s prohibition on polygamy
violated the free exercise of reli-
gion, and threatened rights to
privacy and equal protection.

Vaughn Fischer told the Tri-
bune he was "very pleased" with
the decision and saw "the Lord’s
hand" in it.

Utah Children executive di-
rector Roz McGee saw the deci-
sion as dangerous. She told the
Tribune, "We feel the way
women, female children and
wives are treated in fundamental-
ism, that many of those practices
are not in the best interest of
healthy children. There are
young women being forced into
early marriages and men being
driven out because there aren’t
enough women for them to
marry."

The Salt Lake Tribune editori-
alized on the decision, writing
that "what the high court really
has upheld . . . is basic fairness
and due process."

Vaughn Fischer is himself an
adopted child of a plural marri-
age. He moved to Hildale in
1950 and has established himself
as one of its leading citizens. His
building contracting business
thrives and federal income tax
returns filed with the court show
him to have a substantial income,
especially by Southern Utah
standards. At the time of the peti-
tion for adoption he had two sur-
viving wives and fifteen children,
counting the six stepchildren, in
his sprawling home. Both wives
have added children to the home
and are full-time mothers.
Vaughn Fischer and his family
are devout fundamentalist
Mormons affiliated with the Col-

orado City, Arizona-based group
now headed by Rulon Jells, a
successor to Leroy S. Johnson,
who died in 1986. Before Brenda
Thorton, Fischer’s third wife,
died, the adoption proceedings
were initiated with her new hus-
band. The natural father, now
deaf and in his mid-60s, ap-
peared in district court to voice
his approval of the adoption. A
Utah Department of Social Servi-
ces home study avoided com-
ment on the family structure but
otherwise characterized the pro-
posed adoptees as an excellent
placement.

Opposing the adoption are
Brenda Thornton’s father, Calvin
Johanson of Salem, Oregon, and
her two half-sisters, Janet Johan-
son, also of Salem, and Pat Johan-
son, of Washington, D.C. Both
sisters are former fundamentalist
Mormons who now express bitter
feelings about their experience
with it. Pat Johanson traveled to
Hildale to be with her sister during
the final days of her struggle with
cancer. She now asserts that her
sister changed her mind and did
not want the children raised in the
Fischer home, but no one else can
verify this. The children’s natural
father continues to support the
adoption.

Colorado City and Hildale are
modern incorporations of the
historic community of Short
Creek, located on the Utah-Ari-
zona border just off Arizona
Route 389, about 45 miles from
St. George. The area was first
settled by a few cattle ranchers in
1913. Fundamentalist Mormons
began to gather there in the early
1930s, among them members of
the Johnson family who had pre-
viously lived at Lee’s Ferry. This
led to mass excommunications
by the LDS church in 1934 and
1935 when the fundamentalists
came out in the open.

The first twentieth-century
convictions for polygamy in-
volved Short Creek residents in
1935. Other prosecutions fol-
lowed, including the massive Ar-
izona raid of 1953 when almost
the entire town was taken into
custody. Utah authorities also be-

came involved in that action and
the case In Re Black was one of the
results.

The Arizona efforts to seize
children dragged on for almost
two years at enormous expense
to both sides. They finally col-
lapsed for lack of public support
and a failure to allow counsel’s
participation on behalf of the
parents. In 1955 an Arizona trial
judge ordered the state to release
all children still held in foster
care to their mothers. Most of
them returned to Short Creek.

Utah authorities were both
more determined and more fo-
cused. Vera Black and her eight
children were selected as a test
case designed to set a chilling
precedent for all polygamous
parents. The Washington County
juvenile judge was the subject of
intense ex parte communication
with both Arizona and Utah au-
thorities. The case was "decided"
before an evidentiary hearing
was even begun on the Black
children.

The eight children were
found to be in need of state
supervision and all parental
rights were terminated. State au-
thorities were willing to return
them to Mrs. Black if she would
renounce her religious beliefs,
but she flatly refused. The chil-
dren remained in an Orem foster
home over the next two years.
The matter was appealed to the
Utah Supreme Court which held
against the mother in 1955.

