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SPIRIT OF THE LAW
WHEN TOO MANY Mormons are the

homogenous, made-in-Utah variety, it is re-
freshing indeed to find the inspiring example
of Esther Peterson ("The World Beyond the
Valley," SUNS’tONE 15:5) who exemplifies the
spirit of the law rather than the letter. I wish
more Mormons could "sort out what’s
important" without having to worry about
the approval of the Church. Individualism is
rare within the Church for this reason, and so
are Democrats.

VIOLET KIMBALL

Edwardsville, IL

A NARROW GATE

IN BYU TODAY, Hugh Nibley was asked
why most people do not continue to seek
after truth. "They fed that they have arrived,"
he responded. My impressions of most of the
SUNStONE writers (and perhaps most of the
readers) are that they not only fed that they
have arrived, but that they attempt to go
beyond the mark and create their own truth.

According to modem revelation (D~C 76)
there is a distinction between honorability
and righteousness. With due respect to the
Mother Teresas and the Esther Petersons of
the world, the righteousness that is to be
sought is that which is according to the law
of righteousness that God ordained and not
the presumed righteousness of man which
the Apostle Paul describes as "filthy rags."

A member of a Sunday School class
opined that Mother Teresa would make it
into the celestial kingdom. If she does it will
be because she has fulfilled the requirements
of entry that include baptism into the Church
of Jesus Christ with all the other ordinances.
Until then, the works of the Mother Teresas
of the world are terrestrial works.

It is honorable and noble to serve human-
ity in relieving suffering and improving the
lot of the poor, the disadvantaged, the sick,
the downtrodden, the imprisoned, the ex-
ploited, etc. However, this is not the giving of
"life more abundantly" taught by Christ. Any
true follower of Christ would engage in the
temporal service of humanity, as Christ did,
but restricting one’s service to temporality
denies one’s true purpose.

What is accomplished by eradicating pov-
erty, eliminating illness and disease, creating
opportunities for a better lifestyle, passing
laws to illegalize racism and genocide, ira-

proving working conditions for the laborers,
or any other of the many noble pursuits to
improve the lot of humankind? Only the
improved temporal condition of human be-
ings. People who insist on exalting those who
engage in these noble pursuits demand that
God open his celestial kingdom to those who
focus on improving the temporal lot and not
the spiritual lot of humankind.

JOSEPH E WYSON

Washington, UT

IT’S IN THE BAG(LEY)

PAT BAGLEY’S cover illustration (SUN-
STONE 15:4) typifies the recent trendy dis-
missal of Deconstruction. Out of an infinite
vocabulary of reflexively identifiable icons,
Bagley chose to tap the gent(i)le reader’s knee
by representing the deconstructionist as de-
molitionist.

The most tiresomely repeated invective
against Deconstruction is that it is the
de( )struction of institutions and language
systems. I hope (but doubt) eventually to see
this misunderstanding vanish. Deconstruc-
tion has little to do with the literal or meta-
phorical use of high-powered explosives. To
de-con-struct means to dis-assemble struc-
tures while cautiously looking "fore and aft,"
not to ruin them, but to teach oneself to build
with the materials and technology of the
Master--not a toppling, but a tinkering. The
term comes not from Derrida, whom so
many one-hour academics attempt to dis-
credit as a French and theoretical dandy, but
from the German craftsman Heidegger, an
onto-theologician and champion of good lis-
tening habits. The deconstructionist’s tools
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are not the plastic explosives of the
fundamentalist terrorist or the Marxist revo-
lutionaU (or, as Bagley has it, the detonator
box of Wile E. Coyote genius). They are
those of the philologist, the connoisseur of
the word--who, like Nietzsche, practices the
goldsmith’s art--gently, inexorably scrutiniz-
ing the metaphors and allegories which
"structure"    our    lives.    As    for
deconstmctionists in Mormonism, I can’t
imagine there are more than a handful, much
less one threatening every stake center.

To destroy language ol- systems is not to
de-cocL-struct them, but instead to inflate the
value of words to such a degree that they lose
their meaning altogether and no longer refer
to any ascertainable object or concept.
Terms like "patriarchy, .... love," "rape,"
"freedom,"    "oppression,"    and
"otherness" have been exhausted
through reckless and automatic usage.

The deconstructionist does not ex-
acerbate language explosion, but tries
to speak wisely in the face of pan-
demic sensationalism and rhetorical
glibness. If anyone is destroying lan-
guage here, it is not Deconstruction
but Pat Bagle>

BRIAN KUBARYCZ
Salt La]~e CiO,

CHRISTIAN
PANDERING

IWAS HORRIFIED to read Joseph
E Wyson’s letter ("Children of Light,"
SUNSSOr-,~_ 15:3) asking that Mormons
be "forgiven" for distancing them-
selves from non-Mormons for "spiri-
tual integrity." If all Mormons
embraced that xenophobic philoso-
phy Church membership would be
falling, not rising.

We ihave an obligation to treat ev-
eryone with respect and to offer our
friendship and assistance unstintingly.
This is Christian conduct, not "pan-
dering to the world." Mormon doc-
trine exhorts us to be "not of the
world," but I refuse to accept that we
can successfully live in the world, as
individuals or as a church, and not
acquaint ourselves with what Wyson
casual]ly dismisses as "knowledge of
superficial events which take place in
the world." Perhaps Wyson, in his
quest for spiritual superiority, has
missed the point of Doctrine and Cov-
enants 88:77-80 and 93:53. A well-
rounded knowledge of both the

history and current events of "countries and
kingdoms" is reqt~ired in order to magnify our
callings and fulfill our missions in life.

LYNN E. MUNN
London, England

SHARING WITH JOY
AS AN ACTIVE Latter-day Saint in-

volved in friendships with members and
non-members, I Mt particularly disturbed by
Joseph Wyson’s remark that "there can never
be an honest friendship between the ’chil-
dren of light and the children of darkness.’ "
My non-member friends do not consider
themselves to be "children of darkness." Nor

do I. It is largely this type of premise, more
than our doctrinal beliefs, that estranges
non-member brothers and sisters from us.

Wyson is correct that there are certain
spiritual joys that we cannot experience with
our non-member friends. But my experience
has been that there is abundant opportunity
for spiritual sharing both within and without
the boundaries of the Church.

Since God is the author of all truth and all
that is good, the sharing of all positive ac-
tions, values, truths, and ideas is "spiritual"
sharing. We have much to j oyously share. We
are all equally children of the same God.

DIANA L. ANDRUS

Las Vegas
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SPOON FED

TODD COMPTON’S insight into the
fallibility of Church members, both rank and
file ("Counter-Hierarchical Revelation," SUN-
STONE 15:2), is necessary if we are to do as
Joseph suggested: "to go on to perfection ....
search deeper and deeper into the mysteries
of Godliness" (History of the Church, 6:363).

We can achieve that level of understand-
ing and Godliness only after we learn that we
cannot be "spoon-fed" by our spiritual lead-
ers forever. Eventually, we must recognize
that no one on earth is responsible for our
salvation but ourselves. Brigham Young said:

I am more afraid that this people
have so much confidence in their
leaders that they will not inquire
for themselves of God .... I am
fearful they settle down in a state of
blind self-security, trusting their
eternal destiny in the hands of their
leaders with a reckless confidence
that in itself would thwart the pur-
poses of God in their salvation, and
weaken that influence they could ~ve
to their leaders, did they know for
themselves, by the revelations of
Jesus, that they are led in the right
way. (Journal of Discourses 9:150,
emphasis added.)

This view is refreshing compared to our
restricted theology today that teaches that
you are only one step removed from apostasy
when you question your leaders. In my ward,
our gospel doctrine teacher caused such a
controversy when she queried "When is a
prophet a prophet?" that she was released
from the position.

Now, I take exception with Compton’s
Adam-God example. I do not fault his opin-
ion, because all of us have been "spoon-fed"
this century’s official Church position on
Adam-God. My turning point came when I
inquired of the Lord.

Brigham Young never said he believed the
doctrine was true, or that it might be true, or
that Joseph had suggested that it might be
true. Brigham said that he first learned of
Adam-God from Joseph and later had it con-
firmed to him by God. Brigham received the
same keys which Joseph held. He claimed
Adam-God to be a revelation from God. No
prophet or apostle since has even pretended
to have received a revelation negating
Young’s. They have merely stated their opin-
ions, albeit in powerful terms. If we can
dismiss Brigham Young’s words this easily,
then what is to stop us from ignoring our
contemporary prophet altogether?

CRAIG THOLSON
Payson, UT

"Joseph Cannon Young Pratt of Smith Cannon Knight & McConkie."

TOO DIALOGUE-ISH

WHAT DOES Eugene England’s "On
Trusting God: Why We Should Not Fight
Iraq" (SUNSTONE 14:5) have to do with Mor-
monism? This is National Review material.
And though I don’t think SUNSTONE is a
forum for political dialogue, this article begs
for rebuttal. England recommended that we
should have trusted God to solve the prob-
lem in Iraq. Of course God could have
caused a plague to come on the Iraqi army or
he could have caused the sun to stand still--
there are precedents, but not in the last mil-
lennia. Heavenly Father seems to be in the
"laissez faire" mode of late. He seems to ex-
pect us to exert ourselves and then after we
have done all that we can do he may or may
not intervene. Heavenly Father did not plait
the whip for Jesus nor did he execute Laban
for Nephi. Joseph Smith was armed, but not
well enough to outgun the Carthage Grays.
Brigham Young did not fast and pray away
Johnson’s army; he mobilized Lot Smith and
his wagon burners. Self-help is God’s way.

England stated that "God was able to raise
Gorbachev." He could have, but he didn’t.
Gorbachev is a politician who scrambled
through trial and error to save his politically
and economically bankrupt system. I wish
England’s optimistic concepts were valid, but
history causes me to wax cynical. It rains on
the just and the unjust, but if one seeds the
clouds, he just might see a little more mois-
ture than his neighbor.

As an egocentric, mainstream Mormon,
my interests lie in those things that are rele-
vant to the perfection of me and mine. Am I
a Tontoless Lone Subscriber, alone in my
weariness at SUNSTONE’S evolution into a
forum for gays, disgruntled women’s fight-
ers, and self-styled "politicos"? I am con-
cerned that SUNSTONE is becoming so radical
that the subscribers could be targeted for
Church reprisal. Minority-rights issues are of
minimal interest to me, and political com-
mentary, mine included, is always subjective.
Let’s have more articles like the Lowell Benn-
ion interview, first-hand polygamy stories,
excerpts from pioneer journals, etc. This
other stuff is too Dialogue-ish, too intellec-
tual, for dummies like me.

MEL HOPKINS
Houston, TX

CARRIED TOO FAR

AS A RECENT subscriber I relished my
first two issues. After joining the Church
three years ago, I had a great thirst for a
deeper understanding of Church history and
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issues, and a growing need for unfettered
conversation regarding doctrine--some-
thing not easily found in this neck of the
woods. Your magazine has given me hope
that there is a free exchange of ideas some-
where: in this Church.

Dawd C. Knowlton ("Of Things in the
Heavens, on the Earth, and in the Church,"
SUNST,ONE 15~4) troubled me with his state-
ment in regards to the promise in Moroni
10:4-5. I am troubled by the impression that
the details of the coming-forth of the Book of
Mormon are not really important if one be-
lieves the message in the book is more vital
than ills historical aspects.

The empirical details of the production of
the Book of Mormon cannot (and should
not) take a secondary role to its internal
value. "[b assert anything less implies that the
Church is built upon a lie (or at least a
deception), which would make it Satan’s
church, or at least a fable carried too far.

I do not question Knowlton’s testimony,
but if I reach the point sorn.eday that I know
of a surety that the historical aspects in the
Book of Mormon are bunk (even if the doc-
trine is l~rue), I hope I will have the strength
of conviction that Elder Carmackg brother

had arid leave the Church. And, yes, it is
something I ponder from time to time.

JIM PHILLIPS
Newcastle, WY

I2kUGHING PHARISEES
YOUR WILLINGNESS TO publish the

carping criticism of your critics certainly
manifests your commitment to fairminded-
ness. I:’m not sure you need to apologize to
them, however (St~NSTONE 15:5).

If the Pharisees had cultivated an ability to
laugh at themselves, the Savior would have
found them to be more palatable company.

You help us to do that. Perhaps those of-
fended by the cartoons in the Paul Dunn or
other issues can insulate themselves by con-
fining their reading to Church-sponsored
publications exclusively. As with other is-
sues, you were very fair in representing the
spectrum of viewpoints on the Paul Dunn
matter. That is what we look to SUNSTONE tO
find. Please never deviate from that.

KEN MECHAM
Los Angeles

OH MY, MOTHER!
WE MORMONS CAN justifiably be

charged with creating God in our own image,
given that we believe in a corporeal, glorified
God who "has a body of flesh and bones as
tangible as mang" (D~C 130:22). However,
Rodney Turner’s vision of the Eternal Parents,
if presented accurately in the news summary
("Panel Discusses Praying to Mother in
Heaven," SUNSTONE 15:4), truly outdoes any
naturalist’s concoction of the essence, power,
and roles of God ever before attempted. His
limiting of Mother in Heaven to "the realm of
spirit and glory" where the ultimate sense of
her calling is motherhood in pre-mortal life;
(the Big Nursery Leader in the Sky, if you
will) is incredible. His concept denies her
influence as Mother, Queen, Priestess, and
Goddess over her spirit children once they’ve
left the pre-mortal life, it also denies Heav-
enly Father a powerful role in the develop-
ment of his spirit children.

Such a scheme does not square with un-
derstanding that has been given to us about
our Heavenly Parents as embodied in Eliza
Snow’s "Oh My Father" and reinforced in my
patriarchal blessing. On the other hand, far
from being a vision of heaven, Turner’s
scheme fits nicely into the family stereotype
of the 1950s in which a "Father Knows Best"

type goes out into the world to provide for
his family, while the "little woman" stays at
home to wash and feed his offspring and
clean his house: a very un-divine view of
God.

Further, to say that worship of the Mother
has roots in pagan sex and fertility rites prob-
ably has the causal order reversed. Just as
worship of the God of heaven could have
deteriorated into worship of the sun through
the loss of knowledge originally given to
Adam and Eve, so likewise worship of the
Mother in Heaven could have deteriorated
into fertility worship.

Asking for information and revelation
about Mother does not reject the priesthood
order or attempt to "get ahead of the
prophet." It is, rather, taking advantage of
blessings I have as a member of the Lord’s
church. Not even the Prophet Joseph single-
handedly thought up all the necessary ques-
tions pertinent to the restoration of the
gospel. Emma provided the prodding that
resulted in the Word of Wisdom, a revelation
that might not have been sought were only
tobacco-spitting men allowed to ask the
questions. I do not want to usurp the role of
the prophet; I just want him to be aware of
my needs. The current general authorities
have made it perfectly clear that I, as a non-
man, am not like God the Father in all ways.
I therefore need more information about the
role model I can become like in all ways--
Heavenly Mother.

SUE CANNON

Los Angeles

LIGHT ON DARKNESS
WHILE ANY AUTHOR enjoys atten-

tion focused on his or her published work, a
grossly distorted review provokes under-
standable response. Such is what I feel to be

Pontius’ Puddle.

:~{GB. IF- TIAE
END TIMES
AREN’T NEAR,

-r Ev , HOULI:> BE.
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due regarding Armand Mauss’s panning of
my The Darker Side of Virtue: Corruption,
Scandal and the Mormon Empire ("The Darker
Side of Scholarship," SUNSTONE 15:5).

Mauss’s entire review is a polemic seem-
ingly geared more to safe-guarding "faith-
promoting" visions of Mormonism than to
promoting an honest understanding of reli-
gion and criminology. For example, he con-
cludes that my book "relies mainly on
secondary sources, especially articles in
newspapers and popular magazines." He
claims I used "a minimum of original data."
However, an inspection of the 200-plus foot-
notes included at the end of the book reveals
that approximately two-thirds of my sources
were personal interviews, personal
correspondence, legal and official (often
court) transcripts/documents, and (less im-
portantly) professional journals and books.
(And two-thirds, as Mauss well knows, do
not statistically constitute a "minimum" of
anything.) Only one third of my sources con-
sisted of magazine and newspaper articles.

Moreover, Mauss’s review engages in pre-
cisely what he accuses me of doing: taking
things out of context and accentuating the
bad. For example, in describing my sixth
chapter ("u)s in the FB~") Mauss refers to the
"Mormon Mafia" plausibly existing in our
nation’s premier law-enforcement agency as
if that term were mine. Rather, anyone who

reads the book will see that it was a term
coined and used by the 300-plus Hispanic
agents who signed on to a class-action suit
claiming that Mormon EB~ agents gave prefer-
ential treatment to their co-religionists in
promotion and field assignments. He dis-
misses their grievances, and the kind of evi-
dence I amassed, as "merely anecdotal,"
though sociologists typically do not consider
personal interviews and court transcripts as
anecdotal.

Worse, Mauss asserts qualifications to
many of the unsavory patterns I write about
as if they were his own correctives rather
than being taken from the book.

Finally, both at the beginning and the end
of the review, Mauss makes left-handed ad
hominem compliments to the effect that I am
the author "of some good earlier studies in
the sociology of religion" and that once I had
"such good credentials" in my craft, and he
wonders why I have written a book like this
now. One could ask: if my stuff on non-Mor-
mons was so good, why has my gaze turned
suddenly so jaundiced when I approach
Mormondom? When I focused my scholarly
energies on relatively marginal groups in size
and power like Sun Myung Moon’s Unifica-
tion Church, the Hare Krishnas, or the con-
current anti-cult movement (which includes
a number of Mormonism’s traditional ene-
mies and critics), he thought my analyses

,,

I took the fast track on my mission--DL, ZL, AP in nine months.
Now, what does it all mean?

sound and objective. Yet when I take up the
subject of Mauss’s own faith and its consider-
able socio-economic infrastructure, utili7ing
the same social science skepticism, suddenly
I have strayed.

In truth, The Darker Side of Virtue does not
promote the u)s faith. That’s not my job. But
there was a distinct air about Mauss’s evalua-
tion of the book that was "faith-promoting,"
and it was more a roast than a revieu:

ANSON SHUPE

Fort Wayne, IN
Armand Mauss replies:

I AM TRULY son-y that Shupe found my
appreciation for much of his earlier work to
be merely "left-handed" or "ad hominem" in
nature. I meant it sincerely. Sincere, too, was
my surprise and bemusement that Shupe
would write two books on the Mormons so
far out of character with his earlier work on
other groups. I made no assumptions about
the reasons or motives. By contrast, Shupe
seems to assume in his letter that my motives
in criticizing his work were merely "faith-
promoting," as though an insider like myself
could not find any other basis for seeing such
deficiencies in this work.

Actually, many of my co-religionists
would be quite surprised to hear anything I
have to say described as "faith-promoting."
Yet there is always a danger that insiders will
be hypersensitive in. their judgments about
outside treatments of their communities, and
I always try to allow and compensate for that
tendency whenever I review works on the
Mormons. I think most authors whose works
I have heretofore reviewed (whether Mor-
mon or non-Mormon) would not regard my
reviews as harsh. There is no doubt, how-
ever, that my opinion of both Shupe books
on the Mormons is very negative, as he has
long known from our several conversations
and exchanges of correspondence; and that it
has nothing to do with his "social science
skepticism" or with what is "faith-promot-
ing." The issue is simply one of basic fairness
and balance in the use and presentation of
data. Of course, on.e advantage I had as an
insider was easy recognition of the several
instances in which this author failed to do his
homework and/or was way off base in his
facts, as in his chapter on missionary work.

In protesting that my review was a
"polemic" and a ":coast," Shupe cited only
three particulars. The first was my character-
ization of the book as relying mainly on
secondary sources. Perhaps what i.s at issue
here is the definition of "secondary sources,"
which to me (and most other scholars)
would include other books already in print;
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newspaper, magazine, and journal articles;
and papers presented at scholarly meetings
like Sunstone Symposia. By that conven-
tional definition, 8 out of 8 of the notes for
chapter one were clearly from secondary
sources; 26 of 37 for chapter two; 32 of 69
for three; 17 of 20 for four; 26 of 36 for five;
17 of 49 for six; 36 of 45 for seven; and 6 of
7 for eight (cf. "Notes" section at the end of
the book). Only in chapters three and six, in
other words, were secondary sources in the
minority. In all other chapters, secondary
sources comprised from two-thirds to 100
percent of the citations. This tabulation
comes much closer to my generalization that
the book "relies mainly on secondary
sources" than it does to Shupe’s claim that
"approximately two-thirds" of his sources
were primary.

Shupe’s second complaint was that I took
things "out of context and accentuat[ed] the
bad." His specific example was my having
attributed to him the phrase "Mormon Mafia"
when, in fact, that phrase had been coined by
Hispanic FBI agents in a class-action suit.
Wherever Shupe got that phrase, he used it
as his own. He opens chapter six with the
charge (not attributed to anyone but himself)
that the "flip side of (Mormon) patriotism
and loyalty is the ’Mormon Mafia.’" We do
not learn until later that the phrase came
from the Hispanic agents. Furthermore,
"Mormon Mafia" appears in the very title of
the chapter (without quotation marks) and at
the head of every page in the chapter. I think
most readers would conclude that Shupe was
himself appropriating the "mafia" character-
ization, no matter who "coined" it.

This same chapter gives us some insight
into Shupe’s use of primary sources, even
when they constitute the main basis of the
chapter. To be sure, this chapter draws heav-
ily from court records in the case against the
Fro, but much of what Shupe draws from
those records consists simply of allegations by
Hispanic plaintiffs, which he embraces un-
critically. Yet, as I pointed out in my review,
Shupe is forced to concede by the end of the
chapter that those allegations were not up-
held either by the EEOC or by the verdict of a
federal court. Thus it was not I but federal
judges (if anyone) who "dismissed their
grievances and the . . . evidence . . .
amassed" in this non-case against a "plausible
existing" Mormon mafia.

I’m not entirely sure what examples
Shupe has in mind for his third charge that I
seemingly took credit for offering
"correctives" of certain of the "unsavory
patterns" that he had actually offered himself.
I did not knowingly do so. Indeed, it would

not have been in my interest to do so, for one
of the main criticisms running through my
entire review is that Shupe used the standard
tactic of opening each chapter with salacious
allegations to get our attention, only to con-
cede himself by chapter’s end (via his own
"correctives") that the allegations were
wholly or partially unsupported by the actual
evidence! Such was the case especially in the
chapters on the FBI (see above), on child
sexual abuse, and on the shuttle disaster.
Thus the recurrent question in my review:
Exactly what is the "darker side" of which
virtue here?

A reviewer need not be interested in af-
firming the faith to discover that the book in
question has nothing to do with "promoting
an honest understanding of religion and
criminology," despite Shupe’s apparent inten-
tion. Criminology? Few, if any, actual crimes
are ever revealed in this book, and even
where the malfeasance involves Mormons
there is slim evidence that either Mormonism
or the Mormon church was the cause.

HEALING FROM ABUSE
I READ WITH interest Wendy Ulrich’s

"Not For Adam’s Transgression: Paths to
Intergenerational Peace" (Stms’rONE 15:5). As
a member struggling with the ongoing pro-
cess of healing from childhood abuse and
neglect, much in her article spoke to the
truth of my own experiences.

However, I am troubled by her choice to
describe the process of overcoming child-
hood abuse in terms of "sin" and "repen-
tance." While Ulrich repeatedly makes the
point throughout her article that we are not
punished for our parents’ sins but by them,
she still labels the recovering process which

the abused goes through as "repentance" of
"sin."

"Sin" and "repentance" are judgment-
laden words. And no one judges the culpa-
bility of most victims of child abuse as
mercilessly as the victim usually judges him
or herself. Our need to repent of a sin implies
our own guilt and responsibility for the act
that is being labeled as sinful. Abused chil-
dren bear no guilt or responsibility whatso-
ever for the destructive acts of their parents
and do not need to repent for their fathers’
(or mothers’, or any other ancestors’) sins.

Children who are abused or neglected
frequently deal with the horror of their situ-
ation by concluding that the abuse must
somehow be their own fault--that it is sim-
ply inconceivable that the parents whom
they love and upon whom they are com-
pletely dependent would treat them in such
an unkind and unloving manner if they did
not somehow deserve it. This also allows the
child to continue to live in the hope that if
she can somehow manage to finally be
"good" enough, she will be able to prevent
further abuse from happening to her.

A major stumbling block to healing from
childhood abuse lies in facing the fact that
our parents’ treatment of us was not always
benevolent, and our reluctance to place the
responsibility for our parents’ abusive behav-
iors squarely where it belongs--on their own
shoulders and not ours.

In my own experience, it is far more help-
ful to victims of child abuse if we can view
the process of recovery in terms of healing
from the wounding (and the many after-effects
of those wounds) which were inflicted upon
us in childhood, rather than in terms of re-
pentance from sin.

While a large part of Jesus’ role as our

"Neal Maxwell must be inspired. He always says exactly what I’m thinking."
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Savior and Redeemer lies in his capacity to be
our loving For,~ver of sins, for me perhaps an
even more powerful aspect lies in his capac-
ity to be our loving Healer, succoring our
hearts and souls as we heal from childhood
wounds. As I am able to experience without
condition, blame, or reproach, I am helped
to accept and love myself in the same way, a
task which is often monumental if not im-
possible for survivors of abuse and neglect.

Perhaps Ulrich[ choice to portray the pro-
cess of recovery from childhood abuse in
terms of sin and repentance is tied to her
attempt to project the healing process back to
Joseph Smith’s teaching of baptism for the
dead. Such attempted links are often tenuous
at best and_ quite unnecessary in a church
whose most basic tenets include the belief in
God’s continuing revelation and enlighten-
ment of humankind.

CELESTE WILLIAMS
Salt Lake City

Wendy Ulrich responds:

I DEEPLY REGRET that anyone reading
my article might think I believe that the
innocent victims of childhood abuse and ne-
glect are in any imaginable way responsible,

guilty, sinful, or in need of repentance as a
result of being victimized by someone else’s
sin. Nothing could be further from the truth.
I am frankly horrified that I might have writ-
ten something that could be construed to
communicate such an unintended message.

Unfortunately, the innocent recipients of
neglect and abuse often abuse and neglect
children, spouses, and friends in the same
ways they were treated; in this case only
would the victim of abuse need to repent,
with full confidence that responsibility for
their sins lie largely with the parents who
taught them this inappropriate behavior.

Additionally, as Williams points out, vic-
tims commonly believe that what happened
to them was not that bad, or that their par-
ents were somehow justified in their abuse,
or that the abuse was really deserved. In such
cases it is vital to go through a process that is
in some ways analogous to repentance
whereby we fully acknowledge the sins com-
mitted against us, allow ourselves to remem-
ber their severity and impact upon us as
innocent victims, grieve the losses we have
sustained, refuse to continue the cycles of
abuse, and acknowledge that we did not
deserve to be abused, and do not deserve to

IOT ABOUT
~IN L~T-CLY -

continue to be abused, either by ourselves or
others.

NOT A SERVICE PROJECT
AS I READ Romel W. Mackeiprang’s

"Neither Hero nor Service Project: Develop-
ing Healthy Attitudes Toward People with
Disabilities" (SUNSTONE 15:5), I found articu-
lation for a feeling that has plagued me for the
twenty-four years I have maintained Church
activity and a successful marriage to art agnos-
tic. Though Mackelprang’s comments center
around people with physical disabilities, one
does not have to be in a wheelchair to be
considered disabled in Mormon culture. One
only needs to be outside the "norm" to be-
come the object of the "service project
mentality" Mackelprang identifies.

Through the years, I have found it very
uncomfortable to sit through ward council
meetings or board leadership meetings
where families were labeled as "part
member" or "inactive," and the discussion
centered around what those presee~t could
"do to help these less fortunate souls who
struggle under difficult circumstances"--a
classic example of "service project mentality."

The "hero" status, too, is uncomfortable. I
have felt singled out and different when
being applauded for "triumphing over a
handicap" because as a wife in a "pa:rt-mem-
her family" I managed to drag five little chil-
dren to all necessary meetings each week,
hold at least one Church job, pay budget,
and sing in the ward. choir. All I wanted was
regular wife-and-mother status.

No one wants to be labeled or to be con-
s.idered someone’s "project." We all just want
to be regular people, treated with honest,
sincere friendship. It is a fine line Church
leaders must walk to provide service for
those in need and yet allow everyone to
maintain dignity and respect.

DIXIE MATHIS
Ogden, UT

VIRTUES OF PACIFISM
LEONARD E [)ALTON’S letter on con-

scientious objector.’; should not be: consid-
ered significant because "we read nothing of
[them] among the Nephites" (SUNS’CONE
15:5). How then should we read Alma 24:12-
27? Is not the refusal to take up weapons of
war even in self-defense equivalent to consci-
entious objection? Are not the minimizing of
loss of life, reduced hostilities, and increased
conversions to be counted as significant?

Is it not interesting that this story stands
in contrast to that Captain Moroni told later
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in this same book (Alma 43)? Could not the
Lord be teaching a powerful lesson by illus-
trating the different results of the two ap-
proaches to violence and war? In the one,
pacifist Christians de-escalated a war, experi-
enced fewer deaths, and converted many of
the enemy to Christ by their unswerving faith
and ultimate example. In the other, warrior
Christians escalated an arms race, "thought it
no sin" to conduct a war by cunning and
stratagem, killed more people, converted no
one, and ultimately lost the spiritual war
(even while "winning" the physical battle).

Is it insignificant that Brigham Young,
George Q. Cannon, J. Reuben Clark, and
other Church leaders have praised war resist-
ers and encouraged conscientious objection?
Is it inconsequential that there have been LDS
C.O.s in every war with "approval" of the First
Presidency (including twentieth-century
wars, contrary to the c.o. article in the new
Encyclopedia of Mormonism)?

T. ALLEN LAMBERT
Ithaca, NY

WAR SHOTS
WHENEVER I TEACH Book of Mor-

mon in gospel doctrine class, the class soon
tires of the wars and complain about all the
bloodshed. Maybe Mormon and Moroni
were trying to inoculate us?

MARC A. SCHINDLER

Gloucester, Ontario, Canada

ALTERNATE VOICE
RESPONSIBILITY

AS ONE WHO has lived most of his
thirty years in the Church in the United
Kingdom, I am naturally frustrated at the
paucity of news about the "alternate voices."

I did subscribe to Dialogue in the 1960s
and early 1970s and have only recently
picked up again with StmSTOYE. In the mean-
time, to stay in touch I have remained depen-
dent on the occasional book of cartoons by
Calvin Grondahl sent by friends from the usa
and paperbacks such as The Mormon Murders
published in Britain.

Generally, the British press and media do
not cover these issues well (being a Mormon
still means being on the fringe: being inter-
ested in an alternative expression of Mor-
monism does not make you a market for
anyone in this country). TV documentaries
in recent years have tended to be of the
"Sister Wives" type, produced by the BBC
and which looked into polygamous life.

I remember listening to Elder Dallin
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Oaks’s now-famous address on "alternate
voices" and wondering what on earth it was
all about. Equally, the members are aware
that the temple ceremony has changed, but
know nothing of the matters that preceded it.
I spoke to an old friend the other day who
asked, "What is it that Paul Dunn is sup-
posed to have done?" There are stake presi-
dents in this country who only have the
vaguest ideas about the salamander letters.

AS SUNSTONE becomes a haven for think-
ers it must assume a responsibility to inform
the widest possible audience.

CHRIS SEXTON

Crowthorne, United Kingdom

MORMON MILITARISM
MY FIRST SUNSTONE was interesting

to read, and I will pass it on.
AS one believing unto Christ as the

"Prince of Peace," I am always shocked by
stories about war-promoting activities like
the pioneer parade of 24 July 1991 with
tanks rolling by the temple and a kDS stake
float celebrating missiles ("Patriot Missives,"
SUNSTONE 15:4). It seems that the military
parades which were held in the past in athe-
istic East Berlin and Moscow have moved to
Christian Salt Lake City.

Didn’t Joseph Smith restore all the truth?
I believe he did! That includes not to kill.
After World War II we Germans have learned
this lesson. About six million murdered
brothers and sisters of the tribe of Judah was
a Holocaust, but no fewer than 60 million
remnants of Joseph on the American conti-
nent were killed, too, and what of our black
brothers and sisters, captured as slaves on the
ships from Africa to the New World.

I am ashamed that the Church is involved
in army-promoting actions like this parade.
Isn’t it Satan who runs the-world with ar-
mies? Wasn’t it President Spencer W Kimball

who was afraid that the Saints and the Ameri-
cans are a war-like nation? The Germans gave
up the national way of thinking. Being de-
pressed after the war, and now reunited, we
are not in danger of again falling back to
nationalism and patriotism. In both is the
danger of dictatorship.

Some years ago, while serving in a Eu-
ropean area presidency, Eider Theodore M.
Burton explained at our stake conference
that the Saints are a people. There are no
Germans, no French, no British, no Swiss
etc.; they are the nation of God. He is right.
We are all alike unto God, no matter what
color, culture, or nation we may belong to.

A change in the mind-set of the Saints is
needed now. How could we be saviours on
Mount Zion if we play the "game" of Satan?

DIETRICH KEMPSKI
Scoptimax, Germany

THE MORMON (HIS)STORY
MARTIN E. MARTY, the leading expert

on American religiosity, holds that "Mor-
mons, more than any other American reli-
gious group, live by story, by history"
(American Historical Review, 90(5): 1271).
But Malcolm Thorp, in his quarrel with
David Bohn ("Some Reflections on New Mor-
mon History and the Possibilities of ’New’
Traditional History," SUYSTOYE 15:5), insists
that for Latter-day Saints "there never was ’a
story,’ but many stories open to a multiplicity
of interpretations." Instead, Thorp defends a
host of unspecified new approaches or inter-
pretations that cut presumably new ground,
use new critical methodologies and so forth.
Substituting scorn for argument, he opines
that the story that others see at work within
the community of Saints "was never brought
down from Mount Sinai, or revealed in a
sacred grove." However, to those familiar
with religion, such views manifest one of the

"Oh, no, Elder Scott, please sign your name down hem
I want to mal¢e sure I get all o[ the signatures in seniority."
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quandaries besetting secularized accounts of
believing communities now apparent in re-
cent apologies for revisionist Mormon his-
tory.