In a unanimous opinion, the
Court held that polygamists
brought shame on the state of
Utah and threatened to under-
mine the traditional family
model. In finding that poly-
gamists have no rights to the cus-
tody of their own children, the
majority opinion held that "the
practice of polygamy, unlawful
cohabitation and adultery are
sufficiently reprehensible, with-
out the innocent lives of children
being seared by their evil influ-
ence. There can be no compro-
mise with evil."

The children remained in fos-
ter care until June 1956 when a
face-saving compromise was

worked out, allowing their
return to, their parents. Today,
Vera Black, her two sister-wives,
and all her children are respected
members of the Colorado City
community. Her husband, Leon-
ard Black, died and was buried
there in 1977.

In 1987 the Utah Supreme
Court again considered the rights
of polygamous parents in Sander-
son v Tuon, a child custody dis-
pute involving a dissolved poly-
gamous household. The case in-
volved fundamentalist Mormons
who followed Owen Allred, a
brother of Rulon Allred who was
murdered in 1977 by the Ervile
LeBaron group.

5anderson involved sisters
married to the same man. When
the family dissolved in 1982, a
custody dispute followed in
which the then-monogamous
husband tried to use In Re Black
in support of his claim for cus-
tody of the children. His former
wife had become part of another
plural household.

Without mentioning In Re
Black, the Utah Supreme Court
held that the wife’s continued
polygamy did not disqualify her
from retaining custody of the
three children involved. A unan-
imous court applied the "best in-
terests of the child" standard and
remanded the case back to the
trial court for an evidentiary
hearing. Chief Justice Hall, a dis-
senter in the most recent case,
wrote for the Sanderson majority,
"A determination of the
children’s best interests turns on
numerous factors, each of which
may vary in importance accord-
ing to the facts in the particular
case .... The trial court’s finding
that a parent practices polygamy
is alone insufficient to support a
custody award or to permit
meaningful review on appeal."

While Sanderson was a
significant victory for funda-
mentalist Mormons, it did not
affect matters in Utah’s family
courts where adoptions, neglect,
and dependency matters are
heard.

But the Fischer case appears
to do that.                   ~
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SPEECHES gz CONFERENCES

HAFEN ADVOCATES PRO-FAMILY LAWS
"AMERICAN FAMILY law.., now seems to undermine more than to
encourage the personal commitments that enable meaningful family
life," said Brigham Young University Provost Bruce C. Hafen. Hafen
spoke at the fourth annual Monsignor McDougall lecture on 7 May
1991, sponsored by the Catholic Diocese of Salt Lake. Hafen’s pro-
family speech was a stark contrast to the McDougall lecture of
controversial University of Utah law professor Edwin Firmage several
years ago, which advocated that women should be ordained to the
priesthood.

Over the years, family law--the body of laws concerning marri-
age, divorce, and the rights of children-~has established that parents
may divorce without regard for the best interests of their children to
grow up in an unbroken family. Hafen said that current family law
encourages temporary marriages of self-interest, characterized by
"profit, pleasure, or service... Americans have shifted their view of
marriage from that of a relatively permanent social institution to a
temporary source of personal fulfillment."

Family law, Hafen further said, deceitfully protects the "rights" of
parents to be left alone from their obligations to their children. In
reality, he said, parents have unlimited family obligations not limited
by the letter of the law. But contractual interpretations of parental
responsibilities provide "easy justification for adults who[se] perso-
nal convenience or economic preferences are.., best served by their
remaining aloof .... Prematurely severing children’s family ties has
the effect of abandoning them to their ’rights.’ "

Hafen, a former dean of BYU’s law school and nationally
recognized for his work in family law, explained that "a child’s sense
of belonging [to a family] is crucial to his or her developing the
psychological stability required for autonomous action .... Marriage
and kinship are mediating institutions that prepare not only children
but adults for the democratic interaction that literally depends upon
an enlightened willingness to obey the unenforceable."

Hafen concluded that the law may create as well as reflect com-
munity morals. He hoped that family law would come to reflect
parental commitment to their children. "I hope that family law will
find ways to sing more clearly the language of belonging."

PRESIDENT HINCKLEY RENOUNCES
PRAYING TO MOTHER IN HEAVEN

BECAUSE OF the increasing number of stakes, general authorities
can’t "give the personal scrutiny and attention" they used to, said
President Gordon B. Hinckley to the Church’s mid-level leaders, who
he asked to guarantee four "cornerstones." He spoke at the annual
regional representatives seminar held the Friday before each April
general conference. In past years the lectures at this conference often
better reveal the Church’s direction than do many conference talks.
For instance President Spencer W. Kimball’s famoias talk which
energized missionary work was given to the regional representatives,
as was Elder Boyd K. Packer’s "Course Correction" address last year.

Speaking on the first cornerstone, To Keep the Church Doctrinally
Pure, President Hinckley said that the scriptures, which have been
approved as binding upon the Church, are the "standard by which
all gospel doctrine is measured. All other books, manuals, and study
courses should spring" from them. He noted that there are other
non-scripture works "which are as treasures to us." Continuing, he

said:
On the other side of the line are a number of publications

whose major objective, it seems to me, is to question and
criticize the teachings and activities espoused by the General
Authorities. They seem to feed the critical natures of those who
still have one foot in the Church while the other is out. Those
who so write are highly resentful if their Church loyalty or
membership is challenged. And yet, they seem to be constantly
looking for faults, criticizing, and holding up to the light, in an
effort to find flaws, that which is taught as the doctrine of the
Church.

President Hinckley then discussed the Great Apostasy and noted that
"every error began in the ancient church in a relatively small way.
Some scholar or otherwise came along with a new bit of philosophy
that did not square with the pure doctrine." He said that in today’s
Church "small beginnings of apostasy" are occasionally introduced
and instructed the representives to make corrections where necess-
ary. He cited the practice of praying to Mother in Heaven as an
example:

For instance, here and there, prayers have been offered to
our Mother in Heaven. This started in private prayer, and is
beginning to spread to prayers offered in some of our
meetings.

It was Eliza R. Snow who wrote the words: "Truth is reason,
truth eternal, tells me I’ve a mother there."

It has been said that the prophet Joseph Smith made no
correction to what Sister Snow had written. Therefore, we have
a Mother in Heaven. Therefore, some assume that we may
appropriately pray to her.

Logic and reason would certainly suggest that if we have a
Father in Heaven, we have a Mother in Heaven. That doctrine
rests well with me.

However, in light of the instruction we have received from
the Lord Himself, I consider it inappropriate for anyone in the
Church to pray to our Mother in Heaven.

The Lord Jesus Christ set the pattern for our prayers. In the
Sermon on the Mount, He declared: "After this manner there-
fore pray ye: Our Father which art in heaven, Hallowed be thy
name." (Matt. 6:9.)

When the Resurrected Lord appeared to the Nephites and
taught them, He said: "After this manner therefore pray ye:
Our Father who art in heaven, hallowed be thy name." (3
Nephi 13:9.)

While He was among them, He further taught them by
example and precept concerning this practice. The record
states that "He himself also knelt upon the earth; and behold
he prayed unto the Father, and the things which he prayed
cannot be written, and the multitude did bear record who
heard him." (3 Nephi 17:15.)

Further He said: "Pray in your families unto the Father,
always in my name, that your wives and your children may be
blessed." (3 Nephi 18:21.)

On another occasion, "Jesus departed out of the midst of
them, and went a little way off from them and bowed himself
to the earth, and he said:

"Father, I thank thee that thou hast given the Holy Ghost
unto these whom I have chosen; and it is because of their belief
in me that I have chosen them out of the world.
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"Father, I pray thee that thou wilt give the Holy Ghost unto
all them that shall believe in their words." (3 Nephi 19:19-21.)

And so I might continue with other specific instances from
the scripture. But, search as I have, I find nowhere in the
Standard Works an account where Jesus prayed other than to
His Father in Heaven or where He instructed the people to
pray other than to His Father in Heaven.

I have looked in vain for any instance where any President
of the Church, from Joseph Smith to Ezra Taft Benson, has
offered a prayer to "our Mother in Heaven."