Marty’s understanding of religion pro-
vides a striking alternative to Thorp’s asser-
tion that there is no single story that both
constitutes and grounds the faith and mem-
ory of Latter-day Saints. Marry holds that
religious communities necessarily rest on
what he calls story (or history in a special
sense). Believers constitute a community to
the degree that they share a common story
with a recognizable, coherent plot. Hence
Marty holds that "life is not lived one-on-one,
or by one’s self: we are social beings, born in
and destined for some sort of social, commu-
nal, and corporate existence." He argues that
there is "no access to a past beyond our own
memory" without texts that "make it thus
accessible." But the believers do not live by
what is produced by antiquarians or profes-
sional historians because "religious commu-
nities are not made up of antique-collectors.
For instance, the Christian Church is not a
memorial society; theologian Jurgen
Moltmann, speaking of faith in the resurrec-
tion of Jesus Christ, says that the church is
not a ’keeper of the city of the dead.’ While
tradition keeps it healthy, when it loves tradi-
tion it is not a community of traditionalists.
(Jaroslav Pelikan, Yale’s historian of Christian
teaching, says that tradition is the living faith
of dead people while traditionalism is the
dead faith of living people.) It lives by stories.
These can engender doctrines." Much like
Hans-Georg Gadamer (whose views Thorp
mentions but garbles), Marty recognizes the

importance of tradition for living communi-
ties. Tradition provides both the plot and the
essential details of the story, which is the
living link with the past that constitutes the
faith and memory of a community. Marry
denies that philosophy or anything like it
could "have come to the detail of the narra-
tives which engendered Jewish, Christian,
and later believing communities dependent
upon them" (Marty, The Westminster Tanner-
McMurrin Lectures, [Westminster College,
1989] I: 8-10). Of course, he sometimes uses
the plural of "story" because Christianity is
fragmented, each particular "Christian" com-
munity, like the Mormons, having its own
stoW or variant of the common story.

Marty argues that a story provides the
grounding for believing Latter-day Saints, as
well as for Jews, Muslims, Christians gener-
ally: Hence, "whether or not today’s Jews be-
lieve in the God of Israel--some do, some
don’t--the story or history still gives identity
and power to the community." And "Chris-
tians also live by story. They see God’s activity
in the events, words, circumstances, and ef-
fects of Jesus Christ and tell the story of his
death and resurrection as constitutive of the
faith that forms their community. Some tra-
ditions, such as the Catholic, extend the
sense of story through the ages." Some see
the Bible as "an unfinished plot--and ’we’re
in it.’ But even the Restorationists and Prim-
itive communities--such as the Church of
Christ, which repudiates intervening Chris-
tian history--live off the original generation
of Christianity and its story. Christians en-
gage in activity, healing, works of justice and
mercy, worship and adoration, always as an

event-centered community; they draw upon
the past to know ’where they are and whither
they are tending,’ so that they might know
’what to do and how to do it.’ " (Marry, 11.)
But it is the Mormonism, more than even
Judaism, Islam, and Christianity, that is
story-grounded and history-conscious.
Marty holds that Latter-day Saints. have
"acted upon the basis of their history, their
story. Mormons have not made much of doc-
trine, of theology: they especially live as cho-
sen and covenanted people in part of a
developing history. Much is at stake when
the story is threatened, as it potentially could
have been when forged documents concern-
ing Mormon origins agitated the community
and led to tragedy a few years ago" (Marry,
12). The faith of Latter-day Saints has always
"been characterized by its thoroughly histor-
ical mode and mold"---such a faith is; " ’his-
torically classical’ in its tradition. When
Latter-day Saints argue, they argue about
morals based on history, or about historical
events and their meaning--about how the
contemporary community acquires its iden-
tity and its sense of ’what to do and how to
do it’ from the assessment of the character,
quality, content, and impetus of that story.’ "
(Marty, 12.)

By objecting to Bohn’s claim that a story
constitutes the core of Latter-day Saints’ faith,
Thorp seems oblivious to what corapetent
observers like Marty consider essential attri-
butes of believing communities. Fo:r Marty
"history has a story-like character [that is a
plot that controls the narrative or is ex-
pressed through a narrative], but not all story
is what we usually mean by history" (Marty,
12). Why? For one reason, much of what is
called history by secularized historians is
merely antiquarian and hence not consonant
with the faith of believing communities.
There are other reasons why faith and stoW
or history are driven apart by secularized
historians, some of which involve profes-
sional conceits about objectivity. Though
Thorp grants much of the critique ot7 histori-
cal objectivism, unfortunately he does not
sense that he has the~_’eby vitiated the charter-
ing claim of the so-called "New History" for
which he offers an apology.

LouIs MIDGLEY
Provo, Utah

SUNSTONE ENCOURAGES CORRE-
SPONDENCE. ADDRESS LETTERS FOR
PUBLICATION TO "READERS’ FORUM."
WE EDIT FOR CI)~RITY AND TONE AND
CUT FOR LENGTH AND SPACE. LETTERS
ADDRESSED TO AUTHORS WILL BE FOR-
WARDED UNOPENED TO THEM.      ~
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FROM THE EDITOR

GOD THE LIBRARIAN

By Elbert Eugene Peck

THIS ~NINTER Sunstone moved up-
stairs to a suite of offices with solid wails, high
ceilings, and even windows. With sunlight
flooding my new office and the stereo ran-
dom-playing six compact discs, I spent a re-
flective Saturday unpacking my religious
books. I used to be embarrassed that I had not
read :many of them. Now I agree with Win-
ston Churchill: "If you cannot read all your
books, at any rate handle, or as it were, fondle
them---peer into them, let them fall open
where they will, read from the first sentence
that arrests the eye, set them back on the
shelw_-s with your own hands, arrange them
on your own plan so that you at least know
where they are. Let them be your friends; let
them at any rate be your acquaintances."

While arranging the Mormon books, the
incongruous juxtaposition of authors
prompted ironic theological ponderings. For
example, one rarely pairs Ezra Taft Benson
with Lowell Bennion, yet there they were
side-by-side on tlhe same shelf, boldly and
simultaneously preaching their very different
Mormon messages. I paused to consider the
humorous, intellectual, and interpersonal
implications. Eleven letters later, the tomes
by the prolific McConkies were followed by
Sterling McMurring few dense treatises. Just
as I was processing the tension between these
defenders/definers-of-the-faith abutting the
erudite, positivist swearing elder, I unpacked
David O. McKayg books on Christian living.
They buffered the two other Mcs, just as
McKay did in real life. Benson--Bennion;
McConkie--McKay--McMurrin: In a few
minutes on a few feet of shelf I relived some
of the LDS intellectual and theological divi-
sions of the fifties and sixties, but now these
great souls were all gathered together under
the umbrella category of Mormonism.

Similarly, Paul Toscano, our contempo-
rary, expansive, neo-un-orthodox thinker,
followed right behind the turn-of-the-cen-
tury, doctrinal systemizer and Christ biogra-
pher, James Talmage. They had little time to
chat before John Taylor wedged between
them, an appropriate compromise of quirky
speculation and institutional respectability.

Dallin Oaks and Thomas O’Dea had no such
mediator, and Ralph Chamberlin and P. A.
Christensen didn’t need one.

All the Smiths were together--Joseph,
Emma, the Josephs E and Fielding, Hyrum,
Joseph III, Israel and the Wallaces, John
Henry, and the Georges A. and Albert--in-
cluding their biographers: Cannon, Bush-
man, Newell and Avery, Roberts, Hill, Brodie,
Anderson, et al. The founder, his torch-bear-
ers, his interpreters--together oscillating be-
tween the original vision and its faithful,
diverse, and evolving institutionalization.

And so the day went: coincidental imag-
ined meetings and conversations of diverse
Mormons crossing time, theological spec-
trums, and world views. By the time the clear
sunny window had turned to a dark glass
reflecting everything backwards, all the
books were in their proper order--from
Hyrum Andrus to David Yarn and in between
all the Arringtons and Andersons, Grants and
Grondahls, Moyles and Nibleys, Pratts and
Quinns, Lees and LeBarons, Kimballs and
Krauts, and Whipples and Widtsoes glori-
ously and incongruously "yes, but"-ing each
other. What a great leveler the alphabet is. Its
A-to-Z spectrum transcends theology, philo-
sophy, orthodoxy, and personality, and in-
cludes everyone. This is pleasing. The gospel
net democratically gathers all kinds of fish,
and so does a library

However, scripturally the gathering is fol-
lowed by the separating--keeping the good
fish and casting the bad away I could have
ordered my Mormon library by dogma: The
approved "safe authors" apart from the spec-
ulative, unorthodox ones, the anti-Mormons
in the closet, and the Mormon-almost-anti-
Mormons on the top shelf out of sight. But,
it is almost impossible to unequivocally clas-
sify each author; different books by the same
person fall into different categories. Plus,
whog in and who’s out and what’s true
changes over time. And for day-to-day use,
such segregation just isn’t convenient or
healthy. Fortunately, Matthew 13’s parables
on the kingdom include not only the gather-
ing and then judging of the catch of fish, but

also the wheat and tares dilemma that coun-
sels against executing premature judgment.
And it’s God who does the weeding, separat-
ing, and cataloguing at the end of time. I’ll
keep Levi S. and Mark E. side by side.

But while I celebrate the rich diversity of
the Mormons gathered on my shelf, I realize
that our religious community must have stan-
dards and boundaries to define Mormonism,
or it is nothing at all. The problem is that
people’s standards vary widely, and often lack
charity and tolerance. Interestingly, I experi-
ence this most when I spend a day roaming
the faculty halls at the Lord’s university chat-
ting with professors, becoming acquainted, if
not intimate, with them and their ideas. By
the end of the day, I have heard more than a
few LDS scholars excommunicate others from
legitimate in-family discourse. The very dif-
ferent line some draw always includes him or
herself within the acceptable LDS community,
but excludes a surprising list of other faculty.
Liberals think many conservatives are dishon-
est in their scholarship and un-Christian in
their judgments; conservatives candidly ques-
tion liberals’ testimonies and think they un-
dermine the faith. One professor will criticize
another’s work, saying, "That person isn’t re-
ally a Mormon." Later in the day, the accused
will pronounce the same judgment in reverse.
The liberal/conservative dichotomy doesn’t
really fit, and many Mormon scholars tran-
scend the factions; but there are intellectual
camps that point fingers at each other without
having much direct dialogue. Others over-
dose on over-documented debates and inter-
changes but never come to a unity of faith. It’s
similar to the internecine skirmishes at any
university, but here at the Harvard of the West
the battleground is Mormonism and the
schisms hurt.

Sometimes I am quite saddened, for I
genuinely like all these people and celebrate
their passions that make them spirited Mor-
mons. Some accuse my democratic embrace
as uncritical and indiscriminate. Although I
draw my own lines, too, perhaps I naively
appropriate the tolerant, diverse, liberal,
marketplace model of a university to Mor-
mon discourse, but I view Sunstone’s maga-
zines and symposiums as a large tent where
all camps can come and listen and talk to
each other face to face. Given the polariza-
tions, that isn’t always possible~at least in
the flesh. But afterwards, one can gather
them all together on a bookshelf where their
perspectives can be in an eternal dialogue
trivialized by time, their personalities collec-
tively making up the body of Christ. I hope
God’s sorting and judging is as healing and
embracing.                          ~
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TURNING THE TIME OVER TO ...

D. Michael Quinn

15 0 YEARS OF
TRUTH AND CONSEQUENCES
ABOUT MORMON HISTORY

The 150 years of tension about the truths of Mormon history
have been prologue to the events of 1991-92.

THE TRUTHS OF Mormon history are
diverse. A truthful Mormon history will
veal devoted and faithful people doing in-
spiring and courageous things. Such history
also includes a mass of mundane experience
that is the grist for demographers. These
devoted and faithful Mormons also had
experiences that were acceptable, even faith-
promoting, to them, but which discomfort
current Latter-day Saints. And finally, in the
Mormon past there were disruptions which
troubled Mormons then and now.

There are different ways of publicly telling
uncomfortable truths about Mormonism. Not
all of them have been, like the Apostle Paul,
"speaking the troth in love" (Ephesians 4:15).

The LDS church used to have an institu-
tional commitment to telling both inspiring
stories and uncomfortable truths about its

own past. In the nineteenth century, LDS
leaders like Brigham Young frequently spoke
publicly "in love" of unsettling truths about
Joseph Smith and the Mormon past. During
the Church’s first century, official Church
publications had many examples of such
faithful disclosure.

From 1950 onward, significant Mormon
academics have adopted Brigham Young’s
model of "speaking the truth in love" about
difficulties in the Mormon past. For fifteen
years, this was a solitary endeavor of lone
researcher-writers. In December 1965, aca-
demic truth-telling about the Mormon past
became institutional with the organization of
the Mormon History Association. Then in a
tumble came Dialogue: A Journal of Mormon
Thought, a new historical emphasis in BYu
Studies, Exponent II, then Journal of Mormon
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History, SUNSTONE and the Sunstone Sym-
posiums, the Utah Women’s History Associa-
tion, the Mormon Pacific Historical Society,
the B. H. Roberts Society, the HLT Forum in
Germany, the Canadian Mormon Studies As-
sociation, the Australian Mormon Studies
Association, and the Mormon Women’s
Forum. Likewise, the RLDS church experi-
enced the short-lived magazine Courage,
then the John Whitmer Historical Associa-
tion and its continuing Journal, and also Res-
toration Studies.

This independent historical disclosure
has posed a special challenge to the modern
LD$ leadership. Some general authorities
have become hostile to the kind of earthy
honesty of a Brigham Young or a J. Golden
Kimball. Since 1950, individual general au-
thorities and sometimes unified quorums
have reacted in various ways to independent
historical disclosure--sometimes with indif-
ference, sometimes with endorsement,
sometimes with private concern but no overt
actions, sometimes with intimidation, some-
times with punishment, sometimes with
public repudiation.

ATTACKING THE MESSENGER

HOWEVER, when LDS leaders have

strongly disliked an unauthorized exposure of
Mormonism’s checkered past, they have typ-
ically attacked the messenger. This has oc-
curred in the nineteenth and twentieth
centuries. Those attacks have usually been
harsher when the messenger was a partici-
pant in the uncomfortable truths she or he
revealed about Mormonism.

One response of the Mormon hierarchy
toward an unwelcome messenger has been
character assassination founded on a com-
mon assumption about the general public: "If
you discredit the messenger, you discredit the
message." The logic is flawed but often effec-
tive. Linked to character assassination has
been the use of excommunication and the
designation of "apostate," particularly in re-
sponse to partisan accounts of Church history.

Character assassination was common in
Nauvoo Mormonism. In 1842, Nancy
Rigdon rejected Joseph Smith’s polygamous
proposal. She told her family, and her brother
went public. As a result, Joseph Smith pub-
lished affidavits that she had been sexually
impure. In another example, Martha Broth-
erton published an affidavit about her rejec-
tion of Joseph Smith’s polygamous proposal.
As a result, he had her sister Elizabeth pub-
lish the answer that her sister was a whore
and a liar. Elizabeth Brotherton later became
a plural wife of Apostle Parley P. Pratt.
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Joseph Smith’s sometime lawyer, Robert D.
Foster, became the focus of a double-edged
effort at character assassination in 1844. Fos-
ter and Joseph Smith’s second counselor, Wil-
liam Law, joined in the Nauvoo Expositor
which proposed to reveal details about Joseph
Smith’s polygamous wives and his ordination
as theocratic king by the Council of Fifty.
Exactly a week after Law and Foster obtained
the press to print their expose, Joseph Smith
published an affidavit: "When riding in the
stage, I have seen him [Robert D. Foster] put
his hand in a womang bosom, and he also
lifted up her clothes." This referred to the
Prophet’s travels with his lawyer a year before.
Joseph Smith also privately testified that Wil-
liam Law had once confessed to adultery. The
uncomfortable fact of this belated attack on
these messengers is that the Prophet had tol-
erated their sexual adventures until these men
turned against him.

APOSTATE EXPOSt~S

BEGINNING in October 1.831, Ezra
Booth’s letters to the Ohio Star were first in
the expose genre of apostate histories. They
were reprinted in the first anti-Mormon
book, Eber D. Howe’s 1834 Mormonism Un-
vailed. Booth’s letters were not only the first
published expose, but also the first Mormon
history published by a Mormon.

The official History of the Church stated
that Ezra Booth "became an apostate, and
wrote: a series of letters, which, by their col-
oring, falsity, and vain calculations to over-
throw the work of the Lord, exposed his
weakness, wickedness and folly, and left him
a monument to his own shame, for the world
to wonder at."

With only slight variations, that was the
response to other famous critics of Mormon-
ism, all of whom clearly had a discernible axe
to grind: Sampson Avard’s court testimony
about the Danites in 1838, which was pub-
lished by the state: of Missouri in 1840; John
C. Bennettg History of the Saints in 1842,
which, is best known for its list of Joseph
Smith’s plural wives (it was also the first
expose by a former general authority); James
C. Brewster’s To the Money Diggers in 1843, the
first account of the treasure-search by a Mor-
mon participant; William Law’s Nauvoo Ex-
positor in 1844; Maria and Increase
VanDeuseng 1847 publication, The Mormon
Endowment: A Secret Drama, or Conspiracy, in
the Nauvoo-temple, in 1846... ; Lyman Wight’s
An Address... in 1848, about the theocratic
Council of Fifty and the succession right of
Joseph Smith III; William Marks’s letters to
Zion’s Harbinger in 1853, about the Council of

Fifty and Nauvoo polygamy; George Miller’s
letters to the Strangite Northern Islander in
1855, about the Council of Fifty; Bill
Hickman’s Brigham Young’s Destroying Angel in
1872, about three decades of his murders and
thefts which were either sponsored or ignored
by Apostle Orson Hyde and President Brig-
ham Young; Fanny Stenhouse’s Expos~ of Po-
lygamy in Utah in 1872 and her husband T. B.
H. Stenhouse’s Rocky Mountain Saints in 1873,
about Utah Mormon society; Ann Eliza Webb
Young’s Wife no. 19 in 1875, the first and only
expose written by the wife of a Church presi-
dent; John D. Lee’s Confessions in 1877, about
his former participation in the Council of
Fifty since 1845 and Mountain Meadows
Massacre of 1857; Emily M. Colburn Austin’s
1882 Mormonism: or, Life Among the Mormons,
of her experiences since her conversion in
1830; Sarah B. Pratt and other apostates who
contributed to W. Wyl’s Mormon Portraits in
1886, primarily about Nauvoo polygamy;
David Whitmer’s 1887 Address to All Believers
in Christ, about pre-1834 Mormonism;
Ebenezer Robinson’s "Items of Remem-
brance," about Nauvoo’s radicalisms in The
Return periodical of 188%90; Frank J.
Cannon’s 1911 Under the Prophet in Utah,
about political manipulation by the Church.

There is an irony about these usually
mean-spirited publications. On the one hand,
LDS church leaders rightfully condemned
them as apostate. Most of the authors had
already broken with LDS church authority and
proudly wore the title "Mormon apostate."
The publications were also self-serving. On
the other hand, even traditional LDS histori-
ans and devotional historians today use
nearly every one of those apostate publica-
tions as important sources for understanding
what happened in nineteenth-century Mor-
monism. Why? Because these apostate au-
thors were knowledgeable insiders about the
Mormon past. That’s the irony of trying to
dismiss historical information by attacking
the messenger. In other words, even in the
extreme case of apostate literature, the mes-
sage is more important and complex than the
label you give the messenger.

MORMON ACADEMICS

THAT’S why the LDS hierarchy has usu-
ally been perplexed by Mormon academics
who have explored uncomfortable dimen-
sions of the Mormon experience. In most
cases, the label "apostate" does not apply. The
academic may be a Mormon insider, but has
rarely, if ever, participated in the events she
or he examines. However, whether the aca-
demic is a believer or non-believer, she or he

usually tries to compensate for that by adopt-
ing a neutral tone and by examining all the
relevant evidence on the topic at hand. Some
regard Mormon historians’ efforts for aca-
demic neutrality as more subversive than an
apostate’s diatribes. Thus, the Mormon hier-
archy has manifested a patchwork response
to academics who tell uncomfortable truths.

For example, Apostle Orson Pratt was a
much-criticized academic whose ardent be-
lief permeated all his works. His printing of
Lucy Mack Smith’s Biographical Sketches of
Joseph Smith in 1853 resulted in the
hierarchy’s first public condemnation of an
academic. Dismissed by Brigham Young for
decades as a misled intellectual, Professor
Pratt’s publication of that history and his
theological speculations became the target of
the first joint declaration by the First Presi-
dency and Quorum of the Twelve Apostles
on 23 August 1865. They recommended that
Mormons destroy Mother Smith’s history,
and threatened excommunication for anyone
who promoted Pratt’s doctrines. When the
Quorum of Twelve tried to excommunicate
him, however, there was only one bottom
line: "If Orson Pratt were chopped into a
thousand pieces," Brigham Young said,
"every piece would shout that Mormonism is
true." He protected Pratt’s membership in the
Church and Quorum.

Although the joint declaration con-
demned Orson Pratt’s theology that God had
all knowledge, his doctrine became the or-
thodoxy of twentieth-century Mormon the-
ology. This joint declaration of doctrine by
the First Presidency and Quorum of the
Twelve lacks the force of scripture for the
contemporary Church. In fact, Apostle Bruce
R. McConkie once publicly condemned as a
"deadly heresy" the idea that God progresses
in knowledge, a doctrine proclaimed by the
1865 joint declaration as part of its condem-
nation of Pratt’s teachings on God’s omnisci-
ence.

In a similar case, B. H. Roberts, a seventy,
had problems directly involved with the
writing of Church history. In November
1910, Church President Joseph E Smith told
the Salt Lake Temple fast meeting that Elder
Roberts doubted that Joseph Smith had actu-
ally received a priesthood restoration from
John the Baptist. Church president Heber J.
Grant also required B. H. Roberts to censor
some documents in the seventh volume of
the History of the Church. Elder Roberts was
furious. "I desire, however, to take this occa-
sion of disclaiming any responsibility for the
mutilating of that very important part of
President Young~ Manuscript," Roberts re-
plied to President Grant in August 1932,
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"and also to say, that while you had the
physical power of eliminating that passage
from the History, I do not believe you had
any moral right to do so." Despite such stri-
dent defense of maintaining the integrity of
LDS church history, B. H. Roberts received no
formal censure. He remained senior presi-
dent of the Seventy until his death in 1933.

Contrast the hierarchy’s response to an
ardent disbeliever whose disbelief permeated
her historical work. By instructions of
Church headquarters, literary biographer
Fawn McKay Brodie was excommunicated
for her publication in 1945 of No Man Knows
My History: A Biography of Joseph Smith, the
Mormon Prophet. Although he refused to read
her book, J. Reuben Clark asked the Deseret
News to publish his long review of No Man
Knows My History. Nevertheless, her research
and analysis raised fundamental questions
about the founding prophet. Those questions
had to be addressed in some way by every
serious historian thereafter, beginning with
Apostle John A. Widtsoe’s devotional biogra-
phy in 1951.

Compare the above with the treatment of
Mormon academics who submerge personal
beliefs while exploring the complex Mormon
past. In 1950, Juanita Brooks and Stanford
University published the Mountain Meadows
Massacre, for which local Church authorities
considered excommunicating her, and for
which she was ecclesiastically black-listed
thereafter. In 1958, economic historian
Leonard J. Arrington published Great Basin
Kingdom: An Economic History of the Latter-day
Saints, 1830-1900, which the Church
Historian’s Office classified as "Friendly Non-
Mormon" for years, even though he was a
member of a stake presidency. Nevertheless,
Arnngton was appointed official Church His-
torian in 1972 and sustained to that position
by several general conferences.

That same year, however, folklorist
Thomas Cheney’s Golden Legacy ran into an
ecclesiastical snag. Church headquarters in-
structed Brigham Young University Press to
shred the entire press run of Cheney’s book
due to its inclusion of some of J. Golden
Kimball’s vulgarisms. Cheney later re-pub-
lished an expurgated version of the book by
a private publisher.

In 1976, Apostle Thomas S. Monson in-
terw_-ned to stop the performances of BYU
professor Thomas S. Roger’s play, Huebner.
The Gestapo had executed this seventeen-
year-old Mormon for his anti-Nazi activities.
Elder Monson was concerned that the play
could endanger the safety of Mormons in
what was then Communist East Germany.
Even before the Iron Curtain fell, Rogers later

published Huebner, and SUNSTONE pub-
lished an article by two BYU professors about
the anti-Nazi martyr’s experience.

The same year as the Huebner incident,
Apostle Ezra Taft Benson took direct action
against Mormon historians. He tried to get
Deseret Book Company to destroy the unsold
press run of James B. Allen’s and Glen M.
Leonard’s 1976 Story of the Latter-day Saints.
Financial considerations prohibited a repeti-
tion of the Golden Legacy shredding and the
large first edition sold out within a few
months. Elder Benson successfully had Des-
eret Book refuse to reprint the book for a
decade (despite steady popular demand). His
concerns focused on their use of words like
"communitarian" and "experimental" to de-
scribe Church programs, and on their discus-
sion of the American environment which
preceded various revelations. At the same
time Elder Benson publicly warned about
Mormon historians who "inordinately hu-
manize the prophets of God so that their
human frailties become more evident than
their spiritual qualities." Elder Benson’s activ-
ities in 1976 signaled the turning point in the
process by which Church historian Leonard
J. Arrington was gradually cut adrift from the
office of Church Historian. The Story of the
Latter-day Saints had been written by the
officially sustained Assistant Church Histo-
rian and another member of Arrington’s staff.

The 1980s were an unhappy sesquicen-
tennial of the consequences of emphasizing
the unconventional Mormon past. In 1980,
Church headquarters officially washed its
hands of interpretive Mormon history by
transfernng Leonard J. Arnngton and his
staff of historians to Brigham Young Univer-
sity The position of Church Historian was in
limbo. In 1981, Apostle Boyd K. Packer de-
voted an entire talk to Mormon historians
who have an "exaggerated loyalty to the the-
ory that everything must be told." He criti-
cized historians who "destroyed faith" by
showing the human and fallible characteris-
tics of prophets. In January 1982, the First
Presidency formally acknowledged the re-
lease of Leonard J. Arrington as Church His-
torian, and without fanfare set apart general
authority G. Homer Durham as his succes-
sor. In February 1982, Newsweek chronicled
the tension-filled climate with an article ti-
tled "Apostles Vs. Historians."

A year later, general authorities began tak-
ing direct action against historians. In May
1983 newspapers reported that Apostle Mark
E. Petersen had instructed stake presidents to
question historians and others who had con-
tributed to Dialogue and SUNSTONE. In May
1985, three apostles gave orders for my re-

luctant stake president to revoke my temple
recommend due to my publication of "LDS
Church Authority and New Plural Marriages,
1890-1904" in Dialogue. In June, Church
headquarters instructed bishops in Utah,
Idaho, and Arizona not to allow discussion in
Relief Society or other Church meetings of
Linda King Newell’s and Valeen Tippetts
Avery’s biography, Mormon Enigma: Emma
Hale Smith. In October 1985, Mark Hofmann
killed two people with bombs as part of his
elaborate scheme of using forged documents
to manipulate the LDS hierarchy’s paranoia
about Mormonism’s unconventional past.

For me, that sesquicentennial decade of
tensions in Mormon history ended a little
early. In 1986, LDS Church Archives required
all researchers to sign a form whose wording
implied a retroactive right of censorship.
Upon inquiry by archives personnel, Apostle
Boyd K. Packer said that the form was in-
tended to apply retroactively to my fifteen
years of previous research in LDS Archives. I
declined to sign the form and ceased manu-
script research there. In 1988 1 resigned as a
full professor from Brigham Young Univer-
sity after several years of quiet conflict with
Church headquarters and BYU’s administra-
tion about my publications of the controver-
sial Mormon past.

It’s an old saying that "the past is pro-
logue." Certainly the 150 years of tension
about the truths of Mormon history have
been prologue to the events of 1991-92. Un-
aware of the ironic coincidence of dates with
the earlier joint declaration against Orson
Pratt, the Council of the First Presidency and
Quorum of the Twelve on 23 August 1991
issued a declaration against "recent sympo-
sia." The statement obviously referred to the
Sunstone Symposium a few weeks earlier by
an unmistakable reference to a paper on the
program that gave historical analysis of ter-
rorism against LDS missionaries in Latin
America. During the next several months,
Church headquarters instructed stake presi-
dents individually to take various sanctions
against those who participated in Sunstone
forums. In the April 1992 general confer-
ence, Apostle Dallin H. Oaks also spoke at
length against some historical interpretations
of Joseph Smith’s words to the Relief Society
in 1842. Those views were prominent in
Sisters in the Spirit, the University of Illinois
publication by LDS women historians.

The saga of Mormon history continues.
The main protagonists are not just historians
and Church leaders, but also the average
Mormon who has interest in the past. All of
us are making a little bit of history when we
respond to the Mormon past.           ~
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IN MEMORIAM

VIRGINIA SORENSEN

By Mary L. Bradford

ON 10 JANUARY 1992, a
group gathered at BYU’S Maeser au-
ditorium to honor one of the
school’s most illustrious graduates,
who the Provo Daily Herald said was
"one of Utah’s premiere gifts to liter-
ary America." Virginia Eggertsen
Sorensen Waugh succumbed to
cancer at her home in Henderson-
Nile, North Carolina, on Christmas
Eve, 1991, with her son Fred by her
side. She was seventy-nine.

Mourners included professors
who had loved and studied her
works, not only from BYU, but also
from the other Utah universities;
relatives and childhood friends; li-
brarians who loved her children’s
novels; other writers, editors, and
publishers who had worked to keep
her works available. As her words
were read aloud they recreated her
childhood in Provo, Manti, and
American Fork; her college years in
Provo; her marriage to another BYU
graduate, Frederick Sorensen; and
her moves to Stanford and other
college towns throughout the coun-
try. They recalled her replenishing
visits to Utah, especially in later
years.

The occasion contrasted meaningfully
with the memorial service in Hendersonville
that took place the previous month. Virginia’s
daughter Elizabeth (Beth) Hepburn, her son
Frederick (Fred) Sorensen Jr., and two of her
grandchildren, Susan and John Anderson,
met in the St. John of the Wilderness Episco-
pal Church to hear a minister of the Unitar-
ian Universalist Church. This ecumenical
gathering symbolized the directions her life
had taken after her divorce from Sorensen.
The Episcopal service indirectly honored her
second husband, the late British novelist Alec
Waugh, an Anglican. The Unitarian minister
represented her daughter’s church that Vir-
ginia had attended sporadically. Fred read
from his original poetry, and Beth read from
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"The Apostate," Virginia’s fictional recreation
of her maternal grandmother in Where Noth-
ing Is Long Ago. The character represented, in
part, that "first step away" that leads out into
the great tempting world. After leaving Utah
and settling in California, the character sent
miraculous--"through flying snow"--boxes
of fruit that included the exotic pomegran-
ate. "Do you remember the verses about
pomegranates in the Song of Solomon?" she
wrote to the child protagonist of the story.
"After I came in from picking these, I looked
U.P the song in my Bible. Let us get up early to
the vineyards; let us see if the vine flourish,
whether the tender grape appear, and tf~e pome-
granates bud forth. It goes on to speak of all
manner of ’pleasant fruits’ and that’s exactly

what I have here, the whole year
around. A lot better than pine nuts
and sagebrush!"

This description is vintage Vir-
ginia: "When they are still white and
transparent they look like a cup of
pearls, as beautifully arranged as a
honeycomb. When they are ripe
they are brilliant red and shine like
rubies. It is best, I think, to cut them
straight across the middle and eat
the seeds with a spoon. Watch the
juice, it’ll likely stain."

Like the pomegranate, the world
could be opened, little by little, re-
vealed as honeycomb and rubies,
but likely to stain. Virginia chose to
leave the mountain safety of her
childhood. But in her many return
visits she raveled up psychic
threads, healed lingering wounds,
honored her roots, and lived long
enough to be honored by another
generation of readers.

The two services fittingly sym-
bolized a life and career that seem to
open like a beloved book divided
into two distinct sections. The first
and most productive encompassed
her childhood, schooling, first
marriage, and the rearing of her chil-

dren; the second, her marriage to Waugh
with its relative "dry spell" in her writing
which she blamed on her happiness. After
ten years in Tangier, the Waughs moved back
to the States where Alec died in 1981. Shortly
afterward, in a speech to an Exponent Retreat
in New Hampshire, Virginia spoke with sat-
isfaction about her two twenty-five-year
marriages, glossing over the sufferings, re-
calling only the growth and satisfactions.

During the section bracketed by her first
marriage, she wrote her "Manti" books, other
books with Mormon themes, and her most
important children’s books. She also wrote
fifteen "little books" of poems for Fred, soon
to be published. She showed an abiding
pride in her pioneer heritage, often crediting
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it with her successes. She traced her genetic
love of books through her grandfather Simon
Peter Eggertsen, a school teacher, "who chose
to take his books in a handcart. There were
many important things he could have taken
that weighed less and might seem more im-
portant in a pioneer society,
but he chose his books." From
this she concluded that "when
I choose to stay anywhere,
most of my weight is in
books."

As the wife of a graduate
student and then as faculty
wife, she carried her books
from Stanford to Terre Haute,
Indiana, to rural Alabama, to
Colorado, to Pennsylvania. As
she put it, "I try to find stories
that came out of the ground
wherever I am." She suc-
ceeded in creating what Ed-
ward Geary has called "a
visitable past," a term bor-
rowed from Henry James.

VIRGINIA was born in
Provo, 17 February 1912, the
third of six children of Claude
and Helen Blackett Eggertsen.
Her father was a railroad
agent, a "jack-Mormon," and
her mother was a Christian
Scientist, both descendants
from Mormon pioneers. They
sent Virginia to the LDS
church. At Brigham Young
University, she earned a de-
gree in journalism that in-
cluded a year at the University
of Missouri’s journalism
school. After marrying Fred
Sorensen and moving to Stan-
ford, she enjoyed associations
with other writers with Utah
backgrounds like Wallace
Stegner, Bernard DeVoto, and
one of her BYU classmates,
Samuel W. Taylor. She and
Fred became fast friends with
another Stanford couple, Grace and Obert
Tanner. She wrote to me, "It was there that
Grace Tanner and I had our redheads the
same week and Obert and Fred, celebrating,
climbed the tower of the Golden Gate Bridge
then being built."