I suppose those who use this expression and who try to
further its use, are well-meaning, but they are misguided. The
fact that we do not pray to our Mother in Heaven in no way
belittles or denigrates her. None of us knows anything about
her.

I caution you to counsel priesthood leaders to be alert for
the use of this expression and to make correction where
necessary. Such correction can be handled in a discreet and
inoffensive way. But it should be firm and without equivoca-
tion. I use this only as an example of our need to keep the
doctrine pure.

President Hinckley then discussed the second cornerstone, Morall3
Clean and Ethically Straight. He said leaders "must be constantly alerl
to serious infractions of the moral law." He condemned the prevalent
use of pornography and noted that occasionally even Church leaders
are ensnared by it. "In such circumstances, appropriate action must
be taken," he said.

He lamented the spread of dishonesty and counseled Church
leaders to avoid being involved in fraudulent "so-called Ponzi
schemes."

He said disciplinary actions by leaders should be handled with
"kindness but firmness" and should not be widely publicized. "The
administration of Church discipline can be a wrenching experience,"
he said, "tearing at the very heart of the one disciplined as well as at
the hearts of those administering the discipline who become ,judges
when they themselves are human and not entirely without weakness
or fault in their own lives. Notwithstanding this, there are times when
we must face into the wind and go forward."

Concerning the third cornerstone, To Keep the Church Financially
Strong, President Hinckley praised the success of the Unit Budget
Allowance Program, said that an increase of faith comes from simple
activities, and announced that the program was going to be im-
plemented world-wide. Noting the increasing financial demands on
the growing Church, he called the law of tithing the "Lord’s law of
finance" and said that if the members observe it "the Church will be
financially strong and the people will be blessed."

President Hinckley’s fourth and final cornerstone was To Keep the
Church Organizationally Efficient. He acknowledged a persuasive,
"constant pressure" to increase "regulations emanating at headquar-
ters." He said he didn’t think the "size and complexity of our
organization" was needed and encouraged leaders to move the
Church forward without adding to or complicating the organization.
"When all is said and done, our goals are relatively simple and
straightforward. Our procedures in achieving those goals ought
likewise to be simple and straightforward," he concluded.

MORMON MEDIA IMAGE

MORMON INK
REINFORCING ITS growing reputation as a leading investigative
newspaper about Mormonism, on June 30 the Phoenix-based
Arizona Republic published an ambitious four-part series of articles
reporting eight months of primary research into Mormon church
finances.

The series, which includes a two-page organizational chart
illustrating interconnections between nearly 100 Church-related
businesses, estimates Church revenue at $2.5-4.3 billion per year
from members, plus $400 million from business profits. If accurate,
these figures place the Church on par with the upper strata of the
Fortune 500 companies.

In a public communications statement published with the series,
the LDS church recognized the newspaper’s "considerable effort" and
added, "while portions of the series are accurate there are many
deficiencies. The estimates of the Church’s income are just that--es-
timates made by the Arizona Republic--and they are grossly over-
stated."

Reaction to the disclosures has been favorable from most quarters.
Many Mormons felt gratified by reports of the Church’s financial
strength and good management. Many appreciated learning more
about how their contributions are used. Others were glad for the
information, but expressed concern about issues raised in the report
such as accountability, disclosure, and the competing religious and
business demands made on church leaders.

The Arizona Republic has reprinted the series and reports brisk
sales. Its next Mormon-related investigative report will deal with
polygamy in the Intermountain West.

FINANCES & FAITH

REPRINTS AVAILABLE FROM
SUNSTONE.

THIS SERIES ABOUT LDS FINANCES
APPEARED IN THE ARIZONA REPUBLIC
JUNE 30 - JULY 3,1991.