She also studied creative writing under
Ivor Winters at Stanford, a move that shifted
her away from journalism forever. Fred’s ap-
pointment to Indiana gave Virginia the
chance to complete research in Nauvoo for

her first novel. Alfred Knopf proudly intro-
duced A Little Lower than the Angels in 1942:
"I have seldom introduced a new novelist
with the confidence I feel in the author of this
remarkable book. It marks the debut, I be-
lieve, of a major American writer." Angels was

BRIDE

What is being woman
But wanting and not wanting?
Love of fresh water, running,
And love of deep pools, not running;
Forcing flowers open, and watching them full
With regret;
Pulling petals,
And trying hopelessly to put them back
For a safe fringe about a heart too seen.

What is being woman
But wanting and not wanting?

I am one of the countless hands to turn slow pages,
The satin-clad symbolic portent of the ages;
I am the fearless kernel sleeping in the grain
Eager to stretch itself into the pinnacle of pain.
I am a shrouded seeker, soon to burst a mystery,
Wakened to a shameless sense of the miracle of me.

III

I shall feel as a bird must feel
Who spreads her wings to silence little motion
And sounds as faint as breathing.

I shall feel as an urn must feel
Full of ashes, as memorious of bloom as a jar of rose petals.

I shall feel like the bare staff
About to burst into bud.

--VIRGINIA SORENSEN, 1933

well received by the non-Mormon press.
Stegner hailed her as "a young writer with a
present and a future." In Utah, John A.
Widtsoe turned up his nose at certain "un-
lovely scenes" like a child’s bed-wetting, and
others were shocked at her portrayal of Jo-
seph Smith’s romance with Eliza R. Snow. But
readers in general welcomed the book as a
sensitive contribution to the "great tradition
of the novel"--in Geary’s terms--the treat-
ment of private life against a background of

public events, never losing sight of the indi-
vidual heart.

Her next two "Manti" books~On this Star
(1946) and The Evening and the Morning
(1949) were praised by Ed Geary for captur-
ing better than anyone else "the social atmos-

phere and rhythms of daily life
in a substantial and deep-rooted
provincial town in the twilight
of its golden age." The books
portray a time and place vital to
the understanding of a people.

She fashioned the pioneer
lovers in The Evening and the
Morning after Fred’s grandpar-
ents and dedicated it to Fred’s
mother, who lived with them.
Although the relationship was
difficult, she later attributed
much of her literary productiv-
ity during her childbearing
years to the freedom her
mother-in-law gave her. In a
letter to me, she wrote, "The
books finished themselves as an
absolutely necessary thing to
ease the frustrations and dis-
comforts of wifehood and
househood."

The Neighbors (1947),
though not a Mormon book per
se, treats the same themes from
her time in Colorado, and
Many Heavens (1954) returns to
a historical Mormon back-
ground set in Mendon, another
small town in northern Utah.

In 1951, she departed from
the Mormon story to write The
Proper Gods, a novel that grew
out of a Guggenheim Fellow-
ship to Mexico. She had been
"chasing Sam Brannan," the
Mormon pioneer who traveled
by ship to California and
founded Yerba Buena (San
Francisco). She amassed
enough material for a novel and
a biography, but when Virginia
fell in love with the Yaqui Indi-

ans she abandoned Brannan for this vibrant
evocation of a culture that shared themes
with her previous novels--faith, doubt, re-
bellion, reconciliation.

Responding to readers who told her,
"Your children are your best characters," she
tried her hand at children’s literature. In Au-
burn, Alabama, she based Curious Missie
(1953) on her experience in helping the
county obtain a bookmobile. The success of
this heartwarming book led to her two prize-
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winning children’s novels. Plain Girl, the
story of an Amish child, won The Child
Study Award in 1955, and Miracles on Maple
Hill (1957) won the Newberry Medal. She
considered these her "greatest successes."

Shortly before her divorce from Sorensen,
she applied for a Guggenheim fellowship to
Denmark. William Mulder’s doctoral study
of Mormon Scandinavian emigrants inspired
Virginia to seek her own roots. She wrote
Mulder: "For years and years I have be-
lieved-for what reason I wonder, since I
never really lived in the houses where the
true tradition was but could only visit and
pause always by the gate where I could hear
and see it--that I was the one to tell this story
you speak of. Almost I have heard the Call."
She declared she used Mormon history
"straight, most of it from the Millennial Star"
for Kingdom Come (1960), a Danish conver-
sion story. She dedicated this book to the
oldest living Danish emigrant, Ane Grethe
Nielsen Eggertsen (mother of her cousin, Es-
ther Eggertsen Peterson) "for her 93rd festi-
val." (Out of the Danish period, she wrote
another children’s story, Lotte’s Locket
[1964]). In 1963, she wrote her popular
"Mormon" adult book, the delightful collec-
tion of short stories, Where Nothing is Long
Ago: Memories of a Mormon Childhood.

During the writing of Plain Girl and Mira-
cles, she retreated to the woods of MacDowell
Colony in New Hampshire where she met
the British writer, Alec Waugh. In 1967 she
married him in Gibraltar, and for a time they
lived in Alexandria, Virginia, and later as
writers-in-residence at the University of
Oklahoma. Out of these two places, Virginia
fashioned another children’s novel, Around
the Comer (1971), and her last adult novel,
The Man with the Key (1974). The jacket
blurb pointed to this book as her second
departure from the Mormon story. She in-
scribed my copy with a promise to return
with her pen to the "essential path."

But she never did return to the path of
Mormon writing, although she had intended
Kingdom Come to be the first of a trilogy and
planned a children’s book on the Mormon
maritime emigration. Under Alec’s urging to
keep on with "the work," she penned a
children’s book set in Morocco; but she never
fired up the energy to finish another major
novel.

When Dialogue honored her work in
1980, she wrote that it made her "feel more
worthy of the last decade in which I have
done almost no work at all .... I’ve felt all
right about The Works being put in place by
the unanswerable verdict of General Ne-
glect." And she offered this advice, "I guess

the lesson ought to be that one should do the
best work one can because, who knows, with
books it’s never too late until some fool hits
the button."

She was, however, still mourning that the
books were not readily available. "That they
are not has to say something to you, namely,
that I’m probably one of your favorite wind-
mills. But making a fine breeze, my sweet,
and bringing up a lot of sweet water."

In 1977, she joined the Anglican Church,
writing that during an illness Alec had con-
fessed his desire to have her become a
"proper Anglican." In 1980 she wrote of their
anniversary visit to Gibraltar, the scene of
their wedding: "We had the Wedding Day
Lunch and held hands coming back on the
ferry. Two old Romantics mislaying our canes
all over the boat."

After they moved to Tampa near her chil-
dren, she seemed satisfied. "We do well, Alec
and I, a dear old couple rocking in our chairs
on our dear old porch."

Ever since I was introduced to Virginia’s
world in 1955 by my thesis chair, Bill Mulder,
I have been her grateful friend. Mulder con-
vinced me that she was a fitting subject--a
living, breathing Mormon novelist represen-
tative of a host of others I had not yet read. It
seems a clue to our culture that an English
major could pass through graduate school in
Utah without reading Maureen Whipple, Sam
Taylor, Richard Scowcroft, or Helen Hinckley
Jones. I was immediately drawn to Virginia’s
sensitive portrayals of characters and land-
scapes so much like those of my own child-
hood and ancestry. She had a Danish Old
World charm, a seeking spirit, and an obser-
vant eye; add to these a childlike delight in
living, a sense of humor, insightful attention
to detail, and the ability to mesmerize.

A year later, after reading her books and
papers, meeting her and her family, I finished
my M.A. and embarked on a mini-career as
an introducer of her works at conferences,
study groups, and in the pages of indepen-
dent journals and newspapers. Not that she
needed introduction anywhere but in her
home state.

For a while, she was part of Mormon
literature’s "lost generation," one of those
writers who felt unappreciated by her natural
audience. In other states and countries, she
was recognized for her superior children’s
books as well as for her novels. They went
out of print about the time that Utah finally
began inviting her to visit and speak about
her craft. Though she had always been recog-
nized among Utah librarians, it took the
founding of independent Mormon journals
and the Association for Mormon Letters to

introduce her to a wider Mormon audience.
In one of her last letters to me, she wrote,

"I woke this morning from a delicious dream
of Alec and me staying in a chalet in the
south of France. I wrote it down on the first
page of my new clean book-~Perhaps this
one will be a book of dreams? I wonder." In
my own dreams, I see a shelf of her books,
newly reprinted, a resurrection that should
assuage my loneliness until the dawning of
that other glorious Morning. In any trip I
hope to take, I will fill my handcart with
Virginia’s works.                      ~
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The Church is a mirror into which all the Saints look and see a reflection of their unique,
individual selves. The primary purpose of the Church is to make it possible for us to experience

the love of God; to help us love ourselves and to love others and to receive their love.

FORGIVING THE CHURCH
AND LOVING THE SAINTS:

SPIRITUAL EVOLUTION AND
THE KINGDOM OF GOD

By Robert A. Rees

DURING THE FIVE YEARS I HAVE SERVED AS
bishop, I have become increasingly aware of the fact that what
we speak of as "the Church" has a much more complex,
multi-faceted, and variable set of meanings than I had ever
before realized. I have also become aware that we tend to act
and to govern in the Church as though everyone had a com-
mon understanding of the gospel and an equal ability to live
its principles. Because of this, at times we may tend to mis-
judge others, to condemn them for not abiding by our personal
view of what the Church should be, and to exclude them from
what we may experience--or assume--as our more advanced
and elevated fellowship. Our spiritual work as both individu-
als and as a church is impeded by our failure to recognize that
the Church has many faces and that we are all at different
stages of moral development along a continuum we call the
Plan of Salvation.

These realizations have come as I have heard many individ-
uals express their feelings and thoughts about the Church and
as I have become increasingly aware of the evolution of my
own relationship to the Church and the complexity of my
feelings about it.

THE CHURCH AS MIRROR

WHAT is the Church? To different people under differ-
ent circumstances, the Church may be experienced as: the
kingdom of God on earth, an entrenched bureaucracy, a rigid
hegemony, a safe haven, the political kingdom of God, a

ROBERT A. REES is a teacher, writer, and fimmaker who lives in
Los Angeles. He was recently released as bishop of the Los Angeles
First (single adult) Ward. An earlier version of this paper was
presented at the Sunstone West Symposium in Los Angeles in 1990.

monolithic social structure, a place of refuge, a male chauvinist
enclave, a rigid religious order, a cult, the one and only true
church.

I once had a conversation in print with Karl Keller entitled
"Letters of Belief" in which we offered divergent views of the
Church. Karl said that the Church is a society that "is indeed a
clean, safe, pleasant, hope-filled place,.., but it is also mind-
less, artless, anti-humanistic, simplistically nationalistic,
crudely authoritarian, uninteresting."

I countered, "The Church... is imperfect. [However,] it is
the best instrument the Lord has, given our agency, to effect
His purposes. If it is at times inefficient, backward, repressive,
it is also at times instructive, progressive and liberating. The
Church is like us .... I’ll go one step further: the Church is us;
it is no better or no worse than we are (and that includes you
and me), for the Church is what we make it."1

The Church, which so readily serves as a symbol either for
ambivalent feelings about authority or as a symbol for a nur-
turing family, tends to call forth strong emotions. Consider the
variety of feelings people have about the Church. Others have
expressed to me all of the following: They love the Church,
they hate the Church; they respect the Church, they fear the
Church; they are devoted to the Church, they are indifferent to
the Church; they feel nurtured by the Church, they feel ex-
cluded from the Church. Some seem to experience no negative
feelings toward the Church; others seem to be in a constant
state of conflict with it.

Let me cite a concrete example. About a year ago, I received
a letter from a friend who had this to say about the Church: "I
find myself more and more at odds with the institution of the
Church. My resentment about how women are treated and the
authoritarianism that seems to be growing in this growing
institution are making my activity in the Church very uncom-
fortable to me. What seemed to be a community of which I
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could feel a part is now a kind of machinery that moves the
work along. My activity in my own ward seems empty and
meaningless. I feel a part of the huge machine, and I don’t
believe in the machine any more."

This woman and I have been friends for a number of
years and have had countless discussions about the gospel
and the Church. During the time she wrote this letter she
was feeling estranged from the Church. She is a bright
woman with a far-reaching intellect, and she is also an artist
whose work is origi-
nal and imaginative.
During our many
conversations, I have .............
tried to listen to her
feelings, to express
understanding, and
to reaffirm my faith ,
in the enduring
goodness of the
Church.

Not long after she
wrote to me, this
woman took a trip to
Utah to attend a fam-
ily reunion and visit
friends. The trip was
a turning point in her
relationship with the
Church. This is what
she wrote upon re-
turning: "As the
plane touched down
in Salt Lake, a peace-
ful feeling came over
me, a longing, and
memories of all that
was Mormon about
me. This was my
homeland and I was
coming home." After
a week of remarkable
personal spiritual ex-
periences, most of
which came as surprises to her, she wrote, "And so I came
home from this week-long trip having felt gently led by the
spirit on a special journey. This journey was one of healing,
of discovery, of reconciliation, of reuniting, of the sweet
peace that such openness [from friends and relatives] in
such a place can bring. I came back wishing I could live
there. But soon I realized that it was meant to renew me, to
revive the spirit in me so I can undertake the journey of my
life."

Reveling in her new-found peace and reconnection to her
Mormon cultural roots, she returned to church with renewed
hope. She wrote, "I went to church again for the first time in a
long time .... I shared my new-found enthusiasm to recon-

KENT CHRISTENSEN

The Savior was always willing to accept

people at all levels of spiritual development as

long as their hearts were right.

nect and get to know people on a spiritual, personal level. I
have stopped asking why the Church doesn’t meet my intellec-
tual and social needs and started asking how I can serve
people--how I can come to know and love them. And I
already feel love flowing back and forth as the barriers come
down." Feelings are rarely so simple as the story to this point
would indicate. Recently my friend had her name removed
from the records of the Church.

To illustrate how individuals may react in vastly different
ways in relation to a
common experience,
I cite an example from
Herman    Melville’s
Moby Dick. In this
novel, Ahab, in his
megalomaniacal quest
for the white whale,
nails a gold doubloon
to the mast of the
Pequod as a reward to
the first man who
sights the whale. As
they seek the elusive
leviathan, each of the
characters on the ship
comes up and looks at
the doubloon, and
each sees something
different. For Ahab it
is the prophetic em-
blem of his quest; for
Starbuck it is a Puri-
tan sermon; for Stubb
it is an almanac of the
zodiac; for Flask, the
pragmatist, it is "but a
round thing made of
gold.., worth sixteen
dollars"; for Quee-
queg it is merely "an
old button off some
King’s trousers"; for
the dark and ghostly

Fedallah it is the sign of the Devil; and, finally, for the mad
black boy Pip it is a reflection of the mad world itself: "I look,
you look, he looks; we look, ye look, they look. And I, you,
and he; and we, ye, and they, are all bats." As Ahab says, "This
round gold is but the image of the rounder globe, which, like
a magician’s glass, to each and every man in turn but mirrors
back his own mysterious self.’’2

Like Ahab’s doubloon, the Church is a mirror into which all
the Saints look and see a reflection of their unique, individual
selves. It reflects back to each of us what we are and where we
are in our moral or spiritual development. Obviously, there are
a variety of views about the Church, a variety of attitudes
toward it, and a variety of possible relationships with it.
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KOHLBERG’S STAGES OF
MORAL DEVELOPMENT

TO develop this idea further, I refer to the research of
Lawrence Kohlberg, a Harvard psychologist who in the 1950s
developed what is now commonly referred to as "the Kohlberg
Perspective." Based on his research, Kohlberg postulated a
paradigm consisting of six stages of moral development. He
concluded that the different motives people have for doing
what is right depend
on their stage of moral
development.

At Kohlberg’s first
stage, people are mo-
tivated by the avoid-
ance of punishment,
loss, or discomfort.
Here people see the
power of authority as
superior and tend to
be obedient for the
sake of obedience it-
self. At the second
stage, motivation is
based on serving
one’s own needs and
interests. At the third
stage, people are mo-
tivated by the need to
be seen as good in
their own eyes and in
the eyes of others.
They have a "desire
to maintain rules and
authority which sup-
port stereotypical
good behavior." The
motivation at the
fourth stage of moral
development is re-
lated to the interests
of institutions. The
emphasis here is on
obedience to laws, rules, and authority. Those at this stage
seek to avoid the breakdown of the system that results when
everyone acts out of self-interest. At the fifth stage, there is
a "sense of obligation to law, because of one’s social contract
to make and abide by law for the welfare of all, and for the
protection of people’s rights." The guiding principle at this
stage is "the greatest good for the greatest number." Finally,
the sixth stage is characterized by a rational belief in "the
validity of universal moral principles, and a sense of per-
sonal commitment to them." The emphasis here is on the
welfare of individuals rather than on rules or laws)

Because his original research was conducted primarily
among white Western males, Kohlberg’s ideas have been

challenged, and legitimately so, as having both cultural and
gender biases.4 My purpose here is not to delve into the
controversy over Kohlberg’s research methodology, but
rather to use his paradigm of moral reasoning as a construct
for talking about the Church and our relationship to it. In
fact, the extent to which Kohlberg’s ideas can be expanded
to include even more complex levels or kinds of moral
reasoning based on gender or cultural conditioning only
increases their usefulness and strengthens the proposition

that there are many
ways to experience
the Church.

The    scriptures
suggest that the Lord
recognizes a progres-
sive system of moral
development. We are
told that we must
have milk before
meat, that we are to
be taught "line upon
line, precept upon
precept," and that
light is added as we
are able to live by the
light we have (He-
brews 5:12, Isaiah
28:10, D&C 50:24).
The contrast between
the Mosaic and the
Christian laws sug-

..... i gest that entire
groups of people may
be at different stages
of moral develop-
ment. The Children
of Israel were incapa-
ble of living the law
of faith and therefore
were given a lesser
law, as Paul states, "to
bring [them] unto
Christ" (Galatians

3:24). It is generally held that it was because the people of
Enoch achieved such a high state of spiritual development
as a community that they were translated as a body into
heaven.

In his teachings, the Savior recognized differences in
moral development in his followers. For example, the para-
bles of the sower, the talents, and the wheat and tares all
recognize various stages of readiness to receive and embrace
his gospel. In his behavior toward others, the Savior was
always willing to accept people at all levels of spiritual
development as long as their hearts were right. Even among
his chosen Twelve, he recognized a wide spectrum of spiri-
tual readiness to embrace his teachings.

Members of the Church live at many different levels of
moral development or spiritual awareness. However,

most of our Church governance is performed as if we

had not only a common moral ground but a uniform
understanding of the doctrines of the Church.
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LEVELS OF MORAL BEHAVIOR
IN THE CHURCH

ONE way to understand how moral reasoning operates
in a religion like Mormonism is to look at differing attitudes
toward a commandment or principle. For purposes of illustra-
tion, let us consider the law of tithing in relation to Kohlberg’s
six stages.

At the first stage, people pay tithing out of fear. They don’t
want to be punished
for not paying tithing.
At times one hears
people refer to tithing
as "fire insurance,"
taking literally the
promise, "He that is
tithed shall not be
burned at his coming"
(D&C 64:23).

At stage two, peo-
ple pay their tithing to
be rewarded. We often
hear people at this
level tell faith-pro-
moting stories about
how paying tithing
brought them imme-
diate tangible re-
wards. Often people at
this stage say, "I can’t
afford not to pay my
tithing."

At stage three, peo-
ple tend to pay tithing
to get approval--of
their parents, their
bishop, or the Lord.
They pay tithing
because of what peo-
ple would think of
them if they didn’t pay
it. At this stage, bish-
ops get questions like
the following: "My grandfather gave me $5,000 but he tithed
on the money before he gave it to me, so do I have to tithe on
it too?"

At stage four, people pay tithing out of practical considera-
tions and for the social good of the Church. They recognize
that the Church couldn’t function unless they paid their tith-
ing, and they see it as their duty to contribute their share.

Saints at stage five pay tithing because they recognize that
they have made a covenant to do so, that it is part of their
spiritual contract with the Lord. These people generally do not
focus on the technical requirements of the law of tithing, but
rather are motivated by higher principles. When the Church
eliminated budget contributions, one brother in my ward

We tend to expect more of the Church than

it can possibly give and also expect a higher

level of Christian behavior from some Saints

than they can possibly live.

began paying the money he had been giving to budget as
additional tithing.

At stage six, the highest stage of moral development, people
pay their tithing out of a deep personal commitment to moral
principles. They don’t pay their tithing out of fear or to get a
reward; they pay it because they recognize that in giving this
offering in free will and out of love, the progress of the
kingdom is enhanced, their brothers and sisters are blessed,
and the world is made better. It is not unusual for people so

motivated to give
more than the speci-
fied 10 percent. I
know one couple who
has given the Church
millions of dollars to
support the mission-
ary program. They
have not kept their
wealth for themselves
or their family and in
fact live modestly.
They have always
considered the money
they have been
blessed to make as a
stewardship     that

I should be returned to
. the Lord with interest.

It is important to
recognize that mem-

iI bers of the Church
........................................................... i live at many different

KENT CHRISTENSEN
levels of moral devel-
opment or spiritual
awareness. However,
as I said earlier, most
of our Church gover-
nance is performed
and the majority of
our teaching is con-
ducted as if we had
not only a common
moral ground but a

uniform understanding of the doctrines of the Church.
Because of this, we tend to expect more of the Church than it
can possibly give and also expect a higher level of Christian
behavior from some Saints than they can possibly live.

THE CHARACTER OF THE CHURCH

SOME Mormons tend to regard the Church as if it had a
single mind and a single voice. Often, these people think of the
organization of the Church in almost anthropomorphic terms.
Thus, one hears such statements as: "The Church is sexist,"
"The Church is homophobic," or "The Church is altruistic,"
"The Church is supportive." Each of these statements has truth
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in it, but not one is completely true. What we may be express-
ing by such statements is that in our experience in the Church
(most probably with individual Church leaders) we have en-
countered people who are sexist, homophobic, altruistic, or
supportive.

This isn’t to say that there aren’t dominant attitudes and
ideas that shape the essential character of the Church; it is to
say that when speaking of the Church one should keep in mind
that the Church includes all of us who have taken upon
ourselves the name of Jesus Christ and given our allegiance to
his restored gospel. The Church includes the limitations,
weaknesses, and prejudices as well as the faith, hope, and
charity of all of us who call ourselves Mormon, from the
apostles and prophets in Salt Lake City to the latest converts in
New Guinea, Nigeria, and the Ukraine. We are all members of
the body of Christ. We all constitute that phenomenon known
as his church, and therefore we must be careful in ascribing to
that church over-simplistic characteristics or seeing it in terms
of our own or someone else’s invariably limited point of view.

We may also tend to think of Church leadership as if it
consisted of a unanimous, always harmonious entity. It is not
uncommon, especially in certain quarters, to hear people make
such statements as: "The Brethren wouldn’t like that," or "The
Brethren have said... ," as if all of the general authorities were
in agreement on all issues. Even a casual reading of Church
history would suggest that this isn’t the case, nor should we
expect or even want it to be so. Except for doctrinal pro-
nouncements, no one person speaks for the Church, and even
in these matters there are sometimes dissenting opinions. The
Brethren present matters before the Church as a unified body,
but this doesn’t mean that everyone of them personally agrees
with what is said.

The spiritual evolution of the Church depends to some
extent on the diversity of lifestyles, cultural backgrounds, and
social experiences of its members as well as the openness of all
members to the possibilities of revelation through the many
sources which the Lord has shown he is willing to make his
will known. Since we believe that the Lord will "yet reveal
many great and important things pertaining to" his kingdom,
we need to prepare our hearts and our minds for what changes
these revelations may portend for the Church.

FORGIVING THE CHURCH
AND ONE ANOTHER

WHILE Kohlberg’s paradigm of moral development
focuses on individuals, I believe it can be usefully applied to
organizations as well. If the Church is the earthly embodiment
of the kingdom of God, then, like God’s people and the earth
itself, it too must be renewed and receive its celestial glory.
Participating in the spiritual evolution of the Church is one of
our most sacred callings, as individuals and as the body of
Christ.

Because the Church cannot possibly be all things to all
people, it will at times in its policies and practices be hurtful
to some. The idealist who wishes the Church to be an active

agent for change based on the social and political realities in
the United States and Europe will surely be disappointed. The
realist, who may be more aware of the implications of social
change for an international church, may be grateful for the
degree to which the Church responds to social issues at all.
Institutions are at best cumbersome and inefficient instru-
ments of human progress. Most of us would probably sub-
scribe to the oft-quoted dictum "That government is best
which governs least,’’5 and we would also probably applaud
Thoreau’s improvement, "That government is best which gov-
erns not at all.’’6 Nevertheless, in our more sober moments, we
would agree that in spite of their limitations, organizations and
institutions can do much good.

Those of us who belong to the Church should keep in mind
that as the kingdom of God on earth, it is an institution with a
special destiny. In giving our allegiance to it, we pledge to
commit our lives to making it as true a reflection as possible of
the heavenly kingdom. Our vision of its possibilities has to
include the whole earth, including Africa, South America, and
Asia--those places where the highest priority may be getting
enough to eat. That means that we all have to work to make
the Church a more responsive, more effective, and more
charitable institution. We also need to forgive it when it fails to
meet all our expectations and needs.

It helps to consider Kohlberg’s perspective in relation to
Church leadership. We tend to regard Church leaders as if they
always lived at the highest stages of morality. Actually, Church
leaders, like the rest of us, live at varying stages of moral
development. While they usually respond from Kohlbergg
more advanced stages of moral development, at times bishops,
stake presidents, regional representatives, and even general
authorities respond from lower ones. They will on occasion act
out of a moral perspective that seems unenlightened or with-
out charity. Such motivations as practicality and securing the
greatest good for the greatest number, Kohlberg’s stage four,
have to figure frequently in their decisions.

Recognizing that Church leaders, too, are involved in the
process of moral development and act out of a complex moral
context should make us more tolerant of their weaknesses,
more forgiving of what we might see as their faults, and more
willing to sustain them in their callings when they fall short of
our expectations.

The Church has undergone spiritual transformation from
its beginning. I believe that the Church is less racist today than
it was a decade ago. I also believe that there is a diminishing
sexism in the Church. There is clearly less emphasis now on
literal and legalistic aspects of Church governance, and there
seems to be more emphasis on being a good church rather than
being the one and only true church. I hope there is more
emphasis on being Christian than being merely Mormon.

But there are other ways in which the Church needs to grow
and change. Women need to have a yet greater voice in the
Church, a greater sense of their true equality before God and
his priesthood leaders, and an enlarged hope not only that
there is a place for the Church in them but a place for them in
the Church. Our diverse and under-represented populations
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need to be empowered by the Church to play a central role in
its divine mission, to have their cultural traditions honored on
an equal basis with the dominant Eurocentric tradition that has
shaped the Church to the present. Alternative visions need also
to be given voice and alternative voices given opportunities to
shape the visions of the Church’s future. A tendency to silence
these voicesmfeminine, diverse, and intellectual---does not
serve the Church or its ultimate mission well. Being more open
to these voices is perhaps one of the ways in which the
contemporary Church
can evolve to a higher
spiritual plane.

LOVING THE
SAINTS

ONE of the

dangers for those who
are at any but the
highest levels of spiri-
tual awareness is that
they tend to expect ev-
eryone to conform to
their standards. Those
at the highest levels
have the charity and
magnaminity to ac-
cept people where
they are and to help
them to grow spiritu-
ally The following
Zen story about fixed
and open rules of mo-
rality illustrates the
danger of judging oth-
ers by our standards of
morality.

Tanzan and Ekido
were once travel-
ling    together
down a muddy
road. A heavy rain
was falling. Corn-

Recognizing that Church leaders, too, are
involved in the process of moral development

should make us more tolerant of their weaknesses,

more forgiving of their faults, and more willing

to sustain them in their callings.

Recognizing that people don’t fall neatly into Kohlberg’s
categories should make us more tolerant. We are all on a
continuum in our eternal progression, and God is present at
every level. In reality, none of us ever acts consistently with
moral maturity. With our families, in our business dealings,
or even while stuck in traffic, we may regress all the way
back to stage one. On the other hand, we may also occasion-
ally stretch ourselves to reach stage six. Thus, we need to be
open to what we can learn from others whose spiritual

development may be
as uneven as our
own. As Emerson
said, "I have never
met another person
who was not my su-
perior in some par-
ticular."

No one of us is
ever in a position to
completely know the
heart of another. This
truth has become in-
creasingly evident to
me as I have coun-
seled with hundreds
of Church members
over the past five
years. I have come to
recognize that there
is an entire category
of people who have
been physically, psy-
chologically, and sex-
ually abused and
who because of this
often have an im-
paired sense of moral
reasoning or an im-
paired ability to live
certain command-
ments. Others,.
through trauma,
tragedy, or even rigid

upbringing, may be unable to develop into morally respon-
sible adults.

One story will illustrate my point. Two years ago an attractive
woman moved into our ward. She dressed and carried herself
in a provocative manner. She attracted men quickly and was
openly flirtatious, even with me. Through a series of interviews
her troubled history unfolded. I discovered that she had been
born out of wedlock, abandoned by her mother at an early age,
sexually abused by a grandfather and uncle while still a toddler
(the discovery of this came only after peeling away layers of
repressed memories in therapy as an adult). She was taken into
several foster homes in which sexual abuse continued. She was
promiscuous in her teens. She was taken in by an LDS family

ing around a bend, they met a lovely young woman in
a silk kimono and sash who was unable to cross the
road. "Come on," said Tanzan at once. Lifting her in
his arms, he carried her over the mud and set her
down on the other side. He and his companion set off
down the road again. Ekido did not speak to his
companion again until that night when they reached
their lodging temple. Then he could no longer contain
himself. "We monks do not go near females," he told
Tanzan, "especially young and lovely ones. Itg danger-
ous. Why did you do that? .... I left the girl there by the
side of the road," replied Tanzan. "Are you still carry-
ing her?’’r
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where the father made sexual advances toward her. Yet when
she was twenty-one, she served a successful mission. One
would have thought that her life had changed completely.
Following her mission she became engaged to a fellow mission-
ary with whom she later became intimate. Her self-esteem
crumbled and the engagement was broken. Six months later
she was working as a prostitute in Los Angeles.

This woman was given a new beginning when she began to
work with a psychotherapist. It was clear that it would be very
difficult to overcome
the burden of such an
abusive and troubled
past. Through long ~
hours of counseling
with me and with her
therapist, loving at-
tention from home
and visiting teachers,
financial assistance,
and various other
forms of fellowship,
we supported her ef-
forts to break the pat-
tern of her desperate
and self-destructive
need for male atten-
tion. After some time,
she made a carefully
planned move to be
near her mother in an-
other state. Unfortu-
nately, I learned re-
cently that she was
back in Los Angeles
working as an escort
for rich businessmen.

While she was in
our ward, this sister
was the subject of crit-
icism by other ward
members who only
saw the surface of her
behavior. Being aware
of her history, I knew it was completely unjust to judge this
woman by normal standards of morality, and yet I couldn’t
betray her confidence by telling others why she should be
treated with greater patience and charity.

Every Sunday as I look out over the congregation during
sacrament meeting, I am aware of the pain, the sorrow, the
suffering behind the faces I see. While some members of my
congregation would be comfortable citizens of the City of
Enoch, others are only steps away from suicide or serious
transgression. While some have what seems to be unlimited
freedom in determining their destinies, others have been de-
prived of their agency or have squandered it to such an extent
that significant choice seems impossible.

For the first six months I was a bishop, I worried a great deal
about inconsistency in dealing with transgression. Then I
realized that it was impossible to be both consistent and
charitable and decided to try to be consistently charitable--to
treat each individual not according to strict policies but with
understanding and love for his or her unique situation.

In his humorous sketch, "Captain Stormfield’s Visit to
Heaven," Mark Twain satirizes those who think that they are
the elect of God and will be given a special place in heaven.

When they arrive
there they are sur-
prised to find that the
order of things is not
what they expected.
In the heavenly pro-
cession, Adam must
walk behind Shake-
speare, but both "have
to walk behind a com-
mon tailor from Ten-
nessee; . . . and be-
hind a horse-doctor
named Sakka, from
Afghanistan; . .. next
come Ezekiel, and
Mahomet, Zoroaster,
and a knife-grinder
from ancient Egypt."
When      Captain
Stormfield asks, "But
why did they throw
off on Shakespeare,

............. that way, and put him
away down there
below those shoe
makers andhorse-
doctors andknife-
grinders--a lot of
people nobody ever
heard of?." his com-
panion    responds,
"That is the heavenly
justice of it--they

warn’t rewarded according to their just deserts, on earth, but
here they get their rightful rank.’’8

A similar point is made by Flannery O’Connor in her short
story, "Revelation." The main character of the story, Ruby
Turpin, sees herself as superior to almost everyone, but espe-
cially blacks and "poor white trash." She continually thanks
God for not making her like them: "Her heart rose. He had not
made her a nigger or white-trash or ugly! He had made her
herself and given her a little of everything. Jesus, thank you!
she said. Thank you thank you thank you!" After being literally
struck between the eyes with the truth of her own character
and later shouting at God, "Who do you think you are?" Ruby
Turpin is shown a vision of heaven, a place where she had

The fact that our spirituality is neither constant
nor ever increasing in its intensity should leave us

humble in regard to our own abiity to abide by

ideal standards, and it should make us tolerant of
others who fail to meet our expectations.
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always seen herself as being elevated above those on whom she
has looked down:

A visionary light settled in her eyes. She saw the streak
[of light] as a vast swinging bridge extending upward
from the earth through a field of living fire. Upon it a
vast horde of souls were rumbling toward heaven.
There were whole companies of white-trash, clean for
the first time in their lives, and bands of black niggers
in white robes, and battalions of freaks and lunatics
shouting    and
clapping    and
leaping like frogs.
And bringing up
the end of the
procession was a
tribe of people
whom she recog-
nized at once as
those who, like
herself and Claud
[her husband]
had always had a
little of every-
thing and the
God-given wit to
use it right.

The ultimate reve-
lation to Mrs. Turpin
is not that she is
placed behind those
to whom she felt supe-
rior on earth, but that
in spite of her pride,
her hypocrisy, and her
confused     values,
Christ will redeem
her, too. In her vision
she sees that in the re-
demptive process the
"virtues" of people like
her were burned away.
The last sound she
hears are "the voices of
the souls climbing upward into the starry fields and shouting
hallelujah.’’9

For most of us, saintly behavior is not a steady state, but
something we rise to on occasion. Our behavior is inconsistent
as we fluctuate among the various levels of moral conduct. At
one moment we may respond with Christ-like compassion to
a stranger in need and the next be cruel to a spouse or child.
We may be generous in paying tithes and offerings and yet turn
away a hungry beggar. The fact that our spirituality is neither
constant nor ever increasing in its intensity should leave us
humble in regard to our own ability to abide by ideal stan-
dards, and it should make us tolerant of others who fail to meet
our expectations.

We can’t accept the Atonement until

we are able to love those who, like ourselves,

are undeserving of Christ’s love.

There is a tendency in the Church to judge one another for
failure to understand the gospel as we understand it or to abide
by the commandments as we do. In every ward there are those
who speak disparagingly of others, who question the spiritual
devotion and commitment of their brothers and sisters. Some-
times intolerance divides a ward along generational, ideologi-
cal, or political lines.

I confess that at times I tend to get caught up in such
polarization, to see myself on the side of truth, wisdom, and

good taste, and to be
critical of those whose
ideas, opinions, and
tastes differ from my
own. I can be espe-
cially intolerant of
those who attack my
ideas or lifestyle.
What helps me is to
remember how ac-
cepting, forgiving,
and long-suffering the
Lord is with me. He
doesn’t reject me
because of my igno-
rance or sinfulness, or
condemn me for my
limitations and short-
comings. Instead, he
stands ready always to
forgive me, to urge me
to higher standards of
ethical and moral be-
havior, and to be pa-
tient with me as I
struggle to reach
them. We should try
to accept others as
God accepts uslfor
whatever we are,
wherever we are. His
grace on our behalf is
always beyond our
deserving. As Paul

says to the Romans, "God’s act of grace is out of all proportion
to Adamb wrongdoing .... [W]here sin was multiplied
[through us], grace immeasurably exceeded it . . ." (Romans
5:15, 20, Revised English Bible,l° hereafter cited as REB).

It is in Romans where Paul gives his strongest argument
about the importance of the Saints having tolerance and char-
ity for one another. To those who may make judgments about
others in regard to living the Word of Wisdom, he says,
"Accept anyone who is weak in faith without debate about his
misgivings. For instance, one person may have faith strong
enough to eat all kinds of food, while another who is weaker
eats only vegetables. Those who eat meat must not look down
on those who do not, and those who do not eat meat must not

KENT CHRIST~N~EN
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pass judgement on those who do; for God has accepted them"
(Romans 14:1-3 REB).

Disputations about the Sabbath day are seen in the same
light: "Again, some make a distinction between this day and
that; others regard all days alike. Everyone must act on his
own convictions. Those who honour the day honour the
Lord, and those who eat meat also honour the Lord, since
when they eat they give thanks to God; and those who
abstain have the Lord in mind when abstaining, since they
too give thanks to God. For none of us lives, and equally
none of us dies, for himself alone .... Let us therefore cease
judging one another .... Let us, then, pursue the things that
make for peace and build up the common life." (Romans
14:5-7, 13, 19 REB.) Building that common life is our com-
mon stewardship, and when we take it seriously, we prog-
ress as individuals and as a Church.

SPIRITUAL EVOLUTION

M. SCOTT PECK defines spiritual growth as the evolu-
tion of consciousness. He describes the movement from unde-
veloped spirituality to spiritual competence as spiritual
evolution. He also says that this evolution is anti-entropic.
Further, Peck states that the force that drives this spiritual
evolution is love:

It is through love that we elevate ourselves. And it is
through our love of others that we assist others to
elevate themselves. Love, the extension of the self, is
the very act of evolution. It is evolution in progress.
The evolutionary force, present in all life, manifests
itself in mankind as human love. Among humanity
love is the miraculous force that defies the natural law

11of entropy.
Peck states that love comes from grace. He says, "To explain

the miracle of grace.., we hypothesize the existence of a God
who wants us to grow, a God who loves US.’’12 Mormons who
have read The Road Less gravelled undoubtedly have been
astonished to discover what Peck has to say about the ultimate
end of spiritual evolution. He is the only other believer I know
who seems to understand that the purpose of our mortal
existence is to evolve toward godhood. He says,

Why does God want us to grow? What are we growing
toward? What is the end point? The goal of evolution?
What is it that God wants of us? All of us who
postulate a loving God eventually come to a single
terrifying idea: God wants us to become Himself or
Herself or Itself. We are growing toward Godhood.
God is the goal of evolution. It is God who is the
source of the evolutionary process and God who is the
destination. 13

CONCLUSION

I BELIEVE that the Church is evolving through the stages
of moral development because we as its constituent parts are
so evolving. It is a loving God’s divine design that his people

and his Church arrive at a point where they and it will be
renewed with paradisiacal glory.

I am convinced that the purpose of the Church is to make
it possible for us to have three central experiences, all of which
are designed by loving heavenly parents to help us move to
higher planes of spiritual evolution.

The primary purpose of the Church is to make it possible
for us to experience the love of God. Ideall> all of the Churchg
programs and activities should reflect this purpose. Perhaps
locked in our deepest pre-existent memories is a remembrance
of what it felt like to be held in the loving en~brace of our
Father and Mother in Heaven. I am convinced that that was the
purest experience we have ever felt, an experience so profound
and so ioyful that when we are in touch with it, we are
motivated to spend our entire lives trying to get back into their
presence so that we might feel that love, both physically and
spiritually, for eternity.

The next purpose of the Church is to help us love ourselves.
This is not merely a wish on the Lord’s part, but one of his great
commandments. He has revealed the gospel and the design of
his Church and kingdom so that we will truly know that we
are unique, eternal creatures begotten out of love and of
inestimable worth to those who begot us and to their Son who
gave his life that we might return to their presence.

Being able to love ourselves makes it possible for us to love
others and to receive their love, which is the third central
purpose of the Church. Notice how much of the gospel is
focused on the commandment that we love one another. It is
very difficult for people to feel the love of God if they have not
first experienced the love of other human beings. Those who
doubt the love of God generally are those who doubt the love
of their parents and others, xvho on some deep level are
convinced that they are unlovable. In reality, we can’t accept
the Atonement until we are able to love those who, like
ourselves, are undeserving of Christ’s love. It is through loving
others that we participate with God in the redemption of his
children, and it is in being loved by others that we receive the
power to seek redemption. For there can be no redemption
without love--not just God’s love, but the love we give to and
receive from others.

When as individuals or as a church we fail to enable these
central purposes, as sometimes happens, it frustrates the work
of God. We are called of God to help make the Church fulfill
its central mission of making love possible in all its heavenly
and earthly manifestations.

I used to think that in order to get to the celestial kingdom
I had to keep all of the commandments. I now believe that I
need to live as perfectly as possible one commandment--the
commandment to love. Further, I believe that those who enter
that kingdom will do so because, having learned to love purely,
they alone will be comfortable in the presence of the pure love
of God. Others who have loved less completely and less purely
will seek lower kingdoms.

I believe that tlhe celestial kingdom is reserved for those who
have learned to love themselves, others, and God; the terres-
trial kingdom for those who have learned to love themselves
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and others; and the telestial kingdom for those who chose to
love only themselves. The love of the first will be as bright and
as warm as the sun, while the love of the second and third will
be comparable, respectively, to the light and warmth of the
moon and stars. Outer darkness is reserved for those who, in
spite of all the opportunities given them in mortality, are
unable to give or receive love of any kind. As Father Zosima
says in The Brothers Karamazov, "Fathers and teachers, I pon-
der ’What is hell?’ I maintain that it is the suffering of being
unable to love." 14 Thus outer darkness is merely the reflection
of inner darkness, the heart of darkness in which there is no
love and therefore no light.

As we learn to love we move through the stages of our
divine lives, from the beginning where our love is focused on
ourselves, to loving those who love us, to loving God. And
when we learn to love God, our capacity to love is extended to
our enemies, to the unlovely, to those whom we do not know
but for whom we feel compassion because they belong to the
human family, to the world itself and all its creatures and living
things, and ultimately to the vastness of space with all of its
stars and galaxies and other worlds---because all are part of the
handiwork and the habitation of those who begot us in love,
who now nurture us in love, and who will welcome us home
and crown us as exalted beings through that same love. ~
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"I fished in Arkansas and Tennessee! I fished on the isles of the sea! I fished in
England twice, crossing the Atlantic Ocean four times fishing, for the Lord] I’ve

been through twenty of these United States and into the Canadas, searching, for schools
of the Lord’s fish! And I have brought into his net hundreds and thousands, baptizing
813 and confirming 632 with my own hands! Now I say this to show you what the

Lord can do with the weak things of the earth if only we’ll let him."

WILF O RD WOO D RUF
GOD’S FISHERMAN

A play by Tim 5lover and James Arrington

PROGRAM NOTES

PERHAPS YOU’VE SEEN
a picture of Wilford Wood-
ruff: stoic, deep-set eyes, firm
jaw, a very sober-looking
man. But do we really know
him? If we do know Wilford
Woodruff, it is usually as the
writer of the Manifesto that
officially ended the practice
of polygamy in the LDS
church, or perhaps as the au-
thor of the dedicatory prayer
for the Salt Lake Temple. His
stern old eyes look out from
the photographs of the
period, and in them flares
unswerving commitment to
the Lord and his purposes.

But there is a younger
Wilford Woodruff with
whom most are not ac-
quainted: a man who cou-
pled his commitment with
high spirits, boundless en-
thusiasm, and seemingly
endless energy. That is the
Wilford Woodruff celebrated
in this play. The younger
Wilford was first and fore-

G 0 D ’ S F I S H E R M N

A NEW ONE-MAN SHOW
Written and Directed by James Arrington

author of Here’s Brother Brigham, a. Golden Kimball and The Farley Family Reunion
Written and Acted by Tim Slover

Created from the private and public writings and addresses of Wilford Woodruff

most a missionary. He loved the gospel he discovered at
twenty-five, and the eagerness he felt to share it with his

fellowmen resulted in an ex-
plosion of baptisms wher-
ever he preached.

Wilford was a proselyting
phenomenon, a missionary
so successful that even his
enemies who listened to him
lay out the principles of the
gospel were converted. Of
all the great missionaries in
the Church’s history, Wilford
was perhaps the greatest.

How did he do it? There
are glimpses in this one-man
play: the unshakable com-
mitment to the gospel and
its appointed leaders, espe-
cially Joseph Smith, was a
hallmark of his entire life.
There were also his guile-
lessness and his humility, his
ability to endure hardship,
his dry sense of humor. He
was told once that his "jokes
have more vinegar than
molasses in them." There
was also his courage in the
face of physical and spiritual
dangers, his meticulous at-
tention to details, and his
willingness to allow God’s

grace, rather than his own judgment, to form his opinions of
others.
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But two facets of this fascinating man’s personality stand out
above all the rest. First, he was willing; when a job needed to
be done, Wilford was there at the front of the line. Second, he
walked with his hand firmly in the grasp of God’s hand. So
completely integrated were temporal and spiritual affairs to
Wilford that he took it as a matter of course that God should
tell him from moment to moment what he should do in every
aspect of his life. Wilford was not surprised when he was
visited by angels or devils. He would have been surprised if
they had stayed away.

Every life is a grand play, and Wilford chose to write much
of his down. This made the playwrights’ work much easier.
With rare exceptions, mostly involving connective material,
this entire script was pieced together from Wilford Woodruff’s
own words taken from his writings, diaries, speeches, and
family lore. The playwrights thank all those who were instru-
mental in the research, especially Thomas Alexander, Leonard
J. Arrington, Signature Books (whose generous loan of Wilford
Woodruffs Journals was tremendously helpful), the Mormon
History Association, and our long-suffering companions, Mary
Slover and Lisa Arrington.

Wilford Woodruff, 1880s

Wilford Woodruff. God’s Fisherman was commissioned by the
Mormon History Association and premiered 6 July 1987 at its
annual meeting at Oxford University in Oxford, England, in
celebration of the sesquicentennial of the British Missions. It
later appeared on the stage of BYU’S Nelke Theatre and in other
theatrical venues along the Wasatch Front and in Denver. Tim
Slover acted the role of his great-great-grandfather, and James
Arrington directed and produced the play.

TIM 5LOVER, a faculty member of the theatre and film department
at Brigham Young University, is a writer and an actor. His writing
credits include the screenplay, A More Perfect Union, and the stage
play, The Dream Building.

JAMES ARRINGTON is a noted playwright, director, producer, and
actor. His works include the one-person play, Here’s Brother Brig-
ham, and The Farley Family Reunion.

© Tim Slover and James Arrington Productions, 1987, 1991. All
rights reserved. Requests for production rights should be addressed
to the playwrights in care of SUNS-CONE.
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Set design for God’s Fisherman.

SCENE: 23 July 1847, a secluded area close by a temporary
Mormon camp in the Wasatch Mountains, about a day’s drive by
wagon team from the Salt Lake Valley. It is morning, and the quiet
calls of Rocky Mountain birds can be heard, as well as the gurgle of
a mountain creek. The stream itself, delineated by rocks and drift-
wood, "runs" diagonally across the right downstage comer and out
into the audience. Scattered across the stage are accoutrements of
camp life: a rough three-legged stool; a sawed-@stump to sit or set
things upon; a rough trail tripod on which to hang drying clothes;
and, most prominent, a very large wooden travelling chest, typical
of those in which the Mormon pioneers carried their belongings.
During the course of the play, out of this chest will come many things:
clothing, harness, fishing tackle, a pot of grease, a cane, etc.

ACT I

Entering in a burst of energy from upstage is WIZ.FOP, D WOODRUZ:~,
dressed practically for pioneering and carrying a very fine English
fly-fishing rod and a wooden bucket filled with clothes he has just
washed. Wilford is forty, but his busy life has left him no time to feel
this much age. He moves with the ener~ and buoyancy of a man
who always has too much to do and enjoys it. He speaks with a trace
of the accent of his New England origins.

Wilford walks downstage center and addresses the audience
directly. This will be his style of presentation throughout the play
except on those occasions when he is dramatizing a remembered
scene. In those instances, he will speak to imaginary people as if they
were present and sometimes act out their responses.

WlLFORD
We’ve had our lunch and he’s dozing now. There’s no hurry

this afternoon for a change, so I figure if we stay some rods off
we can talk, while I use my fly rod and get some dinner.

A few days ago I rigged up this Liverpool fly rod (shows fly
rod to audience) for the first time in America. (He carefully sets
the rod down in a safe place; then, while speaking, he removes
clothes from the bucket and hangs them to dry on the tripod.) I went
to a brook where a good many of the Brethren were already
baiting their hooks with fresh meat and grasshoppers, but not
catching any fish. Well, this being the first time I ever tried the
artificial fly in this country, I flung it upon the water, and I
watched it with as much interest as Benjamin Franklin did his
kite when he tried to draw lightning from the sky. I caught
twelve in a few hours, while the rest of the Brethren combined
did not catch the sum of three pounds the whole day, proof
positive that the artificial fly is now by far the best thing known
to fish with. And I have the only one in the company. ’Course,
I’ve been fishing all my life. I was born on the banks of a trout
stream on March 1, 1807, and, I believe, began fishing on
March the second.

My brother Azmon and I were the most successful bait
fishermen in Farmington, Connecticut, as everyone there ac-
knowledged. (He goes to the wooden chest, opens it and takes out
a small canefishingfly container. He opens it and shows theflies to
the audience.) But I didn’t learn the art of fly fishing until I went
to England, and I picked it up from Father Richard Smithies,
who is considered that country’s greatest fisherman. Now, he
showed me how to tie these artificial flies, making them from
bird’s feathers of various colors with a hook concealed in each,
calculated to imitate the flies a fish might find in any given
season of the year. You tie one to five flies on the line, you fling
it upon the water, the trout takes it instantly as the natural fly
and then, FFFFFFttt. (He gleefully pantomimes pulling trout from
a river.)

Oh, I’ve been doing a lot of fishing the last few days. Having
all kinds of luck--good, bad, and indifferent. Fished for half
an hour Thursday. I couldn’t start a single fish. Then I found an
eddy with three or four fish in it. They jumped at the hooks as
though there was a bushel of trout in the hole.

Now, yesterday I fished from the back of a horse on account
of the heavy brush on both sides of the stream, and I felt as if
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I’d have an Indian arrow in my side or a grizzly bear upon my
back the whole time, for I was in danger of both. The Lord has
said, "Let them have dominion over the fishes of the sea 2 5o I
have dominion as often as my labors will allow.

(He closes the fly box thoughtfully. Then he takes his journal from
the chest and closes the lid.) Oh, I have thought about your
question. It’s a curious question; it has caused me to reflect and
to look over my journal some. I am considered somewhat
enthusiastic on this
subject of j ournalizing.
But you know, I have
had this spirit upon me
ever since I first en-
tered the Church: to
write down the affairs
of my life, the history of
the Church, the ser-
mons of Joseph and
others, and itg a good
thing, too, because the
official historians of the
Church have tended to
apostatize and take
their journals with
them.

Well, whenever I
have heard a sermon
from Joseph or one of
these great men, I can’t
eat, sleep, or drink
until I write it down.
And I remember it all
line for line until itg
written. Then the Lord
takes it from my mind,
you see; that seems to
be a gift of God to me.
Well, anyway, I have
looked over my jour-
nals, as I say, and I be-
lieve I can answer the question, which was, if I recollect
correctly, "How did the son of a Yankee miller wind up here?"
In fact, as we’re in no particular hurry, I’ll give you something
like a full answer. (He walks to the stump, sits, and settles himself
to tell a story.)

Now, the trout stream that I was born on turned the wheels
of a flour mill and a sawmill owned by my father, Apheck, and
my grandfather, Eldad, for many years. They named me Wil-
ford for no particular reason I can discover. As a boy, I was
given to running about mostly and getting into scrapes.

Connecticut was just then emerging from under the influ-
ence of the Blue Laws. Do you know about those? They were
worked up to make people live by religion. Now under the
Blue Laws, no man, child, or boy of any age could do any work
from sunset Saturday night until Sunday night. We had to sit
very still and say over the Presbyterian catechism and passages

from the Bible. They told us children we were lucky; people
were no longer burned at the stake or half drowned in the
ducking stool. But I dared no more go out and play on a
Sunday than I dared put my hand in the fire. I didn’t like
church much as a boy.

But I knew my Bible. And I prayed to the Lord many an
hour to let me live to see a prophet or an apostle. You know,
when I was twenty-five the Lord gave me that privilege. (He acts

out the following scene.)
Now, I had just been
baptized and gone to
Kirtland, Ohio, to join
Zion’s Camp, and I
there had my first view
of Joseph Smith, the
prophet and seer
which God raised up in
these last days.

Now, this first intro-
duction was not of a
kind to satisfy the pre-
conceived notion of
the sectarian mind as
to what a prophet
ought to be or how he
ought to look, for there
he stood, a twenty-
seven-year-old man in
a very old hat shooting
at a mark with a brace

CI IRIS roP~ IER TIK)RNO( K
of pistols. (The sound of
a gun firing is heard.
Wilford responds as if in
the scene.) "Good one."

Well, when he was
through, I was intro-
duced. Brother Joseph
shook my hand most
heartily and he said,
"Brother Woodruff, I’ve

been out shooting at a mark; wanted to see if I could hit
anything. Do you have any objection to it?"

"Oh, no," said I, "Thereg no law against a man shooting at a
mark, that I know of."

He remarked that this was the first hour he’d spent in
recreation for a long time. And he invited me to make his
habitation my home while I tarried in Kirtland. This I eagerly
accepted, and I watched him pretty closely to see what I could
learn.

Now, shortly after we arrived at his house, Brother Joseph
pulled out a wolf skin. He said, "Brother Woodruff, I want you
to help me tan this." Well, he was going with us on Ziong
Camp, and he wanted this wolf skin for his wagon seat as he
had no buffalo robe. So I pulled off my coat, and we stretched
that skin across the back of a chair and soon we had it tanned.

The next day I was introduced to Elder Brigham Young,

I dreamed I saw by night a river in which
there were many fish. I cast a hook, and I caught

some. I saw some larger ones near shore, and
I caught them too. After I woke up, I knew

there was much baptizing to be done soon somewhere.
My dreams of fishing always mean baptizing.
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whose hands were full of butcher knives. He gave me one, told
me, Omitating Brigham’s New England sternness) "Go out and put
a good handle on it," which I did. Well, the Lord had answered
my boyhood prayers, but I had to smile at my first introduc-
tions to the prophets of God.

But, getting back to my boyhood. You know, life is a bumpy
road, and it’s rarely straight. Now, I had thought that I would
enjoy the pursuits of youth like my friends did. But I didn’t.
Oh, for a while I played at different things and games, the
playing of cards and such, but if ever I was led to stake anything
at the card table, I had the providential good fortune to lose,
and this cut off the natural encouragement of engaging in such
a vice.

I soon lost all interest in cards, and in the ballroom, and in
the company of those who eq oyed such pleasures. (He pauses,
lost in an unhappy memory.) In fact, so much was this the case,
I felt like a speckled bird in the midst of my companions. So I
took up a solitary sport, the reading of histories. Well, I didn’t
want to waste my time reading novels.

Now, when I was twenty years of age I left my father’s house
never to return, except as a visitor. I went first to run my Aunt
Helen Wheeler’s flour mill. As I entered upon the stage of life
to act for myself and be my own counselor, form my own
opinion in the broad open world, my mind was filled with
serious reflections. (Caught up in the memory Wilford walks over
to the "island" in the "stream.") There was an island in the middle
of the stream that the mill was on--most beautiful place I ever
saw. It was covered with flowers, thickly studded with tall
waving pines, with a rapid current of water dashing on the
rocks. (He lies on his back gazing at the sky.)

I retired to this pleasant retreat many times, both by day and
by night to offer up my soul in prayer to the Lord. You see, I
wanted to find the right way, the right things to do with my life.
I would lie there, and I would think about all of the gold and
the wealth of the rich and about the power of presidents, kings,
and rulers, and of the innumerable paths through which the
giddy world travels in search of pleasure and happiness. But
while I was lying there, it would seem to me that the mountains
and the hills and the valleys and the sun, the moon, and the
stars and all creation were united in the praise of the Lord. (He
stands up, _filled with resolve.) I became convinced that no man
could obtain that which would feed his immortal soul except
God was his friend and Jesus Christ his advocate. I decided on
that island that I would follow God at all costs, no matter what.

But then I didn’t know how exactly. Now, I could plainly see
by reading the Bible that baptism by immersion was a neces-
sary ordinance, so I asked a Baptist minister to baptire me. (He
acts out his responses to the conversation.)

"But why won’t you baptize me?... "
"Well, surely if Christ received the ordinance, then I need to

be baptized .... "
"No. Respectfully, sir, I cannot join your church .... "
"Well, because, as I’ve said, I find your church does not

comply with the early Church of Christ, and so I .... "
"Now, wait! Will you, a Baptist minister, have the damnation

of a willing but unbaptized soul upon your conscience for-

ever?" (Turns back to the audience.) He baptized me. So, when I
was twenty-three years of age, I had joined no church, but I was
baptized.

Then in the winter of 1833, two missionaries of the Mormon
church came by our home in New York. Oh, I was then farming
with my brother Azmon and his wife in New York on the
eastern border of Lake Ontario. (Getting sidetracked.) We con-
tinued fishing, of course. One morning we caught five hundred
salmon, very few of which were under twenty pounds, while a
few weighed forty pounds. Good fishing. (Returns.) Well, I’d
heard about these Mormons before. I’d read about them in a
newspaper article which ridiculed them because they claimed
to have new revelation, but I had been favorably impressed.

(He grows thoughtful again, walks to the stump and sits down.)
And then another thing happened to me in my boyhood which
put me on the lookout for new religions. It’s kind of a peculiar
story. I had known an aged man named Robert Mason who was
a kind of a prophet. Anyway, he believed it was the right and
privilege of every honest-hearted man and woman to receive
light and knowledge and revelation by the prayer of faith. The
last time I ever saw him, he told me he had had such a
revelation. He said (imitating Mason’s thick New England dialecO:
"The voice of the Lord came to me, saying, ’Son of man, thou
hast sought me diligently to know the truth concerning my
Church and kingdom among men. My Church is not estab-
lished among men in the generation to which you belong, but
in the days of your children, it shall be made manifest with all
the gifts and blessings enjoyed by saints of past ages.’ "Now, he
looked at me very hard as if to discern my soul. And he said,
"Wilford, I shall never partake of this fruit in the flesh, but you
will, and you will become a conspicuous actor in the new
kingdom." Well, those were the last words he ever spoke to me
upon the face of the earth. 5o when I heard about these
Mormons, it jogged my memory, you might say.

Azmon and I weren’t home when the Mormons came, but
they informed Azmon’s wife they were to preach that evening
at the schoolhouse. (Wil, ford gets up suddenly, walks briskly back
to the chest, as though walking from the fields to his home.) Well,
when I arrived home and she told me, I immediately turned
out my horses (pantomimes shooing away horses)--"Hyah!"--
and I started for that schoolhouse without, waiting for supper.
On the way, I prayed that if these men were servants of God, I
might know it. (He pantomimes opening the schoolhouse doo~.)
But when I arrived at the place of meeting, I found it was
packed. (He spots A~mon in the crowd.) Azmon was already
there, but he hadn’t been able to save me a spot. So I crowded
my way through the assembly, "Excuse me .... Pardon
me .... " and I seated myself on a writing desk at the very front
where I could see and hear everything that took place.

Now, one of the missionaries, whose name was Zeta
Pulsipher, opened the meeting with a hymn and a prayer. Then
he preached to us. The power of God rested mightily upon
him. He bore strong testimony of the Prophet Joseph and of the
Book of Mormon.

When he finished his discourse, I truly felt that I had ,just
heard the first true gospel sermon of my life. Here was what I
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had long been looking for, apostles and prophets, the same as
the ancient Church. All of the gifts and blessings Father Mason
had spoken of. The Spirit bore witness to me, and, before I
knew it, I leaped to my feet. (He_jumps up on the chest and
addresses the meeting.) "Friends and neighbors, I feel to exhort
you not to oppose these men, for they are true servants of God!
They have preached to us tonight the pure gospel of Jesus
Christ! I witness to you that it is true! . . . (He is suddenly
embarrassed by being so
demonstrative in pub-
lic.) Thank you." (Steps
off the chest.)

I opened my eyes to
see, my ears to hear,
my heart to under-
stand, and I com-
menced my reading of
the Book of Mormon.
As I did so, the Spirit
bore witness to me that
it was light out of dark-
ness and truth out of
the ground. Two days
later, on the thirty-first
of December, A7mon
and I went forward in
baptism. The day was
glorious. The sun was
shining and .... (Wil-
ford, carried away by the
happy memory of his
baptism, isn’t paying at-
tention as he rummages
around in his fly box. He
accidently pricks his fin-
ger on a hook.) Oh! Ow!

(Recovering after a
moment, he continues with as much dignity as he can muster.)
Apparently, I have been numbered among those who are the
marked victims of misfortune. When I was three years old, I
fell into a cauldron of scalding water. And although I was
instantly rescued, I was so badly burned, it was nine months
before I was thought to be out of danger. And then, when I was
four or five, I was playing with my brothers one evening,
contrary to my father’s instructions, and I suddenly made a
misstep and fell to the bottom of the stairs, breaking one of my
arms in the fall. Well, so much for disobedience.

And then, father owned a number of horned cattle, among
which was a surly bull. Well, one evening, I was feeding
pumpkins to these cattle. This bull left his own and took the
pumpkin I had given to a cow which I had called mine. I was
incensed at the selfishness of this male beast. I promptly picked
up the pumpkin he had left to give to my cow. (He begins to act
the scene out.) But no sooner had I got it in my arms than this
bull came plunging toward me, full of fury. Well now, I ran
down the hill as fast as I could, with the bull at my heels. My

Despite anything I could do,
Phoebe’s spirit left her body and she

was dead. I bowed down, and I prayed
for the life of my companion.

father called out, "Throw down the pumpkin!" But forgetting
to be obedient, I held on tight. Now as that bull approached
me with the fierceness of a tiger, I suddenly made a misstep and
fell to the earth. The pumpkin rolled out of my arms, the bull
leaped over me, ran his horns into the pumpkin, and tore it to
pieces. Undoubtedly, he would’ve done the same thing to me
had I not fallen--

(Interrupting himself as another accident comes to mind.) When
I was nine or ten, early
one morning in com-
pany with several boys,
I went to my father’s
flour mill, and I went
and ! got up on the
headlock of the car-
riage, if you know what
that is, not anticipating
any danger. But before
I was aware, my leg
was caught between
the headlock and the
fender post, and bro-
ken in two. It was nine
hours of severe pain
before the bones
could--

(Interrupting himself
again.) I almost froze to
death when I was thir-
teen. And then, when ICHRISTOPttER THORNOCK

was seventeen, I was
riding upon a very ill-
tempered      horse,
which, while going
down a very steep
rocky hill, suddenly
leaped off the path and

ran down at full speed amidst the thickest of the rocks. Now,
he commenced kicking and he tried to throw me, but I lodged
on the very top of his head, grabbed both his ears, and tried to
guide him, ’til he plunged into a rock nearly breast-high and
fell to the earth. I went over his head, landing squarely upon
my feet, fifteen feet in front. Alighting upon my feet was
probably the means of saving my life, for if I had struck the
ground on any other part of my body, I probably--

(He is really worked up now, somehow wrought up with all his
accidents.) One day when I was chopping a tree ....Well, I
think that you receive my meaning.

It has seemed to me at times as though some unseen power
were watching my footsteps in search of an opportunity to
destroy my life, for I’ve broken both of my legs, one of them in
two places, both arms, my breastbone, and three ribs. I’ve been
scalded, frozen, and drowned. I’ve been in two water wheels
when they were turning under a full head. I’ve had a score of
other hair-breadth escapes. I have not now a lame limb about
me, notwithstanding it all. And I’ve been called upon to endure
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the hardest kind of manual labor, exposures, hardships, jour-
neys. I’ve walked forty and fifty and, on one occasion, sixty
miles in a single day. Well, I ascribe my preservation upon the
earth to the watchful care of a merciful Providence. But I do
have a few scars.

Now, where was I? . . . Oh, yes! Getting baptized! (Inter-
rupts himself, again) Oh, while I was preparing to ride to my
baptism, my horse suddenly kicked the hat from off of my
head. If he had struck two inches lower ....(He shakes his
head.)

Well, when I finally arrived at the place of baptizing, there
was a large number of people at the water’s edge. There was
about three feet of snow on the ground. When we waded into
the water, it was mixed with ice. But I didn’t feel the cold.
When I came up out of that icy water, my soul was filled with
joy unspeakable, and I truly felt that I could exclaim with the
servant of God that it was better to be a doorkeeper in the
House of the Lord than to dwell in tents of wickedness. I knew
my life was changed forever.

(Wilford prepares his rod and flies for fishing. He walks to the
banks of the stream and makes an expert cast. Throughout the
‘following account he fishes, casting several times.) Have you heard
of Zion’s Camp? I was in Zion’s Camp. It was an expedition, led
by the Prophet Joseph himself, to go and rescue the Saints who
were being persecuted so bad by mobs in Missouri. Now on the
Sunday before we left Kirtland, Joseph called a priesthood
meeting in a little cabin. He asked a number of us to bear
testimony of the gospel of Jesus Christ, which we did. He then
arose, and he said, "Brethren, I am very much interested and
edified by your testimonies, but I want you to know that you
know no more concerning the results of this work and what
lies before you as the Elders of Israel than a passel of little
children. This work will fill the earth," he said. "!t will fill the
Rocky Mountains with tens of thousands of Latter-day Saints."
(Casts.)

Zion’s Camp .... Oh! It was a great school for us. To be led
a thousand miles by a prophet of God through cities, towns,
and villages. We pitched our tents at night, we had prayers
night and morning. The Prophet told us every day what we
should do. We were mostly young men gathered from all parts
of the country and strangers to one another, but we got ac-
quainted very soon and had a happy time together. (Casts.)

I remember we encountered some rattlesnakes. Some of the
brethren were about to kill them. Joseph said, "No, men must
become harmless before the brute creation. When men lose
their evil dispositions and cease to destroy the animal race, the
lion and the lamb can dwell together, and the sucking child can
play with the serpent in safety." I wrote that down in my
journal. Well, it was just a few nights after this that Solomon
Humphries fell asleep on a rattlesnake and wasn’t harmed.
NOW, when others tried to kill it, he said, "You shan’t harm him,
for he and I had a good nap together."

Heartened by this, I suppose, Martin Harris began to boast
that he could handle serpents without fear and was therein
bitten and poisoned. Joseph reprimanded him, telling him that
if a man were bit accidentally he might ask in faith for the Lord

to heal him, but men should not provoke miracles from the
Lord. (Casts.)

Well, as we traveled, people stood by to count us, but they
could not tell how many we were, because the Lord multiplied
us in their eyes. Some said 500, others 1000; we were never
more than 200 or so.

We did have some enemies sworn to our destruction. A man
named Campbell swore Omitating the rough Missouri accent),
"The turkey buzzards and eagles will eat my flesh if I don’t fix
Joe Smith and his armies so their skins won’t hold shucks
before two days is out." He and eleven of his companions
started across the river toward us. Mid-stream they sprang a
leak and sank. Seven of the twelve were drowned. (He casts
again, and this time his line snags on a rock in the creek. He tugs on
the line, but it is stuck.fast.) Now, Campbell’s body lodged on a
pile of driftwood and there the eagles, buzzards, ravens, crows,
and wild animals ate the flesh from his bones to fulfill his own
words. (He tugs on the line again, but again to no avail.) Well, I’ve
got to get that fly. That’s my only Royal Coachman. (He removes
his boots and socks and wades out into the "stream" to retrieve his
valuable fly.)

Now, the Lord knows best. On a small elevated piece of land
between the Little and Big Fishing Rivers, he began to hinder
our progress. First, one wagon broke down, then another. (He
has his fl.y, and wades back to shore. Sitting on the chest he dries his
‘feet and legs. As he puts on his socks, he notices they are different
colors.) Those don’t go together, do they? (He puts his boots on
and rolls down his pants.) As I was saying, first one wagon broke
down and then another, ’til we had to stop and make camp.

Well, as we were making preparations for the night, five
heavily armed ruffians rode into camp, said two hundred like
them were across the river, and we (imitating the Missourians)
"would see hell before mornin’." But, as they rode out of camp,
we looked up, and we beheld a small black cloud rising in the
west above our enemies. Soon, the whole heavens gathered
blackness. Suddenly, a mighty storm burst forth: wind, rain,
oh! The incessant flashes of lightning was such that a man
could see to pick up a pin at almost any time during the night.
The mandate of vengeance had gone forth from the God of
battles, for a mighty hail fell on them, but not on us. Our
enemies found holes in their hats to match the bumps on their
heads, and otherwise received damage even to the breaking of
their rifle stocks and the fleeing of their horses through fear and
pain. We suffered no harm except blowing down some of our
tents, and getting a little wet. And mark this: if the Lord had
not hindered our company, we would have crossed that river
into Clay County, and we would have been at the mercy of
those mobocrats. As it was, the Fishing River rose forty feet in
thirty minutes, we were saved and our enemies confounded.