FOR THE 16 PAGE FULL-COLOR
REPRINT, SEND $3.00 PLUS 1.50 POST-
AGE AND HANDLING TO:

SUNSTONE
331 S. Rio Grande, Suite 30

Salt Lake City, UT 84-101-1136
or order with VISA or MasterCard

1-800-326-5926
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UPDATE

CHURCH DISPUTES DRAIN FEE
DAYS BEFORE the Salt Lake City Council was going to appLove a
rain-gutter fee on all properties in order to raise $4.1 million needed
to meet new federal drainage requirements to improve the quality of
storm water, the city received an unexpected letter from LDS church
general counsel Wilford W Kirton Jr. calling the proposed fee a tax,
from which religious and charitable properties are exempt. The letter
ignited a short but spirited public discussion over church and state
prerogatives. The annual fee will cost the average property owner
$36, but larger property owners will pay $36 for every 2,500 square
feet of roof, parking lot, or other water-resistant areas.

"Those who contribute to charities and churches will be paying
for the drainage system many times over; in their homes, their
businesses and also at their churches and charities," wrote Kirton,
who noted that the Church paid $9.3 million in its various programs
in Salt Lake City. "The church pays its way a hundred times over by
service and by living and teaching good citizenship. The Church
earns its exemption and should not be forced to pay a rain tax in the
guise of an alleged user fee."

Kirton particularly noted LDS welfare aid in the city: "In hard
dollars and cents, church welfare monies paid directly to Salt Lake
City residents, payments for mortgages and rent, utility bills, medical
and dental assistance, food, clothing, school tuition, counseling and
other services, cost the church more than $.46 million in 1990." He
also said the Church paid $1.6 million in wages in the course of
training the handicapped and employing them through Deseret
Industries.

In spite of a threatened lawsuit, the city council would not back
down. "Rain runs off a church parking lot the same as it runs off a
business parking lot," said Mayor Palmer DePaulis.

"This is equitable without overburdening citizens and for-profit
businesses in the community," said council member Nancy Pace.

"Most people don’t realize that almost 40 percent of the property
in Salt Lake City is owned by nonprofit organizations and is therefore
exempt from city property taxes," wrote council member L. Wayne
Horrocks in the Salt Lake Tribune. "Would it be fair to force lower and
middle-income property owners--including widows and single
mothers--to foot the bill for the cleanup of water drainage caused to
a great degree by multi-million-dollar organizations such as the
University of Utah and local Churches? Under the fee system, those
who created the problem and those who are most able to pay will
rightfully shoulder their fair share of the burden."

In spite of the Church’s opposition, the city council approved the
drain fee. The Church’s share for the first year is projected to be
$165,000. The University of Utah and other schools are expected to
pay $234,686. Afterwards, the Church told the city it had decided
not to challenge the fee in court.

Obviously the Church, whose chapels and seminary buildings dot
the Utah landscape, could easily see its operating expenses mount-
ing. "This could set a precedent," said Kirton in an interview. "Provo
and Orem are thinking along the same lines. This isn’t just to do with
Salt Lake City."

As Kirton predicted, a month later, in July, provo proposed a
similar drain fee and the Church’s lawyer sent a similar letter to the
city citing the Church’s charitable expenditures in Provo and then
saying, "Yet nowhere is anyone suggesting that the city make
payments to the church. To attempt to keep score on services would
waste the resources of both city and church in an unconstitutional
entanglement of accounting, audits, appraisals, transfers and
payments."

In the Provo case, the Church was joined by the Catholics and
Brigham Young University, which paid Provo $576,000 in the mid-
1970s to build a storm drainage system around the school.

LEE APPOINTED PRINCIPAL
GEORGE P LEE has been named principal at Tuba City [Arizona]
High School. Lee served as the only Native American LDS general
authority for fifteen years until he was excommunicated in 1989. Last
fall, Lee ran an impressive but unsuccessful write-in campaign for the
presidency of the Navajo Nation. Since his excommunication, Lee has
reportedly been looking for an administrative position in education.
He has a doctorate in educational administration from Brigham Young
University, and before being called as a general authority he was
president of a small college. Since Tuba City is on the Navajo reserva-
tion, Lee will also be able to meet the three-year residency required to
run for the presidency in 1994, should he choose to.

ANGLICANS OPPOSE PROXY BAPTISMS

LAST YEAR Mormons in Britain began a three-year project to transfer
the 1881 census containing almost twenty-seven million names to
computer records, to be sent to the library of the Genealogical Society
of Utah.