Well, we finally pitched our tents in Missouri. But me and
my accidents .... At night once, a rifle was discharged acciden-
tally and the ball passed through four tents with one dozen
men in each. No one injured, but the ball passed within a few
inches of my breast.

Previous to this time, there had been much disobedience
and harsh murmuring. Joseph said as a result of this, there was
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a scourge awaiting the company. Very soon the destroying
angel visited us. Eight or ten of the Brethren were laid low
under the stroke of cholera. Now, Joseph attempted to rebuke
it and was therein immediately struck with the sickness him-
self. We were thus shown that when the Lord sends a judg-
ment, men must not attempt to stay it. Through the night and
the next morning, there were fresh attacks. Joseph said if we
would now humble ourselves, the scourge would be stayed.
And it was from that
hour. Not another case.

Well, I don’t know
what you’ve heard, but
we did not rescue the
Saints in Missouri. We
did not accomplish the
work we’d come a
thousand miles to ful-
fill. We lost some
Brethren to cholera.
Apparently, we came
away    unsuccessful.
Apostates and unbe-
lievers many times
have asked me, "What
have you done?" I’ll tell
you. We gained an ex-
perience we could not
have gained in any
other way. We had the
privilege of beholding
the face of the prophet
of God, of traveling a
thousand miles with
him, of seeing the
workings of the Spirit
with him. Now, I went.
I did not get shot. Nei-
ther did any of the oth-
ers. But we fulfilled the
commandment of God,
and had I not gone up
with Ziong Camp, I would not be here today.

(Wilford takes from the chest a vest, frock coat, and cravat. As
he talks, he puts them on so that when he is finished dressing, he
will be in more formal, but still homespun, preaching clothes.) I
knew that the gospel which the Lord revealed to Joseph Smith
was true, and it seemed so good and so plain to me I thought
even I could make people believe it. I wanted to preach. But I
was only a teacher, and I feared to tell the authorities of the
Church lest they might think I was seeking for an office. So I
went out into the woods where I could be alone, and I kneeled
down and I prayed to the Lord to open my way. Well, while I
was praying, the Spirit of the LoM told me that my request
would be granted. So I arose, very happy, and I walked out of
the woods into the traveled road and there I met Judge Elias
Higby. No sooner had we met than Judge Higby said, "Brother

Joseph took from his pocket a red silk
handkerchief, and he gave it to me. He told me

to wipe the faces of the children as I administered
to them. He also said, "So long as you will

keep this handkerchief, it will be a league between
you and me." I did as the prophet commanded

me. And the children were healed.

Wilford, the Lord has revealed to me that it’s your privilege to
be ordained and go preach the gospel."

"Well," I said, (as if he did not know) "I’m willing to do
whatever the Lord requires of me."

So I was ordained a priest. I was twenty-seven years old, sent
on a mission to Arkansas and Tennessee with Brother Homer
Brown. Now, we didn’t know much about missionary work,
but we did know that the direct road to Arkansas led square

through Jackson
County, from where
the Saints had just
been driven. I asked
Bishop Partridge if we
should go through
there. Said he (casu-
ally), "Well, if you’ve
got the faith to do it,
you can do it. I
haven’t." Curious re-
mark from a bishop.

I said, "Well, the
Lord has said we must
travel without purse or
scrip. Shall we do
that?"

Said he (again casu-
ally) "Well, that is the
law of the Lord. If you
have the faith to do it,

~,,R,~,~,r,,,~T,,o~,~K yOU may."
So we packed some

Books of Mormon and
clothing into valises.
We strapped those to
our backs, and we
made our way by ferry
into Jackson County
(Wilford walks about the
stage, on his ’~journey. ")

Now, there were
very few inhabitants in

the Southern part of Missouri. One morning we crossed a
thirty-mile prairie, level as a house floor, ’til we came to timber
at two o’clock. As we approached the timber, a large black bear
came out. We were not afraid, for we were on the Lord’s errand,
and we had not mocked the prophets as had the forty-two
wicked children who said to Elijah, "Go up, thou bald head,"
for which they were tom by bears. Well, the bear approached
us. (He watches the bear carefully.) He sat down on his haunches
and he looked at us. (A watchful pause, then relieved.) Then, he
ran away and we went on our way rejoicing.

We walked sixty miles that day We were looked at by a bear
by day and chased by wolves by night. (He collapses onto the
stump.) That was the hardest day’s work of my life. (Wearily he
gets up and continues walking.) But the next morning we arose,
walked twelve miles through the rain to the house of a man
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named Beeman, who turned out to be one of the mob from
Jackson County.

He and his family were iust sitting down to breakfast. Well,
it was the custom among the Missourians to ask you to eat,
even if they intended to cut your throat as soon as you got
through. Mr. Beeman asked us to take breakfast, though he
knew we were Mormons. (Wilford pulls up his three-legged stool,
sits and pantomimes eating hungrily at a table.) And then he
commenced swearing at us. But there was a large platter of
bacon and eggs and plenty of bread on the table, and his
swearing did not hinder our eating. The harder he swore, the
haMer we ate, ’til we got our stomachs full. Then we thanked
him very much, and arose from the table. (He stands.) Last we
heard of him, he was still swearing. Well, I trust the Lord will
reward him for our breakfast.., and for the swearing.

In those days, it was a great treat for a missionary to come
across a Mormon. We were hardly in sight of Arkansas when
we heard of a Mormon family named Akeman. They’d been in
Jackson County during the persecutions. Mr. Akeman had lost
his wife there. (Sadly.) His five sons, all over six feet tall, had
been tied up and whipped on their bare backs with hickory
gads. I was eager to meet this Mormon family.

But while we were traveling toward Mr. Akeman’s, I had a
dream: An angel came to Brother Brown and me and told us we
were directed by the Lord to travel in a certain straight path
which was pointed out to us. We walked in it a while until we
came to the door of a house which was in the middle of a high
wall which we could not go around. I opened the door. The
room was filled with serpents (the hissing of serpents is heard and
grows louder as Wilford recounts his dream), and my companion
said he would not go in there. I said I would try to get through
though they killed me, for the Lord had commanded it. I set
one foot in that room; those serpents all coiled up and raised
their heads at me. Now there was one serpent much larger than
the rest in the very center of the room. It raised its head nearly
as high as mine and made a fling at me. At that moment, I knew
nothing but the power of God could save me. Just as its fangs
were about to close on me, it suddenly fell dead at my feet (the
hissing stops abruptly), as did all the others. They swelled up,
turned black, burst open, took fire, and were consumed before
my eyes.

Well, I related my dream to my companion and told him we
should see something strange. Now, I’ve had a great many
dreams--I suppose you have too--which amount to nothing.
A man eats a hot supper before he retires, or he goes to bed half
worried to death, and he gets the nightmares. Chased by a bear,
he falls over a precipice. When he strikes the ground, he wakes
up. I don’t know if the Lord has anything to do with that. Last
night, for instance, I dreamed I was making glass houses out of
blocks of glass two feet square. (Chuckling.) I don’t know that
the Lord had anything to do with that. (Serious again.) But, as
has been the case in every age of the earth, whenever a man has
the Spirit of God, he can tell from the Lord what’s just a plain,
ordinary dream and what’s one he should listen to. (Warming
to the subject.) In England, I dreamed I saw by night a river in
which there were many fish. I cast a hook, and I caught some.

I saw some larger ones near shore, and I caught them too. After
I woke up, I knew there was much baptizing to be done soon
somewhere. My dreams of fishing always mean baptizing.
Now, later on in London, I had more of these dreams about
serpents. I came to understand that snakes in my dream always
means the devil is about to oppose me. Oh, I dreamt of vast
serpents, both alive and dead in London! Serpents always mean
the devil.

Well, Mr. Akeman .... We were eager to meet this Mormon
family. (He acts the scene.) But as we arrived at his house, he
received us very coldly. I saw a Book of Mormon on his shelf. I
said, "You have a very good book there."

"Yes," he said, "but it is a book that came from the devil!"
That opened my eyes. Well, word was sent through all the
settlements for twenty miles that there were two Mormon
preachers in the place. A mob was soon raised and a warning
sent to us to leave immediately or we’d be tarred and feathered,
ridden on a rail, and hanged. I soon saw where the serpents
were. My companion said he wanted to leave that part of
Arkansas. I said no, I’d wait to see my dream fulfilled.

Now, we were staying with an aged gentleman and his wife
named Hubble living nearby who had read the Book of Mor-
mon and believed. Three times I was commanded of the Lord
to go up and visit Mr. Akeman. Each time I did, he railed at me
worse than the time before, when I warned him to repent. But
on the last time, the Spirit of God filled me like a rushing of
mighty wind: "Go up again and visit Mr. Akeman and again
bear testimony to him." I marveled at this. I told Brother
Brown. He said I might go if I wished, but he would not. I went.

(Acting the scene.) When I arrived at Mr. Akeman’s house, I
found the door was open and Mr. Akeman was walking the
floor.

"Good day, Mr. Akeman. Are you well?... Good.
"Mr. Akeman, directed by the Lord, I’ve come to bear

solemn testimony to you of the truthfulness of the Book of
Mormon and of the work of God, and of the danger of oppos-
ing this work."

With rage and indignation, he railed against me (again, the
hissing o/serpents), the Church, the leaders, and I felt that house
filled with awful darkness and devils. I wanted to flee out of
there as Lot did when he went out of Sodom, not looking
behind me. But when I turned to leave, it felt like the floor was
moving under my feet, and the door seemed a hundred miles
away. But I managed to leave that house of blackness. And Mr.
Akeman followed me out. A few yards from his house, he
suddenly rushed up behind me. (Wilford free~:es in his tracks not
daring to look behind him.) I had no doubt of his intention to kill
me. And then, he suddenly fell at my feet, as though he had
been struck by a thunderbolt from heaven. (Hissing stops.) Now,
I did not look behind me (he walks quickly awa~v), but continued
walking to Mr. Hubble’s, meditating on the strange dealing of
God with me. Why he had sent me into the midst of such
spirits to bear testimony I did not know.

(The sound of a horse approaching.) Later on, after we began
eating, I heard a horse come up on the full gallop. A man rode
up, called out, "Mr. Akeman is dead! Come immediately!" Well,
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we found all his sons in the house around his body, a-wailing
in an awful manner. He was naturally a large man, but his body
was swelled up, his skin looked like it was ready to bust open.
He was black as anything I ever saw, black and swelled up. His
family, as well as ourselves, thought it was the judgment of God
upon him. I preached his funeral sermon.

(Wilford takes to the "road" again, walking in a wide circle.) My
companion left me for Kirtland, and I took the old military
road, with mud and
water most of the way
for 170 miles. What
for? (Happily.) To
preach the gospel of
Jesus Christ, to save
this generation.

I arrived in Mem-
phis weary and hun-
gry I went to the best
tavern in the place. I
found the owner. (Act-
ing the scene.) "Sir, I am
a stranger here and I
have no money Could
you be so kind as to
keep me overnight?"

Well, he looked me
up and down; remem-
ber, I’d just been
through 170 miles of
mud. (Wilford imitates
the heavy southern
drawl of the tavern
owner.) "What’s your
business, mister?"

"A preacher of the
gospel, sir."

He    commenced
laughing. "You lookin’
mighty ragged ’round
the edges for a
preacher." He laughed louder. But I didn’t blame him. The only
ministers he was acquainted with rode fine horses and car-
riages. They had large salaries. They wore broadcloth. They’d
see the whole world sink to perdition before they’d wade
through 170 miles of mud to save anybody

Well, the landlord decided he wanted to have a little fun. He
told me he would keep me overnight if I would preach. He
wanted to see if I could preach. By this time, I’d gotten a little
mischievous and I pleaded with him: "Oh please, no, mister.
Please don’t set me preachin’." But the more I pled to be
excused, the more determined he was that I should preach.

He took my valise; the landlady gave me an excellent sup-
per. (He sits on the stool and pantomimes eating and watches the
"action" around him.) I sat down in a large hall to eat it. But as I
began eating, that room began to be filled with the rich and
fashionable of Memphis, dressed in broadcloth and silk, while

my appearance was such as you can imagine.
But when I was through, the table was carried out over the

heads of the people. (He picks up the stool and places it on the top
of the chest. Together they make a "pulpit.") I was placed in one
comer of the room with a stand having a Bible, a hymnbook,
and a candle on it, hemmed in by one dozen men, with the
landlord standing in the midst of them, grinning. There was
about five hundred persons gathered on this occasion--not to

hear a gospel sermon,
of course, but to have a
little fun.

(Coming forward to
speak intimately to the
theater audience.) Now,
how would you like
this position? On your
first mission, with no
companion and no
friend, and to preach to
such a hostile congre-
gation. (With obvious
enjoymenO With me, it
was one of the most
pleasing hours of my
life! (He returns to the
pulpit and resumes the
scene.)

Hymn number 153,
"Nearer My God To

....................... Thee." (Reviewing the
lyrics.) "Nearer my God
to Thee, nearer to
Thee. E’en though it be
a cross that raises
me .... Ready?" (He
commences singing.)
"Nearer my God, to
Thee. Nearer to .... "
(He stops singing.)

Not one soul would
sing a note. I said, "I have not the gift of singing, but with the
Lord’s help, I will both pray and preach."

I kneeled down to pray (He does.) All the men in the front
row dropped to their knees in mockery. I prayed to the Lord to
give me his Spirit and to show me the hearts of the people. I
promised I would deliver whatever he would give me. (He
rises.) I preached for an hour and a half. The lives of the
congregation were opened to the vision of my mind, and I told
them of their wicked deeds and of the rewards they would
obtain. One by one, all the men in the front row dropped their
heads. Three minutes after I was through preaching, I was the
only one in the room.

Now the next day, the landlord told me if I ever came that
way again, to stop at his place and stay as long as I might
choose. It was one of the best sermons of my life. (He puts the
stool back on the floor and walks toward the audience.)

I was nothing special. I was no great preacher
like Brother Joseph or Brother Pratt. The only thing

I did right was listen to the voice of the Spirit
telling me to go south. The people were willing

to be baptized by any servant of the Lord.
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In the first year of my mission, I traveled 3,120 miles, held
170 meetings, baptized forty-three persons, three of whom
were Campbellite preachers, assisted to baptize twenty more,
confirmed thirty-five, organized three branches, ordained two
teachers and one deacon--and all as a priest. My friends, I had
the ministration of angels while holding the office of a priest. I
had visions and revelations. I traveled thousands of miles and
the Lord protected me, upheld my life. A man should not be
ashamed of any portion of the priesthood which he holds. God
has no respect for persons in this priesthood any further than
they magnify their callings and do their duty.

When I was released from my mission in the southern states,
I hastened home to Kirtland to see the splendid new temple.
(He looks around, awe-struck, as though in the temple.) I walked
into the apartments and the pulpits erected for the priesthoods;
I gazed on the veils and the curtains, all bespeaking the gran-
deur, solemnity, and order that nothing but wisdom from God
could invent. In the upper room were displayed four Egyptian
mummies and the Book of Abraham, written by his own hand.
It was a more important scene than any kings ever knew or
princes saw in this generation.

(Now no longer in the temple.) This was a time of great study
in Kirtland, in what we called the School of the Prophets. I
commenced boarding for eight dollars a week, purchased a
Latin grammar of brother Parley Pratt, and commenced my
study under the instruction of Professor Haws.

And then on January twenty-ninth, I was first introduced to
Miss Phoebe Carter. (Wilford strikes a formal, poetry-reading pose
and recites, rather stiffly.)

If love’s epistles tender lines impart,
And angels are sent to sound your heart,
Soon from my words you’ll learn, if read with care,
What my fond passion is, and how sincere.
No discords, broils, nor strifes I’ll make,
But study constant all best ways to make
You happy and be only mine,
The only one I love, my valentine.

(He is pleased, if a trifle embarrassed.) A poem I penned for her
that Valentine’s Day.

Well, marriage being an institution of God and honorable to
all, I accordingly joined hands with Miss Phoebe Whitmore
Carter in April of 1837. On our wedding day, the sun in the
east arose to gladden the earth and to spread o’er nature his
pleasing beam, to welcome the return of delightful spring, that
dreary winter might be forgot. "Vera amicitia est sempeterna."
Latin. (Pleased with himself.) "True friendship is eternal."

Now, not entirely according to my wishes, at this time I felt
inspired by the Spirit of God to take a mission to the Fox
Islands, situated off the coast of the state of Maine, a country I
knew nothing about. I made my feelings known to the author-
ities. They advised me to go. (Somewhat reluctantly.) So I
started, just one month and one day after my wedding, in
company with Elder Jonathan Hale. Meanwhile, Phoebe was to
follow later and stay with her parents in Maine.

Just before we crossed over to the Fox Islands, Phoebe and
I stayed at her parents’ house, the first I’d ever met them. We

were very kindly received. (Wi!ford sets the stool on top of the
chest and sits on it, as though seated in a row-boat. He pantomimes
rowing with two oars.) And one morning, I went out fishing on
the sea, with Fabian and Ezra Carter, my brothers-in-law. And
we saw four whales, it being the first time in my life I had ever
seen the kind of fish which is said to have swallowed Jonah.

Now, the people of the Fox Islands get most of their living
by fishing. Great quantities of fish in almost endless variety
inhabit their coves and harbors: whales and black fish, sharks,
brown sharks, pilot fish, horse mackerel, sturgeon, salmon,
halibut, cod, pollack, hake, skate, shrimp, squid, cusk, blue-
back, scallop, dog-fish, mutton-fish, lumpfish, five-fingers,
monkfish, sunfish, swordfish, thrasher, catfish, eyefish, cun-
net, and ling, also eels, clams, lobster, mussels, periwinkle, and
seals. (Wilford has not meant to recite the long list, but he simply
thought of more and more creatures as he went along. He thinks
nothing of it. He climbs off the stool and places it back on the floor.)

Well, when Elder Hale and I arrived in the Fox Islands, we
went to the island church house. We found a meeting was in
session. A deacon met us at the door (Wilford acts out the scene):

"Go and tell your pastor there are two servants of God at the
door. They have a message to deliver to the people and wish
the privilege of doing so."

The Baptist minister, Mr. Newton, indicated for us to come
to the pulpit.

(He makes his way to the pulpit.) "Excuse me .... Pardon
me .... (He whispers something to the "minister.") My friends, we
greet you in the name of the Lord. We’ve come a thousand
miles to bring you a message important to your salvation. With
the kind indulgence and permission of your fine pastor, we will
speak to you here at five o’clock... (looking to the minister for
approval). Five o’clock?... Five o’clock this evening."

Mr. Newton invited us home, and on the way, I asked him
if there were any school houses upon the island, and if so, if
they were free to preach in. There were, and they were. In the
first thirteen days of our sojourn upon the Fox Islands, we
preached seventeen discourses.

I left a Doctrine and Covenants with Mr. Newton, and the
Spirit of God bore testimony to him of its truthfulness, but he
pondered it for days (pacing as though he were Newton), walking
his room until after midnight, trying to decide whether to
receive it or reject it. (Stops abruptly.) Now, he had two choices:
he could receive it and lose his good name and honor among
men, or he could reject it and be damned. He chose the latter.
But we commenced baptizing his flock.

Now, some of the leading apostates in Kirtland had tried to
discourage Elder Hale from going on this mission, telling him
he’d never baptize anyone and had better remain at home. So
when a Captain Eames offered himself for baptism, I asked
Eider Hale to baptize him and prove those men to be false
prophets, which he did. To my knowledge, that was the first
baptism performed by proper authority upon the isles of the
sea in this dispensation.

Well, Mr. Newton: He now commenced a war against us. He
sent over to the South Island for a Reverend Douglas, a Meth-
odist minister with whom he’d been at variance for years, to

PAGE 38 FEBRUARY 1992



S U N S T 0 N E

come over and help him put down Mormonism. They held a
long meeting, which I attended. Mr. Douglas railed against the
Prophet Joseph and against the Book of Mormon, and (acting
this ouO taking that book in his hand with outstretched arm, he
proclaimed, Omitating Douglas’s pompous bass voice) "I fear none
of the judgments of God which might come upon me for
rejecting this book as the word of God."

That seemed like a dangerous statement for anyone, let
alone a preacher of the
Lord, to make. I noted
it down in my journal.
At the end of his
speech, I arose:

(Wilford preaches to a
"large congregation.")
"My friends. I can see
Mr. Douglas up here
very plainly, which is
more than he can say
for Joseph Smith,
whom heg never seen,
nor heard, nor has the
slightest acquaintance
with. While all men are
entitled to their own
opinions, even if they
are uninformed and
scurrilous ones, I’m
sure we’d all rather
hear the truth about Jo-
seph Smith than fish
stories from one who
doesn’t know him. It
grieves me that Mr.
Douglas has misquoted
much scripture and at-
tempted to mislead you
about the Latter-day
Saints, so let me ask
your kind permission to come back here at ten o’clock on
Sunday--as well as Mr. Douglas--at which time I will correct
these false notions."

(He steps out of the scene.) I did, and we continued to baptize.
We baptized every person that had an interest in that Baptist
meetinghouse. Then, we followed Mr. Douglas home to South
Island, preached the gospel to the members of his congrega-
tion, and baptized nearly all of them. In order to save his case,
Mr. Newton went across to the mainland, brought over several
ministers, they held a protracted meeting, but all to no avail.
We continued to baptize.

Now it must be said that Mr. Newton chose badly when he
decided to obey the law of man rather than the law of God,
(reluctantly) for he was subsequently sent up to the Thomaston
Penitentiary for committing an outrage against his daughter. I
merely mention this to show how the minds of some men
receive the tidings of the gospel.

Notices were posted up, warning us to leave town, but we
thought it better to obey God than man. Therefore, we did not
go. It is better to fall in the defense of truth than to disobey the
words of God and go to hell. I have never committed a sin in
this church and kingdom but what it hasn’t cost me one
thousand times more than it was worth.

Owing to this bad feeling, some who opposed us went down
to the harbor and they got a swivel cannon and some small

arms, and they planted
the cannon very near
the schoolhouse. And
while I was speaking,
they commenced firing
the cannon and guns.
(Loud cannon blasts are
heard, forcing Wilford to
raise his voice.) Well, I
continued speaking as
loud as I could for as
long as I could, but my
voice was drowned out
by the report of mus-
ketry. So I stopped try-
ing to preach. I told the
people our garments
were clear of the blood
of the inhabitants of
that island. I asked if
anyone wished to em-

........................ brace the gospel.
Amidst the ordnance
fire, many people said
yes, and this was the
music to which we
held another baptism.
(Cannon fire ceases.)

Elder Hale and I
were very glad for our
success. We thought

that our mission to the isles of the sea was like the sixteenth
chapter of Jeremiah: "Behold, I shall send for many fishers,
saith the Lord, and they shall fish them. And afterwards I shall
send for many hunters, and they shall hunt them from every
mountain and from every hill and from out of the holes of the
rocks, for mine eyes are upon all their ways."

(Obviously delighted.) Oh, in the midst of this, I learned that
my firstborn child, a daughter, was born at Father Carterg
house on the mainland. We named her Sarah Emma.

(Troubled by memory.) And then I received a letter from
Thomas Marsh, who was then president of the Quorum of the
Twelve Apostles, informing me that the Prophet Joseph had
had a revelation about who were to fill the places of those of
the Twelve who had fallen. (Interrupting his account to speak with
sternness to the audience.) Oh, yes, some had fallen. After having
the ministrations of angels and seeing the power of God man-
ifested, some of these apostles said, "We have served God long

I once baptized five persons in the midst of a
shower of stones flung at me by the mob.

One of the stones hit me in the top of my head,
but the Lord kept me from falling, and

I continued ’till concluded my baptizing.
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enough. Now we’re going to serve ourselves." They took a
stand against the prophet which God raised up. And what was
the result? Their power fell like lightning from the heavens. In
his letter, President Marsh said, "Know then, Brother Woodruff,
that you are called to fill the place of one of the Twelve Apostles,
and that you are to come speedily to Far West, there to take
leave of the Saints and depart for other climes across the mighty
deep." The substance of this letter had been made known to me
some weeks before, but I had not named it to any man.

While upon the Fox Islands, Elder Hale and I baptized
nearly one hundred persons. We had a great desire to take as
many as we could get to Zion. (As he remembers, a tone of
concern creeps into his voice.) But the Saints waited in Maine until
very late in the season, when cold weather and fall rains
encircled us. It was the greatest trial Phoebe was ever called
upon to pass through: to travel two thousand miles late in the
year through mud and rain and snow with a babe of two
months in the first stages of the whooping cough. But Phoebe
possessed too much firmness and faith and confidence in God
to put her hand to the plow and then look back.

A few days after we began, Phoebe was struck with a severe
headache. She grew more and more distressed until her head-
ache turned into brain fever. I felt helpless. She continued to
fail, coming very near death. (As though answering an unspoken
question.) I laid my hands on her. I gave her a blessing. She
revived somewhat and slept some during the night, but the
next day she was very low and seemed to be sinking quickly.
That evening, despite anything I could do, her spirit left her
body and she was dead. I bowed down, and I prayed for the
life of my companion.

While I was praying, Phoebe said that her spirit looked at
her body lying upon the bed, at me, and upon her babe. In the
midst of this scene, two messengers came into the room and
told her that she might have her choice. She might go to rest in
the spirit world, or, upon condition that she felt she could
stand by her husband in all the cares and afflictions he’d be
called upon to pass through for the gospel’s sake, she might
remain. She looked at the situation of her husband and child.
She said, "Yes. I will do it."

Suddenly, the power of God rested upon me, and for the first
time during her illness, faith filled my soul, though she lay
before me dead. In the name of the Lord, I anointed her. I
rebuked the power of Death and the Destroyer. Her spirit
entered her body, and she was made whole. (Emotionally.) And
I rejoiced, for what I would have done without her, I... I don’t
know.

(Regaining his composure.) Well, the Lord had called me to go
preach the gospel in foreign climes. Guess where that was?
England! But before we left in 1839, we were under the
necessity of settling our families. Now, we chose a place called
Commerce, afterwards named Nauvoo. I settled my family,
along with Brother Brigham’s, in an old army barracks in
Montrose, just across the river from Commerce. It was a very
sickly time--the Saints driven out of Missouri--(Wilford sud-
denly has a sharp pang of memory, which causes him to stop his
narrative. Then angrily.) And I will not speak here of Haun’s Mill

and of the blood of the Saints which still stains the hands of the
enemies of God.

(Regaining his composure.) Well, they were now flocking into
Commerce, you see. They were living in tents and wagons, on
the ground. Many were very sick from exposure. Brother
Joseph and Sister Emma had given up their home to the sick
and had pitched a tent in their dooryard to stay in. He waited
on the ailing until he was worn out and nearly sick himself.

One morning, Brother Joseph, in company with Sidney
Rigdon and several of the twelve apostles, came by my home
in Montrose. As they passed by my door, Brother Joseph said,
"Brother Woodruff, follow me." That is all he or anyone else
said until we got to Brother Fordham’s house. (He acts out
entering Fordham’s house.) Now Elijah Fordham had been dying
for one hour. Everyone expected each moment to be his last.
Well, Brother Joseph walked up to Brother Fordham and took
him by the right hand. (Indicating Fordham.) His eyes were
glazed. He was speechless and unconscious. But I felt the Spirit
of God overpowering his prophet. Joseph looked into the dying
man’s face. (Wilford plays the roles of Joseph Smith and Elijah
Fordham.) He said, "Brother Fordham, do you not know me?"
There was no answer. "Elijah, do you not know me?"

In a very low whisper, "Yes."
"Do you not have the faith to be healed?"
This time the answer was a little plainer. "I’m afraid you’ve

come too late. If you’d come a little sooner, I think I might have
been."

Now he had the appearance of a man awakening from sleep.
It was the sleep of death. Then Joseph said, "Do you believe
that Jesus is the Christ?"

"I do, Brother Joseph."
Then the prophet spoke in a loud voice, with the majesty of

Jehovah: "Elijah, I command you in the name of Jesus of
Nazareth to arise and be made whole."

The house seemed to shake on its foundation. Joseph’s voice
was not like the voice of a man’s. It was like the voice of God’s.
Elijah Fordham leaped from his bed. A healthy color came into
his face, and life was manifested in every act. His feet had been
done up in Indian meal poultices. He kicked these off, scatter-
ing the contents, and called for his clothes. He asked for a bowl
of bread and milk, and he ate it. Then he clapped his hat onto
his head and followed us into the street to visit others who were
sick. (Wilford "leaves" the house.)

And this was not all. A man of the world, hearing of this
miracle, came up to Brother Joseph, asked him to heal his twin
children about five months old, who were lying nigh unto
death some two miles from Montrose. The Prophet said he
could not go, and then after a long pause, he turned to me. He
said, "Brother Woodruff, you go with this man and heal his
children."

Well, the prophet had arisen that morning, called upon the
Lord, and healed all on both sides of the river in great power.
(Incredulously.) And now he turned to me?! He took from his
pocket a red silk handkerchief, and he gave it to me. He told
me to wipe the faces of the children as I administered to them.
He also said, "So long as you will keep this handkerchief, it will
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be a league between you and me." Well, I went with the man.
I did as the prophet commanded me. (Wilford reverently re-
moves the red handkerchief from an inner coat pocket. Handling the
handkerchief triggers the strong emotions welling up inside him. He
remains so, clutching the handkerchief, through the farewell to his
wife.) And the children were healed.

(He will continue to clutch the handkerchief, and it will be
difficult for him to speak through the farewell to Phoebe.) When it
came time for me to leave for England, both Phoebe and I were
sick. I laid my hands on her and I gave her a Liessing. (He sits
on the chest with Phoebe "lying" next to him.) "Phoebe, farewell.
Be of good cheer. Remember me in your prayers, especially as
the sun sets in the western horizon. I shall see thy face again in
the flesh. I am gone to obey the command of Jesus Christ." I
left her, almost without food or the necessaries of life. But she
parted from me with the firmness that becomes a Latter-day
Saint, knowing the responsibility of her companion.

I made my way to New York to await the other brethren who
were to sail for England, and it was there that I had a peculiar
dream. I saw Phoebe, and notwithstanding we rejoiced at
having an interview with one another, still our embraces were
mixed with sorrow, for after conversing a while I asked her
where Sarah Emma was, our only child. She said, weeping and
kissing me, "Sheg dead." We sorrowed a while and I awoke.
Was this dream true? I wondered. I didn’t know. But sometimes
this gift of... of dreams .... (His emotions do not allow him to
continue. He stands fighting for composure.)

... Well, I best look to Brother Brigham. Often he won’t call
out. I hate for him to suffer alone. I’ll return presently. (He walks
quickly offstage.)

INTERMISSION

Tim 5lover as Wilford Woodruff.

FEBRUARY 1992

ACT II

(Toward the end of the intermission, Wilford walks onstage uncere-
moniously and begins taking down the clothes that have been drying
on the tripod. He folds them and puts them away in the wooden
chest. He happens to glance at the stream and apparently sees a
trout jump. He leaps to his feet and rushes over to the "stream,"
addressing the audience as the house lights fade.)

WILFORD
Did you see that one?! That one must have been three

pounds .... Maybe four.... Maybe eight! These streams con-
tain the finest trout I’ve ever encountered. (He hurries back to
the chest and rummages around in his fly box for just the right fly.)
I just--I need the proper fly. Now let’s see.., we have had the
Royal Coachman, so now perhaps the Captain. Or the Golden-
Eared Herring! (In his excitement, Wilford lets go of the lid of the
chest while he is rummaffmg around in it, looking for the right fly. It
bangs him on the head.) Uh, ooh. (He feels the bump rapidly rising
on his head.) That’ll be a fair one. That one might have changed
my personality.

Oh, itg true. One evening with the Twelve, I visited the
celebrated phrenologist, O. S. Fowler of Boston. Now, he
examines heads with his fingers, and by the hills and valleys,
lumps and facades thereof, determines the capacities of the
owners. (Wilford carefully opens the chest, removes a paper, care-
fully closes the lid, and reads the paper aloud.) Now, he said, "W.
Woodruff is a man of great action, both physical and mental,
does up things in a hurry, steamboat speed, goes in for the
largest liberty of the mass, is a Democrat of the old school,
difficulties only stimulate to increase action, highly social, fond
of family and friends, tells the plain, unvarnished facts, his
jokes have more vinegar than molasses in them, recollects and
explains facts well, has good talking talents." I sent a copy of
my phrenological chart and character to Phoebe. These large
cities offer much that is new and scientific and ennobling.

Now, then, my mission to England. (As he speaks Wilford
takes a fine frock coat, vest, and cravat from the chest and dresses
himself in more formal preaching attire than he did for his previous
missions.) Another mission. What position can a man occupy
on the face of the whole earth that is more high, godlike, and
noble than to be a messenger of salvation to the human family?
Yet God has always chosen the weak things of the earth to do
his work. Joseph Smith was but a common plow boy. Who was
Brigham Young? A painter and a glazier, a humble man. Yet the
Lord chose him. And Wilford Woodruff was a miller and a
farmer and a some-time fisherman. That’s about the highest
ambition he’s achieved so far as this world is concerned. Well,
thatg about the way the Lord has chosen these men. Now why
did he not choose learned and great men? He could not handle
them. The Lord has always chosen the weak things of the earth.

You know, the English are an unusual people. They are so
certain that they’re superior to the other peoples of the earth,
sometimes they go out of their way not to prove it. For
instance, while we were on the ship going over, I overheard one
of the passengers boast of the accommodations in England
being superior to those of America. So it was with high hopes
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that we took lodgings when we arrived in Liverpool, at a place
called the Birmingham Arms, and may the Lord henceforth
deliver me from such a place.

I arose in the morning and took.., breakfast, shall I say?
Well, I ate, it is true, but I used a piece of bread for my plate
and my fingers for a knife and fork. I was charged high for it,
at that. I must confess, I couldn’t help but smile as I ate my
bread. "Why if these are the superior English accommoda-
tions," I thought, "I don’t want to know what those of the next
country will be." Later we learned that this was not a proper
sample of English customs, but we were strangers and we had
the misfortune to be led to such a place.

We left Liverpool, and we made our way by railroad cars to
the city of Preston, where the largest congregations of the
English Saints are. The Saints all over England have great
confidence in God and his servants and warm hearts, but, oh,
the poverty of that country! The poor are in as great a bondage
as the children of Israel were in Egypt. (As he warms to his
subject of the disparity between rich and poor, he becomes increas-
ingly incredulous and saddened.) One morning in Manchester, I
saw three thousand souls flung out of employment at the
factory. They stood about in corners in groups, clacking their
wooden shoes, counseling what to do. Thousands were nearly
in a state of utter starvation. In London, it was worse. It gave
me pains while traveling through the streets on cold mornings
to see poor women, and especially little children, freezing
almost to death, with no food or fuel, but little clothing,
begging for a morsel to eat. I suppose the most alarming single
case I witnessed was that of Thomas Skelsey, fifteen years of
age. He was quite noted for following the coaches or om-
nibuses, on foot. He would keep pace with them the whole
distance, running forty miles in six hours. Now, he was known
to travel through and return in one day, making eighty miles in
twelve hours. When he grew weary, he’d catch hold of a strap
on the hind end of the coach, but he’d run on as usual. He was
a poor boy, and his only object for this singular behavior was
to get his living by receiving what money the passengers
thought fit to give him--about one shilling per day. He did this
running with bare feet on macadamized roads.

Yet the mansion of George Granville, Duke of Sutherland,
has 365 windows in it and sits on a park ten miles square,
decorated with many splendid monuments and fountains. He
has two other parks of equal or greater value, and as to his total
wealth, he nor no man knoweth. But as Jesus said concerning
the stones of the temple, it will in like manner be with the pride
and monuments of this generation. They will speedily be laid
low in the dust together. (He shakes his head and forces himself
to move on to a happier recollection.)

I went to labor in the Staffordshire Potteries, and, oh, I had
some wonderful experiences there! I got in the habit of walking
from one town to the other, no great distances--eight or ten
miles a day--preaching. Now, the first night that I taught, I had
the spirit of preaching. The power of God rested upon me.
Three people was baptized. I confirmed ten others, and I laid
my hands on three that were sick. A worthy sister wished to
wash my feet later that evening. I gave her the opportunity, and

she did so. Oh, to labor among such humble and good people!
There was much to do. Every day was a challenge.

On my birthday, March 1, 1840, I was thirty-three years of
age. Now, it was a Sunday, and I preached twice to two large
congregations of the Saints and strangers. But while I was
preaching and we were singing a hymn, the Spirit of God told
me, plain as plain, "This is the last time you will hold a meeting
with these people for many days." Well, I was astonished. I felt
like my work was just beginning there. But in the next meeting,
I told the people what the Lord had told me, and then I went
out and prayed and tried to get a clarification from the Lord,
which sometimes he’ll give you, you see, if you pray and ask
him. And again, I felt just as plain as plain, that I was to go to
the south, that the Lord had a great work for me to do there
and that many people was waiting for his word.

So I packed my bags, and the next day I left. (He ’~journeys"
to another part of the stage.) Now, I took with me a Brother
William Benbow who had joined the Church in Staffordshire
and who had a brother named John who lived in the south in
a county called Herefordshire. John was a farmer, and he had
a large house, a mansion really, called Hill Farm. He lived there
with his wife, Jane Benbow, and they had no children. (Happy
at the reminiscence.) Jane .... Some of you may not know that
Jane Benbow gave her dowry to Brother Brigham to get the
Book of Mormon published in England.

Oh, and now I have to tell you because it becomes impor-
tant as you’ll see in a minute: This was the first time, the very
first time, that a missionary of the Latter-day Saints had ever
visited that county. John and Jane received me with glad hearts.
We conversed until two in the morning. They rejoiced greatly
with the news of the gospel which I brought to them, and I
rejoiced greatly at the news Brother John gave me, which was
that there was a large congregation of men and women, six
hundred in number, who had taken upon themselves the name
of United Brethren. They had forty-five preachers, and two
chapels, and several houses licensed for preaching. These
United Brethren had become dissatisfied with the Wesleyan
Methodists, which they used to be, you see, and they’d broken
away from them, and they were calling upon the Lord contin-
ually for greater light and knowledge.

Well, can you see why the Lord would send me to the south?
Well, I could. When I finally got to bed after conversing with
the Benbows, I dreamed of fishing. (He smiles.) A great deal of
fishing.

Now, John had in his house a large hall to preach in. And he
sent word throughout the neighborhood that an American
missionary was to preach there that evening. Now remember,
this was only my second day in Herefordshire. (Wilford again
places the stool on top of the chest to serve as a pulpit.) So that
evening several of his neighbors came in, including several of
these United Brethren, and I preached my first gospel sermon
there. I also preached there the following evening, and six
people was baptized: the Benbows and four preachers of those
United Brethren. So that was my third day

I spent most of my fourth day clearing out a pool of water
and preparing it for baptiring. I had a feeling that I’d need it.

PAGE 42 FEBRUARY 1992



S U N S T 0 N E

(He stands behind his pulpit.) Now, the next day was Sunday, and
I preached three different times at three different places to
about one thousand people altogether. This was fine with me,
of course, to preach to so many people, but there were one or
two in the neighborhood who felt a little differently. What I
mean by that is the local parish church was attended that
Sunday by only fifteen persons.

So when I arose that evening to preach at Brother Benbow’s,
a man entered the
doorway, informed me
that he was a constable,
and that he had a war-
rant to arrest me. (Wil-
ford dramatizes the
scene, imitating the Mid-
lands dialect of the con-
stable.)

"For what charge?" I
asked him.

"For preaching to
the people."

"Well, who sent up
the complaint?"

"The rector of the
church. Now if you’ll
be so kind .... "

"Well, preaching’s
hardly against the law,
as the rector will attest,
and I as well as the rec-
tor have a license to
preach. So, if you will
kindly take a seat (ush-
ering him to a seat beside
the pulpiO, I will wait
upon you after the
meeting.

(Wilford turns to
preach to his "congrega-
tion.") "My friends,
what is the gospel as
taught by Jesus him-
self? The very first prin-
ciple is faith in the
Messiah. That’s the first
principle taught to
man. Now, the second principle is repentance, and what is
that? The forsaking of sin. The man who repents, if he’s a
swearer, he swears no more. If he’s a thief, he steals no more.
He turns away from all his sins and commits them no more.
Now, it is not repentance to say, ’I repent today,’ and then steal
tomoFFow.

"Now, the third principle is baptism. That is what Jesus and
the Apostles taught. Says one, ’Baptism is not essential for
salvation.’ Well, Jesus not only taught it, but rendered obedi-
ence himself to the principle"--and so on for about an hour

and a quarter, with the constable sitting right beside me the
whole time.

Well, the power of God rested upon me, the Spirit filled the
room, and the people were convinced. When I closed the
meeting and opened the door for baptizing, seven people
offered themselves. Four were more United Brethren
preachers. One was the constable (taking the role of the con-
stable): ’Td like to be baptized, Mr. Woodruff, if it’s no trouble."

"Oh, no trouble," I
said. "No trouble."

He then went back
to the rector, still wet
for all I know, and told
him if he wanted Mr.
Woodruff taken for
preaching, he must go
himself. (Speaking as
the constable.) "For I
heard him preach the
only true gospel ser-
mon I ever listened to
in me life."

Well, the rector
didn’t know what to
make of this. I suppose
he thought there must
be some mistake. So he
sent two spies from the
Church of England--

............................ they were clerks--to
come to our meeting
and find out what we
preached. So the next
day, my sixth day in
Herefordshire,    two
Church of England
clerks came along to
our meeting. And they
listened. They listened
and listened to the true
gospel. They weighed
the matter in their
hearts. Then they
asked to be baptized.

The rector grew
alarmed at this and did

not venture to send anybody else. Well, that was my first week
in Herefordshire, or my first six days anyway. On the seventh
day I rested.

Now as you can probably imagine, the rectors and ministers
of South England were somewhat put out by my activities in
their region. They got up a convention, and they sent a petition
to the Archbishop of Canterbury asking Parliament to pass a
law prohibiting these Mormons from preaching in Great Brit-
ain. But the archbishop knew the laws of England. He knew
that under the British flag, all religions were tolerated. So he

When I awoke a personage appeared to me
which I took to be the Prince of Darkness.

He made war with me, and he caught me around
the throat, choked me nearly to death, wounded

me a number of places in the head. Now,
l also wounded him in the forehead. Just as he was

about to overcome me, I prayed to the Father
in the name of Jesus, and I then had power

over him. If the devil isn’t following you,
you must not be steering the right course.
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sent word to those rectors that (miming writing a letter in a florid
hand and imitating the archbishop’s cultured tones) "If they had the
worth of souls at heart, as much as they valued ground where
hares, foxes, and hounds ran, they would not lose so many of
their flock." (He signs the letter with a flourish.)

Now I want you to know, I was nothing special. I was no
great preacher like Brother Joseph or Brother Pratt. No. The
only thing I did right was listen to the voice of the Spirit telling
me to go south. The people of Herefordshire were waiting for
the word of God. They were willing to be baptized by any
servant of the Lord.

On one occasion when I was away from my baptizing pool,
I preached to a large congregation, and twenty people desired
to be baptized. But as there was no water convenient., most
concluded to omit it for another day. Five, however, would not
take no for an answer. We searched for water all night. At 2:00
av, we finally found a stream, and I baptized those faithful
souls. (Wilford acts out helping the converts down to the water.) But
we had to let them down perpendicular eight feet by the water
’til they touched the bank by the water--and one, an aged
woman who had followed us the whole distance, leaning upon
her staves. So that just shows you how desirous for the gospel
the people were.

Now, I did have some opposition. On one occasion when
my baptizing pool was surrounded by a desperate mob of the
baser sort (sounds of shouting and taunting are heard), [ went
down into the water and commenced baptizing. The rabble
threw a dog into the water. But neither I nor the dog took any
harm from the incident.

I once baptized five persons in the midst of a shower of
stones flung at me by the mob. One of the stones hit me: in the
top of my head, nearly knocked me into the water. But the Lord
kept me from falling, and I continued ’til I concluded my
baptizing, and my mind was stayed on God. (Mob sounds stop.)

(Wilford walks toward the audience and delivers the following
simply, matter-of-factly.) In the first thirty days of my mission to
Herefordshire, I baptized forty-five preachers and one hundred
sixty members of those United Brethren. This put into the
hands of the Church one chapel and forty-five preaching
houses. In eight months, through the blessings of the: Lord,
over eighteen hundred souls was baptized, including two hun-
dred preachers and all six hundred of those United Brethren,
except one person who for all I know was afraid of water. Now,
that is the largest number of persons baptized in the Shortest
space of time in the seventeen years this Church has been
organized.

(Tarns as if finished, then looks back to the audience with a
second thought.) Oh, and while I was in Herefordshire, I learned
to my great satisfaction that my firstborn son, Wilford Wood-
ruff Jr., was born on March the twenty-second. So glor7 halle-
lujah, the work of God rolls on!

(In his excitement he remembers a letter from Phoebe.) And then
I got the letter from Phoebe: (Tenderly and with difficulty) "My
dear Wilford, what will be your feelings when I tell you that
yesterday I was called upon to witness the departure of our
little Sarah Emma from this world? I thought I could not live

without her, especially in the absence of my companion, but
she has gone. The Lord hath taken her home to Himself for
some wise purpose. It is a great trial to me, but I can see and
feel that He will take much better care of her than I can for a
little while, until I shall go and meet her. I think it likely her
spirit hath visited you before this time 2

So I had one son born and my, sweet Sarah Emma die while
I labored for the Lord in England. It is hard still living without
her. (Wilford takes a few moments to regain his composure.)

Late in the year, I left Herefordshire. I started on my mission
to London in company with Apostles Heber C. Kimball and
George A. Smith. When I took the parting hand from Elder
John Benbow, he put fifteen pounds in it to help me on my way.
(The urban sounds of Victorian London are beaM: horses, carriages,
hawkers, etc.) We were the first missionaries to ever walk the
streets of London, and I sent a letter to Phoebe and I told her
so. But there was so much continual passing of horses and
drays and singing and hello-ing at all hours of the night, I
couldn’t sleep. You see, London is the largest, most noted and
populous and splendid city upon the face of the whole earth,
even a city containing a million and a half of human beings,
and such splendid and grand scenery was flung before my eyes
as I never before beheld. (Sounds fade out.)

One day, we visited Westminster Abbe}; and we saw all of
the tombs and monuments of the kings and the queens and the
lords and noted men. We saw the chair in which Queen
Victoria and all the kings and queens for eight hundred years
were crowned. And we sat in it!

But speaking of Her Majesty, Queen Victoria, I saw her for
myself in company with Heber C. Kimball when she rode to
the opening of Parliament. Now, it was judged there was from
three to four hundred thousand persons gathered on the occa-
sion. But notwithstanding this immense body of people, we
had the good fortune, through the favor of one of the Queen’s
horse lifeguards, to get a spot in the very front so we could see
and hear everything.

Now, the whole train passed within ten feet of us, so that we
had a fair and perfect view of the Queen and of Prince Albert.
Her Majesty is small in stature, very plain in features and in
dress. But she wore a necklace of brilliance such that . . .
Oncredulous and unable to describe it). Well, Prince Albert’s quite
a handsome man. They all passed, and they bowed to us as they
passed by, and we returned the compliment. (He bows.) It was
the grandest, earthly scenery I ever beheld.

Another day we visited the British Museum, which is open
to the free inspection of the public and is the greatest collection
in the world. I learned from the Ancient Book q~ Heraldr.y that
one of my ancestors was Lord Mayor of London in 1579. Oh,
we went to St. Paul’s Church and the National Gallery, the
Tower of London. And we saw a comic performance of
Shakespeare’s A Midsumme~~ Night’s Dream. And then one day
we called in at a Jewish synagogue. Now, they all worship with
their hats on.

But London offers a visitor stranger sights than that. One
day I returned home by way of the Smithfield Market at the
time of the Fair. I never saw such a scenery before. (The sounds
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of the Fair are heard growing steadily louder, so that in the end,
Wilford must shout to be heard above the din. He walks around
examining the "exhibits. ") In fact, it would be a difficult task for
a historian to describe the particulars of twenty acres of ground
covered over with sheep and cattle and caravans, wild beasts
such as lions and tigers and wolves and bears and sheep and
elephants and horned horses and wild boars and serpents--
every description of animal, beast, and reptile exhibited in
Europe.

Men, women, and
children were there of
every grade and rank,
and prostitutes, and
merchandise of every
name and nature, such
as oysters and clams
and fish, cakes, soda,
beer, crockery, umbrel-
las, toys, clothes of all
kinds, old and new, and
peaches, pears, and ap-
ples, and all of these
connected with large
bands of music and al-
most anything else any-
body ever saw. A giant
woman was exhibited,
seven feet tall, and a
sheep weighing six
hundred pounds, and a
live serpent fifteen feet
long, which a woman
wrapped around her
bare neck and bosom
to show her courage.
Should a Missourian
from the western wiles
of America, whose knowledge extends only to his corn crib,
hog pen, and gun, behold such a scene, he’d think he was in
another world! (Sounds cut off suddenly.) What effect it would
have upon him I know not, but one thing is certain: any man
who values peace, retirement, and virtue could not long dwell
in such a sink of confusion and iniquity.

London! London! Itg full of everything but righteousness.
And it’s the hardest place for establishing the gospel I ever
visited. Still, we spared no pains in searching diligently for the
honest in heart and the meek of the earth, and we did baptize
a few. But you know, the devil was unhappy even with that
small success.

I retired one evening and I slept until twelve o’clock, when
I awoke. I was meditating on warning the people of London,
when a personage appeared to me which I took to be the Prince
of Darkness. (Hissing of snakes is heard.) He made war with me,
and he attempted to take my life. He caught me around the
throat, choked me nearly to death, wounded me a number of
places in the head. Now, I also wounded him in the forehead.

Just as he was about to overcome me, I prayed to the Father in
the name of Jesus, and I then had power over him and he
departed, though I was much wounded. (Hissing ceases.) Three
personages dressed in white came to me and prayed with me,
and I was immediately healed from all of my troubles.

If the devil is discouraged, I don’t know it. But if he isn’t
following you, you must not be steering the right course. There
never was a servant of God in any age of the earth but what the

devil was continually
at his elbow. But he
fools himself, for all of
this opposition serves
only to hasten the ful-
fillment of God’s pur-
poses.

In the middle of
January, Elder Kimball
received a letter from
Elder Young asking us
to be ready early in
April to set sail for
home. So we left Lon-
don in the care of
Brother Lorenzo Snow,
having baptized thirty-
eight persons. It was a
small number, I know,
but we did not despise
the day of small things.

........................ I soon found myself
back in my beloved
Herefordshire presid-
ing over a conference
of the Saints. Now, my
mind had been much
impressed with the ne-
cessity of urging the

gathering of the Saints to Zion, and I preached on that theme.
Then we closed the meeting.

Well, no sooner was the final amen pronounced than the
Saints flocked about me by scores at a time. Most were very
poor; they saw no door open for gathering to Zion. Hands were
presented on all sides, and a thousand questions asked me in
the term of an hour or more. (Voices petitioning Wilford to help
them are heard, one plaintive voice overlapping another. Individual
voices are heard: "How much longer must I preach in England before
you let me go to America? .... Won’t you go home and take some tea
with me? .... My head is in great pain. Won’t you heal me? .... I want
you to consecrate these bottles of oil before you go." "Goodbye." "God
bless you, Brother Woodruff. .... Brother Woodruff, may I go to
America with you? . . ." Wilford is bewildered and saddened.
Sounds fade.) I needed the wisdom of Solomon to be a coun-
selor in the midst of such a scene. Nearly fifty of the Saints
asked me to take them to Zion. I hardly had the means to take
myself. It troubled me a great deal that I could not be of more
assistance.

We shut ourselves into a bedroom. I took the bed;
Brother Brigham took a large chair. I there veiled my
face and gave vent to my grief and mourning for the

death of the prophet of God.
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Just before I left England, I attended a general conference of
the Church in Manchester where nine of the Twelve Apostles
was present. A very richly ornamented cake was exhibited and
blessed and distributed to the congregation, which consisted of
about seven hundred persons, with a large 9agment le[t for
some not present. (Wi~{otd pctt:eives the audience may not
him.) It was a large cake~

Now, as the cake was being passed~ Brother Parley Pratt
composed a poem:

When in far distant regions~
as strangers we roam,
far away from our Emilies~
our countrics~ and homc~
When sinking in sorrow~
~msh courage we~li
As we [kink on our friends~
and remember the cake.

(With complete sincc~-iqy.) He~ quite a poet~ is Brother Parley.
And then we were gone. Gounds qfwind a~~d ~ulls.) And more

than a month at sea, sailing, sailing with two hundred of the
Saints on board. And then at lasl~ I was permitted to embrace
my wife again and to hold in my arms my firstt)orn son~
Wilford Woodmff Jr.~ whom Fd never seen before. But being
wi~h Phoebe once again, i felt the loss of Sarah Emma very
keenly. (Coming_Jbmva~-d to adda’ss ~he audience more
But 1 feel to say about my time in England that the Lord gave
me the desires of my heart, blessed me far beyond my expec-
tations, for 1 was privileged to baptize many of the Lorct~
ctnildren. And I feel the great joy today of seeing them continue
to keep the faith. This is the reward for working in the Lord’s
k~ngdom.

Wdl~ [ hurried my wife and my son and mysdL with our
eight hundred pounds of baggage~ to Nauvoo. It seems to be
my lot thus [hr in life is to be hurried and crowded along as
though I had but few moments to live.

Wlnil~ I w~s traveling, I seemed to have got some cankers in
my mouth, the pain of which I killed by chewing a piece
tobacco. (A bit dqJ~nsivdv.) Otn, now~ this may seem like break-
ing the Word of Wisdom, but the Twelve had recently had a
meeting on this subject, and Brother Brigham had said,
l)reak the Word of Wisdom if I go home now and drink a cup
of tea?" ~I1~ all had concluded that it was best to deal with
such matters according to the wisdom which God gave, that an
en~0rced abstinence was not making us flee but was putting us
in bondage with a yoke upon our necks. (Even mow dqJ~’nsivdy.)
Now, at this time, I did not wish to have the yoke of cankers in
my mouth upon my neck, so I chewed a piece of tobacco. Not
that I recommend it as a general role. The Lord has said that
tobacco is for the healing of bruises and for cattle, and that is
exactly how it tastes upon the palate. (Wi~Jbtd ~wnoves his
ptvaching dttirr and puts them in the ches~. He puts on a: simple
leather" vest over his open shirt.)

It gave me peculiar feelings to once more enter the city of
Nauvoo. When I had left~ there were not more than a dozen
lnouses. Now there were several hundred. Because I had spent
about four-fifths of fine duration of my membership in the

Lord’s kingdom away from home, I had not now a house to put
my wife and son in. So, I purchased one for eighty-five dollars.
(Admitting his exttavagance.) Expensive, I know. And it needed
a great deal of labor. But, on October 19, 1841, Phoebe and I
moved in. And even though I was sick, I rejoiced at having an
opportunity to spend a night with rny family under my own
roof, it being the first time !’d ever enjoyed such a privilege.

Well, 1 wasn’t a missionary any longer~ at least not for a
season. So, I built up my house and I started my farm. That
farm .... (tqe shakes his head rue:fMly at the memo~>) It was a
five-acre lot of prairie, and I had to fence and plant it. I went
out there one morning in company with several of the brethren
who had agreed to help me, and well, we hadn’t gone very far
before we broke down the reach of our wagon and all went into
a pile together. The wheel went on my arm and bruised it
considerable.

(And he~ off again, wa~-ming to the subject o_f his accidents.)
Now, that same day, just before ! went home, I went in to
Brother Cheney’s house to get a drink of water, and his dog bit
me through the calf of my leg, very bad. Made me very lame,
and I was confined to my bed for several days. Well, I informed
Brother Cheney that I would not be satisfied unless he would
kill his clog, as he was dangerous and had bitten several
persons. He was an ugly dog.

But, oh, it was wonderful. To be with the Twelve again, with
my family, in the midst of peace and love in the city of the
Saints, and to hear the words of.Joseph the Seer once again. He
preached more and finer sermons in Nauvoo than anybody
ever heard before. (He becomes cmTied awcgv with his personal
ddmi~ation_[i,.loseph.) There was not a greater man than Joseph
standing in this generation. The gentiles looked upon him, and
he was to them like a bed of gold concealed from their view.
They knew not his spirit nor his calling, his philanthropy nor
his virtue nor his wisdom. To me, he was like a fountain of
living water, from whose mouth streams of eternal wisdom
flowed. His mind, like Enoch’s, swelled wide as eternity. Joseph
Smith!

(During the .[bllowing ~eminiscences, Wi{ford takes out some
carriage ~eins, a tin o_f grease, and a chamois cloth. He ~reases the
~-cins while he talks.) Next, I became a printer. The Quorum
appointed John Taylor and me to become the publishers of the
Church publications. Well, Brother Taylor did the publishing,
actually. I took care of the business affairs. Now, the Lord was
blessing Joseph at this time with the power to translate through
the Urim and Thummim--which, by the way, he showed
me--ancient hieroglyphics, as old as Abraham, four thousand
years old or older. I myself had the privilege of assisting to set
the type on the Book of Abraham, and i felt my mind touching
the ancient past and the patriarchs.

Joseph spent the last winter of his life with the Twelve
Apostles, teaching us. Oh, it wasn’t merely, a few hours. It was
day after daB week after week, month after month, teaching us
the things of the kingdom. He’d say, "I want you to tell me your
views and feelings" on this, that, or the other, and we’d tell him
our feelings, and as a general thing our views were alike.

But I remember once, one of the apostles brought before
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him a very peculiar kind of a system. He said, "Brother Joseph,
ire like this. God and man, and ...." Now, let’s see ....Oh.
"The heavens and the earth, and ...."Well, I can’t remember it
all right now, but Brother Joseph listened very patiently. And
when this brother got through, he said, "Well, Brother Joseph,
what do you think of that?"

"Why," said Joseph, "that is a beautiful system, and I have
only one fault in the world to find about it."

"Oh! And what is
that?"

"It isn’t true."
Joseph said there has

been great difficulty
getting anything into
the heads of this gener-
ation: "It has been like
splitting hemlock knots
using a corn-dodger for
a wedge and a pump-
kin for a beetle 2 1 guess
we in the Twelve
weren’t much of an ex-
ception.

Oh, which of us re-
ally understood Jo-
seph? I didn’t. He said
things, and now I un-
derstand them. But
then .... For instance,
he said, "God Almighty
is my shield, and what
can man do if God is
my friend? I shall not
be sacrificed until my
time comes. Then I
shall be offered freely."

Speaking of the fe-
male Relief Society
about their right to lay
on hands for the healing of the sick, he said, "I’m very glad to
have this opportunity to speak with you. The Church will not
have my counsel for long, and the world will not be troubled
with me a great while, for the Lord has appointed me else-
where." I didn’t understand what he meant by that. We all
thought ....

(He puts off speaking of the inevitable for a moment.) Early in
1844, Joseph was urged to seek the nomination for the office
of president of the United States. And he sent me on another
mission--to aid in the campaign. He sent all of the Twelve
except Willard Richards. John Taylor was later required to
remain behind to continue publishing the Church publica-
tions. I could’ve done that. But Joseph said, "Brother Woodruff,
I want you to go, and if you do not go, you will die." Those
words rested mightily upon me. I’ve since thought how truly
they would have been verified had I remained.

(He sets down the reins and grease and stands, dramatizing the

scene.) I took the parting hand with Joseph and Hyrum at their
own dwellings. Brother Joseph took me by the hand. He said,
"Well, Brother Woodruff, you’re about to leave on your mis-
sion."

I said, "Yes."
Then he looked me steadfastly in the eye, without speaking

a word, for a long time. Oh, oh, what a look he gave me. He
knew what I did not. At last he spoke, and it was in a mournful

voice: "God be with
you, Brother Wood-
ruff. Go in peace." That
was the last time I ever
saw his face or heard
his voice in the flesh.

Some months later,
Brother Brigham and I
were seated at a rail-
way station in Boston
when, at quarter past
six in the evening, we
both suddenly felt very
sorrowful in our hearts
and burdened in our
spirits, not knowing
the cause. All of the
Twelve, wherever they
were on that day and
hour, felt sorrowful
and burdened in their

................. ,- ...........spirits without know-
ing why.

A few weeks later, I
went up to Maine to
visit my brothers-in-
law, and I happened to
see a copy of the Boston
Herald, and I saw the
article. "Joseph Smith,
his brother Hyrum

Smith, dead--shot in Carthage Jail by a company of two
hundred men, American citizens, painted like Indians."
(Shocked.) Well, was the article true? Could I believe it? After
all, newspapers had spread vicious calumnies and slanders
about the Church. I went back to Boston, and I there received
letters from friends finally confirming the article.

Now, Brother Brigham .... I met him at a railway station.
Together we walked to the house of a sister in town. I had not
shed a tear since I’d heard of the death of the Prophet. My
whole soul was nerved up like steel. But when we got to that
sister’s house, we shut ourselves into a bedroom. I took the bed;
Brother Brigham took a large chair. I there veiled my face and
gave vent to my grief and mourning for the death of the
prophet of God.

(Revealing a hint of the resentment he feels about Joseph having
been murdered.) I used to have peculiar feelings about Joseph’s
death. He had to walk in deep water. He had to row upstream

I’ve seen more and done more and been
more places than I ever could have dreamed of.

The Lord, he just lifts you out of your
old life, and sets you to doing things

you never dreamed of.
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all the days of his life. If Joseph could have had his desire, he
would have pioneered the way to these Rocky Mountains. (The
resentment turns to grief.) But he knew what he was doing. In
fact, he knew far more than he dared tell. He used to say,
"Brethren, you do not know me. You do not know who I
Now he’s gone ....

When the Twelve came together in Boston, Brother Brigham
arose. He said, "Brethren, be of good cheer. When God calls
man to do a work, all the devils in hell can’t kill him ’til he gets
through. So with Joseph. Joseph has prepared the ~vay in all
things and left the keys of the kingdom on the earth. The keys
are right here in this Church. Joseph has gone on, but the
burden now rests upon our shoulders, and it’s up to us to bear
it off.~ And of course he was right. Joseph had left the keys of
the kingdom with the Twelve. The mantle of the prophet now
fell on Brigham Young.

(Wi{ford moves to the chest and reverently removes a
oak cane from it.) Now after Joseph’s death, I visited Sister
Emrna, and she gave me a length of oak from the Prophet’s
coffin. I then visited Sister Mary Smith, Hyrum’s widow, and
she gave me some hair from the heads of Joseph and Hyrum
and their brothers, Samuel and Don Carlos. I afte~’ards ob-
tained some hair from those in the Twelve Apostles. I have since
fashioned this staff from the coffin oak and placed the hairs in
the knob of my staff as a relic to those noble men, master spirits
of the nineteenth century. (He manages to speal~ through the tears
that suddenly come.) It is my mosl prized possession, and I will
hand it down to my posterity when the time comes.

(He composes himselJi) Well, how did I wind up on the banks
of this Rocky Mountain stream? I fished my way here. Sixty-
two thousand, nine hundred and forty-eight miles I’ve traveled
in thirteen years, all on fishing trips. (He raises the cane high in
the air, in what appears almost to bca ritual.) "Art thou not from
everlasting to everlasting, 0 Lord my God, mine Holy One? 0
Lord, Thou makest men as the fishes of the sea. They take them
all up with their angle. They catch them in their net. They
gather them in their drag. Therefore, they rejoice and are glad."
Habakkuk. (He uses the cane to point towaM the locations qfl the
maw places he has preached.) I fished in Arkansas and Tennes-
see! I fished on the isles of the sea! I fished in England twice,
crossing the Atlantic Ocean four times, fishing for the Lord! l’ve
been through twenty of these United States and into the Cana-
das, searching for schools of the Lord’s fish! And I have brought
into his net hundreds and thousands, bapti7ing 813 and con-
firming 632 with my own ihands! {He brings Ihe cane down
holding it simply in two hands.) Now I say this not to boast of
myself--for who can boast of accomplishments not his own
but the Lord’s--but to show you what the Lord can do with the
weak things of the earth if only we’ll let him.

(Though we cannot, he hears the sound qf someone calling.from
offstage.) What’s that, Brother Brigham? .... Oh, oh surely,
there’s cold water a plenty. (To the audience.) He hasn’t been
these twelve days. The mountain fever--had it since July the
twelfth. Well, a number of us had contracted it, including me.
But I soon recovered. So will President Young, I expect.

Well, that’s my story, so far. I’ve seen more and done more

and been more places than I ever could have dreamed of when
I was a boy casting my line in the pools and streams of
Connecticut. You see, the Lord, he just lifts you out of your old
life, like.a fish on a line, and sets you to doing things you never
dreamed of. Why once .... (He thinks better of it.) Well, I
suppose you’ve heard enough stories for one day. (He places the
cane reverentl_y on the chest and grabs the wooden bucket. He goes
to the "stream," swishes the bucket clean, and retrieves cold water
,Jbr Brother Brigham.)

This morning we left the east canyon. We traveled west
about twenty miles through a thick grove of aspen. The for-
ward company cleared the road for us, but, well, we had to
dodge stumps the whole way, and we smashed an oxcart.
Anyway, just ten more miles to go, and we’ll travel that tomor-
row on the twenty-fourth. Ten more miles and we’ll be in the
valley of the Great Salt Lake.

What the Lord has in store for me in that valley, I do not
know. Surely a whole new aspect of my life will begin when I
stand and behold the Land of Promise reserved by God as a
resting place for his Saints. The advance camps say that it is
destitute of timber, but that it’s the greatest grazing country in
the world. (He picks up his fl.y rod.) And there are several fine
streams of fresh water cutting through that valley, well supplied
with fish. (Addresses Brigham as he leaves the stage) I’m coming,
Brother Brigham! (Wi{ford carries the bucket and his fl.y rod
offstage. The lights dim leaving one light on the chest with the oa~k_
cane. Fade to blarE)                                    ’~

PSALM

I am a far cry from heaven.
I am a shout from the end of the earth.
I am a whisper from the judgment bar of God.

Lord, I have waited a long time for Thee,
and in my waiting
I have languished and slumped at my post:
my fasting has hungered, my praters gone begging,
my meditations slept at the foot of my bed.

Oh Lord, ignite the fire within me.

Let me blaze through the days
and beacon the night
And when my light is spent
I shall not have waited for Thee in vain.

ROGkR D. MAGNESON
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In contrast to traditional LDS church history, the first baptisms, the founding meeting,
the ordinations of Joseph Smith and Oliver Cowdery, and the revelations of 6 April 1830

all took place in Manchester, New York. Peter Whitrner Sr.’s log home in Fayette was
afterwards the site of the first three Church conferences, as well as the organization of

the Fayette branch on 11 April 1830. For these important conferences, it should retain a
fundamental historical and sentimental position, but not for the location of its organization.

AN APPRAISAL OF MANCHESTER AS
LOCATION FOR THE ORGANIZATION

OF THE CHURCH
By H. Michael Marquardt

THE EARLIEST ACCOUNTS OF
THE ORGANIZATION OF THE CHURCH
AT THE HYRUM SMITH LOG CABIN IN

MANCHESTER, NEW YORK

H. MICHAEL MARQUARDT is the author of The Book of
Abraham Revisited. An earlier version of this article was presented
at the1987 Sunstone Symposium in Salt Lake City.