Some Church of England parochial councils have resisted the
transfer of names, claiming, "the concern is that the baptism of the
dead is an interference with the souls of dead Anglicans."

The bishop of Chester, the Right Reverend Michael Baughen, tried
to deny the LDS church access to his diocesan records until he was
forced to accept that the Church was legally entitled to examine any
public records.

But while the Mormons can study the records and take notes,
Chester’s diocesan archivist, Ian Dunn, has told its parishes they can
refuse !oermission to film the registers. (London Observer)

~SUS JEANS AND T-SHIRTS BANNED
ACTING ON a complaint filed by two Eastern Orthodox priests,

the Greek Supreme Court has ruled that ~Jesus jeans" and =Jesus t-shins"
cannot be sold in Greece The court said that to use the name of Jesus,
or other religious symbols, on commercial merchandise is "an abuse
to be forbidden in all circumstances? (Ecumenical Press Service)
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OXYMORMONS

THE HANDWRITING ON THE STALL
THE FOLLOWING was scribbled on a wall in the women’s rest room
in Copperfield’s Bookstore in Sebastapol, California:

Of the top men in the CIA, MI, FBI & White House, what %
do you estimate are Mormon? If that doesn’t scare all women,
it should.

THE BOMB OF GILEADI
CENSORSHIP HAS always been an issue at the Church-owned
Deseret Book Company, which publishes books and runs a chain of
stores.

On the right, zealot Gary Shapiro, whose self-appointed mission
is to ferret out "soft core pornography" from the stores’ shelves,
recently published the pamphlet "For the Money?: An Open letter to
Deseret Book about Peddling Pornographic Paperbacks," which chal-
lenged the company to be a selective Christian bookstore and
reprinted correspondence with Deseret Book’s president who advised
him to "shop for your book needs elsewhere."

Then Deseret Book decided not to continue carrying Rodger
Anderson’s Mormon History Association award-winning Joseph
5mith~ New York Reputation Reexamined published by Signature
Books. Reportedly the impetus for the decision was a negative review
by BYU religion professor Stephen Robinson in a recent publication
of the Foundation for Ancient Research and Mormon Studies
(EA.R.M.S.). Deseret Book does not carry several other titles distrib-
uted by Signature Books, including a cartoon book by Calvin
Grondah!.

This July the company decided to stop carrying its own briskly
selling book, The Last Days: Types and Shadows from the Bible and Book
of Mormon by Avraham Gileadi. Although the book went through
Deseret’s numerous internal reviews, in response to criticisms by BYU
religion faculty members the company pulled it off the shelves and
reportedly considered shredding it. Gileadi’s thesis is that in the last
days in preparation for the second coming of Christ a descendant of
King David will emerge independent of the LDS church hierarchy
and establish Christ’s political kingdom in Jerusalem, gather the Ten
Tribes, and build a temple in Jerusalem where he will greet the
returning Messiah. "[Gileadi] uses passages [from Isaiah] that have
been traditionally interpreted as Christ to mean a Davidic servant
other than Christ" BYU religion professor Larry Dahl told the Salt
Lake Tribune. In addition to Dahl, former dean of BYU religious
education Robert Matthews and Monty Nyman, an associate dean
along with Dahl, oppose Gileadi’s book, which is endorsed on the
dust jacket by Hugh Nibley, EA.R.M.S. president Stephen Ricks, and
former BYU religion department chair Ellis Rasmussen. To some, the
book directly contradicts scriptural interpretations by the late apos-
tles Bruce R. McConkie and LeGrand Richards. In spite of public
denials of Church involvement, LDS general authority Deseret Book
board members apparently decided to pull the book due to reports
that some members were making dramatic career changes and had
moved to remote locales because of the book’s apocalyptic tone.
Eventually Deseret Book sold Gileadi the remaining copies and he
immediately resold them to Seagull Book and Tape which exhausted
the supply within days. Covenant Recordings, which has been selling
a cassette recording of Gileadi on the last days for several years, plans
to reprint the book. Interested buyers will have to shop for this book
need elsewhere than Deseret Book.
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