Although technically the process of organizing the Church
began with baptisms in May and June 1829 and culminated
with the first Church conference in June 1830, no formal
ecclesiastical organization occurred before the 6 April 1830
meeting.2 There was discussion of the need to organize the
Church. For example, prior to his arrival at Hyrum Smith’s
Manchester residence in the spring of 1830, Joseph Smith Jr.
explained to supporter Joseph Knight Sr. that "there must be a
Church formed But did not tell when." 3

One of the earliest printed accounts of the organization of
the Church was in the Book of Commandments. In July 1830,
at Harmony, Pennsylvania, a number of Joseph Smith’s revela-
tions were arranged and copied with the assistance of John
Whitmer. This included what became known as Chapters 2-27
of the Book of Commandments. In 1831, the revelations and
their headings that were prepared for publication were put in
chronological order before Oliver Cowdery and John Whitmer
left Ohio for Independence, Missouri. On 20 July 1833, the
press, which was printing the revelations in book form, was
destroyed and a number of yet-to-be-completed Book of Com-
mandments were put together and used by early ministers of
the Church.4

The Book of Commandments contains six revelations that
it said were given in Manchester Township on 6 April 1830.
Each revelation was addressed to a person who was at the
organizational meeting: Oliver Cowdery, Hyrum Smith, Sam-
uel H. Smith, Joseph Smith Sr., Joseph Knight Sr., and Joseph
Smith Jr.5 However, when republished in the 1835 Doctrine
and Covenants, the text of five of the six revelations were
amalgamated into a single revelation, and the reference to
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location where the revelations were dictated was deleted)
In addition to the Book of Commandments, all references

to the Church of Christ (the name of the Church at the time)
in The Evening and the Morning Star (1832-33) refer to the
township of Manchester as the location where the Church was
organized on 6 April 1830.7 For example, The Evening and the
Morning Star of April 1833 reported: "Soon after the book of
Mormon came forth, containing the fulness of the gospel of
Jesus Christ, the church was organized on the sixth of April, in
Manchester; soon after, a branch was established in Fayette,
and the June following, another m Colesville, New York." s;

As to the identity of the six members presen(-~ at this
foundational meeting, two early lists made m 18~2-43 exist.,
but there may have been no actual roll call made at the time,
and the names on the lists have slight variations. Brigham
Young identifies "The names of thouse [sic] present at the
organization" on 6 April 1830 as Joseph Smith Sr.. Orrin
Rockwell, Jose.ph Smith Jr., Hyrum Smith, Samuel tt. Smith,
and Oliver Cowdery. ~0 ~n Mormor~ism in All Ages (1842), the list
includes Joseph Smith St., Hymm Smith, Samuel t-{. Smith,
Oliver CowderB Joseph Knight St., and Joseph Smith Jr.~I This
list is essentially the same as Youngg except that Joseph Knight
St. is mentioned in place of Orrin Rockwell. By Knightg own
account, ~ve know he was there, but he had nol been baptized
at ttne time. Knight said that at ~:his meeting Joseph Smith .Jr.
received a revelation tot the gro~ap. Knight recalled, ’~They all
kneeled do~qq, and prayed" and ~ioseph Jr. "ex [hi orted them to
Be faithfull in all things.’’~? The names mentioned re.Joseph
Smithg manuscript history of ,~he Church included joseph
Smith Jr., ()liver Cowdery, Joseph Smith St, Lucy Smith,
Martin Harris, and a member of the Rockwell family. Sarah
Rockwell.

It is unlikely that Lucy Smitl-~ or Sarah Rockwell would be
counted as one of the orig:nal six even though tl~ey were
present. More likely, the six original members were Joseph
Smith Jr., Oliver Cowde~, Hyrum Smith, Samuel H. Smith
(these tbur members had been baptized in 1829), Joseph
Smith St., and Martin Harris (who were baptized the day the
Church was organized). ~

Years later, around 1858, a number of lis> of those who
were baptized, in May-June 1829 and/or reported to have been
present at the 6 April meeting were compiled and discussed by
members of the LDS church. ~4 These lists usual ly included the
names of Joseph Smith Jr., Oliver Cowdery, and Hyrum Smith.
These compilations were initiated over twenty-five years after
the foundational meeting. Since there are no minutes of the
meeting held on 6 April, it may be helpful to reconstruct some
of the events.

Lucy Mack Smith mentions in her history that in 1829 her
family had moved out of the frame house, which belonged to
Lemuel Durfee and his heirs, and went back into their previous
log house in the township of Manchester where Hyrum Smith
and his family had been living.~5 In this building, O!iver
Cowdery prepared the Book of Mormon printer’s manuscript
in 1829-30 and here individuals visited the Smith family until
the: Smiths moved to Waterloo, NY in the fal! of 1830. Thus,

according to William Smith, the location of the organization
meeting of the Church was at Hyrum Smith’s "small log-house"
in Manchester. ~ Circumstantial evidence places Hyrum Smith
in the Palmyra. Manchester, vicinity on 7 April 1830. Hyrum
Smith sig~q_ed a note to Levi Daggett (of Palmyra) "dated 7th
April, 1830 for $20.07," which showed that he was in the area
the day following the Church’s organization. ~r

Lucy Smith fondly remembered the baptisms of her hus-
band Joseph St. and Book of Mormon financier Martin Hams
on 6 April, noting that

in the spring Joseph [Jr.] came up and preached to us
after Oliver got throu[g]h with the Book [my] Hus-
band and and [sic] Martin Harris was ba[p]tized.
Joseph stood on the shore when his father came out
of the water and as he took him by the hand, he cried
out, Oh! my God I have lived to see my father bap-
tized into the true church of Jesus Christ and he
covered his [ace in his father[’]s bosom and wept
aloud forjo> as did Joseph of old when he beheld his
father coming up into the land of Egypt, this took
plaace [sic] on the sixth of April 1830, the day on
which the church was organized.>

Although Lucy does not allude to her own baptism that same
day, Manchester resident C. R. Stafford does.~9

Joseph Knight St., a friend of the Smith family, transported
Joseph Smith Jr. from Harmony, Pennsylvania, to the residence
of Joseph’s fatlner and brother Hyrum in Manchester. Knight
described the baptism and his visit of several days:

Now m the Spring of 1830 I went with my Team and
took Joseph out to Manchester to his Father .... I
stay[e]d a few Days wail]ring for some Books [of
Mormon] to Be Bound. Joseph said there must Be a
Church B[u]ihup. I had Be[e]n there several Days.
Old Mr Smith and Martin Harris Come forrod [for-
wardl to Be Babtise[d] for the first. They found a place
in a lot a small Stream ran thro and they ware Babtized
in the Evening Because of persccmion. They went
forward and was Babtized Being the first I saw
Babtized in the new and everlasting Covenant.~°

A number of persons from the Manchester area also related
the first baptisms at the Church organization. C. R. Stafford, a
neighbor of the Smiths, recalled that as; a young man he "saw
old Jo Smith [Sr.], his wife and Mrs [Sarah W.] Rockwell
baptized by prophet Jo Smith.’’2~ Unfortunately, it is not en-
tirely clear who performed the baptisms: Joseph Jr., Oliver
Cowdery, or both of them. Martin Harris remarked that at least
he was not baptized "untill the church Was organised by
Joseph Smith the Prophet then I Was Babtised by the Hands of
Oliver Cowdery." 2~

Manchester area resident Benjamin Saunders, another
friend of the Smiths, remembered the "Smiths held meetings
at their house. [ was there when they first baptized. Oliver
Cowd[e]ry did the baptizing. Old brother Smith was baptized
at that time and 1 think old Mrs Rockwell.’’2~

The place of baptism was in Crooked Brook, a stream in the
northwest iot of Manchester township running past the Smith
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residence to Palmyra. Joseph Knight Sr., a resident of Coles-
ville, New York, mentioned that the baptisms occurred in "a
small Stream." 24 Tradition has it that the Smiths damned up
the Crooked Brook (later Hathaway Creek) in order to have
enough water to baptize Joseph Smith Sr., Martin Hams, Lucy
Mack Smith, and Sarah Rockwell.25 A History of Ontario County,
New York and Its People
mentions this stream:
"Crooked brook, of Mor-
mon fame, runs through
the northwest part of the
town, and it was in the wa-
ters of this stream that the
Mormons baptized their
early Saints. Dr. Stafford,
an old resident of the vil-
lage of Manchester, was
present at the first bap-
tism." 26 The Stafford and
Rockwell families were
residents of the township
of Manchester and lived
within a mile of the Smith
house.2r With the bap-
tisms and confirmations
on 6 April, the Church was
organized in Manchester
and those baptized be-
came members of the
Manchester church
(branch).

In 1839, when Joseph
Smith Jr. and scribe James
Mulholland compiled the
opening portion of his his-
tory, he recorded that the
organization took place at
Father Whitmerg house
(Peter Whitmer Sr. lived in
the township of Fayette)
and that a revelation (now
Doctrine and Covenants
21) was also received
there.2s This record was

TIMELINE FOR NEW YORK

Palmyra, New York
26 March 1830

Wayne Sentinel advertises the Book of
Mormon for sale

Manchester, New York
[26-31] March 1830

6 April 1830

Fayette, New York
11 April 1830

18 April 1830

9 June 1830

Joseph Smith arrives in Manchester with
Joseph Knight Sr.

Revelation for Martin Harris

Church of Christ is organized
Six revelations received
Oliver Cowdery ordained an elder
Joseph Smith Jr. ordained an elder, also

a prophet and seer, by Oliver Cowdery
Joseph Smith Sr., Lucy Mack Smith,
Martin Harris, and Sarah Rockwell
are baptized

Fayette branch of Church is established
Revelation is received on individuals

who had been baptized in
another Christian church

Oliver Cowdery delivers first public
discourse

Baptisms are performed

Baptisms are performed

First conference of Church is held
Articles and Covenants are presented

to Church
Baptisms are performed

chronologically incorrect since the meetings at the Whitmer
home in Fayette, New York, occurred after the 6 April meeting
in Manchester. Except for the wording "about the same time"
in Joseph Smithg history, his description fits those of his
mother’s, C. R. Stafford’s, Benjamin Saunders’s, and Joseph
Knight Sr.’s. As published in 1842, Joseph Smith recalls, "Sev-
eral persons who had attended the above meeting [6 April
1830], became convinced of the truth and came forward
shortly after, and were received into the Church; among the
rest, my own father and mother were baptized to my great joy
and consolation, and about the same time, Martin Harris and
A. [sic] Rockwell.’’29

James Mulholland, Smith’s scribe for this portion of his
history, wrote the following at the bottom of pages nine and
ten of the 1839 draft: "Father Smith[,] Martin Harris baptized
this evening 6th April. Mother Smith & Sister Rockwell 2 or 3
days afterward." 30 On the next page he recorded: "Several
persons who attended this meeting, but who had not as yet

been baptized, came for-
ward shortly after ....
Among the rest Father
Smith, Martin Harris[,]
Mother Smith.’’31 The
manuscript version behind
the Times and Seasons edi-
tion of the "History of Jo-
seph Smith" included the
words, "among the rest My
own Father and Mother
were baptized to my great
joy and consolation, and
about the same time, Martin
Hams and a [blank space]
Rockwell," omitting a name
or initial altogether)2

The words "about the
same time" are not as precise
as the earlier history draft.
Father Smith was baptized
on 6 April as was Martin
Hams. Curiously, while the
final version poorly re-
counts the events, the ear-
lier, even less-consistent
draft reported that Mother
Smith was baptized "2 or 3
days afterward," and the very
next page reported that the
baptism occurred at the
same time as Father Smith’s
and Martin Harris’s. But Sis-
ter Rockwell’s name was not
included among the other
three persons who were
baptized. The manuscript
version from which the

Times and Seasons printing comes includes only the last name
"Rockwell," evidently referring to Sarah Rockwell. At a later
time the name "Orrin Porter" was added in the blank space by
someone other than James Mulholland after the Times and
Seasons printing in November 1842. But it is clear Joseph Sr.
and Lucy Smith were baptized in Manchester along with
Martin Hams and Sarah Rockwell. Stafford and Saunders
witnessed this.

Joseph Knight Sr., who brought Joseph Jr. in his wagon to
Manchester at the end of March 1830, also witnessed Joseph’s
joy, also described by Lucy Smith, when her husband was
baptized at Manchester:
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There was one thing I will mention that evening that
old Brother Smith and Martin Harris was Babtised.
Joseph was fil [le]d with the Spirit to a grate Degree to
see his Father and Mr Hams that he had Bin [been]
with so much he Bast [burst] out with greaf and Joy
and seamed as tho the world Could not hold him. He
went out into the Lot and appear[e]d to want to git
out of site of every Body and would sob and Crie and
seamed to Be so full that he could not live. Oliver and
I went after him and Came to him and after a while he
Came in. But he was the most wrot upon that ! ever
saw any man. But his joy seemed to Be full.33

Clearly, his joy resulted from the baptisms of Martin Harris and
Joseph Smith Sr., which Lucy Smith placed on 6 April.

Also on 6 April a revelatory message was given at Manches-
ter instructing Joseph Jr. to proceed with the first ordinations
in the new church. It stated that there should be a record kept
in the Church calling Smith "a seer, a translator, a prophet, an
apostle of Jesus Christ, an elder of the church .... Wherefore,
it behooveth me, that he should be ordained by you, Oliver,
mine apostle; This being an ordinance unto you, that you
might be an elder unto this church of Christ, bearing my
name." 34

It is clear Joseph Jr. ordained Oliver Cowdery an elder and
Cowdery ordained Joseph Smith a seer, translator, prophet,
apostle, and first eider in the Church of Christ. From the day
the Church was organized and Joseph Smith Jr. was ordained,
the source of authority in the Church came from the hands of
Smith. Joseph Jr. stated: "I then laid my hands upon Oliver
Cowdery and ordained him an Elder of the ’Church of Jesus
Christ of Latter Day Saints,’ after which he ordained me also to
the office of an Eider of said Church."35 Joseph and Oliver thus
became the first and second elders on 6 April 1830.

Joseph Knight Sr., who was at the Smith home in Manches-
ter, was present when this revelation was received. He wrote:
"On the sixth Day of April 1830 he Begun the Church with six
members and received the following Revelation[,] Book of
Covenants [1835 edition,] Page 177. They all kneeld down
and prayed and Joseph gave them instructions how to B [u]ild
up the Church and ex[h] orted them to Be faithful in all things
for this is the work of God." 36

Joseph Smith Jr.’s ordination as prophet and seer was the
highlight ordinance on the day of the Church’s organization.
William E. McLellin, who visited Oliver Cowdery in July 1847,
recorded the following: "While I was on a visit with O. Cowd-
ery, during the past summer, I asked him, to what did you
ordain Joseph on the 6th of April, 18307 He answered, I
ordained him to be a Prophet, Seer, &c., just as the revelation
says."37

This same revelation stated firmly the Churchg organiza-
tion: "Which church was organized and established in the year
of our Lord eighteen hundred and thirty, in the fourth month,
and on the sixth day of the month, which is called April." ~8
This is the same revelation Joseph Knight Sr. clearly remem-
bered being received when he was present at the Smiths’ cabin
in Manchester.

ACCOUNTS OF THE CHURCH
ORGANIZATION AT THE WHITMER

FARMHOUSE IN FAYETTE, NEW YORK

The earliest instance of Fayette, New York, being cited as
the location of the organization meeting occurred four years
later in Kirtland, Ohio. The May 1834 edition of The Evening
and the Morning Star contains probably the earliest reference to
Fayette as the location of the 6 April events. The change in
location appears in the minutes of an "Elders of the church of
Christ" conference held on 3 May 1834, at which Joseph Smith
Jr. and Oliver Cowdery were present together with Frederick
G. Williams, Sidney Rigdon, and Newel K. Whitney, who were
the leading elders of the Church and members of the Kirtland
United Firm. The minutes report that it was decided that the
Church should be known thereafter by the name The Church
of the Latter Day Saints. The minutes also stated that the
"church was organized in the township of Fayette, Seneca
county, New-York, on the 6th of April, A.D. 1830.’’39

The Fayette location persists in both the introductions
to the current LDS Doctrine and Covenants 21 and the
RLDS Doctrine and Covenants 19, and is based in part
on the 1839 manuscript history that places the location
at Fayette.4° This revelation matches Joseph Smith Jr.’s
original date as to when the text was originally pro-
duced--"April 6, 1830."4] The 1876 edition of the LDS
Doctrine and Covenants also reported that this revela-
tion was "given at Fayette, New York," on 6 April.42

Though some interpreters may find ways of transport-
ing believers to Fayette from Manchester, there are enor-
mous difficulties in attempting to do the same with those
who were friendly unbelievers, who were unbaptized
and yet were witnesses to the events of that day. There is
no documentary evidence nor any good reason to con-
clude that non-believers traveled from Manchester to
Fayette to witness something in which they had no spir-
itual stake. Additionally, there is no evidence that Oliver
Cowdery was at Peter Whitmer Sr.’s farm in the township
of Fayette on 6 April. Neither is there any indication that
David Whitmer was in Manchester on the day the
Church was organized. The information that Oliver Cow-
dery was at the Smiths’ residence comes from then non-
member Joseph Knight Sr. and member Martin Harris.
Harris stated that he was baptized by Cowdery. Cowdery
also ordained Joseph Jr. a prophet and seer in accordance
with instructions received on the organizational day.
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DAVID WHITMER’S PROBLEMATIC ACCOUNT
OF THE ORGANIZATION OF THE CHURCH

Whitmer was supposed to have been present at the meeting
held on 6 April.43 In 1887 he wrote that on 6 April 1830 "the
first error was introduced into the Church of Christ, and that
error was Brother Joseph being ordained as ’Prophet[,] Seer
and Revelator’ to the church.’’44 Whitmer also wrote:

Now, when April 6, 1830, had come, we had then
established three branches of the "Church of Christ,"
in which three branches were about seventy mem-
bers: One branch was at Fayette, N.Y.; one at Man-
chester, N.Y., and one at Colesville, Pa. [sic] It is all a
mistake about the church being organized on April 6,
1830, as I will show. We were as fully organized--spir-
itually--before April 6th as we were on that day. The
reason why we met on that day was this; the world
had been telling us that we were not a regularly
organized church, and we had no right to officiate in
the ordinance of marriage, hold church property, etc.,
and that we should organize according to the laws of
the land. On this account we met at my fatherg house
in Fayette, N.Y., on April 6, 1830, to attend to this
matter of organizing according to the laws of the
land .... Now brethren, how can it be that the church
was any more organized--spiritually--on April 6th,
than it was before that time? There were six elders and
about seventy members before April 6th, and the
same number of elders and members after that day.45

Clearly not a dependable record, David Whitmerg state-
ment contains many factual errors. Whitmer stated that there
were three branches of the church organized prior to 6 April,
that there were six elders and about seventy members before
that day, and that the Church was organized at least spiritually
before 6 April 1830. In contrast, the Far West Record set the
number of members at the time of the first conference of the
Church on 9 June at twenty-seven.46 The dates for congrega-
tions, or churches, being established in Manchester, Fayette,
and Colesville, New York, does not fit Whitmerg description.
Whitmerg statement that the Church was organized according
to the laws of the land could ostensibly mean in accordance
with the freedom of religion clause amended to the U.S.
Constitution in 1791. But if his statement is interpreted to

mean that the Church was organized according to the laws of
the state of New York, then this is also incorrect since the
Church of Christ was organized and established as an unincor-
porated body of believers.47 There were no known marriages
performed in New York by ministers of the new church, no
property that belonged to the Church, and thus no compelling
reason to organize in accordance with the laws of the land.

Though early Church member David Whitmer implies that
he was present on the 6 April meeting, his statements describe
events which occurred not on 6 April, but at his father’s home
at Fayette. A close examination of David Whitmer’s statements
and recollections reveal that at certain times he was recounting
the events and the number of members and elders at the first
conference of the Church held at Fayette on 9 June 1830.
Edward Stevenson recorded an interview with Whitmer in
January 1887, in which Whitmer mistakenly told him: "On the
6th of April, 1830, 6 elders were at Peter Whitmer’s. David’s
father’s 2 rooms were filled with members[,] about 20 from
Colesville, 15 from Manchester church and about 20 from
around about Father Whitmers. About 50 members and the 6
elders were present."48 The Colesvflle branch of the Church
was not organized until the latter part of June 1830 when
baptisms commenced in the area. The earliest possible date
when the Colesville church could have been represented at a
conference in Fayette would have been the meeting of Septem-
ber 1830, the second conference of the Church.

Additionally, although David Whitmer has been quoted as
saying that six elders were present on 6 April, he could have
been recalling the later branch meeting at Fayette, not neces-
sarily the organizational meeting in Manchester. He seems to
be trying to recall the names of six members/elders who had
gathered at Fayette. By 9 June 1830, at the first conference of
the Church held at Fayette, the six elders are listed as: Joseph
Smith Jr., Oliver Cowdery, Peter Whitmer, David Whitmer,
John Whitmer, and Ziba Peterson. Four of these six received
licenses on 9 June, while Joseph Smith and Oliver Cowdery
probably received theirs at Manchester on 6 April. These four
elders may have been ordained in April.

Another indication that David Whitmer was recalling a June
meeting is that J. w. Chatburn, who visited Whitmer in the
early 1880s, recorded that Whitmer "said that he baptized
fourteen in Seneca Lake, a few days before the Church was
organized. I asked his wife [Julia Ann Jolly Whitmer] if she was
present when the Church was organized on April 6th, 1830.
She replied, Yes; and was a baptized member at that time.’’49
However, the history of the Church lists at least eleven persons
who were baptized on 9 June (including Whitmer’s future wife
Julia Jolly) by David Whitmer.5°

Furthermore, the date of 6 April is incorrect since David
Whitmer said there were six elders present. The only time
there could have been six elders in the Church would have
been prior to the 9 June 1830 meeting when Samuel H. Smith
became the seventh elder of the Church.51 Whitmer recalled
these events over forty-five years later; if his statements cannot
be corroborated from other earlier sources, then they must be
laid aside because of insufficient evidence.
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POSSIBLE CONNECTIONS BETWEEN THE

CHANGE IN ORGANIZATION LOCATION AND
THE CHANGE IN THE NAME OF THE CHURCH

In the Book of Mormon, the simple title "Church of Christ"
identifies the Church as Christ’s church.52 In 1829 Oliver
Cowdery produced a document which stated that the "Church
shall be called The Church of Christ.’’53 Other Christian
churches were also named the Church of Christ before 1829.
This name adopted for Joseph’s church was confirmed in a
revelation given on the day of its organization.54

However, at a meeting on 3 May 1834 it was moved and
seconded "that this church be known hereafter by the name of
THE CHURCH OF THE LATTER DAY SAINTS." 55 It would undoubtedly

take a strong reason for changing the revealed name of the
Church of Christ to that of The Church of the Latter Day
Saints. That Church members were called Saints and therefore
followers of Christ raises the question of why Church leaders
made a name change since they were already considered Saints
in Joseph Smith’s revelations prior to 1834.56 Interestingly, not
only was the name of the Church changed at this meeting, but
it is the first known time that Fayette was stated as the location
of the 6 April 1830 organizational meeting.

I wonder whether economic factors may have influenced
the Church leaders to change the Church’s name to the Church
of the Latter Day Saints and to move the organizational meet-
ing to Fayette. At the time, Church leaders were concerned
about obtaining donations to pay for the debts of the United
Firm, to commence work on the Kirtland Temple, and to
provide funds for the forthcoming march of Zion’s Camp to
Missouri. Less than a month prior to these two changes the
United Firm was dissolved and separated into two firms, one
in Missouri and one in Kirtland, and members of the Firm in
Kirtland were instructed to divide up the propertiesf7 Addi-
tionally, on 5 May 1834, the land designated for the Kirtland
Temple was transferred to Joseph Smith Jr. and his successor
in the office of the Presidency of the Church.58 By 1835 the
identities of United Firm members were disguised in the 1835
Doctrine and Covenants by substituting pseudonyms for their
given and surnamesf9 Could these actions reflect an attempt
on the part of Church leaders to put off their creditors.)

In a revelation received 23 April 1834, shortly before the
change in name and location, these instructions were revealed:
"Therefore, write speedily to New York, and write according to
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that which shall be dictated by my spirit, and I will soften the
hearts of those to whom you are in debt, that it shall be taken

,, 60 Thusaway out of their minds to bring afflictions upon you.
the name and location may have been changed to avoid a
lawsuit.

Unfortunately, there are no known extant letters written by
Joseph Smith Jr. between 23 April and 5 May 1834, the time
when he left Kirtland with Zion’s Camp, and the existing
evidence is too sketchy to reach any definitive conclusions.
However, with this historical background historians can begin
to outline a plausible motive for the name change and post
facto relocation to Fayette.

OTHER REASONS FOR THE CHANGE
IN LOCATION AND CONTINUING USES

OF BOTH LOCATIONS

On 11 April 1830, five days after the organization of the
Church in Manchester, Oliver Cowdery delivered "the first
public discourse." On this day the Fayette branch of the
Church was organized and Oliver Cowdery performed six
baptisms.61 The Fayette branch was established the Sunday
after the Manchester organizational meeting, held the previous
Tuesday. There is no indication that any meeting took place in
Fayette township before the 11 April Sunday service. Joseph
Smith Jr. received a commandment concerning persons "who
had previously been baptized" in other Christian churches,
saying they would have to be rebaptized for admission into the
newly founded church.62 Like the 6 April meeting, the 11 April
meeting has no extant minutes. However, the 1839 manuscript
history does list baptisms performed on this day.63 A week
later, on 18 April, another baptismal service was held at
Fayette where Oliver Cowdery performed seven baptisms in
Seneca Lake.64 The manuscript history for the 11 April meet-
ing and for the 18 April baptisms lists no one baptized who
lived in the Manchester/Palmyra area, so they were probably
two discreet events.

The next meeting mentioned in the manuscript history was
the first conference of the Church, which consisted of the
branches of Manchester and Fayette, that was convened in the
Township of Fayette on 9 June. A copy of the minutes reads:
"Minutes of the first Conference held in the Township of
Fayette, Seneca County, State of New York.’’65 Joseph Jr. read
"The Articles and Covenants of the church of Christ" which
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had been prepared by the elders of the church.66 The minutes
of this meeting state that they were "received by unanimous
voice of the whole congregation, which consisted of most of
the male members of the Church." 67 The Articles and Cove-
nants were submitted to the Church as a confession of faith of
the members of the Church of Christ. The members agreed
that the statement reflected their beliefs, including the callings
of Joseph Smith and Oliver Cowdery, the Book of Mormon,
and what were to be the beliefs and practices of the infant
church. The members accepted the Articles and Covenants by
raising their hands. This important document refers to events
which took place two months earlier at Manchester: "Which
commandments were given to Joseph, who was called of God
and ordained an apostle of Jesus Christ, an elder of this church;
And also to Oliver, who was also called of God an apostle of
Jesus Christ, an elder of this church, and ordained under his
hand.’’68 By their ordinations as the first two elders at the 6
April 1830 meeting, Joseph Smith and Oliver Cowdery were
apostles of Jesus Christ.69

At the time of the first Fayette conference of the newly
founded church, prospective members from Manchester
Township were baptized after the conference. They were:
Jerusha Smith (Hyrum Smithg wife), Katherine Smith, William
Smith, Don Carlos Smith, Peter Rockwell, Caroline Rockwell,
and Electa Rockwell (children of Sarah W. Rockwell).r°

Perhaps another reason for the change of the location of the
Churchg organizational meeting to Fayette was that the events
which happened in Fayette were considered of greater impor-
tance to the Church as a whole. For instance, the writing and
acceptance of the Articles and Covenants, the issuing of li-
censes for lay ministers to preach, and the meeting of the first
conference of the Church became key events as time passed
and the meeting became sacred time for the community. While
it was known and published until 1833 that the Church was
organized in Manchester, the important fact from the begin-
ning was that the actual date of that meeting was 6 April 1830.
Some of the licenses for those holding offices in the Church
were written on 9 June and give the date of 6 April as the date
the Church was organized and established,rl In fact, all known
licenses written during the early years of the Church, while
giving the date of 6 April 1830 as the day the Church was
organized, give no location for the events of the day.

Although the location of Manchester as the place for the 6
April meeting had been published in both The Evening and the
Morning Star, A Book of Commandments, and in pamphlets,
letters, and books by many writers, Joseph Smithg 1839
manuscript history was written as though the 6 April meeting
was held at the house of Peter Whitmer Sr., who lived in
Fayette Township. Later, while residing in Nauvoo, Illinois, in
1842, Joseph used Orson Pratt’s 1840 pamphlet for wording in
a letter to John Wentworth. Pratt had originally obtained much
of his basic material from Joseph Smith. As published in the
Times and Seasons, Smith’s letter to Wentworth is the same as
the pamphlet except the word "first" was added to what Pratt
had earlier published. The letter states, "On the 6th of April,
1830, the ’Church of Jesus Christ of Latter-Day Saints,’ was
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first organized in the town of Manchester, Ontario co., state of
New York."lr2 In 1844, this Wentworth letter was used for a
history published by Daniel Rupp.r3 But then in 1848 the
Manchester reference in Orson Pratt’s pamphlet Remarkable
Visions was changed to Fayette to agree with Smith’s history,r4

The context of Joseph Smith’s history concerns organization
and ordination. In his history, Smith stated, "we met together
for that purpose, at the house of the above mentioned Mr
[Peter] Whitmer [Sr.]." This follows the earlier location change
made in 1834. Smith’s compiled history states: "I then laid my
hands upon Oliver Cowdery and ordained him an Elder of the
’Church of Jesus Christ of Latter Day Saints’," r5 a Church name
not used until 1838. At the beginning of the manuscript, the
history is written, "In this history I will present the various
events in relation to this Church in truth and righteousness as
they have transpired or as they at present exist, being now the
eighth year since the organization of said Church." r6 Perhaps
this statement unknowingly explains the difference of location
in the manuscript history. The real event occurred in Manches-
ter, but following the 1834 change of location and two changes
in the name of the Church (one in May 1834 and the other in
April 1838), "the various events" were told in the perspective
"as they at present exist," meaning as they were being told in
1838-39 when the history commenced. While no statement
clearly explains why the post facto change in location was
made, Joseph Smith’s history does account for the reference to
Whitmer’s home.

The revelation instructing Oliver Cowdery to ordain Joseph
Smith and designating Cowdery to be "the first preacher of this
church" was given on 6 April 1830.77 Besides this particular
revelation of 6 April, the strongest evidence that the meeting
and baptisms on the founding day of the Church took place in
Manchester comes, as has been previously noted, from eye-
witnesses who were there whether or not they became mem-
bers of the Church. Joseph Knight Sr. drove the wagon that
transported Joseph Jr. to Manchester. Lucy Smith, with her
husband Joseph Sr., were residents of the township of Man-
chester. Lucy indicates that her son arrived home and preached
to them and that she witnessed her husband’s baptism. Martin
Harris was also baptized on 6 April. Harris lived in Palmyra,
the next township north of Manchester. Oliver Cowdery, who
was at the organizational meeting, had been living in the Smith
home while the Book of Mormon was being published.

Sarah Rockwell, a neighbor who lived in Manchester, was
baptized on 6 April, and this was witnessed by another neigh-
bor of the Smith family, C. R. Stafford. Benjamin Saunders was
also present when Joseph Sr. was baptized. All indications are
that none of the Manchester township residents traveled to the
township of Fayette on 6 April, and all those who were in any
way acquainted with the events that occurred on 6 April 1830
were in no other location except Manchester. There is no
indication of any lengthy travel of the participants except
probably Martin Harris who would have come from his home
in Palmyra. Benjamin Saunders, while a friend of the Smiths,
said that he was not interested in the story of the gold plates.
Saunders heard Joseph Jr. explain the stoW to family members
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in the fall of 1827 and probably would not have traveled to
Fayette (a distance of at least twenty-five miles from Manches-
ter--a fifty-mile round trip) only to witness a few baptisms.

Because the events of 6 April were mentioned by actual
participants, including non-member eyewitnesses, we can be
reasonably confident that the meeting took place in Manches-
ter, not Fayette. While present at the organization of the
Church in the township of Manchester on 6 April 1830, Joseph
Knight Sr. did not go forward to be baptized. But the following
revelation was received for him:

A Revelation to Joseph (K.,) given in Manchester, New
York, April 6, 1830. Be[h]old I manifest unto you by
these words, that you must take up your cross, in the
which you must pray vocally before the world, as well
as in secret, and in your family, and among your
friends, and in all places. And behold it is your duty
to unite with the true church, and give your language
to exhortation continually, that you may receive the
reward of the laborer. Amen.78

Although Joseph Kni_~ht Jr. said his father did not attend the 6
April 1830 meeting," the date, place, and text of this revela-
tion for Father Knight, plus his own personal recollection,
indicates that he was present at the meeting.8°

A revelation on 6 April was also received for Joseph Sr.:
A Revelation to Joseph, the father of Joseph, given in
Manchester, New-York, April 6, 1830. Behold I speak
a few words unto you, Joseph: for thou also art under
no condemnation, and thy calling also is to exhorta-
tion, and to strengthen the church. And this is thy
duty from henceforth and forever. Amen.81

Revelations were similarly given to Oliver Cowdery, Hyrum
Smith, and Samuel H. Smith on this day at Manchester.82

Thus some of the events at Manchester on 6 April 1830
included the baptism of four persons, prayer, confirmation by
the laying on of hands for the gift of the Holy Ghost, adminis-
tration of the sacrament of the Lord’s Supper, ordination of
Joseph Smith Jr. as a prophet and first elder (apostle) and
Oliver Cowdery as an elder (apostle) in the Church of Christ,
and six revelations, including one confirming the events of that
day in Manchester. This latter revelation gave further direc-
tions to Church members concerning their founder Joseph
Smith Jr. in the following words:

Being inspired of the Holy Ghost to lay the foundation
thereof, and to build it up unto the most holy faith;
Which church was organized and established, in the
year of our Lord eighteen hundred and thirty, in the
fourth month, and on the sixth day of the month,
which is called April. Wherefore, meaning the
church, thou shalt give heed unto all his words, and
commandments, which he shall give unto you, as he
receiveth them, walking in all holiness before

83me...
Of the two traditions--one placing the organization in

Manchester, the other in Fayette--the Manchester location
occupies the earliest stratum of documentation and is rein-
forced by crucial eyewitness accounts from Mormons and
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non-Mormons alike. The baptisms, the founding meeting, the
ordinations of Joseph Smith and Oliver Cowdery, and the
revelations of 6 April 1830 all took place in Manchester.
Despite this, Fayette was the site of the first three Church
conferences: 9 June 1830, 26 September 1830, and 2 January
1831, as well as the organization of the Fayette branch of the
Church on 11 April 1830.84 For these important conferences,
Peter Whitmer Sr.’s log home and farm should retain funda-
mental historical and sentimental position in Smith’s Church
of Christ, but not for the location of its organization.

Why should it concern us where the Church was organ-
ized? For some it does not. Others, however, concur with T.
Edgar Lyon, who queried,

But why should Latter-day Saints concern themselves
with authentic history? What difference does it make
to the tourist if he is told fact or fiction? Personally, I
do not appreciate being victimized by someone who,
while posing as an authority, disseminates error, how-
ever trivial it may seem.85                          ~
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LIGHTER MINDS

ON THE HISTORY AND USE OF
"YOU BET" IN MORMON LIFE

A NEW APPRAISAL

By Franklin B. Roberts and William Sharp

For more than one hundred years, people have been repeating
"you bet," each time lowering their resistance to sin.

MUCH HAS BEEN written about the

phrase "you bet," the ubiquitous response to
"thank you." The first scientific investigations
into its origin came from Snow College in
Ephraim, Utah. In 1923, Harold Bums and
Roger Abbott reported that the phrase origi-
nated with Lars Jorgensen, who joined The

Church of Jesus Christ of Latter-day Saints
(Mormon) in his native Norway and mi-
grated to Utah in 1854.1 According to Burns
and Abbott, "you bet" was a corruption of
jubut (pronounced "you boot"), a Norwegian
word in vogue in the Trondheim region of
Norway from 1853-1855. Jubut was slang for

This paper was ori~nally presented at the 1987 Sunspot Symposium for Parareli~tous Phenomena.
FRANKLIN B. ROBERTS teaches history at the College of East Central Arizona, Snowflake campus
(CECAS), and headed the local chapter of the Mormons for Mecham committee.
WILLIAM SHARP makes his home in Driggs, Idaho, with his wife and seventeen lovely children. He
voted against the Idaho lottery initiative. Ten years ago, he successfully kicked his "you bet" habit.
DOUGLAS DICK.SON (the real author), on the other hand, has never said "you bet." However, he has
heard it one time too many. He has degrees from Princeton and Yale and lives in New Haven,
Connecticut, where he serves in a branch presidency.

"I don’t understand." Jorgensen knew no
English when he migrated to Utah. He settled
in Provo and worked as a deliveryman for a
general store. In response to his customers’
thanks, he would shake his head and re-
spond, ’~jubut."

This theory immediately met with oppo-
sition. In 1924, Albert Smith and James Wes-
son blasted the idea, saying that "You bet"
was obviously "an American phrase which
was in use long before the 1854 date.’’2 Smith
and Wesson traced the usage to New York
City’s Bowery District where "you bet" was "a
shortened form of ’you (had) better thank
me,’ a phrase used by drunkards in the Bow-
ery District as early as 1827." Unfortunately,
the authors failed to supply any sources or
any links between the 1820s Bowery and
Utah.

Either this explanation was accepted or
else no one cared, because the subject was
not broached again until 1936. Jimmy James,
Sam Scrowinski, Hal Hall, and Gale Gibson,
an unemployed law firm working on a gov-
ernment grant during the Depression, re-
opened the discussion with their scholarly
and groundbreaking study, published in
American Linguistic Studies and was later
abridged and reprinted in Readers’ Digest.3
James et al. spent two years scouring journals
in the LDS Church Historical Archives and
found the following entry in a journal dated
Nauvoo, 13 May 1842: "I promist Br.
Ebenezer that I would git him the fastest
team of harses he ever done seen. He sid
thank you and I sid you bet."4

George Thomas and David Sweets be-
came suspicious that James et al. had only
one questionable example of "you bet" to
show for two years of work. When Thomas
and Sweets found the journal in question,
they discovered the following: "He sid thank
you and I sid you bet your arse Ill git em fer

,,5you.
With the excitement of World War II, the

"you bet" controversy took a back seat. Then
in 1946 BYU professor of religion Richard
Thomson announced in a class that

during a vision last night, it was
made known to me that "you bet"
is the anglicization of "hubet," the
pure Adamic word for "you’re wel-
come." Either the word has sur-
vived relatively intact for many
millennia, or else it was revealed to
the true Saints in the nineteenth
century as part of the restoration of
all things. Personally, I support the

6latter view.
This announcement led to the creation of

the "Hubet Society of BYU" (nSBYU), which in
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turn led to an attempt to create an Adamic
101 course. This entire movement was
crushed when Jesse Wright, Provo Central
Stake president, spoke at a BYu fireside on 1
December 1946. In an address entitled, "No
Way, Man, Is That the Story," Wright called
Professor Thomson, who lived in the stake,
"insane," "an apostate and a heretic," and
announced that "Adam told me that Richard
Thomson is a damn liar. ’Hubet’ never was a
word in his language. He indicated that since
there was no word for ’thank you,’ why
should there be a word for ’you’re
welcome’?’’r Professor Thomson soon disap-
peared from BYU.

Three years later, Burns and Abbott
jumped again into the fray by republishing
their 1923 paper, passing it off as original
research.8 By this time they were both at
Dixie College in St. George, Utah, and
thought that no one would remember their
1923 paper. Unfortunately, Hal Andrews was
researching the topic for a Ph.D. at Harvard
University and immediately recognized the
duplicity. The scandal rocked Dixie College,
and Burns and Abbott were forced to resign.
They moved to Manti and established a suc-
cessful turkey ranch.9

The most bizarre episode in "you bet"
history occurred in 1952. According to a
leading newspaper,

The U.S. Army revealed today that
Pvt. Christopher Dinwoodey,
Provo, Utah, and Ltnt. York
Kirkham, Adelaide, Australia, were
taken into custody yesterday in
Seoul and charged with espio-
nage .... Raymond Card, Army In-
telligence, overheard the following
conversation between the two ac-
cused men in a Seoul market:

Dinwoodey: Are you E1 Diaz?
Kirkham: Is it that obvious?
Dinwoodey: I could tell. Scotty

sent me.
Kirkham: Thanks for coming.
Dinwoodey: You bet.

At this point, Card arrested both
men for being communist agents.
E1 Diaz is the code name for a dan-
gerous Soviet spy. Intelligence
sources admit that they are still un-
sure who Scotty is, and so far the
phrase "you bet" has them baffled.
Card is convinced that a careful
search through Chinese and Rus-
sian code books will reveal the
meaning. 10

This event was widely covered in all
major newspapers and magazines.11 Two
weeks later, the Army admitted its mistake,

but by this time, "What is ’you bet’?" was on
lips and front pages everywhere. As it turned
out, Dinwoodey had really asked, "Are you
~_t)s?" He had been sent by Scotty Anderton,
leader of the local ms servicemen’s group, to
deliver Church publications to Kirkham,
leader of an Australian ~_DS group. The coun-
try was satisfied with the explanation, al-
though "you bet" was still as mystifying as
ever.

Church officials in the next three semi-an-
nual general conferences went out of their
way to denounce communism and to em-
brace pro-American policies with a new-
found vigor, all in order to dispel any
lingering doubts about a Mormon
Church/Communist Party connection.12
However, the Church offered no explanation
for "you bet," a phrase which by this time had
become widespread among the youth of the
Church.

The following decade has been called "the
lean years" by "you bet" aficionados.13 Mor-
mon researchers were too embarrassed to
publish, and non-Mormon researchers were
not interested in discussing, "religious
lingo.’’14

An important year in "you bet" studies
was 1967. Two simultaneous articles pub-
lished an ocean apart came to similar conclu-
sions. In "The Secret Meaning of ’You BET’,’’15
and "You Bet und die Mormonenen: das
Geheimnis .... ,16 both groups of authors no-
ticed an uncanny coincidence: You Bet (’~B)
reversed becomes BY, for Brigham Young. (Ef-
forts by Church Educational System com-
puter experts to prove this to be an inspired
form of chiasmus have come to naught.)
And, significantly, the first three letters of
Young spell "you." According to Hang et al.
and Damm et al. the term "you bet" origi-
nated in Brigham Young’s household when
the phrase "Thank you, Brigham Young" was
turned around to become "Thank you, you
bet." Hang et al. laid the blame on Jane Miles
Young, a vivacious and unsatisfied wife of the
aging prophet. Damm et al. disagreed and
pointed the finger at Charles Young (number
4, to distinguish him from three brothers also
named Charles), a wiseacre son by Brigham’s
twenty-first wife. According to the Germans,
Brigham Young, on seeing Charles enter the
Beehive House, said, "Young man, it is use-
less to sell me a subscription to the Deseret
News. I own the thing and always get a free-
bie." Charles was outraged and blurted out
the immortal words, "Thank you, you bet,"
and the phrase stuck.

This view has been accepted for twenty
years. However, the present authors beg to
differ. First, the phrases "Thank you, Brig-

ham Young" and "Thank you, you bet" are
both designed to be said by a single person.
The modern usage of "Thank you"m"You
bet" requires two people. Second, Jane Miles
married Brigham in 1873, and Charles was
born in 1870, yet an authentic use of "you
bet" has been discovered in a St. George
publication from 1872.17 In 1872, Jane Miles
was not yet married, and Charles Young, who
was always on the slow side, still could not
speak. Third, and most important, our re-
search at the American Express offices proves
that on 17 November 1966, Hang et al. and
Damm et al. all ate at the same Greenwich
Village care. There they undoubtedly
planned this "you bet" fraud, agreeing to
support each other’s papers while reaching
only slightly different conclusions so as not
to raise suspicions. 18 For twenty years their
plot worked, but no more. At last the truth is
revealed.

THE present authors stumbled onto the
"you bet" controversy quite by accident. In
early 1987, we began polling residents of
southern Idaho to determine the level of sup-
port for a proposed state lottery. We divided
the citizens into many sub-groups (e.g., Mor-
mons, non-Mormons, high income, low in-
come, intelligent, non-intelligent, etc.). The
lottery was opposed widely by every sub-
group except for two: IV drug users and peo-
ple who say "you bet." Whereas only 11
percent of the general Mormon sample fa-
vored the lottery, a full 54 percent of LDS
occasional users of"you bet" and a whopping
86 percent of "you bet" addicts (defined as
using the term more than twice a day) fa-
vored the lottery.19 Upon reinterviewing all
those in the "you bet" categories, we discov-
ered that through constant repetition, "you
bet" acted as a subliminal message that en-
tered the subconscious and destroyed brain
cells. A person who says it often enough will
begin to support gambling and lotteries.
What starts out as a simple "you bet" soon
progresses to a full-fledged addiction. Like
all other such deviant devices, this is surely
satanic in origin. Ominously, "you bet"
played backwards sounds suspiciously like
"taboo." This fact has been confirmed by
Tipper Gore.

Encouraged by our findings in Idaho, we
next turned our attention to southwest Wyo-
ming. Sure enough, the establishment of
horse racing (at Wyoming Downs in Evans-
ton) was the direct result of the widespread
use of "you bet" among the local inhabitants.
Details of the Wyoming study will be pub-
lished in a forthcoming issue of Monologue: A
Journal for Myopic Mormons.
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Due to the destructive nature of these two
words, the only way to prevent the further
degeneration of our children is to ban the use
of "you bet." The authors propose that we
preach against it at church, teach against it at
school, speak against it at home, and act
against it in the government. Satan intro-
duced the seemingly innocent phrase more
than a hundred years ago, knowing that the
day of lotteries and horse betting would
surely come. For more than one hundred
years, people have been repeating "you bet,"
each time lowering their resistance to sin.
Now we know, and now we can stop it. ~
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A TRIP TO THE SEA

Once more it has burned over the blue sea,
over the black-hulled seine boats working
far out beyond the tolling buoys; burned higher,

over the trim, green-shingled house-

tops, the indolent white yachts and steeples
of Gloucester and Rockport; burned westward
over the abandoned quarry, the sea-blackened

granite bluffs; and once more

the beautiful young of those houses came down
beneath it to the narrow sands where the surf
discards its million imperfect whelks and cockles--

so many chipped coins coughed

up out of death’s plenty; and there they
gathered in thin shirts and blouses to feel
it burn over their bodies and be warmed

in the yellow nectar of its light.

We came down through shallow-
rooted shadbush and leafless
greenbrier still grasping
the shriveled black berries
of another season and stood
coatless in the chilling wind
where the bramble ends and bare
rocks tumble down to the sea.
Our shadows fell long across
the broken slope, grew, as we
watched, longer, and suddenly
we knew the stones beneath us
to be turning, turning us
slowly from the sun. I thought
of the lovers and the children
of that morning, of the fathers
far out at sea, and I thought
of the stones, knowing millennia
of wind would diminish them,
and the sea would one day
swallow their shadows;
but, turning, they seemed so
solidly rooted in time that we
whose brief images flickered
like the memory of a love
or a fear across their faces
would never see their changes.
At our backs the sun burned,
and the gulls crossed it, hung
trembling on the wind, turned,
crossed again, their bodies
on crooked wings falling and falling
into the circle of flames.

--PHILIP WHITE
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BOOKNOTES

THE MAN WHO FELL IN
LOVE WITH THE MOON

By Tom Spanbauer
Atlantic Monthly Press, 1991

384 pages, $21.95

~STUNNING!" FROM PUBLISHERS
Press echoed my opinion at 3 A.M. when I
finally closed the covers of The Man Who Fell
In Love With The Moon.

Stunning, that is, for those who can keep
their hands and feet inside the roller coaster
while their assumptions of ordinary life are
whirled upside down and inside out. The
ride is probably bumpiest for Mormon
readers, since in this western tale, set in a
whorehouse in the town of Excellent, Idaho,
the law-and-order, clean and wholesome
Mormons wear the black hats.

"Depraved" might be the first judgment
the reader draws upon learning that the pro-
tagonist is a halfbreed child prostitute
dubbed descriptively, Out-In-The-Shed. Yet
who can resist the opening line, "If you’re the
devil then it’s not me telling the story."
"Earthy and haunting," one reviewer wrote of
the metaphysics that unfold from that first
line. Exactly.

Intrigued by the killdeer game that the
child learns from the birds who fake broken
wings in order to protect their nests, the
reader keeps turning pages. And the pages
become magical as Shed roams town and
wilderness practicing invisibility and search-
ing to know the meaning of his Indian name,
Duivichi-Un-Dua, not even sure if it is
Shoshone or Bannock. He searches, also, for
his true father and finds, in addition, his true
mother. Throughout runs a dizzying theme
of incest, for sex is the currency between the
main characters and connects male with
male and female with female, as well as fe-
male with male as Shed grows up.

What might prove most unexpected is the
spiritual dimension of the book--not
spiritual in the usual Mormon sense but in
the shamanistic and Indian sense. Everything
from the landmark Not-Really-A-Mountain
to the demoralized Indians, newly confined
to reservations, has a spiritual form. This
story pushes at the extremes of spiritual jour-
neying and dirt-poor physical existence. And
it connects the extremes as sexual experience
and spiritual experience merge, as ordinary
people display surprising dimensions, and as
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Shed discovers new levels of understanding.
Even the polarities between the Mormons

determined to wipe out the whorehouse and
the whorehouse residents and customers
who declare a counter-war on the Mormons
tend to merge. Shed’s search is ultimately for
family as well as self, and he finds father,
mother, sister, brothers, before losing them
in the escalating violence. Part of what he
wants, then, is essentially what the Mormons
try to enclose with their fences, painted
houses, and laws--security, love, peace. But
he also wants to know himself, and hence the
journey

By the book’s end, how simple to ac-
knowledge that Shed--half woman, half
man, half Indian, half white--is a prime
character to open a world in which every-
thing becomes one. This, in turn, suggests
that the complexities in each of us hold won-
ders as well as monsters.

--LINDA SILLITOE

WORDS OF POWER
By Northrop Frye

Viking/Penguin, 1990
$24.95,342 pages

THOUGH THE SUBTITLE of this book
reads, "Being a Second Study of ’The Bible
and Literature’," it is nevertheless a sequel to
Northrop Frye’s earlier book on the Bible,
The Great Code, originally published in 1983
and reissued in a second edition in 1990.

Frye, who passed away in January 1991,
steered literary criticism in a new direction.
A popular professor of English at the Univer-
sity of Toronto, Frye’s book, Fearful Sym-
metry: A Study of William Blahe, almost
singlehandedly rescued that mystical, Eng-
lish poet from obscurity, and likewise, Anat-
omy of Criticism revolutionized English liter-
ary criticism. But Professor Frye was also an
ordained minister of the United Church of
Canada. He loved the Bible and these two
works reflect this love.

However, Words of Power might startle the
orthodox. As Frye says in The Great Code,
these books are not studies of the Bible as
literature, but a study of how the Bible’s
literary nature forms a core part of its very
message. Words of Power is definitely not a
work of theological exegesis; it is a study of
the divine footprint, so to speak, not of the
divine foot itself. Whereas The Great Code

treats the Bible as a self-contained myth,
Words of Power claims that the Bible is the
central myth of Western civilization.

Words of Power is difficult to read. Sprin-
kling Words of Power with untranslated
quotes, Frye delves into the very nature of
language and thought in ways that place
great demands on the reader. The rewards,
however, are concomitant. For instance, in a
passage with great meaning for Latter-day
Saints, Frye illustrates how religions set up a
great body of laws, regulations, and ritual; he
claims that true spiritual growth occurs only
when members transcend these legalities in a
three-step process of the imaginative, the
erotic, and the ecstatic. Imaginative is the
process by which we realize that "reality"
becomes part of the illusion of memory,
whereas the illusion of imagination becomes
part of our reality. The erotic process involves
the transcendence of identity and differ-
ence--identity is love and difference is
beauty. The ecstatic process creates a sense of
presence, a sense uniting ourselves with
something else. This is conversion in Alma’s
sense, conversion on the individual level and
the attainment of Zion on the community
level.

One of Frye’s great accomplishments is
the rescue of mythos from the intellectual
scrapheap of modern civilization. Rather
than treating myth as a simplification of a
story, Frye shows that myth embodies the
highest truths. Myth is the very soul of a
society, "an interconnected body of signifi-
cant stories that a society needs to know."

--MARC A. SCH1NDLER

SPANISH FOR TRAVELERS

We are in Spanish for Travelers.
--gDOnde cambian dinero?
--gAceptan ustedes cheques de viajero?
But that is not what I want.
i That is not what I want!

Give me the city of night
la ciudad de la no&e,

the breathing of distant water
la respiraciOn de un agua remora.

An idiot child of the arid mountain
una ni~a idiota de la sierra drida,

I go forward slowly
avanzo lentamente

gathering songs.

--ROSEMARY KLEIN

PAGE 61



NEWS

BYU MEMO HIGHLIGHTS
ACADEMIC FREEDOM ISSUE

THE STATEMENT on symposia
issued by the Council of the First
Presidency and the Quorum of
the Twelve last August (see
"Church Issues Statement on
’Symposia’," SUNSTONE 15:4)
stirred an intense discussion con-
cerning academic freedom at
Brigham Young University and
highlighted what some say is a
major identity crisis at BYU.

Last fall the Daily Universe,
the campus newspaper, featured
a series of articles on academic
freedom that noted BYU’s 1986
accreditation self-study report

that affirmed BYU’s right to limit
some faculty expression, includ-
ing faculty participation in Sun-
stone symposiums and Dialogue:
A Journal of Mormon Thought,
because of the religious orienta-
tion of the university. "The only
point of closure," the report said,
"is that the University will not
freely tolerate an advocacy of its
destruction through attacking
the foundations of the religion
that sustains it."

The Universe series also noted
that some BYU professors had
been called in and talked to by

their ecclesiastical leaders for
their comments at Sunstone (see
"Of Things in the Heavens, on
the Earth, and in the Church" by
David Knowlton, SUNSTONE
15:4).

Additionally, Sunstone pre-
sentations given by other faculty
were also obviously targeted by
the August statement and had
been the matter of subsequent
high-level university delibera-
tions. Still other BYU faculty, such
as those involved with the femi-
nist campus group VOICE, re-
ceived controversial notoriety
because of their feminist and/or
pro-choice positions indepen-
dent of Sunstone forums.

This February, the Salt Lake
Tribune ran an Associated Press
story that reported a memo from
the BYU sociology department to
BYU President Rex Lee. The

memo explained why the
department’s faculty felt that con-
tinued participation at Sunstone
symposiums was professional
and constructive. The sociolo-
gists said they feared disciplinary
action from the school or the
Church if they participated in
symposiums on Mormonism.
"Such actions must be viewed as
a constraint on academic free-
dom, especially for LDS Church
members whose employment
depends on church standing,"
the memo said (see sidebar for
the complete memo that the AP
reported).

The carefully crafted memo
had gone through several ver-
sions and discussions before re-
ceiving unanimous approval of
the twenty-member sociology
faculty. The memo was intended
as private correspondence to Lee’,
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who planned to use it as a talking
point with the general authority-
controlled board of trustees.

Although the sociology fac-
ulty lamented that their now-
aborted quiet diplomacy had
been made public, other faculty
were disturbed and mobilized by
the information in the memo.
For the next few weeks numer-
ous memos circulated the cam-
pus. Individual faculty members,
department chairs, and groups
wrote memos supporting the
rights outlined in the sociology
department memo. Other
memos defended the Church’s
statement. An ad hoc committee
of faculty began meeting weekly.
It was concerned about academic
freedom at BYU and the contin-
ued employment of some very
competent, non-tenured, junior
faculty whose public comments

might endanger their getting
continuing status (tenure). This
committee sent a delegation of
senior faculty to meet with Lee.
Ma~y long-time BYU observers
say they have never seen the fac-
ulty so independent or agitated.

Four days after the AP story,
the Universe ran an unsigned ed-
itorial, ghost-written in part by a
professor, that said Sunstone
symposiums were not academic
forums and therefore complaints
about restrictions on academic
freedom were not relevant (see
sidebar).

In response to the editorial,
BYU law professor Edward L.
Kimball and BYU English profes-
sor Eugene England wrote a let-
ter to the editor defending partic-
ipation with Sunstone and saying
that Sunstone was as academic as
other professional conferences

they had attended, including
BgU’s Joseph Smith Symposium.
David Knowlton, who was obvi-
ously an unacknowledged sub-
ject of both the sociology depart-
ment memo and the Universe ed-
itorial, also wrote a letter to the
editor defending participation in
Sunstone. (See sidebar.)

As with other BYU controver-
sies, the Universe featured many
letters to the editor, including
one by James Gulbrandsen who
argued that the "open-critical
discussion" that champions of
Sunstone say "helps the Church
grow" only helps anti-Mormon
propaganda and weakens the
image of the Church.

Then in late April, the Uni-
verse printed a curious story
headlined "Professors agree with
LDS stand on symposia," which
more accurately should have

been titled "Religion professors
agree with LD$ stand on sympo-
sia," since, in non-journalistic
fashion, it only quoted one side
of an issue. The article featured
three professors, all from Reli-
gious Education, who said the
Brethren’s statement on symposia
didn’t surprise them.

To place this current discus-
sion in a larger context, many
faculty members cite a series of
faculty meetings BYU administra-
tors held last year that outlined
the steps other religious universi-
ties had taken in their evolution
to becoming a secular university,
a crisis currently experienced by
Catholic Notre Dame University.
The administrators said that
BYU’S board of trustees and presi-
dents are committed not to have
the same thing happen to BYU.

Several insiders say that some
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Church leaders feel that the
Church has already lost control
of BYU because of the number of
younger faculty who seem to
have greater allegiance to their
academic discipline than to the
Church, its teachings, and its
university. This concern has

prompted exploration of what
BYU is about as a religious univer-
sity and what that means in terms
of its expectations for its faculty.

The university experienced a
similar identity crisis in the first two
decades of this century when reli-
gion and philosophy professor Wil-

ham Chamberlain was dismissed
for teaching biblical higher criti-
cism, and his brother Ralph Cham-
berlain was dismissed for teaching
evolution (see "Campus in Crisis:
BYU, 1911" by Richard Sherlock,
SUNSTONE 4:1).

In the 1960s, the issue of aca-

demic freedom flared once again
with faculty members at odds
with conservative BYU adminis-
trators and Church leaders.

More recently, in 1988, Asian
and Near Eastern Languages Pro-
fessor David P. Wright was dis-
missed because of his beliefs con-
cerning the historicity of the
Book of Mormon (see "BYU Pro-
fessor Terminated for Book of
Mormon Beliefs," SUNSTONE
12:3).

BYU has always claimed cer-
tain exemptions to the university
academic-freedom tenet because
of its religious nature. However,
while both the American Associ-
ation of University Professors
and the Northwest Association of
Schools and Colleges acknowl-
edge limitation clauses regarding
academic freedom in religious
institutions, they also require
that the limitations be clearly
stated and published. Up until
now, BYU has had no written
statement on academic freedom.

Last July, before the current
controversy arose, the adminis-
tration appointed a committee to
draft a statement. On 30 April, in
the midst of the current debates,
the university released a draft
statement for faculty response
that had been approved "in
principle" by the BYU board of
trustees.

The document attempts to
balance individual academic
freedom and institutional aca-
demic freedom, saying that nei-
ther can be unlimited. The docu-
ment said that "academic free-
dom must include not only the
institution’s freedom to claim a
religious identity but also the
individual’s freedom to ask genu-
ine, even difficult questions" in
order to "maintain the unique in-
tellectual climate at BYU," which
defines itself as a "community of
faithful people (and those sym-
pathetic to their convictions)
who pursue knowledge from the
baseline of religious belief."

"The religious university con-
stitutes an endangered species in
today’s academic ecosystem," the
document said. "To force reli-
gious institutions to comply.with
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narrowly secular definitions of ac-
ademic freedom is to further im-
peril the survival of these distinc-
tive intellectual communities."

The document defines "rea-
sonable limitations" on individ-
ual academic freedom at BYU as
expressions that "seriously and
adversely affect the university
mission or The Church of Jesus
Christ of Latter-day Saints." Ex-
amples cited in the document in-
clude expressions that:
¯ Contradict     fundamental

Church doctrines or oppose,
rather than merely discuss,
official Church policies.

¯ Attack or deride the Church
or Church leaders.

¯ Violate BYU’S Honor Code
through behavior or expres-
sion that is dishonest, illegal,
unchaste, profane, or unduly
disrespectful of others.
Issues that could get faculty

members in trouble include
teaching that Jesus was not a his-
torical figure or that the Book of

Mormon is not an ancient docu-
ment.

What is unclear and what
concerns some faculty is how the
document applies to research on
contemporary and historical
Mormon issues. For example,
how would it apply to the
episode last fall when BYU sociol-
ogy professor Tim Heaton was
questioned about his public
sharing of data on Mormon
women’s sexuality? What about
faculty who share research or
opinions on Mother in Heaven,
female priesthood ordination, or
abortion? Or those who report
past or present unflattering
Church involvement in politics
or unfortunate results of Church
programs or policy?

The document is only a draft
and faculty response no doubt
will refine it. In the event, BYU
will further examine the on-
going dynamic in blending reli-
gious faith and intellectual
knowledge, g~

UPDATE

CHURCH ADJUSTS TO
BOOM BUST IN CHILE

THE LDS CHURCH in Chile is adjusting to adverse affects of its
boom growth over the last two decades, which saw membership
grow to 270,000--2 percent of the country’s population. Almost 4-00
mostly large American-style meetinghouses were constructed that
stood in striking contrast to adjoining corrugated tin shacks,
although many chapels are sparsely attended; fewer than half of the
converts remain active. In a copyrighted story in the Salt Lake Tribune,
reporter Michael Phillips noted that a March bombing of an LDS
chapel was the 278th attack against the Church in the last decade.
Included in these attacks were 89 acts of vandalism and 11 acts of
arson. The Church’s growth was due in part to its support of the U.S.
backing of the conservative military regime of General Pinochet, who
general authority Robert Well once called "one of the great leaders of
Latin America" who was serving "the purpose of the Lord." Following
a tour by President Spencer Kimball, the military leadership relaxed
travel restrictions on missionaries and cut red tape for building
permits, knowing that the Church avoided politics and counseled its
members to be "subject to Kings, Presidents, rulers and magistrates."
The subsequent growth included government and military officials
as well as civilians for whom joining the Church was a symbol of
success. In response, Chilean terrorists targeted LDS buildings as well
as other perceived symbols of Yankee imperialism, such as Citibank
offices.

As a result, the Church has begun to change its practices to appear
less like a Yankee organization. According to Rodolfo Acevedo, a
Chilean L~)s church historian who was interviewed by the Tribune
when he attended the April 1992 general conference, missionaries
now devote hours to community service and are seen in blue jeans
picking up litter in plazas, and less costly, newly designed, Chilean-
style chapels are now half the size of the previous ones. In a related
story, Phillips reported that native Chilean missionaries, who com-
prise 40 percent of the 12,000 missionaries in Chile, now must work
and save to pay for part of their expenses. Previously, the Church paid
for the entire expense of their mission. "Too many of them were in it
for the money," said Acevedo. "Lots of missionaries went on their
missions like they were going on vacation."

RELIEF SOCIETY EXHIBIT CENSURED
THREE HOURS before an exhibit celebrating the sesquicentennial of
the founding of the LDS Relief Society, Elder Loren C. Dunn,
executive director of the Church’s history department, directed that
certain of the quotes displayed on placards be removed. One
unnamed Church employee told the Salt Lake Tribune that the quotes
"all pointed out an identity of Relief Society that would prepare
women to officiate in the temple." Elder Dunn said that he could not
justify the quotes to his superiors: "The quotes in that context were
just a little too sacred, too close to the temple ceremony." Here are
the quotes that were removed:

"[Relief Society members] should move according to the
ancient priesthood, hence there should be a select society,
separate from all the evils of the world, choice, virtuous,
and holy."--Joseph Smith, March 30, 1842
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"The sisters flock to our meetings every week .... Joseph
Smith wanted to make us a ’kingdom of priestesses.’ We
have the ceremony in our endowments as Joseph
taught."--Bathsheba Smith, Women’s Exponent, July/Aug
1906

"You, my sisters, if you are faithful, will be queens of queens
and priestesses unto the most high God. These are your
callings. We have only to discharge our duties."--Eliza R.
Snow. Millennial Star, Aug. 14, 1873

The above statements were replaced by these two:

"We want to broaden the vision of Relief Society sisters’
potential and help them realize the spiritual strength that
can be felt in a united group of righteous women."--Elaine
Jack, current Relief Society president

"Thanks be to God for the holy ordinances of His house and
how cheerfully grateful we ought to be that we are happy
participants of these great blessings."--Eliza R. Snow

On a similar subject, Apostle Dallin Oaks’s April 1992 general
conference address attacked the idea that the female Relief Society
was ever intended to be co-equal with the priesthood and its quo-
rums. "The Prophet declared that the Relief Society was to receive
instruction and direction from the priesthood leaders who presided
over their activities."

UTAH JUDGE NARROWS CLERGY
CONFIDENTIALITY

JUDGE KENNETH RIGTRUP of Utah’s Third Circuit Court has ruled
that LDS Bishop Wayne Mills and Karen Worthington must answer
questions about their conversation the night Worthington’s former
husband staged a siege at the Salt Lake Alta View Hospital and killed
a nurse. Lawyers for the LDS church argued that all conversations
between Mills and Worthington were private under a clergy privilege.
LDS attorney Oscar McConkie argued that confessions and
conversations between church members and leaders were at the heart
of religions and "simply have to be kept secret." However, while
squashing the contested subpoena as being too broad, Judge Rigtrup
ruled that since Worthington had described much of her
conversation to an emergency 911 operator, she waived her right to
confidentiality. Further, the judged ruled that Worthington and Mills
must disclose other conversations if the prosecution can prove that
Worthington shared excerpts of them with officials, friends, or
neighbors. McConkie was successful in persuading the judge to ban
disclosure of parts of conversations dealing with confession, church
standing, temple marriage, and family stability Nevertheless, the
judge stated that not all conversations between clergy and laity are
spiritual matters: "Some bishops may claim divine [influence] in
deciding what kind of car to get," Rigtrup explained.

WAITING FOR YOUR MISSIONARY--1990s VERSION.

SUN SPOT

5IGN5 OF THE TIMES

LAST FEBRUARY, two general authorities attended an area
conference held on the BYU-Hawaii campus.
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OXYMORMONS

A Special Invitation For
Subscribers

Renew Your SUNSTONE Subscription
Today And Lock In Spectacular Savings

On Up To 24 Issues Before Rates Increase

Dear SUNSTONE Subscriber,

We’d like to express our appreciation to you in
a special way.

Readers like you contribute greatly to
Sunstone’s continued success. That’s why we’re
thanking you by making this one-time offer. Sharp
increases in postage and publishing costs have
forced us to raise our subscription rates.

But before we do, we are offering you the
opportunity to extend your subscription and lock in
special savings before this price increase.

Right now you can add to your current
subscription at the old rates...

12 issues for only $32.00. (That’s just $2.66
per issue, $8.44 off the new subscription rate.)

Or better yet...
Add 24 issues to your subscription for only
$60.00 (That’s an incredible $2.50 an issue, a
$14.88 savings off the new subscription rate.)

Thank you for your support of SUNSTON~. I
hope you take advantage of this opportunity to
lock in great savings for twenty-four issues.

All you have to do is check the appropriate
boxes on the attached card, enclose your personal
check, Visa or MasterCard number, and mail it to
SUNSTONE.

Best of all, if you act now you won’t miss a
single issue. This offer is only good through July
31, 1992. I hope you’ll act today.

Sincerely,

kinda Jean Stephenson
Publisher

This offer expires July 31, 1992.
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The Essential Brigham Young

Eugene Campbell, foreword
Twenty-five sermons of Mormonism’s most controversial theologian are brought together
into one volume. Young’s often suppressed and sometimes disavowed statements continue
to inspire debate.

Campbell is author of Establishing Zion: The Mormon Church in the American West.

Cloth. 377 pages. $22.95. Available now.

I:IISTORY

Joseph

Smifla’s
Response

to

Skeptidsm

Women and Authority: Re-emerging Mormon Feminism
Maxine Hanks, ed.
Twenty feminist scholars discuss the place of Mormon women in church and society.
Contributors include Lavina Fielding Anderson, Vella Neff Evans, Linda King Newell, Carol
Lynn Pearson, Martha Pierce, and Margaret Merrill Toscano.

Hanks is a freelance writer residing in Salt Lake City.

Paper. 275 pages. $19.95. Available in August.

The New Mormon History: Revisionist Essays on the Past
D. Michael Quinn, ed.
"New Mormon Historians" break tradition by exploring women’s issues, domestic life,
business, worship, and bureaucracy. Contributors indude Thomas Alexander, James Allen,
Leonard Arrington, Maureen Ursenbach Beecher, Kenneth Cannon, Mario DePillis, Klaus
Hansen, Dean May, Linda King Newell, Jan Shipps, and Ronald Walker.

Quinn is author of Early Mormonism and the Magic World View.

Paper. 330 pages. $18.95. Available now.

Joseph Smith’s Response to Skepticism
Robert N. Hullinger
Joseph Smith, according to Hullinger, was troubled by nineteenth-century deism, atheism,
and humanistic skepticism. The Book of Mormon responded to "anti-Christian" critics such
as Thomas Paine by affirming continuing revelation, latter-day miracles, and the universality
of the Christian gospel.

Hullinger is a journalist and ordained Lutheran minister.

Paper. 250 pages. $18.95. Available in July.




